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no one to extend goodness to. Thus, Ksav V'halkhbekplains that when

- BS"D the Torah repeats, "and Hashem saw that it was"ghomlighout creation it
INTERNET is_ not that H_ashem was glowing and bragging in aggrqn(_jizement over
P His accomplishment, but rather Hashem saw that dfgstion could be

To: parsha@parsha.net shared and thus extend goodness to others, naraalkimal.
SHEET From: cshulman@gmail.com Indeed, the Ramban (Bamidbar 7:2-5) notes that ¢tashas makir tov to

L the nesiim on the occasion of the dedication ef Mishkan. Why was it

necessary to repeat the identical offering of ezfcthe twelve prince times
when the Torah could have stated it once and irddroms that each of the
twelve offered it? The Ramban answers that it washdm's way of saying
thank you to each nasi for not trying to outdo amdeed the offering of the
previous day. Since they all conformed in modesty extended dignity to
each other, Hashem thus responded in kind and shiwakaras hatov to
each nasi.

It is interesting to note, that on the very openingrd of the Torah,

"Bereishis", the commentaries see not only the dgima of when, but why.

For what reason did Hashem create the world? Raghs Chazal's

explanation that it was created for the Torah awdBhei Yisroel, both of

which are called "reishis". The Rabbis (Medrashk¥alShimoni, Bereishis

1:2) add the third understanding that is for bikyrthe mitzvah of bringing

the first fruits to the Beis Hamikdash accompanigdthe recitation of a
paragraph of thanksgiving to Hashem. Of all thezwais in the Torah, why
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single out bikurim as a reason for creation? Thewan, as many of our
mussar teachers note, is to impress upon us frenvety first word of the
Torah the centrality of hakaras hatov, specificaltyapplied to expressing
our thanks to Hashem.

Indeed, our very name "Yehudim", commonly translas "Jews", in reality
stems from Yehuda whose birth was accompanied s/ rhbther's
appreciation of the kindness and generosity of BiasiiBereishis 29:35.)
Moreover, the mishnah (Berachos 54a) teaches timioto be "modeh al
ha'avar v'tzoek al heated - grateful and thanldultfie past, and pray with
fervor for the future." Built into our spiritual DN is the obligation for
ethical behavior, namely to be humble, to take aoie realize that we could

Rabbi Benjamin Yudin not do it alone, and to therefore show gratitudealb who help us in any
Missing Gen(e)iality way. S o o )
Who is at the center of one's universe? This ininig question has a mostWhile the Yalkut Shimoni at the beginning of thedBaf Vayikra lists nine
profound effect on one's life and destiny. The GisoMalevavos reminds usOther names that Moshe had, the name "Moshe" ierthename used in the
that if one has Hashem as the center, what natuialbws is a hakoras Torah for the greatest of the prophets. This namie one that expresses
hatov - recognition and appreciation of all the ¢dbat He does on one'sgratitude to the Egyptian princess who saved fesli
behalf. His taking us out of Egypt is not just aramental moment in our It is thus most understandable that included irstpas Ki Teitzei, with its
history, but obligates us and provides us withfieilege to reciprocate to Seventy four mitzvos, is the prohibition of allogira male member of
Him; we owe Him. "Kol haneshama thallel Kah, Hall@h" (Tehillim Ammon and Moav from marrying into the Jewish natidhe Torah states
150:6) is to be understood not only that each iddial praises Him, but also (23:5), "because of the fact that they did not gyee: with bread and water
that we owe him a debt of gratitude for each aneryebreath that we areOn the road when you were leaving Egypt, and becheshired against you
fortunate to breathe. If He is absent from thatteerbut man himself is Bilam to curse you." At first glance this seem®lirather harsh response to
there, then man can live a most arrogant lifestyith the attitude that their lack of hospitality. However, it goes mucleder on two levels. Firstly,
everything is coming to him and he owes nothingrtgbody. these two nations are descendants of Lot, Avrahasphew. The Torah
The Torah informs us that man was created in tregérof G-d (Bereishis States explicitly, “Thus it was that, when God d®gd the cities of the Plain
1:27) which, among other meanings, indicates maiikity to emulate his and annihilated the cities where Lot dwelt, God wasdful of Abraham and
Maker. Indeed, in the 611th mitzvah of "v'halachtdrachav" (Devarim rémoved Lot from the midst of the upheaval” (Beisisl9:29.) Rashi cites
28:9) man is commanded to emulate Hashem. The Telshus that in the the Medrash that Hashem rewarded Lot for his sdemc Egypt, when
beginning of creation, all vegetation and herbage wreated but had not yefAvraham told the authorities that Sara was hisesigt2:13) and he, Lot,
sprouted, "for Hashem had not yet sent rain uperEgirth, and there was noknew the truth but not contradict and betray hislelnHashem recognized
man to work the soil" (Bereishis 2:5.) Rashi cites Talmud (Chulin 60b) the good that Lot had done and saved him. Whenritle descendants of
that Hashem waited for man to realize the requirgrfa rain in order for Lot who refused to be hospitable to a nation, iddeeelative, that had been
vegetation to grow, and thus to be appreciativéhefrain. Hashem's first Persecuted in Egypt, this revealed a character dfasuch great significance
lesson to Adam was to be a makir tov - someone iwtappreciative of the that the Torah forbade our marrying these mendttitin, note that Lot had
good bestowed upon him. Indeed, the Maharal (irfGhis Aryeh) adds, "it is the trait of keeping silent, and had learned frasnumcle hachnasas orchim -
forbidden to extend goodness to one who does mueajate it." Moreover, hospitality. Yet his very progeny betrayed him atbaccounts. Moav hired
based on this Maharal one can derive a deeper nafithe verse "lo tov Bilam to curse the Jewish people and Ammon wassipitable.

heyos ha'adam I'vado - it is not good that manltees (Bereishis 2:18.) A Why does Avraham sent Eliezer to find a wife fotZ¢hak and Avraham
deeper understanding of this possuk is that heatdstov - good if he has does not choose a daughter of one of the thouszrids disciples? The Ran
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(Drashos HaRan drasha 5) explains that it is xelBtieasy to change adifference? Why did Moses tell the Israelites, fie@, to forgive the
person's thinking and perspective, their dei'od, thns remove idolatry from Egyptians but not the Amalekites?

their mindset. It is, however, most challenging aifficult to change a The answer is to be found as a corollary of teaghirthe Mishna, Avot
person's middos - character traits. The people afin@n were of vile (5:19):

character. The Torah is thus teaching us what o& for in a bride, i.e. Whenever love depends on a cause and the causs pagsy, then the love
someone who is selfless rather than someone waelfish. passes away too. But if love does not depend @usecthen the love will
The trait of being makir tov, acknowledging the dagerformed on your never pass away. What is an example of the lovelwtiépended upon a
behalf, leads to a greater degree of happines#fen Rerhaps this is socause? That of Amnon for Tamar. And what is an gtarof the love which
because one lives without a sense of entitlemen¥,amkov states, "katonti did not depend on a cause? That of David and Janath

mikal hachasadim...asher asisa es avdecha - | aminished and When love is conditional, it lasts as long as thedition lasts but no longer.
overwhelmed by all the kindnesses... that You td@e on behalf of your Amnon loved, or rather lusted, for Tamar becausevgds forbidden to him.
servant” (Bereishis 32:11.) and therefore oneuly tgrateful for whatever She was his half-sister. Once he had had his weyver, “Then Amnon
comes his way. Moreover, hakaras hatov empowersCRaim Shmuelevitz hated her with intense hatred. In fact, he hatedrioee than he had loved
(Sichos Mussar 32:32) notes that Eliyahu Hanavi Bhisha, his disciple, her.” (2 Sam. 13:15). But when love is unconditicarad irrational, it never
both performed the miracle of techiyas hameiseirasurrecting the dead, ceases. In the words of Dylan Thomas: “Though leWerlost, love shall
and yet didn't revive their parents and/or otheetbones. Rav Shmuelevitznot, and death shall have no dominion.”

explains that they each, having been the recippérgenerous hospitality, The same applies to hate. When hate is rationsgédan some fear or
were enabled by their great sense of gratitude, ltiakaras hatov, to revivedisapproval that — justified or not — has someddgiit, then it can be

the respective young men. In the not too distags dd aseres yemei teshuvaeasoned with and brought to an end. But uncorditidrrational hatred
we will recite in every shemoneh esrei, "zachrdidiaim”, asking Hashem cannot be reasoned with. There is nothing one oao dddress it and end it.
to remember us for life. May we be able to honesdly that we have utilized It persists.

the gift of life until now to serve Hashem and pepple and thus be able toThat was the difference between the AmalekitesthadEgyptians. The

ask for an extension of His beneficence. Egyptians’ hatred and fear of the Israelites wasmational. Pharaoh said to
The gemara (Bava Kama 92b) teaches, "the wine pslamthe host, yet we his people:

say thank you to the waiter who pours the wine."\Wdo we thank the ‘The Israelites are becoming too numerous and gtfonus. We must deal
waiter? | believe the Talmud is teaching us thatweeto be individuals who wisely with them. Otherwise, they may increase scmthat if there is war,
acknowledge the benefits bestowed upon us by othRether than they will join our enemies and fight against usyidig [us] from the land.’
rationalizing to ourselves, "after all, it's noshiine, and he's being paid taEx. 1:9-10)

wait on me", we are to express gratitude. Similaggarding our parents, weThe Egyptians feared the Israelites because they meemerous. They

did not ask to be born and yet we are to ever agledge the good they did, constituted a potential threat to the native paarta Historians tell us that
and do, for us. The same is true regarding one'ss& A husband might bethis was not groundless. Egypt had already suffémed one invasion of
the breadwinner in the family, but his wife desertiee proper recognition outsiders, the Hyksos, an Asiatic people with Caitaaames and beliefs,
and respect for the environment she creates ihdhee. After all is said and who took over the Nile Delta during the Secondmiediate Period of the
done, hakoras hatov may be even more important ofor character Egypt of the pharaohs. Eventually they were exddliem Egypt and all

refinement than it is to the provider of the segvic traces of their occupation were erased. But the angpersisted. It was not

Copyright © 2017 by TorahWeb.org. All rights resetve irrational for the Egyptians to fear that the Hetsavere another such
population. They feared the Israelites becauseeeg strong.

from: Shabbat Shalom shabbatshalom@ounetwork.org (Note that there is a difference between “ratioralt “justified”. The

subject: Shabbat Shalom from the OU Egyptians’ fear was in this case certainly unjiestif The Israelites did not

www.ou.org/torah/parsha/rabbi-sacks-on-parsha want to take over Egypt. To the contrary, they wichéive preferred to leave.

Two Types of Hate — Rabbi Jonathan Sacks Not every rational emotion is justified. It is riotational to feel fear of

(Ki Teitse 5777) flying after the report of a major air disasterspi¢e the fact that statistically

It is by any standards a strange, almost incompighke law. Here it is in it is more dangerous to drive a car than to besagrager in a plane. The

the form it appears in this week’s parsha: point is simply that rational but unjustified enmtican, in principle, be

Remember what the Amalekites did to you along thg when you came out cured through reasoning.)

of Egypt. When you were weary and worn out, they yoe on your journey Precisely the opposite was true of the Amalekitegy attacked the

and attacked all who were lagging behind; theyiadear of God. When Israelites when they were “weary and weak”. Theyufed their assault on
the Lord your God gives you rest from all the eresvdround you in the landthose who were “lagging behind.” Those who are waatk lagging behind
He is giving you to possess as an inheritance syaill blot out the name of pose no danger. This was irrational, groundless. hat

Amalek from under the heaven. Do not forget. (D26t17-19) With rational hate it is possible to reason. Besidleere was no reason for
The Israelites had two enemies in the days of MdblesEgyptians and the the Egyptians to fear the Israelites any more. Tieay/left. They were no
Amalekites. The Egyptians enslaved the Israelitesy turned them into a  longer a threat. But with irrational hate it is iogsible to reason. It has no
forced labour colony. They oppressed them. Phacaaimanded them to  cause, no logic. Therefore it may never go awasgtitmal hate is as durable
drown every male Israelite child. It was attempgedocide. Yet about them, and persistent as irrational love. The hatred syisda by Amalek lasts “for

Moses commands: all generations.” All one can do is to remember aatlforget, to be
Do not despise an Egyptian, because you were girsung his land. (Deut.  constantly vigilant, and to fight it whenever anblesever it appears.
23:8) There is such a thing as rational xenophobia: dedrhate of the foreigner,

The Amalekites did no more than attack the Isreglitncel, an attack that the stranger, the one not like us. In the hunténegar stage of humanity, it

they successfully repelled (Ex. 17:13). Yet Mosemimands, “Remember.” was vital to distinguish between members of yoibbetand those of another

“Do not forget.” “Blot out the name.” In Exodus tierah says that “God  tribe. There was competition for food and territdtywas not an age of

shall be at war with Amalek for all generationsk(B7:16). Why the liberalism and tolerance. The other tribe was jikelkill you or oust you,
given the chance.



The ancient Greeks were xenophobic, regardingosit@reeks as
barbarians. So still are many native populationgrEpeople as tolerant as
the British and Americans were historically distfulsof immigrants, be they
Jews, Irish, Italian or Puerto Rican - and for sahig remains the case
today. What happens, though, is that within tweéhoee generations the
newcomers acculturate and integrate. They areageantributing to the
national economy and adding richness and varieitg ttulture. When an
emotion like fear of immigrants is rational but ustified, eventually it
declines and disappears.

Antisemitism is different from xenophobia. It ithparadigm case of
irrational hatred. In the Middle Ages Jews wereuaed of poisoning wells,
spreading the plague, and in one of the most alidaitis ever — the Blood
Libel — they were suspected of killing Christiarildten to use their blood to
make matzot for Pesach. This was self-evidentlyoissfble, but that did not
stop people believing it.

The European Enlightenment, with its worship oésce and reason, was
expected to end all such hatred. Instead it gaeetd a new version of it,
racial antisemitism. In the nineteenth century Jewe hated because they
were rich and because they were poor; becausenteycapitalists and
because they were communists; because they wdtesecand kept to
themselves and because they infiltrated everywitereause they were
believers in an ancient, superstitious faith anchbee they were rootless
cosmopolitans who believed nothing.

Antisemitism was the supreme irrationality of thye @f reason.

It gave rise to a new myth, The Protocols of thdeEd of Zion, a literary
forgery produced by members of the Czarist Russiees police toward the
end of the nineteenth century. It held that Jevdsgwver over the whole of
Europe - this at the time of the Russian pogromis38fL and the antisemitic
May Laws of 1882, which sent some three million depowerless and
impoverished, into flight from Russia to the West.

The situation in which Jews found themselves aetieeof what was
supposed to be the century of Enlightenment andheipation was stated
eloquently by Theodor Herzl, in 1897:

We have sincerely tried everywhere to merge wighrthtional communities
in which we live, seeking only to preserve theHaif our fathers. It is not
permitted us. In vain are we loyal patriots, somes superloyal; in vain do
we make the same sacrifices of life and properiyuaifellow citizens; in
vain do we strive to enhance the fame of our ndéimds in the arts and
sciences, or her wealth by trade and commerceudmative lands where we
have lived for centuries we are still decried &snal, often by men whose

Weekly Parsha

KI TEITZEI

The Torah deals with temptation in this week’s regdTemptation is a
constant factor in human existence. Usually we atocarry out the acts that
tempt us simply because of lack of opportunity aatinecessarily because
of our piety. People are watching, the police arthe vicinity, the
circumstances currently conspire against us beingessful in this tempting
but illicit venture. However there are times whkeadge outside inhibitions
are not present to deter one from succumbing toetim@tation presented.

At such times the Torah seems to imply that it télvery difficult to deny
the temptation completely. During war and batthe, soldiers’ inhibitions
are released. The Torah therefore proposes to ehtdmnfulfillment of this
temptation rather than attempt to deny it compyet®ecause of this unusual
set of circumstances, occasioned by war and gs@dint violence and
human callousness, the temptation of a defensataastive woman captive
will be so overriding that the Torah restrictetutt did not deny it
completely.

There is too much opportunity present here. Thaff s well aware of the
frailties and weaknesses of human behavior. It néemands the impossible
from God’s creatures. But it does impose a setilelrand a sense of
discipline regarding all area of life’s activiti€Ehe set of circumstances
posed by the Torah at the onset of this week’singad a paradigm example
of the Torah'’s attitude and instructions in alletlike matters.

Yet in spite of all of the above, the Torah wartms Jewish soldier that there
are unpleasant results and sad consequences ®suteumbing to
temptation even in “permissible” circumstances.diible and lasting family
life can be built upon such wanton initial behavigven acts that cannot be
initially categorized as being forbidden or illegain engender dire results
later for the person who perpetrates them.

This is true in commercial life as well as in perabaffairs. One should
always restrain one’s self from pushing the envelmp far. Every act of
human behavior potentially carries with it unserd far reaching
consequences. The rabbis always advocated cant@hratters in life — in
speech, in behavior and in decision-making. Onelshoever stand too
close to the edge of any precipice, whether metalsical or spiritual.
Everyone'’s life experiences validate this wisdonthef sages of Israel. Don't
sit too close to the fire lest one be singed bRdn’t lean over the fence lest
one may fall. Don't always justify giving in to ceanient temptation for
there will always be unforeseen and in most casgsnegative
consequences.

ancestors had not yet come at a time when Jewgbis siad long been heard In a world that somehow overvalues risk takingdence and caution are

in the country . . . If we were left in peace But | think we shall not be left
in peace.

This was deeply shocking to Herzl. No less shockiag been the return of
antisemitism in parts of the world today, particlylahe Middle East and
even Europe, within living memory of the Holocauéet the Torah
intimates why. Irrational hate does not die.

Not all hostility to Jews, or to Israel as a Jevstdte, is irrational, and where

it is not, it can be reasoned with. But some of itrational. Some of it, even
today, is a repeat of the myths of the past, fieenBlood Libel to the
Protocols. All we can do is remember and not fqrgenfront it and defend
ourselves against it.

Amalek does not die. But neither does the Jewisiplee Attacked so many
times over the centuries, it still lives, givingtienony to the victory of the
God of love over the myths and madness of hate.

Shabbat Shalom
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not especially favored. Yet this week’s Torah regdllustrates, in a graphic
fashion, the wisdom of restraint. The advent ofrtienth of Elul only serves
to reinforce these ideas in our hearts and mindsvawst importantly, in our
behavior.

Shabbat shalom

Rabbi Berel Wein
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Yeshivat Ateret Yerushalayim

From the teachings of the Rosh Yeshiva

Ha-Rav Shlomo Aviner Shlit"a

Rav Shlomo Aviner Shlit"a

Ha-Rav answers hundreds of text message questidas aHere's a sample:
Stealing Food in a Yeshiva

Q: If I am hungry at Yeshiva, can | break into Kitehen and take food?
After all, my parents pay for it.

A: Ask the Rabbi there.

Text Message Q&A



Q: Does Ha-Rav answer every text message question?

A: No. | receive about 300-400 a day. | answerutla fourth of them.
Secular Studies

Q: Why is there a need for secular studies? ése'tything found in the
Torah?

A: Secular studies are sciences which come to itbesttre world. The
Torah does not come to describe what is, but wiatld be (Maharal in
Netivot Olam — Netiv Ha-Torah, Netiv 14).

Tefillin of Avraham Avinu

Q: Did Avraham Avinu put on Tefillin?

A: Yes. He fulfilled the entire Torah, but his T&f were different from
ours. See Baal Ha-Tanya in his book "Torah Or".

40 Days before a Person Dies

Q: Is it true that 40 days before a person diedeéls that something will
occur?

A: No.

House Built on Shabbat

Q: A non-religious Jew built a house on Shabbattaed became religious.

Is it permissible for him to benefit from the heusr is it forbidden just as
it is forbidden to benefit from something which grlants on Shabbat
(Shulchan Aruch, Orach Chaim #318)?

“While making an unusual household repair, | digwed a wad of hundred-
dollar bills hidden in a secret place,” he begiftse questions now come
tumbling out. “I know this is not money | ever @magide. How do | determine
who the owner is? May | trust any previous residgrihe house who claims
that the money is his? Do | need to be concernattitie money was used
for illegal activity? What do | do if | can’t finthe owner?” And then finally,
with a hopeful tone in his voice, “May | borrow thr@ney while | am trying
to locate the owner? We are behind on the mortgagejt would be really
helpful!”

Before answering Hershel's questions, we needaifgithe Torah’s rules
for returning lost objects:

BASIC HASHAVAS AVEIDAH RULES

As we are all aware, there is a mitzvah to retulsstiobject to its owner
(Devorim 22:1-3; Shemos 23:4; Bava Metzia 26b).rélree actually two
different mitzvos, a prohibition against ignoririgetlost object and a positive
mitzvah to return it. Someone who retrieves thé dbgect and successfully
returns it fulfills both mitzvos.

There are several questions we must answer whdrooted with a
hashavas aveidah situation. Among them are:

I. Where did you find the item? Did you find iténplace where there are
many people who do not observe the laws of hashaxgidah, in which

A: One can be lenient, since benefiting from sornetimade on Shabbat is acase the owner would assume that the finder worddgbly not return it?

Rabbinic prohibition, a fine for violating Shablvettich discourages one

Or perhaps you found it in a shul or other placemstthe people passing

from doing so. In a major extenuating circumstasweh as this, one may bethrough observe the halachos of hashavas aveidah.

lenient on account of "Takanat Ha-Shavim" (literdthe enactment of the

Il Is it an object that the owner probably alre&dpws that he lost, such as

penitent”. This is a concept in the Gemara whiéchsied to help facilitate thelarge amounts of money, or is it something thaptodably does not realize

return of stolen property or to encourage transgnesto try and right
whatever wrong they may have committed). See Pigshuvot 244:7-8.
Rabbi who Encourages Going onto the Temple Mount

Q: A Rabbi in our community encourages going ohtoTemple Mount. If
he discusses this issue, should | point out treaCthief Rabbinate of Israel
forbids it?

A: Remain silent on account of his honor.

Chabad Meshichistim Minyan

Q: Is it permissible to Daven in a Chabad Minyanchthas: "May our
master, our teacher, our Rabbi, King Messiah, flivever" written on the
Torah Ark and a chair for the Rebbe?

A: Yes. They are G-d-fearing Jews.

Mitzvah of Tzahal

Q: If a soldier is engaged in military exercisessaresting, is he still
fulfilling the Mitzvah of serving in Tzahal?

A: Yes. Since it contributes to Tzahal's streraftdeterrence (see Moreh
Nevuchim 3:27).

Someone who Did Not Put on Tefillin

Q: Regarding someone who did not Daven Shachatipanon Tefillin:
should he put on Tefillin as soon as possible ddiacha?

A: As soon as possible, to avoid to possibilitynof putting them on later.
"Zirizim Makdimim Le-Mitzvot" - The punctilious pésrm Mitzvot as soon
as possible
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Found Money — A Drama in Real Life

By Rabbi Yirmiyohu Kaganoff

Parshas Ki Seitzei includes the mitzvah of hashavegiah. This article
was published previously in my book From Buffaloggus to Monetary
Mysteries. Should you be interested in purchadiegiook, you may do so
via the website

Hershel calls me one day, somewhat agitated arydexeited, with the
following shaylah:

he lost, such as a pen or small change?

Ill. Does the item have an identifying marking,ledla siman, or not?

IV. Was the item placed intentionally, or doesgpear to have been
dropped?

YIUSH

An important principle governing the laws of lo&fjects is the concept
called yiush, which means that the owner does xp¢@ to retrieve the lost
item. Once the owner has given up hope of gettiegobject back, it is
halachically considered that he has relinquishess@ssion (Chinuch,
Mitzvah 538; Shulchan Aruch Choshen Mishpat 262A6}his point, there
is no requirement to return the lost item, and camainly does not need to
try to locate the owner. Nevertheless, it is stithitzvah lifnim mishuras
hadin, beyond the requirements of halacha, tomehe lost object (Bava
Metzia 24b).

EXAMPLE: If a driver observed something blow outtag car window and
did not return for it, we may assume that the owves me'ya’eish (gave up
hope of retrieving it).

We now understand the basis of the first questierpesed above: Was the
item found in a place where the owner would asstiratit will not be
returned, such as a shopping mall, or in a placerevit might be returned,
such as a shul?

Based on what we have explained, there is no hialaghuirement to return
an item that was lost in a mall or other place deated by people who do
not observe hashavas aveidah. The finder may ashatnthe owner gave
up hope of having the item returned, even if it agéman. However, it is a
mitzvah lifnim mishuras hadin to return the item.

Many poskim contend that there is no halachic megquént to return an item
that is used by a child, such as a toy or chil@srgent. Since adults know
that children lose things all the time, these it@mscategorized as aveidah
mi'daas, items that the owner knows may be losteshre gave them to
someone who is not halachically responsible (sem Basra 87b; Mishpetei
Torah Il pg. 44). Therefore, when a parent givebiéd these items he is not
surprised when they are lost—it is an assumptionttiey will periodically
lose their clothes, toys, and school supplies.

This halacha does not apply to an item that mightded by a child over
bar- or bas-mitzvah, since they are halachicakpoasible.



ITEMS THAT THE OWNER DOES NOT KNOW HE LOST

Until now we have been discussing items that theeswnows that he lost.
What is the halacha concerning items that the owines not yet realize that
he has lost?

The Gemara discusses the rule governing yiush shielaas (lit., giving up
hope without knowledge), which refers to items g@neone will give up
hope of retrieving as soon as he realizes hethesht however, he does not
yet know that he has lost them. Are these itenesadly considered
ownerless? This question is probably the most fandispute between the
two great Talmudic scholars Abaye and Rava, argdaften taught as an
introduction to didactic Gemara study.

The Gemara concludes that yiush shelo midaas igatiotyiush until the
owner realizes his loss. This means that, althabglowner will eventually
give up hope of retrieving the item, until he reedi his loss, the item is still
his property and someone else may not take poesessit.

How does the finder know if the owner has realizedloss? In general, this
depends on the item. Someone who finds a largethatrthe owner was
probably carrying himself may assume that the ovasralready realized
his loss by the time it was found. Similarly, ifyéound a large quantity of
money on the street, you can assume that the devafready aware of his
loss since one tends to check one’s pockets fretyughen carrying large
sums of money. Therefore, we assume that the orgadrzed his loss by the
time the finder found it. It is therefore permittied the finder to keep the
item.

On the other hand, if one finds an item that mgghtunnoticed for a while,
such as small change, one should assume that ther omay not yet know of
his loss and one should not assume that the ficateconsider it his.
WHAT IS A SIMAN?

One of the distinctions | mentioned above was betwtems that have an
identifying marking, called a siman, and those ttmhot. What is a siman
and why is it so significant to the halachos of ligjects?

Someone who lost an item in a shul or similar plabere most of the
people are halacha abiding would assume that peapié try to return the
item. As we will explain shortly, to return a latm, it is important that the
item have a siman that the owner can use to igeihtiA siman may be a
name tag or an unusual marking or blemish on tf@cok anything that the
owner would know about but that someone else piighatuld not.

MUST IT BE A PHYSICAL SIMAN?

An item placed in an unusual way or in an unusual location alsa Vel&l siman —
someone who knows this information would be demonstrating that $tee is the
item’s owner. For example, although money does not usuallyghaivean, coins placed
in a pile or in an unusual location have a valid siman (sea Biizia 23b).

The number of bills involved would also be a valid siman. Thesntmber of bills in a
wad of dropped bills is a valid siman (Bava Metzia 23b).

Combining the rules that we have learned we reach the follawingusion:

Someone who finds a lost item in a shul or other place vtherewner would assume
that people observe hashavas aveidah should see if therto$taisea siman. If it does,
then the owner will assume that he can still retrieve isitem, and the finder is
required to notify people that he found such an item.

In the days of Chazal there were different methods utilizethie notification. A
contemporary method is to hang up a sign on a bulletin board heas the item was
found or to bring the item to a functioning “lost and found” depot.

When finding a lost object that has a siman, one should not annbimeaway that
gives away its siman. Thus, if one found a watch in shul, loogld announce (on the
sign or bulletin) that he found a watch and leave it for the ptanielentify the item by
its defining characteristics (Bava Metzia 28b).

AN ITEM THAT WAS PLACED INTENTIONALLY

If the item appears to have been placed and forgotten, rattredtopped, one should
leave the item where it is, since the owner will probatylyd retrace his steps to find it.
If the item was left in a very secure place, one shouictléze item there, since it will
not disappear (Shulchan Aruch Choshen Mishpat 260:1). Thus in Herslsel'sfche
owner does not surface and cannot be located, the money shoefdibés place and
not touched, and certainly not borrowed, until the owner returris fo this instance,
even if Hershel removed it from its place he should put ik bame he knows that the
owner did not return to look for it in the interim (Rama 260:A0 &ma 48).

However, if the item was left in a place where it Wwél thrown away, one should try to
return it to its owner (Bava Metzia 25b).

WHEN DOES THE FINDER NOT RETURN IT?

One should not return the item without determining that the peesoprove he is the
owner. This is accomplished when the owner provides his simatifyiteg himself as
the legitimate owner of the lost item.

If the claimant is dishonest, one should not return the losttibehim, even if he
seemingly demonstrates that he is the correct owner. Shicause of suspicion that
he has discovered proof to claim falsely that he is the o{@@eva Metzia 28b).

WHEN SHOULD YOU NOT PICK UP A LOST ITEM?

If the lost item has no siman, you are not obligated toipigi since you will anyway
be unable to return it to the owner. Furthermore, there ardifferent circumstances
whereby one should not pick up the lost item, and if one did, ogenat&eep it, even
though the lost item has no siman. One case we mentioned-alhere the owner
originally placed the item there intentionally and subsequenthpfdo retrieve it
(makom hinuach). In this case, one should not pick up the losbiégeause the owner
might still be able to retrace his steps and find the itetif you pick it up he will be
unable to claim it since it has no siman (see Bava M2&ty. However, if leaving the
item in its place will cause it to become destroyeda@est one should remove it and
try to “announce” it using its location as a siman (ibid.).

WHAT IF THE OWNER DOES NOT KNOW HE LOST IT?

The second case where one should not pick up the lost itemrie thibeowner does not
yet know that he lost it (yi'ush shelo midaas) and the itesmieasiman. As explained
above, since the owner does not yet realize his loss, hhwgst relinquished
ownership. Therefore, the finder cannot keep the lost object.

In both of these instances, if the item has been lost fargadnough time that one may
assume that the owner found out about his loss, one may keepttitem. This is
because of the following reason:

MAY | EVER KEEP AN ITEM THAT | FOUND?

If the owner knows that he has lost the object and despaitrielving it, then the
finder may keep it, provided he picked it up only after the owgage up hope to ever
get it back (Bava Metzia 22b). Therefore, if the finder assume reasonably that the
owner has already given up hope that he will retrieve theljett, the finder may
keep it (Chinuch, Mitzvah 538).

WHAT HAPPENED TO THE “FOUND MONEY"?

Having explored the basic laws of hashavas aveidah, we norm tetthe saga of
Hershel's found money.

In our particular case, we can assume that someone who éagtiviously in the
house lost the money. Thus, we should be able to identifyegtidksible candidates and
then try to narrow down the list.

We have no halachic reason to be concerned that the monegnwed dlegally.

| asked Hershel who had lived in the apartment previouslyolderte he would contact
the previous tenant and find out what he could.

Hershel contacted the previous tenants, a fine, halachicafiyaitted couple, Chayim
and Rochel. Hershel asked them if they had hid money in the apéramd forgotten
about it, without hinting to them where the hiding place wasabhte would not reveal
the siman.

“No, | have no recollection of hiding money in the apartmieat e left behind,”
responded Chayim, “l am sure the money is not ours.”

From Chayim, Hershel found out the identity of the previouslees of the apartment,
a not-yet-observant Jew, Phil. With a bit of luck, Herébedted Phil, and began to
explain to him about the money.

“I'hid money all over the house, in every hiding place you cwgine!” responded
Phil, “I don’t even remember all the hiding places | used. Indgeabably didn’t take
all the money with me when [ left. | am sure the moneyiieth

Of course, this statement does not provide us with any helgbévtae money is indeed
Phil's, but he must provide us with a siman. Not rememberingithen does not allow
us to give it to him. For all we know, Phil could be a dig¥si person, and the money
belongs to one of the tenants who lived there before him.

Unfortunately, this put Hershel in a very difficult positiors lentioned above, one
may not return money to a dishonest person, even if he pravilesan, because of
concern that he might have guessed right (Mishnah Bava MetziaT28k), if Phil is
indeed dishonest, Hershel could not trust him, even if Phil waiddggwhere the
money had been found.

Hershel attempted to explain to Phil that perhaps he could preside more
information about the money, such as where the money was hidten anuch
money there was. Phil became very testy. “I am tellmgthe money is mine. What's
the matter, you don't trust me?!”

Hershel called me back, a bit disappointed. He had tried tt thef mitzvah of
hashavas aveidah, but unfortunately the trail ended here. Weewéi know whether



Phil was the legitimate owner of the money, but the halesdpaires us to be reasonablyThe crowd slowly filtered out of the narrow room, deeply iimtgethe cooler outdoor air, while
certain who is the owner before we return to him the lest.iFurthermore, there was chattering about the upcoming event, the rare solgrsecéarly the next morning.

no way to trace tenants of the apartment who lived thereebBfail and to try to :‘As lightning, the v_vord spread through9ut the_: entiregalan every house the_ ngws was r_ela)‘/‘ed
ascertain whose money it was. Hershel assumed that he wegltoHaave the money the Chofetz Chaim has announced it's a mitzvah to gosae the next morning’s sensation.

. : ; - . The search began for broken shards of glass, usuallyeless commodity strewn about under ones
where he found it, hoping that perhaps one day someone will cotoédentify the feet, yet now a sought after material in light of tipeoming event. They set out industriously

money properly by its simanim. ) ) ) preparing their sophisticated equipment, blackening thasisgshards with soot from a burning
Maybe one day the true owner will realize that he had leftayin the house and come candle.
back for it. Not coming back for the money could only betattable to two causes: Morning came, seemingly another casual day, yet es#rsomething different was in the air. The

1. The loser has forgotten about the money. In this caséndlee may not keep it since streets of Radin had never been as teeming at sucrlgmeur[6]; men, women and children were

the loser never intentionally gave up hope of finding it. Eae time in the future he @l up and about. _ _ » o

remembers about the money, he may recall where he put it aredbaek to claim it. And the sun...paraded along on its usual course, with confitiéahts, ascending with all its

Thus, the money is still the property of the loser. In thigaince, Hershel should leave prowess, a blazing sun beating down, on the masses whathedegl, on the marketplace and on
! ] . L ’ ; the green treetops swaying in the distance.

the money in place as long as he _retalns residence in the(Sonae62:12). . The small narrow room was also flooded with sunlight, spngealigolden glow, as a carpet to the

2. The loser remembers that he hid the money, but he cannbtvieesd. In this feet of the Chofetz Chaim, who sat in his slippers stabile, arm wrapped in the straps of his

instance, we may assume that when he realized that he cameatiber where he put  Tefillin...the straps which tied his arm to his heart...dmel heart to the mind. His fist waves in the

the money, he would give up hope of ever finding the money aaiithe money is  air as his voice roarsynn x121 % 7gr...".

hefker, ownerless. In this situation, Hershel would be aliciwekeep the money The shadows, which roll around at the feet of the elderfje, seem to be so peculiar now.
(Shulchan Aruch Choshen Mishpat 260:1 as understood by Pischei Choshemyol. The sun’s brilliance, the blinding glow, has now beenaegd by brilliant red, the redness now
282) overpowering, as if its heart had been deeply plunged anddeduiihe huge solar sphere... in

midst of its youthful bloom has suddenly been cleaved. Fragthful life slowly being chiseled

We see that returning lost items is a beautiful and impaméavah, and that, away. Not the groaning sound of a dying old man, it wapoheerful gush of blood...draining from

sometimes, the details of the halacha are fairly contptica the wound inflicted by a cannon shell. Darkness...the asimahe field frightened, while the eyes
of the townsfolk sparkled from content and satisfaction.
http://www.dailyhalacha.com/m/halacha.aspx?id=964 Here and there groups formed, on the porches and on the bpegeimg through their blackened
Hilchos Shhabbos glass at the waning sun, now half darkened. Near tsbiYa building as well, stood groups of
. bochurim gazing upward. In the corner near the blossorhielg\ctree[7], whose white flowers
DailyHalacha@aol.com were turning a reddish hue, stood Reb Naftali the Roskstaya of Radin[8], intensely peering
7799. "Trapping and Killing Bees or other Insects" through his glass shard, with eyes deeply sunk in soekets. With a waved fist he explained to
According to Torah Law only species of animals trat usually those around him, “M’darf nit kuken, m’'darf zen!” (One sldonot simply look, one should see.)[9]

. . " . The Mashgiach[10] was also seen coming out from the Yashiilding with rushed strides, quickly
trapped/hunted are included in the Melacha of "Tzdtrapping. taking hold of a glass extended to him by one of the bochurim.

Nevertheless, confining or trapping any living ¢eea including insects i off in the distance a large group formed around the ageée@rChaim. He had davened earlier
Rabbinically forbidden because it resembles theabted of Tzod. Therefore than usual on that day, and the members of his Minyddléd around him anxiously

s i i i ; B ; anticipating...maybe they would be the one to merit haviep giass used by the Chofetz Chaim. It
itis prohibited to catch a fly or moth even witietintention of immediately was the black bearded Reb Yitzchok, energetic and calcuthgedne who had left his parents as a

releasing it. o o ) ) young child,(leaving being his father who had been a R®uissia) and escaped the Soviet
7800. However, stinging insects that can inflidbsiantial pain such as authorities, he was the one who was ready with a shepiapared perfectly shaped glass shard for
wasps, hornets, yellow jackets, or bees may b@égpy covering them the holy tzaddik to use.

- : : : The Chofetz Chaim gazed with awesome respect, thewagnbe quietly stared at his Chanukah
with an empty cup or bowl. (One should not useapging device designed candies, not turming his gaze as long as the lighfiisteered.

for trapping bees and insects). Similarly, if a e is hovering near a The courtyard of Yeshiva had turned into a veritable obsmmahere was no peering through

small child who may suffer a reaction from a simpiesquito bite, it would telescopes, but there was intense gazing through mentitackened glass.

be permitted to trap the mosquito. Hornets or wass a small child may Darkness descended on the entire sphere, as if a hugglihkd blotched out the entire sun. It was
R R . . an eerie darkness, not the darkness of dusk nor the darkmagiight. A black screen stretched

e\{en be killed (using a spray or other_ methOdkdems_ary' because their across the entire sun... and then the marveling spectéudesun is born once again, just as it

sting can be dangerous to a small child. The sartreé of an adult who happened during the six days of creation. Not suddenlyrratsiew growth, as a child slowly

may suffer an allergic reaction to an insect stldigazal did not extend the developing, first a thin red sliver, slowly widening, théght red color slowly overpowering the

Rabbinic restriction on trapping insects in theefat substantial physical darkness. Once again red spills across the entire sphermdness of life, blood once again
gushing through the arteries.

pain and discomfort. ) ) ) The cherry tree once again goes back to its light colomssbins, in the fields morning is once
Shulchan Aruch w/Mishnah Brurah 315, 316, Shmirtaat®os Kehilchasa again promising. The birds beat their wings in flighttvgreater assurance, though still tinged with a
25:7, Sefer 39 Melochos bit of doubt. And mankind...small creatures, blink their eyisdfwith satisfaction and

contentment. The sun, once again in its full radiaregaims its prowess.

- - — . o The elderly Chofetz Chaim sits and rests a bit on ta& ehich had been brought out for him near
https://www.theyesh|vaworld.com/news/headI|nes—break_|nge§/1342943/t|mely—fascmatlng— the door of his house, enveloped in silence. Slowly, stepepy the Chofetz Chaim makes his way
article-1940-chofetz-chaim-solar-eclipse-translated-enplisty o back inside followed by his son-in-law Reb Mendel[11] and theckbbearded Reb Yitzchok,

The fgllowmg IS gtrgnslatlon of an article fognd in the QOurnaBa|s Yaakov [.l]* written by who's carrying the chair back in. The pure and holy sstops at the simple wooden table in the
Rabbi Shmuel Pliskin[2], about the solar eclipse[3] which thadBetz Chaim viewed. middle of the room and with an expression of victory emjtg/aus call, “...just a mortal creation”.

(Translation and footnotes by Rabbi Moshe Chaim Biron) ) . L ;
It was a typical summer evening, a warm Tuesday, laneéltlerly Chofetz Chaim had just finished i[rj{t]r\{)?jh;(i)ogutg“;]legjlaurl gz]ijiéﬁ?é)mltcame across the artitie séeing it referenced in the

ﬁ‘rlg'ng' A;Fg:] ’;Iggmg:ézj'giu;gsgn ?;oxi;?ﬂe;’a?@?téﬁhamé:?;gfd g;gqr:d’:(::gnll(?g “;i [2] Rabbi Shmuel Pliskin was a Talmid of the Radin yesfrvan the year 1925 until 1937. He later
wd whi p w iv.[4] Finétily, Z im gav p was a Rov in Baltimore and was niftar in 1978. His son, RZelm Pliskin Shlita, is a well-known
the edge of the table and began. author and educator

hzms?r?tgﬁ g:ejg:r? é[li]()TSZ?nn;;;igzz r::srga'bzgl;&: é;uet;r:;llmphcatlon Is that at a beis [3] The article does not mention the date of the eclipsggbelated. After some research, it seems

“Just as when a ruling governor sends a new rr{inistardty the prévious minister knows his daysthe eclipse referred to is the total ;olar eclipse on 2ane927. The article mentions @t was during
bered. 50 too when a child is born we are in esbé' reminded that nobody is here the Iat‘er years of the Chofetz Chaim (who was mft_ahe year 1933), yet Reb Naftali Trop (yvho

?;;C:TDzraeth’ is not exclusive to those in a “membprslub"mg/eryone’s turn wil con):e no was niftar in the year 1928) was the Rosh Hayeshivgeatirne. This would imply that the eclipse

creatioﬁ is immortal.” ’ ' took plape in the mid-late 1920’5. The only eclipse dur_ingtﬂmt pgriqd which would fit the

The Chofetz Chaim'continued “Hashem has implanted iork&tion the phenomenon of a solar de_scnpuon WOUld be the ec!lpse of June 29, ;927' This W.OU|d aiiscide with that which the

eclipse, as a means of refuting those misguided soutspelieve in other immortal powers. The article mentlonsAthat .the echpserccA:urred durlngAtNg @@rning hours on gWednesd_ay. quever,

: ’ - - ; o ) o the drawback with this assumption is that the articlenotes that a total eclipse was visible in

time comes when the sun is ecllpse’d, SO th_at we a’I’I lamoliinternalize; the sun is a creation and Radin. The eclipse of June 1927, although indeed being tlifie, totality was only viewable

not a creator! And us mankln_d...we re no different. . . . ) from regions further north than Radin, such as Norwayaid, and far-north parts of the United

Once a“galn the Chofetz Chaim tap"ped on the table andwitipression of triumph he smiled and Kingdom. Radin (54) would have only seen a 75% blockage of the su

added "let them all come and see! [4] During his later years the Chofetz Chaim rarefy his house, and minyanim were held there.

He (t:olntlrr:ues, flt s a;“'”,}’?ﬂ fo(r:rL:sfatll tc():ﬁo_metand Z&ESEE with our Oc\an ?fej“".t stlonly a [5] Koheles 7:2. The Chofetz Chaim seems to understand-HBéisishteh to be referring to the
mortal chunk of creation.” The Chofetz Chaim tapped softeagain and smiled quietly. celebration of the birth of a child.




[6] Sunrise on that day was 4:45 in the morning, the exliggan at 6:23.

[7] In March 2017, | had the opportunity to visit Radin andtkeeYeshiva building which still
stands today. | made a point to try and locate the cheeyntentioned, but was not successful.
(The tour was led by an amazing tour guide Reb Yehuda &ebéro also provided some
important comments for this article.)

[8] Reb Naftali Trop (1871-1928), served as the Rosh HayeshRadin from 1904 until his

passing in 1928 at the young age of 57. Although the ChofetinC who was much older than Reb

Naftali and recognized as the Gadol Hador, was activebhiad in the establishment of the
Yeshiva as well as in all the important decisions,he mat officially the Rosh Hayeshiva.
[9] Apparently what Reb Naftali meant was to not simply Idak, to internalize the lesson.

judge and no judgment!” was Rabbi Elisha’s defigaiction [Babylonian
Talmud, Kiddushin 39b].

Elisha’'s grandson, Rabbi Yaakov, noted that hadjfdaadfather understood
a major axiom of Jewish thought he would never Heftehe Jewish fold:
“There is no reward for the commandments in thislatidibid.].

Yisrael looked out at the basement assemblageblatting eyes and then
looked Heavenward. “But God, that's not fair! HoancYou expect Your
Jewish servants to pay the day laborer on thatdayywhen you withhold

[10] Seemingly this would refer to Reb Leizer Kaplan (sefaw of Reb Hersh Levinson, who was our reward for the commandments till after ourtiifes, in the world to

actively involved in the Yeshiva along with his fatliedaw the Chofetz Chaim, and brother of Reb

Yisroel Chaim Kaplan) who served as the mashgiachaatithe. (The famed Mashgiach Reb
Yerucham Levovitz also served as the mashgiach in Radanshort period before becoming the

come?!”
He answered his own question: The Talmud [Bava MEtifferentiates

mashgiach in Mir, but clearly he is not the one meetiohere, since he had already left long beforehetween a day laborer and a contractor. Yes, datb@yer must be paid at

this time period.)
[11] Reb Mendel Zaks (1898-1974) was the youngest son-in-law Gftbfetz Chaim and helped
him in his old age.
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Efrat, Israel — “Do not withhold the wages due taiybired hand...that
very day shall you give him his payment” [Deut. 24:15].

This Shabbat, the Eleventh of Elul, marks 47 y&athe day of one of the
most transformative moments in my life, in the masikely of places and
circumstances. It was on this date in Septembe® 1194t | was in the
synagogue of Riga, Latvia, in the former Sovietd#nicarrying out a
mission personally requested of me by the Lubaeitétebbe, of blessed
memory, to establish four underground yeshivas.

These yeshivas were to be established under tiae ohd regime that had
made every aspect of Jewish life forbidden. Owrindebrew primer was
punishable by exile to Siberia. Thank God, | hactseded in Moscow and
Leningrad, but when | left my hotel in Riga thaaBbhat morning | noticed
that | was being followed by four very tall and lyuindividuals who barely
gave me breathing space.

These KGB agents literally surrounded me in thetsemy where | was
seated in splendid isolation in the extreme coafi¢he right side. The other
twenty-eight congregants, each clearly over thecdgeéxty-five, were sitting
together on the extreme left side of a large samgtouilt for six-hundred.
The cantor and choir chanted the service as if werg performing before
thousands. The gabbai, a short man with white, yhegr, whispered to me
in Yiddish, “We are thirsty for Torah. We have alush after the service
downstairs. We expect you to teach us. Please dome after the davening
— but without your friends.”

The interminable service ended at exactly Noon.fdhe goons
miraculously disappeared, and | went down intotehpblack room where
fifteen people were seated around a table. The tah$ set with many
bottles of clear white liquid and slices of honeke. A chair of honor was
set for me with a large Kiddush cup.

the end of the day, but a contractor is to be palgl at the end of the
project. We, vis-a-vis God, are not day laborems;ane contractors. Each of
us, given his/her unique gift and the time and @lacwhich he/she lives,
must do his share in helping to complete the waittl the Kingship of

God.

Whether we have fulfilled most of our mission ostja little of it can only
be determined at the end of our lifetimes. Forargtmactors, there is no
reward for commandments in this world.

| was moved to tears. After witnessing first-hahe persecution of Soviet
Jewry, | was overwhelmed by thinking of God’s grgifit of a newborn State
of Israel, and felt deeply in my heart that | contet possibly have been born
in a free country in these most momentous timesdier to fulfill my

mission in New York.

And so in the basement of Riga | made an oathll lbring my family to the
State of Israel and hopefully there realize my vaking. And when | get to
Israel | will make Kiddush on vodka every Shabba¢ th memory of this
experience. | am thankful to God to report thatdeed arrived with my
family in Israel, and to this day, 47 years latestill make the Shabbat day
Kiddush using vodka, forever reminding me of thanment, and the lesson |
learned from a refusenik in Riga.

Shabbat Shalom
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Love. It is a word that is supposed to explainfdedings that bind two
individuals, parent and child, man and wife, G-d &fis creations. The love

The gabbai repeated, “We are thirsty for Torah,hepoured me a full glass Petween a man and his wife is the constant syméed in Shiomo

of liquid, which he told me was vodka. | chanted Kiddush, gave a D'var
Torah, they sang a niggun, they did a dance, agrd poured me another
vodka. Another D’var Torah, a niggun, a dance, again more vodka —
nine times!

At that point, | asked the Torah reader from theegpgue, Yisrael
Friedman, a Chabadnik, to give a D’var Torah, aisdiords literally
changed my life.

He related that Elisha ben Avuya was a great rabtiie Mishna who
became a heretic upon witnessing the tragedy ofyaino had climbed a
tree to bring down a pigeon for his father afterdieg away the mother bird.
In doing so, the child had performed two commandmérat promise the
reward of long life, yet he had fallen from theetieand died. “There is no

HaMelech's Shir Hashirim (Song of Songs) to dedlaeeunshakable love
G-d has for His nation.

But divorce is also a fact of life and in this geaghe Torah, albeit very
succinctly, discusses the method of divorce. th s us why marriages
end. "It will be if she does not find favor in féges for he found in her an
ervas davar then he may write a divorce" (Deutaemnd4:1). The Mishna
in Tractate Gittin discusses the meaning of enaamdin different ways.
Bais Shammai, who is known for a strict opinionrinst matters says that
divorce should only occur over a matter of immayaBais Hillel says, that
divorce is permitted "even if she burns his sodmti Rabbi Akiva, whose
devotion and gratitude to his wife is legendarysghat "even if he finds a
nicer woman, (he may divorce)."



It is most difficult to understand the Mishna. éesns to goes against the
grain of every teaching. How do Bais Hillel, thagkeo spoke of loving
peace and pursuing peace say that one may getdivuer burned soup?
Rabbi Akiva once pointed to his wife in front of,280 students and
announced, "Whatever | have and whatever you liaigeall due to her."
How could he say that one could get divorced ifcuand a more lovely
woman? It seems preposterous!

The Story

My father, Rabbi Binyomin Kamenetzky, of blessedmoey, Founding
Dean of the Yeshiva of South Shore, once told merderful story. Reb
Dovid was happily married to his dear and lovingewChayka, for nearly
half a century. Her sudden death cast him intarébte depression for which
there was almost no cure. His son and daughteavin{Roizy, graciously
invited him to stay at their home and share evamgtivith them. Reb
Dovid's daughter-in-law, cooked every meal for hiat Reb Dovid was

Are we capable of understanding the true reasarthéoTorah’s
commandments? Or should we be satisfied with thelsi rationale that we
perform mitzvot in order to fulfill what God wants to do?

“If you come across a bird’s nest ... You must fasnd away the mother,
and only then may you take the young.” (Deut. 22):6-

At first glance, the mitzvah to chase away the raptiird seems clearly to be
an expression of Divine compassion for His creatidn fact, that is exactly
what Maimonides wrote in his Guide for the Perptei#:48). However,

we find the Talmud (Berachot 33b) explicitly states

“One who says in his prayers, ‘May Your compas&grtend to us as it does
for the mother bird’ ... should be silenced.”

Maimonides explained that this Talmudic statemefatcicording to the
opinion that we should not to seek explanationsrfitzvot. According to

this position, the Torah’s mitzvot may only be ursieod as an expression
of God’s Will and His divine decrees, and are belytre grasp of the human

never pleased. No matter how deliciously prepanedhteals were, he would intellect.

sigh and mutter to himself, loud enough for his gbhear, "this was not the
way Momma made the soup."

Roizy poured through her mother-in-law's old redipeks and tried to re-
create the delicious taste for which her fathelaimdonged. But Reb Dovid
was still not pleased.

One day, while the soup was on the fire, Reb Dse\gdandchild fell outside.
In her haste to get to the child, Roizy almost gexpin the entire pepper

Two Forms of Serving God

It is possible, however, to offer an alternativeleration. When we serve
God with our minds and intellect, it is proper &gk rationale for mitzvot.
Such pursuits contribute to the intellectual reabrthe realm of Torah
study. Understanding is achieved empirically, agryéo discern the
underlying principles from the myriad details.dtthus fitting to analyze
each individual mitzvah, and attempt to undersignflinction and

shaker. In addition, by the time the child was veashnd bandaged, the soupationale; and each individual analysis will themeibute to our overall

was totally burned!

There was nothing for Reb Dovid's daughter to doskwe the severely
spiced, burnt soup.

She stood in agony as her elderly father in-lawubhd the soup to his lips.
This time he would probably more than mumble a dainp But it was not
to be. A wide smile broke across Reb Dovid's fébelicious my dear
daughter,” said Reb Dovid with a tear in his eydsolutely delicious! This
is exactly how Momma made the soup!”

The Message

My grandfather, Rabbi Yaakov Kamenetzky, in hies&mes L"Yaakov
explains the Mishna in an amazing fashion: it isngj us a sign, when a
marriage is disrepair. If a man tastes burnt sbaphiis loving wife cooked
and he is repulsed, then he is missing the loviethieaTorah requires. Rabbi
Akiva, who was separated from his wife for 24 yeahile he studied Torah,
declared that if a man finds a woman whom he thiskeetter, then his
marriage needs scrutiny! Because a person must tiét there is nothing
tastier than what his wife prepared, and that tieer® one more beautiful
than the woman he married.

Reb Aryeh Levin, the Tzadik of Jerusalem, onceredta doctor's office
with his wife and spoke on behalf of both of thérter leg hurts us," he
said.

The Mishna is not defining how to get divorced. flisaeasy. It is teaching
us an attitude that defines love. Because lovdas more than not having to
say I'm sorry. It's always believing that the s@igelicious. Even if it's
burnt.

Good Shabbos ©2017 Rabbi Mordechai KamenetzkpbiRdordechai
Kamenetzky is the Dean of the Yeshiva of SoutteShor
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Ki Teitzei: Rationale for Mitzvot
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understanding of the Torah.

Yet, we also seek perfection in our emotional seraf God. And in the
emotional realm, the details tend to obstruct antfuse. Especially when
we serve God in prayer, our incentive should bereetal desire to fulfill
God’s Will. This universal motivation, simple andaomplicated, applies
equally to all mitzvot.

The distinction between our intellectual and emudicservice of God
surfaces in the difference between Torah studypsager. One who prays,
“May Your compassion extend to us as it does ferrtiother bird,” is
confusing what should be the straightforward, sevgrhotions of noble
service with complex calculations regarding theerhdng rationale of
mitzvot. Such in-depth analyses may be appropiiatelr investigative
efforts when studying Torah, but they obstructgheer, more natural
service of God that is appropriate when praying.

Investigations into the reasons for mitzvot belomthe philosophical
inquiries of the Guide for the Perplexed. One whedithis during prayer,
however, “should be silenced.”

(Gold from the Land of Israel (now available in papack), pp. 327-328.
Adapted from Ein Eyah vol. |, p. 160)

See also: Ki Teitzei: Drafting Yeshiva Students

Copyright © 2015 by Chanan Morrison
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If a man will have a wayward and rebellious son, who does not heatkethe voice
of his father and the voice of his mother. (21:18)

The Torah refers to the father of the wayward and rebelionss an ish, a man, and
then goes on to state the boy's sin: he does not obey his datthenother. Why does
the Torah refer to the ish/father as the boy's progenisonaaing begotten him, but — in
contrast — when it addresses his disobedience, he is considereddn of both his
father and mother? This inconsistency in and of itself miglhé@recursor for the
boy’s degenerate behavior. Parents have a child; it is albeylather immediately
takes charge. He has a son! It probably “slipped his mind'ttilren require a
balanced upbringing, in which both parents are involved (or, df Eaapproach that
includes both paternal and maternal input). When a boy is held chptitie father



who thinks he knows what is best for his son, we start the affion a road that could however, Rabbi Yonasan also commented, “| saw such aethy, sat on its rubble.”
lead to wayward rebelliousness. Now, when the child disoltegsthie parents — father Our question is now two-fold: How is it that Rabbi Yonasanattest to two events
and mother — whom he disobeys. Perhaps if both would have had itipeioatet, which others claim could never have occurred?

they might not be now standing in front of the bais din, couteafish law. In “Rav Schwab on Chumash,” Rav Shimon Schwab, zl, quotes QSazdiedrin
Alternatively, ish means man. The father was too busy wathifhi— spiritual or 37b), who teach that, since the destruction of the Bais Hanmktesbatei din, Jewish
mundane — to act very fatherly. As far as the son growingaspcancerned, the man  Courts, no longer have the power to execute one whose sangacapital punishment.
who sat at the head of the table issuing directives to hisemand the entire family Hashem knows -- and does not ignore -- the individual's culpalsieing to it that the
was an ish, a man. He did not know him as a father. Whendanalsises fatherly love, “execution” is carried out “naturally.” This means, if, fotample, a person commits a
he will find ways to gain attention, not necessarily invénig manner. This is what sin whose punishment is sekillah, stoning, he will die due &fl &dm a high place, i.e.
could happen when a child seeks love and does not receive dredhilo not do well a roof, or trampled by animals; someone whose sin wartasunishment of death by
with an ish — a male figure. They want a father who cares. fire will die from a snake bite, or fall into a conflagipn. One who deserves to die by
Chazal (Talmud Sanhedrin 71a) teach that such a rebellious soreristed and never the sword will either be handed over to a gentile governmreattacked (and killed) by
will. There are so many conditions required by the Torah fmyao be designated as abandits or thieves. One who warrants death by strangulation aiigat drown or

ben sorer u'moreh — conditions that are, for the most pagptolable. The boy’s father suffocate. (This certainly does not imply that anyone whowsubs to any of the above
and mother must have the same voice, look exactly alikbautite same height. While or similar deaths has committed a sin which warrants otieeairba missos bais din,

on the one hand, the exegesis is such that the criteria magwashvhomiletically,
thereby implying that there must be collaboration and consisteteyeen the parents.
Both parents should be of the same voice: conveying the sassage; look like one
another: consistent behavior between parents — internally andadyter should reign
in the home. They should be of the same height, with neitheoatied over the other.
There should be respect between parents whereby their son sees

killing you is a greater danger than the one who does ndtypreédearing gifts.”

A great question was given added meaning through the vehitle ofashal, parable.
The people looked at the Maggid, expecting an answer als@witashal. The Maggid
did not let them down. “A seemingly well-to-do-farmer \ésita yeshivah to speak with

four types of judicially mandated executions.)

We derive from here that the judicial system as it wderirte during the tenure of the
Bais Hamikdash has ceased to exist; even though we no lagengose the various
forms of death penalty, this does not mean that the offendsrfgee. He must
remember that the individual in question has sinned against Hag¥teomeither
forgets, nor is bound by a human court of law. The sinnereaéive his due — in due
time. Thus, since the ben sorer u'moreh and ir ha’nidachas whmittewh the sins do
not fit the judicial criteria for the death penalty, theyl wateive their due punishment
from Hashem. It is not as if there never has been a benwarereh, or a city that had
completely turned away from Hashem. Indeed, Rabbi Yonasan codtérade¢hey have

its rosh yeshivah,” began the Maggid. “l would like the rosshyvah to select his finest existed.

student for my daughter. | will, of course, treat the youag fike royalty and provide
for his every need.

“The rosh yeshivah chose one of his ‘lions,” an erudite studeasevdiligence matched
his ethical character, indeed, a special young man. The shiddedmalzed, and a
date was set for the wedding. A few months later, the weddakgplace amidst great
pomp and joy. Wonderful boy, wonderful girl: who could ask foredrhe day after
the wedding, the young groom sat down to breakfast at the binie father-in-law (as
was the prevalent custom in those days) and was served @apaese, black bread
with vinegar to use as a dip (to soften the bread). The yoangaimost choked from
the bread. After breakfast, he remained nauseous most ofytfi@iiethe taste. Lunch
and dinner were more of the same. After two weeks of seaisithe delicate young
man looked a sad version of his former self. He had degégibto skin and bones, and
he had no physical strength left. He literally did not havestiength to raise the
dreadful slice of bread to his mouth.

“When the father-in-law took note of his prize son-in-lawtsagiated appearance, he
berated him for not eating. When he saw that his rebuke feltahears, he hired two
ruffians at a substantial rate per hour to stand over hisislamviand, if necessary,
force-feed him. Every time the young man gagged on the biresdwould shove it
down his throat. After all, his father-in-law was paying theepretty penny to watch
over him.

“One night, the son-in-law was lucky enough to escape fromiilthge and return to his
yeshivah. He looked and felt like a wreck. The rosh yebHhied him and put him to
bed. The next day, his father-in-law arrived with his listahplaints. When
questioned why he did not feed his son-in-law, his response Mg no money. |
did the best | could with whatever | have.” When the rosh yestieard this, he raised
his voice, ‘Mechutzaf! What audacity you have! You claim tftat have no money to
feed your son-in-law, yet, you are able to spend a king'®nams gold to hire two
ruffians to force-feed him!™

This is what the pasuk teaches us: “Perhaps you think that Arantbiloav could not
afford to supply you with bread and water. Why, then, were thieyta hire Bilaam to
curse you?” This is a double standard if there ever was one.

them as one. Why, then, does the Torah cite a case whizt&ashically unusual that
it never existed? The Talmud explains that the Torah relates s for the express
purpose of availing us reward for studying (applying) the eduwtmrinciples derived
from these pesukim. Nonetheless, Rabbi Yonasan says, “banca rebellious son
who was executed, and | sat on his grave.”

Another example of a case that neither was, nor ever wiistiee ir ha'nidachas, an
entire city whose inhabitants worship idols. In order to quédifthe ultimate
punishment, it is incumbent that this city not have a single tthabdoes not have a
mezuzah. Even by today’s standards, the most assimilateda3esome kind of
mezuzah, even if it is pasul, invalid. People might do whatiey want inside their
houses, but they have mezuzos on their front doors to dduarédentities. Once
again, the purpose of citing the laws of ir ha’nidachas tisach important principals
concerning the scourge of avodah zarah, idol worship. Regahdingha’nidachas,

Apparently, Rabbi Yonasan had chanced upon the rubble of what once had been
Jewish city. Upon investigation, he discovered that the nesiddé that city had all
worshipped idols. Perhaps one of the homes still had a mezu#tatdoor, precluding
this city’s falling under the criteria for establishingstan ir ha'nidachas. Although
Bais din did not have the authority to destroy it accordirthedull letter of the law,
Hashem certainly did.

Likewise, Rabbi Yonasan once came upon the grave of a thiréee old boy who, he
soon found out, had lived a life of abandon, gluttony and rebellieasiiée courts
could not declare him to be a ben sorer u'moreh, because &ididasot fit all of the
conditions required for this designation. Hashem did His partiréstering the death
penalty in a manner such that no one was the wiser. Rabbi Yomasatutely aware
of the truth. These were no ordinary deaths. These were hganandated executions.
When bais din is unable, due to halachic stricture, to carheugxecution, Hashem
steps in.

Sin is a tragedy. The Torah has punitive measures in pladdis@iplinary purposes,
and in order to teach that no sin will go unrequited. Life isiataking responsibility. If
you sin, you pay. We might think that, if the punitive resposs®t immediately
forthcoming, we “got away with it"; we eluded the hangman'sseo Rabbi Yonasan
teaches us differently. Everybody pays.

Rav Meir Schwab adds a frightening story to his father's @eaah. It was during the
late 1950’s that Rav Schwab, as the Rav of a Baltimore egatjon, was also
responsible for the hashgachah, supervison of the city’s koskadr During a visit to a
local butcher shop, he pointed out a correction (that should t@mped concerning the
traiboring, deveining, removing the prohibited veins from thatindhe butcher took
strong issue with Rav Schwab’s meddling into his business. Herlgeftrious and
raised a meat cleaver in a threatening manner to insinuatenidta happen if... Rav
Schwab took the hint. He quickly retreated, understanding thahb@et welcome in
the establishment.

Rav Schwab soon moved to New York to accept his posititmKtial Adas Yeshurun.
A short while later, he was informed that the butcher who hadtimed him had fallen
down a flight of stairs, broken his neck and died. This iggatEning story in its own
right. It was Rav Schwab who, upon hearing the sad news, ptd jppérspective when
he entered the incident into his diary. He wrote: Binfol dyaial tismach, “When your
enemy falls, do not rejoice.” G-d forbid that | should regadwer this tragedy, but one
must take note and learn from all occurrences.”
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If a man will have a wayward and rebellious son, who does not heatteetie voice
of his father and the voice of his mother. (21:18)

Einenu shomeia, “does not hearken/listen” is the given tréorsldthe word einenu
means much more than “does not (listen).” It means he islist¢@er; he is unable to
listen; his ability to listen is (sadly) impeded. The Torabutd have written (simply),
eino shomeia: “(he) does not listen.” The Ohr HaChaim HaKadotes this change
and derives from



here that, when the yetzer hora, evil inclination, reigns ayeerson, or, rather, if the

A great question was given added meaning through the vehitle ofashal, parable.

yetzer hora becomes part of this person, his ability tq listn, to accept, becomes so The people looked at the Maggid, expecting an answer als@witshal. The Maggid

impeded that he is unable to listen. He does not just “nat’lidte is unable to listen.
He becomes hearing-impaired.

The yetzer hora stands guard over a person’s ability émJittus impairing him,
impeding his ability to change, to repent, to alter his nafarivays and activities. This
grants us a new outlook, a deeper understanding of those whardlesg of the
number of times we reach out to them to refrain from siontirue to ignore us. Why?
Are their hearts made of stone? Are they hearing-impaireelth&y blind to the
disaster they are courting? Yes! Once the yetzer horaveastelmed them, they are
unable to think, see or do anything. They have become so ehgtete yetzer hora
that nothing penetrates their physical world. They might heardsdut the message it
conveys is unintelligible.

Perhaps this is why the Torah underscores Yisro's abilitygar” vayishma Yisro,
“And Yisro heard” (everything that had happened to the emerginglieation when
they left Egypt). Was he the only one who knew what had takeepIThe whole world
was aware of what happened to the Egyptians: the Jewish Reaxdelus and the
eventual drowning of the entire Egyptian army. What make Yigferent? He heard
the message — they heard nothing but the sounds. Their yetzéitduled the message
from entering into their hearts, from imbuing their liveshviaith in Hashem. The
maidservant at the Red Sea saw such an unprecedented ReMeddtiwr £xperience
was even greater than that of the Navi Yechezkel. Yéeheagenerable Horav Chaim
Shmuelevitz, zl, would say, Zi iz altz gebliben a shifciNorietheless, she still
remained a maidservant.” She saw; she heard — but did not chamg2Hé&t yetzer
hora prevented the message from being processed. Thus, siretemshifcha.

| have always wondered about this phenomenon. | have givensctagbe most
wonderful groups of Jews. They are kind, honest, virtuous, antivgood. They

did not let them down. “A seemingly well-to-do-farmer \gsita yeshivah to speak with
its rosh yeshivah,” began the Maggid. “l would like the rasshyvah to select his finest
student for my daughter. | will, of course, treat the youag fike royalty and provide
for his every need.

“The rosh yeshivah chose one of his ‘lions,” an erudite studeasevdiligence matched
his ethical character, indeed, a special young man. The shiddedmalazed, and a
date was set for the wedding. A few months later, the weddakgplace amidst great
pomp and joy. Wonderful boy, wonderful girl: who could ask foreRdlhe day after
the wedding, the young groom sat down to breakfast at the biohie father-in-law (as
was the prevalent custom in those days) and was served apexese, black bread
with vinegar to use as a dip (to soften the bread). The yoangaimost choked from
the bread. After breakfast, he remained nauseous most ofytfi®fiethe taste. Lunch
and dinner were more of the same. After two weeks of stisnthe delicate young
man looked a sad version of his former self. He had deaégibto skin and bones, and
he had no physical strength left. He literally did not havesttength to raise the
dreadful slice of bread to his mouth.

“When the father-in-law took note of his prize son-in-lawisagiated appearance, he
berated him for not eating. When he saw that his rebuke felkahears, he hired two
ruffians at a substantial rate per hour to stand over hisslanviand, if necessary,
force-feed him. Every time the young man gagged on the kreadwould shove it
down his throat. After all, his father-in-law was paying theepretty penny to watch
over him.

“One night, the son-in-law was lucky enough to escape fromilthge and return to his
yeshivah. He looked and felt like a wreck. The rosh yebHhigd him and put him to
bed. The next day, his father-in-law arrived with his listahplaints. When

never miss a class, despite the weather and the infirmitshainced age. Can | say thatquestioned why he did not feed his son-in-law, his response wes/glno money. |

my message has penetrated their psyches? Perhaps, butltheystileither made
their homes kosher, nor decided to observe Shabbos. Are tHeyHine | lost my
ability to reach people? No — on both counts. The yetzer fovarking overtime and
does not permit my message from getting across. Oné kiage the yetzer hora will be
caught off guard, and then...

MY NI NY..

An Amomite or Moabite shall not enter the congregation of Hashenbecause of
the fact that they did not greet you with bread and water... and beedeshired
against you Bilaam. (23:4,5)

Two reasons are given as to why we may not accept cerfiam the nations of
Ammon and Moav: A) They did not come forward to greet ub biiead and water as
we journeyed through the wilderness following 210 years of 5laB¢ They hired
Bilaam, the evil pagan prophet, to curse us. These aredwebrgasons, which are
clearly quite different from one another. The first reagditizes their lack of etiquette,
of human decency. The second reason excoriates them for @tgtopdestroy one
another. They are so distant from one another that they lmaidlyg in the same pasuk.
The Maggid, zl, of Dubno was not only a brilliant Torah sahdiat he was also a
prolific speaker who captivated his audiences with his increHite/ledge and ability
to employ the power of the mashal, parable, story, to exfiiaimost difficult passages.
He once said that, with regard to any pasuk that was pregeriied, he was able to
ask a question by using a mashal, and offer a lucid explandsorysing a mashal.
The people had difficulty believing this to be true, so theyd#etto test him. They
selected the above pasuk, prohibiting an Amoni or Moavi frarryimg into the Jewish
people, as grounds for the test.

The Maggid thought for a moment and began to relate the fotiostory: “A wealthy
man arranged for a shidduch, matrimonial match, for his dau@itere the boy lived
quite a distance from the kallah, bride, it was decided &bcate the tannaim,
engagement, in a hall approximately midway between them. Thevak for the girl's
mother to arrive later with the delicacies for the celgbn. While the father was sitting
in conversation with his future son-in-law and family, his oan, svho had left with
the mother, came running in to the room, disheveled and diryy,6¥d On our way
here we had an accident. The wagon turned over, and all ofathetfie fish, the meat
and all of the desserts were ruined. The bottles of wine @norlare smashed and,
furthermore, our mother was killed!” Obviously, this boy'smithwas seriously
challenged, in that he placed greater significance over shéolad and drink than over
the tragic death of his mother.

“This same idea applies with regard to our pasuk,” continuech#ugid. “First, the
Torah recounts Ammon and Moav's lack of decency and theraldtisrthe fact that
they hired Bilaam to curse them. Obviously, someone whamisdvekilling you is a
greater danger than the one who does not greet you bearmy gift

did the best I could with whatever | have.” When the rosh yestiieard this, he raised
his voice, ‘Mechutzaf! What audacity you have! You claim ttat have no money to
feed your son-in-law, yet, you are able to spend a king'®nams gold to hire two
ruffians to force-feed him!”

This is what the pasuk teaches us: “Perhaps you think that Arantbkloav could not
afford to supply you with bread and water. Why, then, were thieyta hire Bilaam to
curse you?” This is a double standard if there ever was one.

nnban 7ax %o — Ki S’hilaseinu Atah. Since our praise is to You.

A Jew is to view nature as Hashem'’s way of concealimgsiif. He cloaks His actions
under the veil of natural occurrence. We understand that nothieg pédce without
Hashem. Therefore, as long as someone views sicknessuaal and the physician as
his healer and the one who warrants his gratitude, he succdadién concealing
Hashem'’s role in the world. When we view iliness as Heaeer for our benefit (a
benefit which is decided by Hashem), then the physician is méaslgem’s agent.
Thus, the One who should be thanked and praised is only Hashemofderdfen we
state, “Since our praise is to You,” we are intimating, tifiddashem heals us, we will
praise Him and proclaim His role in the world: “Hashen¥,oti heal us, we will, of
course (out of human decency), thank the physician, but, aftersalid and done, we
know that You, Hashem, are our healer. We will extol Yaeatness for having sent
Your cure via Your agents — the physicians, medical staff atianes.”
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Of Elul, L'David, and Golems

Rabbi Yehuda Spitz

There is near universal Ashkenazic custom during the monttubtoilecite the
Chapter of Tehillim (27) “L’'Dovid Hashem Ori” during daveningtlbevery morning
and evening, and all the way up to Shmini Atzeres[1], as prépafat the Yomim
Noraim. This custom is based on the Midrash Shochar Tov[2¢theitlates that
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various phrases of this chapter contain allusions to the hslafahe repentance period
- Rosh Hashana, Yom Kippur, and Sukkos, as well as to thenmbBiul itself[3].

The Malbim, in his commentary on Tehillim, offers an altégrexplanation. In this
chapter, Dovid HaMelech, the author of Tehillim, askedeaw to Hashem and that
all obstacles that block coming close to Him should be veshoThe Malbim[4]
explains that when we strive to do so, Hashem will attaatsklif to us with a higher
level of personalized supervision. It is thus quite apropescite “L'Dovid” during the
month of Elul, whose name hints to the acronym “Ani L'dodi V'dbidi | am to my
beloved and my beloved is to me”(Shir HaShirim Ch. 6, v@ysElul is a month which
symbolizes our relationship to Hashem, and one in which propentance is more
readily accepted[5].

Where's the source?

But, the obvious question is where and when did this minhag gtet?ot mentioned
in the Gemara, nor in the Rishonim, and not even referenced 8hthiehan Aruch or
its main commentaries. It seems a bit odd that such a coroastom would not stem
from a primary source! Much research has been done and mars ek been
written to try to find the earliest source for this meahihminhag[6].

Although many erroneously concluded that the original sourcecdfng “L’'Dovid”
throughout the entire month of Elul was the controversial ‘Glastyamim’, first
printed in 1731, however, history has since proven that an esoliece has been
found. Many now attribute this minhag to the noted Kabbalist anddamthor of
“Amtachas Binyomin”, Rav Binyomin Beinish Cohen, in his sé&rem Tov
Kattan[7]", first printed in 1706. There he writes that one shbaldcrupulous with
reciting “L'Dovid” daily from Rosh Chodesh Elul until aftem$chas Torah, averring
that this has the potential to avert and even nullify Hea\dadyees.

Who's Who?

Yet, there is possibly an earlier source. In the sefezéNelakodesh - Minhagei Beis
Ropschitz"[8] a story is told about the Baal Shem Tov, whereentioned a Tzaddik,
known as Rav Eliyahu Baal Shem, who had saved the Jewsnfadown from
eviction by successfully promising the childless non-Jewisypmeson within a year.
The Baal Shem Tov mentioned that this Tzaddik who lived inetieell600s, was the
one who established the custom of reciting “L’'Dovid” during Biidwever, it is
unclear whom exactly he was referring to.

Although much detailed information has been obscured with the pasfséme, still
history has shown that there were two Tzaddikim known by tmeef@. The better
known of the two was Rav Eliyahu Baal Shem of Chelm,raithbf the great
Maharshal, Rav Shlomo Luria, and an ancestor of the luminanieaonly known as
the Chacham Tzvi (Rav Tzvi Ashkenazi) and his son, the Y&d®av Yaakov
Emden).

A Golem as a Tzenter?

Here is where it gets interesting. Rav Eliyahu Baal Sbe@helm was best known for
being of such stature that he created a Golem[10]. In fatt,dbdtis aforementioned
illustrious descendents have written responsa on the topic Gidlleen that their
grandfather created. The Chid"a[11], in his encyclopedia of Gedhlioughout Jewish
history, ‘Shem Gedolim’ also attested to its existence.

But before our readers decry the supernatural turn this dréisléaken, they should

regardless of what one might want to assume about his fellspallelim, the vast
majority of poskim rule conclusively that a Golem cannotduented for a minyan[13].
The Second Rav Eliyahu

Back to figuring out who originated the recital of “L’'DavViin Elul. The other Rav
Eliyahu Baal Shem was Rav Eliyahu Luentz, known as a mi&ahdralist in the 17th
century. He authored a seminal volume on the Zohar titled &sdgliyahu”, and was a
disciple of my ancestor and namesake, the renowned Mahareadd® (who, as an
intresting side point, and incredible works aside, is redpgtteowadays best ‘known’
for having also created a Golem[14]).

In conclusion, although we are left uncertain as to whom igmator of this powerful
minhag was, we can rest assured that it has a reliableest\eccan thus appreciate the
significance of saying this chapter of Tehillim throughout Eslit underscores the
major goals of the season of repentance.

Postscript: There are a few communities, including manyeofn@nic origin, and the
Chassidic communities of Sanz, Bobov, and Kamarna, howelierda/not recite
“L'Dovid” during Elul. See Shu’t Divrei Moshe (34), and sefemiilagei Kamarna,
(printed in the back of Shulchan HaTahor; Elul, 381), as wellkagdi Eliezer (pg. 5,
footnotes 30 - 31). The Kamarna Rebbe of Yerushalayim, redeftithis author that
although in his shul “L’'Dovid” is recited, as most of his cagation are not his
Chassidim and nearly everyone’s custom is to recite igrtiezless, he personally does
not. It is also known that the Vilna Gaon did not approve sfahldition to davening
(Maaseh Rav 53) as it possibly constitutes ‘tircha d'tzibdraé general Sefardi
minhag as well is not to recite “L'Dovid” specially duriidul, but many nonetheless
recite it all year long as an addition after ShacharesRae/ Mordechai Eliyahu'’s
Darchei Halacha glosses to the Kitzur Shulchan Aruch (128, fieof)o

Much of this article is based on Rabbi Eliezer Brodt's fastaig sefer Likutei Eliezer -
Ch. 1.

This article was written L’lluy Nishmas R’ Chaim Baruch Yehuda bendDiavi, L'Refuah
Sheleimah for R’ Shlomo Yoel ben Chaya Leah and I'zechus Yaacov Tzvi besmRi@kdra
Yaffa bas Rochel Miriam v'chol yotzei chalatzeha for a yeshua sheleimah!

For any questions, comments or for the full Mareh Mekomos / soureasem@mail the author: yspitz@ohr.edu.
Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh Chabura of treg@lah Halacha Kollel at
Yeshivas Ohr Somayach in Yerushalayim.

[1]See Matteh Ephraim (581, 6), Shulchan Aruch HaRav (Siddur, Hilchos Krias Sfretilah), Kitzur

Shulchan Aruch (128, 2), Mishna Berura (581, 2), Rav Yosef Eliyahu Henkin's@witos Eliyahu (Orach
Chaim 155, 1; based on his annual Ezras Torah Luach, Ikrei Dinei Chodesh EluRaandechiel Michel
Tukachinsky's annual Luach Eretz Yisrael (Rosh Chodesh Elul).

[2]Midrash Shochar Tov (Tehillim Ch.27).

[3]See Rabbi Elchanan Shoff's V'ani BaHashem Atzapeh (pg. 71, footnote 13), quoti@bdRavalag'i.
[4]Malbim (introduction to Tehillim Chapter 27); quoted in Awesome Days3fy.

[5]See the Mishna Berura’s introduction to Orach Chaim 581. [6]For lortgolisecent works addressing this
see Rabbi Eliezer Brodt's Likutei Eliezer (pg. 1, footnote 2J]See, for example Katzeh HaMatteh (Glosses on
the Matteh Efraim 581, 13) and Likutei Eliezer (pg. 4). [8]Citedikutei Eliezer (pg. 7). [9]Likutei Eliezer
ibid [10]For more on this topic see Yeshurun (vol. 17, pg. 665 - 66@)eiarticle by Rabbi M.D. Chichik about
Rav Eliyahu Baal Shem from Chelm. In fact, the story of Rav Eliyahu si@bleém was recently adapted as a
hardcover comic book entitled "The Golem of Chelm — Hayah V'Nivra'1]Shem Gedolim (vol. 1, Ma'areches
Gedolim - Ma'areches Alef, 166). [12]Although the majority consemssiiiat a Golem would not count for a
minyan (as detailed in the next footnote), there were several ottieriies who defended the Chacham Tzvi's
tzad that a Golem would be able to count for a minyan, including Rav Yosef(Gitgahei HaShas, Sanhedrin
19b s.v. sham maaleh alav) and the Likutei Chaver Ben Chaim (vol. 5, pgof#taents on Chacham Tzvi 93),

who dismisses one of the Chid"a’s counter-arguments, explaining that evetera 6hould need to be 13 years old
from the day he was created to count for a minyan! See also Shut Bi&zeflochma (vol. 6, 99 s.v. uvmch™t)

realize that Golems actually do have a place in the haleehlim as well. The issue that who explains that the very fact that the Chacham Tzvi was originallypmesvhether a Golem can be included as

these Gedolim were debating was whether a Golem can cowntrfimyan! Although
the Chacham Tzvi (Shu"t Chacham Tzvi 93) at first remained uteléchis son, Rav
Yaakov Emden (Shut Sheilas Ya'avetz vol. 2, 82) ruled unequiydbat a Golem
cannot count for a minyan! Apparently not just a theoretigattdt is even cited and
debated by such contemporary authorities as the Mishna Berud[(BH,and the
Chazon Ish (Yoreh Deah 116, 1)!

The Mishna Berura does not actually rule, but rather addréssesstie and concludes
that it is a safek; which is actually the main thrust of@h@cham Tzvi's teshuva — that
he personally was undecided as to the proper halacha. Althoughajirétynconsensus
is that a Golem would not count for a minyan, there wereratather authorities who
defended the Chacham Tzvi's logicallowing a Golem able tatcior a minyan.

The Chazon Ish, conversely, concluded akin to the Ya'avetsitigrg that a Golem
would undeniably not be able to count for a minyan, as it notvemilyd be excluded
from the rights and privileges of a Jew, but even from tkésehuman being. One of
Rav Yaakov Emden’s main proofs to this is that we findithatder to be considered
having a neshama, a creation needs to have the potentipéémhs]see, for example
the Ramban’s commentary to Parshas Bereishis (Ch. 2, %drased on Targum
Onkelus ad loc.)], an ability a Golem sorely lacks.

What is lesser known (and actually seemingly unknown to méeydathorities,
including the Mishna Berura) is that posthumously, another sthre@€hacham Tzvi,
Rav Meshulem Ashkenazi, in his responsa, appended and printedtedatera from
his father (Shu”t Divrei HaRav Meshulem vol. 1, 10 s.v. sbiayan it the Chacham
Tzvi actually retracted his original position and ruled 8jrias well. Either way, and

part of Bnei Yisrael and count for a minyan (and although not the halacha I'maaseh)tshotws held that a
Golem is mechuyev b’mitzvos; otherwise, there is no hava amina tohtoufdr a minyan! However, it is
important to note that although it was apparently not known to the Mishna Berurbaser authorities, the
Chacham Tzvi actually later retracted his position!  [13]Including thé&@ (Birkei Yosef, Orach Chaim 55, 4
s.v. U'lmai, Machazik Bracha ad loc, Tzavarei Shalal to Parshas Va'eschaidimar\Kedmos - Maareches Yud,
27, and sefer Maris HaAyin on Sanhedrin 65; also quoting the Chessed L'Athiéntirei HaDat (lkrei Dinim,
Orach Chaim 3, 15), the Rogatchover Gaon (Shu"t Tzafnas Paneach vol. 2, 7af tHa®haim (Orach Chaim

55, 12), the Rivevos Efraim (Shu"t vol. 7, 385; in a teshuva from Ra¥ Biogamin Tzarfati of Antwerp), and the
Minchas Asher (Parshas Noach, 12, 2). Similarly, Rav Tzadok HaKohen M’Linftiis, sefer written on Torah
topics that occurred to him while dreaming (Kuntress Divrei Chalomaspended to his sefer Resisei Laylah;
cited in Rabbi Mordechai Zev Trenk’s ‘Treasures’ pg. 44 - 45), as aweflies that the Ya'avetz's psak that a
Golem cannot be counted for a minyan is the correct ruling. InterestihgiWahar"i Assad (Shu”t Yehuda
Ya'aleh vol. 1, 26 s.v. v'da), ties this machlokes to the machldietber someone sleeping can count for a minyan
[Orach Chaim 55, 6; the Taz and Pri Chadash take an opposing viewpoint tothe ShulobkreAd Magen
Avraham]. [14]Although legends about the Maharal’'s Golem have been in progt $837, the well known
stories that captivated the popular imagination were actually first publishéte early 20th century (Niflaos
HaMabharal) by Rav Yudel Rosenberg, author of the famed Yados Nedarim. Heaasoain for translating the
Zohar into Hebrew, and later served the Av Beis Din of Montreal, Carffadtanore on this topic see Prof. Shneur
Zalman Leiman'’s excellent “R Yudl Rosenberg and the Golem of Praguatlitfdn vol. 36, 1 - 2002). There is a
famous related quote attributed to Rav M. Arik [originally printed in Zahav (Tziternbaum; published in 5693),
and later cited in the introduction to Machon Yerushalayim’s recent Chidditeral M'Prague on Bava
Metzia (pg. 14, footnote 1)] that “it is unknown whether the Maharal acteadisted a Golem. However, to have
‘created’ a talmid of the stature of the Tosafos Yom Tov, is certaigteater wonder!”  Disclaimer: This is not a
comprehensive guide, rather a brief summary to raise awareness sétigs.iIn any real case one should ask a
competent Halachic authority.  L'iluy Nishmas the Rosh HaYeshiga €Ronoh Menachem Mendel ben R'
Yechezkel Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and I'zchus faff&Hiess YRochel Miriam and
her children for a yeshua teikef u'miyad!
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