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weekly�halacha@torah.org

SELECTED HALACHOS RELATING TO SUCCOS  By Rabbi Doniel Neustadt 

A discussion of Halachic topics  related to the Parsha of the week. For final rulings, consult your Rav. 

THE YOM TOV OF SUKKOS      You should dwell in a Succah (Emor 23:42) 

       EATING IN THE SUCCAH ON THE FIRST NIGHT 

      Every adult male is Biblically obligated to eat a k'zayis of bread in a succah on the first night of Succos. The Talmud(1) derives this obligation from the similar obligation of eating a k'zayis of matzah on the first night of Pesach. Since these two obligations are closely related, their halachos are similar in many respects. Like all mitzvos, this mitzvah, too, can only be properly fulfilled if there is prior planning and clear knowledge of all the requirements. Let us review the pertinent halachos: 

       WHEN IS IT EATEN 

      In the late afternoon of Erev Succos, one should not fill himself with food or wine so that he will be able to eat the k'zayis of bread with a good appetite(2).       The k'zayis of bread [and the Kiddush that precedes it(3)] may not be eaten until it is definitely night(4), no earlier than 50 minutes after sundown(5). If one ate before that time, he must eat another k'zayis of bread in order to fulfill the mitzvah(6);       The k'zayis of bread may not be eaten after midnight(7). B'dieved, though, one who did not eat before midnight should do so after midnight and recite the proper blessing(8);       Preferably, one should sit down to eat the k'zayis of bread immediately after coming home from Ma'ariv. Unnecessary delays should be avoided(9). 

       HOW MUCH MUST BE EATEN       There are various views in the poskim about the exact measurement of a k'zayis. Since this is a Biblical obligation, it is proper to be stringent and eat at least 1.75 fl. oz. of bread, though one who eats 1 oz. of bread fulfills his obligation.       There is a view in the Rishonim(10) that holds that the minimum amount of bread one is obligated to eat in the succah on the first night is a k'beitzah, not merely a k'zayis. Although the basic halachah does not require the larger amount(11), still it is proper to satisfy that view as well(12). The amount to be eaten [to satisfy all views], therefore, is 3.5 oz. of bread(13).       The bread which is eaten [whether it is a k'zayis or a k'beitzah(14)] must be eaten within a time�span of 3�4 minutes(15). No talking may take place until the full amount is chewed and swallowed(16). L'chatchilah, it is proper to chew and then swallow the bread in its entirety(17). 

       THE BASIC PROCEDURE � 

      One is obligated to eat the minimum amount of bread even if he does not enjoy it and even if it causes him distress(18). Even a person who is classified as a choleh sh'ein bo sakanah is obligated to eat a k'zayis of bread(19).       Before eating the bread, one must have in mind that he is about to fulfill the Biblical mitzvah of eating bread on the first night of Succos(20). If one fails to have this intent and eats the piece of bread as he normally does every Shabbos or Yom Tov, it is questionable if he has fulfilled the mitzvah(21). In any case, he should eat another portion of bread with the proper intent(22).       One does not fulfill his obligation by eating cake, etc.(23). Only bread made out of one of the five species of grain is valid.       Women are exempt from this mitzvah, but if they do eat the required amount of bread in the succah, it is considered a mitzvah and they may recite the blessing(24).      There are some who maintain that the bread should be eaten without being dipped in honey(25), etc. Most poskim are not particular about this stringency(26). 

       ARE WE REQUIRED TO FULFILL THIS MITZVAH WHEN IT IS RAINING? 

              There are many discussions in the poskim concerning the obligation to eat in the succah on the first night of Succos if it is raining. The following points are raised:      If rain is falling, is one obligated to eat in the succah or not?       If it is raining, is one obligated to wait and see if the rain will stop so that he can eat in a rain�free succah?       If one does eat in the succah while it is raining, can a blessing be recited?      If a person ate in the succah while it was raining and then the rain stopped, is he required to eat in the succah again?       If a person ate in the succah while it was raining and then went to sleep, is he obligated to get out of bed to eat again once the rain has stopped?       Since there are different rulings on all of these issues, the following, then, is a summary of the majority opinion(27):       If it is raining steadily and there is a reliable weather forecast for rain all night, one should make Kiddush [with shehecheyanu] and eat a k'zayis [or a k'beitzah(28)] in the succah. No blessing over the succah is recited. The rest of the meal is eaten inside the house(29).       If there is no reliable weather forecast and there is a possibility that the rain will stop [e.g., it is drizzling or it is raining on and off], it is proper to wait an hour or two for the rain to subside(30). The poskim agree, however, that if the delay will disturb the dignity and pleasure of the Yom Tov, or if the family is hungry and/or tired, there is no obligation to wait. 

      If the rain stops while the meal is being eaten inside the house or even after the meal has finished, one is obligated to eat at least a beitzah(31) of bread in the succah.  Even if the rain stops after midnight, a beitzah of bread must be eaten in the succah. If one has already gone to bed and then the rain stops, there is no obligation to get out of bed in order to eat in the succah(32). 

       FOOTNOTES:            1 Succah 27a.            2 Mishnah Berurah 639:27.            3 Beiur Halachah 639:3.            4 Rama O.C. 639:3.            5 This is the generally accepted time for "night". Under extenuating circumstances, there are those who permit eating the bread a few minutes earlier. Since this is a Biblical mitzvah, it is proper � weather permitting � to wait for 72 minutes after sundown, to satisfy the views of the Rishonim who hold that before that time it is not definitely night.            6 Mishnah Berurah 639:25. If, mistakenly, one ate the bread even earlier than sundown, not noly must he eat another k'zayis but he must also repeat the blessing of leishev basukah.            7 Rama 639:3.            8 Mishnah Berurah 639:26. In that case, though, at least a k'beitzah of bread should be eaten.            9 Mateh Efrayim 625:42, 44.            10 Quoted by the Ritva and Ran in Succah 27b.            11 O.C. 639:3.            12 Mateh Efrayim 625:51; Mishnah Berurah 639:22.            13 The amount of a beitzah according to the Chazon Ish.            14 Mateh Efrayim 625:52 and Eleff le�Mateh 87.            15 Mishnah Berurah 639:22. Children under bar mitzvah may take up to 9 minutes for the amount to be eaten � Harav S.Z. Auerbach (Shemiras Shabbos K'hilchasah 54 note 130).            16 Kaf ha�Chayim 639:50.            17 Mateh Efrayim 625:52. Mishnah Berurah, though, does not mention this.            18 Beiur Halachah 639:3.   19 Bikurei Yaakov 639:6,24; Aruch ha�Shulchan 639:17.            20 Mateh Efrayim 625:51; Mishnah Berurah 625:1. In addition to this, one should bear in mind the reasons behind the mitzvah of succah. According to some poskim (Bikurei Yaakov 625:3 based on Bach), failure to have this intent invalidates the mitzvah. Mishnah Berurah, however, rules, that b'dieved one fulfills his obligation even if he does not have in mind the reasons for the mitzvah.            21 See Chidah (Simchas ha�Regel, quoted in Mo'adim U'zmanim 6:69) who questions if one has fulfilled his obligation in this case. See, however, Mishnah Berurah 60:10, quoting the Chayei Adam.            22 Mateh Efrayim 625:53.            23 Mishnah Berurah 639:21.            24 Sefaradic women, though should not recite the blessing on this mitzvah or on any mitzvah which they are not obligated to perform, such as lulav, shofar, etc.            25 See Yechaveh Da'as 4:37 for the various views.            26 Harav S.Z. Auerbach (quoted in Nishmas Avraham O.C. pg. 320 and Harav O. Yosef (ibid. pg. 337). Tzitz Eliezer (15:32�14) maintains that one should be stringent. See also Mo'adim U'zmanim 1:86.            27 Based on rulings of Mateh Efrayim and Mishnah Berurah.            28 Mateh Efrayim 625:51, 62 and Elef le�Mateh 84. See, however, Ktzei ha�Mateh who holds that when raining all agree that a k'zayis is sufficient.            29 When reciting Hamotzi, one should have in mind that he will recite Birkas ha�Mazon inside the house.            30 Some poskim are more stringent and recommend waiting until midnight.            31 In this case, a k'zayis is not enough.            32 There is a minority opinion (Mo'adim U'zmanim 1:86, based on his understanding of the Gr"a; Harav M. Soloveitchik, quoted in Reshimos Shiurim (Succah, pg. 92) and in Mesorah Torah Journal, vol. 14, pg. 57) which maintains that even after going to sleep one is obligated to get out of bed in order to eat in the succah.            *****************************************************
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       SUKKOT [by Nechama Lebowitz MTV]

      I. WHY RASHI DOES NOT USE ôPESHATö IN DEFINING SUKKAH  The verse (Leviticus 23:43) states: ôThat your generations may know that I made the people of Israel to dwell in (SUKKOT) booths, when I brought them out of the land of Egypt; I am the Lord your God.ö The Midrash Sifra (Emor 207), in describing the Sukkot mentioned in the verse (upon which the historical event on which the holiday of Sukkot is based), cites a famous argument: ôRabbi Eliezer says that actual booths (Sukkot) were meant. Rabbi Akiva says that the Clouds of Glory constituted the Sukkot.ö In explaining the word Sukkot, Rashi, however, simply states ôClouds of Glory.ö  

      QUESTION: We know that one of RashiÆs principles is ôto explain the plain sense of the text (PESHUTO SHEL MIKRA)ö (see Rashi on Genesis 3:8). Why, then does Rashi here, in Leviticus, choose the miraculous explanation of Sukkot (Clouds of Glory), rather than the ôplain senseö of actual booths?  

      ANSWER: The verse says ôthat I (God) made the people of Israel to dwell in (SUKKOT) booths.ö If the ôPESHAT�plain senseö were to mean actual Sukkot, then these would have been Sukkot�booths made by the people, without the aid of the Almighty. Since, however, the verse implies that God was involved in making these Sukkot, then, in this case, the Clouds of Glory explanation is closer to the text, and becomes the PESHAT�plain sense. Rashi only favors the less miraculous PESHAT explanation when the Torah words themselves give no indication one way or the other.  

      II. WHERE RASHI EXPLAINS A TERM IN THE TORAH  On the verse describing the holiday of Sukkot, the Torah tells us ôOn the first day shall be a (MIKRA KODESH) holy gathering; you shall do no labor in itö (Leviticus 23:35). This verse, describing the prohibition of Melacha, is not unique to Sukkot, and has been described before in the chapter (verses 3,4,7,8, 21 and 24). Yet, it is on this verse, however, that Rashi chooses to define ôMIKRA KODESH � A holy gathering: Sanctify it with fine clothing and with prayer, and in regard to festivals (sanctify them) with food, drink, fine clothing and prayer.ö On this explanation, Rabbi Abraham Berliner in his ôZachor Avrahamö says that these words of Rashi were originally written as an explanation for verse 27 that contain the words ôMIKRA KODESH � A holy gathering,ö and not verse 35, where this Rashi is located in our Chumashim. This ôerrorö may have been due to a mix�up by a printer who lived long after Rashi.  

      QUESTION 1: How did Rabbi Berliner know this to be true?  

      QUESTION 2: Since this term, words ôMIKRA KODESH � A holy gathering,ö occurred so many times earlier in the chapter, why did Rashi wait until now, (the seventh time) to explain this term?  

      ANSWER: There is only one holiday that is sanctified only with fine clothing and prayer and not with eating and drinking �� Yom Kippur (see Shabbat 119a). Therefore, Rashi must have been defining the words ôMIKRA KODESH � A holy gatheringö of verse 27, referring to Yom Kippur, and not verse 35, referring to Sukkot. Regarding the second question, RashiÆs general rule is to define a term the first time it appears in the Torah, unless there is a specific reason to wait until later (such as Exodus 7:19 and Deuteronomy 16:18). In our particular case, Rashi already defined the term ôMIKRA KODESH � A holy gatheringö the first time it does appear in the Torah, in Exodus 12:16. There he explains the term as ô...you must proclaim its holiness by means of eating, drinking and (special) clothing.ö Therefore, in all the previous references in our Parsha (Emor), there is no need for Rashi to define this term again, as it continues to signify special drink, food and clothing. However, the same term, ôMIKRA KODESHö does NOT have the identical meaning by Yom Kippur, since drinking and eating are forbidden. Thus, Rashi is ôforcedö to redefine ôMIKRA KODESH � A holy gatheringö by Yom Kippur (verse 27) as referring to ôSanctify it with fine clothing and with prayer, and in regard to festivals (sanctify them) with food, drink, fine clothing and prayer.ö  

      III. HOW SUKKOT DIFFERS FROM THE OTHER FESTIVALS (ARAMA)  In order to explain how Sukkot differs from the other Festivals, Rabbi Yitzchak Arama, in his Akaidat Yitzchak (Emor 67), writes the following:  ôThe Pesach Festival commemorates our serfdom and hard labor in Egypt. We therefore deserved a festive day of rest celebrating the liberation and freedom. Hence, the scriptural reference in Pesach; æAnd thou shalt roast and eat it, in the place which the Lord thy God shall choose, and thou shalt turn in the morning, and go to thy tentsÆ (Deuteronomy 16:7). As from the morning, they were thus free to celebrate their deliverance from poverty and slavery in their homes. Likewise, after the Revelation on Sinai, the people were told æReturn to your tentsÆ (Deuteronomy 5:27). Contrasting with this is Sukkot, which follows the joyous harvest season, whereupon God commanded us to observe seven days, so as to remember God and not fail to acknowledge His bounty. Accordingly, we leave our comfortable homes and seek shelter under the wings of the Almighty.... This is the time to disregard the ephemeral rewards, to praise and exalt the Source of all our prosperity, whereby Sukkot becomes truly a Feast of the Lord. We are to consider material bounty as a boon received by the servant from his master, in order that he may serve him.ö  

      QUESTION: What textual nuance or ôhintö prompts Arama to differentiate between the goals of Pesach and the goals of Sukkot? (Compare Exodus 12:14�15, 13:6, 23:15, 34:18, Leviticus 23:6, Numbers 28:16�17 and Deuteronomy 16:1 �� all referring to Pesach, with Leviticus 23:34, 23:39, and Deuteronomy 16:15 �� all referring to Sukkot)  

      ANSWER: In all the verses referring to Pesach, not one speaks of a ôCHAG LASHEM��a holiday to the Lordö of seven days. Each reference of ôCHAG LASHEM��a holiday to the Lordö by Pesach (and there are many) indicates one day only. For Sukkot, however, the connotation of ôCHAG LASHEM��a holiday to the Lordö in each instance is for a seven day holiday. This is what prompted Rabbi Arama to make his distinction in defining the different themes of each holiday.       An Intournet Web Site Production. 
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torah@lubavitch.chabad.org Torah Studies � Sukkos 

 Adaptation of Likutei Sichos   by  Rabbi Sholom Ber Wineberg   Based on the teachings and talks of the Lubavitcher Rebbe Rabbi Menachem M. Schneerson on the weekly Torah Portion

                                      Sukkos 

                             Sukkah and the Four Kinds 

      Two Torah commandments of the festival of Sukkos are to dwell seven days in a Sukkah, and to take the "four kinds," the esrog, lulav, haddasim and aravos (the citron, palm�branch, myrtle and willow). 

      The latter commandment is in reality not to be considered a distinct act to be performed during the seven days of Sukkos. Rather, the taking of the "four kinds" is related to the mitzvah of Sukkah itself; this also being the reason for the law that the best way of performing the mitzvah of the "four kinds" is within the Sukkah. 

      The Sukkah encompasses a Jew and all his possessions with holiness. The taking of the "four kinds" has the additional benefit of drawing down this degree of G�dliness within the Jew �� "You shall take unto yourselves a citron." 

      Indeed, this is why the four kinds are to be placed near the heart, so that the effect will be felt within the seat of human emotions. From there it infuses all the other bodily organs, including the intellect. 

      In terms of man's spiritual service, the encompassing quality of the Sukkah is indicative of the transcendental quality of mesirus nefesh, total self�sacrifice for the sake of G�d �� a level that surpasses all human powers, while taking the "four kinds" points to the individual's finite powers of intellect, emotion, etc. 

      This being so, it would seem that drawing down the infinite encompassing level of the Sukkah into the finite sense of self via the "four kinds" would be a step backward. Why then are we commanded to take the "four kinds" in order to draw down �� and seemingly limit �� this infinite level? 

      The reason is that complete mesirus nefesh only results when the attendant state of self�nullification permeates a person's intellect and emotions, so that they too desire this exalted state. 

      There are two reasons why this is so: 

      a) Only when mesirus nefesh permeates the entire individual can it    become a permanent part of his self; 

      b) the permeation of all aspects of a person demonstrates the true    power and scope of mesirus nefesh; every place within the    individual has become permeated by its power. 

      The above helps clarify yet another matter: The festival of Sukkos is to be celebrated with joy, for it is one of the three pilgrim festivals �� Pesach, Shavuos and Sukkos �� concerning which G�d commands us: "You shall rejoice in your festival...." Particularly so since Sukkos is referred to in the holiday prayers as the "Season of our Joy." 

      The particular mitzvah of Sukkos which the Torah associates with joy is the taking of the "four kinds," concerning which the verse states: "On the first day you shall take unto yourselves a citron... and you shall rejoice before the L�rd your G�d for seven days." 

      Why is the taking of the "four kinds" singled out for its connection to rejoicing, and not the commandment to dwell in a Sukkah? 

      In light of the explanation given above, the reason becomes obvious: 

      If the full state of mesirus nefesh is realized specifically when it permeates a person's inner powers, then this is surely so with regard to joy. For joy must of course be actually felt, and true joy is not subject to limitations �� the true joy of something transcends intellect, and can only be realized when it is assimilated in an inward manner. 

      True joy results when the encompassing level of the Sukkah is drawn down by the taking of the "four kinds" �� "you shall take unto yourselves ... and you shall rejoice." 

                 Based on Likkutei Sichos, Vol. XXIV, pp. 246�250 

                                ��������������������� 

                           The Sukkah and the "Four Kinds" 

      There is a quality to the mitzvah of dwelling in a Sukkah that is not found in most other mitzvos, in that the physical objects with which the mitzvah is performed �� the schach (the Sukkah covering) as well as the walls �� become holy. 

      In other words, not only are the schach (and Rabbinically, the walls as well) used for the purpose of a mitzvah, but they themselves become sacred during the festival of Sukkos. 

      With regard to the mitzvah of the "Four Kinds," we find that there is a more striking relationship with the physical objects with which the mitzvah is performed than is to be found regarding other mitzvos. 

      The physical objects with which all the various mitzvos are performed are more suited than other matter to being receptacles for G�dliness. Thus, for example, the fact that wool is to be used for the commandment of tzitzis demonstrates that wool is intrinsically loftier than those other objects with which the mitzvah cannot be performed. 

      The physical objects involved in the "Four Kinds," however, not only possess this innate capacity to be used for a mitzvah, but clearly demonstrate this capacity. 

      Our Sages explain that the esrog, lulav, haddasim and aravos were specifically included in the "Four Kinds" because they each reflect unity. The branches of the lulav are all attached; the hadas has three leaves growing out of the same stem; aravos grow together in clusters. And surely this quality applies to the esrog, which is found on the tree for an entire year �� thereby uniting the climates of Spring, Summer, Winter and Fall. 

      Most other worldly objects exist as separate entities unto themselves. 

      The fact, then, that these "four kinds" share a connection to unity points to the fact that within them is to be found a lessening of corporeality �� a byproduct of their abnegation to holiness and G�dliness. 

      Herein lies both the similarity and the disparity between the mitzvos of Sukkah and the "Four Kinds": Both mitzvos are alike in that they �� more than other mitzvos �� reveal the innate capacity of physical objects to be used in the performance of a mitzvah. 

      The difference, however, lies in the fact that the sanctity inherent within the Sukkah is directly related to the performance of the mitzvah, while the relationship of the "Four Kinds" to its commandment is to be seen in the inherent nature of these plants, which makes them uniquely suited for the performance of the mitzvah. 

      There is yet another similarity and difference regarding these two mitzvos: 

      A Sukkah envelopes an entire person (indeed, many people), thus pointing to a degree of sanctity that transcends differences. 

      The "Four Kinds" also reflect unity; not merely by their very nature, as explained above, but also by the fact that they all join to bring about the actualization of one mitzvah. 

      But here too, a difference exists between these two mitzvos: 

      With regard to Sukkah there is no disparity even at the outset, while the "Four Kinds" are indeed separate to begin with, albeit uniting for the sake of the mitzvah. 

      Thus, the unity of the "four kinds" �� a unity such that even after the kinds unite they remain distinct from each other �� emphasizes how the world itself, whose very nature is divergence, becomes united with G�dliness. 

      The transcendent unity of the Sukkah, however, points to a level of G�dliness at which divergence and separation simply do not exist. 

                  Based on Likkutei Sichos, Vol. XIX, pp. 356�359 
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* PARSHA Q&A *  In�Depth Questions on the Parsha and Rashi's commentary.  Parshas Vzos HaBracha For  24 October 1997/22 Tishrei 5758 in Israel  25 October 1997/23 Tishrei 5758 Outside Israel 

      Parsha Questions 

      1.  Before giving the Torah, Hashem went to `Seir' and `Mount Paran.'  Why? 2.  How was the Torah written before it was given at Mt. Sinai? 3.  Why is Yehuda blessed immediately after Reuven? 4.  Where is Shimon's blessing found in the Parsha? 5.  In Levi's blessing, which relatives are referred to as A) father, B)      brother and C) son. 6.  What covenant (bris) did Levi keep? 7.  Why was Binyamin blessed before Yosef? 8.  Which Tribe received the `best' portion of Eretz Yisrael? 9.  Besides the sun, which celestial body helps fruit to ripen? 10. If there were only 7 Canaanite nations, why did Yehoshua need to     conquer 31 kings? 11. Who are the "Rivavos Ephraim?" 12. What was the partnership between Zevulun and Yissachar? 13. What three things did the land of Zevulun possess? 14. What did visiting merchants see that inspired them to convert to      Judaism? 15. The tribe of Gad saw "the beginning �� reishis."  The beginning of     what? 16. The source of the Jordan River was in the territory of which tribe? 17. Which tribe possessed the Kinneret? 18. The daughters of which tribe married High Priests and Kings? 19. Who wrote the last eight verses in the Torah, starting with the verse,      "and Moshe died...." 20. Who buried Moshe? 

      Bonus QUESTION:       Keeping in mind the concept of "mida kneged mida (measure for measure),"  what mitzva did Moshe do to deserve the honor of being buried by Hashem  Himself? 

      I Did Not Know That!       The Torah's last verses describe Moshe's death.  According to Rabbi Meir,  Moshe wrote these verses `B'dima �� in tears.'  But this word can also be  read `B'dema �� jumbled.'  This implies that Moshe wrote these verses in a  disorderly fashion so their meaning could not be discerned. Based on The Vilna Gaon 

      Recommended Reading List Ramban 33:6  Why not Shimon? 33:12 The Shelter of Binyamin       Sforno 33:6  Reuven's Blessing 33:7  Shimon's Blessing 33:17 The Kingship of Yosef 33:25�6 The Collective Blessing 

      Answers to this Week's Questions  All references are to the verses and Rashi's commentary, unless otherwise  stated 

      1.  33:2 � In order to offer the Torah to the people of Seir (Eisav's      descendants) and the people of Paran (Yishmael's descendants). 2.  33:2 � Black fire on white fire. 3.  33:7 � Because both of them admitted their sin. 4.  33:7 � It is hinted at in Yehuda's blessing. 5.  33:9 � A) Maternal grandfather, B) Maternal half�brother, and C)      Grandson through the daughter. 6.  33:9 � Bris Mila (circumcision). 7.  33:12 � Because the Beis HaMikdash, built in Binyamin's portion, was      `more beloved' than the Mishkan built in Yosef's portion. 8.  33:13 � Yosef. 9.  33:14 � The Moon. 10. 33:17 � Since the Land was so desirable, all foreign kings and      governments acquired palaces and property there. 11. 33:17 � Those slain by Yehoshua, a descendant of Ephraim. 12. 33:18 � Zevulun engaged in commerce and provided for Yissachar, thus      enabling Yissachar to study Torah full�time. 13. 33:19 � Taris, a type of fish; Chilazon, a mollusk whose blood was      needed for the techeles (a dye needed for tzitzis); and a type of sand      needed for white glass. 14. 33:19 � They saw that the Jews serve one G�d and follow a unified      Kashrus code. 15. 33:21 � They saw the beginning of the conquest of the land, and chose      that as its portion. 16. 33:22 � Dan. 17. 33:23 � Naftali. 18. 33:24 � Asher. 19. 34:5 � According to one opinion, Yehoshua wrote it.  Rabbi Meir says      Moshe himself wrote it with tears. 20. 34:6 � According to one opinion, Hashem buried Moshe.  According to      Rabbi Yishmael, Moshe buried himself. 

      Bonus ANSWER:       While the Jewish People were busy collecting gold and silver from the  Egyptians, Moshe concerned himself with locating and transporting Yosef's  remains.  Moshe wanted to honor the oath made to Yosef, that his remains  would be taken out of Egypt and buried in Israel.  Since he honored Yosef  in burial, he himself was honored in burial. Medrash Rabba

  Written and Compiled by Rabbi Reuven Subar  General Editor: Rabbi Moshe Newman  Production Design: Lev Seltzer (C) 1997 Ohr Somayach International
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When a House is Not Your Home The Sukkos Experience by Rabbi Mendel Weinbach         When is a house not your home?  

                  On Sukkos, of course. The Torah commands us to move out of our houses on the fifteenth day of the Month of Tishrei and to make sukkos (popularly translated as "booths" but better defined as shelters) our homes for seven days.                         The revealed reason for this commandment is the Torah's explanation that dwelling in sukkos will remind us of the supernatural protection against the harsh climate of the desert which Hashem so graciously provided for our ancestors when He brought them out of Egyptian bondage. But, as is the case with all of the mitzvos there are many lessons to be learned from analyzing and performing this mitzvah of making a sukkah our home for a week.              

      Perhaps the most elementary lesson of all is the sense of "temporariness." Although we are certainly expected to make every effort to dignify this mitzvah by making the sukkah as attractive as possible and to truly fulfill our Sages' guideline that "you shall dwell in them as you live in your own home," there is no escaping the feeling that this is only a "temporary dwelling." When dining room, living room and bedroom all become combined in an area equal in size to only one of these units, and when furniture is kept down to a bare minimum, the dwellers of the sukkah are keenly aware that this is not a permanent situation.                         The value of such an experience emerges from the classic tale of the Jew who came to visit the famous Torah giant, Rabbi Yisrael Meir Kagan, zatzal, (the Chafetz Chaim) in his humble abode in the Polish town of Radin. "Where is your furniture?" asked the astonished visitor of the saintly sage when he saw how barely furnished the room was. "And where is yours?" was the Chafetz Chaim's response. "I have no furniture with me because I am only passing through," explained the visitor. "I, too, am only passing through this world," said the Chafetz Chaim, "for our lives here are only a preparation for the real world, the World to Come. For merely passing through this corridor of time I have enough furniture."              

      In our pursuit of creature comforts and a higher standard of living we inevitably become ensnared in the illusion that we are here to stay forever and must therefore try make the most of it in terms of enjoyment. A week in a temporary home where there is only room for the bare essentials of survival restores our focus on the transient nature of our entire existence and provides us with at least a part of the transcendent perspective of the Chafetz Chaim.              

      Another vital lesson of the sukkah was colorfully summarized by a great Chassidic leader who said that "the mitzvah of sukkah is the only one you can immerse yourself in even with your boots." There are 248 positive commandments, but all of them require only a portion of our physiology for their performance: e.g., for tefillin we utilize the arm and head, for prayer, the Shema and Torah study our mouths and brains, for waving the four species on Sukkos our hands. Only when it comes to the mitzvah of dwelling in the sukkah do we totally immerse ourselves in the fulfillment of the command.              

      (Yishuv Eretz Yisrael is another mitzvah in which a Jew can totally immerse himself but it is limited by geography, sukkah provides this opportunity whereever a Jew lives.)              

      This is a crucial perspective for every Jew to develop. His religious life is not limited to the time he spends in the synagogue or when he is fulfilling one of those 248 commands. He is expected to serve Hashem when he eats, sleeps and is involved in the pursuit of his livelihood.              

      The key to this approach is the Biblical guideline of "know Him in all your ways" which our Sages have interpreted as a challenge to dedicate even our most mundane acts "leshaim Shamayim" � for Heaven's sake. If you eat, sleep and work in order to have the physical and economic well�being required for performing Hashem's mitzvos you are considered as serving Him all of the time. How effectively does the sukkah home, with its enveloping of all our daily functions in the sanctity of divine service, bring home this important message to our minds and hearts.              

      One more dimension of the Sukkos experience is based on our preference for the translation of "shelters "rather than "booths." The nuclear age in which we grew up fostered a certain sense of doomsday, with grim visions of someone on the other side of the world pressing a button and unleashing a deadly storm of missiles capable of destroying a significant portion of the human race. Even with the collapse of such a threat from a Cold War escalation into a hot one there still lurks the awful menace of suicidal terrorists blowing themselves up along with so many others and the access that such mass murderers have to nuclear weapons sold to the highest bidder.              

      The most depressing aspect of this doomsday feeling is that there is no salvation in any shelter designed by man. The sukkah reminds us that when Jews in the desert faced the dangers of a blazing sun or merciless cold they were provided with the shelter of pillars of cloud miraculously placed above and around them by Divine Mercy. It is this concept that Heaven will provide shelter against every danger � natural or man�made � which gives us the confidence to joyfully go on living our lives and dedicating every moment of them to Hashem Who will envelop us in His love and protection just as we envelop ourselves in the sanctity of the sukkah.  
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  TORAH WEEKLY * Highlights of the Weekly Torah Portion Parshas Vzos HaBracha For 24 October 1997/22 Tishrei 5758 in Israel  25 October 1997/23 Tishrei 5758 Outside Israel

      Insights            What Goes Around            "And this is the blessing that Moshe, the man of G�d, blessed the children  of Yisrael." (33:1)            	The perfect circle.  Complete.  The circle unites the beginning and  the end.  There is no beginning nor end to a circle.  If you take one point  and call it its beginning, when you get to the end you will find yourself  back where you started.            On Simchas Torah, we finish reading the Torah and immediately start  again from the beginning.            	In our joy at having completed the Torah, we dance with it in a  circle.  Specifically in a circle.  The Torah is endless.  When we reach  its end, we are already back at its beginning.            	The final words of the Torah are: "in the eyes of all Yisrael."  And  its first words:  "In the beginning."  The circle dance of Simchas Torah  joins the end to the beginning, that "the eyes of all Yisrael" should be  fixed on the "beginning." ...

              At the end of Parshas Mishpatim, the Torah describes a brick of  Sapphire.  "Moshe, Aaron, Nadav and Avihu and seventy of the elders of  Israel ascended.  They saw the G�d of Israel, and under His feet was the  likeness of a brick of sapphire, and its purity was like the essence of the  heavens."            All the time that the Jewish People were slaves, this brick was  before Hashem.  This brick was a memorial to their suffering when they  built the treasure cities of Egypt with bricks of mortar.            	The "essence of heavens" refers to the light and joy before Hashem  when they were redeemed.            	Whenever the Torah describes the attributes of Hashem, it is so we  may strive to emulate them.            	Even when "the essence of the heavens" was revealed �� even in the  light and joy of redemption �� "the brick of sapphire," of suffering, was  still there too.            	By reminding ourselves of our suffering at the height of our joy, we  experience an entirely new dimension in our rejoicing.  Through this, we  can understand on a deeper level the good that the Almighty bestows upon  us, and thank Him with a full heart that He has brought us again to the  great simcha of completing the reading of His holy Torah.             

      Spending and Saving       "The Torah that Moshe commanded us is the heritage of the Congregation of  Yaakov." (33:4)     	There is a great difference between an inheritance and a heritage.       An inheritance is the sole possession of the one who inherits it.  It  is his to do with as he pleases:  To consume, to invest or to squander.   However, a heritage must be cherished and preserved and passed on intact to  the next generation.       	The Torah is our heritage �� not our inheritance.  We must pass it on  to the next generation as we found it, and not abridged, altered or  adulterated. 

      Seeing and Believing       "...before the eyes of all Yisrael." (34:12)    	These are the final words of the Torah.  The entire Jewish People  were witnesses to all the miracles that were wrought through Moshe  Rabbeinu.  With their own eyes they saw, and "seeing is believing."       	In other words, their believing came from seeing; their faith in  Moshe came from daily contact with miracles.            	These miracles were witnessed not by a small group who then convinced  others through charisma or coercion.  Rather, the entire nation �� the eyes  of all Yisrael �� were witnesses to the miracles.  They all saw the  dividing of the Red Sea, the Voice at Sinai, and the manna.            	Manna was the miraculous food that the Jewish People ate every day  for forty years.  Forty years, day�in day�out.  They saw it with enough  regularity for it to have become mundane.            	This was the seeing that founded the rock�like faithfulness of the  Jewish People throughout the long night of exile.  With their own eyes they  saw that Moshe, the prophet of Hashem, was authentic, and his Torah, the  Torah of the Living G�d, was Truth. 

      Sources: o  What Goes Around � adapted from Rabbi Shlomo Yosef Zevin o  A Brick of Sapphire � A Plank of Wood � Rashi;  o  Rabbi Yerucham Levovitz; Zale Newman; Moshe Averick o  Spending And Saving � Rabbi Nachman Bulman o  Seeing And Believing � Ohr HaChaim HaKadosh o  Haftorah:  Adapted from Dr. Mendel Hirsch, based on the words of his    father, Rabbi Samson Raphael Hirsch
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 Drasha Succoth �� Just  Desserts by Rabbi Mordechai Kamenetzky rmk@torah.org Drasha Succoth  5758           

Just Desserts                        The Talmud in Tractate Avodah Zarah talks about the future.  It details for us a scenario that will occur after the final redemption, when the G�d of the Jews and His Torah are known and accepted by all of mankind.  The entire world will see the great reward meted to the small nation that endured an incessant exile while following the Torah scrupulously.  Then the idol�worshippers from other nations will line up before G�d and complain,  "what about us?" Had we been given the Torah we, too, would surely have kept  it!  Why are you only rewarding the Jewish people?" The Talmud tells us that  G�d makes a deal.  "All right," He tells them.  "I'll give you one easy  mitzvah.  If you observe it correctly, fine.  However, if you do not, then  your complaints are meaningless.          The Talmud tells us He will give them the mitzvah of Sukkah.  G�d will then take out the sun in all its glory and the protection of the Sukkah will be no match for its rays. These idol�worshippers, predicts the Talmud,  will kick the walls of the Sukkah and flee in disgust.           There are many mitzvos in the Torah.  613 to be exact.  And there are quite a number of difficult ones.  Some are conducive to despair and disheartenment without a broiling sun.  Why, then, was the mitzvah of Sukkah chosen to be the cause celebri that differentiates our commitment to that of an idolator?          Rabbi Paysach Krohn, in his first book of the Magid Series tells the story of a Reb Avraham who was about to enter a restaurant one late spring afternoon.  Upon entering, he noticed a familiar vagrant Jew, known to all as Berel the beggar, meandering outside.            Reb Berel, rumor had it, was a formidable Torah scholar back in the old country, but had his life shattered physically and emotionally by Nazi atrocities.  He was a recluse, no one knew exactly where or how he lived: but he bothered no one, and not too many people bothered with him.          Reb Avraham asked the loner to join him for a meal.  He was about to make a business trip up to Binghamton and figured that he might as well prepare for the trip with more than a hot meal � he would begin it with a good deed.          Reb Berel gladly accepted the offer; however, when it came time to order, he asked for nothing more than two baked apples and a hot tea.  Reb Avraham's prodding could do nothing to increase the poor man's order.  "All I need are two baked apples and a steaming tea," he insisted.          Reb Avraham's trip to Binghamton was uneventful until the rain and the darkness began to fall almost simultaneously.  As if dancing in step, the darker it got, the heavier the deluge fell.  All Reb Avraham remembered was the skidding that took him over the divider and into oncoming traffic on Route 17 in Harriman, New York.  He came to shortly after two tow trucks had pulled his wrecked car from a ditch and lifted him to safety.  Refusing hospitalization, he was driven to a nearby motel that was owned by the Friedmans, a Jewish couple who were readying the place for the summer migrations.          Mr. Friedman saw the battered Reb Avraham and quickly prepared a comfortable room for him.  His wife quickly prepared a little something for him to eat.  She brought it out to a shocked and bewildered Reb Avraham.  On her serving tray were two baked apples and a glass of steaming tea.          When the Jews left Egypt, they had nothing to look at in the vast desert but faith.  They built simple huts, almost in declaration: "Hashem we will do ours, we are sure You will do yours."  And those simple huts, those Sukkos, protected them from the heat, the cold, the wind, and the unknown.  Hashem tells the prophet Jeremiah to tell his folk, "I remember the kindness of your youth as you followed Me in an unsowed desert."  (Jeremiah 2:2)          Perhaps when the final redemption arrives, it will again be the simple Sukkah that will stand as the protectorate and advocate of the People who stood for 2,000 years in the face of idolators, who invited the Jews to  join them... or die.  So, when we enter the Sukkah this year, let us remember  that it is only a small Sukkah stop on a long journey home.  And when we  arrive there, the Sukkah will be there once again to greet us as it was more than 3,300 years ago in the Sinai Desert.  After all, it's nice to be served  at the end of a 2,000�year�long journey with just desserts.  Gut Yom Tov!          Dedicated by Dr. and Mrs. Blair Skolnick
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 Rabbi Frand at the Tenth Siyum HaShas of Daf Yomi ryfrand@torah.org (Rabbi Yissocher Frand)  This special edition of "RavFrand" is dedicated in loving memory of   Mrs. Anne K. Goldberg � l'zaycher nishmas Chana Tie'bul bas Yisroel 

     An extraordinary, historic event in the annals of the American Jewish community occurred a few days before the arrival of Rosh HaShana 5758.  Over 70,000 Jews, � men, women and children � gathered and participated  in a unified celebration of the "Tenth Siyum HaShas of Daf Yomi" � the culmination of a seven and one half year cycle of study in which thousands of Jews throughout the world, as individuals and in groups, participated in learning the same folio of the Talmud each day. The Daf Yomi study program was conceived in 1923 by one of the great talmudic scholars and leaders of pre�war European Jewry, Rabbi Meir Shapiro of Lublin.

     The celebration was transmitted live via satellite from Manhattan's Madison Square Garden and the Nassau Veterans Memorial Coliseum in Long Island, N.Y., to more than thirty communities throughout the world. The program included a united afternoon Mincha prayer and evening Ma'ariv prayer. Tehillim � Psalms � were recited on behalf of the sick and on behalf of the safety and welfare of Jews in Israel.  There was singing and dancing.  The Tenth cycle of Talmud study was completed, and the eleventh cycle begun. One of the original students of Rav Meir Shapiro, who survived the Holocaust, chanted a Kaddish in memory of the six million holy martyrs.

     The evening included many interesting talks from Rabbinic leaders. One particularly powerful address was that given by our very own Rabbi Yissocher Frand, speaking from Nassau Coliseum. We are delighted to offer you this edited text version of Rabbi Frand's message.

     ���������������������������������������������������������������������

     Rav Meir Shapiro, Lubliner Rav, you were right. All that you envisioned about Daf Yomi has come to fruition, and even more. My only question is, could you have dreamed that it would become as successful as it has? Could you have dreamed of Madison Square Garden, and the Nassau Coliseum, and all the thousands of Jews who are tuned in? Could you have envisioned Dial�A�Daf and cassettes and the Daf on the Long Island Railroad and on the El AL flights? But history has certainly proven you correct in your initial goals.  You viewed Daf Yomi, perhaps first and foremost, as a vehicle to promote achdus � unity � to bind together Jews from disparate communities and backgrounds and so many different walks of life, all unified by THE DAF.

     And if such an innovation was necessary almost 75 years ago, when the Daf Yomi was begun, how much more so today. Today, when there seems to be so much strife and argument and disunity and so much of it for no reason, we certainly need something like the Daf that brings us together.

     When Balak took Bilaam to curse Klal Yisrael [The Jewish People], Balak showed him part of the nation and told him "V'efes Kotsayhu Sireh V'kulo Lo Sirreh" � see a part of the nation, but do not see the entire people. Isn't that strange? If Bilaam wanted to curse Klal Yisrael, would it have not made more sense for Balak to show him the entire Klal Yisrael, for the curse to fall upon everyone, G�d forbid?

     The Skulener Rebbe [zt"l, of blessed memory] explained that one can only have a negative effect on "Kotsayhu" � on the kitzvos of Klal Yisrael � at the points of divisiveness and disunity, but "V'kulo Lo Sirreh." Balak did not show Bilaam all of Klal Yisroel, because in a united state, we cannot be touched. When there is Achdus and there is unity, we are invulnerable.

     When one looks out at this mass of Jews, and is aware of the thousands more in Madison Square Garden, and the thousands and thousands more Jews tuned in all over the world, united, _for_ Torah, _by_ Torah, one senses that this is such a moment. As a unified Tzibur, a unified congregation, we are invulnerable.

     _Savor_ this moment. _Cherish_ this moment. _Remember_ this moment. _Use_ this moment for a prayer, for thought of repentance. Never forget this mass of Jews that has come together to give honor to Torah.

     But the koach ham'agaid [uniting power] of the Daf Yomi was not limited to uniting different people. It is that which unites and gives unity and structure to each of our own personal lives, as well.

     The Talmud tells us in Mesechtas P'sachim, that Rav Yosef declared, "If not for the day of Kabalas HaTorah [the receiving of the Torah at Mt. Sinai], I would just be another one of the many Yosefs wandering the streets."

     My Rosh Yeshiva, Rav Yaakov Yitzchok HaLevi Ruderman [zt"l] used to say, al pi drush [in homiletic fashion], that this is not referring to many different people � to many different Yosefs. This is referring to the same person, for there are often so many aspects to a person. Especially today, a person can be in the business and professional world for part of the day, and indeed part of his life. And he can also be a Jew who goes to pray and goes to learn and he can be a father and a husband for another part of the day. We all long for something that binds the different parts together. We long for something that unifies the different Yosefs of our existence. And such is the Daf. Such is the power of the Torah, the great unifier of individual souls and lives.

     But the uniting power of Torah, that which binds all of us together as a people, and sometimes binds us together as individuals, was not the only factor that motivated Rav Meir Shapiro zt"l to create the Daf Yomi. Ironically, it was something that he heard and learned from his mother.

     The tradition in the family is that when Rav Meir Shapiro was seven years old, on Issru Chag HaPesach [the day after Passover] of 1894, he noticed his mother crying. When he asked his mother why she was crying, she explained to him that the melamed [teacher] who was supposed to come that day, the day after Pesach, did not come and little Meir went an entire day without learning. And for that she cried. And when he asked his mother, when he asked his Mamme, Mrs. Shapiro, "Why are you crying?" She told him, "Meir, do you not understand what a day of learning is? You don't understand what a day of learning is all about. A day of learning can never be replaced."

     And that, my masters and teachers, is the foundation of Daf Yomi. Daf Yomi is all about the benefit of YOMI, daily learning, about the constancy of learning, the consistency of doing something day in and day out.

     This is extolled by the following Medrash � a medrash that discusses which pasuk [verse] in the Torah, embodies, encapsulates and exemplifies the entire essence of Torah. There are three opinions in the Medrash. Ben Zoma says that we can find a pasuk that "includes everything," and it is "Shema Yisroel HaShem Elokeynu HaShem Echod." You want a pusuk that embodies Torah? It is Shema Yisroel � accepting the yoke of the Kingdom of Heaven. Ben Nanis says, we find a pasuk that includes everything, and it is "V'ahavtah L'rayacha Kamocha" � love your brother as you love yourself. Ben Pahzi says, we find a pasuk that includes everything, and it is "Es hakeves echad taseh bahboker, v'es hakeves hashayni taseh bain ha'arbayim" � the first lamb shall be brought in the morning, and the second lamb shall be brought in the afternoon." This is the verse of Parshas Tamid � the Torah portion describing the daily sacrifice, which must be brought every single day.

     We can readily understand why Shema Yisroel should embody the Torah � it is all about the relationship between man and G�d.  We can also understand that "love your brother as yourself" should be the essence of Torah � it is all about the relationship between man and his fellow man.  But "the first lamb shall be brought in the morning, and the second in the afternoon" � that is the essence of Torah?

     And not only that, but the Medrash continues: Rebbi stood on his feet, and declared that the halacha [law] is like Ben Pahzi.  The halacha is that that which encapsulates and embodies all of Torah is the pasuk of Tomid � the bringing of the Korbon Tomid, the daily sacrifice, every single day.

     The Maharal in the Nissiv Ahavas Rayach explains that the foundation of Torah, of being a servant of G�d, is consistency.  It is day in, day out, every single day.  This is the Torah.  The Torah is t'medeous � constancy � and that's what the Daf is.  And the lesson from that must be, that if not Daf Yomi, then let it me Amud Yomi [one side of each page, per day], let it be Mishna Yomis, let it be seder Yomis [a regular daily time for learning]. But whatever it is, it must be Yomi.  It must be done daily.  A day without learning can never be replaced.

     [Note to the reader: the following paragraph, in which Rabbi Frand credits women with the merit of Daf Yomi, was the one portion of the entire evening where the speaker was repeatedly interrupted by applause.]

     But we gain another insight from Rav Meir Shapiro's mother, and that is that the founding of Daf Yomi was originally inspired by a woman, by a "Yiddishe Mamma" [Jewish mother].  [Interrupted by applause] And today as well, Daf Yomi is made possible by righteous women [Interrupted by applause] � by women who realize that it falls to their lot to see to it that their husbands learn and continue to grow.  And there can be no greater contribution to the spiritual wellbeing of a Jewish home, other than that the husband should learn. [Interrupted by applause]  And if that requires sacrifice � a tremendous sacrifice on your part � like, not seeing your husband an entire day, and then having your husband home at the end of the day for a few minutes of supper, and some time with the children, and then out the door again to the Daf Yomi.  Or, in those hectic hours of the morning, when it is so difficult to get the children off to school, when another set of hands and another person can be so helpful, but no, your husband goes to the Daf at 5:30 or 6:00 in the morning.  You, righteous women, must be proud of your portion. [More applause]

     And remember something else that Mrs. Shapiro said.  When it came time to hire that melamed [teacher], who eventually came the next day, they paid him 300 Rubel, which was a tremendous amount of money.  Her reaction to that was that it is but a mere small sacrifice for such a big and important Torah.  And that must be your mantra as well � that it is a small sacrifice to make for the sake of Torah.

     Finally, Lubliner Rav [zt"l, of blessed memory], there is another lesson, that I don't think you meant to teach us.  Not about Daf Yomi, and not about Achdus [unity] and not about the benefit of consistency.  We learn from you a lesson that one person and one deed can make a tremendous difference in this world.  You taught us what one idea and what one story can accomplish. Look at all the thousands and thousands and thousands � millions of hours and Dafim that have been learned because of one man and one idea. A man who lived in our century, and who has changed the face of learning throughout the world. One man, one idea can change so much.

     And you don't have to be a Gadol B'Yisroel [one of the great leaders of Jewry] to have an unbelievable effect on people.  Let me share with you a true story:

     A Jew comes in to a Rav in Dallas, Texas, and says, "Here is ten thousand dollars."  The Rabbi asks the Jew, "What is this all about?"  So the Jew said, "I was at the Kotel [The Western Wall], and I saw a Jew � a Yerushalmi [pious old�time resident of Jerusalem] � praying with such fervor, with such devotion, with such kavana [concentration], and I thought to myself, 'I want to be part of that.  I want to be part of that world.'"

     And therefore, he told the Rabbi, "I want to give you ten thousand dollars because I want to support Torah causes.  And I am going to give you ten thousand dollars each year, for as long as a live." And so the man did until he died, and then his mother continued the tradition of giving ten thousand dollars.

     Imagine...  That Yerushalmi � the Yerushalmi at the Kotel, who prayed just one plain prayer at the Kotel, one prayer with kavana [concentration], will go, after 120 years, to the Yeshiva Shel Mayla [Heavenly Yeshiva], and G�d will show him all of the merits that he earned in this world.  G�d will say to him, "And this is the merits of the Jew in Dallas."

     The man will look at G�d, and say, "What's Dallas?  I've never been to Dallas. What's this about?"

     So G�d will replay for him that moment at the Kotel, when he happened to offer a prayer with intense concentration, a prayer that made a difference to another Jew, who lived thousands of miles away.  For that he will have eternal reward � for one prayer, for one story.

     That is what you taught us, Rav Meir Shapiro, Lubliner Rav.  You taught us that one man with one idea can accomplish so much.

     [Kesiva V'chasima Tova]  Have a good Yom Tov!

Transcribed by Dovid Hoffman <dhoffman@torah.org> Edited by Rabbi Yaakov Menken  <menken@torah.org> Project Genesis
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The Weekly Daf � #192 From:	ohr@virtual.co.il (Ohr Somayach) Dafyomi@virtual.co.il ( Insights into Daf Yomi from Ohr Somayach ) Berachos 16�22 Week of 12�18 Tishrei 5758 / 13 � 19 Oct. 1997  By Rabbi Mendel Weinbach, Dean, Ohr Somayach Institutions  

Training for the Shema      Even though the Torah does not obligate one to fulfill mitzvos before he  reaches the age of Bar Mitzvah, there is a requirement by rabbinical law  for a parent to train his young child in the performance of those mitzvos  even at an early age, once he reaches a level of intelligence where chinuch  training is practical.     Does this rabbinical requirement of chinuch also apply to the mitzvah of  reciting the Shema in the morning and evening?     It all depends on how we understand what the Mishnah means when it says  that minors are exempt from the mitzvah of reciting the Shema.  Rashi  explains that this refers even to a minor who has reached the level where  he is capable of being trained in other mitzvos.  The mitzvah of Shema is  different, he points out, because it is confined to a set period of time  and it is too much to expect of the father to always be available at that  time to train his son.     Tosefos cites the differing opinion of Rabbeinu Tam who contends that the  Shema is no different from any other mitzvah in which a minor must be  trained, and the Mishnah's exemption relates only to a minor who has not  yet reached the age of chinuch.     Even according to Rashi's view, a father is required to teach his son the  first passage of Shema as soon as he learns to speak, but not necessarily  within the time framework to which the recital of Shema is limited.  This  is so because the father must train his child in the study of Torah.   Similarly, he must train him in prayer, which is not as limited in its time  framework as the Shema.     The Shulchan Aruch (Orach Chaim 70:2) cites both opinions and declares that  it is proper to follow the ruling of Rabbeinu Tam and train children in the  recital of the entire Shema.  Berachos 20a

    Prayers and their Sayers What are the sources for the texts of the prayers that we say?     The blessings we say upon rising, the ones we say in our Shmone Esrei,  those before and after the Shema, and before and after our "Passages of  Song" are all the creation of the prophets and sages who were the Members  of the Great Assembly.  Many of our prayers are also taken from the Psalms  of King David and other parts of Tanach.     In this week's section of the Talmud we discover another source for some of  our prayers � the personal prayers which some of our sages were accustomed  to say at the conclusion of their Shmone Esrei.     The prayer which Rabbi Yehuda Hanassi (Rebbie) used to say for Divine  protection against all sorts of arrogant and dangerous people became part  of our morning prayers, immediately following the blessings upon rising.     At the other end of our morning service is the prayer we say at the  conclusion of our Shmone Esrei for Divine assistance in guarding our  tongue.  This was initiated by the Sage Mar, the son of Ravina.     On the Shabbos before Rosh Chodesh when we pray before the Mussaf service  for a good new month we repeat the words which the Sage Rav would say each  day after his prayers.     Finally, the appeal to Hashem for acceptance of our confessions on Yom  Kippur is the prayer which was said daily by the Sage Rava. Berachos 16b�17a

_________________________________________________________ 
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The gemara (Sukka 47a) determines that outside Israel, one  must eat in the sukka on Shemini Atzeret, but without reciting  the berakha of "leisheiv ba�sukka."  Various explanations have  been given for this.  The Rambam sees this as an example of a  general rule, namely that no berakha is made when a mitzva is  performed based on a safek (doubt) in this case, the safek  that perhaps the day celebrated as Shemini Atzeret outside  Israel is in fact the seventh day of Sukkot.  Tosafot (Sukka  47a) imply that making a berakha would be tantamount to  treating the chag like an ordinary workday (since during chol  ha�mo'ed we also make a berakha and work is permitted), though  sitting in the sukka alone is not as problematic, since "a  person often finds it pleasant to eat in the sukka even on  days of Yom Tov [when it is not necessary to do so]." 

              We will focus on the explanation given by the Rif: "Since  it is Shemini Atzeret, making a berakha would lead to a  contradiction: If it is a day of [sitting in the] sukka, then  it is not Shemini Atzeret, and if it is Shemini Atzeret, then  it is not a day of [sitting in the] sukka!  Since we are in  doubt, we act stringently on both counts.  We eat in the sukka  but make no berakha and treat the day as chag (i.e., Shemini  Atzeret)."  The Rif is somewhat difficult to understand.  He  claims that making a berakha would imply that one MUST sit in  the sukka on that day, and this is inconsistent with the  character of Shemini Atzeret.  Yet it would seem that SITTING  in the sukka without a berakha implies the same thing!  It is  difficult to explain that the Rif is relying on the  explanation of Tosafot quoted in the last paragraph, since he  does not mention this at all. 

              The explanation of the Rif is adopted by the Sefer Ha� chinukh (chapter 323), who explains it in greater detail.   According to the Chinukh, the reason we make no berakha on  sitting in the sukka on Shemini Atzeret relates to the essence  of Shemini Atzeret itself.  While the gemara (Sukka 47a) lists  various ways in which Shemini Atzeret is considered a holiday  in and of itself, it nonetheless refers to the day as "the  closing yom tov of Sukkot" (Sukka 48a).  The question which  naturally arises is, should Shemini Atzeret be viewed  fundamentally as an independent chag, or rather as the end of  Sukkot?  This question could lie at the heart of the debate  among poskim regarding the proper reference to Shemini Atzeret  in Ya'aleh Ve�yavo: should one say "chag ha�atzeret" festival  of closing or "atzeret ha�chag" closing of the festival (the  latter suggesting that the day is the conclusion of the  "chag," namely Sukkot)?  The Chinukh opts for the first  formulation, thus emphasizing the independent character of the  day: "There is no reference made to Sukkot in this formulation  at all."  Why, then, do we sit in the sukka on Shemini  Atzeret?  "Chazal commanded us to sit in the sukka to fulfill  the obligation [of Jews outside Israel] to add one day to  every holiday; hence, we add a day to Sukkot and make it eight  days, but we don't make a berakha on the sukka on that day  because it is really a different holiday altogether [namely,  Shemini Atzeret].  Since nowadays we know the calculation of  the calendar and hence the true date, it is more appropriate  to make berakhot relating to the true character of the day  rather than to the aspect of the day instituted by Chazal.   Although one may ask: Why do we not mention both Sukkot and  Shemini Atzeret in our blessings, as we do with regard to  Shabbat and Yom Tov when they coincide?  [The answer is] we  find that it is possible for Shabbat and Yom Tov to occur on  the same day, but TWO DIFFERENT HOLIDAYS CANNOT OCCUR AT THE  SAME TIME, and hence we should not recite such a berakha.  But  it is perfectly appropriate to sit in the sukka on Shemini  Atzeret, SINCE THIS DOES NOT DETRACT FROM THE HOLIDAY OF  SHEMINI ATZERET AT ALL." 

              The Chinukh's explanation of the Rif may be summarized as  follows: with regard to the berakha, the seventh and eighth  days are mutually exclusive, and for that same reason we can't  mention both Sukkot and Shemini Atzeret in our blessings,  since "two different holidays cannot occur at the same time:"  however, sitting in the sukka itself on the eighth day is fine  because "this does not detract from the holiday of Shemini  Atzeret at all."  While the Rif's language is terse, the  Chinukh provides an explanation.  According to the Chinukh,  the entire problem would not have arisen had Shemini Atzeret  not been an independent holiday.  Had the eighth day been part  of Sukkot, we would have been able to sit in the sukka and  even make a berakha, and there would have been no conflict  between Sukkot and Shemini Atzeret.  The problem lies not in  the fact that there is no OBLIGATION to sit in the sukka on  the Shemini Atzeret, but in the fact that Shemini Atzeret IN  ITS ESSENCE is a holiday separate and different from Sukkot.   Thus, for instance, we have no problem making a berakha of "al  akhilat matza" on the second night of Pesach outside Israel,  despite the fact that there is no obligation from the Torah to  eat matza then; this is because the second night of Pesach is  part of the holiday of Pesach, while Shemini Atzeret itself is  detached from and independent of Sukkot.  The Chinukh believes  that we need be concerned about the problem of mutual  exclusion only with regard to two entirely different and  conflicting characteristics which we attempt to impose on the  same one day. 

              As explained, according to the Rif and the Chinukh,  sitting in the sukka alone does not represent such a problem  of mutual exclusion, while making a berakha over the sukka  would be problematic and is comparable to mentioning both  Sukkot and Shemini Atzeret in the same berakha.  The novelty  of this approach is that it considers the berakha of "leisheiv  ba�sukka" not simply as a berakha made on a mitzva but as a  berakha which serves to impart to the day itself the character  of the holiday of Sukkot.  Thus, this berakha stands in  contradiction to the tefillot recited throughout the eighth  day, in which we refer to the day as "this holiday of Atzeret"  and impart to the day the character of Shemini Atzeret.  In  addition, since we have to mention "chag ha�atzeret" we have  to leave out any mention of Sukkot.  This approach, while  fully explained by the Chinukh, can also be inferred from the  words of the Rif quoted earlier: "If it is a DAY OF [eating in  the] SUKKA, then it is not Shemini Atzeret, and if it is  Shemini Atzeret, then it is not a DAY OF [eating in the]  SUKKA."  The contradiction lies not in the act of making a  berakha but in the character ascribed to the day by the  berakha. 

      A Berakha on a Mitzva Establishes the Character of the Day 

              This explanation assumes, as noted, the novel assumption  that the berakha on the mitzva of sitting in the sukka  establishes the character of the day as a "day of sukka" and  therefore the berakha, not the sitting itself, undermines the  independent status of Shemini Atzeret.  The Rambam, too, seems  to accept this assumption.  We have already noted that in his  opinion, the reason we make no berakha on the mitzva of sukka  on Shemini Atzeret is that we do not make berakhot on mitzvot  performed due to a safek.  But this is somewhat difficult,  because we recite such berakhot on every added day of Yom Tov  outside Israel (the berakha made over matza on the second  night of Pesach, alluded to earlier, is but one example), and  these days are only safek Yom Tov.  The Rambam himself  referred to this in a response to the elders of Lunel (quoted  in the Kesef Mishneh, Hilkhot Mila 3:6): "[The second day of  Yom Tov] was itself created out of a safek, and Chazal  established on that day all the berakhot associated with it,  just like the first day of Yom Tov."  That is to say, were it  true that we eat matza on the second night of Pesach solely  due to the safek regarding the fulfillment on the previous  night of the mitzva to eat matza, we would not make a berakha.   But since Chazal IMBUED THE ENTIRE SECOND DAY with the  sanctity of the first day of Yom Tov due to a safek, we may  recite all the berakhot associated with the mitzvot of the  day.  The reason is as we explained in the Rif and the  Chinukh: reciting berakhot on the mitzvot of the day helps  also to fulfill and establish the sanctity of the day itself. 

              Thus, it turns out that the Rambam and the Rif do not  disagree in the reasons they give for not making the berakha  over sukka on Shemini Atzeret.  The Rambam establishes that we  cannot recite the berakha due merely to the safek of whether  we are fulfilling the mitzva of sukka, since berakhot are not  made over mitzvot in such situations.  However, we would still  believe that the berakha should be recited as an integral part  of the rabbinically ordained sanctity of the day, just as we  recite the berakha over matza on the second night of Pesach.   To reject this reasoning, we need the explanation of the Rif  regarding the mutual exclusion of the character of Sukkot and  the character of Shemini Atzeret. 

      Is Shemini Atzeret a "Second Day of Yom Tov" At All? 

              We have seen that (in the opinion of the Rif) no berakha  is made on the mitzva of sukka on Shemini Atzeret because this  berakha undermines the sanctity of Shemini Atzeret inherent in  the day.  But the question arises: doesn't the undermining of  the sanctity of the day still exist simply by virtue of the  institution of the second day of Yom Tov?  Just as the second  day of Sukkot is imbued by Chazal with the sanctity of the  first day, so too the eighth day � Shemini Atzeret � is imbued  with the sanctity of the seventh day of Sukkot and hence  represents a rabbinic "day of sukka" undermining the sanctity  of Shemini Atzeret!  When we refrain from reciting the berakha  over the mitzva of sukka on the eighth day, it seems that we  are simply closing our eyes to the fundamental contradiction  inherent in the day.  Is it conceivable that Chazal recognized  this contradiction and commanded us to HIDE it to the greatest  possible extent by not alluding to it in our prayers or in our  berakhot?! 

              But we can deal with this difficulty in a much more  direct manner by suggesting that the "sefeika de�yoma" (doubt  relating to the identity of the day) with regard to Shemini  Atzeret is different from that of the usual second day of Yom  Tov.  With regard to every other Yom Tov, Chazal instituted  that nowadays (when we know the true date with certainty) the  second day is a "rabbinic Yom Tov," imbued with the sanctity  of the first day, as explained earlier.  But Shemini Atzeret  was not instituted as a "rabbinic seventh day of Sukkot;"  rather, we are simply commanded to perform all the mitzvot of  Sukkot on Shemini Atzeret out of doubt, as if we were really  concerned that the day might truly be the seventh day of  Sukkot.  With regard to the essential nature and sanctity of  the day, Shemini Atzeret is not a "day of sukka" at all. 

              Evidence for this suggestion is provided by the  discussion of Rishonim regarding why we do not perform the  mitzva of lulav on Shemini Atzeret but nevertheless still sit  in the sukka.  One suggested answer is that lulav is only a  rabbinic mitzva on the seventh day of Sukkot.  Rav  Soloveitchik pointed out a major difficulty with this answer:  maror is only a rabbinic mitzva nowadays, yet we perform this  mitzva (and with a berakha) on the second night of Pesach!  It  would seem that this answer relies on a fundamental  distinction between Shemini Atzeret and other days of safek  Yom Tov such as the second day of Pesach.  Other days of safek  Yom Tov have (on a rabbinic level) the sanctity and character  of the previous day, and hence all obligations associated with  the previous day are in force.  Shemini Atzeret, in contrast,  has no character of Sukkot at all; rather, we are commanded by  Chazal to perform the mitzvot of Sukkot on that day out of  concern that the calendar is one day off.  This stringency was  instituted only with regard to biblical mitzvot, and hence we  sit in the sukka but do not perform the mitzva of lulav which  is a rabbinic mitzva on this day. 

      The Sitting in the Sukka of Shemini Atzeret Differs from That  of the Rest of Sukkot 

              Finally, one additional point must be examined.  The Rif  applies his explanation to the berakha of "leisheiv ba�sukka"  but not to the sitting in the sukka itself, since, as the  Chinukh explained, "this does not detract from the holiday of  Shemini Atzeret at all."  But we could conceivably claim that  the sitting too should be problematic if we assume that it  too, like the berakha, defines the character of the day.  This  would obviously prevent us from making any distinction between  the berakha on sitting in the sukka and the sitting itself;  both serve to define the character of the day and hence both  should be prohibited on Shemini Atzeret according to the Rif.   But we could still suggest that there are two aspects to the  mitzva of sitting in the sukka; it is on the one hand a mere  act ("ma'aseh mitzva") we are commanded to perform on certain  days of the year, and on the other hand it defines and  fulfills the sanctity and character of those days.  Perhaps  different activities representing different levels of dwelling  in the sukka can be associated with each of these aspects: the  bare essentials of eating and sleeping in the sukka are part  of the "ma'aseh mitzva" of sitting in the sukka, while  additional acts such as strolling in the sukka and bringing  fine utensils into the sukka, which transform the sukka into a  person's natural environment for the duration of the holiday,  serve to define the character of the day as a "day of sukka."   If we apply the idea of the Rif to this framework, we may  suggest that the requirement of sukka on Shemini Atzeret is to  perform the "ma'aseh mitzva" of SITTING IN THE SUKKA, but NOT  to transform the sukka into a PERSON'S NATURAL DWELLING �  since this would define the day as a "day of sukka." 

              This seems to be the opinion of the Bach (OC, 666).  The  mishna (Sukka 48a) states that on the afternoon of the seventh  day of Sukkot, a person must bring his utensils from the sukka  back into the house, out of respect for the upcoming Yom Tov.   Presumably, this requirement exists only in Israel, where  people eat in the house on Shemini Atzeret and hence require  their utensils to be in the house.  The Bach, however,  suggests that this halakha applies even outside Israel; though  we eat in the sukka, we must still remove beforehand from the  sukka all the fine utensils and leave only the utensils  required for eating.  The opinion of the Bach must be that we  can fulfill on Shemini Atzeret only the "ma'aseh mitzva" of  sitting in the sukka and must not perform the higher level of  transforming the sukka into a natural dwelling, since this  would define the day as a "day of sukka" and thereby undermine  the independent character of Shemini Atzeret.  

      For direct questions or comments to Rav Mordechai Friedman,  the list coordinator, please send email to MF@ETZION.ORG.IL . HTTP://WWW.VIRTUAL.CO.IL/EDUCATION/YHE Copyright (c) 1997 Yeshivat Har Etzion.  All rights reserved. 
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