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The Sin of "Not Getting It"

The beginning of this week's parsha containsttage, almost comical,
episode of Bilaam's difficulty with his donkey [Bathar 22:21-34].
Unbeknownst to Bilaam, an angel of Hashem withaavdrsword was
blocking his donkey's forward movement. In thespreee of the officer's of
Moab, Bilaam beat his animal, to no avail. Theratihad no choice but to
move sideways rather than forward, crushing Biladeg against the wall,
by the side of the road.

After this scene repeated itself a couple of sinttashem opened up the
mouth of the donkey and she said to her masterat\Wave | done to you
that you have struck me these three times?" Bilemponded: "Because
you have mocked me! If there were a sword in mydhavould have
killed you by now!"

Ultimately, Hashem uncovered Balaam's eyes arghiehe angel of
Hashem standing on the road with his drawn swiine. angel chastised
Bilaam for having unfairly beaten his donkey thtieges. Bilaam
responded: "l have sinned, for | did not know @t were standing
opposite me on the road."

Was this the right answer on Bilaam's part? Bilaaould have said to
the angel "Sorry, | didn't see you! | thought mykley got lazy." What was
the sin here? If one doesn't see, it's not hig.felel simply didn't see!

The Malbim raises this question and explains Bilaam's sin was that he
should have realized that there was an angel.theather words, he
confessed that had he thought about it, he SHOU&\® ltcome to the
conclusion that an angel was present. Under thosemstances, failing to
understand that an angel was present was itsielf i is not sufficient to
apologize and say "l didn't get it. | didn't undensl." That itself may have
been your shortcoming. Perhaps you should havesratodd!

Rav Mordechai Kamenetsky relates an incidentttiak place during the
capture of the Western Wall during the Six Day VBr.June 1967, it had
been more than 19 years since any Jew had beeredlto approach the
Kosel haMa'aravi. It was now under Jewish contiptfiie first time in
1,900 years. It was a most emotional moment. Thgaes soldiers in the
unit that liberated the Kosel began crying.

There was one soldier in the unit from a tots#igular background who
also started crying. One of his fellow soldierspatad over the years
engaged in many debates about G-d, Torah and dudatk this secular
Israeli turned to him and said: "l can understaihg Wam crying — but

why are you crying?" The other soldier respondednt crying because |
am not crying." In other words, he was crying baedue saw through the
reaction of his religious comrades how meanindfisl momentous event
should be to him, and he did not feel any speamt®n. He was crying
because "he didn't get it" and he realized that Jetting it" was
something to cry about.

This is the same idea behind the "I have singedfession of Bilaam to
the angel. "Not perceiving that there is an angetlis something for
which | am to be blamed."

His Plan Will Become Established

The end of the Parsha contains the incident ictwAimri, the Prince of
the Tribe of Shimon, had relations with a Moabitamwan in the presence
of Moshe and in the presence of the entire assenfilthe Children of
Israel. What was the reaction of those who obsethviadlasphemous act?
"They were crying at the entrance of the Tent obMuy." [Bamidbar
25:6]

Rashi comments on Moshe's passivity and the gsaphction: "The
applicable law was concealed from Moshe." He fothat one who
publicly cohabits with a non-Jewish woman maylam ©n the spot by
zealots. The people were weeping because in sbmdrtghe incident with
the Golden Calf, where Moshe stood up against@®@people, this time
his hands became weak.

It is indeed amazing. Moshe Rabbeinu was notsopenvho was faint of
heart. He has been confronting these types ofectgsk for the last 40
years. He stood up to Pharaoh. He stood up toethist people time and
again. The reason that G-d made Moshe forgetathisdxplains Rashi, is
"so that Pinchas might arise and take that whic fitvéor him."

Pinchas became a Kohen because of this act @Eheand zealotry. Rav
Simche Zissel Broide, the Rosh Yeshiva of the @reYeshiva, says that
this incident is a moral lesson for us all. Whisa Almighty wants to give
someone a position, a job, an opportunity, Hepull the strings and make
it happen.

Logically, by the natural turn of events, Pinchamild never have become
a Priest. But G-d had a plan to ensure that Péwalwauld become a Priest.
He made a miracle, that the great Moshe forgatvekhown to any
Yeshiva student!

Rav Simcha Zissel notes how comical and patitésichow people
trouble themselves so much to maneuver and schatheorry to achieve
a certain outcome, or to try getting to where ttidyk they need to get.
The Almighty provides the sustenance and the gpjate position for
each and every person. When He wants it to hajitpeifl, happen. He
may have to make miracles, but in the final anslitee plan of Hashem
will become established." [Mishlei 19:21]
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Balak

One of the most profound and influential comtaever made about

Jewish destiny was made by the pagan prophet Biladnis week's sedra:

As | see them from the mountain tops, Gaze emtfrom the heights,
Behold it is a people that dwells alone, Not remaamong the nations.
(Num. 23:9) To many - Jews and non-Jews, admanedscritics alike -
that has seemed to epitomise the Jewish situaipaople that stands
outside history and the normal laws governing #ie 6f nations. For Jews
it was a source of pride. For non-Jews, it watalloften a source of
resentment and hate. For centuries, Jews in Girigtiirope were treated,
in Max Weber's phrase, as a "pariah people." Akted, though, that Jews
were different. The question is: how and why? Tibédal answer is
surprising and profound.

It is not that Jews alone knew G-d. That is nestiij not the case. Bilaam
- the very prophet who uttered these words - wasndsraelite. Nor were
Abimelekh or Laban, to whom G-d appears in the lufdRenesis.
Abraham's contemporary, Malkizedek, king of Shaféhe city that later
became Jerusalem) is described as a priest ofdeehigh G-d. Jethro,

only religion to place G-d at the centre of itf-seffinition as a nation. Jews
are the only nation whose very identity is defiimeceligious terms.

There were many nations in the ancient world Wwhd national gods.
There were other religions - Judaism's two daudhttirs, Christianity and
Islam - that believed in a universal G-d and a ers&l religion. Only
Judaism believed, and still believes, in a univeBsd accessible to all, yet
peculiarly manifest in the way of life, fate andstiiey of a single and
singular people:

You are my witnesses, declares the Lord, andernyaat whom | have
chosen . .. You are my witnesses, declares the tloat | am God. (Isaiah
43:10-12)

Israel, in its history and laws, would be G-digess. It would testify to
something larger than itself. So it proved to bee historian Barbara
Tuchman wrote:

The history of the Jews is . . . intensely peeuti the fact of having given
the Western world its concept of origins and moaisth, its ethical
traditions, and the founder of its prevailing riglig yet suffering dispersion,
statelessness and ceaseless persecution, angifirallr times nearly
successful genocide, dramatically followed by fulént of the never-
relinquished dream of return to their homelandwiig this strange and
singular history one cannot escape the impresk@rnttmust contain some
special significance for the history of mankindattim some way, whether
one believes in divine purpose or inscrutable airstance, the Jews have
been singled out to carry the tale of human fate.

Why, if G-d is the G-d of the universe, accessiblevery human being,

Moses' father-in-law, was a Midianite high prigst, the sedra that containsshould He choose one nation to bear witness tgitd&ence in the human

the supreme moment of Jewish history - the rewslat Mount Sinai -
bears his name. Even the Pharaoh who ruled Egypeidays of Joseph
said of him, "Can we find anyone like this man, énethom is the spirit of
G-d?"

G-d does not appear only to Jews, members afdhenantal nation. Nor
does He answer only Jewish prayers. At the deditati the Temple, King
Solomon made the following request:

As for the foreigner who does not belong to Ypeople Israel but has
come from a distant land because of Your name mfn will hear of
Your great name and Your mighty hand and Your cettshed arm-when
he comes and prays toward this temple, then hesar fieaven, Your
dwelling place, and do whatever the foreigner akéou, so that all the
peoples of the earth may know Your name and fear, #s do your own
people Israel, and may know that this house | levebears Your Name.

The sages continued this great tradition when shéal that "the righteous
of the nations of the world have a share in thddworcome." Yad
Vashem, the Holocaust museum in Jerusalem, corttensames of more
than 20,000 righteous gentiles who saved livesxdutie Holocaust years.

arena? This is a profound question. There is nd sinswer. But at least
part of the answer, | believe, is this. G-d is vish@lther. Therefore He
chose a people who would be humanity's 'other' iBhahat Jews were -
outsiders, different, distinctive, a people who swegainst the tide and
challenged the idols of the age. Judaism is thatenwoice in the
conversation of mankind.

During two thousand years of dispersion, Jew®whe only people who,
as a group, refused to assimilate to the dominalhtre or convert to the
dominant faith. They suffered as a result - buttthey taught was not for
themselves alone. They showed that a nation ddeseed to be powerful
or large to win G-d's favour. They showed that#onacan lose everything
else - land, power, rights, a home - and yetraiillose hope. They showed
that G-d is not necessarily on the side of greatie®s or big battalions.
They showed that a nation can be hated, persecetéiéd, and yet still be
loved by G-d. They showed that to every law ofdristhere is an
exception and what the majority believes at angmimoment is not
necessarily true. Judaism is G-d's question-maakagthe conventional
wisdom of the age.

Nor is it that G-d's covenant with the childrérispael means that they are It is neither an easy nor a comfortable fateetdebpeople that dwells
more righteous than others. Malachi, last of tlappets, has striking wordsalone", but it is a challenging and inspirationa¢o

to say on the subject:

From where the sun rises to where it sets, Myengrhonoured among
the nations, and everywhere incense and pure ablate offered to My
name, for My name is honoured among the natiorys,tb@ Lord of hosts.
But you profane it . .. (Malachi 1: 11-12)

Nor did any of the major strands in Jewish thdwgyler see Jewish
chosen-ness as a privilege. It was, and is, a nestglity. The key verse
here is the famous prophecy of Amos:

You alone have | singled out Of all the famili#ghe earth - That is why
I will call you to account For all your iniquitie6Amos 3: 2) Where then
did Jewish singularity lie? The clue lies in thegise wording of Bilaam's
blessing: "Behold it is a people that dwells aldfer it was as a people
that G-d chose the descendants of Abraham; aspdeptbat He made a
covenant with them at Mount Sinai; as a peopleltteatescued them from
Egypt, gave them laws, and entered into their hist&You will be to Me,"
He said at Sinai, "a kingdom of priests and a haljon." Judaism is the

from Rabbi Goldwicht <noreply@yutorah.org>idéndetails 12:26 am
(25 minutes ago)  reply-to noreply@yutorah.orgo
InternetParshaSheet@gmail.com  date Jun 29, 22:26 AM
subject Parashat Balak 5767  Images frorrsthisler are always
displayed. Don't display from now on.
Rabbi M eir Goldwicht

Parashat Balak

The end of Parashat Balak deals with the sin'eéiEisrael with the
women of Moav. The Torah tells us that Pinchas #egear in his hand
and impaled Zimri ben Salu, the nassi of shevan8hj together with the
Midianite woman with whom he was committing his. iris noteworthy
that Zimri is not identified by name in ParashalaRabut rather as an
anonymous "ish Yisrael." He is named only in Paah$tinchas. Why does
the Torah leave Zimri anonymous during its tellsfghe actual incident,
identifying him only in the next parasha?
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Chazal say (Midrash Tanchuma) that B'nei Yissagied in Shittim (the
name of the place they committed the sin with teenen of Moav; see
BaMidbar 25:1), were punished in Shittim (“Vayihlyameitim
bamageifah arba'ah v'esrim elef, And 24,000 dig¢térplague" (25:9)),
and were healed with shittim ? the Mishkan, whiaswnade from "atzei
shittim omdim, acacia-wood, standing up" (Shemol2p What is the
meaning behind this ma'amar Chazal?

In order to answer these two questions, we megihtas follows: In
lashon kodesh there are many instances of onesthbeing used to

indicate a word as well as its opposite. For exampifkad (????) means a

census, to count how many people are with you.adiff???) means an
absentee, or how many people are missing. In aaspa, we find shittah
(???7), in the sense of the derech a person goegllaas shtut (????), the
very opposite of shittah, because veering fronptioper derech is shtut.
This is why Chazal say "Ein adam chotei el aim kea@hnesah bo ruach
shtut, A person doesn' sin unless a spirit of fodls entered him."

Balak told Bilaam that Am Yisrael is an abnormation, functioning
within a different system from the rest of the oasi, and therefore he
could not harm them in the normal fashion. Thengftie of this nation is in
its mouth, through the ruchaniyut of the Toraht$miouth, so you must
curse them, since a curse effects a spiritualynfyispiritual nation can
only be harmed by spiritual damage. For this reasgplains R' Hirsch,
Balak first tries to attack them economically, gimg Bilaam to the kiryat
chutzot, the markets, to curse B'nei Yisrael théfieen this doesn't work,
Balak brings Bilaam to sdeh tzofim, which represdeadership (Hashem

Edom will be a desolate wilderness?because theyishecent blood in
their land" (Yoel 4:19). And then, "Yehudah l'olaashev v'Yerushalayim
I'dor vador, Judah will be inhabited forever, arcudalem from generation
to generation" (Yoel 4:20).

Shabbat Shalom! Meir Goldwicht Please feel feefrward the weekly
sichah to friends and family. If you aren't yetstribed, you can subscribe
here. A PDF version of this week's sichah (witBuk@&m in Hebrew) can
be found here. We would be delighted to hear flooughts and
suggestions at talliskattan@sbcglobal.net.

from "TorahWeb.org" <torahweb@torahweb.org¥de details Jun 28
(16 hours ago) to weeklydt@torahweb?2.orglate Jun 28, 2007 7:53
AM  subject Rabbi Yakov Haber - Divine Comnuation: Two
Different Types

the HTML version is at
http://www.torahweb.org/torah/2007/parsha/rhab_lbatal

Rabbi Yakov Haber

Divine Communication: Two Different Types

After initially refusing Bil'am permission to geith the representatives of
Balak and curse the Jewish people, Hashem doesradies him to go but
only say what G-d tells him to say. Surprisingifiem Bilam begins to
travel to Balak: "And Hashem's wrath was kindlediast Bilam for he
was going" (Balak 22:22). Solving the apparent irgistency between the
Divine consent and the apparent revocation of grmjssion, the

tells Yechezkel, "Tzofeh n'taticha I'Veit Yisraehave made you a scout forcommentaries offer different variations of the sagmolution. G-d makes

the House of Israel" (33:7)). After Bilaam triesctarse B'nei Yisrael's
leaders unsuccessfully, he tries t o curse themmavibdah zarah in Pe'or,
again unsuccessfully. Finally, Bilaam shows Balakway to injure B'nei
Yisrael ? by seducing them to commit z'nut, becdb&ekeihem shel eilu
sonei zimah hu, The G-d of these people hates kiexoerality.” This is
ultimately how Bilaam managed to harm B'nei Yisrael

This is the meaning of Michah 6:5: "Ami, zecharmah ya'atz Balak
melech Moav umeh anah oto Bilaam ben Be'or, Myonatemember now
what Balak, king of Moav, devised, and what Bilaaem Be'or answered
him." We must remember that Balak's attempts toganis down failed,
while Bilaam's plan ultimately worked. As long hg thation worshipped
avodah zarah and ate ma'achalei akum, HaKadosktiB&tu didn't punish
them. Only when they committed acts of z'nut didgdaish them.

Chazal point out that the sin at Shittim was negregious than that of
the eigel, since regarding the eigel it says, "Wayku kol ha'am, The
nation broke off" (Shemot 32:3), indicating hefkemuhile by Ba'al Pe'or
and the sin involving the women of Moav, the Tosalgs, "Vayitzamed
Yisrael I'Va'al Pe'or, Israel joined itself to B&&'or" (BaMidbar 25:3). For
this reason, at Ba'al Pe'or eight times more peoete killed than by the
cheit ha'eigel (24,000 vs. 3000). In fact, so jdimere B'nei Yisrael to
Ba'al Pe'or and the women of Moav that even thsimshevet Shimon
was completely nullified to Midianite princess, qalately losing his unique
identity. Only afterwards does the Torah identify by name, in order to
emphasize the degree to which B'nei Yisrael weeela¢d to Ba'al Pe'or .

Every time we sin it is shtut, veering off théttsth. There are such
instances of shtut for which it is impossible ttura to the shittah; this
shtut perverts all straightness. This shtut istziine z'nut of Shittim. Only
the atzei shittim of the Mishkan could return B¥eirael from shtut to the
shittah. Atzei shittim don't produce fruit; theafkid is simply to show us
how to grow straight. Therefore Chazal say in Mtir@anchuma that
shittim (???7?) is roshei teivot of shalom, tovashuah, mechilah. In the
world to come, Yoel haNavi tells us, HaKadosh Bartie will bring forth
a fountain from the Beit HaMikdash, which will watbe valley of Shittim
(Yoel 4:18). In the world to come, may it come shigethe truth, the
proper shittah, will be revealed. When this happemswill merit the
fulfilment of, "Mitzrayim lishmamah tih'yeh v'Edoffmidbar shemamah
tih'yeh?asher shafchu dam naki b'artzam, Egypbeith desolation and

it clear that Bil'am may not curse the Jews; theeefgoing with the
emissaries of Balak for this purported mission widg futile. Hence, He
initially refuses Bil'am permission to go entirdlyhen Bil'am requests
again to go, Hashem grants limited permission ttoduess the Jews
(Rashi, Ramban) or to spiritually advise the Maab{S'forno). Seeing in
Bilam's heart that his designs remained evil, Hasimemediately expresses
his anger by dispatching an angel to frightenB#adonkey. (See Gra and

Malbim for a fascinating textual proof to this &g

After the donkey reacts three times by refusingyavel further out of fear
of the angel, Hashem miraculously causes the datoksyeak, following
which Bil'am is allowed to see the angel who inferinim that Bilam's plan
to curse the Jews aroused Divine wrath and alnsoster] Bilam's
immediate death. Bilam apparently gets the messad®ffers to return.
Chazal teach us though that he still continuousgngpts to curse the
Jewish people, and his mouth is forced into blesgiem (see Sanhedrin
105b). If, in the end, Bilam is told directly Hyet angel that his path was
contrary to Hashem's will, why was there a nedthllyifor the donkey to
go astray and speak to Bil'am? The principle ofttéas not performing
miracles for no purpose would seemingly indicatg the appearance of
the angel frightening the donkey and the donkelking were crucial parts
of the Divine message even though G-d would evéiptirsform Bilam of
his misguided plan directly.

G-d communicates to man in two separate, compieaneways. The first
is directly through prophecy, and by extensiomtigh His revealed Word,
the Torah, as originally revealed to the prophesMe. The second is
through intervention in the person's life and esnwinent - hashgacha
p'ratis, Divine Providence. Rav Schwab (in Raw@&hon Prayer,
Artscrol/Mesorah) explains that these two methamsreferenced in the
last blessing of the Sh'ma. There we recite "asla‘am sheyishma
I'mitzvosecha Vv'toras'cha ud'var'cha yasim 'al'lid'praiseworthy is the
nation who hearkens unto your commandments awdgigpour Torah and
your Word on its heart". "Your Torah" and "Your Wb seem to be
redundantly synonymous. Rav Schwab explains thatit' Word" refers to
the messages Hashem sends to us indirectly thiintegliention in our
lives. He quotes the interpretation of Rambanhenwords of consolation
Moshe offers to his brother Aharon after he ssffae loss of his two
sons, Nadav and Avihu: "hu 'asher dibeir HashBtkrovay ekadeish'..." -
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"this is what Hashem has spoken: 'With those db$ée, | shall become
sanctified" (Sh'mini 10:3). The commentaries gfapvith the fact that we

is this method that is the preferred approach leadls to enormous
spiritual growth. Countless statements of Chazasstthe importance of

have no prior record of such a Divine statementikd Rashi who seeks atanalyzing events both positive and negative whaduoto an individual

least an indirect Biblical passage approximatedyaiming this quote,
Ramban suggests that no direct statement is befiegnced here. The
message of Nadav's and Avihu's death is "withettotisse to Me, | shall be
sanctified." The meaning of the above-quoted gesiathe blessing is
that fortunate is the one who perceives and falbath types of Divine
communication, the actual, revealed Word of Gad, thhe hidden Word of
G-d as expressed in events of the person's life.

It would appear from the unfolding of the rebwf Bil'am that of the
two methods, direct prophecy and interventiorhiperson's life, the
preferred form of Divine communication is the latieven when G-d is
willing to directly communicate as was the casévil'am, this seems to
be a method of last resort when the individual dagperceive the
intended message. Perhaps the reason is as folinegundamental
principle of Man's ability to connect to his Creaitohis Divinely-instilled
ability of free will, b'chira chofshis. One can dse to view events
occurring to him or in his environment as randors af nature. Or one
can choose a different perspective. His CreatoiGuider constantly calls
from above within the mask of nature and histdBeq also
http://www.torahweb.org/torah/2007/parsha/rhab _rtexi.html - The
Divine Presence: The Hidden and the Revealed and
http://www.torahweb.org/torah/2002/parsha/rhab_orathtml - A Call

(e.g. Brachot 5a :"One who sees suffering befalim, should analyze
his deeds"). This is true not only on the individegel but also on the
national level: "Suffering only comes to the Wdthi serve as an alarm to]
the Jewish people" (Y'vamot 63a, see also Rambantiag of Hilchot
Ta'aniyot). In the words of the prophet Tz'phaBid) explaining Divinely-
orchestrated disasters in the world: "l said thaywill fear and take
chastisement". This past decade has been one¢h wbth natural (i.e.
directly Divinely-orchestrated) disasters and Machestrated disasters
have stricken hundreds of thousands of people ly2ing the precise
Divine messages inherent within these eventsdifecult task. Too often
some are quick to attribute events to a spectigse (oftentimes pointing
the finger of blame at others) without knowing hwdertainty. However,
the opposite extreme, ignoring the events totsifice we cannot know
their cause for certain - absent a prophetic messag equally dangerous
and is clearly not the Divine Will. All events iane's life and in our
collective lives must spur reaction, change, ré&gpeee and increased
devotion to Hashem's Torah and adherence to Hismamdments both
bein adam laMakom and bein adam la'chaveiro. Astioreed above,
seeking counsel from Torah sages is crucial toesjigte these Divine
messages, even in our era lacking prophecy (ses Basra 12a). The
difficulty in understanding Divine messages cefjaitoes not exempt us

from the Infinite.) One can deeply analyze thesssages through a Torahfrom pursuing this important task. The period & Bein HaM'tzarim we

perspective and with the guidance of Torah sagaeiempt to understand
the Divine message inherent within. When one doesne not only
receives the message but also grows in his conectiG-d by stripping
away one additional layer of the mask of naturee @gro chooses the
correct path rather than being immediately inforrabarhat that path is. If
G-d directly communicates to the individual througgbphecy, this ability
to grow spiritually does not take place. Consedyeonly after Bil'am
refuses to "get the message" of the donkey's riefugavel and its
speaking - which informed Bil'am that speech ialiptontrolled by G-d -
does G-d reveal His word directly to Him througk #ingel. (See S'forno
that notwithstanding all of Bilam's wickednessHagl enormous potential
and G-d did not want him destroyed.)

A similar chain of events occurs with as grepeesonality as Ya'akov
‘Avinu. Ya'akov had pledged to G-d before he le#itE Yisrael to find a
wife in Aram that he would donate a tenth of higuared wealth to G-d
and would build an altar in Beit 'El, the placetwé prophetic dream of the
ladder. When he returns and delays his fulfillmafthis pledge, Hashem
causes various troubles to befall him to remind Without directly telling
Him. First, Eisav confronts him to whom he is fatde give a gift of
appeasement, a reminder that his assets will bé ks does not fulfill his
pledge (see Gemara Bava Basra 9a). Then, his belwfe Rachel dies.
Then, Dina is attacked by Sh'chem. Apparentlyrstitl getting the
message, Ya'akov is then directly addressed by HadteBaruch Hu:
"kum ‘alei Beis 'El ... va'asei sham mizbei'adkdé'hanir'eh eilecha
b'vorchacha mip'nei Eisav achicha" - "Get up antbg®eit 'El .. and make
an altar there to G-d who revealed Himself to ytnewyou fled from
Eisav, your brother". (See Midrash Tanchuma Va‘ishI8 (briefly
quoted by Rashi to 35:1) which analyzes this sefievents as presented
above.) Why didn't Hashem just reveal Himself imragdy to Ya'akov
upon his return to Eretz Yisrael so that he shaolchave to undergo so
much suffering? Perhaps the explanation is as we pr@esented above.
Hashem wanted Ya'akov Avinu to grow by correctlgerstanding the
Divine message. Only when he did not, did He rekigalself directly. In
the dramatic words of the Midrash: "Said the Holye©Until when will
this tzaddik suffer and not understand for whathsns suffering!™

Of course, ordinary people do not have the opifddashem directly
revealing himself to them. This makes understangidgect Divine

are about to enter is a time-period specificalgrgd for such soul-
searching and repentance. May Hashem grant usisderw to
comprehend all of His messages to us and speetlily bs to the day of
the return of His full revealed Presence in theldyor
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Balak ben Tzippor saw all that Yisrael had donth&Emori. Moav
became very frightened of the people. (22:2,3)aBahw, and Yisro heard.
When Yisro heard all that had occurred during thgdan exodus, with
the consequences that the Egyptian People sustaieedhs inspired to
leave his home and come to the wilderness to ff@nlewish People. He
wanted to be a part of their religious experielzdak saw what Yisro saw,
but with a contrasting effect. Why? How did thesrgpectives differ?

It is not what they saw with regard to the Jewisiory over their
enemies. Rather, it is Who orchestrated this wctéisro heard everything
that Hashem had done to Pharaoh and his henchneaiecbignized and
acknowledged the "Hashem factor" in this victore $w the miracles and
Divine Providence at every step of the way.

Balak also saw the miracles, but he ignored théenacknowledged only
what Yisrael had done to the Emori. He disregattledact that Hashem
was guiding the Jewish victory. He only saw alltaf Jews who were
brutally kiling the Emori. He did not see what t&emori had done to the
Jews. His perspective was limited to the Jewishaese - but he did not
recognize it as a response, but, rather, as anruamted offensive.

History repeats itself. The world sees every §awictory as something
the Jews have initiated on their own. They nevevgeat prompted their
reaction, what provoked their military responsés tinly what we do to
them, not what they have done to us. The astuteradissees Hashem's
guiding hand in everything that involves His peoplisro was such a

messages in our lives all the more crucial. Howeagdeveloped above, it person.
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Balak ben Tzippor saw all that Yisrael had danthe Emori. Moav
became very frightened of the people, becausesinuanerous. (22:2,3)

The Torah begins by stating that "Balak sawgbks on to say that the
people of Moav feared the Jews. Why did it not $ympite: "Balak and
the people of Moav saw. and they were afraid ofttion (of Yisrael)"?
Why is the "seeing" of Balak distinguished from tfear" of the people of
Moav? Is it not one and the same? Horav Nosson @mdai, explains that
the Torah is teaching us that there was a hugeastitetween what Balak
saw and what the people of Moav saw, and, consélgutreir fear was
also different. Balak feared the Jews because af Wiey had done to the
Emori. The people of Moav were concerned, howewih, the size of the
Jewish Army. Balak saw all of the miracles that s wrought against
the Emori. He was no fool. He understood that #veish victory was not a
result of their firepower or their skilled armywas a miraculous victory
which only Hashem could have orchestrated. His lpa@pre simple
pagans who understood what appeared to them. Eneg targe army
vanquish the Emori. That was it. The Jews were Igistpnger and
bigger. They did not perceive the war with the saegth of vision that
Balak was able to perceive. It was this uniquepeEatve that indicated to
Balak that victory over the Jews was not to bethasligh the medium of
conventional warfare. He would have to battle thena spiritual plane.
Thus, he called on Bilaam, the pagan's answer whigl®abbeinu. Bilaam
would find a way to achieve victory over the Jews.

We should address another question. Througheutdrshah, we find
Hashem maintaining a dialogue with Bilaam, makirggem that Bilaam is
the primary enemy of the Jews. He is the one #eltssto curse them, and,
ultimately, he counseled Balak how to destroy thesspiritually by using
the young women to enchant the Jewish men and miatéghem into
immoral behavior. When we think about it, howegilaam was only
acting at Balak's behest. Balak initiated the erd&bacle against the Jews.
Bilaam was his hireling. In the end, we find thasHem punished Bilaam
for his evil intentions and actions. Balak seemisatee left the scene
unscathed. Indeed, Chazal teach us that in the afi@alak’s forty-two
sacrifices, he was privileged to be the progemifdRus, who was the
mother of royalty. Why did Hashem ignore Balakémts of punishment?
He surely was no saint.

Rav Ordman distinguishes between Balak's matinatand the basis of
Bilaam's actions. Balak saw what the Jews had totiee Emori, and he
feared for himself and his nation. As their kiftgit security was his
responsibility. He did not take his role as theader lightly. Therefore, he
sought a way to limit the success of the Jewstdwegnt them from
overrunning his country. He certainly was no sdiot, the fact that his
actions were motivated by fear mitigates the &t he sought to bring
against the Jews.

Bilaam was a totally different story. He hated flews because of what
they represented. He had two objectives: moneyhandr. Balak was
prepared to give him both if he could help him edlve Jewish problem.
Bilaam was prepared to accommodate him for no atfeson than for his
prejudicial hatred of the Jewish people. If he dqeérsonally benefit, he
could not refuse Balak's offer.

This gives us a new perspective on hatred. Bedtéd, and Bilaam hated.
Balak was in a state of fear: for himself; his lahid people. Bilaam hated
simply because he was an evil person. Very oftenfivd individuals who
are plagued by a deep malevolence towards otha&rganner support for
their "cause" by arousing fear and discord. Thas &#ten serves as a form
of justification for some of the most heinous aitslestruction. Espousing
hate is difficult. Sowing fear is much easier aederally more successful.

You shall not go with them. Arise, go with the(®2:12,20)

First, Hashem told Bilaam not to go with Balagents. Afterwards,
Hashem told him to go with them. What happenedfénTalmud Makkos
10b, Chazal explain that b'derech she'adam roglelosH, molichin oso, "In

the way that a person wishes to go, they lead Hmother words, Hashem
did not want Bilaam to go, but, after seeing thitgd@n wanted so much to
join them, He said, "Arise, go with them."

Let us try to understand what happened. Bilaasamaindividual whose
proficiency in the area of esoteric wisdom wasificoHe had reached
unprecedented heights in his conception of the iwgskof the spiritual
world. Well versed in Maaseh Bereishis, Creation] Kaaseh Merkavah,
Holy Chariot, he achieved a level that had nevésrbebeen attained by a
non-Jew. He did not speak just to Eliyahu HaNawichnversed with the
Almighty! In fact, he did not make a move withoirsf consulting with
Hashem. This is yiraas Shomayim, fear of Heaveits apex. What more
could he do?

We see from here, explains Horav Reuven Grozowkthat everything
is dependent upon one's ratzon, will. An individteah possess abundant
wisdom and incredible depth of knowledge, but, $ténds in contrast to
his ratzon, the wisdom will be of no avail. Ratz®adetermined by one's
middos, character traits. If his character is insmmance with his wisdom,
he will grow in a positive manner. Otherwise, h# tvisdom and
knowledge in the world will be of no avail to hilvecause he is a slave to
his base character. He is no different than a doo&eying volumes of
Torah novellae. He remains the same donkey. YBaasnayim is of no
avail to such a person, because the moment thigdrief Heaven
challenges his ratzon - his ratzon prevails.

This idea precludes the notion that many havegitimize their lack of
observance. "If | would know more, | would be mobeservant" is a
common rejoinder. Bilaam demonstrates for us thatsdevel of
observance has nothing to do with knowledge orewsdt is intrinsically
connected to desire and will. One acts accordifgstavill. Bilaam had no
shortage of wisdom, but, regrettably, his desirggfind was at a premium.
His negative ratzon overwhelmed his exceptionatlarns and brought him
to his well-deserved and miserable end.

Ratzon can also work the other way. It has aiflpthat can transform a
person and motivate him to achieve the ultimatgpintual success. There
is certainly no dearth of stories that relate tkterg of an individual's
achievements when he has the will. | recently caoness a collection of
stories, published by Shuvu Chazon Avraham, tharozgtion for reaching
out and educating Russian immigrant children irt£Eveasrael, which was
founded by Horav Avraham Pam, zI. Among the manyingpstories of
return and faith, | take the liberty of sharing following episode:

Ateenager who had finally decided to give ityeaind "check out" a
Shuvu High School was asked to attend classesfoday in order to get a
firsthand knowledge of the school. It was not asyefecision, and many
hurdles and challenges had to be surmounted hifisrdecision became a
reality. The principal of the school was kind enloug accompany the
young man on a tour of the school.

He dressed up for the momentous occasion, atit awieart filled with
pride and anticipation, he entered the halls ahleg. Vibrant, enthusiastic
sounds of Torah study greeted him as he walkedli@dais hamedrash.
Each classroom he visited was filled with studémtsived in serious
Torah study, eager to learn and continue the Igerité our People. It was
for this reason that he was almost totally stunmidn he entered the last
classroom where the rebbe was delivering a shiardassroom of students
in which all but one were engrossed in his wordsbét one, because one
sixteen-year-old student with long hair sat withseld eyes, his head on his
desk. He was out cold! How dare he do this in hlaowed makom Torah,
place where Torah is studied? Where was his re3jfdoe was not
interested, then he should have remained home.ddéosvhe come to
school and sit there with such insolence, ignotiregrebbe, the class, the
Torah! Every student enrolled in the school hatbey®f triumph over
adversity. This boy was undermining their achievetsie

After a few minutes of silent observation whidbwdy led to seething
anger, the prospective student turned to the p@hcand, without
concealing his anger, asked, "Why is he here?"
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The principal's reply teaches us a lesson in faowatzon can go, and,
incidentally, how to always judge people in a pesitight. A loving smile
crept across the principal's face as he said, 80mot be misled by that
boy's closed eyes. You see, he underwent his BlahNbday. In fact, just

enormous trepidation one should have in "lying dbinrfront of the King
of Kings. When we view Hashem as our loving Failvbio cares for us as
His children, there is room for a dispensatioriga@bwn. After all is said
and done, however, the best advice for waking wptimely fashion with

three hours ago, he was under sedation for theeguoe. | encouraged him the proper attitude is to prepare oneself foriimsnent when he goes to
to go home and rest, but he refused. He did not teamiss a day of Torah bed.

study, even if it meant dozing during class. Héstesl that | permit him to
stay - and | did.

And behold! A man of Bnei Yisrael came and brdutgle Midyanite

This young man had closed eyes, but his heartwidesopen. He wanted woman near to his brothers before the eyes of Maslebefore the eyes of
to be a part of the Torah study going on in hisslaom. He had waited so the entire assembly of Bnei Yisrael. and Pinchas aad he stood up from

long for it, he would not forfeit even one momerttat is ratzon. Nothing
stands in the way of such positive desire.

Behold! The people will arise like a lion cub aaibe itself like a lion.
(23:24)

Horav David Moshe Rosenbaum, zl, the Admor mireif, once
remarked, "He who arises early in the morning talsfTorah has arichas
yamim, longevity." He explained that by arisinglgdre adds those extra
hours to his day, making his day longer than hesglday begins later.
This is much more than an anecdote. When we thioktat, the time that
we spend sleeping, reading and whatever else wt ighigin our past time

amid the assembly. and he pierced them both. 28)%,

Why were they crying? Chazal explain that whenrZbrought Kosbi to
Moshe Rabbeinu, he asked, "Moshe, is this womdiidden or permitted?
If you say she is forbidden, then who permitted&/ssdaughter to you?"
Moshe did not respond because nisalmah mimenuhadatThe law
which applied to this travesty was concealed fram.'hThe people cried as
a reaction to what appeared as a weakness onrthef ffze great leader.
They did not understand that Hashem had concdadeldw from Moshe,
so that Pinchas would come and take that whidhfisrfhim. We must
endeavor to understand the meaning of "the langbaimcealed from
Moshe." Once Pinchas came to ask Moshe, "Rebbgpdidot teach us

is the time that Hashem allots to us - to liveddoto achieve. When we usethat one who has relations with a non-Jewish wornealpts may Kill
this time in a positive manner, we lengthen ousdilyhen we waste it, we him?" Moshe replied, "The one who reads the l@tteublic, let him be the

are wasting the most precious gift that Hashenghasted us.
Arising early in the morning is not "senior aii?' behavior, as some

might suggest. Chassidic literature devotes a algleice to this endeavor.

Indeed, the Bais Yisrael,zl, would encourage Himitim, students, to

messenger to carry out its contents." In other g dtbshe Rabbeinu
deferred to Pinchas and allowed him to performeattteof kanaus, zealotry.
Why? Now that the halachah was no longer concédaded him, he should
have carried it out. Why did Moshe allow Pinchatat@ over what

make use of the early morning hours to study Tarathprepare for Tefillas rightfully was Moshe's function as leader of thevida nation?
Shacharis, Morning Prayer service. He would oftesité them to his home Horav Chaim Mordechai Katz, zI, explains thatlaéachah of kanaim

to join him in a cup of tea and words of Torah. &gdhroughout the
world, thousands of Jews have a morning sedery segkion, prior to

pogiin bo, zealots may kill him, is different froother halachos. All
halachos are directed towards any Jew that possassedicum of

Tefillas Shacharis. Certainly, this preface tort@rning prayers transforms intelligence. The commandment concerning zealgiplies only to he who

their character and ultimately affects their depeient.
This unique Jewish quality did not escape Bila#then he was
enumerating Klal Yisrael's enviable virtues, he eagoint to praise their

is filled with righteous indignation, whose heautribs with emotion, whose
passion has reached a frenzy seething with angenwan over the great
desecration of Hashem's Name. Only such an indiVvithay take the

efforts in arising early in the morning with gredacrity and enthusiasm to mantle of zealotry upon himself and act accordinigly must sense within

greet the Almighty with their daily prayer. "Thegse like a lion to grab
mitzvos, to don the Tallis, recite the Krias Sheand to put on their

himself a drive to avenge Hashem's Name. Otherlésés not a kanai,
zealot. Pinchas felt the pain and humiliation #usof debauchery

Tefillin" (Rashi ibid 23:24). The Maharasha wrif@erachos 12b) that this engendered. One who feels the pain may carry eytdnishment. To

pasuk is the source from which we derive the ditaritce of arising early in Moshe, however, it was now a halachah - not a@asSince originally the

the morning, taking great care not to be late @iting Krias Shema. halachah was purposefully concealed from him, & maw a halachah
How does one ensure that he arises "like a liMefy of us go to sleep  which had lost its fervor for him. He could notrathe mantle of kanaus,

with good intentions, but, in the morning when amwded is beckoning, it because he was not a kanai. Pinchas was the ntlae lobur. He saw; he

is difficult to leave. Horav Meir, zl, m'Premishlatites the Rema in the
beginning of the Shulchan Aruch, who writes: "Hewld gather the
strength to overcome and arise in the morningreedeis Creator." The
Rema then adds a statement that is enigmatic: "Whentires, he should
be aware before Whom he lies." We are discussitimgeip in the
morning - not going to sleep at night. Why doesRleena add how one
should lie down?

Rav Meir explains that Rema was explaining hgeigon can arise in the ago)

morning like "a lion." It all depends on how andiwivhat attitude one
goes to sleep. One who goes to bed like a horsaatifjet up like a lion! If

questioned; he reacted. That is kanaus.

Sponsored by Moshe Shimon and Tibor Rosenbergemary of their
father Pinchas ben Shimon z"| Rosenberg niftafd®muz 5719
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one retires like a lion, however, knowing full wieifore Whom he lies and Hamaayan / The Torah Spring

what his goals are, he will be able to arise the m®rning with alacrity

and enthusiasm to serve the Almighty. How one waledepends on how

he goes to sleep.
The idea of lying down to sleep in the preserfdb® Aimighty Whose
Presence fills the entire world is a point of d&sian in the chassidic

Edited by Shlomo Katz

The most famous verse in our parashah is utddly Bemidbar 245,
"Ma tovu"/ "How good are your tents, O Yaakov, yowelling places, O
Israel." The midrash state that the "dwelling etdlaeferred to are the

sefarim. The Rizhiner Rebbe, zI, cites the ArizAbvehanges the tefillah of batei knaisiyot / shuls and batei midrashot / stualls where Torah is

Hashkiveinu, "Lay us down," in Maariv, from Hashéivu Hashem
Elokeinu, I'shalom, "Lay us down Hashem, our Gacheace" to,
Hashkiveinu Avinu, our Father, I'shalom. He fekls is due to the

studied.
Accordingly, writes R' Yitzchak Elchanan Spekttir(1816-1896; rabbi
of Kovno, Lithuania), we can interpret our versdalows: In what merit
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will our tents be good, i.e., in what merit will vdevell in G-d's "tent" in
Olam Haba forever? In the merit of our dwellingggls, i.e., in the merit
of the Torah we study in this world.

R' Spektor continues: Those who give financigiport to Torah study
can reach the highest levels in the World-to-Coffikis is alluded to in
Kohelet (7:12), "To sit in the shelter of wisdomassit in the shelter of
money." They are one and the same.

The next verse in our parashah states: "Stregahit like brooks, like
gardens alongside a river, like aloes planted elaslike cedars near
water." This refers to the ability of a Torah serslwords to spread
quickly throughout the world like flowing water like the scent of aloes.
Fortunate are the ones who study Torah and thosdagiiitate that Torah
study and the spread of Torah through their filrdmeeans, observes R’
Spektor. (Ma'amar Al Ha'Torah reprinted in Ma'ayatzchak p.122)

*kkkkkkk
From the Parashah . .
"Teruat / the trumpet blast of the King is/ti him." (Bemidbar
23:21)

feel like learning and will only be doing so shédthmah, with ulterior
motives. Our Sages understood that it is nearlypgsaible for a person to
maintain the same level of fervor all of the tinfBometimes a person is
even feeling down and has difficulty concentratifitherefore our Sages
taught that it is important to maintain a consissahedule of Torah
learning - to learn "always" - even if on some dajsdone in a less than
ideal manner.

This is alluded to in our verse, writes R' Chaifihe Gemara (Sukkah
49b) questions the meaning of the verse in MigBI&i26), "The Torah of
kindness is on her lips." Is there "Torah of kieglsi' and "Torah which is
not of kindness"? Says the Gemara, Torah whistuidied lishmah is
called "Torah of kindness." Torah which is studiéé'lo lishmah is called
"Torah which is not of kindness." Why?

Our verse speaks of "the performance of justime]ove of kindness."
"Justice" is that which adheres to the letter eflétw, while "kindness"
means going beyond the letter of the law. A pewsgba is not in the mood
to learn Torah must do so nevertheless to adbetestletter of the law.
However, his Torah study is not "Torah of kindnesStudying Torah

R'Nachman of Breslov z"l (1772-1811; great-gison of the Ba'al Shem lishmah on the other hand is beyond the letteh@faw. That is "Torah

Tov and an influential chassidic rebbe in his aight) taught: The word
"teruat" / "trumpet blast" also can mean "breakig,in the verse

of kindness." (Ruach Chaim 2:1)
R' David Kimchi z"l (Radak; major Tanach conmtator; Narbonne,

(Tehilim 2:9), "Tero'em / break them with an iradr" Read this way, our France; 1160-1235) interprets our verse as follows
verse is teaching that when we break all the iastause us to deny G-d's "The performance of justice" refers to laws betwenan and his fellow

existence, we find that "the King is bo / in iWithin our disbelief itself,
G-d can be found.

R' Yaakov Meir Shechter shlita (rosh yeshiv¥ eshivat Sha‘ar
Ha'shamayim in Yerushalayim) explains: Every persqueriences

man, for example, monetary laws.

"The love of kindness" refers to doing acts oftkiess.

"Walking humbly (literally “discretely’) with yauG-d" refers to G-d's
Oneness and to loving Him with all one's heartahdne's soul. Because

downturns in his life. For some people, these &sveause a loss of faith or this is concealed in man's heart, it is referrealstwalking discretely.”

hope. Others are able to accept these eventstasf fif@ and go on.

In reality, it is not enough to accept thesenéve Rather, we must see
these downturns as opportunities for growth. Thighy Hashem initially
spoke to Moshe Rabbeinu from a burning thornbuistaught Moshe that
there is no place devoid of G-d's presence.

When a person sins, he obscures the truth. ,Higtkesher" / bond
with G-d, becomes a "sheker" / lie, and "pe'edduty becomes "epher" /
ashes. But when he repents, he can reverse tluisgsroOut of his very
downfall comes growth. The Talmud relates that RAklva was an am
ha'aretz / ignoramus until he was 40 years old saidabout himself,
"Had | gotten my hands on a Torah scholar whensl amaam ha'‘aretz, |
would have bitten him like a donkey." Many yeatet, it was the same
Rabbi Akiva who interpreted a seemingly superfluaosd in a pasuk
(Devarim 6:13) as teaching that the obligationrbave of G-d includes
the obligation to be in awe of Torah scholars. sTs a unique
contribution by Rabbi Akiva. Before he came alooifper sages had been
unable to explain the seemingly extra word.

This demonstrates, writes R' Shechter, that Rliba not only learned
Torah, he corrected the specific blemish that lepgussessed before.

K*kkkkkkk

R' David Lifschitz z"|

R' Lifschitz, known as the "Suvalker Rav," wamaortant figure in
American Jewish life for nearly five decades, assh yeshiva and as
president of the Ezras Torah welfare organizatiomf1976 until his
passing. He was born in Minsk in 1906, but mowe@todno as a child,
where he later studied in Yeshivat Shaar HatordR' &imon Shkop z"l.
From there he transferred to the Mir yeshiva winerstudied under R'
Eliezer Yehuda Finkel z"l and Rav Yerucham Levoxitiz

At age 24, R’ Lifschitz married Zipporah Chavas¥lewitz, daughter of
the rabbi of Suvalk. Two years later, in 1935L.iIRchitz succeeded his
father-in-law as rabbi of Suvalk, a title he catrer the rest of his life.

R' Lifschitz suffered tremendous persecutiothathands of the Gestapo
before the Jews were expelled from Suvalk. Onkdi&uvalk's 6,000
Jews (including the Lifshitz family) escaped tthiiiania. In June 1941, R’

Lifschitz arrived in San Francisco on a boat ttzatied several other
leadingsages. R' Lifschitz's first position wa€inicago, but he soon
moved to Yeshivat Rabbeinu Yitzchak Elchanan (#ibinical school of
what later became Yeshiva University), where heaieed for the rest of

Within the very weakness that he possessed - nieimse hatred for Torah his life. R'Lifschitz passed away on 9 Tammuz%7%993.

scholars - was concealed his future greatnessutigue ability to
recognize the honor due Torah scholars. (In All Malays pp.4-8)
*kkkkkkk
From the Haftarah . .

"He has told you, O man, what is good, andtttashem seeks from
you -- only the performance of justice, the lo¥&indness, and walking
humbly with your G-d." (Michah 6:8)

The Gemara (Pesachim 50b) teaches: "A persaridshlwvays study
Torah she'lo lishmah / not for the proper reagmrthrough study she'lo
lishmah, one will come to study lishmah / for threper reason.”

R' Chaim of Volozhin z"l (founder of the yeshiveovement; died 1821)
asks: How can the Gemara say that a person shiadgisastudy Torah
she'lo lishmah? Clearly it would be preferablsttaly lishmah!

Rather, the Gemara means that a person shakdcshis scheduled
Torah study sessions consistently even though e stays he does not

A small number of R' Lifschitz's shmuessen fcatHectures were
printed posthumously under the title Tehilah LeDaSeveral of these
relate to the subject of "shalom," such as one frvam Kippur 1974 when

he said:

When we say "Shalom aleichem," we are not mgrelgting someone;
we are blessing him. "Shalom" is a name of G-elamng "completeness."
"Shalom" /"Peace" means that the whole cosmssblaieved a state of
completion through uniting to serve G-d. Whemas was created

lacking, it is his job to complete himself . . .

Israel today [one year after the Yom Kippur Waiih a state of truce.
There are agreements, but is that peace? Is e-fieapeace? Real
shalom can exist only when Hashem's awe is oveétihandiwork, united
to do His will (paraphrasing the Yom Kippur pragler Shalom cannot be
just the absence of war, because peace is comgistemname of G-d.
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