[From Efraim Goldstein efraimg@aol.com ]
Weekly Internet Parsha Sheet
Bamidbar 5769

Tonight, Friday evening, May 22, we will count day 42, whichis 6 weeks
and 2 days of the omer.
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YHE HOLIDAY: YOM YERUSHALAYIM 5768
Yeshivat Har Etzion

The Western Wall and "Western" Civilization
Based on a sicha by Harav Yehuda Amital
Adapted by Dov Karoll

Those of us who experienced the reunification afugbhalayim on 28 lyyar, 5727 (7
June, 1967) find it difficult to describe. It wase of the greatest experiences of my
life. 1 was at home; | had been exempted fromtfighbecause | was above forty. |
tried to help the elderly, to make myself usefutidg those difficult days, days of
trembling and fear.

Suddenly, on 28 lyyar, we heard the Kol Yisraelioastation: they were playing
"Yerushalayim shel Zahav," "Jerusalem of Gold,thie middle of the war. A little
while later, not at the regular time, there waseavsflash: "Jerusalem has been
liberated!" The announcer, Moshe Choval, who wasreligious, began to read
Tehillim 122, "l rejoiced when they said to me: tLes go to God’'s house.™ It
stunned me that they were reading this psalm oretthie!

| do not have the words to describe that experieme® remember that Mincha that
day was one of my greatest prayers ever. A neigbbmine, a Torah scholar, told
me: "This is a revealed miracle!" | do not knowitifvas a revealed miracle or a
hidden miracle, but | know how strongly | felt it.

The ideas and emotions of that day must inform hyughts about the Israeli
government's economic plan. This plan, espousingtesity for the sake of
economic growth, stems from an ideology of gloklon. Market forces,
privatization, individualism — these are its buzzdsm What lies at the foundation
of this ideology?

| am sure you have seen at recent weddings thet #re some people who do not
dance in the circle, but dance on their own. | sawedding where there were 100
boys, each one dancing on his own. It is aes#istipleasing, but what is going on
here? How can a celebration such as this devaleeindividuals executing fancy
dance steps? The catchphrase is "Al titarev," "Dget involved." Why dance in
an unnatural circle, hands clasped, arms linke@&? nature run its course, let each
individual express himself, and you will see howlweomes out.

This is the ideology of globalization: "Al titarelet market forces run their course,
don't talk about social justice. The rich will gather and the poor will disappear;
let them die of starvation, and whoever is lefll wé wealthy."

This is the philosophy of privatization: why shoule state get involved in the
personal lives of its citizens? In the Knessethaee 120 of the ome de la arme,
the best of our nation, and what they say is thé [#/hy should the Supreme Court
get involved when we have these elected sages ¢ometke decisions? Why would
you interfere? We need economic growth.

Even the "spirituality" of our time gives its impratur to this attitude. These are
the philosophies that backpackers bring back frodial: they do not speak of tzedek
(justice) at all! "People should die quietly amat make noise." They do not speak
about tzedek and uprightness, because everythingbaut finding yourself,
individualism. This is enlightenment? This lieshind the idolatry that goes around
today: "Go with nature; don't get involved."

How nice is it for everyone to do whatever he whn@n the Internet and cable
television, everyone watches whatever he wantsneder he wants. Freedom,
privatization — behind all this is the notion: "Leature run its course - it's so
beautifull! Why would you interfere?" Perhapsstniatural, but all idolatry comes
from nature. This is New Age philosophy, dressgdimi a suit as free-market
capitalism. "If everyone has freedom, if everyatees what we wants, then you
will see," says the finance minister, "there wid growth. Give the wealthy bank
manager a little more, and he will work harder."

What does that have to do with the Kotel ha-Ma'a(#estern Wall), the ancient
remnant of our Temple site, liberated on 28 lyydrét us think back to Avraham
Avinu, the first man to be commanded regarding wircision, who almost
sacrifices his son upon the Temple Mount, Mount iM@. Circumcision is a
perfection of the natural; in the Midrash, Rabbi ik tells Turnus Rufus
(Tanchuma Tazria 7) that nature has negative aspescich as wild animals,
poisonous fruits. Human beings must perfect natamd this is not blasphemy, but
the highest fulfillment of our God-given mission.

| wish to develop this concept further. In Moreta-Nevukhim (l11:45), the
Rambam cites a gemara from Tractate Yoma (whicldeveot have in our version),
wherein Avraham Avinu picks the ma'arav (west) aduvit Moriyya for the future
site of the Holy of Holies, because "the Divine denece is in the ma'arav" (Bava
Batra 25a-b). This is because the Sun, the ulérsgmbol of nature, rises in the
east, and its worship was then popular. Avraharm#\ehooses to turn to the west,
turning his back on the sun, which is antitheticahature. Yechezkel (8:16) decries
the Jews who turn their backs to the Temple, tgrbinthe east, bowing down to the
Sun. They defy the memory of their ancestor Avmhg¢he innovator of a new
approach to the world.

We see that letting nature follow its course isaaotew idea; it is the oldest form of
turning away from God. The refrain is: "Returnriature; let people do what they
want." Now, psychology speaks this way, arguireg #hame is bad, an invention of
religion; instead, we should stick with nature. isTs the ideology of the new
economic plan; remove regulations and benefits, tuiedeconomy will naturally
grow. If the poor complain, the cognoscenti murniihey don't know that there
will be growth; they will benefit eventually..."

As we stand here, almost 4,000 years after Avrakhainu, the urgency of his
message has not dimmed. We must take our cue fromamd look to the ma'arav,
turning our backs on the cruelty and indifferentéhe natural world, embracing the
obligation and involvement of the world of faitfThat is the universal message we
still get from the Kotel ha-Ma'aravi.

May God grant us the merit to rebuild the TempteHss Presence may once again
rest in the Holy of Holies — in the ma'arav.

(This sicha was delivered on Yom Yerushalayim, 5[8®3].)
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DOING FAVORS :: Rabbi Berel Wein

There is a concept of charity that is pretty panambon Jewish life and
law. The halacha even prescribes the minimum amksmes even the
maximum amounts to be donated to charity. Chantythis sense
encompasses support of Torah institutions and ardallonations directly
to the needy and support of other well-establistgacational, social and
health related institutions.

We are all aware of the continuing various drivesl ameeds of such
organizations and individuals. However, this cladnié giving, vital and
important as it is in its own right is not the figahmbit of the Jewish
concept and value of chesed — kindness to othées.wiord chesed itself
indicates a breaking down of barriers between mgoph ability to
somehow relate to another’s feelings, and menthkairitual needs.

Thus when the prophet demands of us to love tactioaf chesed he is not
only speaking about charitable donations of weaftd goods, he is also
speaking about a donation of time, attitudes arsmhtorg a sense of
empathy one with another. Home hospitality is amnge of the fact that
it is sometimes much more convenient to pay foresmma’s hotel lodging
than having that person stay over in one’s house.

It then becomes an act of charity — not to be mieh— but it is not yet
an act of true chesed. For chesed requires and rdismpersonal
involvement with others and oftentimes in life pkeofind it difficult to
become involved. Human beings by nature are rdtiebout breaking
down such barriers. Therefore the Torah goes oitis @fay, so to speak, to
impress upon Jews the necessity to perform actgheted. Chesed
somehow is against our inborn nature.

Part of this reticence is that no one wishes tad®n as a naive patsy that
can easily be taken advantage of. Therefore wheresoe asks a favor
from us, not money but just a favor — pick up myilmagroceries, etc. —
we have a natural tendency to refuse because ofvmerability to
exploitation by others. There is a voice withintbat says “Why should |
do you a favor? When have you ever done sometbimgné?”

The Torah wishes to break us of thinking in sucmade. One is not
allowed even to do a favor for someone else artleasame time remind
that person that when the circumstances were eydf®e other person
refused to do the favor. Thus chesed becomes adesmanding goal. It



requires a revamping of attitudes towards othets aameworking of our
individual personalities.

The Talmud sees that wishing others a good morisirap act of chesed
that has the potential of lengthening one’s lifarsp/Ve do not often think
of a friendly greeting in that vein but the Talmuidws this ordinary act of
sociability to be of cosmic importance. The Mussavement placed such
seemingly small gestures of sociability and condernthe feelings and
well being of others at the forefront of its defiion of Jewish ethical
values. Being a good Jew meant being able to dwdaer others without
a feeling of resentment and reluctance. Not an &esky

Many schools have instituted chesed programs wheha students are
required to help out at appointed times of the weekssigned people and
groups. In an unguarded moment, a number of suclests over the years
have complained to me about being ‘coerced.' Tlogram instead of
training these young people to love helping hadompietely opposite
effect upon them.

Coercion rarely breeds acceptance within the sadilnaind of the coerced
person. Very few good and believing Communists veeeated in Stalin’s
gulag or Chairman Mao’s retraining camps. Chesebasically a habit
learned at home and emphasized in the generaltgotiere is Israel
where the prevailing fear amongst all is not tccbesidered a 'freyer' - a
naive simpleton who can be taken advantage of sechdas a difficult
struggle many times to burst forth.

Good defensive driving and giving considerationotbers on the road,
even to the idiot who is trying to get back in ytame is an ultimate act of
chesed. Our father Avaraham and our mother SarihhmiJewish people
on the pillar of kindness to others. The worldlftge built on this idea of
kindess. So we actually do ourselves a favor whende a favor for
others.

Shabat shalom.

Weekly Parsha :: BAMIDBAR :: Rabbi Berel Wein

In this week’s parsha, the opening one of the lmidRamidbar itself, the
Torah resumes the narrative of the story of theislepeople in the desert
of Sinai which it left off - with a few exceptionrsn the middle of the book
of Shemot. The Torah begins this new phase of ingraith a recording
of the count and numbers of the Jewish peopletanddividual tribes.

All commentators note that the numbers here aiiy edrout the same for
all later counts of the Jewish people recorded liatehis book. Though
forty years will have passed and many momentousitevevill have
occurred, the population figures for the peoplelsshel remain pretty
constant. There are many reasons posited for timgnenon — a low
birth rate in the desert, the death of an entineegion not living past
sixty, wars and plagues, etc.

Nevertheless, the lack of growth in numbers over firty year span is
noteworthy and seemingly exceptional. One can djresee in it the
harbinger of the words of Dvarim — 'l have not @rgou because you are
many for in fact you are the smallest of all pesple

Certainly our experiences in the long exile andtil®Diaspora have
proven the accuracy of this statement. Persecutiogroms, Holocausts,
assimilation and malnutrition, a high infant maitalrate, poverty and
despair have all combined to inhibit any true prtpoate growth in our
numbers. Jewish population has only tripled sincen& times while
world population has increased more than forty foldr that same period
of time.

I would think that in a world that is willing toiglinate Jews by all sorts of
means, it would seem logical and imperative for sJéav attempt to be
more numerous. The low birth rate among Jews wamat yet part of the
traditional observant Jewish world is a very wamne fact.

All of the great ideas of Judaism that continuaftuence the entire world
nevertheless require human physical bodies. Judaistartain to vanish
without the presence of actual living Jews who adeaits causes and live
its lifestyle. Judaism has shown throughout itsdnjsthat numbers are
certainly not everything. But on the other handytlaee also certainly
something.

The Talmud teaches us that out of a thousand stigenhaps only one
achieves greatness and leadership. But withouthitliesand the one will
also never appear. The current trends of conversiodudaism and of
baalei teshuva returning to live a traditional Jwlife are heartening. But
so to speak this is “outside” growth. The real keyewish survival and
vibrancy is “internal” growth.

A stronger birth rate and a stable home life, wmenting and a
commitment to marriage and family can contributeeagly to the
development of this necessary “internal” growthdiWidually, no one can
instruct someone else how to live one’s life. Betting a sense of national
priorities and extolling it as the norm in a Jewssitiety will certainly help
the Jewish people demographically and spiritually.

Shabat shalom
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OVERVIEW

The Book of Bamidbar - “In the desert” - beginshmb-d commanding
Moshe to take a census of all men over age twentid-enough for
service. The count reveals just over 600,000. EBwii are counted
separately later because their service will be umiqThey will be
responsible for transporting the Mishkan and itgnighings and
assembling them when the nation encamps. The 2§ wf Israel, each
with its banner, are arranged around the Mishkafoim sections: east,
south, west and north. Since Levi is singled dw, ttibe of Yosef is split
into two tribes, Efraim and Menashe, so there béllfour groups of three.
When the nation travels, they march in a formasionilar to the way they
camp. A formal transfer is made between the fistiband the levi'im,
whereby the levi'im take over the role the firstibonvould have had
serving in the Mishkan if not for the sin of thedgn calf. The transfer is
made using all the 22,000 surveyed leviim from onenth old and up.
Only levi'im between 30 and 50 will work in the Niisan. The remaining
first-born sons are redeemed with silver, simitatite way we redeem our
first-born today. The sons of Levi are divided ittoee main families,
Gershon, Kehat and Merari (besides the kohanime-sghecial division
from Kehat's family). The family of Kehat carriedet menorah, the table,
the altar and the holy ark. Because of their utrsesttity, the ark and the
altar are covered only by Aharon and his sons,rbefee levi'im prepare
them for travel.

INSIGHTS

The Good Book “In the desert” (1:1)

This week we start reading the Book of Bamidbar/Hera. The Hebrew
name “Bamidbar” means “in the desert”. Why was Tloeah given in the
desert?

The desert is the archetype of desolation, thehesis of life and activity.
The symbol of civilization, of the flow and vitafitof life, is the city. A
city consists of houses, and the houses, stones.

The words of a sentence are like stones. Just @s stane by itself is
devoid of life but when combined together into as®they form a setting
for life and vitality, so too are the letters ofweord. When left by
themselves they radiate no light or life. They arerely lifeless stones.
But when they are built into words and sentencagngs and utterances,
they radiate the light of intellect that infusefe linto man, that leads him
and guides him.

“With the word of G-d the heavens were made.” Thére world was
created with the combination of the letters of Hebrew aleph-beit. The
letters and the words are spread out and dispersadthe whole face of
the earth.

We have a choice. If, through these letters andisyare recognize G-d in
the world; if they are like beads of a necklaceesdng the G-dly thread
that weaves the world into One, then the world daslanger a desert of
desolation but a populous city vibrant with lifedgourpose.



However, if we fail to comprehend the writing oktbivine Hand, if we

make no effort to assemble the letters of existeimte words and

sentences, then the world remains a desolate widsr

Picture two people reading the same book. One restthsinsight and

understanding; the other spews forth a jumble tbéide and words without
grasp or comprehension. The first reader kindledigit of wisdom that is
in the words and he brings them to life. The sedeastes behind him a
trail of dead stones.

The world is a large book. Fortunate is he who lkadww to read and
understand it.

Sources: Rabbi Shlomo Yosef Zevin in Torah U'Moadim

Written and compiled by Rabbi Yaakov Asher Sinclair

Rabbi Yissocher Frand on Parshas Bamidbar

Rallying Round The Flag

In the beginning of Parshas Bamidbar [2:2], theupdserse] says, "The
Children of Israel shall encamp, each man by hig fbanner) according to
the insignias of their fathers' household..." Irdiidn to the census that
begins the Book of Bamidbar, the Torah describesnhthod and order by
which the Children of Israel traveled in the Wildess. The 12 Tribes
were divided into four camps. Each camp had its fimgq Today there are
some who might think that the idea of a flag is antBe concept.
However, we see that on the contrary, this idearbats in the Torah.
Each tribe had its own flag and each of the foungshad its own flag.
The Medrash in Bamidbar Rabbah states that the ghltyidemonstrated
great love for the nation of Israel by making thééags like those of the
ministering angels, so that they might be easibpgeizable. "And from
where do we know," the Medrash continues, "that ttés such a great
demonstration of love for the Jew ish people?" Medrash cites the
pasuk in Shir HaShirim [2:4]: "He brought me to ttleamber of Torah
delights and clustered my encampments about Hirtove." (Heviani
I'beis hayayin v'Diglo alai ahavah).

The Medrash further states that when G-d revealatsélf on Mt. Sinai,
there were 22 myriads of angels with him and althef angels had flags
(as is written -- "Dagul mrevava" [Shir HaShirinl8]). When the Jews
saw that the angels had flags, they too had aglesire for flags. They
said "If only we too could have flags like the asgeG-d then swore to
them that the time would come when they too wowdehflags. That time
came in Parshas Bamidbar, when the tribes and gmanis were each
assigned flags (degalim).

A flag is a very physical item. Angels are entirslyiritual. Why would
angels need flags? Furthermore, what was the stteage that the Jews
had for flags? The Nesivos Shalom writes that fldgsnonstrate the
mission (tachlis) of every single group. This igetrWe are not neccisarily
very conscious of the military, but think aboutThe army has its own
flag, the navy has its own flag, the air force ha®wn flag. Every branch
of the service has its own flag. Every flag someldswtifies what the unit
or group is all about.

When Chazal say the angels came down with flags,atway of saying
that every angel has its own mission and purposexistence. The flag
demonstrates what the angel is all about. Thisetptains the tremendous
passion that Klal Yisrael had for flags. When thad saw the flags that
proclaimed that every angel had a mission and perpbey proclaimed
"Halevai (if only) we too would have such flags!

Is there anything greater that a person wants folifeather than to know
what his 'tafkid' (mission) is and what his purpmsand what he should do
with his life? They strongly desired something vihigould testify to the
fact that each of them ha d a defined purpose, assthe case with the
angels. The Almighty responded "Yes. Every tribl kave its flag. Every
camp will have its flag. "Even though physicallyeey Jew does not walk
around with his own personal flag, he does havetdfisid' (mission). He
has his purpose (tachlis). That is what the flagsadl about.

This is perhaps why Parshas Bamidbar always prec&thavuos. The
Halacha teaches: "Manu V'atzru" - Count then oleseéhe Holiday of
Atzeres. First experience Parshas Bamidbar andekeerience Shavuos.

One of the conditions of receiving the Torah weast thsrael encamped
(singular verb) opposite the mountain.” When thenighty saw that Israel
rejected disputes and loved one another, He coedldidat the time had
arrived to give them the Torah. Unity amongst KMisrael is a
prerequisite for Kabalas haTorah. There can notctpetition and
jealousy. There can not be "l want this guy's joant this thing. | want
that thing. "Peo ple will not be jealous of one taeo if they know they are
fulfilling their purpose in life. In order for thdb be true, they must know
why they are here and what purpose they are fotfillOnly when there is
confusion of personal mission does dispute entertire picture.
Therefore, first count, then celebrate Atzeres. kMve learn the lesson of
the flags -- that every angel has his purpose aad/elew has his purpose
(every Jew counts) -- then we can arrive at KalsbelaTorah (receiving
the Torah).

The Message of the Book of Ruth

| found the following idea in Rabbi Mirsky's sefar the Jewish holidays:
On Shavuos, we read the book of Rus [Ruth], writtynthe prophet
Shmuel. Rus is one of the 24 books of the Bibles & beautiful story. But
what is so vital about this narrative that it mimt part of Tanach?
Furthermore, why do we specifically read it on ltodiday of Shavuos?
Rav Shlomo Alkabez, in his commentary to Rus, srit€his megillah
was written to authenticate King David and to pcikB the concept that a
Moabite woman may marry a Jew. Shmuel wrote thektio preempt any
murmuring that might threaten the monarchy of thwisted king
(David)."

There was indeed controversy as to whether Boazpeasitted to marry
Rus. Rus was from Moab. The simple reading of 'Ngitan Ammonite
nor a Moabite shall enter the Congregation of th&"L[Devorim 23:4]
would seem to preclude her ability to marry Boaauy other native born
Jew for that matter. Ther e was a dispute thatdraige generations
whether the prohibition included female Moabitegust the males. Boaz
made a bold move to demonstrate the permissilaifiguch a union, even
though the closer relative (a man named Tov) refiseenter into such a
marriage out of fear that it was prohibited.

Shmuel, the prophet who anointed David as Kingid#etto set the record
straight and recorded Boaz's public decision toryntris woman -- in
Tanach. This explains, perhaps, why Rus is reah@vuos. The story of
Boaz's bold decision to marry Rus dramatizes hthk fa the veracity of
the Oral Tradition. Boaz had faith in the "HalaafaMoshe tracing back
to Sinai" that the interpretation of the above atipasuk in Devorim is "An
Ammonite male is forbidden, but not an Ammonite &en a Moabite
male is forbidden, but not a Moabite female. "

When a Jew sits down on Shavuos, the holiday mgrkéceipt of the
Torah, he is confronted with the question of whyaBalid marry Rus.
Why was he so confident that he was allowed to yrfaer? The answer is
that he knew it was permissible because of the Cral. Shavuos is not
merely the holiday celebrating receipt of the WrnittTorah. As indicated
by the story of Rus, Shavuos is also the holidagmwive celebrate the
receipt of and the veracity of the Oral Torah.

The issue of the veracity of the Oral Torah wassane in Talmudic times
and it is an issue in modern times as well. Whenellgpeople "the Torah
says such and such," they question us becausecémeyt find it in the
Written Torah. So much of the divisions that we éavith our non-
observant brethren boil down to this point: Is éha@n Oral Law or not?

On Shavuos, we come to this clear understandingTibeh means the
Written Torah PLUS the Oral Torah. There is nodvettarrative than the
Megillah of Rus to drive home this lesson.

The Vilna Gaon reads this whole idea into a fewugims in T ehillim
[119:161-162]: King David writes: "Princes have gugd me without
cause, but my heart has feared Your word (m'desapethad leebi). |
rejoice over Your Word, (sos anochi al imraseclieg@ bne who finds
abundant spoils." The meaning of M'devarcha patéeld is | was afraid
of the words of Your Torah, which seems to implgttieven a Moabite
woman may not marry into the Jewish people. Butssmxhi al imrasecha
-- | rejoiced over your Oral Teaching, which taughthe contrary, that the
prohibition was limited only to the Moabite males.
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Peninim on the Torah by Rabbi A. Leib Scheinbaum

PARSHAS BAMIDBAR

Hashem spoke to Moshe in the wilderness of Sinal:()

The Midrash wonders why Hashem chose the wilderasgke place for the Giving
of the Torah. Chazal explain that the Torah wa®githrough three media: fire;
water; and wilderness. In other words, these thegaral phenomena each played a
prominent role in the transmission of the Toralth® Jewish People. Obviously, we
are to learn something crucial to our achievementarah study from these three
models. Why does Hashem note these three phenoriiesare free and available
to everyone. So, too, are the words of Torah cesttand accessible to anyone who
seeks them. The Midrash cites pesukim to suppertthiesis that Torah was
presented via these three media. Only one of tihesegver, is supported by a pasuk
in our parshah: midbar, wilderness. The Midrashli@sgthat "from here" we derive
that Torah was given through three media. Whethas'from here"? Furthermore,
why is it necessary to have three models to impttestsTorah is free to everyone?
Why is one not sufficient?

In his Nachalas Eliezer, Horav Eliezer Kohn, zlplains that the Midrash is
teaching us something altogether different. Sirdee Torah is comprised of two
forms of mitzvos - prohibitive and positive - mansubject to the need to garner two
forces of support in order to observe the Torablemmandments. He needs kochos,
forces, of kum v'asei, positive, active forces tatiwate him to go forward, to act, to
elevate himself. He also needs the forces of lsedado not do, forces that will help
him to curb his desire to act inappropriately idento prevent him from destroying
his spiritual future. The active forces rely on thewer of aish: fire, passion,
religious fervor, ardor and enthusiasm. They biercély within him until a fire is
ignited, a fire that burns passionately for Hashén.the other hand, in order to
refrain from acting inappropriately, one must enyplioe negative traits of laziness,
slow movingness and heavy-handedness to countéeadesire to do evil.

These, however, are still insufficient protectidth for good and from bad. The
yetzer hora, evil inclination, is very crafty. & filled with guile and knows exactly
how to present the good, coloring it as bad, ane ¢kil under a fa?ade of
appropriate and positive behavior. Thus, the onyy\that one can succeed in
overcoming the impediments that the wily yetzeraheasts in his way is by
maintaining a clear and straight course, focusedmma goal: service to Hashem,
engendering a nachas ruach, sense of satisfafionis Creator.

When vested interests and personal prejudice gndedividual, he sees only what
he wants to see. He is blind to the truth. Theefbe gains nothing from the use of
the power of aish. Conversely, the power of watéth its cold nature, abates the
desire for spiritual growth. Conceivably, he caudirect these forces. Therefore,
instead of cooling his desire, he will ignite iy that he acts enthusiastically and
passionately. When he sins, he has been bribetiebydtzer hora who encourages
him to see only himself, to act only on his owndéhHe has been blinded.

This is why Chazal insisted on prioritizing theeaf midbar, wilderness, in one's
life. Once a person negates "himself," he beginse® beyond his personal needs
and begins to recognize the truth. His subconsamaslivities suddenly disappear,
as the picture in front of him becomes crystal iclea

We now understand the statement in the Midrashathahree concepts are derived
from the words Midbar Sinai. The other two, aishd anayim, fire and water,
passion and cold, are inanimate, and dependent updbar. Unless a person
practices self- abnegation, whereby "he" comesdingl everything revolves around
him, he will not know when to use "hot" and whente "cold," when to be
enthusiastic and filled with alacrity and when te laid-back and indolent. The
Torah was given in the wilderness to indicate datesof mind upon accepting the
responsibility to carry out its dictates.

One area in which vested interests are difficulot@rcome is tzedakah, charity.
While we are blessed with many individuals who oplegir hearts and wallets to
those in need, many others, unfortunately, havegmal agendas. The benefactor
who writes a sizeable check without making demaodetimating favors is not that
common. Selfless devotion in the area of cheseth af loving-kindness, is a
commodity that reaches to the highest spirituagtisi. Thus, it must be as free of
any vestige of personal interest as Torah stuaffitslorav Aharon Kotler would
reiterate to his students the need to live as adiam Haba, one who is worthy of a
place in the World to Come. In order to achieve ttoveted place, one must live
such a unique lifestyle in olam hazeh, this world.

In lauding the support for Torah exemplified byeatain layman, Rav Aharon said,
"His love for Torah knew no bounds. He was strakg & lion in his work on behalf
of Torah and chesed. No effort was too much for. it did what had to be done,
regardless of whether it fit into the parametersafvention and normalcy.

"An incredible example of his selfless dedicatiocciared at a time when the
rebbeim of a well-known yeshiva had not been paicafnumber of months. He was

a leading askan, public figure, who was involveavilg with this distinguished
yeshiva. At the wedding of his only daughter, t@dtup in the middle of the meal
and made an appeal! This was despite the natuffedudty for such a considerate,
refined person to do something that would rendemiény guests who had come to
share in his simchah ill at ease. He rose abovedhstraints of conventional and
respectable behavior, with enormous strength, toy aaut Hashem's will. Such a
deed was possible only for one who possessed ahgaré and whose commitment
to the Almighty was selfless and unequivocal. Injethe guests understood his
actions, because they knew that he had acted dllegm Shomayim, "for the sake
of Heaven."

Take a census of the entire assembly of Bnei Yisdaeaccording to their
families, according to their father's households.1:2)

Rashi cites the reason for the census of Klal ‘élsrdlashem's love for them.
Because of His abiding love for the Jewish Pedgieshem counts them often. The
Navi Hoshea says: "The number of Bnei Yisrael w#l like the sand of the sea,
which can neither be measured nor counted" (Ho2HBaIn Yoma 22, the Talmud
notes the inconsistency in the text of the pasukegins by saying, "The number of
Bnei Yisrael will be like the sand of the sea," ethimplies a great-- but countable--
number. It ends, "which cannot be measured nortealfhclearly stating that it is
impossible to count the Jewish People. How aream@toncile these two phrases?
Chazal explain that when Kilal Yisrael is worthy, emhthey perform the will of the
Almighty, their number is incalculable. When theg dot carry out the will of
Hashem, they have a specific number which is cdlataChazal's explanation is
somewhat difficult to understand. How is being \kgrrelated to being counted?
The numbers are either present, or they are natgBgood" should not play a role
in the matter. The criterion should be the acttetistics.

In his Duda'ei Reuven, Horav Reuven Katz, zl, exglahis pragmatically. The
concept of Yisrael is a reference to our peopla dime in which we reflect our
mission and we are in good standing. Essentialeyave a nation in whom Hashem
takes great pleasure and satisfaction. As a rutenwone visits a community and
asks how many tzadikim, righteous persons, residé@iny the reply will be
commensurate with the proportion of tzadikim in digy. In other words, if the
proportion of righteous persons is minimal in congmn to the rest of the
community, they will state the actual number. Ifwewer, righteous persons
comprise the majority of the community, the replifl Wwe to state the number of
individuals who are not counted among the rightedl® number always reflects
the lesser proportion. If the righteous are in thiaority, their number will be the
focus of the reply. If they are the majority, thtae number of non-tzadikim will be
mentioned.

Thus, Chazal are teaching us that when the prapomif the righteous in Klal
Yisrael is the majority, the nation as a whole ésited, since the only individuals
mentioned are those who do not fit into the tzaditegory. If, however, they are not
worthy, and the righteous are but few, then the memof righteous is a number to
be acknowledged and emphasized.

Rav Reuven adds that, in reality, if we delve deéme this idea, we will discover a
lesson that serves as the foundation stone fonidgfithe essence of Klal Yisrael
and their mission in the world.

In Sefer Bereishis 15:5, the Torah quotes Hashedmlogue with Avraham Avinu:
"And He took him outside and said, '‘Gaze, now, tainthe Heavens, and count the
stars if you are able to count them!" And he saitli, 'So shall your offspring be!"™
This pasuk begs elucidation. If the entire purpofédashem's statement was to
impress upon Avraham that he was unable to cownsthrs, it would hardly have
been necessary to have him go outside and look tipeastars. Clearly, Avraham
could have remained within the confines of his hamd still have been aware of
his inability to count the stars. What was the pgdin

When we view Klal Yisrael perceptively, we notetttizeir success and power as a
nation is achieved when they are unified and livingharmony. Under such
circumstances, they have the ability to withstaddeasity and weather the most
difficult challenges. This is when the individualews himself not as a separate
entity, but rather, as a component in the collectivoup called "Klal" Yisrael. He
does not maintain his own singularity, but he iastituent integral to the general
community - a part of the whole.

In the Talmud Chullin 92A, Chazal compare Klal ¥ist to a gefen, grapevine. A
gefen is comprised of branches, clusters of gregres tendrils. These various
components are each intrinsically connected aral tatthe identity of the "whole"
gefen. Likewise, the Jewish People is comprisechoibus groups, all necessary and
focused on contributing to the entity known as KYasrael. When the nation as a
whole achieves unity and stands on an elevatedusdipedestal, the individual is a
part of the group, the prat, individual, part oé tklal, general group. At such a time,
it is impossible to discern the individual, because is melded into the group,
similar to the grapevine whose individual composere not counted separately. It
is all one grapevine. Thus, we view Klal Yisrael@® entity - not as a group of
laymen, a group of roshei yeshivah, a group of oabh, etc.

A person's body is comprised of various organsheage providing its vital
contribution to the body's continued existence. é&tbaless, we do not count the



individual organs of a body since they are all gamd parcel of the body as a whole.
Chazal are teaching us that when Klal Yisrael perfoHashem's will, and the
people maintain themselves on a madreigah, plate&ushleimus, perfection,
whereby each individual Jew feels he is part of ldrge collective group of the
Jewish People, then they are not countable. Indéadything, their census is one
unit. When Hashem was teaching Avraham the cowegtto train his descendants,
He instructed him to leave his home, go outsidé, gawe up at the stars. The stars
are numerous, but they all serve one purpose:rggitashem's Creation. This is the
mission which Hashem gave them during Creation. Thement that each
individual views himself as a distinct entity, segted from the rest, he loses his
right to exist.

This same idea applies to chinuch ha'banim, edugatur children, and the
existence of Klal Yisrael. If we want to have aioatthat is successful, that serves
as an inspiration to others, as a model of excefiethen we must take the lesson
imparted by the stars. We are all cogs in the gvdatel, all components in the
collective totality of the Jewish People. Hashens wat showing Avraham the stars
for the purpose of indicating their inability to lmunted, but rather, He was
highlighting their common character and the natfrtheir success as a cumulative
entity.

Every man shall encamp by his own banner with theign of their father's
house. (2:2)

Chazal teach us that the arrangement of the Jewangment in the wilderness
paralleled the arrangement of the Heavenly ent@urapich accompanied the
Shechinah as it descended upon Har Sinai when Ifaghee us the Torah. Myriads
of Heavenly angels descended with Hashem, all gsdumder Degalim, banners.
When Klal Yisrael saw this pattern, they craved imilar grouping for their
encampment. Hashem fulfilled their wish. The Tifer€zion explains that this
craving was the result of the unprecedented lefgrophecy which Klal Yisrael
had achieved prior to the Revelation. Thus, theyevable to perceive the spiritual
significance which the arrangement of the angelgregented. The Degalim
indicated the unique sanctity and attachment toAh@ghty accorded the Heavenly
entourage, something for which Klal Yisrael yearn€tle Jewish People wanted
more - greater sanctity, a closer relationship.pesall they had achieved, they
sought even greater and more sublime levels ofdwhy sanctity.

This seems inconsistent with another Midrash whielates Moshe Rabbeinu's
concern regarding the Jews' arrangement by banhlerdelt that assigning each
individual tribe its own special place would createlimate for strife and discord,
with each tribe insisting that it wanted a differ@osition. Hashem allayed Moshe's
fears, explaining that they already knew their pkaof encampment. Indeed, in their
possession was a document from their Patriarchk&ad\vinu, instructing them
how to arrange the Degalim.

Prior to Yaakov's passing, he instructed his sbasdnly they-- and not their sons--
were to carry his coffin to Eretz Yisrael. In adualit, he clearly defined each tribe's
position, even indicating that Levi should not gahis coffin, since his descendants
were destined to carry the Aron HaKodesh, Ark. Ya$muld not carry it, since he
was a ruler. These two vacated positions shouliileé by Menashe and Ephraim.
Having said this, we wonder about the basis of M&sffiears. Would a nation of
prophets, individuals who had collectively achievadlevel of kedushah and
deveikus, clinging to the Almighty, that had hefete been unattainable, who
perceived the Shechinah and its entourage and gedon a similar lineup, lower
themselves to bicker over position, to protest wherset up camp? Would a nation
whose hearts and souls were directed Heavenwasgjerig such a petty squabble?
Horav Yehudah Zev Segal, zl, the Manchester Roskhivah, says yes, even
prophets who constantly aspire to achieve gredésaons of sanctity are capable
of falling into the nadir of strife. No, Moshe'safs were not unfounded; they had
basis. The lesson is clear and, unfortunately, Itirmad practical: A person can be
soaring in the Heavens, he can be involved in tlstrsublime endeavors-- and
even yearning for greater spiritual ascendancyd aoncomitantly become the
victim of destructive middos ra'os, unseemly chmatraits, that have been laying
dormant in his soul, waiting for an opportunityrear their ugly heads. Regardless
of how great a person is, his spiritual achievem&wtwithstanding, he must never
ignore the inherent danger that is waiting to arhthim.

Yet, we wonder why Yaakov did not seem to be ovebncerned about the
possibility of discord among his sons. He assigtieslr positions in a sequence
which he felt was appropriate. Why was he not acemed as Moshe was? Horav
Shlomo Margolis, Shlita, explains that we must take account the circumstances
that prevailed at the time that Yaakov issued hisepn of pallbearers. The Patriarch
was laying on his deathbed, surrounded by his fanfihis is typically a time in
which character traits of a baneful nature seemligappear. Common sense reigns,
and all the petty emotions that take us down jissgigate. During such times, there
is no envy and no begrudging that leads to discord.

This was Hashem's reply to Moshe. He had nothimmutatvhich to be concerned,
because the wilderness is a place of impermandrtae is constant movement,
and no one really knows his destination or whenrt@st move will take place.

Under such conditions, people have more importaings on their minds than petty
differences. Therefore, harmony prevails.

These are the offspring of Aharon and Moshe. (3:1)

The pasuk begins by introducing the progeny of AhaHakohen and Moshe
Rabbeinu, but ultimately only mentions Aharon'sssarhis question is raised in the
Talmud Sanhedrin 19b. Chazal infer from here tha¢ evho teaches Torah to
someone else's children is regarded k'ilu yolds, ifahe had begotten them."
Through the teaching of Torah, he becomes theiitispi father, similar to their
biological father. In an alternate version of tlisazal, the Talmud Sanhedrin 99b
says it is regarded K'ilu asahu, "as if he madenthés there a difference between
these two definitions, or does one complement ther@

Horav Eliyahu Schlessinger, Shlita, reconcilestthe approaches. When we think
about it, a father has a quality that is not foimd rebbe, and a rebbe has a quality
which a father does not usually possess. A fateenaturally compassionate.
Hashem has ingrained in the parental psyche a arsguse of compassion toward
his offspring. It is part of the parental DNA. Cretother hand, because of a father's
unusual compassion for his child, he finds it difft to be overly demanding. This
can impair his ability to make demands in the aséd orah study and mitzvah
observance. He is afraid to push too hard, to askrtuch of his son.

The educator has the ability to be more objectivkis demands of the student, but,
as an outsider, he lacks the fatherly compassiahithendemic to the father/son
relationship. This is underscored with the word#u lkasahu, as if he made him.
Chazal cite the pasuk in Bereishis 12:5, "and thassthey made in Charan," which
Rashi interprets as a reference to those whom AwnaAvinu and Sarah Imeinu
converted to the monotheistic faith. They were rabsd, obligated, to serve
Hashem. Bringing a person into the fold is undedtas "making" him.

We now are able to reconcile the k'ilu yoldo and Kilu asahu. In order to be a
mechanech, Torah educator par excellence, one possess the qualities inherent
in a father, the compassion, the love and devotioa,sensitivity and caring that a
father manifests towards his son. The rebbe musi afaintain his objectivity,
prodding his student on, assisting him to achiewagr heights in Torah erudition,
with a deeper understanding of the Torah's mesddgeshould be able to "make"
him, obligating him in the Torah imperative, cregtia bond between his student
and the Torah. A mechanech who simultaneously misstthese two qualities in
his approach to teaching truly becomes the stuglspititual father.

Moshe counted them according to the word of Hashemas he had been
commanded. (3:16)

Rashi cites the dialogue that ensued between Md&hibeinu and Hashem
concerning the counting of the infants. Moshe askeldw can | enter into their
tents to ascertain the number of nursing infan@®arly, it would be a breach of
modesty. Hashem replied, "You do that which is gota do, and | will do that
which is Mine." Thus, Moshe would go and stanchaténtrance to the tent, and the
Divine Presence would precede him there. A Heav¥foige would emanate from
the tent and say, "There is such and such a nuoflisbies in the tent." This is the
underlying meaning of al pi Hashem, "accordingh® word of Hashem."

It seems like a wonderful process. Moshe walks ¢wehe tent, and Hashem calls
out the number of babies. Why only the babies? Wlythey not employ this
process for everyone? Indeed, why did Moshe hage tm the camp altogether? He
could have remained in his "office" and recordddo&lthe numbers, "according to
the word of Hashem."

Horav Baruch Mordechai Ezrachi, Shlita, explainattthis is the principle that
prevails throughout all avenues of life's endealdre person acts, and, when his
actions have reached the limit of his ability, whencan achieve no more, Heaven
responds and "takes over," completing the initatiMe must make the effort; he
must put forth his endeavor, before Divine assistaiis merited. Therefore,
concerning the other individuals to be counted,héas had no reason to intervene.
Moshe could do the census on his own. Since comzprine infants, he was
prevented from completing the count due to reasohdimmodesty, Heaven
intervened.

Teitzei rucho yashuv I'admaso, bayom ha'hu avdu esbnosav.

When his spirit departs, he returns to the earth, a that day his plans all perish.
Horav Zalman Sorotzkin, zl, relates the story of twen that came before the rav of
their town with a dispute. Each one claimed theédain parcel of land belonged to
him. They asked the rav to render judgment. Theasked them to walk with him to
the land in question. Apparently, he wanted toisé&'hen they arrived, the rav put
his ear to the ground and listened. After a fewutes, the rav stood up, faced the
litigants, and said, "The ground says that botkicf belong to it!" Veritably, this is
the story of life. Neither one of the men would febe land. Instead, it would be
their final resting place.

This is the meaning of, "When his spirit departsréturns to the earth." The pasuk
says, l'admaso, which means "his earth." His whifdehe thought that the earth
belonged to him. On the day of his death, he findiscovered the truth: the earth
does not really belong to him; he belongs to thithéa



We go through life wasting time, energy and morfeghting: for what objective?
The earth which we think is ours? The earlier w&evap and realize that we belong
to the earth-- and not vice versa-- the bettemaffwill be.
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Drasha Parshas Bamidbar

by Rabbi Mordechai Kamenetzky

A Cut Amongst the Rest (Volume 6 Issue 35)

This week’s portion begins Sefer Bamidbar, tellihg story of the major events that
occurred during the forty year trek though the Midbowards the land of Israel. In
secular terms the book is called Numbers, probbbbtause of the first command in
this third Book of the Pentateuch, “count the Jéwjmeople,” thus the name
Numbers.

The Hebrew words for count are either s’ooh , wratdo means lift up, and p’kod,
which can also mean appoint. Thus, when the Toammtands, “s’ooh es rosh kol
adas Yisrael, count the heads all the assemblgra&l (Numbers 1:2), it is telling
Moshe to uplift them as well.

It was not merely a matter of numbers, explainsbeeRav Shmuel of Sochatchov:
counting the nation was not only a means of enutingrathem, but also of
appointing a special dignity to each and every ovi® was counted. Every
individual was important, there were no communainegtes, and the appointment
actually lifted them.

But one of the tribes was not counted with the.rBsigarding the tribe of Levi,
which was designated as the spiritual leader ofJéwish people, Moshe was told,
“But you shall not count (p’kod) the tribe of Lewand their heads you shall not lift
(v'es rosham lo sisah) among the Children of ISr@limbers 1:49).

The questions are simple. Why is there a doubleessgon prohibiting a count “do
not count and do not lift their heads"? In additiavhy does the Torah add the
words, “amongst the children of Israel”? True, thiegre counted separately, and so
the Torah should rather state, “And the tribe ofviLehall be enumerated
separately.” Can there be a deeper intonation thithexpression, “Do not lift their
head amongst the Children of Israel"?

Rav Eliyahu Chaim Meisels, the Rav of Lodz, wouédse money for the poor
widows and orphans of his city. During one partelyl freezing winter, he went to
visit one of the prominent members of his commynRgb Isaac, a banker who
served as the president of the community council.

Bundled in a coat and scarf, the Rabbi approachedbanker's mansion and
knocked on the door.

The valet who answered the door was shocked tottseegreat Rabbi Meisels
standing outside in the bitter cold. He immediataked him to enter the home
where he said there would be a hot tea waiting.

Rabbi Meisels refused. “It is not necessary. PléakeReb Isaac to see me by the
door.”

The banker heard that the Rav was waiting neapdiel and rushed in his evening
jacket to greet him. Upon seeing the Rabbi standinghe frigid weather, he
exclaimed. “Rebbe, please step inside. | haveithpléce raging, and my butler will
prepare a hot tea for you! There is no need fortgonait outside!”

“That's alright,” countered Reb Eliyahu Chaim. fton't be long, and all | need
could be accomplished by talking right here. I'ntesyou won't mind. Anyway,
why should I dirty your home with my snow-covereubts?”

By this time, Reb Isaac was in a dilemma. The drigir was blowing into his house.
He did not want to close the door and talk outsidéhe cold, and yet the Rabbi did
not want to enter!

“Please, Rabbi, | don't know about you, but | amefzing,” cried the banker. I
don’t mind if your boots are wet! Just come on in!”

But the Rabbi did not budge, He began talking ahthet plight of some the
unfortunate members of the community as the bartketh chattered in response.
“Please, Rebbe, just tell me what you need! I'leganything you want, just come
inside!”

With that, Reb Elya Chaim relented. He enteredntiae’'s home and followed him
to the den, where a blazing fire heated the roohenThe began: “I need firewood
for 50 families this winter.” The banker smiled.dhroblem, | commit to supplying
the wood. Just one question. You know | give tzedalo why did you make me
stand outside?”

“Reb Isaac,” smiled Reb Eliyahu Chaim. “I know ygive, but | wanted to make
sure you understood what these poor people argygbiough. | knew that five
minutes in the freezing cold would give you a diéfet perspective than my initial
asking while basking in the warmth of your firemdc

The Chasam Sofer explains that because Levi waseaas tribe of teachers and
leaders it could be possible they would be alodfus; though they were counted
separately, they could not be above the crowd. &fbeg, the Torah’'s command was
stated in clear terms, “their heads you shall ifio¢W'es rosham lo sisah) among the

Children of Israel”. Leadership may put you in asd by yourself, but remember,
says the Torah, you must not feel that you are althe folk. You cannot bask in
warmth while you are oblivious to those who suffethe cold. Your head can not
be “lifted” from among the children of Israel.

Good Shabbos

Rabbi M. Kamenetzky is the Associate Dean of tkehiva of South Shore.
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Portion of the week / The prerequisite of freedom

By [Rabbi] Benjamin Lau

This Shabbat we embark on the Book of Numbers amdionual summer
voyage of reading the Torah portions that desctibe life of the
generation that left Egypt and wandered the désed0 years. The formal
reason for the Israelites' stay in the desert ti@® twith the sin of the spies
and their despising the land. But many commentafams the days of the
sages to the modern era, sought some positive tagpélce wilderness
period.

A generation of slaves, lacking responsibilitied &sion, cannot suddenly
enter on a life of action, which ties a personigdource of livelihood, to
his surroundings, and to society. Only the sladesith (from natural
causes) can generate change and allow the natioegio life in its land.
The midrash (Tanhuma) enters the thoughts of theatOr and explains
this divine resolution: "The Holy One, blessed bes Bhid: If | lead them
into the land by the most direct route, they wikk take possession of a
field and vineyard and neglect the law. Thereforellllead them through
the wilderness for 40 years and cause them tdheananna and drink the
water of the well so that the law may penetrate iheir very beings."

A slave (or anyone unaccustomed to shouldering@elmy who receives a
plot of land and a vineyard will not be a partrerny national vision or
social contract. He will not look beyond his ownda Yesterday he was a
slave to his master and today he is engrossectiatibndance of his fruit.
But he is not "at fault." He never had the expeamenf observing some
value or content. Work in itself cannot turn a lesanto a free man. In
order to be a free man he must sear into his palisomalues and content.
"Only one who occupies himself with Torah studyfriee." Occupying
oneself with Torah does not exempt a person fromkwather doing so
upgrades one's life from slavery to freedom. Thisupation cannot be
accomplished while the people of the land are eedjag daily working
life. A period of "wilderness" is necessary to attieedom. The desert is
a place without ownership, without property, withtwarding, without a
home. Its power lies entirely in what it lacks.

This experience is sometimes counter-intuitive. Wiiee manna began
raining down from heaven, Moses ordered the petpleefrain from
hoarding (Exodus 15): "And Moses said, Let no meawvé of it till the
morning. Notwithstanding they hearkened not untosé&p but some of
them left of it until the morning, and it bred waspand stank." Thus the
people learn the experience of being released fbomdage. Thus is
enhanced the people's spiritual awareness, intgnglthe meaning of
human existence, which strives for something atznw beyond material
goods.

It is true that more than half of the book is dedbto describing that
generation's failings: worshiping the golden calgéarning for meat,
nostalgia for their slavery in Egypt, and refusetitoss over into the world
of responsibility and liberty. But all this belongs the first generation -
the last to have been enslaved. The second patheofbook (which
describes the 40 years in the desert) demonsttagseople's discontent,
fed up as they are with the desert and longing feettled land.

Even as they entered the land, the Torah madetsukeep pockets of
"wilderness." The divvying up of the land left omibe without an estate
and one estate without a tribe. The portion dessriior us the Tribe of
Levy, in charge of instilling the Torah in the péopettled in the land. It is
the guardian of the spirit and obliged to wandemifrvillage to village
ensuring that material life does not mire the peadpl a worldly and
corporeal slavery. The choice of the Tribe of Leupstitutes the need for
primogeniture in each family (Numbers 3): "And ghwld, | have taken
the Levites from among the children of Israel iastef all the firstborn



that openeth the matrix among the children of Isitherefore the Levites
shall be mine."

Normally, each family would have a firstborn wheames responsibility
for its path and values. The choice of the firstbisrnatural and innate, so
long as he leads and carries the family on hislglkes! If he instead gets
carried along and does not do the carrying, thenldadership is out of
place. Rashi elucidates the substitution of Levidesirstborn for precisely
this reason: "When they committed the sin of thé&d&w Calf, the Levites,
inasmuch as they had not erred in the matter oCti& were privileged to
enter in their stead.”

The sin of the calf embodies the masses gettingecaaway. A leader is
not meant to go with the flow; he is supposed tib Ipig family out after
him. Hence the choice of the Levites, who kept apad maintained the
high ground. They do not receive an estate, so & tavailable to instill
the Torah in every corner of society. That is tlimst forganizational
infrastructure for an educational system in Isragsponsible for all the
people and dependent on the public coffers.

In the early days of the Second Temple, the lashefprophets came to
voice harsh protest over the laziness of the Leyitgho, instead of
wandering the land and devoting themselves to #eeml public, had
holed up inside the Temple and tending to their owerests (Malakhi 2):
"For the priest's lips should keep knowledge, dmay should seek the law
at his mouth: for he is the messenger of the Ldrthasts. But ye are
departed out of the way; ye have caused many rotdéuat the law; ye
have corrupted the covenant of Levi, saith the Lofcosts. Therefore
have | also made you contemptible and base befthré¢ha people,
according as ye have not kept my ways, but have pasial in the law."
Thus began the period of the sages who bore ttdebwf spreading the
Torah in place of the Levites, who had replacedfitiséborn. Just as there
is a tribe that has no estate, there is an estateei land lacking a tribe.
Jerusalem was not divvied among tribes. It is preskas a "wilderness" -
without any ownership claim, without the ownerstiagt foot in it, and
without struggles over sovereignty. It belongs\tergone and anyone who
enters it connects: a city that makes all Israehfis. Over the centuries,
Jerusalem, intended as a place of reconciliatienaime a city of struggle
and war. Everything is explosive, everything igfig everything is tense.
A rocky and existential life that leaves no room feaking do with less
and no room for listening.

Today, on the day celebrating Jerusalem, | am soded by symbols: The
Sabbath - a temporal wilderness in which a persmnro ownership and
no running to the mall. Jerusalem - the wilderrafdie in the land, where
no man has claim and there is no room for conflictakes a lot of
patience and hope for the best to see how the 8abhessing and the
peace blessing together are tied to Jerusalemigcro
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Halachah Discussion

by Rabbi Doniel Neustadt

Birkas Kohanim - Nesias Kapayim

Even today when the Beis ha-Mikdash is no longandihg, the Biblical
mitzvah of nesias kapayim — the obligation of tlehdnim to raise their
hands and bless the Jewish people with the thresewerecorded in
Parashas Naso — remains.1 The mitzvah of nesiag/ikaphowever, like
certain other mitzvos of the Torah, is not striaihfigatory.2 A kohen is
not obligated to enter a shul so that he will firevs to bless. Even if a
kohen is in shul but is not summoned to come ardsbihe people, he is
not obligated to do so0.3 But if he is summonedn the must comply, and
if he fails to comply he violates a positive Bildicommandment.4

Many authorities maintain that in addition to thiavah of the kohanim to
bless the Jewish people, there is also a sepaitteam for every Jew to
be blessed by the kohanim.5 Women, too, are indlirdéhis mitzvah.6

At the conclusion of birkas kohanim, the custorfoisthe congregation to
thank the kohanim for their blessing.7 While son@hdnim have the
custom of responding with beruchim tihiyu,8 otheaadvise against
responding in those words in order to avoid a litadebate as to whether

their response constitutes an additional blessigg and beyond what is
mandated by the Torah.9

Question: How often must the mitzvah of nesias Yepde fulfilled?
Discussion: Although this mitzvah applies at athés and in all places,10
it is customary in most Ashkenazi congregationgeemlly outside of
Eretz Yisrael, to perform it only during the Mussafvice of Yom Tov,11
The poskim suggest several reasons for the restriof nesias kapayim to
those few occasions:

¢ It is proper for kohanim to immerse themselvea inikveh before nesias
kapayim, and it is difficult for them to do so ordaily or even a weekly
basis.12

+ Nesias kapayim should be performed when peoplestaged and not in
a hurry to go to work. Even on Shabbos, peoplepaeaccupied with
concerns about their livelihood. Only at the endviafssaf on Yom Tov,
when people are in an elevated mood and are readiyave shul and
partake of the simchas Yom Tov, is the hour condudor nesias
kapayim.13

¢ It was common in the olden days for non-Jews tgébanto shuls at will,
and birkas kohanim may be said in the presenceves dnly.14

+ With the passage of time, the lineage and yicHuke kohanim have
become blurred. We nevertheless allow them to litesgpeople on Yom
Tov at least so that this mitzvah will not be coetply forsaken and
forgotten.15

In the past, many poskim disputed and refuted bioeexstated reasons,16
and some even sought to change the long-standaiq and reinstate
birkas kohanim on a daily basis.17 Ultimately,thése attempts failed —
almost as if a bas kol min ha-shamayim decreednibsias kapayim must
be relegated to Yom Tov Mussaf alonel8 — and th&t waajority of
congregations outside of Eretz Yisrael recite tirkahanim on Yom Tov
only.

Regrettably, the discussion involving the propenetiand occasion for
performing nesias kapayim led to some confusiormeS@ongregations
have the custom not to recite birkas kohanim orom Yov which falls on
Shabbos. Although several poskim have attempteskptain the reason
behind this practicel9 and many prominent congreggtpractice this
custom even today, the consensus of the poskihaistthas “no ta’am or
rei'ach,”20 it has no basis in halachah,21 it it @aeninhag tov22 and it
should be discontinued,23 provided that there it be any strife or
discord within the congregation if the practicalimndoned.

Question: What should members of the congregatiendding during
nesias kapayim?

Discussion: The congregants must give their undiidttention to the
words of the blessings. In order to fulfill the mviah properly, they must
hear every single letter of every single word.24 Thstom is for the entire
congregation to stand25 — with reverence and awduring the birkas
kohanim.26 A weak or sick person, however, magsit.

Since complete concentration is required whilefistg to the blessings, it
is forbidden to look around the shul or to starthatkohanim while birkas
kohanim is being recited.28 It is customary notidok at them at all,
neither at their faces nor at their hands.29 Fisr ibason, many have the
custom of covering their face with a tallis durisigkas kohanim.30

It is prohibited to speak, learn, daven or recighilim during birkas
kohanim.31 It is improper to recite any other verse even those verses
which appear alongside in many siddurim and madhmzer or prayers
while birkas kohanim is being recited.32

Every person present must answer Amen to eacheofhifee verses that
the kohanim recite. One who is in shul and does amgwer Amen
excludes himself from the blessing and does ndillfihe mitzvah.33
When answering Amen, it is important to make sheg the kohanim have
completely finished the word that they are pronaumn&4

The poskim debate whether it is proper to reciteua hu u'varuch
shemo when the name of Hashem is mentioned durmdlessings. One
may follow his customary practice, but he shouldsdaquietly.35

One who is reciting Kerias Shema (or its blessing®n the congregation
is reciting birkas kohanim should stop and listeithie blessings. He must
answer Amen to the blessings of the kohanim buttmdhe blessing of
Levareich es amo Yisrael.36



One who is reciting Shemoneh Esrei when the shetizbbur is about to
recite birkas kohanim should stop and listen.37 riey not, however,
leave his place to face the kohanim nor may he ansimen to the
blessings of the kohanim. In view of this potentiahflict, one should not
start Shemoneh Esrei unless he is sure to finikirdbirkas kohanim.38
Question: Where should the people be standing gumrésias kapayim?
Discussion: Since the kohanim must face the comgrsgduring birkas
kohanim,39 anyone standing behind the kohanim heaste his seat and
face the kohanim.40 The people who are standingh¢oside of the
kohanim should turn their faces so that they faeekbhanim.41

It is preferable that the congregation not be stanpdn a surface higher
than the kohanim. Consequently, one should notistarthe bimah during
birkas kohanim.42

Some have the custom of moving up to the fronhefghul so that nothing
intervenes between them and the kohanim. Therevali@ sources and

reasons for this custom.43
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Halachah Talk

by Rabbi Avraham Rosenthal

Pirkei Avos

One of the better known and cherished minhagim lia Kisroel is the study of
Pirkei Avos on Shabbos afternoons. This minhage# ewer a thousand years old,
as it was practiced at least as far back as thiegef the Geonim. Hundreds of
seforim have been written throughout the centuoesthese few perakim of
mishnayos and an untold number of weekly shiurimehbeen organized for its
study. Let us spend some time examining this mosieat minhag.

THE NAME OF THE MASECHTA

Before delving into the various minhagim of leanifirkei Avos and their reasons,
we must first discuss something much more basiendlg, why is this masechta
called “Avos™? Of the sixty-three masechtos in Shasos is one of a handful
whose name does not apparently match the topibeohtasechta. The only other
exceptions to this are the three “Bavos” — Bava KaBava Metzia and Bava Basra
— the first, middle and last “gates.” However, theélree are actually part of one
masechta called “Nezikin” — damages, and divided three parts.

Pick a name of just about any other masechta, ardwmuld be able to figure out
what halachos he would find there. Shabbos dedls the laws of Shabbos. Nazir
covers the halachos of one who accepts upon himsedbstain from wine and
haircuts. And Sanhedrin discusses the halachosamti¢o the Sanhedrin and batei
din.

But what about “Avos,” which literally means “fatts2? What is the reason for this
name that seems to have little to do with the cunwf the masechta? The
commentators to this masechta offer the followirgl@nations:

1) The Gemara states (Sanhedrin 19b), “Anyone whohes Torah to his friend’'s
son, it is considered as if he fathered him.” Tti@cal teachings contained in this
masechta are life’s lessons and they direct thdse learn them on the correct path
through which he can obtain Olam Haba. Hence,ntloa said that this masechta is
the “father” of those who learn it (Tosafos Yom Tawd Medrash Shmuel, cited by
Yalkut Mei'am Lo'eiz).

2) Many of the great Torah leaders who were prilparesponsible for the
transmission of Torah through the generation atedi in this masechta. As leaders,
they can be also be referred to as the “fathersthefr respective generations
(Yalkut Mei'am Lo'eiz; Rashbatz, Introduction to iglen Avos).

3) In Talmudic literature, the word “avos” can alsefer to a group of main
principles from which other rules, called “toldos™offspring,” can be derived (see
Mishnah Shabbos 1:1). All the mussar and ethicachimgs that were said
subsequent to the compilation of Maseches Avos faath their roots in this
masechta. Therefore, this masechta contains thes"aw general principles of all
such teachings (Yalkut Mei'am Lo’eiz).

4) The Torah relates that since the people of tirehdmabul, the generation of the
flood, were lacking in their interpersonal relasbips, Hashem found it necessary
to destroy them. It follows then that if one follswthe lessons contained in this
masechta and thereby improves upon his relatioesifipein adom lechaveiro, this
will cause the continuation of the world’s existenghus, in a certain sense, it can
be said that the authors of these ethical teaclingsfathers,” as it is through them
that the world continues to exist (Tiferes Avosediin Yalkut Mei'am Lo’eiz).

5) Every father has a responsibility to know thiasechta well in order to educate
his children properly and transmit to them its ethiteachings in order that they
obtain yiras Shomayim and midos tovos. Hence,ntloa said that this masechta is
especially for “fathers” (ibid.).

6) Chazal state (Bava Kama 2a) that any concepthtain the Torah is called an
“av.” Therefore, by calling this masechta “Avosiely wished to indicate that all of
the teachings contained therein have their souncé® Torah (Dover Shalom in the
name of the Gra; Yalkut Mei'am Lo’eiz).

7) Just as a father may divide up his property figelfids death and distribute it as he
sees fit, so too a rebbi can choose to which oft&limidim he will transmit his
teachings and how much he will teach them. We fmdthat Moshe transmitted
more to Yehoshua than anyone else, and Yehoshuameethe leader of his
generation. In this respect a teacher is like hefatHence, this masechta is called
“Avos” to indicate this idea (Pnei Shlomo, citedvialkut Mei'am Lo’eiz).

THE MASECHTA'S PLACEMENT

As is well-known, Shas is divided into six sedarion, orders: 1) Zeraim, which
deals primarily with agricultural mitzvos; 2) Moedyhich deals with hilchos
Shabbos, yomim tovim, and fasts; 3) Noshim, whiokets laws of marriage and
related issues; 4) Nezikin, which deals with t@msl laws connected with beis din;
5) Kodshim, which covers the various korbanos dradlaws pertaining to the Bais
Hamikdash; and 6) Taharos, which deals with haladfdtumah and taharah.
Maseches Avos is placed in Nezikin. At first glanttés seems strange. What do
ethics have to do with tort law and the rules goireg batei din? One would think
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that Avos should be the very first masechta in Shagter all, derech eretz kadma
laTorah — a prerequisite to learning Torah is deretz and midos tovos.

The Rishonim provide us with two reasons why AwmiSeder Nezikin:

1) As we mentioned, one of the topics covered ideBeNezikin is the halachos
governing batei din. The mussar and ethics of ntesecAvos are especially
applicable to dayanim. This is because if a laymvare to act unethically, the scope
of people that he could damage would be limitedweleer, if a judge on a beis din
is not a baal mussar and a yarei Shomayim, the Haatrhe could inflict is virtually
limitless (Rambam, Introduction to Mishnah; Raskpdntroduction to Magen
Avos).

2) Through the learning of Maseches Brachos, whiebls with the mitzvos of
Krias Shema, tefillah, brachos recited over food Bircas Hamazon, a person can
attain yiras Shomayim and improve upon his beimmadtiMakom. By learning the
three Bavos, which deal with damages and torts,canelearn how to be careful in
issues of bein adom lachaveiro. Avos was placezt &ftth Brachos and the Bavos
because Avos includes both facets — improvemehbein adom laMakom and bein
adom lachaveiro (Rashbatz, Introduction to Magens)v

AN ANCIENT MINHAG

As we mentioned, the custom of studying Pirkei AeosShabbos afternoon after
mincha is a very old one and dates back to at liesera of the Geonim, over a
thousand years ago (Machzor Vitri, #141, in the @ash Rav Sar Shalom Gaon;
Siddur Rav Amram Gaon; Siddur Rav Saadyah Gaoishduld be pointed out that
although this is the minhag among many Ashkenaaimunities, many Sephardic
kehillos recite Pirkei Avos after davening on Shadlmorning (Tur, Orach Chaim
292).

Although the primary minhag of studying Pirkei Avas agreed upon, it is
interesting to note that various customs have d@eel concerning which
Shabbosos this is done:

1) According to some, Pirkei Avos are studied frtra first Shabbos after Pesach
up to and including the last Shabbos prior to Rdakhanah (Machzor Vitri, citing
the minhag of Germany and France; Sefer Minhagimnl, Minhagei Shabbos).

2) Some maintain that this is done only on the 8babs between Pesach and
Shavuos (Avudraham, Seder Yemay Ha'omer, pg. 3;H&CEhayim 292:23; Siddur
Baal HaTanya).

3) Some have a custom to study Pirkei Avos froreralResach until Shiva Asar
B'Tammuz (Minhagei Maharil; Yosef Ometz #857).

4) There was another minhag to study these mislmbgtween Shavuos and Shiva
Asar B'Tammuz (Minhag Virmash, cited in Yosef Onjetz

5) Some Rishonim cite a minhag to study Pirkei Avosthe Shabbosos between
Shavuos and Succos (KolBo #40).

6) One of the Rishonim writes that since the dalythe summer are long and the
people are not working, the minhag is to learn &irkvos throughout the summer
in order that they do not sit idly (Sefer HaManhitilchos Shabbos #64).

7) Some places were accustomed to learn Pirkei Afrasn the dibros to the
dibros.” However, it is not clear whether this &farring to the several days in
between Shavuos and Shabbos Parshas Va'eschanbetwaen Shabbos Parshas
Yisro and Va'eschanan, as these are all days wheraseres hadibros are read
(ibid.; Sefer Bein Pesach LeShavuos [Rav Tzvi Cokhlit"a], pg. 160).

8) Some communities studied Pirkei Avos from PagsYisro until Parshas Masei.
This minhag was meant to be an allusion to the ection of matan Torah of
Parshas Yisro to the beginning of Sefer Devorirso akferred to as Mishnah Torah.
Mishnah Torah in turn alludes to the concept thasM received the Torah on Har
Sinai (KolBo #40).

Most Ashkenazic communities follow the first minhalgove, and learn Pirkei Avos
from the first Shabbos after Pesach until the Shalifefore Rosh Hashanah. Most
Sephardic communities act in accordance with tle®rsg minhag and only learn
these Mishnayos during the six Shabbosos betwesacRend Shavuos.

THE REASON BEHIND THE MINHAG

Numerous reasons for the study of Pirkei Avos Haaen suggested. They include:
1) There is a tradition that Moshe Rabbeinu paasealy on Shabbos afternoon after
mincha. Since Pirkei Avos begins with “Moshe reeeivthe Torah at Sinai,” and
since there is a minhag to recite praises of aopeadter his death, it is apropos to
study these mishnayos at the time that Moshe passay (Sefer Pardes [Rashi] #4;
Siddur Rav Amram Gaon).

2) Shabbos Mincha is a time when the simple, unkzmeople come to shul in
order to hear the leining. Since these people ayavay in shul, it is an opportune
time to instill in them midos tovos and yiras Shgmaand to bring them closer to
Torah (Machzor Vitri #429; Minhagim of Maharam nie@tenburg).

3) According to the Rishonim, Shabbos is a goodapipity to study aggadata (see
Rokei'ach, end of #56). This is especially so wlienontains divrei mussar and
yiras Shomayim. It therefore became the custontudysPirkei Avos, as it contains
both of these elements (see Likutei Mahariach, ohg. 75a).

Based on these first three reasons, it would sdenin actuality, Pirkei Avos
should be studied throughout the year. Howeves, jfossible that the minhag only
evolved during the summer months due to the lorafeernoon. Although the

custom is to recite Borchi Nafshi and the fiftee@rgkim of Shir Hamaalos during
the winter, which also take time, perhaps sincepfgeare more familiar with those
pirkei Tehillim, it is not as time consuming (ibjid.

4) During the summer months, people generally wwdhemselves with different
types of health measures in order to maintain thealth for the entire year. The
study of Pirkei Avos and the mussar that it corgagnmeant to remind us that while
we are concerned about our physical well-being, slieuld also take steps to
improve our spiritual health as well (Yalkut Mei'am’eiz, Avos, pg. 2).

5) The days of sefirah are days of Divine judgmastit was during this period that
the 24,000 students of Rebbi Akiva died. Therefarperson should feel trepidation
during this time. For this reason, it became thehag to study the divrei mussar
contained in Pirkei Avos during sefirah, as a perisomore receptive to mussar and
chastisement when he is apprehensive (ibid.).

6) It is during the summer months when we read ftbenTorah about the first and
second sets of luchos given to Moshe at Har Sihaifirst luchos in Yisro, which is
read on Shavuos and the second luchos in Va'esohditeerefore, in preparation
for this we learn Pirkei Avos, which describes hibve Torah was transmitted from
generation to generation (Comments of the Chasdier 8oShulchan Aruch 430:5,
printed at end of Chidushei Chasam Sofer, Pesachim)

7) The days of sefirah are a preparation for tHibkHas haTorah that takes place on
Shavuos. The ethical teachings of Pirkei Avos ateua preparation for such an
event, as “derech eretz kadmah laTorah.” Incidgnt#his is the reason why the
Torah first relates the actions of the Avos befmteoducing the mitzvos, as it is
from the Avos that we learn midos tovos, which igrerequisite for learning Torah
and fulfilling the mitzvos. Based on this, perha@pother reason why this masechta
is called “Avos” is because the basis and sourcellothe midos tovos contained
therein are the actions of the Avos (Bnei Yisaschar 1:5).

THE LEARNING

Although there are many reasons why Pirkei Avosstudied the entire summer, all
agree that the main institution of this study was the six Shabbosos between
Pesach and Shavuos. However, since maseches Asal§ ¢bntains only five
chapters, the sources state that a sixth perelariisiChachomim,” was added in
order to allow the learning of one perek each wggikldur Rav Saadyah Gaon;
Sefer HaPardes #4; Magen Avos [Rashbatz]; Medrastiusl).

It is interesting to note that this perek, oftefereed to as Perek Kinyan Torah, is
not composed of mishnayos, but rather braisos.oitgh this is not really our topic,
we will briefly explain the difference. Mishnayoseahalachic teachings of the
Tannaim, which were edited and arranged by Rebliiudah HaNasi. He lived
during the last generation of Tannaim and organaedf the Mishnaic teachings.
Most Braisos, on the other hand, were recorded bgbRChiya, one of Rebbi
Yehuda's students, and they contain what Rebbi Wetadded to the Mishnayos by
way of explanation. (This explanation is an ovengdlification, as there are various
nuances in the Rishonim on this topic. However,tlaing further is beyond the
scope of this article.) [See: Tosafos, Bava Kameia, $.v., b'yemay; Introduction
to Yad HaChazakah; Rav Shmuel HaNagid, Mavo HaTdjmdavo She’arim,
chap. 3.]

LEARNED FOUR TIMES

According to Minhag Ashkenaz, upon completing tixechapters of Pirkei Avos in
time for Shavuos, we begin again on the Shabbdewiolg Yom Tov. This year,
when the second day of Yom Tov is on Shabbos, weustil Parshas Naso before
restarting. It is interesting to note that aftea®@los we start Pirkei Avos on Parshas
Naso, Pinchos, and Shoftim. The first letter insthéhree names, nun-pey-shin, spell
the word “nefesh” (Minhagei Maharil, Seder Bircaa'éimer). It must be pointed
out that, owing to various adjustments of the pgishin the calendar year, this
mnemonic is only applicable on the average in twit of every three years.
Unfortunately, to explain the details of these atijients are beyond the scope of
this article.

From the time that we begin Pirkei Avos again onsRas Shoftim, there are only
three or four Shabbosos until Rosh Hashanah. Torerefn order to facilitate
completing it in its entirety four times, we leamo perakim a week for one or two
weeks. The reason why we learn Pirkei Avos spedlficfour times is because it
alludes to the fact that Moshe taught the Toral fiones (ibid.).

OUT OF SYNC

It is worthwhile to point out that there are twausitions when the Jews of Eretz
Yisroel and of the Diaspora do not learn the samelp every week. This often
causes confusion for those people who travel tdzEYésroel in the summer. The
two situations are:

1) When Shavuos occurs on Friday and Shabbos, akdts this year. The
inhabitants of Eretz Yisroel will start the firseqek on that Shabbos, which is for
them Isru Chag. However, the Diaspora Jews willbegtin Avos until the following
Shabbos.

2) When the first day of Pesach occurs on Shabblos.seventh and eighth days
will be on Friday and Shabbos, thus causing thed@ramunities to be out of sync.
Incidentally, these scenarios also create an issuneerning parshas hashavuah,
which similarly causes Eretz Yisroel to be aheadthdugh this problem is



eventually rectified later in the summer, with netgto Pirkei Avos, chutz la'aretz
lags behind until the last week before Rosh Hadhana

NOT ON YOM TOV

Since we have mentioned that Pirkei Avos is natlistii on Shavuos when it occurs
on Shabbos, let us explain why this is true. Burst filet us review the various texts
recited at Shabbos mincha throughout the year amdavill then explain why they
are said.

As we all know, the generally accepted custom isttaly Pirkei Avos from the
Shabbos after Pesach up to and including the Sikabkfore Rosh Hashanah.
During most of the Shabbosos in Tishrei, from Ré&ishanah through Succos,
nothing extra is recited at mincha until ShabboseBhis when we begin reciting
Borchi Nafshi and the fifteen chapters of Shir Hafoa. This continues up to and
including the Shabbos before Shabbos Hagadol. Cabl®ts Hagadol, we stop
saying Borchi Nafshi and Shir Hamaalos and manyehhe minhag of reciting the
haggadah from “avadim hayinu” until “lechaper al koonoseinu.” As in Tishrei,
over Pesach nothing is added to Shabbos mincha.

The reason why we recite Borchi Nafshi and Shir Halwos starting with Shabbos
Bereishis is because these perakim remind us thshéi created the world. Borchi
Nafshi is obviously discussing maase bereishis.ofding to the medrash, the
chapters of Shir Hamaalos were recited by Dovid Elech when the waters of the
depths threatened to flood the world and destr@wish, Orach Chaim 669:1).

The reason neither Borchi Nafshi nor Pirkei Avos aecited on Yom Tov is
because of the rule that Yom Tov is “chetzi laH&sheechetzi lachem.” Meaning,
that one may divide up the day of Yom Tov and spkal involved in spiritual
pursuits such as davening and learning, while dutire second half he can fulfill
the physical pleasures of eating and resting. SBaehi Nofshi and Pirkei Avos
are recited in the afternoon, the part of the dzserved for “lachem,” the physical
enjoyments of Yom Tov, the minhag is not to ret¢item at all. Since we do not
recite anything on Yom Tov, we also do not do soStrabbos Chol Hamoed or
between Rosh Hashanah and Succos (ibid.).

ANOTHER SHABBOS OFF

Aside from not studying Pirkei Avos on Shabbos wites also the second day of
Shavuos, there is another Shabbos when it is asdearned: when either Tisha
B'Av or Erev Tisha B'Av occurs on Shabbos. Althoutdiis is the accepted practice
nowadays, it is far from straightforward.

Unfortunately, a full discussion of this is beyath@ scope of this article. However,
we will give a brief outline of the issues at hafithere is a prohibition of learning
general Torah topics on Tisha B’Av, and we are op&rmitted to learn more
subdued texts (Shulchan Aruch 554:1-2).

In addition to this prohibition, there is a minheited by the poskim not to learn on
Erev Tisha B’Av after chatzos (halachic middaywadl. According to this opinion,
it does not make a difference whether Erev Tishavhs during the week or on
Shabbos. These poskim therefore maintain that ome mot learn Pirkei Avos on
Shabbos that is either Erev Tisha B’Av or Tisha B®®ama 553:2).

However, many Acharonim contend that the restmction Torah learning is
sufficient, and one need not be strict and reffeom learning general Torah topics
on Erev Tisha B’Av. This is especially true where#Tisha B’Av or Tisha B’Av
occur on Shabbos (Mishnah Berurah ad loc.). Acogrdo this opinion, learning

Pirkei Avos would be permissible on Shabbos Eresh@iB’Av. However, as we
mentioned, the custom is not to learn Pirkei Avpstat Shabbos.

BEFORE AND AFTER

When studying the weekly perek, two additional meyos are also recited, one
beforehand and one afterwards. The mishnah reasedn introduction, “All of
Yisroel have a portion in the World to Come,” iguadly a mishnah in Sanhedrin
(90a) [KolBo #40; Mateh Moshe #486; Sefer Hamanhiigghos Shabbos]. Why is
this the introduction to the study of Pirkei AvoS&veral reasons have been
suggested:

1) When studying Pirkei Avos, a person might mistay believe that if he does not
succeed in fulfilling all of the ethical teaching$ Avos that he will not have a
portion in Olam Haba. Therefore, in order to courtss, the Mishnah of “All of
Yisroel have a portion in the World to Come” preesdPirkei Avos (Medrash
Shmuel, end of Introduction).

2) Whenever a person wishes to perform any actias,preferable if at the outset
he realizes what the purpose of this action issThibecause, usually if a person is
not aware of why he is doing something, he will oomplete it. Furthermore, if a
person understands at the outset that his goakily/attainable, his whole approach
to the task will be different. It will suddenly bmme much easier to see it through.
For this reason, the Mishnah of “All Yisroel haveartion in the World to Come” is
the introduction to Pirkei Avos. This Mishnah ensalptes these points: a) the
purpose of following the ethical teachings of Aiego obtain his portion in Olam
Haba and b) reaching this goal is easy, for evexyaiready has a portion. All one
has to do is earn it (Rav Moshe Almushnini, citey bledrash Shmuel,
Introduction).

CONCLUDING POSITIVELY

The concluding Mishnah of Pirkei Avos, “Said RebBhananya ben Akasha:
‘HaKadosh Boruch Hu wished to bestow merit on Yédraherefore He increased
for them Torah and mitzvos,” is the last MishnahMakkos (23b). Some of the
reasons for reciting this Mishnah at this pointude:

1) Through the learning of Pirkei Avos a person ibegto realize the great
responsibility he has in fulfilling its teaching§his might cause him to become
overwhelmed. In order to counter this, he readshi concluding Mishnah that
Hashem did not give us the mitzvos to be overbgabnt rather in order to bestow
merit upon us. This, though, is meant to give him fortitude he needs to fulfill his
obligations (Medrash Chachomim, Avos).

2) There is a minhag that when Pirkei Avos is ledrpublicly, kaddish is recited
upon concluding. According to some opinions, kalddssnot recited after learning
Mishnayos, but rather after aggadata (see MishreurBh 54:9). The Mishnah of
Rebbi Chananya ben Akasha is also aggadata. Therefe recite it at the end of
the Pirkei Avos, in order to be able to recite kabdfterwards.

Through the learning of Pirkei Avos may we all i#eato improve our bein adom
lechaveiro and merit to a true kabbollas haToralCbag HaShavuos!

Please address all comments and requests to
HAMELAKET@hotmail.com
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