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In many respects this is the saddest chapter fizaas in the Torah.
The Jewish people, having successfully been redefreen Egyptian
slavery and arriving at Mount Sinai and acceptihg sacredness of
God's Torah, they then embark on the building ef Tabernacle. They
are then able to successfully complete that progext are ready to
undertake the final mission that they are chargét im the desert of
Sinai — entry into the land of Israel, its conqueesd settlement.

Here, on the threshold of victory and fulfilmerihe whole project
begins to unravel. The father-in-law of Moshe, ¥jtdeserts them for
reasons which the text of the Torah does not expguh. Then the
people begin to complain about the food — miracsilasi it was — that is
available to them in the desert and they compldoua God and,
naturally, about Moshe as well.

When people are in a bad mood, there is no waytheybe satisfied, no
matter what. We all know that if we come home aftdsad day at the
office and a terrible commute and enter our homesich a mood, then
whatever delicious dinner may have been preparecdudotastes like
ashes in our mouths.

We are always prisoners of our psyche. The Jewésiplp were afraid
of having to enter the land of Israel and to somelbaild the nation
state on their own, even though they are promiseéact guaranteed,
divine aid. They are in a bad mood, so the foagoisgood, and Moshe
appears to them to be the wrong man for the wrohg j

The mood eventually spreads even to the brothersistdr of Moshe.
Inexplicably, his beloved sister Miriam who savenh lirom the ravages
of the Nile River when he was an infant and whdigdlthe women of
Israel to his leadership after the miracle of thiéting of the sea at Yam
Suf, now speaks critically about him.

His brother Aaron, who came out of Egypt to greed atrengthen him
at the beginning of his mission to free the Jewpsople from the
bondage of Egypt, now also joins Miriam in crititis They are
reflective of the mood of the people. When suchomanexists, nothing
is good, and no one is above criticism no mattex hojustified that
criticism may be.

This mood will eventually result in the debacletbé spies that will
dissuade the Jewish people from even attemptinfylfid their God-
given mission of settling in the land of Israel. efé really is no
accounting for human moods. In fact, one of thegstruggles of life is
simply to overcome the moods that come over us.tMoes external
frustrations and un-important things cause thebawers.

The great men of the Chasidic and Mussar movemattésnpted to

create mechanisms by which their followers woulcabk to overcome
these bouts of depression and frustration. Judaismands that we
fortify our spirit with optimism and inner tranqityl so that we can gain
true happiness with our situation and circumstanthis is no easy task
but all of us know that life demands it of us.

Shabbat shalom

Rabbi Berel Wein

Camp and Congregation (Beha'alotecha 5779)
Rabbi Jonathan Sacks

The parsha of Beha'alotecha speaks about the gilwepets — clarions
— Moses was commanded to make:

The Lord spoke to Moses, saying, “Make two trumptsilver; make
them of hammered work. They shall serve you to samnthe
congregation [edah] and cause the camps [machant]irney.” (Num.
10:1-2)

This apparently simple passage became a springldoardne of the
most profound meditations of the late Rabbi Jos8ploveitchik. It
appears in his great essay Kol Dodi Dofek, on #hwish approach to
suffering.[1]

There are, says Rabbi Soloveitchik, two ways inclwtpeople become a
group — a community, society, or nation. The fisstvhen they face a
common enemy. They band together for mutual pritectlike all
animals who come together in herds or flocks toedéfthemselves
against predators, we do this for our survival. IS& group is a
machaneh — a camp, a defensive formation.

There is another, quite different, form of assdcratPeople can come
together because they share a vision, an aspiratiset of ideals. This is
the meaning of edah, congregation. Edah is relatethe word ed,
witness. Edot (as opposed to chukim and mishpaa)the commands
that testify to Jewish belief — as Shabbat testifiecreation, Passover to
the Divine involvement in history, and so on. Arabkds not a defensive
formation but a creative one. People join togethato what none could
achieve alone. A true congregation is a societyt lamound a shared
project, a vision of the common good, an edah.

Rabbi Soloveitchik says these are not just two sygfegroup, but in the
most profound sense, two different ways of existingl relating to the
world. A camp is brought into being by what happémst from the
outside. A congregation comes into existence bgrival decision. The
former is reactive, the latter proactive. The fissa response to what has
happened to the group in the past. The secondsamewhat the group
seeks to achieve in the future. Whereas camps ewxist in the animal
kingdom, congregations are uniquely human. They flom the human
ability to think, speak, communicate, envision aisty different from
any that has existed in the past, and to collabdeabring it about.

Jews are a people in both of these two quite differways. Our
ancestors became a machaneh in Egypt, forged &geyta crucible of
slavery and suffering. They were different. Theyravaot Egyptians.
They were Hebrews — a word which probably meanstherother side,”
“an outsider.” Ever since, Jews have known thatvesthrown together
by circumstance. We share a history all too ofteitten in tears. Rabbi
Soloveitchik calls this the covenant of fate (igdtral).

This is not a purely negative phenomenon. It giiies to a powerful
sense that we are part of a single story — that whahave in common is
stronger than the things that separate us:

Our fate does not distinguish between rich and pdor] between the

pietist and the assimilationist. Even though weagpa plethora of
languages, even though we are inhabitants of diffelands...we still

share the same fate. If the Jew in the hovel isebeghen the security of
the Jew in the palace is endangered. “Do not tkiak you, of all the

Jews, will escape with your life by being in thexgis palace” (Est.

4:13).[2]

Our shared community’s fate leads also to a sehshared suffering.
When we pray for the recovery of a sick persondaaso “among all the
sick of Israel.” When we comfort a mourner, we @o“among all the



other mourners of Zion and Jerusalem.” We weepthageWe celebrate
together. This in turn leads to shared respongibiliAll Israel are
sureties for one another.”[3] And this leads tolemilve action in the
field of welfare, charity, and deeds of loving kivess. As Maimonides
puts it:

All Israelites ...are like brothers, as it is said,olYare children of the
Lord your God” (Deut. 14:1). If brother shows nomgmassion to
brother, who will? ... Their eyes are therefore liftedheir brothers.[4]

All these are dimensions of the covenant of fatenbn the experience
of slavery in Egypt. But there is an additionaineémt of Jewish identity.
Soloveitchik calls this the covenant of destinyit(pe’ud) — entered into
at Mount Sinai. This defines the people of Israel as the object of
persecution but the subject of a unique vocatiomecome “a kingdom
of priests and a holy nation” (Ex. 19:6).

Under this covenant, the we became defined nothmst wthers do to us
but by the task we has undertaken, the role we bhesen to play in
history. In Egypt we did not choose to become datleat was a fate
thrust upon us by someone else. We did, howeveamsshto become
God’s people at Sinai when r said, “We will do asttky” (Ex. 24:7).

expelled, those of Poland were enjoying a rarengpof tolerance. What
held Jews together during these centuries wasdlfath. In the trauma
that accompanied European Emancipation and theegubst rise of
racial antisemitism, many Jews lost that faith. Y&t events of the past
century — persecution, pogroms, and the Holocdo#igwed by the
birth of the State of Israel and the constant fighsurvive against war
and terror — tended to bind Jews together in arcavieof fate in the face
of the hostility of the world. So when Jews wergidizd by fate they
were united by faith, and when they were dividedféiyh they were
united again by fate. Such is the irony, or thevjatential nature, of
Jewish history.

Judaism in the past two centuries has fissured faactured into
different edot: Orthodox and Reform, religious asetular, and the
many subdivisions that continue to atomise Jewiéh ihto non-
communicating sects and subcultures. Yet in tinfexrisis we are still
capable of heeding the call of collective respailisibknowing as we
do that Jewish fate tends to be indivisible. No ,J®aparaphrase John
Donne, is an island, entire of him- or herself. \&fe joined by the
gossamer strands of collective memory, and thessaaetimes lead us
back to a sense of shared destiny.

Destiny, call, vocation, purpose, task: these er@att a machaneh but The duality was given its first expression this wée Beha'alotecha,

an edah, not a camp but a congregation.

Our task as a people of destiny is to bear witheskse presence of God
— through the way we lead our lives (Torah) andphth we chart as a
people across the centuries (history).

G. K. Chesterton once wrote that “America is théyamation in the
world that is founded on a creed.”[5] Chestertons weotoriously
antisemitic, and this evidently prevented him froecalling that the
reason America was founded on a creed was thé&utsders, Puritans
all, were steeped in what they called the Old Tastat. They took as
their model the covenant made between God andsthelites at Sinai,
and it was this that linked nationhood and the ioka specific task or
mission. Herman Melville gave this one of its clasxpressions in his
1849 novel, White-Jacket:

We Americans are the peculiar, chosen people 4stiael of our time;

we bear the ark of the liberties of the world.... Guak predestined,
mankind expects, great things from our race; aedtghings we feel in
our souls. The rest of the nations must soon beuinrear. We are
pioneers of the world; the advance-guard, senhmugh the wilderness
of untried things, to break a new path in the NearM/that is ours.[6]

It is the concept of covenant that gives Jewishd (American) identity
this strange dual character. Nations are usualtgefd through long
historical experience, through what happens to thamther than what
they consciously set themselves to do. They fath ithe category of
machaneh. Religions, on the other hand, are definéerms of beliefs
and a sense of mission. Each is constituted aglain. &/hat is unique
about Judaism is the way it brings together thegmmte and quite
distinct ideas. There are nations that contain mafigions and there
are religions that are spread over many nationspbly in the case of
Judaism do religion and nation coincide.

This has had remarkable consequences. For almosthivusand years
Jews were scattered throughout the world, yet Haay themselves and
were seen by others as a nation — the world’sdittal nation. It was a
nation held together not by geographical proxingityany other of the
normal accompaniments of nationhood. Jews did petls the same
vernacular. Rashi spoke French, Maimonides AraRashi lived in a
Christian culture, Maimonides in a Muslim one. Neas their fate the
same. While the Jews of Spain were enjoying theldén Age, the
Jews of northern Europe were being massacred itCthsades. In the
fifteenth century, when the Jews of Spain were dpgiarsecuted and
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with the command: “Make two trumpets of silver; raakhem of

hammered work. They shall serve you to summon thregregation

[edah], and cause the camps [machanot] to journ8grhetimes the
clarion call speaks to our sense of faith. We aml'& people, His

emissaries and ambassadors, charged with makingreisence real in
the world by healing deeds and holy lives. At ottietres the trumpet
that sounds and summons us is the call of fateishielives endangered
in Israel or the Diaspora by the unremitting hdstibf those who call

themselves children of Abraham yet claim that thegt, we, are his true
heirs.

Whichever sound the silver instruments make, thadlyan that duality
that makes Jews and Judaism inseparable. Howeegr the divisions
between us, we remain one family in fate and faitthen the trumpet
sounds, it sounds for us.

Shabbat Shalom.

Shlach: Repairing the Sin of the Spies
Rav Kook Torah

One of the greatest tragedies in the long histdrthe Jewish people
occurred when the spies sent by Moses returned aifrightening
report about the Land of Israel. Their dire warsiofierce giants and a
“land that consumes its inhabitants” convinced ffemple that they
would be better off returning to Egypt.

Unlike other incidents in which the Israelites rédm against God, on
this occasion, Moses was unable to annul God'sedecfhe entire
generation died in the desert, never reaching tioenBed Land. The
best Moses was able to do was delay the punishimefurty years.

Rav Kook wrote that even today we still suffer temsequences of this
catastrophic error. The root cause for the exitesd lrumiliations of the
Jewish people, throughout the generations, is dueur failure to
correct the sin of the spies.

How can we rectify the sin of the spies?

To repair this national failure, a teshuvat hamédli& needed, a penance
commensurate with the sin that will “balance theles.” The spies
defamed the Land of Israel, as it says, “They despithe desirable
land” (Psalms 106:24). We must do the opposite ahdw our
unwavering love for the Land.

“[We must] declare to the entire world the Land'agnificence and
beauty, its holiness and grandeur. If only we caepgress (with what
may appear to us to be greatly exaggerated) etem-thousandth of the



desirability of the beloved Land, the splendordghtlof its Torah, and
the superior light of its wisdom and prophecy!

The quality of wonderful holiness that Torah sch®lseeking holiness
may find in the Land of Israel does not exist atoaitside the Land. |
myself can attest to this unique quality, to a degtommensurate with
my meager worth.” (Igrot HaRe’iyah, vol. I, pp. 1123)

For Rav Kook, this recommendation on how to addthsessin of the
spies was not just a nice homily. Stories aboundi®burning love for
the Land of Israel and his indefatigable attemptencourage fellow
Jews to move to Eretz Yisrael.

Kissing the Rocks of Acre

The Talmud in Ketubot 112a records that Rabbi Abbauld
demonstrate his great love for the Land of Isrgekibsing the rocks of
Acre as he returned to Israel. What was so spabw@lit these rocks?
Rav Kook explained that if Rabbi Abba had bent dawd kissed the
soil of Eretz Yisrael, we would understand thatlbise for the Land was
based on the special mitzvot that are fulfilledhwits fruit - tithes, first
fruits, the Sabbatical year, and so on. The sdilickv produces fruit,
signifies the importance and holiness of the Lamugh the mitzvot
ha-teluyot ba’aretz.

But Rabbi Abba’s love for the Land was not depemndenany external
factors - not even the Land’s special mitzvot (8get 5:16; Orot, p. 9).
Rabbi Abba cherished the intrinsic holiness of Erdisrael. He
recognized that the special qualities of the Lahdsmel, such as its
receptivity to prophecy and enlightenment, go faydnd those mitzvot
connected to agriculture. Therefore, he made at pdikissing its barren
rocks and stones.

'‘God Willing'

During a 1924 fundraising mission in America, RawooK tried to
convince a wealthy Jew to immigrate to Eretz Yisrdde man gave
various reasons why he could not yet leave Ameticd, concluded,
“God willing, | too will soon make Aliyah to Israél

Rav Kook responded: “God is certainly willing. Aftall, settling Eretz
Yisrael is one of His commandments. But you must &le willing...”
Without Calculations

Once, a Jewish tourist visited Rav Kook in Jerusaleeeking advice as
to the possibility of living in Eretz Yisrael. Dung the discussion, the
visitor calculated the pros and cons of movingsi@él; and in the end,
he decided that it was not worthwhile.

Rav Kook told the man:

“Before the Israelites entered the Land in the tmhdoses, they first
needed to kill Sichon, the king of Heshbon. Thiactees us that one
should come to the Land of Israel bli heshbon -hait making
calculations.”

The Eternal Impact of a8y a8 712%2
Excerpted From a Ma’amar by the Tolna Rebbes»w" x*
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“When the ark journeyed, Moshe said: Arise, O Gutl] Your foes shall
disperse... And when it came to rest, Moshe would Ragide, O G-d,
among the tens of thousands in Yisrael.” (10:35-36)

The Midrash Tanchuma (Parshas Toldos, 11) asseciiteshe’s
proclamation with the story of Yaakov receiving therachos from his
father. When Yaakov came before Yitzchak, he s&mk) maw &1 op
(“Arise, if you please, please sit and please eaBereishis 27:19),
speaking in a courteous manner. The Midrash ndias Yaakov's
manner of speech contrasts with that of Esav, vetter Icame before
Yitzchak and rudely instructed his fathebpx» »ax oyp— “My father
shall get up and eat” (Bereishis 27:31). HKB"H thmade a promise to
Yaakov:
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You said, “Arise please” — so your descendant, Mostill say to Me:
7Pt wom. You said, “please sit” — your descendant will,sayaw
It turns out, then, that this great blessing hattof our enemies
dispersing and fleeing — was granted only in theitnoé the mitzva of
oxY AR Mavoperformed by Yaakov Avinu, who addressed his fattieh
special respect, askingaw x1 owp.
The mitzva of axy a8 M°dis mmnaw anan— “especially stringent”
(Yerushalmi, Pei'a 1:1), and the Gemara (Kiddusgth) says about this
mitzva, Dpna 7237 ar ARk 7123 N5 Mwn— the respect we must give
our parents is equivalent to that which we musediv the Almighty.
And from our parsha we learn that this mitzva haseternal impact,
resulting even generations later in the disperssbnAm Yisrael's
enemies, both physical and spiritual.
The mitzva of oxy 28 T2°3is unique in that the Torah names the reward
for its observancer W TR HY P> 107N JYA? AR DR AR DR 720
T2 1M1 Ppok— “Respect your father and your mother, so that yidel
will be prolonged upon the land which Hashem you {3 giving you”
(Shemos 20:12). Moreover, this is a mitzva whictheand every one of
us can fulfill, as the Gemara (Kiddushin 31b) tesschrna 17200, 17201
1N INR?— we must respect our parents both during thestifife and
after their passing. We must therefore invest atl &ffort and thoughts
into fulfilling this mitzva, thinking of how we catest respect our
parents, and to always speak with them in a rekpedanner, just as
Yaakov Avinu made a point of asking his father ¢eowsly, maw x1 op.
And, we must strive to fulfill this mitzva on theighest possible
standard — at least as much as we try to fulftleotmitzvos — such as
lulav and esrog — on the highest possible standard.
Additionally, we must fulfill this mitzva warmly ah pleasantly. The
Gemara (Kiddushin 31a) teaches,
QWi 17 170 211700 1PIARY 208N, RAT DAWT 1N IR 221NN - a
person can feed his father the finest delicaciesobuyunished for it, if
he does this begrudgingly and unpleasantly, andrsop can have his
father perform arduous labor and thereby earn h&esin the next
world, if this is what he needs to do for his fathand he does so
pleasantly.
The great value of this mitzva is emphasized ieraarkable passage in
Tanna De’bei Eliyahu (26), explaining the reasory e command of
ox1 a8 Tdis mentioned in the M2 nwyimmediately after the
mitzva of Shabbos:
DWW IRW K1 N2 1291 HW RO PR AR DR 1PAR DR 7207 QIRY 147 29w T190
170 Y K2 ROM 93, 19 DN Ko o).
This teaches you that as long as a person respictather and his
mother, he will not come upon the sin of Shabbosedation, or any
other sin, and if he did, he is forgiven.
It is told that the Sheim Mi'Shmuel:#r" xonce attended an assembly of
leading Torah sages, and he was given an honorsdd¢ at the
assembly. But he refused to sit there, explainivg tf his father, the
Avnei Neizer 231" X, were there, he would definitely have been given
this honorable seat, and the Gemara (Kiddushin 3&fips that one
may not sit in his father’s seat, which could reafet only to the father’s
regular seat, but to the seat that his father whalee sat in.
With the general decline of the generations, weete®en a decline also
in regard to this mitzva. It behooves us to tryctoserve this great
mitzva to the best of our ability. We must rememthet the way we
treat our parents is the way our children will tres, as our treatment of
our parents shows our children the way parentsidhmitreated. If we
invest effort in this mitzva, we will be worthy gfeat blessings for all
eternity, &1 7 19 1R

Drasha By Rabbi Mordechai Kamenetzky
Parshas Behaaloscha
Fish & Chip On the Shoulder

It seems that some people cannot appreciate sargethecial. Imagine!
The Jews were treated to a heavenly gift of mamnaupernatural
delicacy that fell from the heavens, yet they caim@d about it. Not



only did the manna sustain the Jewish nation duthngjr 40-year
sojourn in the desert; it had the ability to tramsf itself to please the
palate of the most advanced culinary critic. Itedsexactly the way its
eaters desired it to taste! Whether Belgian waffléh ice cream, steak,
or hash browns, through mere thought the eateralbes to transform
the manna’s flavor into the most delicious of dmties. Yet, the Jewish
nation was still not happy. “We remember the frish that we ate in
Egypt!” (Numbers 11:5) they exclaimed. The Talmadroubled by the
words ‘free fish,” “since when,” asks the Talmueds anything free in
the land of slavery?” The Talmud answers that tbedviree, means free
from mitzvos (commandments). The Jews had no mitzeoobserve
during most of their exile in Egypt. They had nat yeceived their
charge at Sinai. Therefore, they recalled the fiskethat they ate during
the Egyptian bondage.

The obvious question is, however, what does foodish-ér manna —
have to do with freedom? Why did they complain abtheir new
responsibilities and intrinsically link it with th@iraculous bread? Was
it the miraculous bread that changed their statMiy did they link fish
with freedom? What was it about the manna that niaele feel the had
a chip on their shoulders?

Rabbi Dr. Abraham Twerski tells a wonderful stadmatttook place back
in Europe.

Little Chaim sat in the back row of his cheder. Qlay the Rebbe, a
stern fellow who had little patience with his youcttarges, called upon
him to recite the letters of the Aleph-Bet from madl reader. The
teacher took a long stick and pointed to the letteph on the page.
“Vos iz Das? (What is this?)” he shouted. Chaimkkmbhim straight in
the eye, shrugged his shoulders, and said nothing.

Whack! The stick came down solidly on the boy’s dhdth said, ‘Vos iz
Das!" ” screamed the teacher tapping his sticlcébr on the letter.
Again, Chaim jutted out his lower lip and shrugdesl shoulders even
higher. He spread out his hands, palms up offetig hand as a
sacrifice to the dreaded stick, while intoninghdve no idea what that
letter is!

His offering was duly accepted, and once again,fithstrated teacher
brought the stick down on poor Chaim’'s hand. Aftgile attempts to
have Chaim pronounce the Aleph, the teacher wethamext student
who proceeded to recite the entire Aleph Bet flaalg

After class, Chaim’s friends surrounded him. “Wendaunderstand.”
They stated in uniform amazement. “Everybody kntvesletter Aleph!
When the Rebbe pointed to the Aleph, why didn’t st tell him, ‘It's
an Aleph'?”

Chaim smiled. “I'm smarter than that. Of coursenew what the letter
was! But | also | knew that the moment | say ‘Al¢asur Rabbi would
point to the Bet and ask me, ‘what is that?’ The’dhpoint to the
Gimmel and Dalet! Soon I'd have to recite the entideph-Bet! I'd
rather take a few whacks at the beginning and ae¢ o go through the
whole ordeal!”

The commentaries explain that when the Jewish peopininisced
about free fish they remembered an era when thdynleaspiritual or
moral responsibilities. The Jews understood thanune eats manna >
the fare of the angels > angelic responsibility omgpanies his
gastronomic actions. The Jews would have rathegfore the delicacies
of miraculous manna to be freed of the responsdslit entailed. They
did not want to recite even the Aleph in the knalgle that an obligation
to recite the Bet and Gimmel would follow naturally

Often in life we hesitate to begin the first st&pough that step may be
simple and uncomplicated, we fear to begin treadirfgll awareness of
the responsibilities that those first steps mayd lass. Accepting
responsibility is, however, the role of a peoplevttom the world looks
for guidance.

The first bite of a new undertaking will be surdbe deliciously
challenging, though the second bite perhaps @ litibre difficult to
swallow. But at the end of the meal you have wévé not bitten more
than you can swallow. Those who have dined on dhe 6f leadership
and responsibility will realize that the food ofcamplishment is truly

more delicious than chewing over misery. The faréeadership may
even be spiritually delicious — perhaps as delicibiesmanna.
Dedicated in memory of Dr. Manfred Lehman of blessemory

Good Shabbos

Rabbi M. Kamenetzky is the Dean of the YeshivawthSShore.
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Insights

Skill Sets

“When you kindle the Menorah, towards the faceh&f Menorah the
seven lamps will cast light.” (1:2)

Sometimes you have something looking at you irfélbe and you don’t
even see it. | have a degree in English, whichdtelpe acquire the skill
to write passably, baruch Hashem, and for manysyédrave written
“Torah Weekly,” a publication of Ohr Somayach o§ights based on
the weekly Torah portion. | also have a degree iiania, Radio, Film
and Television, which gave me experience on batbssof the camera. |
had a successful career as a music producer sdefrstand something
about music and sound recording. | was always a pbetographer. (A
few years ago Ohr Somayach published “Seasons eofVibon,” an
adventure in fine art black and white photograpbgetry and Torah
essays, and now sold out.) But | never put it afjether until very
recently. One day the penny dropped.

I had a bunch of lighting equipment left over frahe heyday of my
photographic obsession: a backdrop, a good carhetashot video as
well as stills, over twenty-five years of short @ags on the parsha and
the realization that the Internet was the new fesrih Jewish outreach.
Why not make short parsha videos with music andals®? One of the
things that kept me back was that | wanted theatiarr to be very
precise and smooth. To memorize the monologue \iigsin't in the
cards. And then | found an inexpensive telepromitat allowed me to
read the script or the notes while still lookingagght into the camera.
Bingo! The last piece of the puzzle.

“G-d said to Moshe, ‘One leader each day, one leadeh day, shall
they bring their offering for the dedication of tAktar.” (Bam. 7:11)
After this verse the Torah goes on to list the rififgs of each of the
leaders of the tribes. They are all identical. iy the Torah need to
repeat over and over again the exact same lidferiregs? Why didn't it
suffice to list the offerings once and then sayt #ech leader brought
exactly the same thing?

We all have skill sets that G-d gives us. We loblwhat we can do and
say, “Well that's me. That's what | can do. Thisng/ box.” Even
though all those offerings were identical — theycaline from the same
box — each one of the leaders, however, put his mmprint on his
Divine Service. Each one used those pieces in fardift and unique
way.

We see the same idea in this week’s Torah portion.

“When you kindle the Menorah, towards the facehsd Menorah the
seven lamps will cast light.” (Bam. 1:2)

The light that came from each of those wicks warddstantly wax and
wane. The light that emanated from the Menorah sva®ntinuously
changing blend of seven different lights. Each oh¢hose wicks had
only one job: to shine its light on the center. B combination was
continually changing. Seven different lights, sewbffierent identities,
seven different skill sets — all constantly blendinglifferent ways.
With a little bit of imagination maybe we could loat the lights in our
own box of skills and put them together in a slighdifferent way,
coming up with something new and exciting that rhigimergize
ourselves and be good for the Jewish People andlif@mf Mankind?
Just maybe...

Shameless plug: Please see Ohr Somayach's Toratesrand audio/video
selections at Ohr.edu for this week’s offering!
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OU Torah
“Earning Self-Esteem”
Rabbi Dr. Tzvi Hersh Weinreb

It was a lesson | learned long ago, when | wasggh bthool classroom
teacher. | was new at this line of work, and fouhdt my greatest
challenge was to find ways to motivate the studehtsied various
approaches, which all were basically attempts tdivate by giving. |
tried giving special prizes and awards, grantingraeyrivileges, and
even resorting to outright bribery in order to ¢gle¢ students to pay
attention, do their homework, and learn the subjester.

It was a wise mentor who taught me that you camwtivate students by
giving to them. Rather, you must find ways to emaege them to give to
others. The student who gives to others feels itapgrand it is the
consequent sense of self-esteem which is the nestnful motivator of
all.

guidance through the wilderness that they despgraeguired. He
would not just be a taker, but a giver as well.

In short, Moses was appealing to Chovav's senselbesteem. He was
saying to him, “You are an important person. Yaaleits are needed.
You are an actor with a part to play in this drdma.

What | was doing, as a fledgling teacher so mamgryy@go, to that
turned-off student, was essentially precisely wiates was trying to
do with Chovav in his second attempt to convinee td accompany the
children of Israel upon their journey through thesert.

When reading the text, one can easily assume tbaeMlearned a great
lesson which caused him to abandon the strategyrarhising to be
generous. Instead, he adopted an entirely diffesgrategy, one which
conveyed the message to Chovav that he would noelynde a
consumer of favors. Rather, he would earn the Isorgénerosity
because of the valuable contribution that he wanéke, and that only
he could make.

There is a lesson here not just for teachers armdests, or leaders and
followers. There is a lesson here for all of usdealing with other
human beings. We must be sensitive to their nemdself-esteem. We

I'll never forget the first time | tried that stegly. | approached the most must recognize their talents and what they cangbtm bear upon

recalcitrant student in the entire class. He hapgdn be a very bright
young man, who was, in today’s terminology, “totdlirned off” to his
studies.

| asked him to assist two weaker students withr tthieily assignment. |
caught him completely off guard, so that his reactivas one of utter
surprise.

“Who, me?” he exclaimed. “Why should | help those tdunces? If
they can't figure it out for themselves, let thdomk.”

Although | was convinced that any appeal to hiseasf altruism would
be futile, 1 nevertheless gave it a try. | told hihat for a society to
function successfully the haves must help the heots; the strong must
aid the weak, and those who are blessed with tateist share their gifts
with those who were less fortunate.

It was the phrase “blessed with talent” that dieé ttick, for he
responded, “Do you really think I'm blessed wittet&t? | guess you're
right. 1 am a talented dude, and I'm going to try teach those
blockheads a thing or two. But if | don’t succeiavon’t be my fault!”
He did succeed, and very dramatically. And he reizsgl that if he was
to succeed again at this tutorial task, he wouldehta be even better
prepared next time. He went home that night andistuhard, and was
indeed even more successful with his two “blockiséélge next day.

| won't go on to provide the details of my strategfy applying this
technique to the rest of the class. Instead | w@aaemonstrate that this
secret of human motivation is implicit in a briedgsage in this week’s
Torah portion, Beha’alotcha. In this parsha, theahadevotes all of the
tenth chapter of Numbers to a detailed descriptibthe sequence in
which the tribes marched through the desert. Allewat thirds of the
way into this chapter, we unexpectedly encountez ftbllowing
conversational interlude:

And Moses said to Chovav, son of Reuel the Mid@ariloses’ father-
in-law, “We are setting out for the place of whitte Lord has said, ‘I
will give it to you.” Come with us and we will beegerous with you; for
the Lord has promised to be generous to Israel.”

" ‘I will not go,’ he replied to him, ‘but will ratirn to my native land.’”
“He said, ‘Please do not leave us, inasmuch askymw where we
should camp in the wilderness and can be our glliigeally read as
“eyes”]. So if you come with us, we will extendyou the same bounty
that the Lord grants us.” ” (Numbers 10:29-32)

That ends the dialogue, and we are never expliwty whether or not
Moses’ second attempt at persuasion convinced Ghtmvaccompany
the children of Israel. His first attempt, promigito be generous to him
was rejected emphatically by Chovav with a resoogdil will not go!”
What did Moses change in his second attempt? Girtply, he told
Chovav that he would not be merely the passivepreri of another’s
generosity. Rather, Moses assured Chovav that tieekertise which
was indispensable to the Jewish people. He cowd ghem the

whatever task lies at hand. When a person is coatiof his or her own
importance and value, he or she will be motivated avill act
accordingly.

Understanding the dialogue between Moses and Chiovthis manner
allows us to readily accept the conclusion of oages. They filled in
the “rest of the story” and assured us that Chavas finally convinced
by Moses’ second argument and did indeed joindtis &nd those of his
descendants to the destiny of the Jewish people.

njop.org

Rabbi Buchwald's Weekly Torah Message
B'ha'a'lot'cha 5779-2019

“Giving Our Disciples A Firm Grounding”

(Revised and updated from B’ha’a’lot'cha 5760-2000)

In this week’s parasha, parashat B’ha’'a’lot'’chad Gpeaks to Moses
and says to him (Numbers 8:2)1737 n¥ 7523732 ,19% 7aR) ,1a8 7% 127
NiNgT NYaY 1R T7im 019 9w 9y, Speak to Aaron and say unto him:
When you kindle {literally, “when you raise up,”) éhlamps of the
Menorah in the Temple, make certain that the ligiitthe candelabra
face toward the central lamp.

Many commentators ask why the Torah specificallypleys the word
Iny1a —“b’ha’a’lot’cha,” when you “raise up” the candlesither than
the more conventional wordinpy172 —"b’had’lakatcha,” when you
“light” or kindle the candles. Rashi, cites the kéigh, the legendary
interpretation, indicating that the use of the taoiraise up” implies
that there was a step in front of the Menorah uphith the Kohen, the
priest, would stand to set the candles in order.

However, an earlier Talmudic interpretation, frohmaBbat 21a, cited by
Rashi, emphasizes that the word “b’ha’a’lot'chadicates that the priest
was to ignite the new candle until the flame of tiesv candle rises on
its own.

The metaphor of kindling the light is often usedludaism to represent
Jewish education. In Numbers 11:17, when Moses amzothe 70
elders of Israel to serve as leaders, the rabba@nagmploy the
metaphor. Rashi, citing the Midrash, asks: To wbah Moses be
compared at that moment? Answer: To a lit candle @andlestick that
was used to light other candles, but the canddf igas not diminished.
The particular Talmudic statement quoted by Rasticating that the
priest had to ignite the candle in the Menorahluntemained lit on its
own, serves as a rich source of insights aboutiguda views and
attitudes regarding educators and education.

In the many decades that I've been working withsleuith little or no
Jewish educational background, and seeking to tiem to become
more literate and knowledgeable in Judaism, theaphetr of the candle
has served me well. Furthermore, the traditionaliste principles that



we utilize in our engagement efforts also applsh® mainstream Jewish
education of the already committed community andntech of general
education, as well.

Over the years, | have learned, sometimes the Wayd that “reaching
out,” is easy. What is most difficult is the “foleup.” It may, in fact, be
immoral to reach out to those with little or no kgiwund without a
strategy for follow-up. Students who are excitedtbg dramatic and
persuasive presentations on Torah and Jewishrided to be gently
guided and helped to understand the often radiopli¢ations of this
new knowledge. If the “epiphany” of Jewish discovés not followed-
up with solid, one-on-one, counseling and studg, éffects of even the
most effective and impressive engagement programes aften
ephemeral. After such letdowns, it is not uncomrfarstudents to feel

be afforded multiple religious exposures and exgreg@s. Students must
be given the opportunity to study with a varietytedichers who present
divergent points of view and different approachesher than there
being one, and only one, teacher.

Unfortunately, we today are witnessing much greedstrictiveness in
the Jewish community and in Jewish pedagogicalesrcDoctrinaire
approaches seem to be becoming more popular. Trsacliay are more
likely to proclaim that only their methodology igdlid,” and that unless
the student strictly adheres to that particularraggh to Judaism, be it
left or right, chassidic or mitnagdish, Kabbalisttr mainstream,
emotional or experiential, their education will peo meaningless.
Divergent approaches are frequently invalidated.

This very sad state of affairs has led to a greauction in the

lost and betrayed, and attempts to win them back fecond chance are effectiveness of the movement of Jewish engagemBottrinaire

slim.

Related to the need for follow-up, and perhapsbtsc principle for all
follow-up, is that an engagement “professional” teacher must be
concerned with the entire person, and not just réicpdar aspect or
objective. Those involved in Jewish engagement meser look at a
person as simply another “neshama to chap”—-ansthdrto capture, in

approaches almost always scare away prospectiyghyes and make it
more difficult to attract independent thinkers abhétter-educated
students. Unfortunately, the so-called “committedimmunity is also
seeing an increase in dropouts due to its “cookitec’ approach for all
students.

While Judaism’s greatest leader, Moses, is knowoun traditions as

order to put another notch on their engagement 8eltular teachers, as Moshe Rabbeinu—our ultimate teacher and master,edadill had

well, should not consider it their mission to prodwanother literary or
scientific prodigy, but should rather aim to produa mensch-—a
thoughtful and moral human being. One way to judgeether the
engagement/educational effort is properly focuseth see whether the
mentor is prepared to follow-up with those studemt® fail to make a
religious commitment.

Although this may sound incongruous, the primaryjedtive of
engagement efforts should not necessarily be tarenthe religious
commitment of unaffiliated Jews. Allow me to explai have often
stated that for those involved in Jewish engagentéete is no such
thing as losing or defeat. Even those studentspanticipants who fail
to make religious commitments, have, hopefully, hiwdir lives
enriched. The positive, joyous Jewish experiences the meaningful
educational opportunities that they have shareli lagt a lifetime. It's
important to acknowledge that many who go througl tTeshuva
process” are unable to, ultimately, make the comenitt to practice
Jewish rituals. Nevertheless, they leave with pasifeelings, and, who
knows, perhaps because of those good feelingsseiiltl their children
to Jewish schools where the children may develggeater commitment
to rituals and mitzvoth, in turn, influencing tharpnts. The fact that
after their positive experiences they identify By and remain within
the community, even if only on the periphery, metra there will be
other opportunities to successfully engage them.

Sensitive teachers are well aware that educati@ways a “process.”
There is no such thing as instant conversions. Theker the
conversion in, the faster the conversion out! Tesxmust realize that
no one person is G-d’'s gift to everyone. There nhest‘chemistry”
between student and teacher. Some students prefeora cerebral
intellectual approach, while others respond to dyicaexperiences.
Teachers need to be able to detect when thereldskaof symbiosis
between student and teacher, and be preparedetct dion-responsive
students to other teachers who might connect méfextiwely with
those students.

I have often felt that Western education is realff target, because
teachers are not held sufficiently responsible awdountable for
students’ lack of success. In our parasha, therigésn of the candle
standing on its own, underscores the fact thatslewadition maintains
that teachers have a clear responsibility to ssfely transmit the
information to the students. In Judaism, studeatstdail, only teachers
fail!

Perhaps the most profound implication of the cafighging imagery, is
that, once the candles—the students, are ‘lit,’y theust be able to
ultimately stand on their own two feet. This me#mst a healthy Ba'al
Teshuva and a healthy student is one who, altheegbectful of, and
grateful to, their teachers and mentors, is notulyndependent upon
them. For this to be so, every Jew who seeks taexrto Judaism must
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seventy elders assisting him to lead and teactadtiition to Moses,
Aaron and his sons, and Joshua as well, servezhakdrs and mentors,
so that the people of Israel received multiple gielis exposures,
resulting in a healthier and more balanced religieducation.

If we genuinely hope to reach the masses of ura#il Jews, we need
dramatic changes in the educational approaches dteatcurrently
popular in our community. It is critical that wefaf a greater diversity
of methodologies to reach larger numbers of neashytho respond
differently to the different approaches. This, oficse, applies, with at
least equal merit, to mainstream Jewish educatiahis offered to the
already committed community.

If we remember well the message of the lightinghef Menorah—-the
need for each candle to stand on its own, we wilraneffectively
nurture a world more imbued with light, specifigathe light of Torah,
and undoubtedly hasten the redemption of all oopfee Israel.

May you be blessed.

torahweb.org
Rabbi Hershel Schachter
Libi Bamizrach Va'ani B'sof Maarav

The obligation to offer a korban Pesach beginsvatve noon on erev
Pesach, and the korban must be offered in the Baimikdash before
shkia. One is considered to be "b'derech r'’chok&kiis so far away
from Yerushalayim on erev Pesach at noon that éves were to walk
non-stop at a reasonable pace he will still noivarm Yerushalayim
before the shkia[l]. He simply does not halachjycatelate to
Yerushalayim; even if he could travel by horsearand easily arrive in
Yerushalayim before shkia, he is still considerédetech r'choka.
Furthermore, even if he joined with others and bexa partner in
someone else's korban Pesach, and he managedivie laefore the
shkia, he still has not fulfilled the mitzvah[2]ny one who is b'derech
k'rova can become a partner in a korban Pesaclutfilldthis mitzvah.
All of those who are b'derech r'choka at noon oa fburteenth of
Nissan are obligated to bring a korban Pesach isteénmonth later, on
the fourteenth of lyar.

After the passing of the Nodah B'Yehuda a dispeteetbped amongst
his close talmidim regarding the nature of this. dhy should derech
rchoka be determined by the distance one can vgikfoot to
Yerushalayim? Was setting the requisite distansedan the pace of
travel on foot built in to the very definition ohe halacha of derech
r'choka, and therefore how fast one could travebttner means was and
is entirely irrelevant, or was travel only usedamsexample, since the
average traveler in the days of the second Beimiadash would travel
by foot, but now that we have trains and cars dmedaverage traveler



would certainly use other means of travel, theatlis¢ of derech r'choka
should be adjusted accordingly?[3]

This debate regarding korban Pesach in the lat8slik@s unfortunately
not relevant halacha I'maaseh since there was roHeémikdash at the
time and the korban Pesach was not being offerbd. rabbonim said
that when the third beis ha'mikdash will be buéthiyas ha'meisim will
take place and we will be able to ask Moshe Ralbisiis shaila.

There is, however, another halacha which is a fanaif this din which
is relevant today. The Gemorah tells us that if sone dies and the
family starts sitting shiva, and a relative whouisaware of the death
shows up in the home of the aveilim before shivavsr, he picks up
shiva from what they are up to and he terminatesafieilus with those
who started earlier. The Gemorah[4] says, howethet, this is only in
cases where the relative in question came from aktém karov". The
rishonim borrow the definition of makom karov fratre din of korban
Pesach: if the relative was close enough to the ha&avel when shiva
began that he would have been able to arrive withenday, his location
is considered to be a makom karov. Regarding timsvé cannot wait
until techiyas ha'meisim and ask Moshe Rabbeinhis halacha is
relevant every day of the year even when theré asBeis Ha'mikdash!
Later poskim ruled that since we have a rule in @amorah[5] that
whenever there is any slight sofek in Hilchos Awgilve go I'kula, we
should be lenient and say that when the aveil wa® than ten parso'os
away from the beis ha'ovel but could arrive withire day if he traveled
by train or by car, which is the normal way of &tng a distance today,
he should end his shiva with the rest of the family

Today the average person traveling a long distamoeld certainly
travel by airplane, via which one can get from site of the world to
the other within one day. Should we therefore sy there is no place
in the world that is called a makom rachok or aedkrr'choka? Rav
Moshe Feinstein was of the opinion that this carb@tThe Torah has
dinim that apply only to one who is b'makom raclamid all aspects of
the Torah are eternal. Rav Moshe suggested thae@dssity we must
limit this halacha and say that the person's looathust at least be on
the same continent as the beis ha'ovel in ordee ttonsidered a makom
karov, and one does not halachically relate totg oh a different
continent. It is for that reason that Rav Moshe tieat this din cannot
apply connecting people in Eretz Yisroel and a halevel in America.
Rav Yehuda Halevi lived in Europe when he declatkihi Bamizrach
Va'ani B'sof Maarav", but those of us who live imérica are on a
different continent. As such, even if one livingAmerica feels that his
heart is really "Bamizrach", Eretz Yisroel can & considered "his
makom."

[1] The Rambam differs on this definition. See Etdatzvi p. 81.

[2] Pesachim 92b — shelo hurtza

[3] Sefer Chaim U'Beracha L'Mishmeres Shalom, eetrijitled Gadol Habayis,
paragraph 12

[4] Moed Kattan 21b, Tosafos s.v. Makom Karov

[5] Moed Kattan 18a, halacha I'nakeil b'aveilus
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Rabbi Yissocher Frand - Parshas Behaaloscha

Dedicated to the speedy recovery of Mordechai beay& & Henya Chana
Raizel bas Rochel Bayla.

Why Wasn’t Moshe Rabbeinu Depressed?

At the beginning of the parsha, the Torah givesréhahe mitzvah of

kindling the lights of the Menorah in the Mishkd®ashi here asks why
this mitzvah immediately follows that of the offegs of the Princes at
the end of Parshas Naso. Rashi answers that wharmAkitnessed the
offerings of all the Princes, he became depredsaidnieither he nor his
Tribe were included in that dedication ceremonystRasays that
Hashem therefore consoled Aharon, by telling hir,sWear, your

portion is greater than theirs—you will kindle theeivbrah”.

Rashi says, as it were, that Hashem gave Aharemsotation prize. He
did not have the opportunity to participate in téeshkan dedication

with the other Princes, but he would have an opmitst for an even

greater privilege.

The Ramban explains that this alludes to the Méndiain each
generation by all Jews to commemorate the Chanstatly, in which
Aharon’s descendants played a major role. Therenary things to
comment on this Rashi, but | once heard an integegatsight from the
Rosh Yeshiva [of Ner Yisroel in Baltimore], Rav Y%a& Weinberg,
Shiita.

Aharon was supposedly depressed because the dedlicaft the
Mishkan did not include him or his tribe. Howeveho was the titular
head of the Tribe of Levi? Seemingly, the headheftribe was Moshe
Rabbeinu, not Aharon. Moshe was the head of alkfel; he was a
greater Novi than Aharon, so he was clearly théciaff leader of the
Tribe of Levi.

So who should get depressed here? If anyone, Matstild have been
depressed. Aharon is the head of the Kohanim, wa@uly a subset of
Shevet Levi. Yet it was he who felt depressed afféict that the Leviim
were not represented at the dedication. Why notiddégabbeinu?

Rav Weinberg explained that Moshe Rabbeinu, by inéap the leader
of all Israel, was no longer a member of the TridfeLevi. When
someone is the leader of the generation, he losegprbvincial and
parochial interests. He is no longer Shevet Leei;idthe ‘Am'—the
People. He embodies the Nation—Reuvain, Shimeonudah Dan,
everyone!

For example, I'havdil, the President of the Unit8Bthtes no longer
represents his home state—that is the job of thee(dav. The President
has gone on to achieve greater honor and high&reoffhe President
can no longer be a Texan or a New Yorker or a Mag¢r—he must
represent all the people.

That is the distinction between Aharon and Moshesiv, by becoming
the Rabbi of Israel, ceased to be merely a Levi.léfebehind any
personal interests and biases and became the eamatige of the entire
nation.

Showing Appreciation for Miriam After 80 Years

Now we skip from the first Rashi in the Parshaht® last Rashi. The end
of the parsha contains another famous incident. Towah says that
Miriam had complaints about her brother Moshe, she talked about
these complaints. Hashem Himself comes down ans|, slynot speak
about Moshe; do not judge him by the standards ofgalar human
being—“Not so is My Servant Moshe, in My entire heuse is the
trusted one...” [Bamidbar 12:7].

Moshe was in a league by himself. Miriam was s#itkvith tzora'as [a
skin disease caused at a spiritual level by imprepeech] for talking
about Moshe. The law concerning such a person wigiricken with
tzora'as is that they need to be sent outsidedhgcMiriam was in fact
sent outside the camp of Israel for seven days. gdsik says that
“...The nation did not travel until Miriam was broudbeck in.” [12:15].
Rashi, quoting the Talmud [Sotah 9b] says thathbisor (that the entire
Jewish people waited for her) was accorded to Mhras reward for
waiting by the Nile for her infant brother Moshe &ee who would pick
up the basket in which he was floating).

The question can be asked—why now? It is 80 yearsesMiriam
waited for Moshe. Why is suddenly now the time li@r to receive a
reward?

At a simple level, we could answer—now is when skeded it. She is
down and out, so to speak, so now is a good tingevher honor.

The Shemen HaTov by Rabbi Dov Weinberger givestebanswer. He
says that the reason why now was the appropriagetth reward Miriam
is because now we—as a people—recognized what dierdis.
Sometimes a person does an act, and even thougppveciate the act,
we cannot yet appreciate it fully. However, at {hiént, we retroactively
realized what Miriam did—once we realize who MostebBeinu really
is. Now is when Hashem gives personal testimony sayd something
about Moshe Rabbeinu that He never said about gy uman being:
“You do not realize who Moshe is. | speak to himutioto mouth. He is
in a league by himself!”

They had been living with Moshe Rabbeinu. They bexaccustomed
to Moshe Rabbeinu. They forgot who Moshe Rabbeins. Wherefore,



Hashem tells the people, “There is no one who was kke him; there
never will be any one like him.”

Now, eighty years later, they can realize what dfiridid. That act—
standing and waiting, making sure that all wouldaltleright with her
brother, eighty years earlier—saved a Moshe Rabb&iow they are
finally able to appreciate this fully.

Sometimes we do a chessed [kindness] and we doreatize the
implications. Sometimes it takes time, perhaps akw@ month, or a
year. Sometimes it takes 80 years or longer tazeedWow! What a
remarkable act!” That is what they finally realihere. Now, eighty
years later, they needed to show their appreciation
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Our efforts in one mitzvah will always help leadatwther...

Why is this mitzvah different from others?

Throughout the Torah when Hashem presents a mitz¥@ltommands
Moshe to command the people to carry it out. But parashat
Beha'alotecha we are given the mitzvah of ‘Pesduirs. This was to
be the first anniversary of the exodus from Eggpt the first Pesach on
record was going to be celebrated. However, soméepeople came
with a complaint. They said “L'ma nigara — why shbuve be
diminished?” — why should we miss out? “Anachnuam I'nefesh
adam” — we are impure!

According to the Talmud, they may have been thokte Wwad been
carrying the coffin of Joseph or perhaps they hadnbengaged in a
‘meit mitzvah’ — assisting somebody who had died aho needed
burial — and as a result they were impure. Theydrduparticipate in
the celebration of Pesach, so they said “why aréerg diminished?”
They were complaining about the fact that they vieree omitted.
Moshe was stumped, he didn't know what to say. dloee, he said to
them “imdu v’eishma’, just please wait here — andgill ask Hashem.
Isn’t it amazing, how Moshe had that hotline to God

And then Hashem replied, and He said ‘these pelogle a point! We
will establish a Pesach Sheini one month laterttier sake of all those
who will have been ‘tamei’ at the time at the fiPssach.’

Sforno explains that at the root of the people’snglaint was their
appreciation of the concept of ‘Mitzva goreret mith’ — one mitzvah
leads to the performance of another mitzvah! Thgyenent of one
mitzvah prompts us to want to benefit from the gnmjent of other
mitzvot. For sure Pesach is not amongst the easieshitzvot to
perform, and yet the people were insistent — ‘watwaur Pesach, we
don’t want to be diminished?.

They also appreciated the value of mitzvot. Theyl@d@asily have said
‘We are exempt, — brilliant! Everybody else, youwloat you have to —
we are the lucky ones! — not at all! They felt tthlaey were seriously
missing out. Therefore, the mitzvah of Pesach Sham the manner in
which is it is presented in parashat Beha’alotdphblashem, teaches us
how fortunate and privileged we are to be abléevio & life of mitzvot. If
ever we are not able to perform one, we feel sslyadiminished.
Shabbat Shalom

Rabbi Mirvis is the Chief Rabbi of the United Kiogad He was formerly Chief
Rabbi of Ireland.
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Behaalotcha: The spiritual transforms the physical
Ben-Tzion Spitz

Not everything that is faced can be changed, kmthing can be
changed until it is faced. - James Baldwin

God had revealed Himself to the nation of Isradlaunt Sinai where
they were presented with the Ten Commandments. $pegt almost a
year at the foot of the mountain, sinned with theld&n Calf, got a
second set of Tablets and built the Tabernacle.

Now they set their sights on the Promised Land stad their journey
across the desert. No sooner are they on their amaly they start to
complain. They complain about the food (how littlas changed over
the millennia).

They want meat, they fondly remember the fish, ouwmers, melons,
leeks, onions and garlic they ate in Egypt. They dismissive and
disdainful of the miraculous Manna that God prodide them daily.
The Torah takes the time to describe the Mannalitile more detail,
but what is truly fascinating is the descriptiortloed Manna given by the
Midrash. The Midrash states that the Manna was #bleake on the
taste, the texture, the flavor of whatever thereddsired.

If the person eating the Manna wanted to tastevgsious steak, that's
what they tasted. If they wanted to taste a riptomehat's what they
tasted. The Manna had the unique ability of taking thoughts and
transposing them into a new taste-able, ediblesiphlobject.

The Berdichever points out that this equation destrates a
counterintuitive and lopsided symbiotic relationshi

In the case of the Manna, a physical substancefegtng, sustaining
the nation of Israel. But it was the spirit, th@ulghts of the Israelites
which really gave purpose and existence to the a0, at a deeper
level, the spiritual contribution of the nationlefael to the formation of
the Manna was more influential than the materialdfie the Manna had
upon Israel.

So too, the Berdichever explains, is the relatignsletween a giver of
charity and a recipient of charity. Superficialtywould seem that the
giver of charity provides a substantial, if not quete benefit to the
recipient, while the benefit the recipient providesiot apparent at all.
Such an analysis misses the deeper spiritualyealit

It is true that the giver provides the recipienthwa clear, important,
physical benefit with his charity. However, theipéent causes the giver
to receive a significantly more important spirituedurn.

The recipient becomes the direct cause for thergioereceive the
afterlife, holiness and purity, spiritually powdrfgifts that we can
barely appreciate, bestowed by God for the kindrtbgs recipient
enabled the giver to provide.

May we be supporters and enablers of charitablsesau

Dedication - To our son Netanel, on completinghhschool, and the exciting
path ahead.

Ben-Tzion Spitz is a former Chief Rabbi of Uruguds.is the author of three
books of Biblical Fiction and over 600 articles astbries dealing with biblical
themes.

Rabbi Shmuel Rabinowitz
Rabbi of the Western Wall and Holy Sites
Humility, Trust, and Loyalty — Beha'alotcha 5779

One of the central stories in this week’s Torahtipar Beha'alotcha, is
the story of the “mitonenim”, the complainers. Tiegtion complained
about the difficult journey through the desert,isgythey missed their
relatively-comfortable life in Egypt. Moses, theatler of the nation,
who knew what the nation had experienced, turne®-tb and asked
Him to help the nation with their hardships andklasf food. In
response, G-d promised an abundance of food — whitded happened
immediately.

Furthermore, in light of the personal hardship Mos&pressed when
facing the nation’s complaints, G-d instructed him share the
leadership with seventy of the nation’s elders.d Alnis is what he did.
On the fringes of this story, there is another sktory, almost like an
addendum, that we will focus on:



Now two men remained in the camp; the name of care Bldad and the
name of the second was Medad, and the spirit regted them...they
prophesied in the camp.

The lad ran and told Moses, saying, "Eldad and Mexta prophesying
in the camp!"

Joshua the son of Nun, Moses' servant from hishycaiswered and
said, “Moses, my master, imprison them!"

Moses said to him, "Are you zealous for my saketlf all the Lord's
people were prophets ... (Numbers 11, 26 — 29)

What we see here is a story of two people who ésmpesd a prophetic
revelation independently, not together with Mosed aot nearby. They
were “prophesying in the camp”. Three people radpm this short
story: an anonymous lad, Joshua, and Moses. Tdtgdned lad runs to
Moses and informs him that Eldad and Medad areh@syng in the
camp. Obviously, his intent was to report to Mosasa problematic,
possibly criminal, activity.

Joshua, Moses’ servant, responded accordingly: &glosny master,
imprison them!”. Joshua’s response stems from @onfor the unity of
the nation, fear of someone undermining Moses’ @itth If there are
people prophesying independently, then Moses isthmonly channel
of communication between the nation and G-d. Efe¢hese are true
prophets, tomorrow, false prophets could claim thhey too
experienced a revelation and received instructionseturn to Egypt!
The concerned Joshua suggests a practical solutomprison Eldad
and Medad, the two independent prophets, and igpptioblem in the
bud. Thus, leadership will remain in responsitdads.

But Moses reacts completely differently. On thatcary, he says, there
is no reason for fear or concern. “If only all therd's people were
prophets...” | wish, says Moses, that | weren’t thiy gmophet, that not
only Eldad and Medad were prophets, but that edery would be a
prophet! Moses trusts the nation. Anyone cantrébe peak. There is
no one who was born to be on the top of the moantaile others were
fated to remain at the bottom. Everyone is welcamelimb up and
whoever makes the effort will attain results.

Moreover, from the beginning of Moses’ responseldashua, he says
“Are you zealous for my sake?” Rabbi Shimon Bachai said that the
prophecy of Eldad and Medad was to a certain exdesnespectful of
Moses. This is how he interpreted the contenheir fprophecy:

“What prophecy did they prophesize? They said: Mos#l die, Joshua
will bring the Israelites into the land.”

(Babylonian Talmud, Tractate Sanhedrin, page 17)

This addition puts the story in a whole new lighthis is not just any
independent prophecy or some hypothetical concérhese were the
beginnings of a real revolt. Eldad and Medad cltiat Moses will not
merit completing his life’s journey and will not lieinging the Jewish
nation into the Promised Land.

It is important to note that we, who know the wayg tstory unfolds,
know full well that this is indeed what occurreddathat Eldad and
Medad’s prophecy was true. But to those who héaten, it was such

and loyal. These are the leadership traits weldralulearn from these
two leaders.
The writer is rabbi of the Western Wall and HolteSi

Shema Yisrael Torah Network
Peninim on the Torah - Parshas Beha'alosecha
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Any person, if he will be impure from a corpseis) ¢n a distant road,
(whether among) yourselves or your descendantshhaé perform the
Pesach-offering for Hashem. (9:10)

The Laws concerning Pesach Sheini, the seconaiP,eshich
occurs one month after the original Pesach, arguenin the fact that
this is the only opportunity that the Torah prodd® “make up” a
mitzvah. Due to its overriding significance, Pesactreated differently
than other chagim. Pesach is much more than avBkdtiis a Festival
that commemorates: our exodus from Egypt; our beginas a nation;
our establishing an identity as Jews; our relatigmgvith Hashem based
on total and perfect faith in Him as the G-d of &ien and History,
Whose Divine Providence guides and directs ousliviEhus, if a Jew
had been unable to celebrate Pesach during itgraed, appropriate
time, because he was ritually impure or was disfamtn the Bais
Hamikdash, he had a second chance to make it uprargithe Korban
Pesach at this later date. Rashi notes that ther letty of the word
rechokah has a dot over it. This dot implies theg tequirement of
Pesach Sheini applies not only to an individual vghliterally distant —
far away from the Temple confines — but also towhe happened to be
just outside of the Azarah where the Korban Pesachslaughtered.

The Mishnah in Pesachim (93b) quotes Rabbi Akssatating
that derech rechokah, far away, is the distancevdmst Yerushalayim
and Modiin in all directions. Therefore, Rabbi A&icontends that only
one who is physically this distant (YerushalayimModiin) is offered
the dispensation/opportunity to slaughter the KorBasach on Pesach
Sheini. As mentioned, (according to Rashi, whoustipg the opinion
of) Rabbi Eliezer disagrees and permits one who juas past the
Azarah to participate in slaughtering the Korbarsd®l on Pesach
Sheini.

The difference between Rabbi Akiva and Rabbi Eliez
concerning their definitions of the concept of faag, is quite vast:
from just a few feet to miles; from a minute to saf travel (at a time
in which there were neither roads nor cars). H@himon Schwab, zI|
(quoted from a sermon by his son in Rabbi SchwabCbuamash),
renders the machlokes, dispute, between Rabbi AkiehRabbi Eliezer
homiletically, explaining that the two opinions af‘distant path” quite
possibly represents two types of Jews. One Jeweuesli that the
definition of “distant” from Hashem applies only @i one has strayed
very far from Hashem, failing to carry out the bolkthe mitzvos of the
Torah. If he keeps the majority of mitzvos, the fmigorominent ones,

a breach of authority that it could only be inteted as a revolt against but slacks off when it comes to the lesser knowtzvos, he is still a

Moses’ leadership. Now we can better understandaiifie panic when
he ran to Moses to inform him that Eldad and Medade prophesying
in the camp.

Now the greatness of Joshua and Moses really sHihgad and Medad
crown Joshua as Moses’ successor, but Joshua enhytloes not get
tempted by their words, but he tries to put dowratthoks like a revolt
and suggests to Moses that they be imprisoned eio words do not
reach the nation. Joshua displays complete aatlityalty to Moses.
And Moses does not even think of himself. “Are yzealous for my
sake?” he wonders. Am | at the center of the Jewation’s story?
What do | care if the leader is someone else? @rcdntrary, everyone
in the Jewish nation is worthy of being the leadewish, says Moses,
that everyone in the Jewish nation could be a ptiph

These were the two first leaders of the Jewislbnafiloses, with more
humility than anyone else in the world, and Joshwte was dedicated

frum Jew; he is satisfied with his observance. Héliply observes
Shabbos, but has no problem not observing all 3&ahes, forms of
labor, especially when he is traveling or on vawatiHe maintains
Kashrus in his home, to a degree. This does netptéim from having
dinner in a non-kosher restaurant — as long hatoke not order meat or
chicken. Sadly, the list goes on, with this form eélf-deluding,
hypocritical observance serving as an imitation ofligious
commitment.

The other Jew is G-d-fearing and pious, perfornafigf the
Torah’s mitzvos meticulously and with the propereition and
devotion. This Jew adheres to Rabbi Eliezer's cphecé distant: just
outside of the Azarah is too far for him. Evenéfis just outside of the
Azarah, when he could be inside cleaving closeH&shem, gaining
more from the kedushah, holiness, of the Bais Hdash, he is
dissatisfied. He must do everything to come clo®er is either “in” or
“out.”



We learn an important lesson from Rabbi Eliezecgeding to
the above exposition). When one begins to deviate-g0-slightly, he is
placing himself on a slippery slope from which tam completely slide
down. A slight deviation does not remain slightgtows with the help
of the yetzer hora, evil inclination, who convindég person that it is
only a slight infraction. It cannot hurt. The pigosrson does not fall for
this ruse. The other Jew has already been taketiveapy his evil
inclination. He thinks that one foot in and one tfewt is “in”. How
wrong he is.
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Any person, if he will be impure from a corpseis} ¢n a distant road,
(whether among) yourselves or your descendantshhaé perform the
Pesach offering for Hashem. (9:10)

The young man was dejected. Here he had spenttaa day
performing the mitzvah of Kibbud Av, and what di@ heceive in
return? A ticket! When he returned to Bnei Brak,dreceeded to the
home of Rav Chaim, with whom he was close, andelaead the story
to him. Perhaps the gadol could unravel the indided make sense out
of it. Rav Chaim responded, “How can | console y&li?l can say is
that you should believe b’emunah sheleimah, cora@et perfect faith
that everything is for the good — even the ticket!”

A few weeks passed, and the “good” was realizée Kollel
fellow had a neighbor who was seriously disturbldd. sought every
opportunity to make life miserable for the youngmaad his family. He
resorted to slander and even went to the mishtamlice, to complain
that the young man had struck him repeatedly wreehdd broken into
his house. He now sought compensation for the breakd for the pain

One who is unable to offer the Korban Pesach om tthe had suffered as a result of being struck by Aine first few times

fourteenth of Nissan, due to ritual impurity ortdisce from the Bais
Hamikdash (distance is relative) was afforded amseécchance (so to
speak) to make up the Korban. Chazal (Pesachimat8h}hat it is not
only ritual impurity or distance which warrants sgknsation, but any
case of inadvertence or duress. Even if it had lveditional and, as a
result, the individual did not offer the first onéhe may offer the second
one.

The Sefer HaChinuch explains the shoresh, rootthaf
mitzvah (which is unlike any other mitzvah in thve¢ do not have any
other “makeup” korbanos). The mitzvah of Korbandeésis a powerful
and clear sign of the creation of the world. Whesshem took us out of
Egypt, He performed great and wondrous miraclass #itering nature
for all of the world to behold. At that time, evene came to the
realization that Hashem created the world ex-nikiléor, just as ex-
nihilo is impossible for the laws of nature to fath, so, too, is splitting
the Sea and the many miracles that accompanietkthish nation prior,
during and after the exodus of Egypt. It is thenfillar of our faith that
Hashem is the G-d of Creation and the G-d of hystor

Pesach not only commemorates this, it also seagedhe
foundation for our belief in Hashem. Therefore, IHam wants every
Jew to merit in this mitzvah and not lose out anviital lessons just
because he could not “make it” the first time aihun

Emunah in Hashem is the principle upon which aligion
exists. It is the yesod, foundation, upon whichafoand mitzvos are
built. To forfeit the opportunity to learn this f&m through the active,
positive mitzvah observance of Korban Pesach wbeldn enormous,
critical loss. We can have cognitive emunah, wheratperson thinks
and applies his mind to deduce the existence ohétasand His control
of the world. Another form of emunah exists — entupashutah, simple
faith — which is really far from being simple. Tingere fact that one
always believes, never asks questions, and doepearatit doubt to
becloud his thinking indicates a faith that is iomble and abiding
under all conditions and circumstances. This dsfthe Jew.

Horav Chaim Kanievesky, Shlita, related the follogy
incident, one of myriads of incidents which demeatst to us that
everything which occurs in this world is under Hasi's control and by
His direction. The father of a kollel fellow whadid and studied in Bnei
Brak lived in Northern Eretz Yisrael. It was a fédwurs’ drive to his
home. The young man would make the trip wheneveohéd get away.
It was not always convenient for him to take offfiéi to visit his father,
but the mitzvah of Kibbud Av, honoring one’s fatheuperseded the
difficulty. One time, he had a late start to hip,tand he confronted an
unusual amount of traffic. Hence, when he arrivechis father’s block,
he was especially annoyed when he could not loaaparking spot.
Disgusted about how things were going for him cat thay, he decided
to park in a “no parking” zone. When he returnedhiocar following a
wonderful visit with his father, he was upset tadfia ticket on his
window with a fine of 500 shekel. He quickly raneovo the policeman
to plead his case. His pleas fell on deaf ears. fdleeman was not
moved at all. Indeed, he warned him that if he daquersist, he would
double the ticket.
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that this deranged man made his claims, the pb$itsned politely and
ignored him. This latest time, they had no recolrse to arrest the
young man and bring him before the magistrate solve the claim.

The two parties each presented his side. ThelKellew said
that he could not possibly have broken into thisnmahouse and
assaulted him, because on that day, at that timeywds visiting his
father in the Golan Heights.

The judge asked for verification that he had baemny at the
time the assault and break-in had purportedly tgkene. The young
man presented the ticket he had received for pgrkina no-parking
zone. “It is possible that someone else could rdrixeen your car and
received the ticket,” countered the judge. “Letcadl the policeman,”
said the young man. The policeman was summonedatested to the
verity of the young man’s statement.

When the judge saw what was transpiring beforeehies, he
fined the slanderer 50,000 shekel and put intaeberd that he had very
little faith in his claims — past, present and fetuRav Chaim’s portent
was realized. Everything that happens is for tredgeeven the ticket.
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They said, “Was it only to Moshe that Hashem spdliei?He not speak
also with us?” And Hashem heard. (12:2)

People often complain that Hashem's ways are
incomprehensible. As mortals, we are unable to rbegi grasp the
actions of Hashem. Yet, when something occurs wivetare unable to
fathom or for which we cannot come up with a reabda rationale, we
are troubled. Horav Shlomo Wolbe, zl, gives us rsight in how to
better grasp — or, at least, come to terms wittashigm’s actions.

The Torah recounts how Miriam HaNeviah spoke ajdier
brother, Moshe Rabbeinu. She questioned Moshe’sidedo separate
from his wife. She felt that if the reason was lseaof Moshe’s
relationship with Hashem (he needed to be prepatratl times to speak
with the Divine), she and Aharon had also spokenHashem.
Nonetheless, they had not left their spouses. Hadmeard Miriam’'s
question and immediately responded, “It is throwghevelation that
Hashem appears to a prophet; in a dream, | spahkhivh. This is not
so with regard to My servant Moshe... | speak to hiputh to mouth,
via a vision and not through riddles, and he vigesl the image of
Hashem.” In other words, the way Hashem spoke Mibtishe was quite
different than the manner in which he spoke witheot Neviim,
prophets. Miriam had no right to compare herselfid(@Aharon
HaKohen) to Moshe in their relationship with Hashem

Chazal (Talmud Yevamos 49b) distinguish betweerstéts
prophecy and the prophecy of all other prophetse ®ther prophets
perceived Hashem'’s word through an aspaklaria stademeirah, an
unclear aspaklaria/mirror, while Moshe, the AdofNleaiim, master of
all prophets, received his prophecy through anldapa meirah, clear,
unambiguous mirror.

Clearly, these terms (the very concept of speatiitly — and
perceiving — Hashem) are laden with profound egotereaning, far
beyond and above the grasp of our mortal minds . eMmbess, Ramchal
(quoted by Rav Wolbe) illuminates this idea for giwing us a path to



understand the meaning of this perception, thudilmgaus a window
through which to prepare ourselves, each on his @wal, to better
comprehend and come to terms with Hashem'’s actions.

Ramchal writes that the composition of a humandp@é some
way parallels the attributes of Hashem. Hashem svanteveal Himself
to us in a manner that we can comprehend. Thergftedormed us in a
manner similar to the image He wishes to convey. ather words,
Hashem provided us with the tools to appreciatetwieis doing and
why.) For example, one who perfects the middahibate, of chesed,
lovingkindness, will be able to comprehend Hashemats of chesed to
the greatest degree humanly possible. (We musttlaad chesed in
Torah parlance might be quite different from oucuder definition of
kindness. Indeed, what we might believe falls untlerrubric of chesed
may not necessarily fit under the Torah’s critefi@hesed.) Thus, to the
extent that one refines and perfects his charaberwill be able to
perceive Hashem. His spiritual makeup will refleleishem’s attributes,
in a manner much like the manner in which a mirgdlects a person’s
own image.

Commensurate with the personal refinement of oiddos
will be our perception of Hashem'’s reactions tosthepecific middos.
Moshe Rabbeinu was not only the Rabban shel Kak¥ls Rebbe of all
the Jewish People; he was also a perfect specienélawless person,
who had worked on all of his middos to the poirgtthe was a human
mirror of Hashem’s middos. (Obviously, the distax@ven between
Moshe’s middos and Hashem’'s middos is
comprehension.) Moshe polished his spiritual miirom manner that
allowed him to perceive Hashem with the greatedsiibde clarity —
b'aspaklaria hameirah. In contrast, other Neviirok&d perfection in
one or more of his character traits. Every charddi@w” (the slightest
imperfection — even on the lofty spiritual planeiethis the barometer
of perfection for a prophet — is considered a flaecause, after all, it is,
to some degree, imperfect) acts as a smudge tbatslthe mirror,
resulting in a distorted and indistinct perceptidiHashem — Aspaklaria
she’einah mei'rah. Miriam was not only a great 3awwwoman; she was
also a Neviyah, prophetess — on par with other iNewi but not with
Moshe. She could not compare her spiritual achievesn and
refinement with that of her younger brother, whoswtie Adon
ha'Neviim. Therefore, she was unable to understamdand his actions.

A powerful lesson can be derived from Ramchal's-ey
opening explanation of the term aspaklaria. We hawe a glimpse of
the greatness of our Torah leaders. What can wé&gws who have yet
to understand and reach their level of spirituabatplishment, say?

We all strive (or should) to connect with Hashenmany way
that we can. By emulating Hashem’s ways (compassimaness, etc.)
and perfecting our character (patience, slow tcegnetc.), we will be
able to better perceive His attributes, thus cotimgovith Him in a
manner we otherwise would never have thought plessib

Is there one key middah, attribute/character trat goes to
the head of the class, such that, if one perfeggtdshe others will
eventually also come to perfection? | think thag fliorah gives the
answer to this when it writes, V'’ha'ish Moshe anmeod mikol
ha’adam; “Now the man Moshe was exceedingly humtileit 12:2).
We often equate humility with low self-worth, hegibn and shyness.
Wrong. Humility means “not arrogant, not proud” (Mam Webster).
In an alternative definition, humble is underst@sdacting “in a spirit of
deference and submission.” This definition containsmention of lack
of self-worth or shyness. Despite his incredibleuraen and
extraordinary success, the humble man does now atldco go to his
head. A humble man is grateful when he succeedsarfogant man is
proud when he succeeds. It is all about attributieit about me, or do |
owe everything to others — to Hashem?

A true leader wants to inspire followership. Than be done
only if he is humble. Good character inspires. @vay have followers,
but they are not necessarily inspired followerseyremulate and follow
for personal reasons, to seek advancement. A sémaemility is vital to
leadership because it authenticates one’s humaHitynility allows
leaders to value the contribution of others tortlseiccess. A humble
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person recognizes the impact of others with opennesd gratitude. A
humble leader sees others, while one who is artagas only himself.

One who is humble realizes that he must continokivwg on
himself, so that he achieves greater refinementtaracter. Thus,
humility is the catalyst which transforms the emiindividual.

Stories abound which relate the self-effacing reatof our
gedolim, Torah leaders. One Torah giant, Horav &telm Wasserman,
zl, Rosh Yeshivas Baranovitz and one of the preentipre-World War
Il leaders of Torah Jewry, personified humility. iWas the consummate
gadol; yet, as great as he was, the following sibrgtrates how small
he was in his own eyes. A man once approacheddrira blessing. The
Rosh Yeshivah replied to him with all sincerity, éleve me, if you
would know me as | know myself, you would surelyt ask me for a
blessing.”

His talmidim, students, related that prior to Yd&ippur, he
would insist that they not call him up to the Targh is the custom
throughout yeshivos and shuls that on this holy, dag aliyos to the
Torah are given to the distinguished members ofcthregregation. In
every yeshivah, the Rosh Yeshivah is called toTtheh.) When the
students stared at him incredulously, asking foreaplanation, he
replied, “I am afraid that when | will be given anpdue attention, the
Heavenly ledger will be opened to my name. At fhoént, when | am
being unduly honored, they will delve into my life ascertain if | am
deserving of this honor. It would serve me muchdrdb remain in the

beyond humadrackground, without calling attention to myself.”

In his memoirs, Horav Moshe Blau, zl, writes abmeeting
Rav Elchanan at the Knessiah Gedolah. It was dwingeeting of the
Moetzes Gedolei HaTorah, Council of Torah Sagesctwis the ruling
Rabbinical body of Agudas Yisrael, a pressing issarcerning Kilal
Yisrael was brought to the table. One of the pramirRabbanim arose
and announced, “Anyone who is neither a Rav nor é&dis asked to
leave the session.” (Apparently, the earlier sesk@ad been open to all
attendees.) Rav Blau was in the hall and met Rahaflan. Surprised
that the venerable Rosh Yeshivah and primary spo&mesfor the
yeshivah world was not at the meeting, he made iat jo ask Rav
Elchanan why he was in the hall. Rav Elchanan areshia all (sincere)
innocence, “Did you not hear the announcement? heither a Rav nor
an Admor. | have no business being there.” (Thetfeat the Moetzes is
made up primarily of Roshei Yeshivah — and Rav &hen was a
member of the Moetzes did not come into play.) ABoaah leader of
repute, Rav Elchanan certainly knew what the Tavahd thought of
him and the veneration that he received, but itnditigo to his head. He
still felt undeserving of the honors and accolades.

Va'ani Tefillah

mpyn 770 773y 77 7wy a8 — Es tzemach David Avdecha meheirah
satzmiach. May You speedily cause the outgrowtlDadfid, Your
servant, to sprout.

The Chafetz Chaim offers a meaningful mashal, cel
concerning our obligation to not only wait for Masth, but also to
prepare spiritually for his coming. In truth, toitia to prepare, because,
unless one readies himself by refining his spititaativities and
commitments, he really does not demonstrate thatsheaiting for
Moshiach.

A king informed his general that on a given day,vimauld visit the
barracks and review the soldiers. Prior to thevatrof the King, the
general set about preparing everything from updatire barracks to
seeing to it that each soldier's uniform was spiffipd eminently
presentable. When the long-awaited day arrivedryewe lined up
bedecked in their finest, their medals shinindnia bright sunlight. Alas,
when the appointed time arrived, the king had yet show.

After a few hours of waiting, the general decideddismiss
his men, so that they could all relax. He instrdod@e of the younger
recruits to stand guard and inform him as soonngssign of the king
became evident. How foolish the general appeareshyéhortly after he
left the king suddenly appeared to be greeted iy @me young soldier
who stood waiting patiently at attention. Obvioydlye king was duly



upset. We, too, wait for Moshiach, but it has badang wait, and, as a
result, we often wait without preparation. As samm we “hear” him
approaching, we will rush and refine ourselvesitglly in preparation
for his coming. This is not considered “waiting ausly.” Unless one
“prepares” for his coming, he really is not waiting

In memory of Robert and Barbara Pinkis
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What May | Not Write?

By Rabbi Yirmiyohu Kaganoff

Although this article may be a little late for tosending out their wedding
invitations for this year's June weddings, it i8l telpful in many other ways.

Question #1: Invitations

“I was told that | should not include quotationsrir pesukim on my
daughter’s wedding invitation. Yet, | see that ‘game’ does! Could
you please explain the halacha?”

Question #2: Sukkah Decorations

“Someone told me that sukkah decorations should imcitide any
pesukim. Is this true? My children bring home dations like this from
school.”

To answer these questions, we need to explain aelralachic issues,
including:

1. The original prohibition against writing Torahesbe’al peh, and the
later “heter” to write and publish it.

2. The concern about producing divrei Torah thdt mot be treated
appropriately.

The original prohibition against writing Torah she’al peh

Originally, it was prohibited to write down any HEdr she’be’al peh
(Gittin 60b), except for an individual's personates recorded for one’s
own review (Rambam, Introduction to Mishneh Torabe also Rashi,
Shabbos 6b s.v. Megilas). The Oral Torah was nohipied to be taught
from a written format. Torah she’be’al peh was mearbe just that --
Torah taught completely without any written texthu§, Moshe
Rabbeinu taught us the halachos of the Torah eralid Klal Yisrael
memorized them. Although each student wrote prinates for the sake
of review, the Oral Torah was never taught fronséeotes.

The prohibition against writing Torah she’be’al peftluded writing
midrashim, prayers and the texts of berachos, dsaséranslations and
commentaries of the Written Torah, since all theageconsidered Torah
she’be’al peh. In those times, all these devarim'bsikedusha were
memorized, and the only parts of the Torah thaeweritten were the
pesukim themselves.

The Gemara (Gittin 60b) records this halacha akvsl Devarim
she’be’al peh, iy atah resha'’ie le’omram bichsaqu are not permitted
to transmit the Oral Torah in writing.” The Ritvad(loc.) explains that
this is because divrei Torah taught verbally arelemstood more
precisely, whereas text learning is often misurtdercs

Another prohibition forbade writing the books ofrieeh except when
writing a complete sefer (Gittin 60a). Thus, onelldonot write out a
parsha or a few pesukim for learning, althoughaswwermitted to write
an entire Chumash, such as Sefer Shemos. Simitaréycould not write
out part of a sefer of Navi to study or to read iiadtarah. In order to
recite the haftarahs regularly, every shul needeowin all of the eight
Nevi'im (Yehoshua, Shoftim, Shemuel, Melachim, VYaghhu,
Yirmiyahu, Yechezkel, and Terei Asar) to read tladtarah from the
appropriate sefer. Similarly, a person who wishedstudy Shiras
Devorah or the prayer of Channah had to write titeree Sefer Shoftim
or Sefer Shemuel.

Why do we no longer abide by this prohibition?
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Chazal realized that it was becoming increasingfjcdlt for people to
learn Torah and to observe certain other mitzvash sas reading the
haftarah. Therefore, they ruled that the prohibitgainst writing Torah
must be superseded by the more vital need of kgeporah alive
among the Jews. This takanah was based on the ,pE&ika’asos
laShem heifeiru torasecha, which is understoodgamilt is the time to
act for Hashem since Your Torah is being uproof@@hillim 119:126).
In order to facilitate Torah study, they permittedliting individual
verses and teaching Oral Torah from written tef¢e will refer to this
takanah, or heter, as “eis la’asos.”)

The first part of the Oral Torah to be formally ten for structured
teaching was the Mishnah, edited by Rebbe (Rabbudah HaNasi) at
the end of the period of the tanna’im (circa 3960/2.e.). To quote the
Rambam, “Rebbe gathered all the laws and explamatioat had been
studied and interpreted by every beis din since dags of Moshe
Rabbeinu and organized the Mishnah from them. HiblRe) proceeded
to teach publicly the scholars of his generatiemifithis text, so that the
Oral Torah would not be forgotten from the Jewisgtogle. Why did
Rebbe change the method that had been used prig?idBecause he
saw that the numbers of Torah students were déoggdke difficulties
facing the Jewish people were on the rise, the RoBmpire was
becoming stronger, and the Jews were becomingasirgly scattered.
He therefore authored one work that would be inhheds of all the
students, to make it easier to study and rementierGral Torah”
(Introduction to Mishneh Torah).

We see that Rebbe instituted the first formalized af a text to teach
the Oral Torah, because of the new circumstancedrarding klal
Yisrael. After Rebbe’s days, Chazal gradually péedi writing down
other texts, first Aggadah (ethical teachings & themara), later the
entire Gemara, and still later, the explanatiords @mmentaries on the
Gemara.

As a very important aside, we see from the endhefquoted Rambam,
“to make it easier to study and remember the Omakf,” that even
though it is now permitted to write down the Mishpat is still
important to know the entire Oral Torah by heart.

In the context of the rule of eis la’asos, the Gentalls us the following
story:

Rabbi Yochanan and Reish Lakeish (amora’im in E¥észael shortly
after the time of Rebbe) were studying from a Taliowanthology of
ethical teachings, a “sefer Aggadah.”

The Gemara asks, “How could they study from sudloek, since it is
prohibited to learn Torah from a written text?” TkEmara replies,
“Since it is now impossible (to retain all the kredge of the Torah
without a written text), ‘it is the time to act fétashem, since Your
Torah is being uprooted,” (Gittin 60a). We seetttie Gemara initially
assumed that it was still prohibited to study Tofidm a written text,
except for the study of Mishnah. The Gemara respdnthat the
prohibition had been further relaxed because it Iacbme even more
difficult to learn Torah than it had been in thegslaf Rebbe.

The Gemara relates a similar episode concerningreb#al of the
haftarah. As mentioned above, it was originallybfdden to write part
of a book of Tanach, and, therefore, every shutleée¢o own scrolls of
all the Nevi'im in order to read the haftarahs. Hwer, as communities
became more scattered, making this increasingRcdif, the Gemara
permitted the writing of special haftarah bookst tbentained only the
haftarah texts, but not the text of the entire Nievi This, too, was
permitted because of eis la’asos (Gittin 60a).

What else is permitted because of eis la’asos?

We see that in order to facilitate Torah learni@hazal permitted the
writing of the Oral Torah and parts of the bookshsd Written Torah.
To what extent did they override the original plotion?

This is a dispute among early poskim, some contendhat it is

permitted to write only as much as is necessaryrévent Torah from
being forgotten. According to this opinion, it isopibited to write or

print even tefillos that include pesukim when tlag not intended for
learning Torah (Rif and Milchemes Hashem, Shabbuapt@r 16). This



opinion also prohibits translating Tanach into &ayguage other than
the original Aramaic Targum, because proper traiogsia constitute

Torah she’be’al peh. In addition, this opinion ghits the printing of a

parsha of Chumash in order to teach Torah, sineecmuld write or

print the entire sefer (Rambam, Hilchos Sefer Torat4; Shulchan
Aruch, Yoreh Deah 283:2).

Other poskim permit the writing of any Torah thateouses to learn.
Thus, they permit writing a single parsha in ortteteach Torah (Taz,
Yoreh Deah 283:1; Shach, Yoreh Deah 283:3) andtrémeslating of

Tanach into any language. These poskim rally suppotheir opinion

from the fact that Rav Saadya Gaon wrote sefariArabic, including

commentaries on Tanach (Ran, Shabbos, Chapter 16).

Both opinions agree that it is prohibited to publisanslations of
Tanach that will not be used to spread Torah kndgégRan, Shabbos,
Chapter 16).

How does this prohibition affect us?

All of the opinions quoted above prohibit writingsparate parts of the
Written Torah and any of the Oral Torah in situasiavhere there is no
Torah benefit. For this reason, early poskim ndiat tone may not
embroider a pasuk or a beracha on a talis, singegvithis does not
serve to teach Torah (Rabbeinu Yerucham, quoteBdiy Yosef, and
Taz, Yoreh Deah 283:3. It should be noted that ltbeush is more
lenient, see Shach, Yoreh Deah 283:6.).

Another concern

There is an additional reason why one should ndireitler pesukim on
a talis. Since the talis could be brought into aclean place, it is not
proper to have a pasuk written on it.

A third concern — causing the words of Torah talbstroyed

To explain this concept, we must first introducgugprising statement of
the Gemara: Ko'sevei berachos kesorfei Torah, “€hego write
berachos (to enable people to recite them) aradenes as if they burnt
the Torah” (Shabbos 115b). What does this Gemamnt&/e would
think that these individuals have performed a tretho@is mitzvah, since
they have enabled people to recite berachos ctyirect

This statement was authored at the time when it stilgprohibited to
write down the Oral Torah. At that time, it wasHalden to teach any
halachos in written form, even the correct texadferacha. Everything
had to be taught orally. Therefore, the Gemarastttat by writing a
beracha, even without the name of Hashem (Shuthb&tz #2), one is
violating the halacha by teaching Torah she’be& m writing.

But why is it considered like “burning the Torah?”

This Gemara introduces a new prohibition. Someorte wvrites
prohibited Torah works is considered culpable afteds, if those divrei
Torah become consumed by a fire! Writing unnecdgsavhich results
in subsequent destruction, is akin to burning Torah

We know that it is prohibited to erase or destiogy Name of Hashem
(Shabbos 120b), and that this prohibition includessing or destroying
words of Torah and all other holy writings, inclodi notes of Torah
classes, stories of Chazal, sefarim for learnibgnschers,” etc., even if
they do not include Hashem’s Name (Shu't Tashbgy Therefore,
even small benschers, tefillos haderech and sitdars published with
abbreviated names of Hashem are still considereidlorah imbued
with kedusha. For the above reason, one must these items with
proper care and dignity and place them in sheimbemithey become
unusable.

It is also prohibited to cause an indirect destamctof words of the
Torah or to produce divrei Torah that might subsediy be destroyed.
This prohibition exists whenever there is insuéfiti reason to write and
publish the divrei Torah. For this reason, the Gmmstates that
someone who wrote berachos when it was prohibitedot so is held
responsible, if the words of Torah are subsequelgsiroyed.

Although, nowadays, we are permitted to write andtgerachos and
siddurim to enable people to recite them propditlys forbidden to
produce these items unnecessarily. It is certapriyhibited to put
pesukim, parts of pesukim, or divrei Torah in ptagenere it is likely
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that they will be treated improperly. Both of thesmsons preclude
writing pesukim on Sukkah decorations, unless @meassume that they
will be properly cared for.

How much of a pasuk is considered to be divrei idra

Even three words in a row are considered a pasak rttay not be
written without sufficient reason (see Gittin 6blowever, if the letters
are improperly or incompletely formed or spelladsipermitted (Shu't
Tashbeitz #2).

For this reason, some people print on invitatidres following, Naaleh
es Yerushalayim al rosh simchaseinu, “We will place memories of
Yerushalayim above our celebrations.” This is péedi because it is
not a quotation of a pasuk, although it is simitathe posuk in Tehillim
137:5.

There is another solution that may be used: regimgrthe words of the
pasuk so that they are not in the correct orderemVtioing this, one
must be certain that one does not have three viortie proper order.

| once received an invitation which stated on theec, Yom zeh asah
Hashem nismecha venagila bo, “This day was madeldshem. We
shall rejoice and celebrate on it.” The person wtrepared this
quotation had done his halachic research. Althowggly similar to the
pasuk, “Zeh hayom asah Hashem nagilah v’nismecHa(Behillim
118:24), the words of the original pasuk were tpased in such a way
that there were no longer three consecutive wargisther!

Some authorities permit printing pesukim if marke placed between
the words, or if the words are not in a straigheliThey feel that these
arrangements of words do not constitute pesukinSfefi't Tashbeitz #2
who disagrees).

Some producers of “lulav bags” are meticulouslyetidrnot to quote
three words of the pasuk in order. Thus, they writdlekachtem
lachem... kapos temarim...usemachtem” avoiding writingreeh
consecutive words of a pasuk (Vayikra 23:40). Thisermitted.

Invitations

Perhaps people who print pesukim on invitationg o the fact that
this is considered mere poetic writing style, aattthe printer has no
intent to produce divrei kedusha. However, recenharities prohibit

this practice. In Sivan 5750/June '90, an operrtetigned by the poskei
hador warned that advertisements, invitations,ipégesigns, and raffle
tickets should not include pesukim or parts of peasyexcept when the
pasuk is written as part of literary style, with ©onnection to its
context.

We live in an age of proliferation of written matér Many pamphlets
have the positive value of spreading Torah. We rhastareful to show
our honor to Hashem by treating pesukim and diVogah with proper
respect. May we always merit demonstrating Hashdmisor in the
appropriate way!

Ohr Somayach :: Insights into Halacha :: Weightvaiting Options
For the week ending 6 June 2015/ 19 Sivan 5775
Rabbi Yehuda Spitz

We often find that the Torah’s description of ew@mple actions of our great
forefathers impart to us a treasure trove of haahdwshkafa, and even
halacha.[1] Sometimes though, it is the exact opgos halacha is gleaned from
the acts of those far from being paragons of virtneour parshiyos hashuva we
learn fascinating halachic insights from people mhee would not consider role
models by any stretch of the imagination.

Double Agents

Parshas Shelach details at length the grave dinedferaglim, the spies whose
evil report about Eretz Yisrael still echoes, wiipercussions continuing to be
felt until today[2]. Of the twelve spies sent, omlyo remained loyal to Hashem:
Yehoshua bin Nun and Calev ben Yefuneh[3]. Therotée chose to slander
Eretz Yisrael instead, and consequently suffereahdédiate and terrible deaths.
Due to their vile report, the Jewish people weredd to remain in the desert an



additional forty years, and eventually die out,doeftheir children ultimately

were allowed to enter Eretz Yisrael. Three Hours

Hashem called this rogues’ gallery of spies anaki@d], literally a congregation. Interestingly, and shocking to some, the commonnfaer custom of waiting

The Gemara[5] famously derives from this incidemtatt the minimum three hours does not seem to have an explicit hialssource[28]. In fact, one
requirement for a minyan is a quorum of ten mencesithere were ten turncoat who delves into the sefarim of great Rabbanim wdtwed throughout Germany,
‘double-agents’ who were contemptuously called mgcegation. If ten men can from Rav Yonason Eibeshutz to Rav Samson Raphastiiwill find that they

get together to conspire and hatch malevolent seberthen ten men can all recommended keeping the full six hours! Yegréhare several theories[29]
assemble to form a congregation for ‘devarim shebekha’. This exegesis is explaining how such a widespread custom came alioue, by the Mizmor

duly codified in halacha[6], and all because of thestardly deeds of ten L'Dovid, is that it is possibly based on the Priddash’s opinion of sha'os

misguided men[7]. zmanios. Another hypothesis, by Rav Binyomin Hargeur author of Shorshei
Minhag Ashkenaz, is that their original custom wasvait only one hour like the
Covetous Carnivores basic halacha cited by the Rema, following the miigjof Ashkenazic Rishonim.

Another prime example of halacha being set by tt®rs of those less than Yet, when the six hours mandated by the Rambamo#imet Rishonim became
virtuous[8],[9] is the tragic chapter of the rablbteisers who lusted after meat, more widespread, those in Ashkenaz decided to nieetrest of the world
and disparaged Hashem's gift of the Heavenly brealled manna (munn), halfway, as a sort of compromise. According to #hiplanation, it turns out that
chronicled at the end of Parshas Beha'alosecha[llt§. pasuk states that “the waiting three hours is intrinsically a chumra oritimg one hour.

meat was still between their teeth” when theseesmmet their untimely and Bentch and Go

dreadful demise[11]. The Gemara[12] extrapolates since the Torah stressed Another opinion, and one not halachically acceptedhat of Tosafos[30], who
that point, it means to show us that meat betwienteeth is still considered posit that “from one meal to another” means exattt. As soon as one finishes
tangible meat and one must wait before having iy da¢al afterwards. his meat meal, clears off the table and recitekaBirHaMazon, he may start a
There are actually several different ways to urtdadsthe Gemara’s intent, chief new dairy meal. Some add that this includes wasbirgthe mouth and palate
among them are Rashi’'s and the Rambam’s opiniohs[l3e Rambam[14] cleansing (kinuach and hadacha). This is actuallgnemore stringent than
writes that meat tends to get stuck between thb @ is still considered meat Rabbeinu Tam'’s opinion, that all one needs is kihuend hadacha, and then one
for quite some time afterward. Rashi[15], howedkresn’'t seem to be perturbed may eat dairy - even while part of the same medli[Bis important to realize
about actual meat residue stuck in the teeth,imglg explains that since meat is that his opinion here is categorically rejectecalhyn a practical level.

fatty by nature, its taste lingers for a long tiafter eating.

Yet, the Gemara itself does not inform us whatrtemdated set waiting period A Day Away

is. Rather, it gives us several guideposts thaRiBhonim use to set the halacha. The most stringent opinion is not to eat meat ailkd om the same day (some call
The Gemara informs us that Mar Ukva’s father woubd eat dairy items on the this a full 24 hours, but it seems a misnomer atiogrto most authorities’
same day that he had partaken of meat, but Mar bkwaelf (calling himself understanding). First mentioned by Mar Ukva asfatker's personal custom,
‘vinegar the son of wine’) would only wait ‘m’seustal’seudasa achrina’, from several great Rabbonim through the ages have beewrk to keep this.
one meal until a different meal[16].[17] The vasowariant minhagim that Klal Interestingly, this custom is cited by Rav Chaimlaga[32] as the proper one,
Yisrael keep related to waiting after eating meat actually based on how the and in his opinion, only those who are not ablestiok to it can rely upon a

Rishonim understood this cryptic comment. ‘mere’ six hours.
Just Sleep On It
Six Hours Another remarkable, but not widely accepted, custerthat of sleeping after

This, the most common custom, was first codifiediisy Rambam. He writes that eating a meat meal. The proponents of this, inolyéav Yosef Shalom Elyashiv
meat stuck in the teeth remains “meat” for up teoéirs, and mandates waiting zt"l, maintain that sleeping causes the food toesligjuicker, thereby lessening
that amount. This is the halacha according to threahd Shulchan Aruch[18], as the required waiting period[33]. It is told thaetiChasam Sofer wanted to start
well as the vast majority of authorities. The RdsGaochmas Adam, and Aruch relying on this leniency, but upon awakening, evenye he tried drinking his
Hashulchan[19] all write very strongly that one sldowait six hours. The coffee it would spill. He concluded that this hettaust not have been accepted in
mandated six hours seemingly comes from the meaameplin Rabbinic literature Heaven[34]. The majority of contemporary authositees well, do not rely on
where it mentions that the ‘meals of a Torah saha@ee six hours apart[20]. sleeping as a way of lessening the waiting time[3%je Steipler Gaon zt’l is
Therefore, this fits well with Mar Ukva’s statemehtit he would wait from one quoted as remarking that this leniency is the esteeidomain of Rav Elyashiv
meal until the next after eating meat, meaninghsixrs. zt"l, as most people sleep six hours a night andrg slept three hours nightly.
Five Hours and a Bit Although there are many different and widespreathiops about the proper
The idea of waiting five hours and a bit, or fivedaa half hours, is actually based amount of time one is required to wait after eatimgat, and “minhag avoseinu
on the choice of words of several Rishonim, inaligdthe Rambam and Meiri, Torah hi[36]", nevertheless, it is interesting toten that the core requirement of
when they rule to wait six hours. They write thatcshould keep “k’'mosheish waiting is based on the actions of those with tess perfect intentions. As it is
sha’os”, approximately six hours[21]. Several camgerary authorities maintain stated in Pirkei Avos[37] “Who is wise? One whorfeafrom every one.”

that “six hours” does not have to be an exact six$; waiting five and a half (or

according to some even five hours and one minatsifficient, as it is almost six [1] See article titled ‘Maaseh Avos = Halacha L'Maaseh’ at length. _ _
hours[22]. However, it should be noted that notrgmee agrees to this, and many [2] See Mishna Taanis 26b and following Gemara on 29a, that this, the flisedfagedies,

L . occurred on Tishah B'Av.
maintain that the six hours must be exact[23]. [3] Calev’s father’s real name was actually Chetzron. See DiMaYamim (vol. 1, Ch. 2,

verse 18) and Gemara Sota 11b.
Four Hours [4] Bamidbar (Shelach) Ch. 14, verse 27.
Waiting four hours is first opined by the Pri Chsldawho comments that the six [5] Gemara Megilla 23b, Brachos 21b, and Sanhedrin 74b. See Rashi al HaTorah ad.loc. s.
hours mandated are not referring to regular “sixtinute” hours, but rather [Ieidah.
halachic hours, known colloquially as “sha’os znwahi This complicated [6] Rambam (Hilchos Tefilla Ch. 8, Halacha 5), Tur & Shulchan Aruch (Orale4ir@ 55, 1
halachic calculation is arrived at by dividing timount of time between sunrise & 69 1), Aruch Hashuichan (55, 6), and Kitzur Shulchan Aruch (15, 1). Many aighorit
and sunset into twelve equal parts. Each of these*hours” are halachic hours cite this as the source for this law, including the Bach (Orach Cb&ini), Taz (ad loc. 1),

- : oL hei Srad (ad loc 1), Chida (Birkei Yosef ad loc 3), Shulchan AraBla\H(ad loc 2),
and are used to calculate the various zmanim timautgthe day. The Pri M?;’ﬁrs]aeéer[ﬁa E:d |gccz)) and' lfaf(,_:gcehlairgs(zda}oczc)_ ). Shulchan Aral (ad loc 2)

Chadash asserts that at the height of winter wiaers dre extremely short, it is [7] For a full treatment of the Meraglim and their intentions, selevant commentaries to
possible that six hours can turn into only fouraghic hours[24]! Although Parshas Shelach, as well as Rabbi Moshe M. Eisemann’s excellentDfeached Nights -
several authorities rule this way, and others ssy/may rely on this exclusively Tish’ah B'Av: The Tragic Legacy of the Meraglim”.

in times of great need[25], nevertheless, his opiriere is rejected out of hand [8] Another interesting example of thisl is a potential halacha wleAgIeram Bilaam. The
by the vast majority of desisors, who maintain thet halacha follows six true Gemara (Brachos 7a) explains that Bilaam knew the exact méhekehat Hashem got
hours[26]. The Yad Efraim points out that if onéidws “sha’os zmanios' in the angry and knew how to properly curse during that time. Tosafos (ad loshslimalei and

: . . . . - Avodah Zarah 4b s.v. rega) asks what type of curse was it possible fty hiter in such a
winter, then he must also follow it during the suemmpossibly needing to wait limited time frame (a fraction of a second!) and gives two ansvigrthe word ‘kaleim’,

up to eight hours! ‘destroy them’ 2) once Bilaam started his curse in that exactftianee, he ‘locked it in’ and
can continue as long as it takes, since it is all considered in that &rae. The Aruch
One Hour Hashulchan (Orach Chaim 110, 5) takes the second approach a step further and tapplies

Waiting only hour between meat and dairy, a commastom among Jews from idea to Tefilla B'Zmana. As long as one starts his Tefilla befbee Sof Zman, it is
Amsterdam, is codified by the Rema, citing commastem, based on several considered that he ‘made the zman’ even if the majority of hidaTeétually took place

; ; o ; - - after the Sof Zman. Although not everyone agrees with this [indeed, maiy posluding
great Ashkenazic Rishonim including the Maharil aMdharai[27]. The Rema the Magen Avraham (Orach Chaim 89, 4 and 124, 4),Pri Megadim (Orach Chaimi89, Es

himself, though, concludes that it is neverthefgsper to wait six hours. Avraham 4 and 110, Eshel Avraham 1), andMishna Berura (58, 5 and 89, end B)akpid
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that one must finish his Tefilla before the Sof Zman], neverthelsissilar logic (based on
Bilaam) is presented by the Machatzis HaShekel (Orach Chaim @)endoting the Bais
Yaakov (Shu"t 127) in the name of the Arizal regarding Tefillas HaTzibbsuch design
worked for one as despicable and reprehensible as Bilaam to enable bimstous, how
much more so should it work for us regarding Tefilla B'Tzibbur whiemisis ratzon!

[9] An additional example of a halacha gleaned from the wicked actions of Bitatrat of

Tzaar Ba'alei Chaim, causing living creatures unnecessary pain. AlthouglGéneara
(Bava Metzia 32a-b) debated whether this halacha is D’'Oraysa or DeRabbarwndiag

to most authorities, including the Rambam (Hilchos Rotzeach Ch. 13, 13BaRé Metzia
17b), Rosh (ad loc. 30), Sefer HaChinuch (Mitzva 451, end s.v. kaBav)Choshen
Mishpat 272, 11), Rema (ad loc. 9), Bach (ad loc. 5), Gr"a (ad loc. 11), SddAoc. 15),

[24] Pri Chadash (Yoreh Deah 89, 6). Others who rely on his opinion inclueleGilyon

Maharsha (ad loc. 3), lkrei HaDa"t (Ikrei Dinim 10, end 5) and Minchésakov (Soles
L’'Mincha 76, end 1).

[25] Including the Yad Efraim (Yoreh Deah 89, 1), Yeshuos Yaakov (ad lashPiakatzer
1), Maharsham (Daas Torah ad loc.) and the Zeicher Yehosef (Shu"t end 186pllow

one to rely on the Pri Chadash only if one is sick or in times aft greed.

[26] Including the Pri Megadim (Yoreh Deah 89, Mishbetzos Zahav 1gh€isTeshuva (ad
loc. 3), Knesses HaGedolah (Haghos on Tur, ad loc. 6 - 7), KreiseldiRhd loc. Pleisi 3),
Chochmas Adam (40, 12), Chida (Shiyurei Bracha - Yoreh Deah 89, 3 - 4),iZizeldek
(ad loc. 2), Ben Ish Chai (Year 2, Parshas Shelach 9), and Chaguras Siroret Deah
89, 8).

Kitzur Shulchan Aruch (191,1), and Aruch Hashulchan (Choshen Mishpat 272, 2), as wel[27] Rema (Yoreh Deah 89, 1), Maharai (Haghos Shaarei Dura 76, 2), Mahinhagim,

the mashmaos of the Gemara Shabbos (128b), Tzaar Ba'alei Chaim is indeeay$2(Or
According to the Rambam (Moreh Nevuchim vol. 3, end Ch. 17) and SeferdChg6&6)
this can be gleaned from Bilaam’s actions of hitting his donkey. Intfet, maintain that
since Bilaam remarked that if he had a sword in his hand he would haweHiglelonkey on
the spot, that is why he eventually was slain b'davka by sword! Thankduaréo Rabbi
Shimon Black of the London Beis Din for pointing out several of these source

[10] Bamidbar (Beha'alosecha) Ch. 11.

[11] Ad loc. verse 33.

[12] Gemara Chullin 105a, statements of Rav Chisda.

[13] For example, the Kreisi U'Pleisi (Yoreh Deah 89, PleisiaB)Jd Chochmas Adam (40,
13) posit that the waiting period is actually dependant on digestion.

[14] Rambam(Hilchos Ma’achalos Asuros Ch.9, 28).

[15] Rashi, in his glosses to Gemara Chullin 105a s.v. asur.

[16] Although the Aruch Hashulchan (Yoreh Deah 89, 4) maintains that the gvaiériod
starts from when one finishes theseudah that he partook of meat, nessthelost
authorities, including many contemporary decisors, follow the Dagul Mah/éad loc. 1),
and are of the opinion that the waiting period starts immediately aftefioisbes eating the
actual meat product and not the entire seudah. These poskim include theHzaghulchan
(ad loc. 3), Darchei Teshuva (ad loc. 4), Atzei HaOlah (Hilchos Basah&av, Klal 3, 1),
Shu"t Moshe Halsh (Yoreh Deah 16), and the Kaf Hachaim (ad loc. 9),IhasnRav Yosef
Shalom Elyashiv (cited in Piskei Halachos, Yoreh Deah, Basar Bechalpg. &4), Rav
Shmuel HalLevi Wosner (Kovetz m'Bais Levi on Yoreh Deah, Basar Bechalg. 33), the
Debreciner Rav and Rav Asher Zimmerman (both cited in Rayach HaBosdasan
Bechalav Ch. 3, Question 28), Rav Chaim Pinchas Scheinberg (citedufn Sirei
Chachamim, Yoreh Deah Ch. 1, Question 6), Rav Chaim Kanievsky (nit®oleh
U'Mashkeh pg. 257), Rav Menashe Klein (Shu’t Mishna Halachos vol. 5, Sfg2Rivevos
Efraim (vol. 5, 516), and Rav Shalom Krauss (Shu"t Divrei Shalom on Yoreh E&jah,
[17] For an elucidation of what exactly Mar Ukva and his father disagreed spenToras
HaAsham (76, s.v. v’kasav d’nohagin).

[18] Tur and Shulchan Aruch (Yoreh Deah 89, 1).

[19] The Rashal (Yam Shel Shlomo, Chullin Ch. 8, 9; quoted I'maaseh bdabk SYoreh
Deah 89, 8) writes that anyone who has even a “scent of Torah” wouldsixditours. The
Chochmas Adam (ibid.) writes that whoever doesn’t wait six hours \8dlAteTitosh Toras
Imecha” (Mishlei Ch. 1, verse 8). The Aruch Hashulchan (Yoreh Deah 8@rit€s that
whoever doesn’t wait six hours is in the category of “HaPoretz Gedleo deserves to be
bitten by a snake (Koheles Ch. 10 verse 8).

[20] See, for example Gemara Shabbos 10a, Ritva (Chullin 105a s.v basaRashha (ad
loc.), Rosh (ad loc. 5), Baal Haltur (Shaar 1, Hilchos Basar BeChalav 13adshem
Mishna (on the Rambam ibid.), Biur HaGra (Yoreh Deah 89, 2), and Mor U&@briach
Chaim 184 s.v. v'chein).

[21] Rambam (ibid.), Meiri (Chullin 105a s.v. v’hadar), Agur (223), K& (106, s.v.
V'achar basar), Orchos Chaim (vol. 2, Hilchos Issurei Ma’'achalos pg. 335,78’achar).
[22] Several authorities make this diyuk, including the Minchas Yaakoeq&tlincha 76,

Hilchos Issur V'Hetter 5, s.v. achal), Issur V'Hetter (40, Although the Rashal (ibid.) and
Taz (Yoreh Deah 89 2) cast aspersions on this custom, the Gr'a (BiGr'dl ad loc. 6)
defends it as the Zohar's minhag as well to wait an hour betweenlkland meat meals.
Relevant to the proper custom in Amsterdam see seferMinhagei danst@rg. 20, 24 & pg.
52), Shut Yashiv Yitzchak (vol. 13, 25) and Shu"t Shav V'Rafa vol. 3, 114).

[28] There is no mention of a three hour wait in any traditional halasiorce, save for
one. And, although in Rabbeinu Yerucham’sKitzur Issur V'Hetter (39) fouhe @nd of his
main sefer, it does mention waiting ‘Gimmel Shaos’, it is an appareptint, as in the full
sefer itself (Sefer HaAdam, Nesiv 15, vol. 2, 27, pg. 137) Rabbeimehim states
unequivocally that one “must wait at least six hours”! Additionally, sberce cited for his
three hour quote is Rabbeinu Peretz, who also actually mandates waitihguss«(Haghos
on SMa’K 213). Moreover, it seems likely that Rabbeinu Yerucham itheatuthor of the
Kitzur Issur V'Hetter attributed to him (see Rabbi Yisrael Ta &bnarticle in Kovetz
Sinai,Shevat - Adar 5729). For more on the topic of Rabbeinu Yerucham antidbreesee
Rav Moshe Sternbuch’s Orchos HaBayis (Ch. 7, note 45), Rav Chaim Kaisieysikjon
cited in Kovetz Nitzotzei Aish (pg. 860, 32), and Rav Asher W&ks$ Minchas Asher
(vol. 1, 42, 2, s.v. umkivan). Renowned Rabbonim who served througkouwany who
wrote to keep six hours include Rav Yonason Eibeshutz zt"l (KeAH&d - Kreisi U'Pleisi
89, 3), the Pri Megadim (Kehillos in Berlin and Frankfurt - Yoreh Deah Mi&hbetzos
Zahav 1), Rav Yosef Yuspa Haan zt"l (Noheg K'Tzon Yosef - Mintadfert, Hilchos Seu
dah pg. 120, 4), and Rav Samson Raphael Hirsch zt’l| (Chorev vol. 4, Ch. 68, pg. 30).
[29] Mizmor L'David (Yoreh Deah 89, 6). Rav Hamburger's explanatioousd in a letter
written to mv’r Rav Yonason Wiener. See Shu”t Nachlas Pinchas (\&@6, I for a similar
assessment. For other sevaros, see Rabbi Yaakov Skoczylas’ Ohel YaakBasar
BeChalav, 89, end footnote 1, quoting Rav Shimon Schwab zt'l) and Shu"t Mishna Halachos
(vol. 16, end 9).

[30] Tosafos (Chullin 105a s.v. I'seudasa), Ravyah (1108, cited by the RosHamymbs
Ashiri to Chullin Ch. 8, 5), Rema (Yoreh Deah 89, 1).

[31] Rabbeinu Tam’s opinion is found in Tosafos (Chullin 104b s.v. oif).

[32] Kaf Hachaim (Falaj'i; Ch. 24, 25 - 26). This was also known to beAtieal's custom
(Taamei HaMitzvos of Rav Chaim Vital, Shaar HaMitzvos, Parshas Btishp See also
Shulchan HaTahor (173, 2), Ben Ish Chai (Year 2, Parshas Shelach 15), Shu"t Torah
L'Shma (212) and Shu"t Shraga HaMeir (vol. 7, end 105). Some say (sl Peshuvos
end 494) that based on his writings on Parshas Mishpatim (s.v. lo sevableljloam
Elimelech must have also kept this stringency. However, itaark that there were several
Gedolim who held this to mean to wait an actual 24 hours from eating mea¢ ldibwing
milk products, including the Shla"h (cited by his chaver Rav Yosef Yasaa in his Yosef
Ometz,137; interestingly, he writes that he personally could notikeep instead waited a
mere 12 hours!) and the Reishis Chochma (in his sefer Totzaos Chaim, SHaahaga 45,
pg. 32). Thanks are due to Rabbi Eliezer Brodt, author of Bein Kessehot’And Lekutei
Eliezer for pointing out these sources.

[33] See Daas Kedoshim(Yoreh Deah89, 2), VaYaas Avraham (of Tchechnov; pgfl 333,
Ateres Zekainim ad loc. 155), Piskei Teshuva (vol. 3, 285), Ritdechos of HaGri"sh

1), Butchatcher Gaon (Daas Kedoshim - Yoreh Deah 89, 2), and the Aruch HashulcHagashiv shlit’a (Yoreh Deah,Basar Bechalav pg. 53, 6; see also ShssaYfosef - Orach

(Yoreh Deah 89, 2). Contemporary authorities who rely on not neediiudj aix hours
include the Divrei Chaim zt"l (cited in Shut Divrei Yatzivikutim V'Hashmatos 69; see
also Shu"t Yashiv Yitzchak vol. 5, 14), Rav Chaim Brisker zttédcin sefer Torah L'Daas
vol. 2, Beha'alosecha pg. 229, Question 5), the Matteh Efraim (Ardit; pg)2Rav Aharon
Kotler zt"l (cited in Shu”t Ohr Yitzchak vol. 1, Yoreh Deah 4), Béomo Zalman Auerbach
zt"l (Kovetz Moriah, Teves 5756 pg. 79), Rav Yosef Shalom Elyadhi8tm"t Yissa Yosef
Orach Chaim vol. 2, 119, 5), and Rav Ovadia Yosef zt"l (Shu"t Yabea ®@ahel, Yoreh
Deah 4, 13 & vol. 3, Yoreh Deah 3).

[23] Including Rabbeinu Yerucham (Sefer HaAdam, Nesiv 15, vol. 2, 27, pg. hamugei
Daniel (Taaruvos vol. 2, 15), Shu"t Ginas Veradim (Gan HaMelech 1Bdjach Shoshan
(1, 1), Mikdash Me’at (on Daas Kedoshim ibid., 2), Yalkut Me’am LBawskas Mishpatim
pg. 889 - 890 s.v. shiur), Yad Yehuda (89, Pirush HaKatzer 1), CHolfeizn (Nidchei
Yisrael Ch. 33), Rav Yisrael Yaakov Fischer zt"l (Shu"t Evena¥lsvol. 9, 126, 5), and Rav
Chaim Kanievsky shlit’a (cited in sefer Doleh UMashkeh pg. 257). r&ewether
contemporary authorities maintain that one should strive to keep the ifulhaurs
I'chatchila,but may be lenient in times of need, including Rav MosimstEa zt"l (cited in
Shut Divrei Chachamim Yoreh Deah 1, 1; and in private conversation withMReshe’s
grandson Rabbi Mordechai Tendler), Rav Yosef Shalom Elyashiv zt"l (cit8huitt Avnei
Yashpei vol. 5, 101, 3 & 4 and Ashrei Halsh Orach Chaim vol. 3, pg. 441R40)Shmuel
HaLevi Wosner shlit’a (Kovetz M'Beis Levi on Yoreh Deah pg. 34, fdognote 3) and Rav
Menashe Klein zt"l (Shu”t Mishneh Halachos vol. 5, 97, 3).

Chaim vol. 2, 119, 6 and Ashrei Halsh - Orach Chaim vol. 3 pg. 442, 15, whotbkifRav
Elyashiv zt"l only meant to be lenient after chicken and not actual meat)

[34] The story about the Chasam Sofer is cited in Zichron L’'Moshe7@)y.Shu"t Divrei
Yisrael (vol. 2, pg. 28, footnote) and in Shut Siach Yitzchak (399).

[35] Including Shu"t Siach Yitzchak (ibid.), Shu"t Teshuvos V'Hanhagos (vol. 1,, 431)
Kovetz M'Beis Levi (on Yoreh Deah pg. 34, 5; citing the opinion of $tamuel Halevi
Wosner), Shut Beis Avi (vol. 3, Yoreh Deah beg. 108), Shu"t Mishna Halgebbs, 70),
Shu’t Shulchan Halevi (vol. 1, 22, 10, 1), sefer Doleh U'Mashkeh (pg. 258 -aéd
footnote 15; citing the opinion of Rav Chaim Kanievsky, as well asthierf the Steipler
Gaon). This leniency is also conspicuously absent from the vast magérigarlier
authorities.

[36] Tosafos (Menachos 20b s.v. v'nifsal).

[37] Avos (Ch. 4, Mishna 1).

Disclaimer: This is not a comprehensive guide, rather a brief samto raise awareness of
the issues. In any real case one should ask a competent Halachic authority.

For any questions, comments or for the full Mareh Mekomos / souressepemail the
author: yspitz@ohr.edu.

Rabbi Yehuda Spitz serves as the Sho’el U' Meishiv and Rosh ChabheaQ@ifirt Lagolah
Halacha Kollel at Yeshivas Ohr Somayach in Yerushalayim.

L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachem Mendel benh&Kkgkc
Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, and I'zchus for Shira Yaffa blas Roche
Miriam and her children for a yeshua teikef u'miyad!

© 1995-2019 Ohr Somayach International - All rights reserved.

y;”b
7Y MPHN APY /9 N2 RYN NIY

15



