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thinking. Thus, Torah study is the most powerfutmoe of avodat
Hashem.

The emphasis on the authority and inner logichofkim is the perfect
response to Korach's rebellion. Chazal explainKloaach instigated
against Moshe Rabbeinu in numerous ways, some ichvgleem
contradictory. On one level, he invoked pragmedimmon sense
arguments (why would one need a mezuzah for a filechwith sefarim,
or string of techelet for a techelet garmenb.ydermine halachic
traditions as a way of undercutting halachic arityr0At the same time, he
questioned Moshe's capacity to independently dpplizalachic instinct
and understanding beyond what he had specifieadlyived from Hashem
(the decision to appoint Aharon as kohen gadaggbwith the ketoret
etc.) His mantra was "kol ha-edah kulam kedosliiased on the common
experience of mattan Torah in which all of KlakMel passively
experienced Hashem's presence. The nation hatlyrapayed
significantly from the ideological foundations epsulated by "naaseh ve-
nishmah" (See TorahWeb, Mishpatim)

Rabbi Michad Rosensweig - Zot Chukat haTorah: The Role of Chukim The Torah provides a succinct but forceful arafqund rebuttal of these

in Torah Study and Commitment
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Rabbi Michael Rosensweig Zot Chukat haTorah: Rble of Chukim in
Torah study and Commitment
The Torah begins parshat Chukat by declaring Gtatkat ha-Torah
asher tzivah Hashem leimor". Instead of immediatborating the
aforementioned chok by delving into the laws obaadumah, the Torah
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pauses to indicate that Benei Yisrael should beisgapof the laws that are

to follow ("daber el Benei Yisrael"). Only then doie Torah actually
enumerate the laws of the parah adumah (red heffiely brief
interruption establishes the general concept ok elscan important
dimension of Torah observance and study. This lemidme is then
dramatically exemplified by parah adumah. Why important to depict
the Torah as a repository of chukim?

Chukim test the purity of our commitment to TarR@ashi cites the
comment of the midrash and gemara Yoma that ometipermitted to
challenge the validity of mysterious chukim ("Cimlchakakti ve-ein
reshut le-harher acharai"). This is true even wtherchok constitutes an
apparent paradox. The mefarshim note that paramal is the
quintessential chok because the process thatporgeindividual of ritual
impurity also triggers another's impurity. Acceptthis mystery with
equanimity constitutes an impressive act of faitd commitment.

The rishonim debate the ideal approach to chuRinYehudah ha-Levi
(Sefer ha-Kuzari) argues that one should ideattgpicthe chok on faith
without even attempting to fathom its purpose. Hpproach accentuates
the importance of submission in avodat Hashem h@rother hand, the
Rambam (end of Hilchos Meilah) and Ramban (Chukétespecially
Devarim 22:6 regarding kan tzippor) strongly acitechat one try to
penetrate the mystery of the chok. However,ghispective, too, is
actually rooted in the concept of faith and sudenThe Rambam
emphasizes that the Torah often gives priorightokim over mishpatim
(laws whose logic is evident) precisely becausg tinambiguously reflect
the Divine authority that is the foundation of #gtire Torah.

In light of this perspective, the effort to fathdhe chok should also be
perceived as the ultimate act of intellectual-gdi surrender and
submission. The obligation to strive to comprehtiredchok does not

ideologies by developing the idea of chukim as eiied by the parah
adumah. "Zot chukat ha-Torah" demonstrates tHathia authority is not
contingent upon common sense or comprehensioratiizentic
kedushah demands intense involvement, personélcaand true
commitment, not merely passive participation, tirad internalizing the
unique values and inner logic of Torah is the dralgis for creative
contribution in halachic life.
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"RavFrand" List - Rabbi Frand on Parshas Chukas

The Multiplier Effect of One Pure Person SpiimglOn Many Impure
Ones

There is an interesting comment in Talmud Yerlmshjghe Jerusalem
Talmud] on Tractate Demai: Rav Yehoshua ben Kastiated: All my life |
interpreted the pasuk [verse] The pure persoro(}atould sprinkle on the
impure person (tameh)' [Bamidbar 19:19] to meantti@pure person can
only sprinkle the purifying ashes of the Parah AdbrfRed Heifer] onto
one person at a time, until | learned in the treatiwuse of Yavneh that in
fact one pure person can purify many impure people.

Rav Eliezer Schach recollected once hearing Reiv $hapiro discussing
this passage at a Convention (Kenessiah Gedolakguafas Yisrael in
Europe. Rav Schach said he could not exactly rd@alhterpretation given
at the time, but he himself understood this Talfedushalmi as follows:

What happened in Yavneh? Rabbi Yochanan ben Xaagranted a
certain number of wishes by the Romans. He reqgdiestamong other
things — "Yavneh and its Sages." Although Yerusyial [Jerusalem] was
ultimately destroyed, the remnant that was preskirvéhe Yeshiva in
Yavneh allowed Judaism and Torah as we know ittéalaurvive and
even flourish during the long years of exile.

Despite the fact that Yavneh itself was a smakiva, those students
taught others until Torah was once again brougtit ma state of glory.

primarily reflect man's intellectual sovereigntyeavn the esoteric realm of Rav Schach interpreted that when Rav Yehoshu&abalah taught that
the chok. It is instead a testament to man's aveaeetiat even his intellect he used to think that one tahor could only sprimkilone tameh person, he

has to be shaped and refined by Torah commitméraz& identify the
concept of chok with intensive Torah study wherytlirgerpret the pasuk
(Vayikra 26:3) "Im Behukotai Teileichu" as a refece to total immersion
in the study of Torah (shetihiyu ameilim baTordh).Torah study, we are
challenged to penetrate the inner logic of the oeaen when that
requires that we set aside popular and pragmatiemof conventional

was saying that the greatest effect one individaald have would be on
another single individual. | as a teacher, he re@docould only pass on my
learning to a single disciple who would be my eqEsdm Yavneh, | saw
the possibility of a geometric effect. A handfulstfidents could influence
many more disciples — each of whom could in ttamehmany more
disciples and so on and so forth. Through this ipligit effect, a whole
generation can become pure again.

1



If we are looking for a historical proof to tliencept, we do not need to
look further than what happened here in the Uriitiedes. It was literally a
question of "a single pure individual sprinkling @rany impure souls."
Consider what happened to the Torah that exist&éaiinpe, where the
cream of the crop of Judaism was destroyed. Liyesdhandful of
Rabbanim and Roshei Yeshiva remained — a remridiné eemnant --
who made it to these shores.

If we look around today and see Yeshivas andelwlland Beis Yaakovs
and communities that are renowned and laden watty ghis is an
example of what Rabbi Yehoshua ben Kablah meanhwkesaid "until |
learned from the treasure house of Yavneh thatglestahor can purify
many temeim."

This is what happened in America. We can coungetoriginal "pure
ones" --if not on one hand, then two hands, méybehands at most —
but that is it! Today, Baruch Hashem, we witness"thultiplier effect" --
akin to what was demonstrated in Yavneh of old.

We Should Appreciate People When We Have Them

There is poetic symmetry to the fact that thesleajourn in the
Wilderness began with a Song (in Parshas BeShadachpasically
concludes with a Song (here in Parshas Chukas)ouddth we read Parsha:
Chukas only a couple of weeks after Parshas Shiaethistorical narrative
in Parshas Chukas jumps ahead almost 40 years teth end of the
period of wandering decreed in the aftermath ofhisode of the Spies.

This week's Parsha contains the Shiras HaBe&ag[8f the Well]. There
are two significant differences between the Sotey &friyas Yam Suf [the
splitting of the Red Sea] and the Shiras HaBeke first difference is that
the Shiras HaYam begins "Then Moshe and the childfésrael sang this
song." [Shmos 15:1] The Shiras HaBe'er begins "Therchildren of
Israel sang this song" [Bamidbar 21:17] with théabte absence of the
name of Moshe Rabbeinu.

The second difference is that this is a song eth@umiraculous Be'er
[Well] that was with them virtually the entire tintleat they were in the
Wilderness, rather than about Kriyas Yam Suf, wiiels a singular event.
The Shiras HaYam was sung spontaneously, in tineal, so to speak.
Why did it take them 40 years to first now sing @tthe Be'er that was
with them for these many decades?

| saw an insight that addresses both these isShesweek's parsha
contains the death of Miriam. Chazal say that taeBwas given to the
Jewish people in Miriam's merit. When Miriam didte Be'er disappeared.

It required another miracle from Moshe Rabbeintestore their water
supply.

Klal Yisrael only saw in very real terms what Mim had done for them
after the Be'er Miriam disappeared. It is the tergeof human beings to
take things and people for granted. We go to thedand we turn on the
water. We expect the water to be there. We doeadize that we have the
water because of an entire geological and engmgérfrastructure that
allows the water to become available to us. Wetdoink about the
"miracle" involved in receiving our water.

Now imagine if we went to a Rock-Well in the meldf the desert and
were able to get water whenever we wanted. We wgetldised to that as
well. Certainly our children would think that thssthe way it is supposed
to be. When Miriam died and they saw the Be'er gzaee, they first "got
it." They said, "Look what Miriam did for us afi¢se years."

S,

years. It did not take him 40 years to appreciaitéaM. He was not
suddenly inspired to sing 40 years later. It wdg thre rest of us that first
sang after the belated recognition — "Then Istaeyghis song..." Itis very
sad when we do not appreciate people while we tiera.

Transcribed by David Twersky; Seattle, WA DavidAdraky@aotom
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This week's write-up is adapted from the hashkaftign of Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tapes on the yw&ekah portion. These
divrei Torah were adapted from the hashkafa podfdRabbi Yissocher Frand's
Commuter Chavrusah Tapes on the weekly portione F&55, Women Fasting on
17th of Tamuz, Tisha B'Av and Yom Kippur Tdwmplete list of halachic
portions for this parsha from the Commuter Chavneries are:

Tape # 018 - Rending Garments on Seeing Yerughalbape # 063 -
Intermarriage Tape # 107 - Rabbonim and RosheiiYashDo Sons Inherit? Tape
# 152 - Halachic Considerations of Transplanteda@sdl ape # 199 - Stam
Yeinam: Non Kosher Wines Tape # 245 - Skin Gra#ipd# 335 - Postponing a
Funeral Tape # 379 - The Jewish "Shabbos Goy" #a#8 - Tefilah of a Tzadik
for a Choleh Tape # 467 - Detached Limbs and Tuhegte # 511 - Autopsies and
Insurance Tape # 555 — Women Fasting on 17th ofuEaffisha B'Av and Yom
Kippur Tape # 599 - Blended Whiskey Tape # 6436%bkd Bekesherim and Daan
L'kaf Z'chus Tape # 687 - Water, Coffee and Tea€l#af31 - Shkia - 7:02:
Mincha 7:00 A Problem? Tape # 775 - Wine At a 3tiddush Tapes or a
complete catalogue can be ordered from the Yadi¥eetstitute, PO Box 511,
Owings Mills MD 21117-0511. Call (410) 358-0416esmail
tapes@yadyechiel.org or visit http://www.yadyecloig/ for further information.
RavFrand, Copyright © 2006 by Rabbi Yissocher Framd Torah.org.

Join the Jewish Learning Revolution! Torah.orje Dudaism Site brings this and a
host of other classes to you every week. Visit:Htgpah.org or email
learn@torah.org to get your own free copy of thislimg.

Project Genesis - Torah.org is a recognized thand depends upon your support.
Please help us by visiting http://torah.org/supdortinformation on class
dedications, memorials, annual giving and more.

Torah.org: The Judaism Site  http://www.torady.oProject Genesis, Inc.
learn@torah.org 122 Slade Avenue, Suite 250 0)(602-1350 Baltimore, MD
21208

100th Issue of the Weekly Halacha Overview- Didigation to Recite

One Hundred Berachot Each Day
Halacha <noreply@yutorah.org> to me

RABBI JOSH FLUG

The Obligation to Recite One Hundred Berachot Each Day

The One Hundredth Issue of the Weekly Halachaiexg

The Gemara, Menachot 43b, states that thereablaation to recite one
hundred berachot each day. This article will disdhe reason for the
obligation, its parameters and special circumstatitat arise.

The Source for the Obligation

The source of the Gemara's statement regardingtfigation to recite
one hundred berachot each day is from a BeraitérguBabbi Meir. Rabbi
Meir supports his statement from a verse in thaf ¢Devarim 10:12)
which states "V'ata Yisrael mah Hashem Elokech&bma'imach" (And
now Israel, what does G-d Almighty ask of you?)sitaMenachot 43b,
s.v. Mah, explains that the verse serves as threstecause the word
"mah" is read as "me'ah" (one hundred). Tosafolp@ds.v. Sho'el,
suggest that this verse serves as the source leetens are one hundred
letters in the verse. Tosafot also provide a nurobekplanations.

Tur, Orach Chaim no. 46, notes that regardlesiseoéxplanation for

Therefore, the Shiras HaBe'er is not just a teilta the Be'er. It is a tribute Rabbi Meir's source, the verse is only a suppsrhéhta) for a rabbinic

to Miriam. People take people for granted. The ¢imge they begin to

enactment. Tur cites R. Natronai Gaon, that thigaton was originally

appreciate people is in their absence. They thiple are just there to turninstituted by Kind David during a certain plaguatttvas killing one

the water on for them and that the water will alsvag there. Sometimes,
the person leaves and then you finally "get ittvdts only because of that
person that we ever had the water.

That is the nature of people. In his righteousrzesl his wisdom, Moshe
Rabbeinu appreciated Miriam's role all along. Herdit need the absence
of the Be'er to realize what she was doing forJiaish people all these

hundred people on a daily basis. Kind David initithat one hundred
berachot should be recited each day and this cahsqiague to cease.
[This idea is also found in Midrash Tanchuma, Kbrao. 12, with one
slight variation. According to Midrash Tanchuman&iDavid himself
based the institution on the aforementioned verse.]



How to Tally the One Hundred Berachot
The Gemara, op. cit., states that on a weekdeyshould have no
problem reciting one hundred berachot. Beit Yo®e§ch Chaim no. 46,
explains that there are nineteen berachot in thel&m which is itself

purposes of the obligation to recite one hundreddbet, the count starts in
the morning and finishes the next morning.

R. Shimon Sofer, Hitorerut Teshuva 3:502, quergsrding the berachot
that are recited if one accepts Shabbat earlyegitks the Ma'ariv prayer

recited three times each day, for a total of fifteen berachot. Additionally, prior to sundown. He concludes that if one acc8pebbat early, all of the

there are thirty-two berachot recited as part efrttorning and evening
prayers (including the berachot on tzitzit andliefi The count of one
hundred is thus complete so long as one recitesretedditional berachot
associated with eating. [Beit Yosef assumes thatnmmmally recites
sixteen berachot associated with eating. On themnfiast days, one would
be short a few berachot. Beit Yosef suggests thatsbould don talit and
tefillin at Mincha in order to close the gap. Thsipracticed in certain
Sefardic communities.]

On Shabbat and Yom Tov, there are only severchetan the Amidah.

berachot recited thereafter are counted for thedaBhabbat. R. Betzalel
Stern, B'tzel HaChochma 4:155, also discussessthie and concludes
that those berachot are counted for the previousAdzording to R. Stern,
if someone accepts Shabbat early, he must reptaadditional eleven
berachot (seven from the Amidah and four from ththot of K'riat
Sh'ma) from the standard tally. Additionally, dlitbe food-related berachot
from the Shabbat meal will not count if they areitesl prior to sundown.
[Perhaps one can deduce from the widespread praotaccept Shabbat
early that common practice follows R. Sofer's apiniOtherwise, it would

The total number of berachot recited during thedghiprayers of Shabbat be extremely difficult to fulfill the obligation toecite one hundred

including Musaf is twenty-eight. The Gemara stétes R. Chiya b. R.
Avia would eat additional snacks on Shabbat and Yomin order to
reach the count of one hundred berachot. AccormiBeit Yosef, it is
reasonable to complete the count using food it factors in the
additional berachot recited at Kiddush and Seuddisiit. However, other

berachot.]

Are Women Obligated to Recite One Hundred Bestt
R. Shmuel Vosner, Shevet Halevi 5:23, notesdghatcan infer from
Beit Yosef's tally of the one hundred berachot thaten are exempt from

Rishonim are of the opinion that even with the @oldal snacks, one must the obligation to recite one hundred berachotuithet! in Beit Yosef's tally

still rely on other factors in order to bring thauat to one hundred.

are berachot that women do not recite. If womerewéligated in the

Shibolei HalLeket, no.1, cites one of the Geonim whggests that one maymitzvah, Beit Yosef would have mentioned that womarst complete the

count the berachot before and after the readintigeoTorah and the
Haftarah, adding an additional twenty-seven berash&habbat and
twenty-three on Yom Tov. Maharil, Hilchot Yom Kippusuggests that on
Shabbat and Yom Tov, one gains an additional twedrachot by reciting
Ein K'Elokeinu (see the comments of Maharil for éxplanation).

The most difficult day on which to recite one dred berachot is Yom
Kippur. On Yom Kippur, there are no berachot asgediwith food. There
are thirty-five berachot of the various Amidah mnayincluding Musaf and

tally with snacks on a regular weekday. R. Shloratman Auerbach (cited
in Halichot Beitah ch. 13, note 2) also rules thamen are exempt from
this obligation. He explains that since many oftikeachot necessary to
complete the count are berachot that women arebiigated to recite, one
should assume that the original institution ne\wigated women to recite
one hundred berachot daily. [See Halichot Beitail, for a discussion as
to whether the concept of mitzvat aseh shehaz'raeanta (the concept
that women are exempt from positive time-bound camaments) is

Ne'ilah. Additionally there are thirty-three berathecited during the rest of applicable to exempt women from this obligation.]

the prayers (including Shehechiyanu) [See Mishrmaiaé 46:14, for the

exact tally]. If one counts the berachot on theaficand Haftarah, one can R. Joshua Flug is the Rosh Kollel of the Boca R@ommunity Kollel, a

add an additional twenty-nine berachot. This ledlvesnumber at ninety-
seven. Magen Avraham 46:8, recommends recitingvdbérachot on
smelling various spices in order to complete thentoMishna Berurah
46:14, adds that one may also count the berachsler Yatzar (the
beracha that is recited after one uses the resjroom

May One Create Situations that Allow for Adafital Berachot?

One solution to complete the count of one huntierdchot would be to
try to create situations where one would be redueecite additional
berachot on food items. What stands in the wakiefdolution is the
concept of beracha she'aina tzricha (reciting adber unnecessarily). The
Gemara, Yoma 70a, implies that it is prohibiteddase a situation where
one recites a beracha that could have otherwisede®ded. As such,

member of the YU Kollel Initiaitve and senior edifor the Marcos and
Adina Katz YUTorah.org, a division of Yeshiva Unisity's Center for the
Jewish Future. To access the archives of the Wetdcha Overview
click here. To unsubscribe from this list, plea&kdere.

From: ZeitlinShelley@aol.com Sent: Thursdayy 20, 2006 9:47 AM
Subject: Why Must We Remember? by Rabbi Moshe Migiiss
Why Must We Remember?
By Rabbi M oshe M eir Weiss
Once a year, we read the Torah portion calledigarParah. In Shulchan
Oruch, it states that the reading of the burninthefred cow is [a
commandment] of Biblical origin. While the MagerrAham says that he

Magen Avraham 46:8, rules that one should not ergiidations that would does not know the source for this Biblical diregtithe Yalkut HaGershuni

require one to recite additional berachot in otddulfill the obligation to
recite one hundred berachot. In fact, Magen AvraBame, cites the
Gemara in order to reject the opinion of Shelal iths permissible to
cause a situation where one would recite additibbaachot in order to
recite one hundred berachot.

When Does the Count Begin?

Regarding almost all Jewish events that relatkays, the day starts at
night and ends the next night. Ostensibly, the sstmoeld apply to the
obligation to recite one hundred berachot each ltd@yevident from the
comments of many Rishonim who deal with the probtginow to recite
one hundred berachot on Shabbat and Yom Tov,lkgtassume that the
count starts when the halachic day begins. Howd#vere is an opinion
cited by R. Yehuda ben Barzilai, Sefer Haltim n@5 1that for the

on Shulchan Oruch offers a fascinating sourcehisgritommandment. He
explains that the Torah mandates, “Zachor eis dsheafta es Hashem
Elokecha badorech — Remember how you angered HagoemG-d, on
the road.” This is a reference to the terribledithe golden calf and it is a
Divine directive to never forget it.

Since something is considered to be forgottem fitee mind if we don’t
mention it for twelve months, we must make a cansceffort to read it
annually so it should be perpetually upon our min@sncludes the Yalkut
HaGershuni, this is the reason why we say Parstyi@h®nce a year, for
the red cow came to atone for the sin of the gotdinand therefore would
incidentally keep that sad affair from being fotgatfrom our minds.

We might wonder, however, if the objective isemember the eigel
hazav, the golden calf, why don’t we simply reag ¢ipisode of the golden
calf? Why ensure its remembrance in such a roimdabay? One simple
answer is that we probably don’t want to causéradi a prosecution, for
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Klal Yisroel by invoking the incident directly. Ehefore, we only hint to it
by way of the parah adumabh, the red cow, which somsdts atonement.

shiurim can be heard LIVE on Kol Haloshon at (728%-6400. Write to
KolHaloshon@gmail.com for details.

There is, however, a much greater mystery. AsJee have the famous (Sheldon Zeitlin transcribes Rabbi Weiss’ aricléf you wish to receive

‘sheish zechiros,’ the six ideas that a good Javever allowed to forget.
They include such basics as remembering the Shbh@3-d’s revelation
at Har Sinai when He gave the Torah [2], the mimcziexodus from
Egypt [3], the lesson of Miriam when she contradégalosy for saying
lashon hara on her brother Moshe [4], and the tileto eradicate Amalek
[5]. The remaining perpetual remembrance is objesti— never to forget
the sin of the golden calf [6].

| consider this mystifying. Of the many lesstimat a Jew should always
keep on his or her mind, we might turn to the dasgéjealousy which we
saw in the incident of Kayin and Hevel, the repssions of parental
favoritism as witnessed by Yaakov giving the madtiored cloak to Yosef,
or perhaps the poison of quarreling as witnesseogich, or even the
ugliness of pride as one can see from Yerovum kwrafN One would not
think that keeping always in mind the sin of thédga calf is so urgent. As
a matter of fact it is such a blot in our histdrat, at first glance, we would
think we'd be better off forgetting about the whaféair. The ArtScroll, in
its footnote on the sheish zechiros, suggests githat sin of the golden
calf is a reminder to never again deviate from téasls ways, even though
we might think there’s a better way.

I would like to suggest, however, two profound &mndamental lessons
from this horrific episode in our history. Thesfiis that we should never
be confident of our spiritual well being. Klal Yéel, before the golden
calf, was on a spiritual high. We had just experésl the ten plagues, the
miraculous exodus and the even more wondrousisglitf the Red Sea.
The Torah testifies about them at that point, “Vfayau ba’Hashem
u’'vMoshe avdo — They truly believed in Hashem ansbhe, His servant.”
We then experienced the zenith of creation, thvnBiRevelation at Har
Sinai. There, we achieved — perhaps for the amly + complete national
unity and reached the incredible spiritual heidtthe forty-ninth degree of
kedushah, holiness. And yet, very shortly theegafte plummeted to

Rabbi Weiss' articles by email, please send a twote
ZeitlinShelley@aol.com.)

Parshat Chukat  Kerem B'Yavneh Online <feekigekby.org>
Attached is KBY's parsha sheet, Eshkolot Rer€hukat

The Tension of the Water Above and Below Heaven
Rav Adi Nusshaum (Translated by Rav Meir Orlian)

With the first appearance of water in the Tokaé find a strong hint to
the tension and conflict that water is destinebriog to the world: "G-d
said: Let there be a firmament in the midst ofulaters, and let it separate
between water and water." (Bereishit 1:30) Thediment, which is a
heavenly item that enters within the water and is¢ps between those
above and below, comes to allude partly to whaRamban writes: "Just
as there is distance between the firmament ana/der that is on earth,
there is also distance between the upper watertharfdmament - this
teaches that they are suspended by His word," simgethat we call
“"tension in the air." It further alludes to the wsrof R. Chanina in the
Midrash, who explains the lack of the phrase "thiatgood" on the second
day: "On it conflict was created ... If even absegparation which is for the
improvement and habitation of the world, it doessay, "it is good,"
dispute which makes the world turbulent - all therenso!"

Conflict and tension connected with water, whigmbolize lack of peace
and eternal movement, bring with them this stateegards to both
positive things and those that are not, as werseari Parsha over and
over. The lack of quiet, and the spiritual and jalgjuarrels related to
water, accompany us in reading this parsha, ogerdyas an undercurrent.

The first tension that appears in the parshizeigension between life and
death, between purity and defilement. A live perstio touches a corpse
or is defiled in the tent of a corpse, encounteisstension. This spiritual

spiritual depravity with the heinous crime of thedgn calf. It is this lesson tension bring defilement, that of tum'at met, ascemoved through the

that we need to remember perpetually. As the Mikhin Pirkei Avos
teaches us, “Al taamin b’atzmecha ad yom mosedbant trust yourself
until the day of death.” In spirituality we canvee rest upon our laurels.
Rather, eternal vigilance is the key to spiritualcess. When things are
going well, we should always check ourselves tamnthat we don’t fall
prey to habit or to pride.

The second lesson, | believe, lies in a Gemahitiiorms us that the

ashes of the red cow that is mixed with mei nid&ksh spring water, that
will be sprinkled on the defiled person on thedldnd seventh day. If he
does not do so, he will remain defiled, and witkedefile the Mishkan of
G-d when entering - "for the water of nidah wassminkled on him."
(19:13)

"They shall take for the contaminated person softkee ashes of the
burning of the purification [animal], and put upbfresh [spring] water in

generation that left Egypt was not on a level witkaough to do the sin of a vessel." (19:13) "The water should be pouretigosessel first ...

the golden calf. Rather, Hashem, so to speakestdited it in order to
teach us the power of teshuvah, repentance: tigatan do such a terrible
act against G-d and succeed in winning back favéfis eyes. This is a
very reassuring message — that Hashem wants osstantly remember.
As we say in the blessing of repentance in the $henksrei, “Baruch
Atah Hashem, harotze b'teshuvah — Blessed are Mashem, Who
desires our repentance.” No matter how far wetkaysd, Hashem always
pines for our return and sincere repentance. fhikis is a perfect reason
why we choose to recall the event of the goldehimdirectly — through the
episode of the parah adumah — for since the remis@out repentance,
it's only fitting that we jog our memories concergithis episode with the
red cow that came to atone for the sin of the gotdsf.

May it be the will of Hashem that we always rerbenthe right things in
life and learn how to forget the petty grudges, #ies) and feuds that clog
our minds with such sinful waste. In this zechmay Hashem bless us all
with long life, good health and everything wondérfu
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afterwards 'put upon it' - put the ashes into th&ew but he should not
leave the ashes floating on the water, but ratheeitrim the water through
stirring, so that the water is now above the agfiesShimshon R. Hirsch)
This mixture of earth-ashes of the cow, which cofma® destruction and
death, with fresh spring water is the meetingfefdnd death. In one vessel
opposing forces are mixed: ashes vs. water, deatfiey and black vs.
white. The water, in the end, will overcome anadrpurification, but not

to all.

R. Shlomo Ephraim b. R. Aharon, in his commenkdiy akar explains
the resolution of this contradiction with the piie: "Something is elicited
only by its opposite." The contrast, in particulicits response and
arouses. Therefore, the opposing items sprinkletti®@mne who is defiled
will arouse within him a response of purity. Thées of the cow, which
are entirely impure, and the water, which is elytipeire - are mixed
together and sprinkled on the impure. He is n&céfd by the defiled ashes
which are of his type, but rather he is inspired mfluenced by the water
that is opposite to him, which overcomes the intguamd he is purified.
The opposite process occurs to a pure person whiescthe water of
sprinkling He is not affected by the pure waterjohihis of his kind, but
rather by the ashes that are his opposite, andifédg him. However,
despite all this, the water for the purificationtloé defiled is not enough by
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itself, because one needs to know the source idmeht - which is
represented by the ashes. Therefore, this partikinid of defilement needs
to be mixed with pure water.

This same water, later in the parsha, was lackiteg the death of
Miriam, who waited for Moshe at the water to seatwhill be of him, and
in this merit earned the well of fresh water foatd. (R. Bachya) She left
after her death a great lack and thirst for wayethle "congregation”
(eidah). However, the argument was aroused bygeeple" (am) -
generally the part of Am Yisrael of lesser qualityho were lead to
arguments and screaming: "The people quarreledMatshe ... Why have
you brought the congregation of Hashem to thisemiléss to die there, we
and our animals?" (20:3-4) The forces of the desitie desert of death,"
is elicited by the lack of fresh water and leadquarrel; quarrel with
Moshe, and, on a deeper lever, quarrel with G-d.

This nation, which quarreled in the past with Me®n this same issue,
upon leaving Egypt, and already tested G-d: "Thapleethirsted there for
water, and the people complained against Mosheit aadi: Why is this
that you have brought us up from Egypt to kill nmel any children?"
(Shemot 17:3) However, there we are dealing withunger, less mature
nation, with less experience; a blunt nation tefitEgypt. Therefore, the
solution is: "Strike the rock and water will conzeth from it." Striking the
rock with the staff will bring it to give water, seething that can occur also
naturally when a rock is split from a mighty stréed water is aroused to
come out from the depths of the ground.

Forty years after leaving Egypt another miragleeguired, to a new
generation, more mature, "for it is not properitanith a stick only a
young fool, but when he is old, a rebuke will lasrdone who
understands." (Kli Yakar 20:8) This time the wateeds to be higher,
more spiritual. It should not come from breakinitirig and force, but
instead through talking, the ability that conneutserial and spiritual. It
will connect between the upper and lower water separated and were
distanced, and this time the people would menittapl water - upper
water. "Therefore, G-d command that the rock shtaurd into water, as it
says, it should give its water' - i.e., that wateould be from the rock - not
drawn from some other source to it. This is posdgillly through turning
the form of rock into the form of water ... andsthiature has never done
under any circumstance." (Sforno 20:8) The rockiclvihepresents the
most inanimate physical item - was destined thrddgkhe's speech to

May we merit soon that stream of water issuingifthe Holy of Holies
and near it all kinds of fruit. (Sanhedrin 110asdshon Yechezkel 47:12)
This alludes to the world to come that is full pirgual force, which still
has eating and drinking - spirit and body one lzetie other.
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Chukat

Our sedra opens with a concept that gives itaime: "This is the statute
of the Torah . . ." Chukkim, statutes, constituspecific category of
biblical law. Traditionally they refer to the commnus that seem to have no
obvious reason - either in terms of social justichistorical memory. They
include such laws as the prohibition against eatiegt and milk together,
wearing clothes of mixed wool and linen (shaatnaazyl sowing a field
with two kinds of grain (kilayim).

The most striking example of a 'statute’ is #ve With which the sedra
begins: the red heifer. This ritual - based onidlea that death defiles -
involves an elaborate system of purification. impée times someone who
had become impure through contact with or proxiruts corpse, had to
undergo this rites, taking seven days, before lhercould enter the
temple precincts again.

The sages were fully aware that the chukkim sdemdefy any analysis
in terms of social utility. They said of them tltla¢y were laws of which
‘Satan and the nations of the world made fun'. Haelthe appearance of
irrationality, even superstition.

There is a famous passage in the rabbinic litezah which Rabban
Jochanan ben Zakkai was challenged by a Romanhaduglht that the law
of the red heifer was just that: superstition, rmagitfully, Jochanan
explained it to him in terms of exorcism. The persdio comes into
contact with death undergoes a form of demonicgss$sn. He or she is
affected by an "impure spirit". The ritual, he saics intended to drive the

turn into fresh water that move, spiritual wateowéver, they did not merit spirit away. It was - as we might put it today theatic or psycho-

all this, on account of striking the rock.

Israel's self-defense before Edom, and the pmrfilge will not drink
well-water" (Shemot 20:7), do not reduce the tanbietween Am Yisrael
and Edom, and even their agreement to buy with, ¢éshie drink your
water ... | will give their cost" (20:19) - is obravail, until "Israel turned
away from him."

Towards the end of the parsha, the song of therw&Then Israel sang
this song," which replaces "Then Moshe sang" +esalt of maturity.
Before, when leaving Egypt, Moshe did not leaverthe sing alone, but
rather like a child who says with his teacher. @hban Yalkut Shimoni
Chukat and Tanchuma.) When they were young thelgd cmi say song
because even something for water - needs guidArad@ld can thank, but
will be drawn to thank on the material and smadl samporary things, but
does not know to appreciate and thank for the prppiats. His inner
tension between the pure and important and theriengud secondary - is
great. In the child's mind different thoughts atiged, forces of more
importance with those less important, that don/etidace here in thanking
G-d. He still needs to be directed in the correthpin a proper spiritual
direction. This song needs to be clean and puteowittaint. After
maturing forty years, it is possible to say a newgsof a new generation.
This time it is a song clean and pure with much teasion and conflict.
This time it is a live song, pure and clean likegpspring water - the pure
upper water.

therapeutic.

The Roman went away satisfied. What makes theagasso fascinating is
that it does not end there. Rabban Jochanan'sss adého had witnessed
the encounter, challenged the master once the Rbathfeft. 'You drove
him away with a straw' they said, meaning: you daxean answer he
could understand and relate to. 'But what will gmswer us?' In effect,
they were saying to Rabban Jochanan: Romans,rosuperstitious. They
have their own irrationalities. You gave the maraaswer that appealed to
him, but you were engaging in rhetoric rather ttrenpursuit of truth. We,
your disciples, know there are no such things m#sspWhat then will you
say to us?

Jochanan's reply is breathtaking in its hond3tynot think that it is death
that defiles, or the waters [of the red heifer} tmarify. Rather, G-d says
this: | have ordained a decree, | have issueduatstand you have no right
to question my decision [le-harher achar middotag. not believe - he is
saying - that every aspect of the Torah is fullinpoehensible to us. There
are elements in Jewish life that are not fully aaide to logic, at least
insofar as we can apply it. As Shakespeare plihére are more things in
heaven and earth than are dreamed of in your ppigs There are some
laws (not all) that exist because G-d commandeuh tiée cannot
understand them; all we can do is obey.

What is fascinating in this exchange is less dnah's answer than the
tension we feel in the entire story. That a refiginight contain laws we
cannot fully understand is a cliché. Every religias irrational elements,
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rituals that to an outsider seem strange, illogedditrary. What we sense in

the story is the opposite: the rationalismof Joeimmstudents. After all, it
was their master, Rabban Jochanan himself, whaonasf the great
proponents of taamei ha-mitzvot, the search fastas for the
commandments'. They were not content with easy erssvexplanations
that might make sense to a Roman. They wantednplbss than the
truth.

To this, in effect, Rabban Jochanan respondesying: Yes, | have
taught you to insist on rationality, logic, philgdcal explanations. But
now | must teach you something no less fundamethtalimits of reason.
The human mind must learn humility. We cannot ustderd everything at
once. There are elements of existence that, agigag time, are opaque to
reason. Wisdom, if it is truly to be wise, mustpes its own boundaries.

Strangely, it was a self-confessed agnosticdfde Hayek, one of the
great liberal thinkers of the twentieth century,ondt the end of his life
came to the same conclusion. He called his last hbe Fatal Conceit. In
it he argued that the great failures of the modesrid - socialism,
communism and other attempts at social engineeigage about because
of the fatal conceit' that we can plan human dgdti advance by the
application of rationality: science, technologyrémaucracy, utilitarianism
and so on.

We cannot. All social engineering is subjectte taw of unintended
consequences'. Things go wrong. They do not tura®we planned. A
programme devised to eliminate poverty is discalesegeneration later, to
have made poverty worse, not better. A revolutiodastaken in the name
of freedom results in a new form of tyranny. Thedssst words in history
are : It seemed like a good idea at the time. Médlawoutcomes that were
entirely unintended turn out to be benign. Thathst Adam Smith
discovered about the economics of the free matkiarge number of
individuals pursuing their own interests createaess that enhances the
common good. No one intended this. It just happeSetth himself - in a
strikingly religious phrase - called this 'the gible hand'.

What we need, said Hayek, is a series of rUHsou shalt not's' - that we
obey simply because they are rules, and becaustis®observing these
rules survive. We may never fully understand why haw they contribute
to survival. They just do. They are our greatestemtion against the fatal
conceit of rationality when applied, not to naturet to human beings and
their interactions.

Hayek was no irrationalist. Nor, nineteen cemigarlier, was Rabban
Jochanan ben Zakkai. What they taught was sinaldre famous theorem
proved by Godel: that for any system there ar&srunprovable within the
system. Logic has limits. Reason has boundari¢ziluke to observe these
limits results in tragedy. In Judaism those linaits called chukkim - laws
that cannot be explained in terms of social enginger immediate
consequences.

Jochanan did not counsel a life of blind obediete taught his disciples
to search for reasons for the commandments. Balsbetaught them to
respect what they could not understand - and tieaétare some rules
whose logic is beyond us. Sometimes a law that seerfathomable to one
generation becomes lucidly self-evident to the nElat is what has
happened in the case of many of the chukkim. Gadgmtly has concern
with for the environment and the danger of genlyficaodified crops
alerted us to the importance of respect for nahatlies at the core of the
Torah's laws against crossbreeding and the mixtuspecies. Only since
Freud have we come to understand the irrationahdestinct - Freud
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And they shall take to you a completely red cavich is without
blemish. (19:2) Rashi cites his rebbe, Rabbi Md$abarshan who
explains that symbolically, the Red "Cow" camettma for the sin of the
Golden "Calf," as if to imply, "Let the mother corard clean up the mess
left by her child." This explains why the commanadneas directed to
Aharon, the one who contributed to the creatiothefmolten calf. This
explanation begs elucidation. What does making=biden Calf have in
common with the mitzvah of Parah Adumah, which egas the paradigm
of a chok, a mitzvah for which the rationale is ea¢n remotely
discernable. If so, how does the "mother" cleafouper "child?"

The commentators explain that we must first delt@the nature of the
Golden Calf and Klal Yisrael's sin in creatingMtoshe ascended Har Sinai
due to return in forty days. According to the peptalculations, he was
late in returning. Immediately, the people conjemtithat he was not
coming back. Moshe was gone. They could not wad,they proceeded to
replace him with a golden calf, which they subsedyeerved amid frolic
and debauchery. What do these unconscionable a¢éanh us? It tells us
that during this time, machshavah, rational thouggithel, common sense,
was suddenly suspended. They did the irrationabdasdrd. Without
thinking, they allowed their emotions, their inefions, to take hold and
guide them. Had the people stopped to think - ewementarily - they
would have realized that Moshe would return. He lates but he would
return.

Itis not as if they did not have other poterigaldership. Aharon was
available, and so was Yehoshua. Why ignore theondar to create a
golden calf? Is this not ludicrous? The people werethinking. They had
lost all sense of rationality.

Hashem rewards and punishes middah k'neged midusdsure for
measure. Thus, when the people acted in an iredtioanner, Hashem
gave them a mitzvah which is beyond human compsbenone for
which there is no sensible rationale. Hashem gdakYisrael a mitzvah
which they cannot question, which they have to ptoagth complete
equanimity. It is as if Hashem is telling the Jéwieople, "When you were
prepared to sin with the Golden Calf, you did matk; you did not care;
you just acted. | am giving you a mitzvah which yaill not question; you
will act in accordance with My wishes."

There are many acts in life which we perform withknowing or
understanding the reason. We take medicine witkioxving how it
works. Yet, we take it because we trust our phasicire mitzvos any
different? This should be especially true when \@egour trust in the true
Physician, the One Who truly heals us all.

And the people settled in Kadeish; and Miriamddfeere, and was buried
there. (20:1)

The Midrash Tanchuma notes the juxtapositiomefdeath of Miriam
upon the laws of the Parah Adumah, Red Cow. Thggest that it comes
to teach us that just as the ashes of the Red @mue atonement, so,
too, does the death of the righteous bring abagivieness. How are we to

called it thanatos - against which the law of tieel Rleifer and the idea that understand this relationship? Horav Mordechai Roghwffers a

death defiles is a protest. Often the logic ofitéblaw, opaque for
centuries, becomes clear in the course of time.

The concept of a chok tells us not to reject wiratlo not yet
comprehend. There are aspects of life that cafditr in a wisdom greater
than ours. We must strive to understand what welnanve must also
have the humility to make space in our lives fat tivthich we cannot.

meaningful explanation. The Torah teaches us thétdally clean man
(Kohen) should collect the cow's ashes.and theyldhie guarded for
purification waters" (ibid. 19:9). Likewise, it isnderstood that the passing
of a tzaddik, righteous person, leads to atonemm@gtwhen the nation
stops to "collect itself" to compose themselvesthirk about the impact
this great individual has had on their lives andtvhitzvos his life



epitomized. Otherwise, there is no effect. We nialgt a cognitive
approach to his death.

We should remember the life of an outstandingdewbut person. His
trials and challenges, his achievements and siesess well as how he
reacted to failure, should all be preserved inroimds. Otherwise, it is like
burning an object such that all that remains aeeuteless ashes. The
memory of such a consummate life, a life that epizted Judaism at its
zenith, should be eternally placed before the natitd forever maintain a
special place in the hearts and minds of the pebptais sense, death is
not considered as someone's demise, but rathés bsihg gathered in to
the spirit and lives of the nation. In this manrlee passing of a tzaddik
parallels the procedure of bringing the Red Cowluiting the atonement it
engenders.

We find that Chazal make two statements regartiagassing of a

Moshe did not mean to convey such a message, kg imind of the
trusting Jew, it might have left room for erronebetief.

The Ramban supplements his explanation commethtatgvioshe had hit
the rock twice. One might not think that one tirapresents a human
achievement, but twice leaves room for an unsusggperson to err. In
explaining this further, Horav Yosef Leib Bloch, gliggests that we might
recognize striking the rock once as a miraculoas fa contrast, since he
struck the rock twice, it gave the impression thatas the force of hitting
the rock that caused the water to flow. Thus, meopght have thought
that Moshe played a role in catalyzing the flowvatter.

Sforno delineates three categories of miracles:first class is a nes
nistar, concealed miracle. Basically, this referthe "laws of nature," such
as rainfall, the curative powers of medications, iestwhat we refer to as
natural occurrences veil the miracle. Veritablytunais a miracle in which

tzaddik, which seem to contrast each other. Thelidlin Rosh Hashanah Hashem conceals His Divine manipulation.

18b describes the death of a tzaddik to be as gileat as the burning of

The second form of miracle is clearly a supenrginccurrence, which

the Bais Hamikdash. In contrast, we find the Mibr&&chah 1:39 asserting takes place only after certain actions have begorpeed. These actions,

that when a tzaddik is "removed from the worldjs iconsidered to be
worse than the destruction of the Bais HamikdashiciVone is accurate?
Rav Rogov explains that the difference lies ivimuch of the memory

such as the transformation of Moshe's staff irgeraent, serve to conceal
the Divine element of this occurrence.
The third type of miracle harbors no secretsidddn strings. It is clearly

of the tzaddik is assimilated into our lives. Wiegerighteous person passes and unequivocally a miracle, with no foreshadovantion.

from this world, but his memory is still guardedoiar souls, we remember

The fundamental distinction that seems to beedisble is the premise

his achievements, and they serve as a sourcepifatisn, Chazal compare that a miracle that nature obscures is not ustetiyggnized as a miracle. A

this to the burning of the Bais Hamikdash. Theddtrre may be gone, but
its influence endures. This is not true, howevdremwwe forget a tzaddik,
when his memory becomes a blur, and we relegata gy
accomplishments to antiquity. This is a catastragftepic proportions,
much like the complete loss of the Bais Hamikd&d4dmories are a
wonderful vehicle for preserving the past, but ahtyne take the time to
learn from the lessons of the past and the achiextof those who
preceded him. By immortalizing their lives, we giyreater meaning to our
own lives.

There was no water for the community.The peopkrigled with Moshe.
"And you shall speak to the rock in full view oktpeople, and it will
produce water".And he (Moshe) said to them, "Listew, o' rebels! From
this rock shall we bring forth water for you?!".cahe (Moshe) struck the
rock twice with his staff."Because you did not &edi in Me to sanctify
Me.therefore you will not bring this congregatiarthe Land." (20:
2,3,8,10,11,12)

The sin of Mei Merivah, the waters over which ffe®ple quarreled with
Moshe, is recorded as the sin for which Moshethesbpportunity to enter
Eretz Yisrael. When we read the account of the tsyere find it difficult

miracle which needs an action as a precursoraslgla miracle, but it can
lead the innocent bystander to believe that thetagho performs the
action has also contributed toward the succedsfrtiracle. People then
view the agent with awe and reverence. In the fyp# of miracle, the
people respect only Hashem, since it is clead thal He is the sole
initiator of this extraordinary event.

This principle has great significance as it edab Moshe and Aharon's
sin. Klal Yisrael's distinguished leadership fatittthe people lacked the
complete worthiness to experience a miracle thattatally without
restriction and human participation. The mere flaat they were
dissatisfied with their journey in the desert, tloeimplaining about a lack
of water, indicated that they were not yet on tleeated spiritual rung
necessary for this commitment. This is why Moshéresked the people in
such a derogatory manner. A miracle of the secgpel ivhereby an agent
participates in the miracle's initiation, wouldrbere congruous with their
present spiritual level. It was necessary to otessubtly the intense
ilumination manifest by an overt miracle, creatthg impression that, to a
limited extent, this experience reflected humaroimement. Hashem
chastised Moshe for this assumption and his corsgdparticipation” in

to discern the actual sin which Moshe perpetratedious opinions abound the miracle. Apparently, Klal Yisrael was ready domiracle in which the

among the commentators. We will focus on four eSthopinions. Rashi
posits that Moshe disobeyed Hashem's command &k $pé¢he rock. He

fuller sanctification of Hashem's Name could be ifiesh
There seems to be some overlap between thexplanations. They all

had no right to lift up his staff and strike thekoHis action diminished the apparently suggest that either Moshe minimized#metification of
sanctification of Hashem's Name, for had the pemueived water through Hashem's Name or his Kiddush Hashem could havedreater had he

an act of speech, the nation would have derivealxsedul moral lesson.
They would have seen one of Hashem's creationiagiiiresponding to a
command without coercion or physical force. By agtiation, they would
have applied this lesson to their personal liveshEperson would have
understood his obligation to serve the Aimightyhwétquiescence and
enthusiasm, unbidden and unforced. Moshe's attikihg the stone
aborted the potential for this heightened spirituaderstanding.

The Rambam takes issue with Rashi's reasoniggesting that the sin
lay in Moshe's critical response to the peoplejsiest. The derogatory
terminology used, "Listen now, o' rebels," wasstong an expression to
use against the nation.

Rabbeinu Chananel focuses upon a grammaticateuahich he feels is
in concert with Moshe's error: Notzi lachem mayiB8hall we bring forth
water for you?" With these words, Moshe was subtfylying that he had
some sort of power through which he could bringifevater. Certainly

acted differently. Horav Mordechai Miller, zl, siesgs that Sforno's
explanation actually encapsulates the other exfitarsa Rashi's view that
Moshe's sin lay in striking the rock, rather thpeaking to it, can now be
understood with added depth. Indeed, Moshe's artoisformed the entire
character of the miracle. It became a second degireele, instead of the
third degree, the overt miracle. The fundamentahde was effected as a
result of Moshe's lowered estimation of the natigpiritual standing.

The Rambam focuses on the words, "Listen noyglorebels!" as the
catalyst for Moshe's punishment. Moshe reflectsdégling that the higher
degree of miracle could not be affected due tontit®n's spiritual
deficiency. Thus, he hit the rock reducing ovettly supernatural character
of the event. He, in turn, expressed himself topaple, "You have caused
this change as a result of your lack of total cotivn. Otherwise, the
miracle would have been even greater.”



Rabbeinu Chananel's explanation adds an additianansion to the While, indeed, they could have been healed wittieitopper serpent,
picture. By attributing power to himself, Mosheygd an active role in the they would have thought they had been cured throagiral means. It is
miracle in a manner deemed inappropriate by thaghity. important that "natural" cures do not effect a darehe sin of speaking

Last, the Ramban's interpretation, which asgessthe sin was Moshe's lashon hora. It is a sin that defies the physizakdsion, both in
hitting the rock twice, leads one to believe tinat actions of the agent havepunishment and in its remedy. The power of spe@timguishes man from
some bearing on the final result, thus veilingdlagity of the miracle. all of the other creatures. To defile that abibityo denigrate the spiritual

All four of the interpretations are based in Whards expressed by Sforno. gift which Hashem has given him for the purposexgfressing himself in a
Each, however, views the event from a differenspective. In one way or manner that honors his Creator.

another, they each imply that Moshe's actions reditize effect of the Sponsored in memory of our dear father aaddfather R' Yehuda
miracle. This is the story of life. Hashem has reegers and agents who ben Chaim z"l Julius Frankfater Irving and Radfrahk Dr. and Mrs.
do His bidding. We make the grievous error of latiting the positive Howard Frank Rabbi and Mrs. Daniel Frank Mr. 8rd. Ariel Frank
results to the intermediary and, regrettably, withenconclusion is not Tami Frank

positive, we attribute it to Hashem. We must lgarimtegrate into our Joel Frank and Pearl Weinberg

minds that the intermediaries are nothing more #railusion. Only Peninim mailing list Peninim@shemayisrael.com
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Rav Miller relates a humorous, yet penetratimgcaote about a man whoom
had been childless for many years. He approaci@haidic Rebbe for a
blessing. Not satisfied with merely one blessirgapproached a second
Rebbe for his blessing. One year later, the marhandife were blessed
with a child. Upon hearing the wonderful news, thasidim of each
respective Rebbe celebrated their Rebbe's inceggiers. This, of
course, led to a heated dispute between the cimesaticerning whose
Rebbe was the real miracle worker. They decidettiiey would consult
with a gadol, Torah giant, to settle their dispiteis gadol would, once and
for all, tell them which Rebbe's blessing had agkdefruition. The answer
they received was terse and eye opening: "The naarblessed with a
child because of the Almighty's blessing. Unfortieha the Aimighty does
not have any chasidim!"

The people spoke against G-d and Moshe.Hashenfiesgrserpents
against the people.The people came to Moshe atid'Baay to Hashem
that He remove from us the serpent" . "Make yofieséery (serpent).so
that if the serpent bit a man, he would stareattipper serpent and live."
(21:5,6,7,8)

The text of the people's request is enigmati@rigsking Moshe to pray
to Hashem to remove the serpents, they say, "taaehiove from us the
serpent,” in the singular. Hashem sent more thamsermpent against them.
The Chafetz Chaim, zl, explains that the sin foichiHashem was
punishing them was the sin of lashon hora, slandespeech. It is well
known that one's sinful activity creates a prosagutounsel. This
"prosecutor” does not need to articulate his @iticof the sinner. His mere
presence at the "trial" before the Heavenly Tribimsufficient to incur a
verdict of guilt. When Hashem is filled with comps, He removes the
kateigor, prosecutor, thereby allowing His bounsliercy and kindness to
find the defendant innocent.

This concept applies only when the prosecutingeel is created by any
sin other than that of lashon hora. The kateigar ithcreated by slanderous
speech has a "mouth" and a "tongue." Since it ben breated through the
medium of speech, it stands up and, without inbibjtdeclares and
describes the sin to its fullest, darkest, essefuas, such a prosecutor
cannot simply be removed. When the prosecutospastds there quietly,
he can be glossed over. Not so, when he is scrgdomimttention. One
cannot ignore such a prosecutor. The Heavenly Mabmust listen to his
appeals and, regrettably, find the defendant guilty

We now understand why the people asked to havéstrpent" (in the
singular) removed. They were referring to the prbiet serpent created by
their sin of lashon hora. When that kateigor isaeed, the fiery serpents
will also disappear. Hashem replied that such agmating counsel cannot
simply be removed. He stands there and demandjuttiae be done. He
neither is interested in compassion nor an advdoaténdness. "Guilty!
Guilty!" he screams! The only advice that can hitpeople at this point is
to make a copper serpent which will serve as aumeddr them to look
upward to Hashem and subjugate their hearts tofa#ier in Heaven.



