Bs" ambiguity lest the more fundamental root cause off\é’s deficiency

become obscured.
Moreover, it is vital that the Torah focus on theper implications of

Moshe's miscalculation to justify the severe consgge and implications
of his loss of leadership. It is noteworthy that term “kahal” pervades this
entire episode. From the beginning of the crisis-yikahalu al Moshe ve-
al Aharon” (Bamdibar 20:2) - until the denouemetiakhen lo taviu et ha-
kahal ha-zeh el ha-aretz asher natati la-hem” @Qtlis term is used in

To: parsha@parsha.net every other verse (20:2,4,6,8,10, 12)! The Toralg beshinting that the
From: cshulman@gmail.com inability to seize the opportunity for national #tissh Hashem in a situation
in which Benei Yisrael sought national leadershia{yikahalu”) and had
INTERNET PARSHA SHEET begun to identify with their national destiny (2B“ve-lamah heiveitem et
ON CHUKAS -5768 kehal Hashem”), albeit imperfectly and in a marswdfused with

confusion and anxiety, signaled the need for nesideship upon entry into

Eretz Yisrael, the geographic fulfilment of “kahéee Horayot 3a). Thus,
In our 13th year! To receive this parsha sheetodnutp://www.parsha.net and click Moshe’s disqualification may have been as muchna@guence of his
Subscribe or send a blank e-maibttscribe@parsha.néllease also copy me at  unsatisfactory leadership response as it was alponent.
cshulman@gmail.comA complete archive of previous issues is nowlabdg at The Torah conveys a further insight when it littks incapacity to
http://www.parsha.net It is also fully searchable respond to the opportunity of kiddush Hashem withilare of faith (“yaan
lo heemantem bi"). The lbn Ezra (20:12) particyladuates these two
values. This perspective highlights the approadtatdchic thought to the
relationship of action and belief. Kiddush Hashemat merely the ability
to rise to a dramatic challenge. The kiddush Hastemponse should
ideally reflect deep faith, firm conviction, andnsistency of belief. This is
true conversely, as well. Thus, Moshe and Aharorissed opportunity in
the mei merivah episode is assigned greater signifie.

Furthermore, the capacity to inspire others bgmseof kiddush Hashem is

a prerequisite for Torah leadership. The Talimudf€®@6a) records the
special obligation and responsibility of scholarsonduct and comport
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National Leadership The episode of the mei menwhlth precluded

Moshe Rabbeinu’s entry into Eretz Yisrael and ptemedy ended his themselves in a manner which intensifies love cffiéan (“she-yehei

leadership role was a pivotal moment in the natilifiesof Klal Yisrael. sheim shamayim mitahev al yadekha”) and enhaneesathctification of
Many of the mefarshim elaborate the dire consegeeetitat followed from  ic name. The Rambam begins his chapter on kidelashem (chapter 5

the irrevocable loss of Moshe’s singular spiriteatlership precisely when ¢ ichot Yesodei ha-Torah) by addressing everynier of the nation
the nation was to achieve it§ destiny in its homdala\n_d yet, the details of (“kol Beit Yisrael), but concludes by noting theone ubiquitous and more
Moshe's failing as reported in the Torah are emetin mystery or at IeaStdemanding responsibility of spiritual leaders. Ompyaccentuating the

in obscurity. We are merely informed that “yaaméemantem bi le- severity of the breach of this crucial principlelaesadership component can
hakdisheini le-einei Benei Yisrael lakhein lo tagitha-kahal ha-zeh el ha- its value and primacy be restored. Great men sinféedinately when they

aretz asher natati la-hem” (Bamidbar 20:12) - k si@munanh (faith) and 5 t5 rise to the challenge of kiddush Hashers,véry theme that defines
failure to seize the opportunity of national kiddusashem disqualified their stature, as a means of neutralizing the alses In this way, “va-

Moshe's future leadership role. Almost every mammmentator has a yekadesh bam” (20:13), the final words in the chapt mei merivah (as

different perspective on this_ climactic transgmssirhe Qhr_haChayim do “bekrovai akadesh” regarding Nadav and Avihu)stitute the ultimate

counts r:o fewer than ten views on the matter bM|but|2g his own  atfirmation of kiddush Hashem, a fitting legacy foshe and Aharon

analysis! Why would the Torah obfuscate such aiaregent: _ (according to Rashi and Ibn Ezra’s previously citsatling although not
We encounter a parallel phenomenon with respeétiet sudden tragic precisely as Rashi interprets).

death of N_adav a.nd A\_/ihu, the sons of Aharon. Tb@ff reports their _ Copyright © 2008 by The TorahWeb Foundation rights reserved. -
transgression by invoking or alluding to apparewdgying, even competing pyar Torah Archive Audio Shiurim Video Shiurimalfh / Treo
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that context, too, provide a wide range of explanat It is noteworthy that

some mefarshim (Rashi, Ibn Ezra, Bamidbar 20:1B)the final words of

the mei merivah story - “va-yekadesh bam” with ¢bacluding depiction

of the Nadav and Avihu tragedy- “ki bekrovai akddé@gayikra 10:3).
Perhaps in both cases, the Torah deemphasizesttred infraction in Thoughts on the Weekly Parsha from

order to accentuate the larger spiritual failingtiwegard to Nadav and Sir Jonathan Sacks

Avihu, it was the principle of religious subjecswi, the notion that in Chief Rabbi of the United Hebrew CongregationthefBritish

spiritual matters one may legitimately operate idetthe structure of the  ~,monwealth

revealed framework of the norm, that demanded etigpfegection and [From 2 years ago - 5766]

harsh punishment. The various factors hinted #tdrirorah’s account and http://www.chiefrabbi.org/tt-index. html

enumerated in the mefarshim reflect this commorodemator. The flaw Chukat-Balak

of mei merivah, as well, significantly transcendeel specific crime. Amid the epic themes of Chukkat - the mystesidwal of the Red

Indeed, the Torah’s account, attributing the selésine decree to a Heifer, the death of Miriam and Aaron, Moses stigkthe rock - it is easy
failure of faith and spiritual opportunity, sholdd perceived not merely as 15 miss the significance of a short passage totrrend. It is brief,

a general postscript but as a precise and trenchitique. Perhaps the cryptic, almost unintelligible and certainly doest sBeem to represent a
Torah did not elaborate the actual transgressidrpegctices intentional
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major idea. Yet the sages gave it an interpretatiahwe would do well to
reflect on.

The context is this. After reporting the episoflvater from the rock, the
Torah resumes the larger narrative of the jouroesatd the promised land.
The Israelites are coming close. They have leftésert and are now
moving toward the area that today forms the Stafewlan. They begin to
encounter the nations of the region, whose teyritoey must either pass
through or circumnavigate. They approach Edom akda permission to
travel through the land. The request is refusedtiaadsraelites accept the
decision (the Edomites were descendants of Esanseverritorial rights

arguments edited out. History ruled otherwise. Wighneh Torah
attracted more dispute and debate, commentariescamder-
commentaries, than almost any other work of Jelaish

In Judaism, argument is not an accident but@gtsence. The sages
gave the phenomenon a name - argument for theo§déleaven - and thus
a spiritual dignity of its own. They went so fartagortray G-d as saying,
about the protagonists and their divergent viehese and those are the
words of the living G-d." G-d lives in the cut atiust of the House of
Study. He does not say: "X is right, and Y is wrdride does not deliver
the verdict: He empowers His sages to do that.\Wdre of the Lord gives

the Israelites were told to respect). They wagattiebagainst the Canaaniterise to the wars of the Lord - but wars withoutefiwe, bloodshed or

kingdom of Arad, and come to the vicinity of Mo@.this point the text
says:
Therefore the Book of the Wars of the Lord spedK§Vaheb in Suphah,

conquest.
In the passage we are discussing, the sages toother step. They said:
"there is love in the end". What does this mears@uhere, in the Mishnah

and the wadis: the Arnon with its tributary wadisetched along the settledtractate Avot, the Ethics of the Fathers, the sdgimguished between an

country of Ar, hugging the territory of Moab . .(Numbers 21: 14-15)
That is the Jewish Publication Society's transiatimit the text is so
fragmentary and obscure that its meaning is largehatter of conjecture.

To give just one example: What is meant by "tleelBof the Wars of the
Lord"? According to Targum Yonatan, it was not pasate book at all; it
merely refers to this section of the Torah. ForlHRasvas a list of the
miracles performed by G-d for the sake of Israbizkuni holds that it was
an actual book that existed in ancient times arsllost. Ibn Ezra says it
was a record of the Israelites' history begun ntitme of Abraham.
Abrabanel argues that it was a non-Israelite ®sine modern scholars
suggest that it was a collection of epic poemmtetf Israel's battles. How
we answer this question will affect how we underdttne rest of the
passage.

The sages however gave one midrashic interpyetttat lays no claim to
being the plain sense of the verse, but is neveghéascinating in its own
right:

Even a teacher and disciple, even a father amdgieen they sit to study
Torah together become enemies to one anotherhBuidb not move from
there until they have become beloved to one anoftarefore it says
"Waheb in Suphah", meaning: there is love at thie @iddushin 30b)
The sages read Waheb as a derivative of the habt meaning "to love",
and Suphah as related to the word sof, "an endat\Wiakes this text so
intriguing is the way the sages interpret the pintéise Wars of the Lord"
as a reference to the debates within the HoustudfySthe dialogue and
disputation about Jewish law and the meaning otséaexts.

This, in and of itself, is testimony to the masdransformation of Jewish
life after the destruction of the Second Temple thiedcollapse of the Bar
Kochba rebellion. By the time this interpretatioasioffered, Jews no
longer fought wars on the battlefield. The wars/tvere familiar with
were altogether different. They were intellectsalritual; they took place
in the mind; their weapons were reason and trawlitteeir arena was the
study hall; and their aim - to establish the meguoihG-d's word. Seldom
has a people been so transformed.

Yet there is more to the statement than thisr@lsean awareness of
human conflict. We disagree. The sages do not spfethle house of study
in eirenic terms - as an environment of peace amchbny. Even the word
of G-d does not unite us, for though we know whatTorah says, we do
not know, simply and uncontroversially, what it meaHillel and
Shammai, R. Ishmael and R. Yehudah, Rav and Shib@ye and Rava,
argue.

Indeed the Mishnaic, Talmudic and Midrashic éitere are, for the most
part, anthologies of argument: "Rabbi X says fRabhbi Y says that."
There is no attempt to gloss over the differen€eghe contrary: the texts

argument "for the sake of heaven" and one "natfersake of heaven".
Their example of the first was the arguments betwidilel and Shammai;
of the second, those of Korach and his followerkatin general terms, is
the difference?

Several commentators, including the thirteentitugy Provencal scholar
R. Menachem Meiri, suggest that an argument fos#ke of heaven is one
in pursuit of truth. An argument not for the sak&eaven is one in pursuit
of victory. The difference (as | put it in my boAkguments for the Sake of
Heaven) is that when what is at stake is trut tifé win, | win. But if |
lose, | also win, because to be defeated by thle isuhe one defeat that is
also a victory. | discover, | learn, | grow. But@hwhat is at stake is
victory, then if | lose, | lose; but if | win, | sb lose, because, in diminishing
my opponents | have diminished myself. That is Whglaism throughout
the ages has disliked and fought against authiaritégadership, the
imposition of will by force. Moses won his confratibn with Korach in
the most dramatic way possible: the ground opepezhd swallowed the
rebels. Yet this did not end the argument. The daytthe people gathered
around Moses and Aaron saying, "You have killedpbeple of the Lord"
(Num. 17: 6). When it comes to matters of the sfiryou need force to
win, you have already lost.

We now understand what the sages meant whers#icy'There is love
in the end". When two sides fight, not with weapboswith ideas, they
recognise that their very disagreement presupfsagreement: about the
value of argument itself. Two chess players malitber adversaries, but
they agree on the rules of chess and their lotieeoflame. So, lehavdil
(implying no comparison) it is in the House of Stuflwo sages who
dispute the interpretation of a text disagree detail but agree on
fundamentals: that the text is holy and bindingl we, who interpret it,
revere both G-d and His word.

The sages, in short, were articulating a priedgorm of what we would
now call conflict resolution. Its rules? 1. Respdifferent perspectives. 2.
Listen actively to your opponent and try to understthe logic of his/her
position. 3. Never use force, physical or psychioklgThe only legitimate
weapons are logic, argument, tradition and persnadi Be open to the
outcome. You may be right, but you must be preptrde proved wrong.
5. See disagreement not just as conflict but dabmwhtive activity in
pursuit of honesty and truth. 6. Accept it as #itegte, even holy, part of
life. And 7. Keep talking. For even though the jgggants may feel as if
they are enemies to one another, "Waheb in Suptthkte is love at the
end.

http://www.thejewishweek.com/viewArticle/c48_al2788vish_Life/Sab

preserve not the conclusion of the debate butebate itself. And here, the bath_Week.html

exception proves the rule. In the twelfth centurgdéls Maimonides wrote
the greatest of all codes of Jewish law, the Mishferah. In so doing, he

Hitting The Rock Of Ages
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made a conscious editorial decision. He eliminttteddebates and recorded Special To The Jewish Week

only the final law. The Mishneh Torah is, as it &jghe Talmud with the



Candlelighting, Readings: Candles: 8:13 p.mrafigeading: Numbers leading a new generation. His failure, rather thamn, was simply an
19:1-22:1 Haftarah: Judges 11:1-33 Shabbat &ntis:p.m. indication that his time was up, and a new ger@rateeds a new leader.
Any schoolchild can tell you: Moses was der@atty to the Promised In a lecture available on Har Etzion's “VirtuaéiBMidrash,” Rabbi
Land because he hit the rock instead of speakiitg®d gave him the Waxman argues that Moses was told to take Aardaff w/hich had
water he wanted, along with a lecture he didn’t #ren confiscated his  blossomed and borne almonds, to show that thedpetien staffs were

passport. used to initiate plagues was over and that a naffvsas ushering in a
Yet far from settling the issue, this interpristatof Moses’ sin merely more nurturing and peaceful form of leadership. Whtoses used the staff
opened the floodgates for exegetes through the Hgesthing, the of peace to strike the rock, he set back God'seeptan, and disqualified
popularity of this interpretation illustrates thepth to which the himself.
commentary of Rashi has penetrated Jewish cons@sssfor it was Rashi  Are these explanations exegesis or isogesis? \Edieh labors mightily to
who chose to base his position in the language, context andsidéthe Bible. You can
highlight the Midrashim which adopt that explaoat take their word for it. Or you can track down theiitings, and join the

Since then, hardly a commentator has been abésigt weighing in on  ranks of Maimonides and Nahmanides by strugglirg decision yourself.
the Sin Sweepstakes, and even those who choseaithe topic did so  If you choose the challenging road, the rock at Mefivah will once more
pointedly. Hayyim Ibn Atar, known as Ohr Ha-Hayyicollected over a give forth its waters and will truly be a Rock ofés. n
dozen sinful possibilities without exhausting tleelp Shmuel David Rabbi Moshe Rosenberg serves as Rav of Congredzatz Chaim of
Luzzatto wrote that he would pass over the questiecause he didn’t Kew Gardens Hills.
want to saddle Moses with yet another sin, asslpredecessors had.

The two best-known medieval alternatives to RashiMaimonides and
Nahmanides. Maimonides argues that in snarling “Msten, you rebels,” from "Shabbat ShalonRabbi Shlomo Riskin's Parsha List
Moses betrayed uncalled for anger and, worse, éapliat G-d was angry <parshat_hashavua@ots.org.il> hide detail2 Jllday ago) to

at the Israelites, which, at least this time, watsthe case. He uses the internetparshasheet@gmail.com  date Jul 23 3%b AM  subject
episode to underscore his contention that, whdéarily a person should Shabbat Shalom: Parshat Chukat

adhere to the middle road, or “golden mean” inekercise of emotion, the SHABBAT SHALOM:Parshat Chukat (Numbd9:1-22:1)

trait of anger must be totally shunned. Nahmanideshe other hand, sees 2 Tammuz, 5768 - 5 July, 2008

the words “Shall we bring forth water” as inappiagly implying that EFRAT, Israel - "G-d spoke to Moses and Aarawirgy, ‘This is the
humans might be responsible for the feat that @1kegperformed. ordinance (chukat) of the Torah which G-d has conued, saying, 'Speak

Did these two giants force an interpretation bseeof their philosophical unto the children of Israel, that they bring a ctetgly red heifer, which
bent or personal experience? Hardly. They weregaum the endeavor of has no blemish, and which has never had a yok#' gNumbers 19:1-2).

exegesis, which is to derive meaning out of Scrégtas opposed to Is it more important to devote oneself to per§@pritual development or
isogesis, which is to read things into it. Nevelgks, every interpreter of  to work for the good of the nation? | believe tagjood argument can be
Scripture brings unique assumptions to bear uperetkt. made that commitment to the nation takes priofigr@ommitment to

These assumptions may derive from the histomdigu of the reader, or one's own spiritual needs. And one such sourc#/fislieash (Shmot Rabah,
his or her personal training, personality or ex@ees. We all find meaning Chap. 2:80), which links two kinds of animal slategings (not by blood,
according to the specific prism through which wedieT his can be a very but by a common word -- "chukat”). ~ The Midrdmss in mind the
positive phenomenon. The request v'ten helkenu faifBha (grant us our paschal lamb sacrifice of Exodus and the paradiasdoal of the red heifer,
share in Your Torah) has often been given the iadditmeaning, implying (purifying the defiled, but defiling all those inved in its preparation),
that every Jew, by a personal prism to the etdrogdh, gains access to a discussed in this week's portion, Chukat, and guab®ve. In regard to the
unique layer of biblical interpretation, unavaitabd any other reader. To  paschal sacrifice, the same word, chukat, appé&ehss is the ordinance
deny the personal element would be to withhold ftbenworld the fruits of (chukat) of the pesach, no stranger shall eat Eiodus 12:43).  Any

each soul's encounter with Torah. law in the Torah called ‘chok’ has no rational axption. Essentially a
But one person’s isogesis is another’s exegé#ien does an ‘chok' is different from those commandments whighumiversally
interpretation cease to be the message of the Eorélbegin to be the understood as 'rational natural laws,' like prdioibs against stealing,

message of the commentator imposed upon the Twitthtext becoming  killing, etc. Rational laws are the key to a sgcsesurvival, but a ‘chok'’ is
mere pretext? In this very space each week, talamtitgers deliver timely — geared to the Jewish nation, religious ritual @aften mysterious, and
Torah messages to The Jewish Week readership. &enferah-derived, beyond reason.

some are the writer’'s own thoughts for which hshe seeks Scriptural When it comes to the ‘chukim' of the pascirall and the red heifer,
confirmation. their interpretation by the Midrash, focuses on tiginct approaches to

Occasionally there is the piece that argues itigrosontrary to Jewish life and practice. Interpreting the veréay my heart be
mainstream theological thought and, to use Bromthtase, “ransacks the wholehearted with your statutes (Chukim) in ordext i not be ashamed,”
Bible” to support the insupportable. We assumereaders know the (Psalms 119:80), the Midrash explains that thisresfo the ordinance
difference. As Maimonides and Nahmanides subjattedhterpretations of (‘chok’) of the paschal sacrifice and the ordingfotmk’) of the red heifer.
their predecessors to painstaking analysis, chgdkisee if they were Concerning the first we read, 'zot chukat hapesg@ehk, 12:43), and

supported by the words, the grammar, the narrowbaoatler context and concerning the second we read ‘zot chukat haT¢¥aimh. 19:2). Once on
the philosophical and theological implicationsnsast today’s astute readera track of linking the two statutes (choks), thellsh ponders which of
critically and analytically approach anything tpatports to be “the Torah the two is the greater and more important ordinanceThe analysis takes
view” on a given topic. The gates of interpretative never locked. Rabbi on the form of an analogy. If two identical womenaut walking, how do
Mosheh Lichtenstein and Rabbi Hanoch Waxman, beghaated with we know which of the two is greater? Explains thidrissh: if one of the
Yeshivat Har Etzion, have suggested contemporgeygretations of the ~ women is accompanying the other, is following bdhime other, the one
sin of Moses. Rabbi Lichtenstein suggests thafateeof Moses was sealedwho is in front is the greater figure. Parallgline case of the identical
after the sin of the spies, not because of hispetsin, but because he  women, the Midrash guides us back to the casesdfiimtical ‘chukim' and
was part of the generation. Had he navigated #aetrerous waters of Mei the original question. Which is greater, the paksherifice or the red
Merivah without mishap, he would have shown thaivas capable of heifer? Obviously, it is the one which is accompdriy the other, the one

3



which is leading the other; and although they aptzebe similar in stature,
the red heifer always accompanies the paschal latidyying behind.
Before we can eat from the paschal sacrifice wet firasbe purified, and
it's the red heifer which provides the means agtipurity, which must be
activated before we are enabled to participathdérpaschal sacrifice.
Rabbi Joseph B. Soloveichik, of blessed memoryrehize and mentor,
takes this Midrashic conception a step further. fteheifer enables a
person to participate in ritual ceremony-- thosame@ndments which link
the individual with God. Thus the red heifer représ individual, spiritual
purity.  On the other hand, the paschal saerifepresents the national
commitment of the Jewish people. The commandmeinting the 'pesach’
was given just when we emerged as a nation, stngggl escape the claw
of slavery. When the Torah commands the Jewishlp¢oring the
paschal sacrifice, it tells us, in the very sanmsegthat a non-Jew is
forbidden to eat of it. Any male who does not caney indelible mark of
being a Jew, circumcision, cannot join in. Therentharacter of the
paschal sacrifice demonstrates how it's not fawiddals, how it may not
be eaten by an individual, but must rather be eattrin a familial and
national context. And since every single Jew endbmmunity of Israel
was commanded to take part, this ritual unitedyedew to his fellow Jew.
If the red heifer is about individual ritualdareligious purity, and the

paschal sacrifice is about national commitmerited¢omes indubitably clear

that when one's own spiritual development comesdonflict with a
national issue, then our national commitment mastefirst; the national
commitment is the purpose for the spiritual cleagsi he paschal sacrifice

Torah uses the term adam to refer to Klal Yista&d.can, therefore, deduce that the
Torah refers to "you" (Klal Yisrael) as adam, baesl not refer to idolaters as adam.
Chazal are teaching us that the laws of tumasagy only to a Jewish corpse,
since it refers only to a Jew as adam, which seéere the defining characteristic for
determining who can transmit tumas ohel.

Tosfos distinguishes between the terms adam aaddm, the man. While we find
idolaters referred to as ha'adam, they are nofdenesl adam. This seems
questionable, since the term ha'adam, with thenagpediah, the letter hay indicating
a definitive "the," acknowledges and emphasizes'#dam, attributing significance
to this term. It is like saying the "select" marawis it that idolaters, who are often
compared to a species of creation far lower thnraan, be referred to as ha'adam,
while Klal Yisrael, the Chosen People, in whom Hamslprides Himself, is called
only adam?

Horav Avigdor Halevi Nebentzhal, Shlita, quotezr&ly Shlomo Zalmen Auerbach,
zl, who explains that the term adam actually sugges different meanings. First,
adam is a derivative of the word adameh, as inll'liken myself to the One Most
High" (Yeshayah 14:14). Thus, since man is cregi¢ide image of G-d, he has the
ability to elevate himself to great spiritual heghy identifying himself with the
Creator, as he attempts to emulate His actiondadiods in His ways. In this sense,
adam means to imitate, replicate, to reflect akehlioneself in some way to Hashem
by closely following His actions of loving kindnestc. Adam, is also derived from
adamabh, earth, the source of all mankind. It igtaee in which all humans find
eternal rest as their physical bodies are retuméak earth.

The term adam, which suggests comparison to Hastrecouraging man to
emulate the Creator and follow His ways, cannqirieeeded with a hay ha'yediah,
since to adameh, imitate, is a verb, and a verhatdre preceded with a definitive
"the." This prefix is applicable only in conjunativith a noun, as in adamah, earth.
It would then mean "the" individual who originafesm the earth.

Both Jews and idolaters are called adam - butvordisparate reasons. The term

is the goal, the red heifer is the means. Indeexktis even a halacha whichadam, which is used to refer to Jews is a verbtientheir capacity for emulating

states that if the whole community is ritually imppand if a red heifer
can't be found, the people are permitted neveghéteparticipate in the
paschal sacrifice, symbolizing to the nation thatmational unity and
wellbeing transcends individual purity. ~ Consenatly we see how one's
own spiritual development is only a means to thraroainal experience of
the nation. Klal Yisrael comes first.If we lookpayer, we see how its
observance in Jewish practice teaches us some-ithigge about our
priorities. More often than not, prayer is an o@asvhen an individual
trembles before G-d, an individual beseeches, dimidual hopes. But for
Jews, prayer is closely linked to a public moméntividual prayer is
consigned to a lower spiritual potential than whegroup of at least ten, a
minyan, pray together and that minyan is represigatand symbolic of the
Jewish nation. And, indeed, even when we prayegloar prayer is always
in plural, for the entire nation: "heal us, O Gsd,that we may be healed,;
see our affliction; restore Jerusalem to us...."

Alone, many of the most important prayers caitre said. This doesn't
mean that in Judaism an individual's self-realirats always sacrificed for
the greater good of the whole. Rather, a dialectit a tension exists
between being a we-oriented people or an |-oriepéegle. At times, one
must zealously, and even selfishly, prepare oné&selfitimate greater
service to the Jewish community by shutting outrtéeds of the world, but
the overriding goal of the individual must be tagiute to the needs of
the nation so that we may indeed be a kingdomie$treachers to perfect
the world. ~ Shabbat Shalom!
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the Creator. The hay ha'yediah does not applydh am instance. We can refer to
idolaters, who are called Adam because of thegirorvith the hay ha'yediah. This
definitive "the" certainly does not grant them selatus. It only emphasizes their
inability to achieve spiritual ascendancy whicheets the image of G-d.

The Kohen shall immerse his clothing and himselfater. (19:7)

Ironically, the Kohen who is involved in prepayithe Parah Adumah, which is
used to cleanse someone of ritual impurity, himsetiomes tamei, ritually
contaminated, and likewise does his clothing. fndommentary to the Mishnah
Parah 8:3, the Rash m'Shantz, writes that if byesdmance the Kohen were not to be
wearing his holy vestments during his preparatairibe Parah's ashes, he would not
become tamei. The Kohen contracts ritual impunitly avhen he is wearing his
clothes. Why is this? What characteristic of thé&ws clothes catalyzes his tumah?

Horav Mordechai Gifter, zl, explains that we miirst understand the origin of
clothing and its relationship to man. Prior to $ireof Adam ha'Rishon, each organ
of man was used innocently as a vehicle to sersghéta. As Sforno explains in his
commentary to Bereishis 2:25, there was no diffezdretween man's reproductive
organs and the organs he used for eating and dgnks a result of man's
transgression, lust and desire became inherergtycaded with his reproductive
organs, creating a need for him to cover them.ifitneduction of the yetzer hora,
evil inclination, transformed man's entire compoait Thus, as a result of man's sin,
clothing became an essential part of the humargbtrthe point that if man is
lacking in clothing, he is not merely lacking in desty; he is actually deficient in his
essence.

A Kohen who is not wearing his vestments is ntitcamplete” Kohen. He is missing
part of his essence. Therefore, he could not tered impure as a result of his
contact with the Parah Adumah's ashes. Devoidsaflbthing, he is bereft of his true
human form. As a defective human being, this fofspaitual impurity does not
affect him.

Based upon the Rosh Yeshivah's words, we haeaaarspective on the concept
of tznius, modesty, in dress. An individual, maldemnale, who is improperly
covered, is lacking part of his or her essencerdisea deficiency in his or her
human form. It is much more than an affront toTeah's concept of morality and
self-respect. It means that these people are lgékitheir basic substance. This idea
probably never entered their minds.

This shall be for them an eternal statute, aadtie who sprinkles the water of the

This is the decree of the Torah... (This is tlehing regarding) a man who wouldsPrinkling shall immerse his clothing, and one wdwuches the water of the

die in a tent. (19:2,14) In Yevamos 61a, the Talmmakes the following statement:

"The graves of idolaters do not transmit tumahyjtsail contamination, by way of a

sprinkling shall be impure until evening. (19:21)
Rashi cites Chazal who say that the Kohen whaeadlgtsprinkles the water remains

roof. In other words, any person, utensil, artiflelothing or foodstuff located under Pure. The pasuk teaches us that the one who ctireiegater contracts a tumah
the same roof as a human corpse contracts tuméshtyple of tumah is called tumas chamurah, severe impurity, in that it renders irepawen the clothes that he is

ohel, tumah by way of a roof, for it is stated: fizdzon marisi, adam atem, "Now
you My sheep, the sheep of My pasture, you are a@dechezkel 34:31). The

wearing. This is unlike one who sprinkles the waerthermore, the Torah
expresses this idea using the word mazeh, "onespiiakles," to teach that the
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impurity does not transmit to the one who cartfieswater unless he is carrying a
quantity sufficient for sprinkling.

The laws of Parah Adumah, Red Cow, are paradigrofthe chok,
commandments for which there is no expressed huatgmmale. These laws are
considered an edict of the Supreme King - Hashémay Rlso serve as a lesson to
teach us that, indeed, all mitzvos, even thosewbateem to understand with our
limited abilities, are to be viewed as royal edi@se of the anomalies concerning

their husbands, encouraging them to accept thaitrawd believe in Hashem. One
day they would be redeemed from Egypt. In the wildss, they attempted to
dissuade their husbands from engaging in mutinotisity. Some succeeded; many
did not. This sin of the people was the final stfamthem. They wept that night for
no reason, so Hashem promised to give them a red3wy lost their opportunity to
enter the land. Today, we have Tisha B'Av, ouramati day of mourning, to
commemorate that night of unwarranted weeping wieidho the destruction of the

the Parah Adumabh is the fact that the Kohen wioadsipied in preparing it becomes Batei Mikdash.

tamei, ritually contaminated, although those whanishsprinkling, become tahor,
ritually clean.

Horav Eliyahu Meir Bloch, zl, derives a powerliegson from here which has
practical application to the mundane, physicalditelead. One who studies Torah
superficially, who barely "touches" it, is exposedhe danger of becoming ritually
defiled. Torah is not something with which one ozerely come in contact, without
becoming wholly involved in it. There is no place & desultory, one-dimensional
relationship with Torah. It must become an inext@glart of one's life. The
individual who "simply" carries the water mixed kvihe ashes of the Parah
Adumabh, whether there is someone tamei upon whaprtokle it or not, becomes
defiled by virtue of the fact that he did nothinghithe water but carry it. He did not
appropriate it for its unique function of purifyilghers. The waters of the Parah
Adumah have a function and purpose, which is téfypathers. Anything less than
that detracts from its purpose. Likewise, one wae the ability to inspire and
influence others to follow the Torah way - to elevtineir level of Torah study, to
intensify their mitzvah observance - and doesisatsing the Torah for personal

Inspiration is a powerful term, conferring enotragesponsibility upon a person.
One who has the ability to inspire, but does ogrievously selfish. One who has
been inspired by a person, regardless of his statitife, remains forever indebted to
him. Above all, we must realize the compelling effef inspiration - both positive
and negative. | recently heard quoted in the ndftieedlausenberger Rebbe, zI,
who cited the following statement form the Chafelmim, zI.

Leon Trotsky was one of the key figures in thes$an Marxist and Revolutionary
circles. Later in his life, he became one of thetreg leaders of the USSR. The
progeny of Russian Jews, he was born in Ukrainenanted Lev Davidowitch
Bronstein. Born with a superior intellect, he wentto use it to mold the Marxist
party. Countless Jews in Russia were the victintis giairitually and physically of
his philosophy and consequent actions. "Imagirad the Chafetz Chaim, "if the
cheder rebbe of the young Lev had gone out of histe inspire him to learn Torah,
to observe mitzvos, to warm up to Yiddishkeit,ailthis might not have occurred.”
Do we have an idea of the powerful ability we heovispire and influence our
students? Tragic consequences can result if weegjative or even lax in fulfilling

reasons. Thus, he defiles himself, much like thidfowvho carries an amount that isour mission to imbue Jewish children. One stud&hhdt make it, and millions of
fit for sprinkling - but does not sprinkle it orhetrs. Torah study is a mitzvah, a way Jewish souls were extinguished. Do we need a rhotegght-provoking example of
of life, a responsibility. Each of us has a mottallgation to use the Torah he gains t@mur power to inspire and our moral obligation tb@mstructively?

help others - not only himself.

And the people settled down in Kadesh, and Miritied there, and was buried
there. (20:1)

One would assume that if Miriam HaNeviah had dieldadesh, that it would also
be her eternal resting place. Why does the Torgihasize that she was buried
there? Horav S.R. Hirsch, zl, explains that Miregrave in Kadesh serves as a
lesson to future generations that she did not l&@sevorld until the next generation
was prepared to enter into the future that was jzemhto them. Miriam had
completed her mission on earth. When people wadcher gravesite they would

And Sichon assembled his entire people and weragainst Yisrael in the
wilderness. (21:23)

Rashi tells us an intriguing bit of informatid@heshbon, the capitol of Sichon's
monarchy, was a city that was so fortified thatds considered impregnable.
Indeed, had Cheshbon been a city of gnats, itstilild have been safe from any
creature. How much more so someone as powerfuther who, even had he been
situated in a weak village, no one would have lzd#a to conquer him. With these
two extremes in place: a powerful king and an igpadble city, it was clearly
considered impossible to defeat him. Hashem s#itly"should | trouble My

take note of her remarkable leadership and ingpiratealizing that she had left overchildren so much, to make them lay siege to eagh?de, therefore, put the idea in

a living legacy of inspired students - women whd larned from her example.

the heart of all the warriors to leave their towansl go out to battle with the Jews in

During Klal Yisrael's long sojourn in the wildesss, a sojourn replete with so manythe green fields. They all gathered in one placd,there they fell in defeat. The

sad experiences, it was the women who were theitephcated in the frequent
mutinies and defections that arose from the desipaiiplagued some of the people.

Jewish army then went to each town, which was mftwhprotected, and basically
took over.

Under these trying circumstances, it was the wowtemdid their utmost to preserve What an incredible story. What prompted Sichoadbso injudiciously? What

the faith and maintain their fidelity to HashemcArding to the Midrash, this was
the reason the women were not included in the detbeet relegated the members of

prompted him to deliver his entire nation to the'slen a silver platter? Horav Dovid
Povarsky, zI, explains that it was his ego, hisrigs of Kochi v'otzen yadi asah li es

that generation to perish in the wilderness befweenation could enter Eretz Yisrael. ha'chayil hazeh, "My power and my might made théagwealth for me." When a

As a result, the women of that generation, granterstand mothers, entered the
land together with their offspring. A generationiethdid not experience the

person believes in himself, he believes in a f6blazal are teaching us how far one
can be misled by his own ego. Under normal circanes, Cheshbon was a city that

Egyptian slavery or exodus with its accompanyingagies, they were there to guide,was considered impregnable. This led Sichon t@belihat he was so mighty that no

to inspire, to recall the past and to prepare &xt generation for the future. Their

one could defeat him. Hashem demonstrated foinadl how foolish this notion is.

recollection of the past, of the auspicious, ungieated events that took place in the In contrast, we learn how when Yosef Hatzaddik peesented to Pharaoh as a

desert, would inspire their grandchildren and ggeahdchildren with the spirit of
the G-d-revealing experiences which they had prshowitnessed. The fact that
these women had been so deeply and thoroughly minbitle the Jewish spirit may
accurately be attributed to Miriam, who served akiaing example of a Jewish
prophetess.

We wonder why Miriam succeeded in leaving a tasinfluence on the women,
while Moshe Rabbeinu and Aharon HaKohen were notessful in preventing such
sins as the Golden Calf, the spies, and the diggu€erach from occurring? Did
Miriam demonstrate a unique form of inspirationaalities that her two brothers
were lacking? Surely, this cannot be true. Pertizpsdifference lies in their
respective positions. As leaders of the nascerisfievation, a nation comprised of
people who had heretofore been slaves for genesafidoshe and Aharon were
given the difficult task of molding a nation, okating a peoplehood out of
individuals who had for generations been brokeritspiand understandably
untrusting of any form of authority. This insecatétude led to resentment, envy,
and malice toward those who had been Divinely miti® lead. While most of

brilliant interpreter of dreams, he refused to tateglit for his success. Instead, he
attributed it all to Hashem. He sincerely belietreat whatever success he was
privileged to have was all due to Hashem. Thikéswtay a Jew should live, always
cognizant that whatever he possesses and whaebashachieved is a gift from the
Almighty.

How quickly we seem to forget that it is Hasherhd/is constantly protecting and
sustaining us. We have only to peruse the incidetite end of the parsha in which
the people defamed the manna that sustained thHeerufigrateful sinners were
punished, bitten by fiery serpents whose poisonentiaeir victims feel as if they
were on fire. This punishment was just recoursé¢tfose who slandered. After all,
was not the primeval serpent the first slanderiews punished by not ever being
able to enjoy the taste of its food. Then, in @eglit" punished the ingrates who
complained about the "tasteless" manna. The asatfdotheir pain was to gaze upon
a copper serpent that Moshe Rabbeinu had fashioned.

How did this cure them? It compelled them toluistate, thus giving greater
efficacy to their teshuvah, repentance. The solpqae of the snake bites was to

Klal Yisrael unquestionably accepted and reveredidpsome dissenters managed arouse the people to the constant dangers thatsuted them in the wilderness.

to find fodder for their bitterness to germinat®imvidious rebellion against
Hashem's anointed.
Miriam was not in such a position. At least, alzs not viewed as a threat to

They had to realize that their entire existence dvasto Hashem's miraculous power
which protected them from these perils. Regrettakytoo often do not recognize
the "G-d factor" in our lives until we are "bittehy the serpent. The Jew had to fix

anyone's self-expression. Thus, she lived heaéifa righteous and saintly woman, ahis gaze on the copper snake and acknowledgefthaetfor the grace of G-d, he

paradigm for the nashim tzidkaniyos, righteous woméo faithfully supported

would be a victim to the snake and other hazardhi$ manner, the individual
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remains cognizant of the existence of the peritsugh which Hashem's special

things; as such his actions represent a chilluhidas— for G-d was not

protection guides him safely every day and atimies$, without his realizing it. Every angry with Bnei Yisrael. Ramban strongly rejecis #pproach on several

time we need a little reminder, we should thinkwtibe “fiery snakes" in our own
lives. Just as the protective screen surroundiedéivs was removed, allowing for
the snakes to attack the ingrates, so, too, sheeilik in our minds the remedy of

grounds. Why is this called a lack of faith (v.12YAy should Aharon be
punished for Moshe's anger(5)? Who said that Mgshangry — we only

remembering the image of the snake, so that weraivent any other “reminders" to hear rebuke in the text and rebuke doth not angédteht-inally, how is it

stabilize our focus on the true Source of our cored welfare.

possible that Hashem wasn’t angry, after all ttyeses the Jews are still
complaining about leaving Egypt and isn't thissmeple meaning of "Bnei

Va'ani Tefillah Ashrei ha'am shekacha lo. Haisgthe people for whom this is so.yisrael who fought with Hashem" (v.13)!?

How fortunate are we to be the individuals whe @varacterized by the term

yoshvei veisecha, "who will dwell in Your house.appy is the nation whose G-d is

Hashem. We do not have to go further, but to lankside" at the world around us,
in order to realize the good fortune that we emjpyeing part of Hashem's nation.

Begrudgingly, Ramban goes for Rabbeinu Chanaagisach: Moshe
and Aharon for but a moment ascribed miraculousguswo themselves.
"Shall it be from this rock that WE shall extracater”. Such a momentary

Furthermore, as the Levush comments, we praisegrfar allowing us to be a part Slip was a miniscule diminution of the Divine ane$ well with the lack of

of the nation that is constantly praising Him. Taipe Hashem is a privilege of
which one must be worthy. We thank Hashem for gngnis that entitlement. This
is the meaning of true happiness. The opportuaitfihg to Hashem, to achieve
closeness to Him, is the greatest source of haggif®r once one achieves this
zenith in his relationship with Hashem, nothingetsatters. He has made it. He is
there. He has achieved the ultimate relationshipfAhe worries that would
normally bog him down no longer trouble him. He heeched the pinnacle. If only

faith motif expressed in v. 12
Many other approaches abound. Minimally, onegfiérclear: whatever
Moshe's misdeed, it was subtle and slight. In tbedw of one of the
commentaries:
Moshe committed but one sin, but our commergdtave heaped on
him thirteen and more... | have refrained from gairtg this problem for

we would realize the definition of good fortune. #rone reaches a point whereby fear | might attribute a new sin to Moshe
he is totally secure and has no worries, he hasehthe summit of happiness. One  The world knows Rashi, and with him we shatidaode. Through the

who becomes near to Hashem is not affected by imgy#tse. He understands the
"ashrei" of "shekacha lo."

Peninim mailing list Peninim@shemayisrael.com
http://www.shemayisrael.com/mailman/listinfo/peninishemayisrael.com
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July 02, 2008 Chukat: Connectivity

By Rabbi Asher Brander

A classic story:

During wartime, a certain individual would coneethhe country’s border
with a wheelbarrow full of dirt. The border guaoctked at the man’s
papers and all was in order for him to cross. Batguard was certain the
man was smuggling some sort of contraband in theelblarrow. So the
guard took a shovel, poked around in the dirt,fbuhd nothing. The man
was allowed to cross.

The next week, the man once again comes to tiiebwith a
wheelbarrow full of dirt. Again, the border guadifd that the papers
were in order and dug through the dirt, but stillfid nothing. And again,
the man was allowed to cross.

Week after week, it was the same story: Man aares the border with
wheelbarrow full of dirt. Guard finds nothing otémest and the man
Crosses.

At the end of the war, the guard sees the maraskslhim: “Look, |
know you were smuggling something across the bpbder could never
find a thing hidden in the dirt. What were you smlirgy all those years?”

The man answered: “Wheelbarrows.”

For most, Moshe's sin (1) is a foregone coimfysve all "know"
(Rashi's (2) approach) that he hit the rock ratth@n spoke to it. Default
conceptions however may force us to miss the wheellys; Ramban's
obvious questions on Rashi loom large — for aethe: of the day, when
you're trying to get water from a rock is therdlyesny difference between
hitting it and speaking to it (As a teacher, whjoge(at times) is to get

water from rocks, | can testify that hitting an@aking are equally hopeless

approaches). Further, says Ramban, why did HastleMdshe to pick up
the stick (v.8) if not to hit the rock, - somethiwg saw Moshe do with the
plagues and beyond?

Ibn Ezra discards several approaches(3) andpesents his own: The
need to hit the rock a 2nd (v.10) time bespokeladé proper initial
kavanah. For this lack of focus, Moshe is punisfRamban simply asks
why then does the Torah label this a lack of féith2)?

Rambam(4) finds Moshe's sin in the term shim'baraorim (listen you
rebels), Moshe's preamble to striking the rock. Moshe messenger par
excellence of God, expressed personal anger towkaidgisrael. The
people naturally assumed that Moshe's anger reflebe Divine state of

prism of the Netziv, Rashi's approach yields initieddlepth.

The desert experience, especially in its finaly@ras to provide a
transition from miracle mode to natural existenidee manna, the well,
falling quail, halil, etc., all hallmarks of the rbar experience, was no
longer to be God's modus operandi(6) in Eretz élsithere bread would
eaten, but only after threshing, sowing, reapinignawing, kneading and
baking. The Jews had to figure out this new reality

In the desert, they will be weaned. Now, Bneraés are about to
experience their first trial run. What happens wtireare isn’t enough rain
in Eretz Yisrael? (And it does happen!)

Hashem says: Moshe, Speak not at the rock betaock - but by the
rock. Gather the people; pray and learn togetheniéthe conditions of
gathering that you will need to evoke when thegedsought in Eretz
Yisrael. (Teach them maseches ta‘anis). Teach themew method of
responding to crisis. Moshe, take the stick — the @ssociated with so
many miracles (splitting of the sea, the plagudsyit-don't use it! At the
end of the day, Moshe reverts to the old technanedoes not teach the
new methodology. He is thus compelled to die indésert.

As | said good bye to my students not long agided (the time hallowed
tradition of) bribing them to learn over the sumn@ne notion | shared
with them was that those that learn and daven ggopeer the summer
make the Torah not an object of duty but a labdow#, and more
significantly begin to acquire it personally.

Chinuch, Rashi teaches (Bereishis, 14:14), medueation for
dedication, i.e. educating one to the point thay tlemain committed to an
ideal even beyond the formal training. As the Jiefighe desert, what they
needed to learn was that Hashem is not only fotide miraculous nor is
He only accessed through Moshe. Karov Hashem Kbi@v. He is close
to all that call Him. That sense of connectivityagersonal natural
relationship with Hashem is a message that we wawildell pass on to
our next generation.

Good Shabbos Asher Brander

FOOTNOTES: 1. Here is the text that we will refethroughout the
thought. It is important to note that a simple rimticates no wrongdoing
until we encounter verse 12 : 3: The people quetrefith Moshe and said,
"Would that we had died by our brothers' death feeftashem. 4: Why did
you bring the congregation of Hashem into this erittess for us and our
livestock to die there? 5: Why did you take usafEgypt and bring us to
this terrible place? It is not a place of seed;,firapes, or pomegranates;
and there is no water to drink"! 6: Moshe and Aharmved away from
the assembly to the entrance of the Tent of Megting fell on their faces;
the glory of Hashem appeared to them. 7: Hashekegpdvioshe, saying.
8: "Take the staff and assemble the community,araliAharon your
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brother, and speak to the rock in their presenagitimay give forth its
water; you will then bring forth for them water finathe rock, and give
drink [to] the community and their livestock." 9:dghe took the staff from
before Hashem, as He instructed him. 10: MosheMuwagon assembled
the community before the rock; [Moshe] said to th&nsten, you rebels!
Can we extract water from this rock for you"? 1hdAVoshe raised his
hand and struck the rock with his staff twice; wateshed out abundantly,
and the community and their livestock drank. 12sian said to Moshe
and Aharon, "Because you did not believe in Meatectify Me in the
presence of Bnei Yisroel; therefore, you will nahp this congregation
into the land that | have given them." 13: Theythrewaters of dispute
where Bnei Yisroel contended with Hashem, and He seactified
through them. 2. Rashi 20:11, s.v. pa'amayim; 2. 'hakdisheini; cf
Rashi, Devarim 32:51, s.v. al 3. including a faating suggestion that
Moshe should have recited shira when the watergedes he did later on

The issue of Kivrei Tzaddikim comes up time agdiain the Jewish
literature. For a non-kohein, the opportunity carvs as inspiration and
even deterent from sin. Indeed our Rabbis telhas Kalev went to the
graves of the Avos & Imahos in Chevron in ordedawen. Even
Yirmiyahu visited the Kivrei Tzaddikim prior to Choan Bayis. However,
the question is often asked, can a Kohein visigtiage of a Tzaddik or
not?

The Talmud (Kesubos 103) tells the story of Asitééh D’Rabbi, the end
of the life of Rabbi Yehuda HaNasi. The Talmud sdqtE03b) that on the
day he died, Kedusha was Battel. There is somealakdo the meaning of
this phrase. Tosafos offers 2 possibilities. Thet,fivas that he was the last
one known as HaKadosh. When he died the conceéfaddsh was ended.
However, Tosafos adds, based on a Yirushalmiahahe day Rebbe died,

Ein Kedusha for Kohanim (a kohein could go to¢hmetery). The
Rashash expained this comment based on the perhbgt there is no

(21:17) 4. Shemoneh Perakim, Ch. 4 5. One mustthat Aharon is also Tumah emitting from the grave of a Tzaddik. Sinylathe author of the

held culpable in this event (v. 12). Also, notetthavas only Moshe that

Agra D’Kalla (Section on Pesach Sheni) also sayseYs coffin wasn'’t

said shimu nah (v. 10 vayomer lahem ) 6. Netzeldps this idea in many mitameh for the same reason.

directions. The pesukim of vayehi binso ha'aromesas the transition
within the book of bamidbar — hence they are a hotk themselves.
Bamidbar is called the book of numbers becauselirough the two
censuses that we can see this transition. Iniéteofie, Ephrayim (the
more spiritual) who is placed before Menashe artdeaénd of the book it
is it is Menashe before Efrayim .

Rabbi Asher Brander is the Rabbi of the Westwidelilla,
Founder/Dean of LINK (Los Angeles Intercommunityll&l) and is a
Rebbe at Yeshiva University High Schools of Los éleg

Subscribe to Shabbat Shalom!

From:Rabbi Jonathan Schwartzrjspsyd@comcast.net
Date: Thu, 03 Jul 2008 16:47:32 To:
<internetchaburah@yahoogroups.com> Subject: fiestehaburah]
internet Chaburah Parshas Chukas 5768
Prologue: Sometimes you learn the most abeople only after they

The problem with this idea is that all the Risihodisagree with this
principle. Indeed the Rambam notes that the orlgame a kohein went to
the funeral of Rabbi Yehuda HaNassi was becauseakehe leader and all
were to be Mitameh for him (See further in YoretaBge374:11). If
anything, the story of Askavta D’Rebbe proves thatTzaddik who is not
Nasi is Mitameh and kohanim can not visit his gravaus, when Rabbi
Chaim Kohein (Tosafos Kesubos 103b) said if he whesee, he would be
mitameh for Rabbeinu Tam, it must be because héhflas the Gadol
HaDor, Rabbeinu Tam was like a Nasi.

What then serves as the source for the Rashashgia D"kalla? There
is a comment of Rabbeinu Bachya (Kad HaKemach Ahb\sshem) that
seems to indicate that Kivrei Tzaddikim Einam Mitanit is based on a
Midrash (Mishlei 9) which tells us that Rabbi Yehoa HaGarsi, who was
the student and attendant of Rabbi Akiva, was omeeby Eliyahu who
went to help him bury Rabbi Akiva. He asked Eliydtow he could carry
the corpse if, after all, eliyahu is a Kohein?yétiu told him Chas
V”Shalom to assume that Tzaddikim have Tumas Mhs.implication is
that Tzaddikim do not ave Tumas Mes and ostensitighein could visit

are gone. Aharon Hakohen passes away in this wadkah and the people their graves.

couldn't believe it. The Meforshim tell us thatyheeded the Malachim to
back up Moshe's report before they accepted htth d€hen the Aveilus
began.

The Possuk tells us that the entire Brigiogl cried for Aharon. The
significance of the national support for Aharoinisnense especially
following the challenges to him during the Koradaindebate. Still, the
Meshech Chochma points out, the significance thetyene cried at his
death was based in the selflessness. As a Koheul, @&dron's death
would have signified the beginning of freedom fowge who were sent to
Ir Miklat. Still, kol Beis Yisroel cried. No oneas rejoiced at the death of
the Kohen Gadol. This is a special commentary lbardn and Bnei
Yisroel, none of whom were in Ir Miklat at the #m

However, the respect for Aharon, the meatiainity in mourning for
him was not repeated with the same intensity wheshé died. Why?

Rav Yehonasan Eibeishitz (Tiferes L'Y elsamg explains that
Aharon named a clear successor who was to inhigsrire job. However,
when Moshe passed away leaving an elderly Yehashlead the people,
there was some thought that perhaps some of tterdp would fall to
another, still to be specified, person. That hop Bway from the
complete mourning of the entire nation.

The death of a Tzaddik often launches a pafadmmunal doubt on
many fronts. This week’s Chaburah examines onkasfe areas. It is
entitled:

Visiting the grave of a Tzaddik: A grave mattereéed
(based on the Torah of HaGaon Harav Asher Weiga,shr65)

It should be noted that Tosafos (Yevamos 61} sag can't bring a
Halachic proof from a Midrash. Elsewhere (Bava Neizl4), he
specifically uses this Midrash to show that Eliygdushes off his
questioners. But Ramban quotes this L’halacha gakiat it is impossible
that Eliyahu makes things up. Ergo, it follows tKatrei Tzaddikim aren’t
Mitameh. However, Ramban limits this to a tzaddikovdies with neshika.
Sefer Chinuch 293, also adds this point. Accorttinipe Rambam (Moreh
Nevuchim), only three died this way — Moshe, Ahagolliriam and their
graves are unknown.

The Avnei Nezer (YD, 466) specifies 2 rules abbuinas Adam noting
that a) a Tzaddik who b) was murdered has no Tukdahce Eliyahu took
care of Rabbi Akiva who was both a Tzaddik and rated. It wasn't a
problem of Tumas Adam for the Kohein.

However, citing a long list of proofs from ther@ara (San. 39, Bava
Basra 58a,Berachos 28 to name a few), many Poskitinae to forbid
kohanim from entering cemeteries even to visitgteves of Tzaddikim.
Indeed the Pischei teshuva (372:2) cites the Bié#thuna who was
staunchly opposed to the practice. Also, the Z&gianan (11:26) notes that
R. Shmuel Salant ruled that a kohein can't go teek&®ochel. In addition
the Sdei Chemed (Rav of Chevron (vol. 9) saysiMisthe graves of the
Avos is Assur.

L’halacha, Rav Weiss argues that there is lift@ind for leniency in the
matter. Practically speaking, Kohanim should nsit the cemetery even to
go to daven at the grave of a Tzaddik.

Shabbat Shalom




KEEP YOUR DISTANCE The human body can alscfiom as an ohel that
From: yatedusa@yated.com Date: Thu, 3 Jul 200838158 -0400 (EDT) To: conveys tumah. For this reason, a person leaningf@window over a corpse or

<usa-weekly@yatednews.com> Subject: YATED USA WEEK7-04-08 grave becomes an ohel that transfers tumah intodhge (Ohalos 11:4). Similarly,
Halacha Talk people crowded around a corpse or a grave care@eaintinuous ohel that transfers
by Rabbi Yirmiyahu Kaganoff tumah to anyone who touches them. Because ofthishein attending a funeral

Of Umbrellas, Trees and Other Kohein Concerns should keep his distance from the crowd. In timeesaein, when a crowd of people
Question #1: Does tumah spread under umbrellas? escorts a meis on a rainy day, one person whoseidpdrtly above the casket
Question #2: The exit off the highway | take torkvborders on a non-Jewish spreads tumah via his body to the area under analimtand then the tumah

cemetery, and there are trees overhanging the @elof the fellows | carpool with spreads throughout the crowd from umbrella to aygring umbrella. Some
is a kohein, but he is not bothered about thisisEven though | am not a kohein, authorities contend that a kohein must distanceéiifour amos (about seven feet)

should | be concerned? away from the umbrella nearest him. | once attérdfeineral in a yeshiva beis
INTRODUCTION This week’s parsha, Chukas, dis@s tumas meis, the hamedrash where the tumas meis spread througheardopr under the building’s

spiritual defilement that results from contact wétlorpse or other human remains. awning, under umbrellas outside, and then from ettébto umbrella for a very

When the parah adumah is restored and we endeakeep ourselves tahor extended area. The tumah eventually reached mamnka who were completely

whenever possible, Jews will be more mindful of homah spreads. In that era, ~ Unaware that they had violated a Torah prohibitiiie performing the mitzvah of
every Jew will be careful to be tahor when sepagathallah and terumah, eating ~ respect to the departed. All this could and shbalk been avoided with a little
maaser sheini and korbanos, and entering the Beitilkdlash, all of which should ~ foresight and planning, such as arranging an adgearem for kohanim distant

be performed only when tahor. (Unfortunately, todeyseparate challah, terumah €nough to keep them tahor. A well-educated yistoeld have resolved the

and maaser sheni when we are tamei because waateer option.) For these andunfortunate problem.

many other reasons, the laws of tumah and tahaitethen affect everyone. Inthe ~ TREES A kohein must be careful not to pasgatina tree branch that also

interim, the laws of tumas meis do not directlyaam most people, but they overshadows a grave. It is common to find largest@verhanging a cemetery and a
certainly affect kohanim since the Torah prohitiism from contracting tumas meis. section of roadway at the same time. As | pointgchbove, this presents a halachic
Nevertheless, every Jew should be familiar witlséHealachos since a problem even if the cemetery is not Jewish sineeStulchan Aruch rules that a

knowledgeable non-kohein can often prevent a kolnein becoming tamei, as we kohein should avoid defiling himself in the ohekofion-Jew. If this case affects you,
will soon see. Furthermore, a non-kohein may nosea kohein to become tamei. | suggest asking a shailah what to do. Alsotérohappens that one side or one lane
SOME BASIC LAWS OF TUMAH A person can becoraenei meis in three of a road passes under trees that overhang a cgmétite the other side or lanes do
different ways: 1) maga (touching), 2) masa (cayr moving, even if one does  hot. Sometimes, while driving down a city stredtohein suddenly realizes that the
not touch the remains), and 3) being under the sdr@k(roof). A kohein is street ahead passes alongside a cemetery antidretite trees overhanging the
prohibited from becoming tamei meis by any of thesthods and therefore he may roadway. Obviously, he should not swerve suddemti/endanger people in order to
not touch, move, or be in the same ohel as hunmaains. (There are two exceptionsavoid defiling his kedusha; however, people shpuéent this situation by
when a kohein must become tamei: either to a cklative, or to a meis mitzvah, a notifying kohanim that the road is problematic.

Jewish corpse that has no one else to take cirp of LEAVES OR ONLY BRANCHES? Although several gtadn the Mishnah and
DO REMAINS OF A NON-JEW CONVEY TUMAH? The reina of a gentile = Gemara (Bava Basra 27b; Negaim 13:7; Kiddushin a3B)ime that tumas meis
convey tumas meis if they are touched or carriéx. Gemara cites a dispute spreads underneath trees, the authorities disghether leaves and twigs create an

whether these remains convey tumas ohel, and thietm Aruch rules that it is ohel, or only branches. Some poskim contend taaeeand twigs rarely become an
proper to be stringent (Yoreh Deah 372:2). Theeefarkohein should not enter a  ohel; others make a distinction between sturdy trescan bear weight and those
room containing the remains of a non-Jew. ThisHakicha affects kohanim that cannot; others distinguish between large keame small ones, and still others
entering hospitals when it is not a life threatgrémergency, and visiting museums discriminate between leaves of deciduous treedrarset of evergreens that have
that may have human remains. (My experience istiost museums contain some leaves all year round (see Sukkah 13b; Rambam, $ivess 13:3).
form of tumas meis.) DATELINE: LVOV, POLAND, ROSH HASHANAH, 1620 Ténhalachic

AN OHEL IS NOT JUST A TENT Although the wortiel also means “tent” or questions raised above became mired in controirtsyth Century Lvov (more
“roof,” tumas ohel has much broader connotationmsiaconveyed via almost any ~ commonly known to Jews as Lemberg), Poland. (Becatithe extensive shift of
cover or overhang at least a tefach wide (aboeethrches) [Ohalos 3:7]. Therefore,international borders at the end of World Warliis ity is now located in the
a protrusion, overhang, umbrella, or branch with width is an ohel; if it is overa  Ukraine.) On Rosh Hashanah 5381 (correspondiSgptember 1620), Lvov's new

grave or corpse, it conveys tumah to anyone stgrafigwhere underneath. rav, Rav Yaakov Koppel Katz, noticed that peopleanealking into a nearby
NARROW BRANCHES Many authorities contend thatohel that is a tefach ~ forested area. Rav Katz noticed that the densaglelinder which people were
wide at one point spreads tumah under its entiestyn under a narrower part relaxing continued until the local cemetery. Ravaqarohibited kohanim from

(Rambam, Tumas Meis 12:6; 18:1; cf. the Rosh’s centary to Ohalos 15:10, who entering this area, contending that tumah froncémeetery spread under the tree
disagrees). According to this approach, a treedbr#mat is a tefach-wide atone ~ canopy, contaminating the entire area. Thus, héhied kohanim relaxing in this
point continues to be an ohel when it narrows amdthus spread tumah rather area were violating the Torah prohibition of contireg tumas meis. The
extensively. Some contend that this is true onlgmne branch or protrusionisa  townspeople claimed that the Drisha, possibly teatgst posek of his generation,
tefach-wide for a majority of its length (Aruch Hasichan, Yoreh Deah 371:25; the Who had himself been a kohein, had walked andredgnthese same trees when he
Tosafos Yom Tov seems to disagree.) whereas atergain that it becomes an  had served as rav of Lvov only a few years befea: Katz countered that at the

ohel only if the tumah is located beneath its tefairle section (Sidrei Taharos, time of the Drisha, the tree canopy must not hateneled so far, and the areas he
Ohalos 12:6). walked under were not connected to the cemeteryat\&actly was the question?
CONNECTING OHEL AREAS Tumas ohel spreads flame ohel area to any Apparently, the trees in question did not have \iideches, but did have dense
other ohel that overlaps or connects even if tfereht ohel “roofs” are of very foliage comprised of small leaves that touchedttegeleaving no space between
different heights. Therefore, a series of overlaggir connecting roofs, ledges, them. Rav Katz held that even twigs and leavestnahg enough to support any

caves, umbrellas, tree branches, or even peoplereate a continuous ohel that ~ weight can still combine to form an ohel. He alstifthat although plants that die in
transfers tumah for great distances. Indeed, whaears to be separate buildings or the winter are not significant enough to be an,aheldeciduous leaves of trees that

structures may be one large ohel connected by dgans and windows (under survive from year to year do qualify as an ohehv Ratz wrote an extensive
certain circumstances, even through closed oresi)eb or tunnels, and tumah in ongesponsum outlining his halachic concerns andisema different kohein in Lvov, a
building may spread across an entire complex dflimgjs. This is particularly talmid chacham named Rav Avraham Rappaport. Rapdmpt disagreed with

common in hospitals, museums, shopping malls, usityecampuses and airport Rav Katz and penned his own correspondence whieeaimaintained that these trees
terminals where remains in one part of the buildargeven on an airplane connectedlid not spread tumah. Rav Rappaport contendedwigg and leaves form an ohel
to the terminal through a jet way, may spread tuthedughout the entire facility. ~ only when they fulfill the following conditions: .Arhey are strong enough to bear
Another example of this novel principle is that smme carrying human remains intothe weight of a layer of plaster applied to theB. Each leaf is itself the size of a
an airport terminal or medical facility that contseto a subway station conveys ~ square tefach, approximately three inches by thekees. He maintained that one
tumah throughout the entire subway system and fpitstiiny kohein from remaining does not combine different leaves and/or twigstmfan ohel, even if there is no
anywhere in the subway since the entire systenifigseds one large ohel. Therefore space between them at all. C. The leaves arereeer¢see also Gesher HaChayim
someone dying in a Bronx subway station contaminateohein awaiting his pg. 87). According to Rav Rappaport, the Drishghmindeed have been relaxing
commuter train in Penn Station! under the same foliage that still existed in 16& course, we will never know.)
Rav Rappaport then mailed the two responsa, hissmdrRav Katz's, to a third
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scholar, Rav Aharon Abba Halevi, who concluded Rey Rappaport although for
slightly variant reasons. He agreed with Rav Ka#t teaves combine to form an
ohel, but in addition to remaining through the wirdind being strong enough to
withstand the weight of a layer of plaster, he adgkt another condition: They must

be sturdy enough not to be blown by a typical wisek Tosafos, Sukkah 13b). Rav

Rappaport then sent the three responsa to the gadot, the Tosafos Yom Tov, for
his ruling on the famed trees of Lvov. The Tosafosn Tov sided with Rav
Rappaport and Rav Aharon Halevi that the leavesivied were not an ohel.
However, the Tosafos Yom Tov held a stringent @uirdoncerning a related issue

that none of the other scholars had addressedohteraled that if the branches are a by Rav Ahron Rapps

tefach wide at any point, tumah continues to spez@th when they narrow. (As |
mentioned above, this is subject to a dispute iwlee Rambam and the Rosh.
Among the later authorities, most rule like the Ram and the Tosafos Yom Tov
[Dagul MeiRevavah on Shach 371:14; Chochmas OdangtiAHaShulchan]
whereas some rule like the Rosh [Chasam Soferi@H5a].) (Eventually, Rav
Rappaport printed the correspondence of the fdabraiaim as a chapter in his own
magnum opus, Shu”t Eisan HaEzrachi #7.)

FROM LVOV TO NORTH AMERICA This last distinen is critical. It is very
common that the branches of a mature tree arachtefide near the trunk although
they narrow as they grow. According to the Tosafom Tov's conclusion, these
trees will spread tumah under their boughs evtreif narrow considerably, thus

living, the kohein, who is the nation’s teachelisluded from anything to do with
death. The kohein’s role is to imbue us with thewdedge and enthusiasm to live!!

From: yatedusa@yated.com Date: Thu, 3 Jul 2@088158 -0400 (EDT) To:
<usa-weekly@yatednews.com> Subject: YATED USA WEEK7-04-08

Parshas Chukas

The Negation of an Idol
The posuk in Parshas Chukas states, “Sonsbatdie
burn the cow in his (Elazar's) presence; its sk@ish and blood with its waste shall
be burned.”

A person who becomes tomei through touching d tedy must have the mei
chattos, the water of sprinkling, sprinkled upom o become tahor, spiritually
clean. The main ingredient of the sprinkling wasehe ashes of the burnt cow, the
parah adumah.

Rashi quotes Rav Moshe Hadarshan who comparesdbess of the parah
adumah with the mother of a wayward and mischieebild. The mess that the
child produces has to be cleaned by his motheril&ly the mess - the spiritual
destruction - that was wrought through the chéthefEigel Hazohov is also cleansed
by its mother, the red cow. We are to understaatitttis process isn’t merely a

spreading tumah to a considerable extent. Thetrisghiat if the branch of a tree oneg;nction of a calf - the Eigel Hazohov, and a cdwe parah adumabh. It relates to the

tefach wide at one point spreads over the grawvesthas branch then extends over ol

Tactual chet of the Eigel Hazohov. The Maharal im Gyeh reveals to us the

under a branch from another tree, which in turetstres over or under a branch fro”brofound concept that lies within the parah adumah.

another tree, the tumah will continue to spreadrmg as each branch is a tefach
wide at some point. (As mentioned above, some cartaries contend that the

tumah spreads from one branch to another only wbémbranches are a tefach widg o\ and believe that there exists ‘Rishon kadratnitzchi’

at the point that they cross one another.) THieRuse beneath each branch is an
ohel, and the tumah extends from one ohel to anothehe contemporary world,
this shailah is extremely germane due to the widespuse of large trees as urban
landscape. It is very common for trees to overt@amgeteries in a way that spreads
tumah onto nearby highways, streets, and sidewdlkh. this information, we can
now address the second question raised above:efiheff the highway | take to

work borders on a non-Jewish cemetery, and ther&ees that overhang the road. brought you up out of the land of Mitzrayim,” gae status of “G-d”
One of the fellows | carpool with is a kohein, batis not concerned about this issue, .

The chet of the eigel is to be understood in savfravodah zarah, idol worship. As
the Ramchal writes at the beginning of his sefaeBle Hashem, “Every Jew must
- a first Being without
beginning and end who brought all things into exise and continues to sustain
them. This Being is G-d.”

G-d is the Source of all, the first of all, WhHavays was. To proclaim anything as
the source is to deny the sovereignty and diviofittlashem.

It is within this framework that the chet of thgel is to be understood. Those of
the Bnei Yisroel who mistakenly proclaimed, “Thegisroel, are your gods who
to the molten
alf. By doing so, they were establishing it asauffce” and giver of live.

Do | need to be?” There is indeed cause for conéue to technical factors such as the Maharal explains why it was specifically thether that cleanses the chet of its

the width of the branches and the locations ofjthees, and halachic factors, one
should ask one’s rav what course of action to ¥olio this situation.

EIGHTEENTH CENTURY A shailah very similar toiocontemporary case
involved a dispute between two mechutanim, both@f prominent rabbonim, Rav
Yosef Hock and the Teshuvah Mei'ahavah, Rav El&igkelis, who was a disciple
of the Noda BiYehudah. The case involved a shid@ijt to a cemetery that was
used for fetuses and stillborns, whose unmarkeekgreonvey tumas meis and ohel.
A tree’s branches extended over the cemetery afidanhches brushed against the
shul building. When the windows of the shul weremgf indeed the tree conveyed
tumah, the tumah would now spread from the tremutiin open windows into the

calf.

In a traditional sense, mothers give birth ardefore provide life to their offspring.
Thus, the chet foolishly established the calf aswrce. The fact that it is born from a
cow repudiates that assumption. The Eigel is tpdveeived as a mere child, not a
source, and absolutely not “G-d.” The Maharal cargs to explain an additional
point and why a major component of the processiresjthe parah to be turned into
ashes.

There are four basic components that are thdihgiblocks for everything that
exists in Hashem’s world. Aish, fire, ruach, wintkyim, water, and afar, earth/dirt,
are the basic ingredients of all that is part efahiverse. The specific qualities of all

shul, creating a problem for kohanim. Rav Hock ended that the tree limbs did nOtthings are in terms of the specific mixture of finer yesodos, the four basic

require trimming since they were very weak and wadt withstand any weight.
Furthermore, it was uncertain whether the treetoway the unmarked graves since
no one was certain exactly where the fetuses \a@ted rest. However, the
Teshuvah Mei'ahavah took issue with many of thésfacesented by his mechutan,
contending that it was possible that the entireaterg was already filled with
graves, that the tree branches would eventually gtcong enough to bear weight,

components. In a sense, when one looks at an pbgeid seeing that which
developed from the basic yesodos. Fire has théfispeguility to destroy the bonds
that connect the yesodos and thus isolate thenes/ate the yesod of afar after being
subject to the harshness and power of aish, flie.Maharal explains that it is
because of this point that the parah adumah Haes tiarned into ashes.

The chet of the Eigel was establishing a golddhas a G-d and an alleged source.

and that it is far better to accustom the communityim the branches regularly and 5 g rce is the shoresh from where all existenginbeTo portray the sheker of the
avoid any problem. Furthermore, he notes thatribtscertain that a branch too weakgige| the parah is burnt until it becomes ashés. dshes represent the yesod of afar,

to support any weight is not an ohel (Teshuvah dweivah Vol. 1 #89).

CONCLUSION Certainly umbrellas and trees camvey tumas meis; the
halacha discussion is whether thin branches, taigs leaves do. Thus, a tree
overhanging both a cemetery and a highway progded reason to research
whether a halachic problem exists. The checkinpefayout and other factors
should be performed by a non-kohein who is higligudedgeable in the laws of
tumas meis.

WHY IS IT PROHIBITED FOR A KOHEIN TO COME ILONTACT
WITH A MEIS? Although it is beyond our ability fathom the reasons for the
mitzvos, we can and should attempt to glean a tdst@ashem’s mitzvos in order to
grow from the experience of observing them. Thisehooves us to attempt to
explain why the Torah bans a kohein from havingacrwith a meis under normal
circumstances. Rav Hirsch, in his commentary oyikra 21:5, provides us with a

the basic building block created by Hashem and,sanse, a source from which all
things are built. By turning the mother into ashesare being taught that even the
source of the calf, the mother, comes from a bgsiod. The parah itself developed
from a basic step and therefore cannot, in any ivagpnsidered a god. Through this
process, the blight of the chet of the Eigel is eatmt softened. The kilkul, or
distortion, of the chet is revealed for the sheket it is. It isn't a source, for it comes
from a mother. Even the mother isn’t a sourceitf@oo, comes from a step before,
the yesod of afar portrayed in the ashes.

The distorted view of Bnei Yisroel which causkd thet of the Eigel still remains
the challenge of our lives. They sought to perctiedr true source, but
unfortunately they were gravely mistaken.

Our plight is similar. We must recognize that ki is our Creator, as well as the
One Who supplies us with life and all our needsshi¢an placed us in a world of

beautiful insight into this mitzvah. In most retigs, fear of death and what happensy i ness and gave us a mission. He wants us toatsdge Him, even amidst the

afterwards are the major “selling points.” Thug tble of the priest is most
important when dealing with death. However, theahs focus is how to live like a
Jew—to learn Torah and perform mitzvos, and devoteenergies to developing
ourselves in Hashem's image. To emphasize thatdheh is the blueprint of perfect

sheker that permeates our world.
May we be zoche to accomplish our sacred misgiorecognize the true Source -
Hashem - and negate the various illusions thatave foolishly put our faith in.
Rabbi Rapps can be reached at ahronrapps@yesho@n
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Leadership or Independence?

This week’s parsha tells of the tragic end gafrte@generation of the
desert. The great leader of Israel, Moshe, istt@tihe will suffer the same
fate of not living to enter the Land of Israel agsl his generation. The
premier generation of Jewish history — dor dealgreeration of great
knowledge and intelligence — is doomed never tdlse@romised land of
Israel.

The greatest of all of the prophets and leadetisenJewish people will
accompany his generation to the grave withoutzieglihis life’s ambition
of coming to the Land of Israel. Yet in the midbthds personal
disappointment and national tragedy the Torah esipgsfor us the
eternity of the Jewish people.

Yehoshua will continue the work and preserveégacy of Moshe for the
ages - and a new generation will arise that wittethe Land of Israel and
settle in it. Whatever the previous generation weaable to accomplish, the
next generation, even though less in knowledgenasabm, will
nevertheless achieve.

This next generation will not be psychologicdiiydened by the years of
slavery in Egypt, it will not have worshipped thel@n Calf, it would not
remember the complaints about food and water anddhstant rebellions
and dissatisfactions of their parents and grandpsreith Moshe and God.

It will be faced with the stark choice of goirmpWward and conquering the
Land of Israel or remaining forever in a tracklasd lethal desert. A
generation that faces stark choices, almost n@ehpusually is able to do
the strong and correct thing and not delude iteelf it will somehow
survive permanently in a desert.

The absence of Moshe will also, strangely enofayhe such a hard
choice to be made. As long as Moshe is alive, ¢éhnésh people place all of
their trust in him. Nothing to worry about, Moshé wave us from our
enemies and even from God'’s justice. Living indlsert is not so bad as
long as Moshe remains with us. The manna falls fneaven in his merit
and he always delivers water to us — and even amedémand — if we
complain strongly enough.

Moshe’s presence amongst the Jews turns unfeetyri@o a hindrance
for their progress in maturation and self-reliamttependence. Moshe’s
transgression in this week’s parsha — hitting tok to draw forth water
instead of speaking to it — may appear to be nimour eyes, unworthy of
the severe punishment meted out to him for thisBagt the overall picture,
and the effect of Moshe on his people, points ¢ortcessity for him to
step down as leader.

There are interests that weigh heavily in faidvioshe and his
continuing leadership. But there is a far-seeindjgeneral interest of the
nation as a whole that somehow overcomes Moshe'sparsonal interest.
This week’s parsha relates the final judgment oEMpas seen in this
perspective, and allows us a greater insight méoTtorah’s lessons and
policies.

Shabat shalom.

Rabbi Berel Wein

Rabbi Berel Wein, Copyright &copy 2008 byllRaBerel Wein and Torah.org
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history at www.rabbiwein.com Join the Jewish Lé&agrRevolution! Torah.org:
The Judaism Site brings this and a host of otfssels to you every week. Visit
http://torah.org or email learn@torah.org to getryown free copy of this mailing.
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Drosho for Chukas 5762

Rabbi Eli Baruch Shulman

Parshas Chukas 5762

Rabbi Emanuel Feldman once gave a drosho abogbtirection betwen thenx o, the Red Heifer, and the sin of thren %3, citing Rashi:mx xan
712 nxx mapn. After davening a congregant says to him: Rabhbi, was very interesting, but what is the rituahef Red Pepper?

MR 779 - epitome ofn. Rashizna npin nxr.

Shlomo Hamelechian apwnn &om nonx snnx, Chazal say refers 1037) .78 779 »n3 - in gematriyaapina Rm = an1Ix 079)

Why more enigmatic than othern?

Furthermore, Rashi gives reasorpnm mx x12n. Not worse than othenxna »yn.

What is connectin betweémw andamx 719. How doesiix 779 “clean up” mess of they?

51 say that atio effects ofny7n vy xun were reversednam apos. (We learned about it iona wo1 shiur.) Noyan 7%°, no death. Butavn xon plunged
them back into mortality.

So death is result 6fvn xvn.

But - if they had na"nx>, how didxun happen? Answer iy X

DAV AR DR WY X2 225K 92 MR XY 2a7 AT 0225 37 107 00 MR A2wn ©Hyab a5 110N 10 XY 200

But if there would have been hw there would have been ntnx>. So why did there have to bé&:xan xvn to benaq nawn nn?

End of historyaw 1w av. So why not go there directly? Which is what haygueati"aps 210 took us withmxbsn o'o°1, overawed us with revelation,
forcibly brought us up to highest spiritual state.

But that is not the ultimatewn nxn. The ultimate goal should come about througtwn - there should bex»w and evil in the world - and in man -
which man, by his own efforts, overcomes. We damderstand why - why not go the short and easy-way that is the inscrutabtern 11x1.

And therefore he allowed tfveva xvn to happen, so that death and evil - which had nméaniéy been defeated - were relased back intavibréd. Why?
o271 mawn MM - to launch the process afiwn that eventually - over the course of history - ldalefeat them.

Themmx 770 - the instrument with which thewsw of death is cleansed - represents that entireepsoofiawn andaxa with which death and evil are
to be overcome. And that fact that time itself is a cow - a maturey - demonstrates that in the Divine plan the purmsae?:vn xon itself was to
launch the process ofwn which theans represents.

And thereforemmix 710 is the ultimatepin. Thepin is not in the details of the laws mfix 775 - but, rather, in the very need for thre, in the need for
there to be death and evil and pain in the worldlaThepin is not thers but thebay, which made theas necessary, and which made death and sorrow
the companions of life and joy.

That is the mystery that causghs mnbw to cry in despairzan» apina XM 320K *nInK.

We stand at the beginning ofn w7, that very month in which theva xvn took place, and which marks the beginning of théod ofa™xn»n 173, the
tragic three weeks before tienn - the result of those tragic processes whictviivexun unleashed - took place.

And we stand at the end of a week in which deathteagedy have again been visited upon our penpleiz” yx.

And it is appropriate that we enter this month wiike reading ofim7x 779, Because thisws reminds us that whilexnw is strong, it is not invincible.
Thenxnw of death can be purified; and, ultimately, detghlf will be defeated. And if the existencensbw, of death and evil, isian, a mystery, rooted
in the inscrutable will of the»wy 5w 123, ultimately we are assured that eveniva xvn, which releasedxnm back into the world, was meamta>
72w o217, to open the way tamwn, just as these dark daysmfivan 173, which lie ahead, lead on to the daysmin and renewal, just beyond.
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