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and say ... atone for Your people Israel..."].1tié¥ murder is common
this practice is not followed.c

We are commanded to remove all possible sowfagsnger to life -- for
example, to build a parapet around a roof -- arffdrbidden to refrain
from doing so, as it says "You shall make a felce/dur roof and you
shall not put blood in your house".12 All practitieat are potentially
dangerous to life must be avoided. It is forbidtiefead anyone astray and
in particular to tempt him to sin, as it says "Amdi shall not put an
obstacle before a blind man".13,d

[If we find someone in difficulty we are commauto help him; for
example,] if someone's animal is crushed undeasyhlead we are
commanded to help him unload and reload it arsifdrbidden to ignore
him, as it says "[If you see your enemy's ass drimgcunder its load...] you
shall unload with him",14 and it says "You shalt see your brother's ass
[or his ox fallen on the road and ignore them]; gball lift up with
him".I5,e 1. Ex. 20:13; Deut. 5:17 2. Ex. 21:86e Lev. 24:17,21 3.
Num. 35:31,33 4. Num. 35:12 5. Deut. 25:12 6.1D2R:26 7. Lev.
19:16 8. Num. 35:25-32 9. Deut. 18:2ff; see N@B110ff 10. Num.
35:6 11. Deut. 21:Iff 12. Deut. 22:8 13. Lev:1® 14. Ex. 23:5 15.

in honor of Michael Fiskus, for his efforts in distributing the parsha sheefdeut. 22:4 a. 1:1,4-11,14 b.5:1;8:1,9 c. 912310:1,9 d. 11:1,3-5 e.
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Halacha Overview

by Rabbi Dr. Azriel Rosenfeld

Murderer and Protection of Life - Rotze'achhe®iras Nefesh 68. Itis
forbidden to murder, as it says "You shall not neutd A murderer must
be put to death, as it says "He shall be avengéd®Xprbidden to accept
compensation from him instead, as it says "Youl stehitake redemption
for the life of a murderer...; and there shall beatonement for the blood
that was spilled... except the blood of him thatexpit".3 It is forbidden to
execute a murderer before he has stood trialsayst"And the murderer
shall not die until he stands before the congregdtr judgment".4
However, we are commanded to prevent an attemptedenby killing the
would-be murderer if necessary, and it is forbidtterefrain from doing so,
as it says "And you shall cut off her hand; youllsiat be merciful'5; and

13:1-2
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similarly for attempted fornication, as it sayd tfle man seizes her and lies Rabbi Aryeh Striks Valley Torah High School

with her...] just as a man rises up against hemfiand murders him, so is
this thing."6 It is forbidden to refrain from sagitife when it is in one's
power to do so, as it says "You shall not stanglaur friend's blood."7,a

One who kills a man by accident must be exited tity of refuge and it
is forbidden to accept compensation from him irdtes it says "He shall
dwell there until the death of the high priesind gou shall not take
redemption from [one] who flees to his city of rgéto return and dwell in
the land before the priest dies]."8 We are commanalset aside such
cities in the land of Israel, as it says "You skatlaside three cities... [to
which a murderer can flee]"9; all the cities giterthe Levites are cities of
refuge, as it says "The cities that you shall givihe Levites: the six cities
of refuge that you shall give for a murderer te fleere, and besides them
you shall give 42 cities".10,b

If a murdered body is found in the land of Isthe court of the nearest

“And he [Moshe] said to them, ‘Listen, relmlis ones...” ” (Bamidbar
20:10)

Moshe was taken to task when he spoke harsfint Yisrael and
said, “Listen, rebellious ones.” Aharon, the Yaltimoni (Chukas 764)
tells us, was not a partner in this misdeed apaisak at the end of
Devarim (33:9) tells us, “And his brothers he dad recognize.” Aharon
did not collaborate with his brother in the harittesnent to B'nei Yisrael.
The pasuk clearly states that Moshe spoke thesdsvemrd not Aharon.
Still, the Yalkut quotes a verse in Devarim to teas that Aharon had no
part in Moshe’s words. Why is this second verseessary if the original
narrative has no implication of Aharon’s involverherhatsoever?
Furthermore, even if one would be stubborn and deaetessary to
specify it nonetheless, why phrase it in termsaif‘necognizing his
brother?” A simple confirmation that Aharon did speak would surely

city kills a calf near a stream on untilled soikesatonement [as it says "If asuffice! It seems that Aharon deserves praisedfgisting a natural force —

corpse is found in the land... and it is not knamho struck him... the
elders of the city nearest to the corpse shall gas@f with which no work

the drive to follow one’s brother. The normal, matiwourse of action
would have been to join Moshe in his rebuke ofX&es. This is why it is

has been done... and take the calf down to a mgghegm that must not be necessary to underscore that he overcame thigdasil specifically did

worked and not sown and break the neck of thetlvate by the stream...

not follow his brother’s lead.



If we step back to examine the situation, twestions, and therefore
insights, come to light. Firstly, who was Aharditfaron was as great as
Moshe himself (Bereishis Rabbah 1:15), a tzaddikiofd-boggling
stature. We can be certain that he evaluated dduh actions clearly,
carefully and independently.

He evidently felt the harsh tone of Moshe’sestagnt was improper. If
s0, how could such a saintly, righteous personveilnself to be
influenced by feelings of loyalty to his brotheidaspeak inappropriately?
Does Aharon deserve praise for not allowing theitherhood to effect his
decision-making process? Secondly, whatever tefoptaharon had to
overcome, it should have been accomplished threhghkr force of will
and Aharon'’s desire to do the right thing. Whynthéoes the Torah
describe his decision as “not recognizing hish®nt implying that
Aharon temporarily disconnected his fraternal tiefeship in order to win
this battle?

Apparently, the pull of loyalty to one’s brothisra powerful force, one

coffee, juice, etc., in the morning upon arisinggesinot need to stipulate
that he will drink this morning as well. One whamally does not drink
anything in the morning should stipulate befor@ingf that he is planning
to get up in the morning to drink. B'diavad, if fadled to do so, he may
drink nevertheless.8 ? “Going to sleep” means dégp, whether in a bed
or not. Napping or dozing does not mean that tbigtual has finished
eating and begun the fast.9

Question: May one eat before Kerias Shema anveriiag? Discussion:
Even though the fast itself does not start untis abne may not start eating
a “meal” right before alos. There is a generahgitoncerning all positive
commandments, such as shaking the lulav on Sukie®seading the
megillah on Purim, that one may not partake of alméhin a half hour of
the time at which the mitzvah can be performeds Rabbinic edict was
enacted since it was feared that one might becdstracted while eating
and forget about performing the mitzvah. KeriasrBa@and davening the
morning Service are no different from any othertp@smitzvah; it is,

that affects even spiritual giants of Aharon’sluali It can drive a person to therefore, prohibited to eat “a meal” starting twaéf hour before alos ha-

go against his better judgement and rationalizeftiawing a sibling’s
improper actions or words is the correct coursactibn. The only way to
overcome this urge may be a complete separatiom tie relationship —
not even “recognizing” one’s sibling. The Yalkuti®oni is teaching us
that had Aharon not totally detached himself fréva feelings of
brotherhood, he could have fallen prey to theit. pul

If these fraternal sensitivities are so basityral and profound, let us
harness them in the positive direction by ackndgileg our obligations to
our Jewish brethren, and by acting upon them te foarthe physical and
spiritual needs of our brothers and sisters. Wétaaed to create these

shachar.10 One who began to eat a meal befoteatfikour point may
continue eating until alos. But one who did notibeg eat until he was
within a half hour of alos must do one of the faiing: 1. Restrict his food
intake. Eat fruit in any amount,11 eat any typéofl that requires the
shehakol blessing but without being koveia seudalir(g a regular,
scheduled meal),12 or eat less than a k’beitzaim@=d to be anywhere
between 2 and 3.5 fl. 0z.) of bread, cake, ceetall 3 All drinks, except
intoxicating beverages, are permitted in any amd4dn®. Eat any kind and
any amount of food, but appoint another personl#he is not eating or
sleeping16 — to remind him to recite Kerias Shenth@hemoneh

feelings — they are instinctive and part of ourrabter. As long as we don’t Esrei.17 It is also permitted to set a timer thiiitring at the proper time to

detach ourselves from our fellow Jews, we will malty respond to their
plight with concern and love for our brethren.

Based on the talks of Rabbi A. Henach Leibowtit; Rosh HaYeshiva
of Yeshivas Chofetz Chaim — RSA © 2009 by RablyefrStriks & Rabbi
Shimon Zehnwirth. For more information call (818557999 or e-mail
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Halachah Discussion by Rabbi Doniel Neustadt

The Seventeenth Day of Tammuz The three-peekd known as
Bein ha-Metzarim, the time of year when we moumdbstruction of the
two Batei Mikdash, begins with a fast day on theeB¢eenth of Tammuz,
and ends with a fast day on the ninth day of Av.usereview the laws of
the day known as Shivah Assar b'Tamuz — the SeeattieDay of
Tammuz.

remind him to stop eating.18 Note: According te #ohar,19 one who
wakes up at any time during the night [after mititiignay not eat before
davening — even though the time of davening isrstW®urs off.
Although there are meticulous individuals who altigiehe Zohar,20 the
basic halachah is not as stated in the Zohar angrthhibition does not
begin until the earliest time for davening, whistalos ha-shachar.21 After
having eaten, it is permitted to go back to sléepeé is sure that he will
wake up on time to recite Kerias Shema and davewt#tiis.22 If he is
unsure, he must either appoint another person lte Wi up or set an
alarm clock to awaken him. 23

Question: In addition to fasting, are there ather restrictions on a fast
day? Discussion: Although it is permitted to leatim a fast day, it has
become customary not to take a hot shower or bathi also proper for
adults to refrain from swimming,25 unless it is e for a medical
condition or to cool off on an extremely hot d&@yn a fast day [other than
the Seventeenth of Tammuz and Tishah b’Av] it isvpited to take a
haircut. A ba’'al nefesh, though, should refraimfrdoing s0.26 The
poskim differ as to whether it is permitted to @rmne’s mouth with water

Question; When does the fast begin and end@uBs®n: The fast beginson the Seventeenth of Tammuz.27 Some permit rirtkiadront part of the

at daybreak, alos ha-shachar, and ends at niglotfaileis ha-kochavim.
Calculating the exact time of both alos and tze& ¢omplicated process
and the subject of many disputes. Although it isegally assumed that
when computing the start of fast days alos takasepseventy-two minutes
(the length of time it takes to walk four mil) begcsunrise,1 and tzeis is
fifty minutes after sunset,2 other factors3 must &le taken into account.
As in all matters of Halachah, one should follow tuistom and the rulings
of his rav. Food and drink may be consumed ang4iduring the night of
the 17th5 — but only if one remains awake all nigdnice a person retires
for the evening, the fast begins, because peopt®toormally eat until
breakfast the following morning — which is well patos ha-shachar.
Retiring the evening before, therefore, is tantamiéo starting the fast.
Consequently: ? Unless one explicitly states6reajoing to sleep that he
plans to wake up early to eat before the fast lsegie may not eat in the
morning, before the fast begins, upon awakeningn éefore alos ha-
shachar. For him, the fast has already begun.heao normally drinks

mouth, taking care that no water runs down theat 28 while other
poskim allow this only when one is in pain (tza'28) According to the
second view, then, one may not schedule a desta(which will require
him to rinse his mouth) on a fast-day unless lirein.30 Medications
prescribed by a doctor may be taken on the Seveathteé Tammuz. One
who has difficulty swallowing pills without wateray drink the minimum
amount of water required to swallow them. Themoi:eed to ruin the
taste of the water before drinking it.31 When eriffg from a severe
headache, etc., aspirin or Tylenol, etc., may kentaThe poskim, however,
do not permit taking those medications with watgess the water is first
made to have a bad taste.32

Question: What are some special halachos coingedavening on a fast
day? Discussion: During the reading of the Tonaladast day, the custom
is that certain verses are read aloud by the cgatiom. The individual
who is called up for that aliyah should not reasl\hrses aloud with the
congregation. Instead, he should wait until theleeaays them aloud and
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read along with him.33 One who mistakenly ate ¢esaday must resume
fasting as soon as he realizes his error and ctenple fast.34 He may
recite Aneinu at Minchah.35 One who is not fasgitggether should not
say Aneinu.36 A minor who is not fasting need ragt Aneinu [for the
purpose of chinuch].37 One who is davening Sheim&seei together
with the shliach tzibur should not say Aneinu agparate blessing like the
shliach tzibur does; he should say it as it is Bajgtivate recitation, in
Shema koleinu.38 At the Minchah service, Avinukamlu is recited, even
when one is davening without a minyan.39

Footnotes 1 Beiur Halachah 89:1, s.v. v'im, quptime Rambam. But others
opinions maintain that alos could be 90, 96 or eék&h minutes before sunrise. 2
Igros Moshe, O.C. 4:62. There are many other opias well, ranging from 20 to
90 minutes after sunset. 3 Such as geographicatiém and season of the year. In
addition, many poskim hold that alos and tzeiscateulated all over the world on
the basis of the angle of the sun during the equiim’ erushalayim, which means
that alos will take place when the center of theiswat 16.1 degrees below the
horizon and tzeis is when the center of the sat &5 degrees below the horizon.

Using this method of calculation, the fast will begbout 40 minutes earlier and end

about 20 minutes earlier. 4 Eliyahu Rabbah 563lhtains that it is improper to
eat more than one normally does on the night béffieréast, since doing so defeats
the purpose of fasting. This stringency is quoteddme (Be'er Heitev 568:22; Elef
ha-Magen 602:6) but omitted by Mishnah Berurahraady others. See Aishel
Avraham, Tanina 568:22; Kaf ha-Chaim 549:11; Idvimshe, O.C. 3:88; b'Tzeil
ha-Chochmah 2:48. 5 A ba'al nefesh should begiriaht before nightfall of the
17th; Sha’ar ha-Tziyun 550:9. See also Sha’ar hgufiz565:8. 6 It is preferable to
do so verbally, but it is valid as long as one imagiind to do so. 7 O.C. 564:1. One
who did not know this halachah and ate in the nmgrmiithout having made the
stipulation the night before, may still recite ane{Shevet ha-Kehasi 1:180). 8
Mishnah Berurah 564:6 and Aruch ha-Shulchan 564s2don Rama, ibid. See,
however, Mateh Efrayim 606:6, who is more stringehtishnah Berurah 564:3.
10 Mishnah Berurah 89:27. This prohibition doesamly to women; Halichos
Shlomo 1:2-3. 11 Based on Mishnah Berurah 232ri84286:9. 12 Based on
Mishnah Berurah 639:15. 13 Mishnah Berurah 89f2%is a type of a cereal upon
which one is not koveia seudah, it is permittedabwithout a limit; see Mishnah
Berurah 232:34. 14 Based on Mishnah Berurah 232185Even a responsible
minor; Nekiyus v'Kavod b'Tefillah, pg. 83; Rav Calievsky (Ishei Yisrael 27:19).
16 Rav S.Z. Auerbach and Rav Y.S. Elyashiv (quitéd/nei Yashfei, Tefillah,
11:16) based on Mishnah Berurah 235:17. 17 Basédishnah Berurah 89:34
and 235:18. 18 Rav Y. Kamenetsky (oral ruling fligld in Emes L'Yaakov, O.C.
232:2, note 242); Rav S.Z. Auerbach (Halichos Shi@1.2). 19 Quoted by the
Magen Avraham 89:14 and by all the later poskifd.ARuch ha-Shulchan 89:26.
21 Consensus of all the poskim; see Mishnah Ber®a®8; Aruch ha-Shulchan
89:26; Yalkut Yosef, pg. 147. 22 Chazon Ish, gddteDinim v'Hanhagos 4:13.
23 See Siddur ha-Gra, pg. 88, quoting Rav Y.L. Disiad Binyan Olam 1:1. See
Siyach Halachah, pg. 149. 24 Sha’ar ha-Tziyun&5&uch ha-Shulchan 550:3.
25 Be'er Moshe 3:77; Rav M. Feinstein (oral rulmgted in Mo'adei Yeshurun,
pg. 108). Minors, however, may swim; Nitei Gavrig, 34 quoting Puppa Rav. 26
Tzitz Eliezer 7:49-12. 27 O.C. 567:3. 28 Arueh$hulchan 567:3 This seems to
be the view of Be'er Heitev 567:5 and Da’as Toréfi:3 as well. See also Magen
Avraham 567:6, who allows rinsing the mouth witbsléhan a revi'is of water. 29
Mishnah Berurah 567:11 following the view of thea@bi Adam. Kaf ha-Chayim
567:13-14 also rules stringently. 30 Nishmas AarahO.C., pg. 290. 31 Rav S.Z.
Auerbach (quoted in Halichos Shlomo 3:16-3) coricgritishah b’Av; Rav M.
Stern (Debreciner Rav, quoted in Nitei Gavriel,rBea-Metzarim, pg. 30). 33 See
Nishmas Avraham, O.C., pg. 282, concerning TishAl.b34 Mishnah Berurah

566:3. 35 Mishnah Berurah 549:3. 36 Mishnah Ban&68:3. See Shevet ha-Levi

4:56, 5:60 and 8:128 that instead of saying b'ypomt ta’aniseinu, he should say
b’yom tzom ha-ta’anis hazeh. 37 Beiur Halachah:5638 Shevet ha-Levi 8:131.
39 Mishnah Berurah 565:1. 40 Sha’arei Teshuva@, 884:2 quoting Shevus
Yaakov and Kitzur Shalah; Rav M. Feinstein (ordihg) quoted in Mo'adei
Yeshurun, pg. 112). See, however, Da’as Torah 5&Adl.states that some do not
recite Avinu malkeinu when praying without a minyan
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\ PARSHAS CHUKAS This is the decree of the Torghich Hashem
has commanded. (19:2) In the Midrash, Chazal mrinthat the aspect of
chok, mitzvos that defy human rationalization, aected to the mitzvah of
Parah Adumah, Red Heifer, is the paradox regattie@gshes of the parah.
These ashes are mixed with water and sprinkled operwho is tamei
meis, ritually unclean due to contact with a deadyb This mixture purifies
the contaminated person, but simultaneously renagnsre the Kohen
who had prepared it. What is the meaning of theiogepasuk: "This is
the decree of the Torah" in which the word chakssd? Are we to relate
to the Torah as a chok, above rationale? Are waitted to investigate
Hashem's mitzvos, to question them, so that we tdigtelop a clearer
understanding of what is demanded of us? How daesdncept of chok
change everything? What role does the Parah Adytagtin the scheme
of things?

Horav Mordechai Gifter, zl, explains that thedlois herein teaching us
how to relate to mitzvos. Man lives by the underdiag that many
phenomena in this world occur as the result of eaumsl effect. Man terms
the set of rules which guides this concept "theslafnature." The secular
world lives by these guidelines. They constitute tinderpinnings of man's
comprehension of science and medicine, and thdysleciety toward
greater and deeper advancements in scientific ledgel Considering all
of our perception and knowledge, however, man bagyuncover the
source of it all, the power behind the effect, trawve understand is the
real cause: Hashem. Man's understanding of whes tallace around him is
superficial. Thus, when an incident occurs whignse to be at variance
with his limited understanding of creation and lgnes which govern the
way "things are supposed to be," he is baffledc&tefind no way to
resolve the contradiction which he now confronts.Mtbuld never think of
adding the "Hashem factor" into the equation, beede has not yet
acknowledged Hashem in creation. He is too involaetie idea of "the
laws of nature."

The realization that Hashem lies behind evenghand that He is the
true Source of all cause and effect, grant a pamsarfound illumination in
his quest for integrity in understanding. Confrogtthe reality that "the
laws of nature" are not real and that the truefeiles through which
Creation functions is in actuality the Divine Hamnading the world, is a
difficult and eye-opening concept for many, butimétely, a satisfying
approach. Yes, now it all makes sense - everdfés not make sense to
us! Hashem can do what He wants and, while Heédtabes world into
motion, He can deviate from His plan at anytime ttuesasons beyond our
grasp.

This is the idea behind the chok of Parah Adurivdm has conjured up
the premise that matter which purifies cannot nekaething impure. It is
not rational. This premise is based upon the assomihat the rules of
nature are binding. We believe, however, that mdties not necessarily
subscribe to rules. The only rule that is in effe¢he will of G-d. He
makes the "rules," and they are based upon HisTWittrefore, He has
decided that the ashes of the Parah Adumah dodrrdesove the
contamination of the tamei, contaminated personséme reason beyond
our ken, however, Hashem has declared that therkehe prepares the
purification water and ash will himself become tarii@e only rule that we
cannot accept is that no rules exist other thamithef Hashem, as
expressed through His Torah and mitzvos.

This is what Chazal mean when they say thatave no right to
question the Torah. We may and should investigaeteder to become
proficient in His mitzvos, but questioning thenb&yond our scope. Rav
Gifter explains that one who questions Hashem doesnderstand
Hashem's decree. He cannot/will not proceed uhlessaderstands the
underlying reasoning behind the mitzvah. When orestigates, he strives
to develop a deeper knowledge of Hashem's mitzugsabthe same time,
he must be acutely aware that the ultimate ansaverbeyond human
comprehension. This idea is the "decree of thelT;braeaning that it
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applies to the entire Torah. Even those mitzvohvhie think we
understand must be performed in a chok mode, wheveltarry them out
because it is Hashem's will. When we confront tragionality of chukim,

The Rebbe makes a profound observation whismk thelps us to
confront the challenge of death from a practicapective. When a person
dies, the question is often asked, "Why did hesha-- have to die?" Yet,

we realize that we are really unable to penetregdrte depths of reasoningwe seldom hear at the birth of a child, "Why was Haby born?"

behind all of the mitzvos. To study properly to gwnt that it has an effect
upon a person, one must study Torah with yiraasnlgin, fear of
Heaven. Only then is it Torah. To study Torah withawe of its Divine
Author reduces Torah to just another form of wgndisdom.

| feel that another aspect of chok is often igdcand, at best,
underemphasized. In today's progressive societfregeently hear parents
declare, "l do not want to force religion down nigld's throat. Let him
develop his own outlook, his own perspective, dfeehas had a wide
exposure to the various points of view that exiatant my child to make
his or her own rational decision, not accept soingtthat is handed to him
from his parents." This misguided attitude goesthiarhand with that of
the Jew who, when excusing his lack of observahe@yor all tenets of
Judaism, justifies his behavior with the notionh;®am not religious, so |
can do what | want." This perfidious attitude isrbof a disingenuous
character, an individual who, out of a sense ofahweakness, lies to
himself and then to others. The same failing igadent in both of the
above instances. Veritably, until this weaknesaldressed, logic and
philosophy will be ineffective in debating with shindividual in an attempt
to show him the error of his ways.

I think this is what the Torah is teaching uashlem chose the Jewish
nation, and we chose to be chosen. Somethingdsiargbout the Jewish
People, and it is a privilege to be included amitregn. With this selection
comes responsibility - not choice. As part of Hasksenation, e accept to
execute His Torah and mitzvos. We cannot renegaiochosenness. It is
part of us. Leaving is not an option. The individwho claims he is not
religious-- or who is raising his child in a manmérich exposes him or her
to every opportunity to succumb to moral and smtibankruptcy-- is
shirking his responsibility. It is very similar éosoldier who goes AWOL.
He is disciplined for leaving his unit. He is adiet, and a soldier does not
leave. A Jew is part of Hashem's army. He caniawele

This is the teaching regarding a man who woiddrda tent. (19:14)

Many of us go through life without a clue comirg why we were sent
down here. When one does not realize life's purpifséas very little
meaning and even less value. In Parashas ChukaBpthh addresses the
ritual contamination created by death and the a@me which is catalyzed
by the passing of tzadikim, a righteous personinglividual who comes in
contact with a deceased person becomes tamellyritnalean, for seven
days. On the third and seventh days, the tamedpersist be sprinkled
with pure water, mixed with ashes of the Parah AdlunRed Heifer,
which had been burned with cedar wood, hyssop arad gyed with a red
extract from certain worms. One of the first paraoassociated with
death is confronted during the purification procd$se same water which
renders the tamei person clean renders the perisornas prepared it
tamei. The interface between life on this world &fedon the next world is
filled with question. Dying is filled with questisnThe mere fact that we
are to use hyssop, which comes from a lowly sheuparadoxical. The fact
that both meet the same physical end, in a plaesohs, might give us
something to think about.

Physical death is not the end. It is only thgifn@ing of life. Chazal teach
us that those whose lives in this world are focysedarily on the spirit are
even more alive in the next world. Reshaim, wicgedple-- whose lives in
this world have revolved around satisfying the seafdthe flesh-- are not
truly alive even in this world. Thus, as the BogioRebbe, Shilita, teaches,

Certainly, life and death are linked. Had this paraot been born, he
would not have died. How can we hope to discoverpilirpose of death
without first confronting the purpose of life - alidng it accordingly?
How easy it is to complain and bemoan someonesmado we ever
apply the same questioning to his birth? How ofterwe ask ourselves,
"Why am | here? Am | fulfiling my unique purposelife? Is this why |
was created?" Poignant questions, compelling quresstivhich should be
addressed by the living - while they can still bewered!

This is why the death of the righteous atoné® fFadik is acutely aware
of the question regarding his birth, and he idylite have spent his entire
life addressing that question. When he passesth@world, he has
achieved a life of meaning, a life of value, aiifavhich he has carried out
his G-d-given purpose. Such a passing is not déattarks the beginning
of continued life in Olam Habba, the World to Corités not the "death"
that atones; it is the life that has precededrtaig beginning which atones.

Parashas Balak
Behold! The people coming out of Egypt have covénedface of the earth.
(22:11)

Upon reading the text, we note a disparity betwtae way in which
Balak describes the exodus of Klal Yisrael from figggnd the manner in
which Bilaam describes it. Balak said, "Behold! @ople has come out of
Egypt," (ibid 22:5) using the past tense. Bilaamyaver, says, "Behold!
The people coming out of Egypt," using the presemse. Why do they
differ in their descriptions? Horav Moshe Feinsteinasserts that Bilaam
had a deeper perception of Klal Yisrael's essébaiak thought that the
Jewish People were like all other nations who \asforget their humble
beginnings. Therefore, he implied that as soomagéws left Egypt they
had already forgotten their roots, disconnectirggtbelves from their past.
It was gone, over, finished. They were about tarbagew life and wanted
nothing to do with their past. Bilaam knew othervisle understood what
made Klal Yisrael function. He perceived theiridigtiishing characteristic.
They are different from all the other nations ametrefore, they will always
remember that they were once slaves in Egypt aatdthshem liberated
them. This is one of the areas in which Jewish Resipne. The Baal
Shem Tov was wont to say, "Forgetfulness leadsite; eemembrance is
the beginning of redemption."

It is specifically due to the awareness thataee that Hashem redeemed
us from Egypt that we maintain this distinctionisTpoint of dissimilarity is
what gives us the ability to ward off assimilatidde know that we are not
just like™ everyone else. Hashem watches over agianner unlike any
other nation.

Bilaam was no fool. He feared Klal Yisrael'sigband desire to hold
onto the memory, to retain the thoughts of theit.pas a result of their
desire to remain a nation apart from the worldy tihéht influence other
nations to learn from them and subjugate themsé&vasnamleches
Kohanim, kingdom of Priests, and to the kedushalinéss, of Klal
Yisrael. Their reminiscence would maintain theliegihnce to the
Almighty, inspiring others to emulate their waylité. This would hardly sit
well with the evil Bilaam.

Balak, however, thought that we were no diffetean the other nations
of the world. He thought that Egypt would be thetfast thing from our
minds, an epic that we would want to expunge cotalgléom our history.

the main focus of Jewish mourning and purificafioactices is to teach the This way, we would slowly acculturate with the athations until we

living how to live. Shlomo HaMelelch says in Seffaheles 7:2, Tov
laleches el beis avel...v'hachai yitein el libo,iSlbetter to go to a house of
mourning than a house of feasting; for that isehe of all men, and the
living will take it to heart."

would achieve total assimilation. He was concernitl their present
power but their relationship to the past was pEsis is one time that we
are fortunate that Bilaam's perception of the Jewation was correct.
The plague of forced forgetfulness has been ustfor quite some time.
In Western Europe, the Jews sought to assimilatéeling the past as

4



something to forget: "Look to the future, a new gagawning. Forget
about the ghetto. We are like other nations. Disitieness is what causes
Jewish People to be denigrated in the eyes ofahéle We must be like
everyone else." These were the catch phrasesrtirapfed so many to
jump into the baptismal font. They forgot. Hash@membered, however,
and He made sure that the nations around wouldmémethat we were
different. When we attempt to forget, Hashem seéhat the gentile
nations remember-and remind us.

A Jew cannot escape his past, but that is rffitisat. He must cherish
his past; treasure every memory that connectsdinistsource in history.
The farther and deeper we delve into our pastribe we begin to realize
that we are the products of a binding heritageadition spanning
thousands of years and a multitude of countriesieé®me once wrote, "A
Jew at birth is 4,000 years old." We have a glaji@though tumultuous,
history which should serve as fountainhead of piadeis. The Jew who
seeks to forget does himself and his people anrdopable disservice.
Indeed, this is something the Nazis attempted tm ds. With cremation
and unmarked graves, they tried not only to killlug to erase forever
permanent testimony that we ever lived. How shahigithat some
unconscionable Jews today continue to do the satheheir bodies.

There is no dearth of stories which undersdoedrhportance of
remembering one's past. In searching for a fitinglogy that places it all in
perspective, | came across a story told concetdorgv Meir, zl,
m'Premishlan which may be applied in a fitting mamiThe Premishlaner
would immerse himself in a mikveh that was situatedop of a snow-
covered mountain. Despite the Rebbe's advancedhagdimbed the
mountain with ease. His aide, however, althouglvag much younger,
slipped and fell with every step. He asked the Retiow is it that the
Rebbe walks so steadily, without slipping, whitehnot stop falling?" The
Rebbe replied, "He who is bound to the One Abowenet fall down."

Simply, this means that one who places his trustashem has nothing
to fear. He is connected. Perhaps, we can takerhiegy further: One
who is connected to the past does not stumbles figrily anchored in
tradition, in a heritage that spans thousands afsyand encompasses the
Patriarchs and the greatest Torah luminaries afy@eneration thereafter.
The one who is slipping, the one who should be eoret, is the one who
has nothing to hold onto: no past, and thus, naréut

He perceived no iniquity in Yaakov, and sawpeoversity in Yisrael.
Hashem, his G-d, is with him, and the friendshighefking is in him.
(23:21)

Bilaam is referring to himself when he says ti@tvas unable to find
iniquities that would justify him to curse the Jslwation. V'lo raah amal
b'Yisrael, "And saw no perversity in Yisrael," is@ntinuation of his
inability to validate cursing the Jews. They ardeserving of a curse.
Furthermore, G-d is unwilling to scrutinize theirssto the full extent of
their failings. Since they are zealous in servirig He treats them
altruistically.

Horav Simchah HaKohen Shepps, zl, rendersadb emal b'Yisrael,
homiletically. He compares Klal Yisrael to the stoeeper who spends his
day in his establishment, working tirelessly tosedris customers. Despite
being on his feet the entire day and having tofrom place to place in
order to best serve his customers, he does ndt ahiout being tired. On
the contrary, he becomes weary and agitated wheesttine is empty of
customers. When they are present, it is no matteint if the consumer is
purchasing an expensive item from which he will makarge profit or a
simple dollar gadget. It is all about doing buss&shis is his store, and he
wants to be busy. It all goes with the territoriisTdesire keeps him going,

Indeed, lo raah amal, "it is not noticed," becahsy are so involved in
serving Him. This is what they are - just like #terekeeper. It is their
thing. A nation that is weary in carrying out itisgion indicates that it is
not excited concerning its service.

Rav Shepps cites a famous mashal, parable,tfrerilaggid, zI, of
Dubno, concerning the Kotzker Rebbe, zI, who waktsabe inspired by
Ruach HaKodesh, Divine Inspiration. An individuakl a porter to shlep,
transport, his luggage from the boat dock to htelh@hen the porter
arrived at the hotel, exhausted and completely @dnthe man told the
porter, "You carried the wrong suitcases." "Howlddhis be?" questioned
the porter in disbelief. "Your appearance and egtiawi tell me that this is
not my luggage. You see, my suitcases were filltd jwwelry, which is
very light. Had you been carrying my suitcases, would not be
exhausted."

A similar idea applies to avodas Hashem, sertfirgAimighty. One who
finds serving Hashem to be a difficult endeavorpudels and acts like he
is carrying heavy baggage, demonstrates thatrat isvith the program.”
He is not serving Hashem. Observance should betasf love, an
endeavor carried out with enthusiasm and excitemeot a drag. One who
cannot relate to this is apparently carrying thengrbaggage.

Vaani Tefillah Hashem ohaiv tzaddikim. Heashloves the righteous.

In the Midrash Rabbah, Bamidbar 8, Chazal mha&ddllowing
intriguing comment. "Why does Hashem love the aglas? (He loves
them because) their (position) is not (throughghitance, nor (is it the
result of) family. We find Kohanim are the prodoétheir bais av, father's
house; Leviim are also the product of bais av. Ehaluded to in Sefer
Tehillim 135:19,20, Bais Aharon barchu es Hasheais BlalLevi barchu
es Hashem, "House of Aharon, bless Hashem; Housevgfbless
Hashem." If a person desires to become a Kohecaeot. If he desires to
become a Levi, he cannot. Why? Because his faténbither been a
Kohen nor a Levi. If a person wants to become dikzhowever, even if
he is a gentile - he can, because it is not depeng®n bais av."

This is why the pasuk in Tehillim concludes wittirei Hashem barchu
es Hashem, "Those who fear Hashem, bless Hashéma.tdncept of
yiraas Shomayim is not connected to family. Oneetigs yiraas
Shomayim as a result of his unabiding love for KashThis is why
Hashem reciprocates with His love for tzadikim.

This is a powerful lesson. It has nothing toaditn family or inheritance.
It is all up to the person: his drive, his passius,love. Hashem wants to
see how much of our achievements are ours - nglyssomething we
emulate. Initiative plays a major role in our seevdf Hashem, because it
demonstrates our integration of the past with &limgj plan for the future.
It shows that we care.

Sponsored by Moshe Shimon and Tibor Rosenbergeimory of their
father

Peninim mailing list Peninim@shemayisrael.com
http://shemayisrael.com/mailman/listinfo/peninimestayisrael.com
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Balak: Passionately Yours

By Rabbi Asher Brander

A famous insider Jewish joke goes like this: (1)

In shul, Cohen saunters over to Finkelstethiara hushed tone asked,

"Nit oif Shabbos g'redt, (It's not really Shabliet-kspeech, but ..) do you
know anybody who has a car for sale? My old clufkstrdied on

motivating him to continue working and serving tisstomers- despite how Thursday.”

tired his body may be.

This is the meaning of, "he saw no amal," whichhis case, may be a
derivative of ameilus, toil. The freshness and esitism exhibited by the
Jewish People in serving Hashem transcend whadewakthere might be.

Finkelstein was surprised. "You know," he adadift'Nit oif Shabbos
g'redt, | am thinking of selling my old Chevy!"

"Really? responded Cohen in delight, " Nit difaBbos g'redt, how does it
run?"
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Nit oif Shabbos g'redt, it runs great! It has/et8,000 miles and | just put
in a new transmission!

Suddenly, they heard a klop on the bimah. Thayed to see the icy
stares of the gabbai. They nuzzled their noseghiehumashim as the
Ba'al Koreh continued to read from the Torah.

Cohen realized that he forgot to ask a mosirygert question. "Nit oif
Shabbos g'redt, how much do you want for it?"

Finkelstein responded, "Nit oif Shabbos g'réd{200. Cash."

Cohen was quiet. "Il think about it."

Cohen was the first one in shul for Mincha éif&rnoon. The moment
Finkelstein walked in Cohen ran over to him.

"Nit oif Shabbos g'redt, you know the car yold toe about this morning,
It's a deal! Il take it.

Yankel, shrugged. "Too late. Nit oif Shabboed1 sold it during
musaf!"

Bilaam, (like so many of us), is a man whowadetter. In him is
found the classic caricature of the one who simplynot control himself; a
bundle of great potential forever bound by innatgasy, greed, honor or
more precisely an unhealthy amalgam of all three.

With penetrating literary vision, the Rabbigffim this very aspect of the
Bilaam personality a place for emulation and themes.

Consider the following: In Torah, narrative fees on essential stuff.
Pinchas kills. Yosef is sold. The Jews cross the Berach foments
rebellion. And there is plenty of dialogue. Moshegatiates with and
petitions Hashem. Yaakov rebukes and guides hidrehi Yosef and the
brothers share intense words. Torah-speak howisugessedly sparse on
petty details. Moshe does not eat, nor does Yitzoh@&vraham. Yaakov
sleeps - to have prophetic dreams. Avraham sisaet angels. Ipso facto,
there can be no trivial details in an eternal Tbrah

Rabbinic laser analysis therefore paid spettiahtion to apparently
extraneous details. In our parsha, we find one swample, one of four
separate contexts where individuals harness ofestuzlr horses/donkeys:

a. Yosef harnesses [vaye'sor] his chariotitmhthis father down to
Egypt [Bereishis, 46:29] b. Paroh harnesses [gagg his chariot to
chase Bnei Yisrael into the sea [Shemos, 14:6A\vi@ham saddles
[vayachavosh] his donkey to bring Yitzchak to tHeeilah (binding)
[Bereishis, 22:3] d. Bilaam saddles [vayachavéssishe-donkey to go to
curse Bnei Yisrael [Bamidbar, 22:21]

And now listen to Rabbi Shimon Bar Yochai'swooent:

R. Simeon b. Yohai said: Love upsets the natrggr, and hate upsets
the natural order.

Love upsets the natural order: And Avrahane ezgly in the morning,
and saddled his donkey: surely he had plenty wésfaBut the reason was
that love upset the natural order. Hate upsetaahéral order: And Bilam
rose up in the morning, and saddled his donkeyysheshad plenty of
slaves? Hate, however, upsets the natural order.

.. And Joseph made ready his chariot, etc yefysdoseph had plenty of
slaves? But love upsets the natural order. AndPlaegh] made ready his
chariot (Ex. X1V, 6)1: yet surely he had plentystdves? Thus hate upsets
the natural order.

Passion and Protocol
Minimally, Rabbi Shimon teaches us that pask@asthe ability, bi-
directionally, to upset standard protocol. The mmre loves something or
someone, the less one cares about propriety. A Bavid dances with
unbridled gusto in front of the Ark as it returrenine, his wife Michal is
horrified, sarcastically rebuking him for beingiagle commoner. [Shmuel
2, 6:20-23]
How honored is the King of Israel ... who veaposed today as one of
the boors
David's sharp response:
In the presence of Hashem who chose me owerfgther .. as a ruler
over Israel .. before Hashem shall | rejoice.

reminds us that in Divine service, the rolpa$sion as a means of
expressing a deep relationship with Hashem icatitin serving God, one
must be careful to not allow form to trump content.

Passion: Theirs and Ours

Rabbi Shimon bar Yochai then presents us whdincredible insight:

R. Simeon b. Yohai said: Let saddling courtesaddling. Let the
saddling done by our father Avraham in order tagd fulfill the will of
Him at whose word the world came into existencentenact the saddling
done by Bilaam in order to go and curse Israelhaehessing counteract
harnessing. Let Joseph's harnessing [of his chaviateet his father,
counteract Pharaoh's harnessing to go and pursgt Is

By noticing that the same verbs appear in letsidRabbi Shimon points
out that passion may lead to divergent paths. Aamabnd Yosef vs.
Bila'am and Paroh show that passion is not a déatarrhof truth. PETA
and pro-choice groups teach us that one can begvanoth passionate.

And yet - and this is the critical point of thmédrash, extreme emotion
must be reckoned with. Were it not for Avraham diodef's prior
excellence, then Bilaam's and Paroh's passionsivgenVe to indict. For
passion or lack thereof is the real expressioruofrmer reality. It is
reflective of what's going on in the neshama world.

In his modern classic, Tzav V'zirut, the PiasecRRebbe pens a
paragraph that should be seared in the conscicaishesery Jewish
parent, teacher or anyone that considers himsalpiosition of influence.

The human soul relishes sensation, not oritlysifa pleasant feeling but
for the very experience of stimulation. Sooner sadror some deep pain
rather than the boredom of non-stimulation. Pewjilevatch distressing
scenes and listen to heartrending stories justttstgnulation. Such is
human nature and a need of the soul, just likésadther needs and
natures; so he who is clever will fulfill this neeith passionate prayer and
Torah learning. But the soul whose divine sendoithout emotion will
have to find its stimulation elsewhere: It willrer be driven to cheap, even
forbidden, sensation or will become emotionallfréim lack of stimulation.

Motionless, expressionless, kalte, antiseftitaism won't impact. Not
our children, not our spouse, not ourselves. Siitridya worthy endeavor
to reflect upon how to develop our inner fires wsocan heat up and out.

Good Shabbos, Asher Brander

FOOTNOTES: 1. Revised from Rabbi Mordechai Kagateky, Drasha
5760 Rabbi Asher Brander is the Rabbi of the WesthKehilla,
Founder/Dean of LINK (Los Angeles Intercommunityll&l) and is a
Rebbe at Yeshiva University High Schools of Los éleg

http://ots.org.il/parsha/5769_printer/balak69nter.htm

Shabbat Shalom: Parshat Chukat / Balak Nusrib@d-22:1

By Rabbi Shlomo Riskin

Efrat, Israel: "This is the statue of the lahich the Lord has
commanded, saying: Speak unto the children ofl|stea they bring thee a
red heifer, faultless, wherein is no blemish, apdruwhich never came
yoke." (Numbers 19:2)

This week's Torah portion contains two majosegeés which initially
seem completely unconnected. The first is the g&aitual of the red
heifer, whereby an individual defiled by contacthwdeath is purified by
being sprinkled with the heifer's ashes mixed \ihg spring waters. This
mystical and puzzling procedure is considered tbdysnd human
understanding: the very mixture which purifies ilnpure serve to defile
the priest/kohanim who are involved in making thgtare and in
transporting it to the designated place whereithalis to be performed.

The second incident is the castigation of oeagprophet Moses. The
Israelites once again find themselves without wated the Almighty asks
Moses to speak to a rock from which water will epeeHowever, instead
of speaking to it, Moses strikes the rock. G-d thens upon His faithful
servant, informing him that he will not bring thengregation of Israel into
the Promised Land.  This ‘punishment’ also sdebeyond human



understanding. Why is Moses being judged so h&dblif any less of a
miracle when water emerges from a rock which has Isruck by a rod
than from a rock which has been spoken to by ahatipDid the young
prince who abandoned Pharaoh's palace and eliterpsmcture in order
to liberate the Hebrew slaves, who nurtured hisdreation throughout its
wanderings in a difficult and alien desert, deséineestaggering
punishment of being refused entry into the Promiset merely because
he didn't conform to the exact details of the Diviommand? And in
addition to our attempt to understand the essemdiaire of these two
incidents, can we discover the subtle thread tbtt Inks them and yet at
the same time causes them to be juxtaposed withisadme biblical
reading?

| believe that the connecting thread betweeh atidents is the
empowering strength of love. The ritual of the hedfer is a prime
example of a hok,or a law for which there is noiobs or rational reason;
there are many such laws within our Bible, like g of circumcision and
the laws of kashrut. The performance of the modetstandable or
rational laws - such as returning lost objects ginithg charity to the poor -
emanates from the conscious understanding of thehk he/she must
strive to form a more perfect and moral societye ERistence of hukim,
however, emerges from the need to create a rétaditywill allow the
individual to love the Divine simply because theibé wills it so.

Performing a mitzvah rooted in hok allows us toresp this profound love.

Even if | do not understand why, my relationshighwi-d is such that |
will joyfully do whatever He asks of me, whethee tteason is apparent or
shrouded in mystery.

Moreover, my teacher Rav Soloveitchik explahret the ritual of the red
heifer is really not so difficult to understandstimeone falls into a muddy
pit, and 1 lift him out of it, | shouldn't be suiped if mud sticks to my cuffs
and | now have to send my pants to the cleanendasdy, if the
kohen/priest leaves the Temple precincts or theselafi Study to purify
the impure, his very contact with impurity will tésin his own defilement.

understanding of the rock incident. His interpietadf the striking of the
rock sounds almost like a Freudian interpretatiom dream in which
objects can symbolize people: G-d instructs Mosepéak to the people;
Moses sees the people as a hard, stiff-neckedwdtgh is why he strikes
the rock because in his mind Moses has createdkatity between a
stubborn nation and a 'stubborn’ rock. Thus he'gisbstriking a rock to
produce water, but striking a nation out of anger.

A leader of Israel must love his nation; he tittn empower them with
his love to improve and ultimately redeem. Strikihg rock instead of
talking to it is not simply a curious variationteéeding G-d's command, in
the end producing the same results - water foirgtytpeople. Rather it
marks the perfectly understandable deteriorationtadt had once been
Moses' total and inexhaustible love for his pedjlet being allowed to
enter the land is less of a punishment and moaa d@fidication of the kind
of love required for the final effort of bringinhe nation to the promised
land. Only a leader with empowering love couldldatt And this is why
Moses must step aside, and remain behind, as théemaf love (and
leadership) are passed down to Joshua.

Shabbat Shalom!
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"How Good areyour Tents, Yaakov" Rosh Hayeshiva Rav
M ordechai Greenberg shlita

(Translated by Rav Meir Orlian)

In Masechet Sanhedrin (105b), R. Yochanan taught

From the blessings of that wicked one (Bilaayoly learn what was in his
mind. He wanted to say that there should not bengntleem synagogues
and batei Midrash - "How good are your tents, Yagkile Divine

This is almost built in to human life and the dakchanges that take place Presence should not dwell among them - "your dmgeftlaces, Israel.”

between people. But we need to clarify what exastlyin the red heifer
ritual that causes the kohen to purify others atrigk of his own
defilement? | believe the answer is the enormous that he has for every
Jew, a love expressed by the fact that he is resldge a little bit of his
world-to-come so that his fellow Jew can receiv@sapirituality. Such is
the power of love!

From this perspective we can more readily unidetsMoses'
punishment. The most important quality of a leasfdsrael must be his
unconditional and uncompromising love for his peoposes was just
such a leader. By slaying the Egyptian task-mémeause of his love for
his Hebrew brethren, he was willing to give up lthairious comforts
bestowed upon a member of Egypt's First Familypifa pyramid of his
own certainly burial in one. Later, when he dessdnaim Mt. Sinai right
into the shocking tableau of the nation worshipprgalf of gold, Moses
was willing to be blotted out of G-d's book -- upied from this world --
unless G-d agreed to forgive the Israelites aftersin of the golden calf.

But then Moses went through 39 difficult yearshie desert with
complaining Jews; they refuse to conquer the Idrsrael, they cry out for
meat and fish and watermelon and garlic and thpgat every manner of
rebellion against his leadership. Their 'kvetcianends. At this point, G-d
instructs him "to take a rod, to gather togethentlitness-assemblage
(edah) and to speak to the rock before their eyBaithbers 20: 8). Moses

The Divine Presence in Israel characterizesétien. Moshe requested
this after the sin of the golden calf, "l and Y @eople will be made distinct
from every people on the face of the earth!" (SHe®3al6) Rashi explains
there: "The Divine Presence should no longer darethe idolatrous
nations." G-d granted his request when answerBefdre your entire
people | shall made distinction such as have nigzen created in the entire
world and among all the nations." (Shemot 34:1HRerrites: "Your shall
be distinguished in this manner from all the idalas nations; that My
Presence should not dwell on them."

Chazal further comment on the verse: "l will @gkur sanctuaries
desolate" (Vayikra 26:31) that even when they asothte, there remain
holy, and the Divine Presence never departed fevsael The Gemara in
Sanhedrin concludes, that all of Bilam's blessiegerted to curses [when
they later sinned], except for this one of synagsgand batei Midrash, as it
says, "Hashem, your G-d, reversed the curse tessibf" (Devarim 23:6) -
one blessing.

However, the primary dwelling of the Divine Rease is not in the
synagogues and the batei Midrash, but rather &elishemselves, as R.
Chaim Volozhiner writes in Nefesh Hachaim (I:4):

Certainly the primary issue of the holy andshactuary and the Divine
Presence is in the person himself. If he sanctifieself properly through
observing all the mitzvot ... then he himself is #ttual sanctuary and G-d

however gathers the assemblage (kahal), cries.distén now rebels," and is within him, as it says, "The Sanctuary of Hashtra Sanctuary of

strikes the rock with the rod twice. (20:10,11).
Rav Charlap, a major student of Rav Kook, paintisthat a

Hashem, the Sanctuary of Hashem, they are." (Yariig¢) As [Chazal]
say: "l will dwell in them" - it does not say "ih[the Tabernacle]" but

transformation has taken place: Moses can no losegethe Jewish people rather "in them."

as a nation of witnesses (edah) but rather asgnegafe assemblage of
rabble (kahal). Long before Rav Charlap, Maimonlss alerts us to the

The primary dwelling of the Divine Presencenistie Jewish household,
as Chazal say: "Man and woman - if they deseneeDikine Presence is

fact that Moses refers to the Israelites as reBeld.the 19th century figure among them." The Divine Presence in a Jew's holdsdbpends on

(1823-1900), Rabbenu Zadok of Lublin, prefigureeluetin his

another factor, an additional commnarthazal on the verse,



"How good are your tents," that Bilam saw thatapenings of their tents
were not directed one facing another. l.e., hete@awnodesty and purity of
the Jewish household. These two issues are mutiggigndent - the
eternity of the Divine Presence in Israel, andrttoelesty of the Jewish
household."

This is explicit in the Torah: "For Hashem, y@#d, walks in the midst
of your camp to rescue you and to deliver your éegioefore you; so your
camp shall be holy, so that He will not see a stiahtieing among you and
turn away from behind you." (Devarim 23:15)

Bilam wanted to damage this, and therefore advalak his wayward
plan and said to him: "Their G-d hates depravitythe wake of his advice:
"The people began to commit harlotry with the ddaaghof Moav ... Israel
became attached to Baal-Peor, and wrath of Haslaeed fup against
Israel." (Bamidbar 25:1-3)

In our difficult circumstances today, it is nesary to ingrain the
awareness of modesty in Israel, and this is this baghe victory of the
nation over its enemies: "For Hashem, your G-dksval the midst of your
camp to rescue you and to deliver your enemiegdgf ... so that He
will not see a shameful thing among you" - the apgmshould not be
directed one facing another, and things worthy oflesty should not be
demonstrated publicly.
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commit harlotry with the daughters of Moab. Thalfexl the people to the
sacrifices of their gods; and the people ate, awekld down to their gods.
Israel attached himself to Baal-Peor; and the aob#re Lord was kindled
against Israel.

Why were they crying? Because they faltereely ttecame weak.

To what is it comparable? To a princess whopvapared to be led to
the canopy [to get married] and she was found e heen unfaithful, at
which point her father and relatives will falteufaf humiliation].

So, too, after forty years, Israel camped atetiige of the Jordan River,
poised to enter the land of Israel... and they tutngatomiscuity.
[Therefore,] Moshe and the other righteous peoptaime weak. But
Moshe had [previously] stood up against all 600,@0@ here he went
weak?

The Midrash's response does naot &ulbwer the question. The
Midrash explains that this weakness was "in ordedlbw Pinchas to rise
to the occasion and take what he deserved." Kpiaias Pinchas's
behavior, but it still does not explain Moshe'sédebr.

The Midrash ends off on a very harste:

Since he was nit'atzel, lazy (we will returrthie word), [he was punished
by the fact that] "No man knows the place of higdiu(Devarim 34:6)....
This shows that G-d is strict with the righteousreto a hair's breadth.

We normally understand the fact tashe's burial place is not
known as coming to prevent worship of such a pld&et the Midrash here
takes it instead as a punishment. As a punishfoeathat action? The
Midrash uses a harsh word, that we must not, Heforefend, take
literally. The word the Midrash uses is "nit'atzathich literally would
mean that he was lazy.

This does not mean lazy in the séimaeyou and | are lazy. It
means that he did not take the initiative in tlaise; that he was unable to
gird his loins, to rise to the occasion, as he khbave done. To a certain
degree, this very high standard of conduct is ebegespecifically of Moshe
Rabbeinu, as G-d is strict with the righteous eteea hair's breadth.

The Gemara (Bava Kama 50a) citessmoces for this concept
of the exacting standard applied to the righted®iabbi Acha cites the
verse (Tehillim 50:3), "And his surroundings arepMemultuous” [the

Israel stayed in Stnittand the people began toword for tumultuous, nis'ara, puns with the wordHair], as teaching this

principle. Rabbi Nechunya learns it from the vet&nd is greatly feared in
the assembly of the holy ones, and held in reverbyall those who are
around Him" (Tehillim 89:8). This is also one irgeetation of the verse in
the Torah, "I shall be sanctified by those neavi&d (Vayikra 10:3, as per

The Lord said to Moshe, Take all the chiefshef people, and hang them Rashi s.v. hu).

up before the Lord in the sun, that the fierce an§ehe Lord may be
turned away from Israel.

Moshe said to the judges of Israel, Slay youyesre his men who were
attached to Baal-Peor.

And, behold, one of the people of Israel cantklanught to his brothers
a Midianite woman in the sight of Moshe, and in ¢igt of all the
congregation of the people of Israel, who were \weepefore the door of
the Tent of Meeting. (Bemidbar 25:1-6)

It is understandable why Moshe dreddiders were crying.
Before their eyes was harlotry, both in the liteshse and in the figurative
sense - the unfaithfulness of idolatry. The Taaplicitly connects idolatry
and promiscuity in the aftermath of the sin of godden calf (Shemot
34:15-16).

The severity of this episode is imgarable to the sin of the
golden calf. Of course, that too was very sevéiee Gemara (Gittin 36b)
compares the sin of the golden calf, which tookéeat the feet of Mount
Sinali, to a bride who was unfaithful under the &lrithnopy. But at least it
was understandable, for the generation that lefpHgad grown up in the
idolatrous Egyptian culture.

This generation, forty years lakexd grown up at the feet of
Moshe Rabbeinu. Thus, with all his frustratioh& new generation's
regression to idolatry and harlotry, it is undensteble why Moshe
Rabbeinu cried instead of responding.

Nevertheless, our sages speak \a@shly of this weeping. The
Midrash (Bemidbar Rabba 20:24) asks,

Based on this principle, one cap alsderstand the punishment
Moshe and Aharon received for their misdeed atMkgiva (Bemidbar
20:2-13), especially in light of the verse in PaeHa'azinu. The latter
source comes at the end of his Moshe's life, wieeis bxplaining why he
and Aharon were unable to enter the land of Israel:

Because you trespassed against Me among thie pédgrael at the
waters of Meriva-Kadesh, in the wilderness of Thie¢cause you sanctified
Me not in the midst of the people of Israel. (DéwaB2:51)

Moshe does not say that he is bpingshed for some particular
negative action, but rather for the fact that hledao sanctify God's name
at Mei Meriva. Moshe and Aharon had an opportufeitysanctification of
God's name (kiddush Ha-Shem), and they did notrmagiit. They
created a kiddush Ha-Shem of a smaller scale, whicthe standard
applied to them, is considered a lack of kidduskSHam. The same is true
here: Moshe is punished for not stepping up inadiff circumstances to
solve the problem.

However, we will see in a line thaa skipped earlier in the
Midrash, that this is not entirely the case. Thdrkkh, after explaining
that Moshe was punished for not stepping up, coegras follows:

This teaches you that a person needs to beabadeopard, swift as an
eagle, fleet as a hart and strong as a lion theevill of His Creator. Of
course, G-d judges each person in accordance withr her abilities and
capabilities; but each person, on their part, néztty to maximize his or
her potential. The Midrash's description is basethe Mishna (Avot
5:20) where Rabbi Yehuda ben Tema says that arpaeess to show
these same character traits "to do the will of yeather in Heaven." This
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Midrash adds that not only is one supposed tchétitay, but that failing
to do so is considered to be a wrongdoing.

One might think that not taking aatzae of religious
opportunities is only a failure in the realm of "Bood" (Tehillim 34:15),
that one has not advanced himself, has not acteof oighteousness, but

word "mahpecha", also from the "hafach" shorestgmagupheaval'.
"Hafach" connotes a full reworking and redefinifgeents rather than a
mere change. "Hafach" is used to describe a wtabme reversal of
fortune and fate, such as "Hafachta mis'pedi I'mH¢h "You reversed
my mourning into dancing” (Tehillim 30:12). The cplete redefining of

one has not done anything wrong. We see fromthatesuch an approach Dovid Hamelech's life was best described by theestio"hafach".

is also a deficiency with regard to "Turn away fremil" (ibid.), and that
one who fails to act is, in fact, considered t@beng wrongly.

One could cite many examples fas thlating to the study of
Torah, but instead | will cite a few cases relatimghe interpersonal realm.

We can now understand why the entire story tafaBi had to be narrated
in full detail, as every facet of the account fonpast of a larger picture of
Hashgacha P'ratis (Divine Providence) in which dactor necessarily
contributes to and culminates in a complete ancperted reversal of

One is the Gemara in Berakhot 12b, which teadietsohe who could ask what was planned. The "minor" events leading upédale's climax were

for mercy on behalf of his fellow, but fails to do, is considered a sinner.
The Gemara does not say that he has not helpétenig, or that he has
failed to take advantage of an opportunity; rathealls him a sinner.

The Gemara in Yevamot 63b has varglihwords for one who
does not engage in procreation. R. Eliezer s@ysjdne who
[intentionally] does not involve himself in proctiea is considered as if he
has spilt blood." This is a comparison not onlatwrongdoing, but to a
very specific and severe one.

We need to strive in our servic&ed to maximize those
opportunities that are presented to us, and e lazy and let them pass
us by. We need to strive for the best in all acfdke service of God,
whether in the study of Torah, in prayer or in mierpersonal relations.
And we must recognize that failing to do so ismetrely a lack of
righteousness, but rather is a shortcoming in ervice of God, one that
we need to correct. That which is possible fotousiffill is binding upon
us.

[This sicha was delivered at se'uda shelishit, shateBalak, 5762 (2002).]
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The presentation and import of Parshas Balak pdsw fundamental
questions. Firstly, why was it necessary for thealido record the entirety
of the story of Bilaam's involvement with Balak aBitham's attempts to
curse Bnei Yisroel? Would it not have been simfdethe Torah to briefly
note that Bilaam tried to curse us and that Hastramrerted Bilaam's
words into berachos? In the case of Nachalei A(Bamidbar 21:15), the
account of G-d preventing the Emorim from attackimg Jews and His
crushing of the Emorim was condensed into a fewkies Why do we
need to know the whole episode of Bilaam, includifggnegotiations with
Balak's messengers, the dialogue with the donkeydetails of Bilaam
trying to attain prophecy via korbonos, and saif@rthe basic point could
surely have been made without the elaboration andhpby-punch detail.

Secondly, the text of Bilaam's blessings wasriparated into the Musaf
Shmoneh Esrei of Rosh Hashanah as well as othtsrqfaour liturgy; why
was this done? Although the berachos pronouncéilagm were truly
miraculous in light of the intervention by Hashemstifle the words that
Bilaam really planned to say, why was it necesgandopt the words of
the vile Bilaam for our tefillos? The same core sages that Bilaam
conveyed can be found in other parts of TanachRatbinic literature;
why not quote from there and avoid association Bitaam?

It is stated regarding the account of Bilaant thavayahafoch Hashem
Elokecha I'cha es ha-klalah li-v'racha...". (Dave®3:6) This is commonly
translated as "...and the Lord your G-d changedtinge into a blessing..."
However, the connotation of the word "vayahafoeherhaps
misunderstood. In other contexts, the shoresh-wood) "hafach" has a

crucial for the outcome. It was essential for Bitetw be warned by
Hashem not to curse the Jews and to heed Hisefictatd it was also
necessary for Bilaam to be granted permission Ishelia to go along with
Balak's emissaries. Had Bilaam been barred fromggair had he gone
without warning and with the intent to disobey Gld,would not have
attained the state of prophecy necessary to irgitdashem's messages of
beracha. So, too, it was necessary for Bilaam'geloand the malach
(angel) to counter Bilaam while he was on his ipt in communication
with Hashem, in order to dispel Bilaam's notiort thecould undermine G-
d when not in His presence; this enabled Bilaamés positive prophecy.
Additionally, had Bilaam not demonstrated a greaaisure of haughtiness
commensurate with his level of nevu'ah, he wouldhawe grossly abused
his prophetic powers. (See Derech Hashem 3:4:ddsics of the prophetic
state.) Furthermore, had Bilaam not argued wittaBahd his cohorts and
thereby harbored animosity toward them, he woutchaoe uttered his
prologue - a curse against those who victimize Kiafoel, and a blessing
for Jewish ascendancy against such nations.

In short, every part of the account was a necggsece in a puzzle of
precise Hashgacha P'ratis, and the convergingebffeator as dictated by
Hashem, all in a paradoxical negation of everytlrgnded by Bilaam and
Balak, forms the entirety of the story. The naveatf Bilaam is very
similar to that of Megillas Esther, in which seegijnunrelated, minor
events merged into one large picture of HashgathtsPtotally unraveling
what was planned by Haman. The story of Esthefésned to in the
Gemara as a Hallel - a praise of G-d - and the samée said as regards
the story of Bilaam in this week's parshah. In kuathes, the details were
required to be woven together and laid out fordaaler, as the lesson and
inspiration would not be possible if presented summary fashion within
the span of a few pesukim. The meshing of seeminglglated factors into
a total reversal of fate is shared by both stodes, the shoresh "hafach" is
therefore aptly applied.

It is thus also understood why the berachosilabB are so important
and made it into our liturgy. These berachos refBad's utter
manipulation of human nature, intent and actiortreyldemonstrate that
God's love for His nation caused Him to weave #nicete set of events
into wondrous good and turn the words of a viciang-Semite into
blessing. By invoking the words of Bilaam, we deeldat G-d - Who
overturned ["hafach"] everything for the sake of Ideople - can surely
hear our tefillos and overturn all if He deems prayers and causes
appropriate and worthy in His eyes.

Parsha Pearls
Chukas/Balak 5769
And Pinchas, son of Elazar, son of Aharon Hakokaw, and he rose up
from the midst of the
congregation, and he took a spear in his h&id7)
Rashi says, “He saw the event and rememberddwhéie said to
Moshe, ‘I have learned from you that if a Jewisinntakes a gentile

quite deep, vivid interpretation. In the story atlter, "v'nahafoch" refers to woman, zealots may kill him in the act.” Moshe séite who reads the

a state of total paradox, such that every factefale was "reversed"
['nahafoch"] so as to form a completely new stditaffairs. So, too, the

verdict should be the one to carry it out!” Immeelig, he took a spear in
his hand.”



The source for this Rashi is Rav’s opinion imlSzdrin 82a. However,
there is another opinion there, that of Shmuetofding to Shmuel,
Pinchas did not ask Moshe’s permission before ble &otion.

“And Pinchas saw” means that Pinchas rememblkeegrinciple that
“wherever there is a desecration of Hashem’s nameneed not give
honor to his teacher” by asking his permission. Hadsked Moshe’s
permission, he would have wasted precious secdndsg which
someone might have seen Zimri's sin and followiscekample.

According to this, the word “saw” is not literdlreally means
“remembered.” But we could add that Pinchas, Withpowers of
prophecy, saw that there would come a time wheerstivould need to
use this same principle, and take it to a new léMdeast Pinchas knew
that Moshe would certainly have given him permissd do what he did,
and all he would have lost would have been time.

Furthermore, in his quest to save time he walating only the principle
that one may not rule halacha in front of oneé&skeer, even when the
teacher himself would have ruled the same way. Biathas saw that
there would one day come a generation in whichisaddbnot speak out
against the pervasive heresy of their time, dymmto their fear of the
people. Then it would be up to smaller individual®e the zealots and
speak out, even if they know that some of rabbisldroot officially put
their stamp of approval on what they are doing.

One should not think it strange that rabbis waoefrain from speaking
out due to fear of the people. Even one of thatget tzaddikim in history,
Shaul Hamelech, failed in this aspect. When Steautie people take from
the sheep of Amalek for offerings, Shmuel took kintask. At first, Shaul
didn’'t understand what he had done wrong, andalte 4 have listened to
the voice of Hashem, and walked in the path orclwhiashem sent me”
(Shmuel 1 15:20). But when Shmuel finally made himderstand that
Hashem desired obedience more than all the offeiinthe world, Shaul
said, “l have sinned, for | have transgressedrtbeth of Hashem and
your words, because | feared the people, andtehled to their voice” (v.
24).

We see here that Shaul, at first, did not cansty see himself as acting
out of fear of the people. He had his reasongdas Torah, for what he

712 nXx mapn mx. After davening a congregant says to him: Rabhik, t
was very interesting, but what is the ritual of Bed Pepper?

MR 779 - epitome ofn. Rashizna npn nxr.

Shlomo Hamelechian apina xm nonx "nax, Chazal say refers tow
»M211°37) IR - in gematriyampina Xom = a1 7370)

Why more enigmatic than othern?

Furthermore, Rashi gives reaspnpn mx x1an. Not worse than other
mxns Ny,

What is connectin betweém andm»17x 779, How doesix 71 “clean
up" mess of theaw? %"m say that atio effects ofny7a yv xon were
reversedinnmr apos. (We learned about it imo1 o> shiur.) Noyai 1w,
no death. Butava xon plunged them back into mortality.

So death is result dfvn xvn.

But - if they had na"sw>, how didxvon happen? Answer 'y X
TN M WARIW AN ©HYab 19 NNND 1Y XOR 23U DR PRI WY XY "84
o1 93 "mx axh ank ot 023b

But if there would have been hw there would have been ntnx>. So
why did there have to bebarn xun to ben»a? nawn 7 m?

End of historyaw 1215w ar. So why not go there directly? Which is what
happened at :>107"3p took us withmx?s11 av0°1, overawed us with
revelation, forcibly brought us up to highest $pal state.

But that is not the ultimatern n¥n. The ultimate goal should come about
throughnawn - there should bexa and evil in the world - and in man -
which man, by his own efforts, overcomes. We damderstand why - why
not go the short and easy way - but that is therunableaw: 11x1.

And therefore he allowed thevn xon to happen, so that death and evil -
which had momentarily been defeated - were relbaek into the world.
Why?a°37% nmwn miab - to launch the process mhwn that eventually -
over the course of history - would defeat them.

Themax 7719 - the instrument with which theet of death is cleansed -
represents that entipeocess of 12wn and 723 with which death and evil
are to be overcome. And that fact that:theitself is a cow - a maturey -
demonstrates that in the Divine plan the purposkeifiva xun itself was
to launch the process mhwn which thenns represents.

And thereforemix 719 is the ultimaten. Thepin is not in the details of

did. It was only after Shmuel showed him the flamvkis reasoning that he the laws ofim7x 770 - but, rather, in the very need for thre, in the need

thought to himself, “How could | have made suchistake? How could |
have mistaken an aveirah for a mitzvah?” And laéized the answer: that
he had been influenced by his fear of the pedf#esaid, “I sinned - and
mistook an aveirah for a mitzvah - because | fetiredpeople.”

The Shulchan Aruch recognizes that rabbis osisadin may be
influenced by their fear of the people.

In Choshen Mishpat 14:1 at the end, the Rem@sytilf the man on trial
is wealthy and influential in his city, he musttibied before a beis din in a
different city, even if the beis din of his ownyog greater.” The Rema

for there to be death and evil and pain in the dvatlall. Thepn is not the
779 but thebay, which made thes necessary, and which made death and
sorrow the companions of life and joy.

That is the mystery that causgdn an>w to cry in despairmnonx “ninx
I AP RO

We stand at the beginningtofn wnn, that very month in which theon
©avn took place, and which marks the beginning of thigod ofa»xna 173,
the tragic three weeks before then - the result of those tragic processes
which theyn xun unleashed - took place.

thus treats the fear of this influential man likeréoe, which can influence a And we stand at the end of a week in which deathtragedy have again

rabbi to rule the wrong way. It should therefooene as no surprise that
many rabbis today feel the pressure of their wgahd influential
congregants and do not speak out against the hafresy time. (Al
Hageulah V’al Hatemurah 117-118)

been visited upon our peopleZrnu» x.

And it is appropriate that we enter this montthwie reading afs
m7x. Because thiswns reminds us that whilexn is strong, it is not
invincible. Thenxmw of death can be purified; and, ultimately, deggéli
will be defeated. And if the existencemsfa, of death and evil, is@an, a
mystery, rooted in the inscrutable will of thiay >w 1127, ultimately we are
assured that even theya xon, which releasedx»w back into the world,

http://www.yutorah.ordéctures/lecture.cim/706203/Rabbi_Eli_Baruch_Shulmavas meanta1> nawn miav, to open the way timwn, just as these dark
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Drosho forChukas 5762 - The Mystery of the Para Aduma - Why do
we need it?

Article Date: Saturday June 29, 2002 Par§ltaskas 5762

Rabbi Emanuel Feldman once gave a drosho abeebtimection betwen
thema1x o, the Red Heifer, and the sin of thren %3y, citing Rashixian

days ofo»xnn 173, which lie ahead, lead on to the daysoén and
renewal, just beyond.
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