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Rabbi Hershel Schachter

An AreaVersusA Line

The Talmud (Berachos 8a) refers to the bodhefialacha as “the four
amos of halacha”. We had a rebbe at Yeshiva whdevasof pointing out

that it's not “two amos” of halacha, but four. Tharah doesn't dictate to us

to follow a straight and narrow line,but rathestay within a certain area
of acceptable behavior.

In this week's parsha Moshe Rabbeinu tells adaadk that “in the
morning” Hashem will demonstrate who the choseividdals to serve as
kohanim and levim are(Bamidbar 16:5). Rashi, mdummentary on that
passuk, quotes from the medrash that the phrake jpassuk has yet an

was a shoemaker by profession, and his unusddkizs consisted of the
fact that he did is work in an honest fashion.

The midrashim have the famous comment that §aghe facial features
of people are so different from each other, satieovay they think is also
very different”. This statement was made by théisaim praise of the
Creator. When people mint coins in a mold, allcbims come out the
same. But the Creator made people in a similar niboitieach one is also
dissimilar from the other (Sanhedrin 38a)! The @reaever wanted all of
us to be gingerbread men — all exactly the santause we conformed to
the same cookie-mold.

To the best of my knowledge, the longest passatiee Midrash Rabba is
the commentary on Parshas Nasso. All of the twebsim (heads of
tribes) brought exactly the same korbanos (duhiedfitst twelve days of
Nissan) for the purpose of chanukas hamizbeactednit one of them had
totally different kavana (intention). Even whererthis conformity, there is
still much room for individuality. No two peopleitik alike.

It is a serious mistake that many observant parmake, that they plan to
raise all of their children to conform to the sasimgle mold. Mishlei (22:6)
tells us that we must educate each of our childmmording to his
individual style. And each of them, in his own @sdion, has the ability to
develop into a great tzaddik and even a chassid[1].

[1] Ed: “Chassid” here refers to an exceedinmjfiteous individual, and
does not refer to the contemporary usage of the veoidentify a specific
subset of the Orthodox Community Copyright © 2098 he TorahWeb
Foundation. All rights reserved.
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Moshe, who is known as a person of limitlessepat and tolerance,
forgiving to all and the most humble of all humarescts apparently in an
uncharacteristic manner to Korach’s attack agisseadership of the
Jewish people.

Moshe’s aggressive stance against the rebelalseaaifferent motive for
the attack than mere office-seeking on the patt@febels. After all, it was

added connotation: “boker — morning” indicates fhat as Hashen has set Moshe himself who declared, “Would that all of reople of Israel

borders between day and night, so too has He glisthed between
kohanim, leviim, and yisraelim; and so too allloé fTorah represents the
boundaries distinguishing between the muttar aadisur. There is a
broad two dimensional area of muttar, and notgLettaight line. In the
Torah way, we don't have to be careful not to get of line”, rather we
have to be careful not to cross over the border(gs).

In the famous passuk at the conclusion of theia@f Hoshea the
prophet states, “the paths (in the plural) of Haslage straight”. There are
more than one lane in this wide highway. In thectwing lines of the
classic work Mesilas Yesharim, Rabbi Moshe Chairpdtio points out
that even someone who was compelled to enter imémyalowly profession
has the ability to become a chassid[1] just like amo is only learning all
the time. Hashem created a big wide world and Helsiezaddikim
entering into all kinds of fields to accomplishiddush Hashem. The
Talmud (Berachos 17a) records the statement tea#bbis of Yavneh
used to say: “I (the talmid chacham) am a creatfirtashem and the
farmer is also a creature of Hashem; | do my wofls{udying Torah) in
the city, and he does his work on the farm. Ana@ne should think that
the talmid chacham will receive more reward, f@& ttadition has it, that
whether one learns a lot or a little, if he plaisdesignated role in the
world by accomplishing a kiddush Hashem in higlfiell will receive
proper reward.”

In Parshas Breishis the Torah mentions that Gttan@s an unusual
tzaddik. There is a well known comment made byAbtear that Chanoch

become prophets.” He tells Yehoshua not to be asatodefense of his
personal honor.

And yet with Korach and his followers, Moshe adaphard line and
uncompromising stance. The Torah always notes whebehavior of
great people appears on the surface to be unclastictof their nature
and past performance. Part of the reason for tha@hT®doing so is to alert
us to a deeper, underlying issue. We must nottisfied with the
superficial and surface statement of facts.

The deeper issue here is that Korach wishesrteetbTorah and Judaism
to a man-made “democratic” faith, not its original true source as a faith
revealed to humans from on high, a faith and {f#esm ordained in
Heaven and revealed to humans. Therefore, it idoshe and his
leadership that are the core issues in this didputtéhe basic definition of
Judaism — is it revealed and Godly or man-madedramhted?

On that basic core issue of Judaism, Moshe seesom for compromise
or tolerance. It is not Moshe'’s status that igateshere. It is the
understanding and true meaning of Judaism. Itsfuduye is now at risk.

Even though the Talmud teaches us that the disgfu€orach against
Moshe is not one that was destined to last etgrialthe sense that | have
described above, it has lasted until our very @ag struggle to maintain
Judaism as a Godly revealed religion is an ongoireg There are many
forces within and without the Jewish world that dattempted and still
attempt to remove the Godly revealed part from idnda



Even though all of Jewish history indicates thgeet failure of such an
approach, it still persists in our time. It is ot attack on the Orthodox
establishment - Moshe, so to speak, as is presbeted though on the
surface it may be seen as such. At the root oflidpte is the view that
Judaism is given from Heaven to earth and not merelever invention
and artifice of ancient rabbis and scholars.

Rabbi Samson Raphael Hirsch once characterizediffierence between
Judaism and other faiths. Judaism, he said, iEgioregiven by G-d to
define man, while the other faiths were createchan to define God. G-d
is beyond our meager abilities to define or undect Therefore, He gave
us a Torah, the Torah of Moshe, in order to aitbdise as proper human
beings and as His devoted servants.

Shabat shalom.

Rabbi Berel Wein
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TheMéachot of Kindling and Extinguishing a Fire
Two of the thirty-nine melachot (categories aftpbited activities) on

injury, one may extinguish it. However, if thereaisvood coal, it is
prohibited to extinguish the coal.

The Rishonim provide three reasons to distingbetiveen a wood coal
and a hot piece of metal. First, Rashi, ad loe.,Gachelet (and Shabbat
134a, s.v. B'Gachelet) states that the melach#of ik limited to materials
that can produce charcoal through the extinguispingess. Since metals
cannot become charcoal, there is no biblical u@tafor extinguishing
metal. Therefore, the rabbis allowed violationha# tabbinic prohibition
against extinguishing metal in order to avoid ipjudowever, the rabbis did
not allow extinguishing a wood coal in order to idvgotential injury, since
it produces charcoal which is a biblical prohibitifThe Gemara implies
that according to the opinion that melacha shefaiizha I'gufa is not
culpable, it is permissible to extinguish a woodldo this situation. This
concept is beyond the scope of this article.]

Second, R. Eliezer of Metz, Sefer Yereiim no4,1states that metal is not
subject to the melachot of hav'arah and kibui. &foee, extinguishing a
hot piece of metal is only prohibited on a rabbleiel and is permissible to
prevent potential injury. Since wood is subjedhte melachot of hav'arah
and kibui, it is prohibited to extinguish a woodatm order to prevent
potential injury.

Third, Rabbeinu Chananel, Shabbat 42a, s.v. bivah, states that the
permissibility to extinguish the hot piece of mésabased on the fact that it
poses a public danger. Although this is not athifeatening danger,
Rabbeinu Chananel permits violation of Shabbatdeioto prevent public
injury. The difference between metal and coal &fical in nature. When
metal is heated it is not visibly hot and presengseater threat than wood

Shabbat are hav'arah (kindling a fire) and kibxiigguishing a fire). In this which is visibly hot.

week's issue we will discuss the parameters oéthesdachot. Additionally,

According to Rabbeinu Chananel, metal and woedqually subject to

we will discuss some contemporary practical apgtioa of these melachot. the melachot of hav'arah and kibui. According tteB¥erei'im, metal is

Hav'arah for a Destructive Purpose
One of the challenges in understanding the malathav'arah is that it
seems to contradict the principle of the Mishnatsiiat 105b, that an act
performed in a destructive manner cannot constiuteslacha. If an act is
performed in a destructive manner, it is only poghd on a rabbinic level.

not subject to either of these melachot. AccordinBashi, metal is subject
to hav'arah but not kibui.

In a previous issue, we noted that the statusedél vis-a-vis hav'arah and
kibui is relevant to incandescent bulbs. R. Shla@mAuerbach, Minchat
Shlomo 1:12, notes that Rashi's opinion is the @atixr opinion. He
compares the filament of an incandescent bulbglowaing hot piece of

As such, the melacha of hav'arah should be limdedsituation where one metal and therefore rules that activating an ineanent bulb on Shabbat

lights a fire for a productive purpose. In facg tBemara, Shabbat 106a,
cites a dispute between R. Yehuda and R. Shimardiegy this issue.

constitutes a biblical violation of hav'arah.
Regarding deactivating an incandescent bulb,Reri#ach notes that

According to R. Yehuda, one is only culpable faicdation of the melacha according to Rashi, there is no biblical violatafrkibui on metal.

of hav'arah if he lights the fire for a productmerpose. One example is

Therefore, deactivating an incandescent bulb woatcconstitute a biblical

lighting a fire in order to produce ash. R. Shiniof the opinion that both violation of kibui. Nevertheless, R. Auerbach swgigehat perhaps the

the melacha of hav'arah and the melacha of chaxelrfding) serve as
exceptions to the rule in that they are both inhigyelestructive melachot.
According to R. Shimon, one violates these two nieaeven if the act is
performed in a destructive manner.

Rashi, Shabbat 106a, s.v. U'Beraita, impliesfhatehuda and R.
Shimon dispute how to view lighting a fire in ordercook. According to
R. Shimon, while one does positively benefit frdra fire, the kindling of
the fire is viewed as a destructive act becaustugief the fire is
consumed. According to R. Yehuda, even thoughukki$ consumed, if
there another positive benefit of the fire, itamsidered a productive act.

Rashi's comments help explain Rambam's opiniami#&m, Hilchot
Shabbat 12:1, rules that one is only culpable &fanah if he lights a fire
for a productive purpose such as producing ash.Ranhbam, rules that if
one kindles a fire to produce light or heat, heuipable for hav'arah. One
must conclude that the reason why lighting a firetfeat or light is also
considered for a productive purpose - even thobgtatt destroys the fuel
is that the benefit of the light or the heat rerttieract a productive act.

Kindling and Extinguishing Metal
The Gemara, Shabbat 42a, states that if thergl@wving hot piece of
metal in the public thoroughfare and there is aceamthat it may cause

reason why extinguishing a hot piece of metal aolystitutes a rabbinic
violation is that the metal is only storing heattth receives from a heat
source. However, regarding an incandescent light ttue heat is produced
by its own resistance to the flow of electrons. fEf@re, it is arguable that
extinguishing the filament by deactivating the tiglould constitute a
biblical violation of kibui.

Adding Fuel to a Fire or Removing Fuel from aFir

The Gemara, Beitzah 22a, states that one whofadd® a fire violates
the melacha of hav'arah and one who removes forel & fire violates the
melacha of kibui. In a previous issue, we discusgeether removing a pin
from a timer so that a device connected to it ieithain on longer is
comparable to adding fuel to fire. We noted thabyrmaoskim are of the
opinion that they are not comparable and thatgeisnissible to remove the
pin from the timer.

- Regarding removing fuel from a fire, there isspdte between Tosafot,

Beitzah 223, s.v. V'HaMistapek and Rabbeinu AdBeitzah 2:17,
concerning the nature of this prohibition. Accogiio R. Asher, the reason
why it is prohibited to remove fuel from a firetigat by removing the fuel,
one causes the fire to extinguish earlier. Togdifizigree and maintain that
the prohibition cannot be causing the fire to egdish earlier because that
would constitute gerama (indirect action). Ratherreason for the
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prohibition is that by removing oil from a fire, ®iis causing the flame to
flicker slightly and that is a violation becausejipears to look like kibui.
[Tosafot imply that it is not a violation of the taeha of kibui but rather a
rabbinic prohibition.]

Tosafot note that it is permissible to cut thtdm of a burning candle on
Shabbat because that does not cause the flaniekey.fRabbeinu Asher
prohibits cutting the candle because it causefirthto extinguish earlier.
He explains that it is not considered gerama be&cgesama is not
applicable when one manipulates the actual sysearama is only
applicable when one manipulates a force exterrthlesystem.

R. Natan Z. Freidman, Netzer Matai 1:9, discusgesther it is possible to
close the intake valve of the pipe leading to asage on Yom Tov in
order to cause the fire on the stove to extinguighnotes that according to
Tosafot, it is permissible since the remainingigake pipe of the stove
will continue to flow and the fire will only extingsh moments later.

man which he describes (so very cheerfully!) astindrutish and short."
In a world without spirit or common rationality,efe are only competing
political interests: she may dress up her inteiegtertain value systems
and beliefs; and he in others, but everything adw@jils down to politics
and interest. The sensible person (ie Hobbes}kati in such a world of
warring passions and interests, the best thingie tb give into the
authoritative and authoritarian Leviathan, and leshim keep the peace.
In a world without anything else holding peopledthger, raw authority
holds sway. It's all power.

Enter Korach, the Leviathan of the desert. Koigebstions Moses's
authority, Moses--the most humble of all men, Gxdie prophet. And how
does he challenge Moses? He says: 'You are ajwlltiyou've set up your
brother Aharon in a cushy position as High Prigstir nephew as next in
line; and you take the leadership position for gelft You're running a
corrupt government based upon protexia (for nogel&, nepotism); and

Therefore, it is considered gerama. He then aditsetren Rabbeinu Asher you benefit the most!' As a way of winning favogrich then morphs into
will agree because the gas that has not yet entteeestove is considered  Spinoza and says, 'we are all holy, Moses; notjust spread some of the
external to system and by closing the valve, omegeely preventing more power around.' (I admit I'm being overly acadengoeh but for those not in

gas from entering the stove.

R. Ovadia Yosef, Yabia Omer 3:30, notes that wReRreidman's ruling
was publicized many rabbinic authorities objectetlis ruling. He explains
that Rabbeinu Asher would not consider the intadteevexternal to the
system because the gas is flowing continuously flteermunicipal gas
reservoir directly to the stove. [It should be mitieat R. Auerbach, op. cit.,
raises the possibility that deactivating an electevice is merely preventing
additional electron flow and should be considere@uma. He summarily
rejects this possibility because he views the @eafcreceiving its electron
flow directly from the battery or the power plaatén though it is
alternating current). R. Auerbach would ostensilgee to R. Yosef
regarding a gas line.] R. Joshua FlugasRbsh Kollel of the Boca
Raton Community Kollel, a member of the YU Kolleltiaitve and senior
editor for the Marcos and Adina Katz YUTorah.orgliasion of Yeshiva
University's Center for the Jewish Future. To astks archives of the
Weekly Halacha Overview click here. To unsubschiben this list, please
click here

http://openmindedtorah.blogspot.com/2008/06/muitleis-hell-korach-
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Thursday, June 26, 2008 Modernity is Hell: Kbrand Hobbes

Dr. William Kolbrener <msbillk@yahoo.com>

| have plans to go to London in a couple oékafor the International

Milton Symposium. When people ask me about my ufegracademic
trip, and I tell them I'l be speaking about 'Milttand Hobbes,' they gently
correct me: 'you mean, "Calvin and Hobbes™? Nonibt early senility, and
not a slip of the tongue, and not a Bill Watterspm-off, and not a tiger
and a boy, but the poet, John Milton, and the pbjpter, Thomas Hobbes.
So, given my current scholarly interests and tine tf year, I've been
thinking a lot about Hobbes, and his predecesstrdmesert, Korach. I'm
picturing some of my graduate students now givikglictive eye-roll,
and saying to themselves: there you go again Ko#r; yoking the most
heterogenous ideas by violence together!" KorachHobbes: p-lease...!
And yet...

| sometimes wonder about interesting historicgires to have at my
shabbos table (a strange thought, i know); | tiliokbes would be a great
candidate--though he would probably scare the i@rildHe scares me!
Hobbes, the first philosopher of modernity, sawaalelv-or maybe he
helped invent it--of only bodies, just an intemagtimotion of limbs.'
Though Hobbes devotes half of his book to discassid religion, he
allows no place for spirituality among those limthere's just the physical
world, nothing divine. Out of Hobbes's universenly physical bodies and
their conflicting desires comes the need for thadthan--who through his
‘rule by the sword' provides the only barrier tdless war, and the life of

the know, Spinoza was the seventeenth centurygaiplter--an honest to
goodness heretic--who made possible the scenejrigeniater, of Shirley
MacLaine on an East Hampton Beach, shouting, "Ga!"). Korach
doesn't believe in Torah min Ha'shmayim--Torah fideaven: Korach
'deconstructs' Moses's actions, and finds thedrimeaning: 'lIt's your doing
Moses!; your Torah keeps you in control!; your Toraflects your
preferences; you don' like cheeseburger's Mosesase of the levitical
class and like the day of rest; that's why you gessthis Torah of yours!
All Korach sees is his own desire for power, sc&@t see anything else
(everyone, | think, knows someone like this). Serein Moses, the
spiritual man par excellence, he only sees politias power.

Our sages tell us that there are two kinds gfudés one for the sake of
Heaven, represented in the dispute of Hillel ana@n®hai; the other of
Korach and his followers. The dispute of Hillel eBldammai is beloved by
G-d, because each are engaged and committed ginlgrito light aspects
of the Torah. And though they disagree--and sonestisay opposite
things--they are united through their love andriesy of the Torah. Here,
we return to the mystical power of the number thFee two are
transformed into one through the point that brithgsn together. In this
way, as the Maharal puts it, three is at oncedasisgreater than two.
Jewish algebra: three unites into the number nwallriess than two
(one); but one is superior to two for representingy. Hillel and Shammai
are united in their disagreement (having a meanlrdigagreement is hard
to do!)--through the Torah.

Korach however is forever stuck in the worldwbt He is not paired with
Moses, but with his fellow politicians, the compafywo hundred and
fifty men who follow him to their death. Korach jgues not the unity
which comes from dispute in the name of heaventhmitlispute of politics
and division. The dispute which Korach pursues evaated on the second
day of creation, the day the waters above and belere separated (a
cosmic division)--the only one of the six days afation which G-d does
not call 'good.' It is also the day, our sageauteliwhen gehinom--hell--was
created. Hell is the day of division without thepemf coming together, of
separation and absence, a vacuum filled up only thé warring desires of
men whose lives are 'nasty, brutish and short.'#anKorach projects a
world based upon his own selfish desires and gallihachinations. But as
Korach and his followers sink into the abyss offtegy earth that swallows
them, the rest of the people of Israel cry out,sM®Emes, v'Toraso Emes,’
'Moses is True and his Torah is True!' The Toraklo$es makes possible
a world where the division of two turns into thatyof three!

Hobbes describes a modern world in which manysdttill live, a world
without anything to unify but power, a world of jhiok and faction, self-
interest and endless division. Korach's disputeiges a legacy for Hobbes
which he gives to the modern world: Hell. PodigdV/DK at 7:45 AM




"Professor Fox" PROFFOX@aol.com
"...vayiplu al p'neihem..." "...and they fefi their faces..." (16:22)

difference between the controversy of Korach amat of Hillel and
Shammai? Was everything else on the "up and upli shat the only
ingredient that was lacking was I'shem Shomayim?

When a group confronted Moshe and Aharon, HaShesp®nse was one Horav Yeruchem Levovitz, zl, considers Chazatsds very carefully

of imminent judgment. The response of Moshe anddmaas one of
pleading for Divine clemency. This plea was offenéth the posture

when he says that Korach was not simply lookingaftittle more kavod,
glory. Originally, his intentions were noble ange praiseworthy. He had

depicted in our verse: they fell forward with thigices hidden against their sought a deeper understanding of mitzvos, a ¢losare intense

outstretched arms. This pleading is known as tegkind that prayer
posture is called Tachanun.  The Recanati esltisat a profound
message is present here: the sequence which Masteded for all time

relationship with Hashem. Kehunah was a mediuutin which his
dreams could be realized. He had high goals, rafijetives, and
laudatory aspirations. There was only one flaliinendeavor: he was not

was that this prayer, pleading and supplicant pesite tandem processes. acting I'shem Shomayim. He was self-serving. Hillel Shammai were in

If there is to be a techina prayer, a tachanurupess proper. This is
related to a principle which we discussed in atieggrarsha email in
explaining the principle of "somech ge'ula I'tefil one must first assert a
conviction in HaShem's promise of salvation befaraing to Him in
prayer. Likewise, prayer must precede the teclonéofgiveness and

a bitter dispute. The Yerushalmi Shabbos 1:4 cats¢hat their
controversy was extremely intense and acrimonibhsy each sought
ruchniyos, spirituality, and each felt that hipagach was more veracious.
The only difference between Korach's dispute &ataf Hillel and
Shammai was the motivation. This is a signifiadifference. That one

clemency. We pray first, then we take the supplipmsture, then we plead point drove Korach to tragic consequences. Why9 §ttould the

for forgiveness and compassion.  What are thaphysics of this

motivation play such a critical role in the defioit and ultimate

sequence? The Recanati explains that this is krast/assembling the tent consequences of the dispute?

into one entity," a kabbalistic way of saying thet are asserting our

understanding that HaShem is One and that all @&Hiibutes are unified.

How so?

When we pray, we are turning to HaShem as werstatel His middas
rachamim. He is the source of kindness, and scskélan for the things
we seek. In contrast, when we fall forward withhiea, we express our
awareness that there is also middas din, justitlke,which His Presence in
manifest in our world. The immediacy of tefila thvtechina in sequence
proclaims our acknowledgment that He is One antitkieae are no
separate factors or attributes. Even His judgneeathanifestation of
kindness. This is how we "assemble the Tent inte éntity." There is no
distinction Above between HaShem and what we espee as His
Presence, and there is no distinction Above betwieMercy and His
Justice. It is for this reason, writes the Retiathat we do not recite
Tachanun at night. Nighttime is when middas diofen apparent in the
universe. To devote a prayer focused on that midzdd imply that din is
separate from the other middos, which is a digddstgief which other
faiths have that there is Good and there is Fhélra is the Kindness from
Above and there is Harshness from elsewhere ch'prdy with a focused

Rav Yeruchem explains that machlokes is not avaii like other
mitzvos. Concerning other mitzvos, as long aotijective can catalyze a
positive result, we are not concerned about tieiglual's motivation,
whether it is lishmah or not. We then rely on @éx@®m, Mitoch shelo
lishmah ba lishmah, "From the fact that it begéth & motivation that was
not for the sake of Heaven, it will eventually bew lishmah." Perhaps, at
the commencement, the individual did not haveptheitive motivation
necessary for a mitzvah, but since it is a mitzaadi its ultimate goal is
positive, eventually he will perform this mitzvalith a motivation that is
for the sake of Heaven.

This rule does not apply to every machlokes,ndigss of the noble goals.
The mere fact that it is a dispute demands theg @ne hundred percent
for the sake of Heaven. Otherwise, it is absolutalygidden to separate
oneself and become embroiled in a controversy pkard.

In an effort to better understand how the contfepthe sake of Heaven"
impacts the dispute, transforming it into somegtacceptable and even
laudatory, | cite Horav Meir/Marcus Lehmann, zl,aMocuses on the
Hebrew word machlokes. Indeed, several words akfzr machlokes
express conflict and dispute, such as: riv, hishag, vikuach, midanim.

recognition of the middas din when the world isggudged might suggest The root of the word machlokes is chalok, whicrangea division, or

that din has a power or is an entity unto its ownThis is why we couple

separation, leading in different directions. Thaudjfference of opinion is

our rachamim-focused prayers with the din-focusetiiha. We know that quite likely to stimulate divisiveness. The resilsuch a difference of

din and rachamim are from a single and unified Soerce. ~ Good

Shabbos. D Fox
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PARSHAS KORACH Korach, the son of Yitzhar, sdrikehas, son of

opinion, if it is truly intended for the sake othlen, leads to the
attainment of truth and, ultimately, is of ben&diboth sides of the
machlokes. A controversy of this nature is noliyeaconflict, because
neither is the difference of opinion about theease of the matter, nor
does it affect the personal relationship of thetenders. They both seek
the same goal: the truth.

This type of attitude characterized the haladisipute between Bais
Shammai and Bais Hillel. The Talmud in Eruvin 13akes the following
statement: Rabbi Abba stated in the name of ShriRaethree years, a
dispute between Bais Shammai and Bais Hillel enghedormer
contending that the halachah was in accordantethétr view, the latter

Levi, separated himself. (16:1) Rashi commentsakh placed himself at disagreeing and claiming that the halachah wasdordance with their
odds with the rest of the congregation to pragsinst Aharon HaKohen's view. Then a Divine Voice was heard, declaringy&Tutterances of both

assumption of the Kehunah, Priesthood. The emphase is on the fact
that Korach started a machlokes, controversy. @heach us in Pirkei
Avos 5:17, "Any controversy that is I'shem Shonmayfor the sake of
Heaven, ultimately achieves a lasting result; ewety controversy that is
not in the name of Heaven has ephemeral resutteiend. Which
controversy was in the name of Heaven? The coatsgnbetween Hillel
and Shammai. And which controversy was not imtéme of Heaven?

are the words of the Living G-d, but the halaclsah consonance with the
rulings of Bais Hillel." Whenever the Tannaim, Araion, Gaonim,
Rishonim, or Acharonim differed in the interpréatof the law, their
dispute was only in regard to its interpretatidever was there any
question whatsoever concerning the binding foftaelaw itself.
Interestingly, when the Mishnah mentions the g)Xarof a machlokes
I'shem Shomayim, it mentions two contending psurtie the example of

The controversy between Korach and his followéfisen one peruses this Korach, only one contender is mentioned. Whyig?tlo two parties

Mishnah, the first question that enters his m#dkithis the only

necessarily comprise a dispute?
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Rav Lehmann explains that delving into Korachiaracter offers us an

dispute for personal gain. It would be devastatiith consequences that

opportunity to better understand the controversyakh was a demagoguewere to be equally ruinous. He wanted no partisfttagedy. Therefore, he
he was ambitious and extremely resentful of Mdghkbeinu's position as cried out, "With their congregation, do not jo@,my honor." (Bereishis

leader of the nation. He so despised Moshe thetdseobsessed with
getting rid of him. This could only be done thrbuscourt of law, which
he quickly convened, using his followers as juddéey would surely
sentence Moshe to death once he applied somewewincing tactics. It
was unanimous: they all voted for the death seetefhis presented a

49:5) The sage wanted to divorce his name fronugiah in this sinful
rebellion. We wonder about his purpose in disaasiag his name from the
family tree. By "covering up" his ancestry, wasaeeomplishing
something? It is not as if Korach's lineage wowtibe exposed,
preventing his great-great grandfather's name forfacing.

problem. According to Jewish law, a bais din, giadicourt, which passes a In Rabbi Sholom Smith's latest anthology, Horavalham Pam, zI, cites
unanimous verdict in favor of the death senteisasynsidered biased and,the Mishnah in Meseches Edyos 2:9 that lists tfesteires which a father
thus, the sentence is rendered invalid. Korachimasind. Someone had endows his son: "A father endows his son withredseme appearance,

to offer a dissenting opinion. It would have toHi®. Imagine Korach, the
individual who had started this entire mutiny, wasv placed in the
predicament of being the only one to "exonerateshe. In other words,
although Korach was compelled to "break" withfhllowers and
contradict his earlier opinion, they were all adiuof one mind and one
position. This controversy was a far cry from tbBais Hillel and Bais
Shammai.

In his commentary, Horav Yitzchak Arama, zl, Beal Akeidah, renders
this Mishnah alternatively. "Any controversy whagml is Heaven sake
and is, therefore, conducted in a manner thatdagspts goal is aimed at
preservation. Conversely, any controversy whiatoisconducted for G-d's
sake is not directed at preservation, but ratitetestruction." We now
have a benchmark of values with which we can definentroversy to
determine whether it is moral or immoral, consiimgcor destructive. This
is especially true when one enters into the fraf an objective to correct

strength, wealth, wisdom, longevity, and with thenber of generations
before him." Whereas the first attributes are ustdedable, as that which
a father carries in his genes will be transmittetis son, likewise wealth,
although not hereditary, is usually bequeathed fiattmer to son.
Additionally, a father's merit can catalyze allsbattributes to be passed
on through the generations. What seems difficulirtderstand is the
phrase, "And the number of generations before him."

In his introduction to the Gaon m'Vilna's comnzeqto the Shulchan
Aruch, Even HaEzer, Horav Yaakov Moshe, zl, soRlafav Avraham, zl,
son of the Gaon, mentions that the Gaon addrésiseguestion. In
prefacing his commentary, Rav Yaakov Moshe wthes he feels himself
to be unworthy of compiling and publishing hisrtéather's works. He,
therefore, appealed to Hashem in sincere prayatrjrt the merit of the
Gaon, he be protected from error. He writes thiatrhight be the meaning
of the Mishnah's words, "And with the number af tleneration before

a wrong, repair a defect, or to amend what seerbs teficient. He should him." It is not only a father who bequeaths wisdama other
be prepared with a plan of action for replacing tifi¢o be destroyed if his characteristics to his son, but also, all the agimms of previous ancestors

efforts at change are successful. If he cannotghierwy create something
new and better, just simply to destroy, then Higliging for one purpose:
destruction. This type of contention is clearly fustthe sake of Heaven.
We may suggest another approach to sofah I'eskalwill in the end
achieve a lasting result." If a machlokes is I'stf&momayim, it will endure.
Why? Perhaps the following episode illuminates idies. There is a

share in this bequest. It might be a grandfatloerearlier ancestor-- who
does so or in whose merit the descendant is gtahnése qualities. This is
why the Mishnah speaks in the generic, ha'av Zzothen, a father
endows a son, and not the word libno, to his $bis indicates that it is
not only the father himself that endows the sbmidgiht be any one of a
number of ancestors who participate in this beques

halachic dispute between two giants of Torah, heeind his talmid, Torah Applying the insight of the Gaon's grandson, Ram explains Yaakov

mentor and his student, which lasted for quiteestime. The Avnei Nezer Avinu's intentions in appealing to Hashem thatfagime not be included in
contended with his talmid, the Chelkas Yoav, comiog one who places a the rebellion of Korach. Clearly, he was denyinatthe was an ancestor of
pot of soup on the flame on Shabbos in such a erahat it will reach the Korach. He was trying to convey, however, thatgperson is affected to
shiur, measure, of bishul, cooking, only afterl@fws. In other words, the a certain extent by the characteristics of previpenerations. Some pick

forbidden act of bishul occurs on Shabbos, buttrsequence of his
action does not occur until after Shabbos. Isrtbizidual liable for
transgressing Shabbos? This dispute extendedéo foitbidden labors on
Shabbos. If someone lights a fire on Shabbos, isble for what burns
after Shabbos? Rebbe and talmid were very closestheless, this
continued on for years with each one devotingrestte responsa to
addressing the subject. Shortly before the Avregied's passing from this
world, the Chelkas Yoav visited him as he lay andeathbed. The Avnei
Nezer asked his illustrious student, "Are you pref to concede to me
now, before | die?" The Chelkas Yoav replied, "Ya@he Avnei Nezer
asked, "Are you doing this only because | am abmdte?" "Yes, rebbe,"
the Chelkas Yoav answered. "How can you do thi$®' Avnei Nezer
exclaimed. "The Torah demands emes, that we niraitta highest
standard of veracity. How can you rescind youniopi simply because |
am sick and about to pass from this world? Emest ipeiemes." The
dispute continued, with the Chelkas Yoav retairfitggopinion. When a
machlokes is 'shem Shomayim, and each conteeeé&s ®nly the truth,
the machlokes perseveres, regardless of the wbe#le even death.

Korach, the son of Yitzhar, son of Kehas, sohesfi, separated himself.
(16:1)

Quite an impressive lineage, but it stops shiovtamkov Avinu. Chazal
tell us that this is by design. Our Patriarch $éeshis children prior to his
taking leave of his earthly abode. He propheticsdly that his great-great
grandson, Korach, would instigate what would bectimeestandard of a

up the positive attributes, while others might betso fortunate. Yaakov
wanted to make it clear that he bequeathed todsisathdents only sparks
of holiness - nothing more. Therefore, Korach'sinous actions were not
connected to Yaakov. His character flaws, whiculted in this debacle,
should not be attributed to Yaakov. When the NaWivrei HaYamim
(6:22,23) details the lineage of Korach's sons sdrg on the Duchan, the
platform upon which the Leviim stood, it says, iS5 Korach, son of
Yitzhar, son of Kehas, son of Levi, son of Yisrabecause here we see
Yaakov's sparks of holiness in action.

We wonder about our impact on the future. Wefigea here that our
impact is quite compelling and has no limits ingi The spiritual
composition of our descendants for generatiomsmhoe can be greatly
impacted by our own spiritual behavior. True, heright be a gap in the
generations, but it will surface at times whenmight least expect it. This
brings me to the baal teshuvah movement, througbhaso many
thousands, some from families that have been #atshfor generations,
have returned to the faith to which their anceshad adhered. After all, at
one time, we were all frum, observant. In facttahoand mitzvos are an
integral part of our lives. There really was nothelse. It is only after we
were exposed to the glitter and enticement of mgethat some veered,
others swayed, and yet others left the fold. These, however,
descendants of Jews who had been moser nefetsteiioreligion, whose
dedication and self-sacrifice were not forgottaut, were bequeathed
through time to their descendants, who had theepiee of mind to realize

5



that they did not belong where they were. Theyeaome, and Klal
Yisrael is that much better because of it.

Dasan and Aviram had come out standing (defipatlthe entrance of
their tents, with their wives, children and infarithe earth opened its
mouth and swallowed them and their householdsetisas the people
who belonged to Korach. (16:27, 32)

The punishment that Hashem meted out to Koradtanfollowers
seems to be quite strong and perhaps a bit udfaiy. should innocent
children be punished for the sins of their par2iRashi takes note of this,
explaining that this is the severity of machloldispute. An earthly court
does not punish the individual until he has reddhe age of twelve or
thirteen, and the Heavenly Tribunal does not iggugshment until the
transgressor has reached the age of twenty.rY#tis instance of
machlokes, even the infants were punished. Wthjis8

Rashi attributes the punishment of the wivesdnidren, those who had
no direct involvement in the mutiny, to the exiggof dispute. We can
repeat this over and over again, but it still doesexplain why innocent
babies and children perished because their fatieéiato motion the
destructive fires of discord. Horav Chaim Shmuittew!, explains that
some aveiros, transgressions, are different, aaahlokes is one of them.
He compares this to the ben sorer u'moreh, rebslion.

In the Talmud Sanhedrin 107a, Chazal explairjukiaposition of ben
sorer u'moreh upon the yefas toar, beautiful eaptvhom the Torah
allows the Jewish soldier to marry by special eligation. They derive

become affected by the passage of time. A mitivalspiritual endeavor,

a spiritual opportunity and, hence, a sublime @rdly entity, which

should not be allowed to fester in this world, sibuld be carried out in
the littlest amount of time. Thus, we pursue pemitie quick action
transcending time. This concept of spiritual urgtyplains the Maharal, is
the basis for shalom. We act quickly to repairtireach created by discord,
which is not unusual in this world. We act expedisly in this time-bound
world to bring back the spiritual harmony ruptubscthis dispute.

Before "time"/creation, everything was a unifetcess. With the advent
of time, the world was subdivided into fractiorpaits; day one, day two,
etc. Time is the division into sections: pastspré and future. In a world
of "time," division reigns supreme. Divisivenesgl&chism are
inextricably bound to this world. Hashem transcetide, and, thus,
everything spiritual represents unity. When wdqgrer mitzvos as soon as
is necessary; when we act with zeal and alaevigyconnect with the
spiritual realm on a place above time. A delatjire, allowing for matzoh
to extend beyond the eighteen-minute limit, caasglsysical expansion
which renders it invalid. So, too, when a mitzi@telayed, it expands into
the physical realm, stunting the ability of itsfpemer to connect with the
spiritual world which is the focus of the mitzvah.

Bearing the above in mind, we now understand savism is the fabric
of the universe, the opposite of spirituality. There unified an entity, the
greater its harmony, the closer it is to the wgitiworld, to Hashem's
unique Oneness. Korach's machlokes was one stkpdesper into the

from here that one who submits to his lust dutivgpressures associated muck of separation and divisiveness, terms theagaatithetical to spiritual

with the battlefront will eventually gain nothifiggm this union.
Ultimately, the child born to the woman he martigcdispensation will be
a wayward and rebellious child. Rav Chaim expl#iis based upon a
principle derived from a pasuk in Devarim 29:1@&nReish bachem
shoresh poreh rosh vlaanah, "Perhaps there is@yowu a root sprouting
gall and wormwood." The Ramban sheds light ongh&uk: "A bad root
matures, and eventually bitter and evil buds dgéeh father is the root
and a child, whether good or bad, is the inewétabsult of the planted
seed."

There are many sins that, although committedeyathers, do not have
a punitive effect on their offspring. Contentigrai notable exemption to
this rule. There is something which lies at theeafrstrife which
invariably leads to the sprouting of "gall and weraod" in subsequent
generations. It is for this reason that even bab&r® included in the
terrible punishment that Hashem meted out to Koeathhis followers.
Why does controversy have such an all-consumifegtefWhy should
later generations be victims of its ramifications?

Horav Mordechai Miller, zl, cites the Maharal vigue, in his
commentary to Pirkei Avos, 1:12, "Hillel used &tys'Be of the disciples of
Aharon; love peace and pursue it." On this veese/iote the following:
Dissension is a feature of this earthly world.iBywery nature, this world
is a place of division and dissension, and ibigliis reason that friction is
so prevalent. This is noted at the beginningmétiwhen two brothers
feuded in such a manner that devastation ensunégipfimordial conflict
is an expression of the divisive nature of thisldi®

Why should this world by nature be prone to solfi§ he Maharal
explains that we are enjoined to "love peace"‘andsue peace." To love
peace means to prevent discord. To pursue petreddseverything within
our means to engage in conciliatory action in otdextinguish the fires
of hostility and to put a stop to the controvesage it has already begun.
When one is involved in an argument, he is autimailt distanced from
his antagonist. He must now pursue peace ancehctivin” towards the
fellow with whom he is in conflict.

Restoring peace is an act of kedushah, holifregact, it is so
characteristic of kedushah that shalom, peacagobdHashem's Names.
Since kedushabh lies in the spiritual reality ogstoe parameters of time,
peacemaking must be undertaken immediately agibgfihis spiritual
endeavor. Chazal warn us against allowing our raltzsbservance to

growth. He was blending back into the constraifith® "nature" of the
usual character of this world. The only way natrémsmit natural
characteristics to one's descendants is by congectithe spiritual. Thus,
one transcends nature. Divisiveness, a charactetofe, is passed on to
the next generation. It is in the genes. This iy thle punishment is not
limited exclusively to those who are actively enilein the dispute, but
also to those who inherit their recessive genes.

Peninim mailing list Peninim@shemayisrael.corp:fitnailman.
shemayisrael.com/ mailman/listinfo/peninim_shenragiscom
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-- Parshat Korach Hyabbi Y aakov Asher Sinclair -
www.seasonsofthemoon.com  http://ohr.edu/yhiglarbhp/3555

OVERVIEW Korach, Datan and Aviram, and 25aders of Israel
rebel against the authority of Moshe and Ahardre fiebellion results in
their being swallowed by the earth. Many reseaeir ttieath and blame
Moshe. G-d's "anger" is manifest by a plague lbesets the nation, and
many thousands perish. Moshe intercedes once fagdhme people. He
instructs Aharon to atone for them and the plagoess Then G-d
commands that staffs, each inscribed with the nafroae of the tribes, be
placed in the Mishkan. In the morning the staffefi, bearing Aharon's
name, sprouts, buds, blossoms and yields ripe amomhis provides
Divine confirmation that Levi's tribe is chosen fpriesthood and verifies
Aharon's position as Kohen Gadol, High Priest. 3jpecific duties of the
leviim and kohanim are stated. The kohanim wetdmbe landowners,
but were to receive their sustenance from thegitmd other mandated
gifts brought by the people. Also taught in thisek's Parsha are laws of
the first fruits, redemption of the firstborn, amither offerings.

INSIGHTS

Kosher Style “And Korach took...” (16:1)

"$750 for a pair of tefillin! You must be jolgh$750 for a couple of
leather boxes with some Hebrew writing in them! \Moy a fraction of
the price | could get something almost identicaliat/do | need all this
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crazy quasi-scientific precision for? What doewsdtter if there's a hairline
crack in one letter? It's so small you can hast it! This is a typical
example of the sort of nit-picking legalism thatate in organized
religion!”

“Open up your computer. What would happen ikt@a very sharp x-acto

blade and cut one of the wires here in the ADSdeno?”
“Well of course it wouldn’t work. The modem woméceive anything.”
“Tefillin are a spiritual ‘modem’. They connecd to Something beyond
this world. If there's the tiniest break in a letten the modem that we
call tefillin won't receive anything.”

The way of all autocratic tyranny is to startdsgaching grass roots
equality. Only when the new regime has replacealtheoes it emerge
that dictatorship has been replaced, not by deropcbait by just another
dictatorship.

Author's note: It is nearly two years since nsyesi Chaya Esther bas
Rochma, was involved in a tragic accident thatl&fader in a coma until
this day. My sister is breathing by herself but oaly receive food
intravenously. She seems to react only to the tyesit stumlii of noise,
light and pain.

Korach asked Moshe if a house full of Torah 3&&illl needed a mezuza | wanted to take this opportunity to thank eweiy who has been praying

on the doorframe. Said Moshe "Yes." Korach stadedock him saying,
"If a single mezuza fixed to the doorframe of ag®is enough to remind
us of G-d, surely a house full of Sifrei Torah wiitl the job!" (Midrash)

Korach was saying that the mitzvot of the Torehsymbolic, devoid of
absolute performance parameters. Moshe’s answethabthey function
within strict operational criteria. One mezuza be tloor is what connects
us to G-d, no more and no less, even if a housefflibrah Scrolls may
look more Jewish.

- Source: Based on a story heard from Rabbi MiraiePeriman about
Rabbi Chaim Shmuelevitz, zatzal

What's In AName? *“...Men of name.” (16:2)

According to the religions of the East, ‘Wheydefine a thing you
destroy it'. From the Jewish perspective, howedefinition, far from
being destructive, can put us in contact with teeace of a thing, with its
interior reality.

The Torah tells that Adam gave names to all thmals. Adam didn’t
just pick arbitrary titles. He was able to exprissessence of each life-
force in its name. This is because the holy langyBiplical Hebrew) is
like no other language. In all other languages rsaane merely
conventional. A table is called ‘a table’ purelysameans of
communication. The word ‘table’ itself, howevershw intrinsic
connection to ‘tableness’. It is only in the Hebrefthe Bible that hames
express essence.

This expression ‘Men of name’ is extremely raréhie Torah. There are
only two places where the phrase appears. Onteigeneration of the
Flood, referring to the Nephilim: “They were theghiy, who, from old,
were men of devastation (literally - ‘Men of namé&e other place is in
this week’s Torah portion referring to Korach’s aeplices who opposed
Moshe.

The Zohar explains that when the generation wiibthe Tower of
Bavel said, “Let us make ourselves a name”, theiivation was to

for my sister's recovery. Not a word of prayer goekeard. | trust and
know that Hashem hears our prayers.

As time wears on, it becomes more difficultustsin our prayers, but for
those of you who are praying for my sister, pleasginue to pray for a
refua sheleima (complete recovery) for Chaya Hsier Rochma, and of
course, anyone who is reading this for the firaetil would so much
appreciate your prayers, even on an occasional.basi

We all exist on Heavenly mercy, and | pray tHashem in His mercy
will see fit to restore my sister to full health angst all those of our people
who are in need of healing.

Written and compiled by Rabbi Yaakov Asher Sinclair
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Korach

If you seek to understand an accusation, lotfeaaccuser, not the
accused.

Think, for example, about one of the most famafuanti-Semitic myths:
The Protocols of the Elders of Zion (the classmaat is Norman Cohn’s
Warrant for Genocide; more recently the distingeisisraeli jurist Hadassa
Ben Itto published her own account, The Lie That\in't Die).

According to the Protocols, Jews form a secraspacy that controls the
world’s banks, media, economies and politiciansthiase who know the
tragic depths of Jewish history, no myth could lmearironic. Jews have
almost never united for anything for very long. #whistory is a series of

exaggerate their importance. They meant to diteit name, to assume avariations on the theme of disagreement and diviSilough some

name that did not define their essence.

Possibly this is why the Torah uses this expoessere as well in
connection with the rebellion of Korach. They wivien of name’; men
who were trying to usurp the name of Moshe and mareoto usurp the
name ‘Kohen’. They thought that by stealing the eamaybe they could
steal the essence.

We can never be something we're not. At bestavelige up to our own
name.

- Source: Based on Korban HaOni

Down On The Farm “...for the entire congregatiall of them, are
holy.” (16:3)

“All animals are equal except for some animdi® are more equal than
others”. (George Orwell - Animal Farm)

Talmud (Sanhedrin 109): “Rav said: It was theevaif Ohn Ben Peles
(one of Korach’s co-conspirators) that saved hihe Said to him “What's
the difference who's in charge? Whether it's Mosh&orach, either way
it won't be you!”

individual Jews have from time to time held posif®f power, the Jewish
people as a whole has been marked by powerlessnéssd while the
Protocols were being concocted, Jews were beingisiared in pogroms
throughout Russia. Most significantly, Jews coungtibne of the few
civilizations in history that has never dreamethaifding an empire. From
a Jewish perspective, The Protocols are unintaigi

But from the perspective of its author it wasyiatelligible indeed. It was
written — as newly published Russian archives canfi at the turn of the
twentieth century by a Russian aristocrat exileBramce, Mathieu
Golovinski, who wrote it for the Russian secreiqalto convince Czar
Nicholas Il that Jews were behind the politicalestin Russia and to
persuade him to abandon liberal reforms. To dbeglagiarized a satirical
essay by French attorney Maurice Joly, The Dialegudiell between
Machiavelli and Montesquieu (1864), replacing Napallll — the villain
of the original text — with the Jews. It was a @dabrication, exposed as a
forgery by The Times of London in 1921, and a cauBerne in 1935.
The fact that it is well- known to be a forgery mas stopped it being a best
seller ever since, first in Nazi Germany, now tlgioout much of the Arab
world.
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Secret conspiracies and dreams of empire makemse within Judaism’s "If today you will be a servant (eved) to theseple and serve them (va-
universe of thought. But to members of the seaitgin the last years of avad'tem) and give them a favorable answer, théyatmiays be your
Czarist Russia it made very good sense indeechdtaprojection onto an  servants (avadim).” (I Kings 12: 7) The task &fray, they said, is to serve
outsider of a fantasy they themselves held. If seek to understand an the people, not to impose burdens on them. It was advice.
accusation, look at the accuser, not the accused. Unfortunately, Rehoboam, young, impetuous, igndreédstead he asked

The Korach rebellion, the most serious of the yrdrallenges to Moses’  his friends, with whom he had grown up. Their adwi@s the opposite. In
leadership, was a complex affair. As the commergaioint out, there was effect, they said: Show them who is boss. Tell thiy little finger is
not one party to the rebellion but three, each wstbwn grievance. There thicker than my father's waist. My father laid @uya heavy yoke; | will
was Korach himself, Moses’ and Aaron’s cousin,gndnt that the make it even heavier. My father scourged you wittips; | will scourge
supreme leadership positions had gone to one fatiéysons of Amram,  you with scorpions."
while he, the eldest son of Amram'’s brother Yitzlead had no equivalent Rehoboam did so. The result was predictable.riifjerity of the people
honour. There were the Reubenites, Datan and Ayindro felt that their  followed Jeroboam. Only the tribe of Judah remalogdl to the king. The
tribe — that of Jacob’s firstborn son — had noenexd its due share of kingdom split in two. It was the beginning of thedeof the first
leadership roles. And there were the 250 commuesigers who may have commonwealth. Authoritarian leadership — in which leader sets himself
felt that they had not been given appropriate hoiothe service of the above and lords it over the people — has never desgptable in Israel.

sanctuary. Some suggest that they were represestafi the firstborn, There is a fascinating passage in the Talmudgyttrl0 a-b) in which

who felt aggrieved that, after the Golden Calfjrthaestly function was Rabban Gamliel wanted to appoint two rabbis, El&ssma and

transferred to the tribe of Levi. Yochanan ben Gudgada, to leadership positions. ieeg reluctant to
The precise details of the narrative are comidakpne thing is accept. Rabban Gamliel then said to them: “Do ympsese | am

luminously clear: the accusation the rebels madéagMoses and Aaron: conferring rulership (serarah) on you? No: | amfeoing service (avdut)

They came as a group to oppose Moses and Aarbsaghto them, "You on you.”
have gone too far! The whole community is holy,rgwme of them, and Atrue leader is the servant of those he orehasl That is what Moses
the Lord is with them. Why then do you set yoursslabove (tithas’'u) the understood, and what Korach and his fellow rebielsidt.
Lord’s assembly?" (Num. 16: 3) Two of the rebBlatan and Aviram,
went further:

“Isn't it enough that you have brought us upafi land flowing with
milk and honey to kill us in the desert? And now yadso want to lord it
(tistarer) over us?” (16: 13) Applied to Moseg Htcusations are
unintelligible. This is the man of whom we readnere four chapters back:
“Now Moses was a very humble man, more so tharogmr man on
earth.” That such a man would “set himself abow&&os, or “lord it over
them” is palpably absurd. There is only one wasgnaking sense of the
rebels’ claim. If you seek to understand an ac@usdbok at the accuser,
not the accused.

Korach, Datan, Aviram and their co-conspiratans $eadership as status,
power, dominance, superiority. That is what thaygba for themselves.

But Jewish leadership is not like that — on prite;it cannot be like that.
Were it so, it would be unconscionable. Judaisbuil on the premise of
the non-negotiable dignity of the human personlddder is allowed to
“lord it over” those he or she leads. The ToralssHyeven a king of Israel
that that he must not “act haughtily towards hiigfes” (Deut. 17: 20).

The sages said the same. The Talmud (Hagigabayb)that “When a
leader lords it over a community, the Holy One veeeery day because of
him.” The Midrash Tanchuma comments on the vers{[®9: 9) “All of
you are standing today in the presence of the Loud G-d—leaders of
your tribes, your elders and officials — all themué Israel”. The difficulty
is obvious: the verse begins by talking about leadend ends by talking
about “all the men of Israel”. The Midrash readtits: “[G-d said to
them], ‘Even though | have appointed for you leadelders and officials,
all of you are equal before Me’ — that is why gsdall are men of Israel.”

Few propositions proved to be more fateful tohts¢éory of Israel, because
of one specific event. Towards the end of the refgking Solomon, the
people grew restless at the burden he had plactiteam in part because of
the building of the Temple. When the king died, peeple formed a
delegation — led by an ambitious would-be leadenglbam — to Solomon'’s
son Rehoboam. They had a simple and specific demand

"Your father put a heavy yoke on us, but nowtghthe harsh labor and
the heavy yoke he put on us, and we will serve"yiings 12: 4)
Rehoboam told them to come back in three days’ éintkhe would give
them an answer. He then went to the elders whdoeed his father’s
counselors. “What would you advise me to say?"dked. Their answer is
fascinating:
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1nn X2 0P °1 (parshas Pinchas 28:13%)m tell us:a»nn nxya va an, they
were among the first to plot the rebellion. Butrthat the time of the
npoma, they had second thoughtswn w73, And so when the earth
opened up and swallowertp and his followers, they also fell inti°3,
but a platform formed imna itself, on which they stood and sartw -
song ton"apn. And apparently they survived this experienceabse later
their descendants are found among the Leviim wheedein the noa
wTpna, and - indeed - among the composera@fin 700, For among the
150 chapters of"%n, ten begin with the wordsnp »13%, a psalm of the
children ofrp.

It is interesting to consider whether any mentiérihese amazing events

that befell their ancestors can be found amongethesam of nap »12.
Certainly not on the surface. But one of my rebhérShneur Kotler"xr,
used to point out one passage in thesem in which, if we look closely,
we can find an echo of these events.

In n"» voxp which we say every Monday in thl 5w 1w we read as
follows:

19K TAaw> 772577 29p2 JT01 'K 11T IR MEp By nvan.

Which is usually translated as follows: We hoped>4@, for your kindness
in the midst of your Sanctuary. Like your Name, @,G&o is your praise; to
the ends of the earth.

However, the wordr»»1 comes fromna, imagination; and it does not
mean to hope, but to mistake, to imagine - asnin:u?»a% qwo13 BN X
o on 77en, . And so we might better translate thegeos as follows:
We mistakingly imagined, O G-d, that your kindnisst the midst of your

S0 too your praise, yourrw, can be sung even at the ends of the earth,
even inoum itself.

Korach's mistake did not perish with him. We alsmstimes think that
7"apa is to be found only %271 27p3, only in the sanctuary, only in shul.
Rabbi Emannual Feldman writes about one of his mgamnts who, upon
leaving shul each Shabbos after the service, weayd Goodbye, G-d; I'm
going home now. That is to imagine thapa 77on 731.

np 12 teach us the opposite lesson. G-d's closenessHadlorah
permeate every aspect of life; the shul, the hand,the workplace. Each
one can be informed by Torah, and infused withrp. For 15 'R Tnw>
5Y ,702a0 7R MEp.

Sanctuary. But - in fact - your praise, like youarihe, reaches to the ends of

the earth.

And R' Shneur explained the meaning of these pesuland their
connection to the parsha, as follows:

Korach and his followers, as we know, were up imsabecause thaii
had been given tpax. It's not fair, they said, thatax should monopolize
the nann> - that only he should be the one allowed intotthe owip, the
Holy of Holies. After all,o>wyip o015 a7vn 93, the entire people is holy; how
can you deprive us of the opportunity to be claselashem, to have that
feeling of intimacy, of closeness, to bask in tleliance ofa"apa's
goodness; how cgnax monopolize that?

But n7p made a fundamental error. Because the fact is tm's
closeness is not limited to any one geographiazdtion; not even to the

owTp wIp. Becausen"apn reveals Himself primarily not through a place,

but through His word, through Torah. And therefgha tell us: xn mp>

a°1971 *1dY DI A"mon ovrion, that Torah is more precious even that the
experience of they 175> as he enters the Holy of Holies. Because through

Torah n"apa allows us to come closer to Him than through atheo
means.

And therefore wherever Torah is learm&dps is near. 121X WK 2pn 922
YR X12K MY nX, wherever my Name is mentioned - and the entimaff,0
the Ramban teaches us, is the name of G-d - bavilhere.

It was Korach's children who first understood tieason. And they showed

that by singingrw in avw .owna is always an expression of the sensation

of a"apn's nearness. And there is no place whpen seems so far away
as inowm. Becausenns, by definition, is a place whergapn's goodness
is not felt at all. And yet even man3 - Korach's children realizeciw can
be said; because there is no place where Toratotesach.

And that is the meaning of the song of the childr&mp:

9377 3P T7on 'R w7 - we had grni, we imagined - we mistook. We

thought that Hashentisn, the sense of His goodness and closeness, can be

had only1"93°71 2973, in thepwn, in theowp wip. But that is not the case.

PR 1¥p By nvan 10 'K Jaws - Your praise is like Your Name, to the ends of

the earth. Just as your Name, your Torah, reachtteetends of the earth.



