Bs" For our people, going to war for a cause is foybthe strongest
statement that could be made in advocating itgaégto our thinking.
Thus this war indicates that our existence is ddaenon a healthy family
structure. That infidelity and idolatry are so €ellysassociated further
emphasizes that when integrity and loyalty are plachwe remain without
anchor or purpose. The converse that truthfulnedgaithfulness are
necessary for the successful transmissions ofegacy as individuals and
as a people is boldly stated by our battle agaitidyan.

To: parsha@parsha.net Clearly to remind ourselves of the importance pretiousness of the
From: cshulman@gmail.com family and its attendant relationships and attifutteough the study of a
onetime battle will have little impact. After adreating the warmth and the
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Subscribe or send a blank e-maibtdscribe@parsha.n@&lease also copy me at  statement of the Midyan battle underscores thevatitas an enduring
cshulman@gmail.comA complete archive of previous issues is nowlabdg at reminder of what we fought for so long ago. Thusanaounce the
http://www.parsha.net It is also fully searchable uniqueness and sanctity of the Jewish family whenimtroducing any
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mindful of the efforts required to make a homehhgen that it must be for
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them all to tevilah in a mikva. Whereas purging technical chapter in the parasha. Based on thetalksof Rabbi A. Henach L eibowitz 2" |
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tr:/i\s/his tr?e ffi_rst time EW;;flts beri]ngbtaulght tcf)_ us. ded. th b “And Moshe sent them ... and Pinchas...” (Bamidba6BMoshe sent
ether first taught after this battle or firstorded, there must be Some pin s to lead the army of B’nei Yisrael agaihstnation of Midyan, to

message in our studying the mitzvah of tevilagrkéil response to the exact Hashem's revenge for their causing the Jewwtat Ba'al Pe’or.

battle with Midyan rather than in the common présgon of a directive to 1 . Midrash Rabbah (Bamidbar 22:4) points out évah though Hashem

MTO sr;e to tea(;h as other_hala’\(/:lhdot appear, with Imlamwm rare gxlcefptio_:_w. commanded Moshe to attack Midyan, Moshe sent othdnis stead. This,
0 be sure the war against Midyan was unusuaaiyeertainly familiar explains the Midrash, was because Moshe hadilivitidyan and it

with battles that have been waged in our defensi as against Amalek |\ 010 o haan inappropriate for him to hurt theke had previously

and agaigshthe;rn’;iefs of iichon. W‘EI‘?"?]O #n?;hstmt \lNe are h helped him. The Midrash’s parable: Do not thrownstinto a well from
commanded to battle in order to establish the Herael as our home. which you have drunk. The commentary Mahrzu (iidmpares this
Yet the battle of Midyan was neither to removeespnt threat nor to ready; iqant to the plague of blood, where Moshe dithicthe water himself
land for our families. It is presented as revergetfe diabolical strategies ... \se it had saved him as é baby when his matibaim afloat in the
of Bilam that were exgrused by Midyanites. (Baraiig:18, R_aSh') Nile River. ltis certainly an insight that we nihsve appreciation for
True their be_lttle against us brought_us to orteiovyest points of the people — and even inanimate objects — that helmindentionally or even
midbar narrative. Women were sent into our rankbfiast encouraged against their will. The Nile River did not intendwant Moshe to survive.

familial infidelity which ir_l t_urn led tc_J serving pe, a__service which defiles S0 too, the general Midyanite population did not & help Moshe; they
hum_an cond_uqt and religious service as well. Tl’mmqtely led to the merely allowed him to live in Midyan. This is alsimilar to the parable of
public repudlatl_on of no one Iess_ _than Moshe Raba_nrd all he stood for the well, as the water does not offer itself to i is thirsty, but rather is
by one of th_e ‘.”b?" Iea_de_rs. Additionally, the enntgr |ntroduceq the passively drawn up to the person who drinks. Needss, Hashem
coupling .OT |_nf|deI|ty_W|th |dolatry,_a them_e th‘dirmlyahy Han_ow WO.U|d expected Moshe (and expects us) to show appreciatian involuntary
often revisit in warmning us of the impending destian of the first Beis kindness, too. Upon further study, Moshe’s grdétto Midyan would still

Hamikdosh. - i S
. " . seem unfounded. Forty years had elapsed sinceeMioshl in Midyan.
Remarkably, Moshe is told that the battle agdifidyan is to be waged Within the last few months, the elders of Midyasgether with Moav,

neither because of the idolatry nor because ofassyof life nor because of arranged to have Bilaam curse B'nei Yisrael. Theydiite princess Kozbi

the rebgl_lion tha_t it erUth abgut, ra_th_er be_ca.lbeg sought to undermine publicly sinned with Zimri. It was Midyan’s adviemabled the daughters of
our_famllla_l relationships (Bamidbar, ibid). Bllamrecqrd_e:d tp have Moav to entrap B’nei Yisrael in the grave sinsrmofrorality and idolatry,
advised Mldya_n tha:[ our G-d hates decadenc_e arpﬂm_rtmg |t_to our causing a plague that killed 24,000 Jews. Everyldstwas a student of
people was Midyan’s surest manner of affectinglamy like victory. Moshe Rabbeinu, beloved to him like his own chiidfact, had Pinchas
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not have taken action, the entire Jewish nationldvoave been destroyed In the physical world, one can blatantly ignorslorug off even the
because of Midyan’s deceit. Would any of us thimd gratitude would be greatest of insults. In Olam Haba, however, alffétge illusi ons of "the
appropriate to such wicked enemies? Wouldn't thesent actions of Real World" are exposed. Every single person, eveerson who had no
horrible evil erase any fleck of good they mightéanintentionally done spiritual values in this world, suddenly realizeattspirituality is all that

40 years earlier? Hakaras haTov — gratitude etimmatter of points on a matters. The Torah, the source of all spiritualitythe only entity that the
scorecard. It is not a rewards or mileage progrétim eonditions and souls in Heaven bother contemplating.

expiration dates. Our obligation to appreciaterzefiereceived from others As long as they were here on earth, Zur and Eptwauld have snickered
is an absolute requirement that never gets cadloellt by subsequent if we would have told them that they were beingiphed by being
misdeeds or the passage of time. The Navi Yirmiy@i2) says that mentioned disparagingly in the Torah.

Hashem remembers our “kindness” in following Hirtoithe desert as a As they look down now — or up, as the case may-tfeom their rightful
young nation leaving Egypt. The Ohr HaChaim (VeyiR6:45) explains  spot in the next world, Zur and Ephron suffer exteeanguish because of

that this applies to benefit the final generatiogfore the redemption. their stinging demotion.

Despite our many sins throughout the Exile andhlbesands of years that

have elapsed, this one chesed is still appredstéthshem. May we Tapes or a complete catalogue can be orderedtfrerviad Yechiel
emulate our Creator and always be grateful foryekiadness, intentional  Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-
or not, and despite any negative actions done by tisose same 0416 or e-mail tapes@yadyechiel.org or visit hittpiiw.yadyechiel.org/
benefactors. This will guarantee a life of happnasd never-ending for further information

appreciation for the many blessings we constaatgive.
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information call (818) 505-7999 or e-mail mht@vts. Yirmiyahu and Moshe — Two Models of Prophecy

Translated by David Strauss

from Rabbi Yissocher Frand <ryfrand@torah.org> This week's haftara (Yirmiyahu 1) op¢he series of haftarot that are read

genesis@torah.org  to ravfrand@torah.orgte dal 24, 2008 during the Three Weeks, known as telata de-puganiibe three haftarot of
Rabbi Frand on Parshas Mattos catastrophe." This haftara serves also, accorditiuet Sefardi rite, as the haftara for

. - . . . A Parashat Shemot. There it serves the purpose gfaatsan and contrast between the
This Dvar Torah is reprinted with permissioorfr Mesorah Publications selection of Moshe and the consecration of Yirmiyahere, too, we shall examine

/ ArtScroll, from "Rabbi Frand on the Parsha 2"dé@r"Rabbi Frand on the s angle.

Parsha 2" direct from the publisher at a 10 perdsebunt, and ArtScroll When we compare the two consecratiories, we see that Moshe strongly
will donate a portion of your purchase to Torah.@tgase visit opposes the appointment forced upon him, whereasiydhu does not oppose it,
http://artscroll.com/linker/torahorg/link/Books/2p.html . Good Shabbos! but merely asks for support and strengtheningakisment that he is young and

A Stinging Demotion lacks maturity is a pertinent argument, and froerttoment that he is promised

God's support and assistance, he calms down asgta¢he mission without further
discussion. Moshe, on the other hand, does ndbpuard any relevant arguments
based on his inappropriateness for the job.[11H#dL he presents are general

"They killed the kings of Midian along with theslain ones: Evi, Rekem,
Zur, Hur, and Reba, the five kings of Midian; anith&m the son of Beor

they slew with the sword." (31:8) arguments that could have been put forward by atyhpon whom such a mission
In the Torah's narrative of Klal Yisrael's defefithe Midianite armies, we would have been cast. The argument, "Who am || tsiould go to Pharaoh, and
read a name with which we are vaguely familiar:. Zur that | should bring the children of Israel out afyfat?" (Shemot 3:11), testifies to

Zur's first appearance in the Torah was at tileofParashas Chukas, as Moshe's humility, but it does not constitute anlamption why he in particular is
the father of Kozbi, the woman with whom Zimri sithpublicly ' unsuited for the role. And this is certainly trimat the question, "Behold, when |

. ) S come to the children of Israel, and shall say émthThe G-d of your fathers has sent
Midrash Tanchuma tells us that Zur was the gstafethe five Midianite o you: and they shall say to me, What is Hisewhat shall | say to them?"

kings, but he was demoted and appears third i dneh’s listing of the (ibid. v. 13). We are not dealing here with a fiamMoshe's personality or abilities,

Midianite kings because he readily sent his daughteommit a vile, but rather with a lack of desire on his part toeptthe mission. Unlike Yirmiyahu,
immoral act in public. who accepts the supportive words of G-d and abankisrarguments, Moshe is not

We have to wonder when we read such a midrasis: for really care? ~ Set at ease even_after heis promi_sed by God,ai@brt! will be with you" (ibid. v.
Does it bother him in the least if the Torah lists Midianite kings and 12), and he continues to argue with God.

places him third instead of first? PROPHET OF REDEMPTION AND PROPHET OF DESTRUCTION
o . . ’ L . The conclusion that emerges from all this is Yiatiyahu is not afraid to accept
A similar question strikes us when we read a asidiin Parashas Chayei pon himself his prophetic mission and that he iergices a pertinent comment
Sarah . In one of the pesukim describing Avrahaon'shase of Me'aras  regarding his inappropriateness for the job; theeeGod's promise to help him
HaMachpelah, Ephron's name is written without a \Fféne midrash tells us suffices. Moshe, on the other hand, does whateveah do not to accept the mission

that Ephron lost the vav because of his shady mandf the sale of and he only goes to Egypt after a long argumerinduhe course of which G-d
Me'aras HaMachpelah. becomes angry with him. Were we to ask ourselves) fvhom would we expect

Again we have to wonder: does Ephron care? Wheread the parashah greater opposition - from Moshe, the prophet oénegtion, or from Yirmiyahu, the
L . ) ; . ) 'prophet of destruction - we would say just the gifpoMoshe is sent to the people
it is quite apparent that Ephron is a particulgriyedy person, who was far

with the festive tidings of their redemption and #nd of their servitude, whereas
more concerned about the amount of money he ceuidedfrom Avraham  virmiyahu comes with harsh prophecies of rebukedesdruction. It is certainly far

Avinu than with the number of letters he merit¢hia Torah. more pleasant to prophesy about the evil thatheihll Pharaoh and Egypt, than to
The truth is that these questions stem fromse fakrception that we all  make similar prophecies about Israel.
possess to some extent. While it is true that Moshe will also be senasrophet to Pharaoh who will refuse

As long as we are here in olam hazeh, the pHysimdd seems so real to @ Need his message and that the confrontationRtitrach will be unpleasant,
Moshe's primary mission was still to Israel andiffers in its essentials from that of

us and Olam Haba (the World to Come) seems sdfftirat we consider Yirmiyahu. And, indeed, even retrospectively, we &t Yirmiyahu suffered more

the physical world a reality and the spiritual wiossbmewnhat fantastic. than Moshe. He lived in harsh and constant tensitinthe members of his
generation, he was persecuted by his neighbora@mehintances, and he was cast
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into a pit. Moshe, despite his disappointment withpeople and the tensions that
accompanied the relationship between them througheir joint years in the
wilderness, was very far from the situations thestracterized Yirmiyahu. Why,
then, did Moshe oppose his prophetic mission schrmuare strongly than did
Yirmiyahu?

LEADER OR MOUTHPIECE

the precedent of Shimshon). It seems that the esigba the prophet's bodily
sanctity stems from the fact that he serves ass@uaalithpiece. Since Yirmiyahu
does this from an early age, his sanctity is frobenwwomb. A prophet-leader, on the
other hand, leads on the basis of the human gssatvithin him, and therefore his
definition is different.

A comment is also in order regarding the Radsdc¢end answer (based on the

In order to answer this questionmuest examine the nature of the missiondkambam'’s understanding). He assumes that the raB#nctity was not unique to
assigned to each of them. We find in Scriptureotezimodels of prophecy, and theseYirmiyahu, but it was told to him in order to stgghen him since he did not want to
account for the difference between Moshe and Yiammiy One model of prophecy is prophesy. A question, therefore, arises regardinghd, for he too refused to
the prophet sent to lead the people and serveésearguide. Fundamentally, we areprophesy, but he did not receive this kind of gitkening. The Radak answers that

dealing with human leadership. The prophet is anbseause of his unique
spiritual-prophetic powers and because of histsitigreatness, but he leads the
people according to his own judgment, while expigihis capability of
communicating with G-d and in light of his spirityeerspective. In other words, we

Moshe received other types of strengthening, f@& idve him a great sign to
strengthen his heart, namely, the sign of the bgrhush and the other signs that He
gave him to perform before Pharaoh."

This answer fits in very well with athwe have said. Yirmiyahu who was a

are dealing with a "prophet-leader," that is to, salgader who is also a prophet. Of prophet-mouthpiece was strengthened with respéts teanctity, whereas Moshe,

course, the tensions and doubts that accompanigadgr who is forced to make

who hesitated to accept the office of prophet-leadias given tools that would

difficult decisions and outline policy in compliegt situations, are also the lot of the strengthen his political skills, this being prefaesfor his needs.

leader who is a prophet, for the prophet leadpéiple as a human being.
In contrast, there is another typprophet, who does not approach the
people with the spiritual powers that had developitdin him to the point that he

PROPHET TO THE NATIONS
Third, the expression, "I have orédiyou a prophet to the nations" (v. 5)
seems to be connected to this distinction as We#. expression is difficult, for

achieved prophecy, but rather he simply servescasenient mouthpiece for G-d to Yirmiyahu's primary mission was not to the natidng, to Israel. The commentators
pass His word on to the people. The prophet ismamioudspeaker that G-d uses tooffered various explanations to resolve this diffig. However we explain these

pass on messages relating to the needs of thespéfaplprophet of independent

words, whether directed at Israel as a natiorp atltthe nations including Israel, it

stature is available, he will be chosen to brirgwilord of G-d to the people, but if nois only in the framework of prophet as God's moigtgthat Yirmiyahu could have

such possibility presents itself, it is not impbsithat a person who does not meet

been assigned the mission of turning to the natr@hprophesying about it. Even if

the ordinary criteria for prophecy will be chosbacause the circumstances dictate the reference is to Israel, the prophecy followsifthe fact that they are a nation

transmission of the message.

It is precisely on this point that there is anffigant difference between Moshe and
Yirmiyahu. Moshe was appointed as a prophet seegtbthe people. G-d revealed
Himself to Moshe through prophecy, and chose hicabse of his spiritual

about which the prophet can prophesy, and thioke by delivering the word of G-d
from the outside. Were he a prophet-leader ledthageople, using the expression
"prophet for the nations" when he guides and I¢aelpeople of Israel would be off
the mark, for he would be leading them as patheft A prophet-leader cannot

qualifications, but the office was one of polititehdership. For reasons that we canlook upon the nation of Israel from a propheticspective outside of them.

not go into here, Moshe was afraid and tried tosefbut it is important to
emphasize that it was the position of prophet-lettts he tried to refuse.

HAND AND MOUTH
In light of this, we can well undenstl the end of the dialogue: "Then the

Yirmiyahu, on the other hand, was not appointesetwe as leader, but rather he waord put out His hand, and touched my mouth, Aredltbrd said to me, Behold, |

meant to serve as God's mouthpiece, and therefaleds not refuse, but rather he
accepts God's support and agrees to prophesy.
YOUNG AND CONSECRATED
This point expresses itself in vasovays. First of all, it is expressed in
Yirmiyahu's selection despite his young age. éfgihophet is God's mouthpiece,

have put My words in your mouth" (v. 9). Definirfgetconsecration as placing the
word of G-d in his mouth follows the definition thfe prophet as a mouthpiece. This
is also the reason that He touches his mouth,ritrast to Moshe who receives signs
in his hand and in his staff. The objective ofslgns for Moshe is not the
strengthening of his prophetic powers, but ratlietdadership, and the symbols for

there is no reason not to choose a young manefprdphesies not on the basis of hishat are not the mouth, but rather the staff archtinds which represent practical

spiritual accomplishments, but because he servagsasduit for passing on
messages. Needless to say, had Yirmiyahu beenrctwserve as a leader like
Moshe, it would have been inconceivable to senddsra young man, with no
experience or standing, despite his consecratiovas only because the job
description was that of a prophet who is not adeduat it was possible to appoint
such a young man.

Second, Yirmiyahu's consecratiomigiulated in terms of bodily sanctity;
this is connected to the fact that he serves as@utrument. This is similar to the
sanctity of a priest, who is a “vessel of the saaot” and he serves G-d with his
body. In this context, let us cite the words of &ad

"l have sanctified you" — in the sense of sayctiAnd | have known you" — in the
sense of greatness. According to the first expianadne might ask: Surely all the
prophets and righteous people, and similarly treked people, G-d knew and
recognized them before they were formed. This sttt [Yirmiyahu's] father and
mother were careful regarding sanctity and puritsirdy the pregnancy so that the
prophet should be consecrated.

And the great Sage, Rabbi Moshe bar Maimon wihatethis applies to every
prophet — he requires natural preparation frontithe of his formation that he be
prepared for prophecy with training. According tmhone can ask: Why was this
not stated to any other prophet, but [only] to Mirahu? We can say that because
God, may He be blessed, knew that Yirmiyahu woefdse God's mission, He told
him that He had been prepared for prophecy fromvitrab, in order to strengthen
his heart to follow God's mission. Should you &&lrely Moshe Rabbenu also
refused God's mission, but He did not tell him ¢hieéngs? [The answer is that] He
gave him a great sign to strengthen his heart, lyathe sign of the burning bush
and the other signs that He gave him to performarbdPharaoh.

According to the Radak's first exjlon, when G-d says, "Before you
came out of the womb | sanctified you," we are idgalith the concept of sanctity,
in its plain sense, whereas the Rambam understéodg preparation for prophetic

and political activity.
GOD'S MOUTHPIECE — A PRIVATE PERSON

In conclusion, it should be noted ihahe continuation of the book, there is
a sharp tension between Yirmiyahu the person wherénces the destruction and
Israel's suffering, on the one hand, and the ptagftaestruction who foretells the
catastrophe that will befall them. Frequently, thek describes points of friction and
near crises regarding this duality. This does t@otdsin contradiction to our claim
that Yirmiyahu is God's mouthpiece, but rathetrérsgthens it. In the end,
Yirmiyahu is also a private individual with persbeaperiences, but the duality and
the tension stem from the fact that in his othdfrtais God's mouthpiece. Owing to
the sharp differences of perspective between thehibeing and the divine
mouthpiece, the sharp tension is created. Werephephet-leader, he would be able
to faithfully represent the human angle even befx@and mitigate the tension
between his prophetic role and his personal idenBut since Yirmiyahu's
prophetic role is merely to express the Divine pective, the tension is exceedingly
severe.

THE ORDER OF THE PROPHECIES AND THEIR MEANING

Let us now briefly deal with anotlpaint, namely, the reciprocal
relationship between the various parts of the haftais easy to see that the haftara
is composed of four prophecies:

1) the prophecy of consecration;

2) the prophecy concerning the rod ofdimeond tree;

3) the prophecy concerning the boiling po

4) the prophecy concerning Israel's gaiftgr G-d in the wilderness.

The prophecy of consecration is not a propheatlas related to Israel, but only
to Yirmiyahu, and it deals with the nature of hisghecy. The second prophecy,
regarding the rod of the almond tree, also dedls the nature of his prophecy (as "a
prophecy about prophecy") and with Yirmiyahu's et skills ("You have seen
well" [v. 13]). Itis not meant to serve as Yirraly's inaugural words to the people,

capability. According to both explanations, the Bats bothered by the fact that thisbut as sort of a "prophetic exercise" between hich@od. In light of this, we must

was not stated with respect to other prophets. riaeg to the Radak's first
explanation, only Yirmiyahu was sanctified with Bpdanctity from the womb, this
owing to his parents' conduct during the periogrefinancy (apparently, following

examine the third prophecy concerning the boiliag and this in light of two
considerations.



First, unlike the prophecy of consolation atehd of the haftara, when Yirmiyahu
is told, "Go and cry in the ears of Jerusalem")zh2re it does not say that
Yirmiyahu must go out and speak to the peopléhdtid be emphasized that in

and the Crusades. | would like to acknowledgertfieence of Rav Yoel Bin Nun
and Rav Hayyim Angel on this presentation, thoughdept responsibility for any
error. In addition, | would like to acknowledge ttontributions of my TABC

many places in the book, the prophet is told ttoghe people and prophesy to themTalmidim, to whom | presented this Shiur in 576 dur study of Sefer Divrei
and thus this is not an expression unique to tlaighecy of consolation. We see thenHaYamim during our Thursday evening voluntary Misinml would also note the

that the prophecy of "Go out and cry in the eard3eofisalem” was told to the people,

whereas the prophecy of the boiling pot was noteged to the people, but rather it
was a private message directed at Yirmiyahu albhis. fits in well with the words,
"And the word of the Lord came to me a second ti(@e’13), which emphasizes the
connection between the prophecy of the rod of iimerd tree and the prophecy of
the boiling pot, for the word "second" createslatienship between the two
prophecies.

What is the meaning of the boiling pot to Yirmtiyeas a private individual, rather
than as a prophecy to the people? It seems thatdépbecy comes to warn
Yirmiyahu that his primary mission will be to sera® prophet of doom. He must

contributions of the many members of CongregatimaRYisrael who attended a
Shiur | delivered on this topic on Shabbat MevoracBhodesh Menachem Av
5767.

Background — The Prophecy Concerning YoshiyaBefore we explore the life of
Yoshiyahu, we should note some important piecasfafmation that help place this
great man into his proper historical context. Yyshu stands out as one whose
actions were foretold approximately three hundmeaty before his birth. In Sefer
Melachim (1:13:1-2), we read of anonymous propivapfn Chazal, Sanhedrin 89b,
identify as lddo) who visits the wicked Yaravam bévat, who had built
illegitimate altars in Beit El and Dan for his Nieetn Kingdom of Israel in. The

know and prepare himself for the fact that he spktnd most of his time dealing with Navi informs the wicked king that a descendentiokDavid, named Yoshiyahu,

ruin and destruction. His visions will be visiorf$oiling anger ("boiling pot") and
his predictions will be about foreign kings cominglestroy Jerusalem. Before he
sets out on his mission, he is forewarned by Getlpmapared for what the future will
bring him.

OPENING WITH CONSOLATION

If this is true, it leads us to another importemiclusion, namely, that the first
prophecy that Yirmiyahu delivers to the peoplénisprophecy of "I remember in
your favor, the devotion of your youth, etc." (BR-Chazal[2] indeed note that this
is the beginning of Yirmiyahu's prophecy:

"Go out and cry in the ears of Jerusalem" —ighiBe beginning of the book. And
why is it written here? Because there is no ondéhé Torah.[3]

This notion has great importance beeaaccording to this, Yirmiyahu's
first words to the people are not rebuke and warofrdestruction, but consolation.
In order that he should be able to reproach theimhersh words and decree
destruction and exile, he must first present atpeop that embraces long-term
optimism - surely the "devotion of youth" underatission took place hundreds of
years earlier, but it is still valid. He must afgzen his prophetic career by showing
the people God's compassion for and connectidmeto .t Otherwise, the rebuke

would bring the people to despair and to the fgdlirat G-d wishes their destruction.

Only in the wake of such an opening can the propbiete with words of rebuke. In
next week's haftara, Yirmiyahu will rebuke Israml $traying from God. It is
therefore of exceeding importance that this weetgens with Israel's youthful
devotion and bridal love.

will one day be born and will kill many priests avkerved on the illicit altars. It is
quite rare for an event to be foretold so far imeate - it is almost without parallel
in Tanach. No other king's actions and name aspadifically given so far in
advance, which testifies to the greatness of Yashiy Interestingly, though,
Yoshiyahu seems to have been entirely unawareésoptbphecy (see Melachim
2:23:17). This expresses the dictum of Chazaletghing is foretold, yet the
freedom of choice is given" (Avot 3:19), a thematthervades Yoshiyahu's life.
Background — Yoshiyahu's Predeesessad Successors Another vital
piece of information is Yoshiyahu's predecessotssaiccessors. Yoshiyahu is
seventeenth in the line of descendants of King ®aWio ruled Judea (leaving out
Atalyah). Sefer Melachim rates the spiritual parfance of each of the kings using
David HaMelech as a benchmark. Only Asa (5), Ghathu (14) and Yoshiyahu
(17) were as good as David, and Asa is assessegdsitively in Divrei HaYamim
than he is in Sefer Melachim. Of all the othergsinShlomo (2), Yehoshafat (6) and
Yotam (12) were good, though they did not measprWDavid; Yeho'ash (9),
Amatzyah (10) and Uzziyahu (11) started their reigrgood kings but took a turn
for the worse (as stated in Divrei HaYamim); andtiRe/am (3), Aviyam (4),
Yehoram (7), Achazyahu (8), Achaz (13), Menash¢,@5d Amon (16) were bad
kings. The rulers of the Northern Kingdom are rdgd by Sefer Melachim as
having ranged from bad to worse.  Thus, Yoshijmbredecessors had an uneven
record, and Am Yisrael did not enjoy the benefihaftable succession of kings who
were dedicated to honoring the Torah in a mann@pesable to David HaMelech.
This highlights the greatness of those kings whaseho lead our nation in
accordance with Torah ideals. We should also thateY oshiyahu's four successors
are all evaluated by Sefer Melachim as spirituahall as political) failures. Thus,

[1] The argument of "heaviness of mouth" and Vireess of tongue” appear only at of the last seven rulers of Judea, only Yoshiyabs aTzaddik, which stresses the

the end of the story of the burning bush, afteexteusts all his other arguments.
[2] Mekhilta on the Song of the Sea, on the vefBre enemy said, | will pursue, |
will overtake" (Shemot 15:9).
[3] In light of our explanation, there is no ndéednvoke the idea that there is no
order in the organization of the biblical books, i@ can say that the previous
prophecies are not the beginning of the book ferpople.
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outstanding nature of this great man.

Menashe — Yoshiyahu's Grandfather We must rep&eial note of Yoshiyahu's
grandfather, Menashe. Despite being the son afghteous Chizkiyahu, Menashe
engaged in wickedness in the extreme. This evd Isregarded as the worst of the
monarchs described in Sefer Melachim. No otheg,kéwen among the evil
Northern rulers (such as Basha), is describeddh segative terms. He is described
(Melachim 2:21:2-11) as having done evil in thesegHashem, having imitated
the evil practices of the Nochrim, having exceettiecevil of the Emori, and having
sinned with the brazen intention of angering Haslieshlachis). The Navi presents
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Why Do We Still Mourn the Death of Yoshiyahu? - Part 1 of 2 byrabbi
Chaim Jachter

Introduction Every year on Tishah BeAv (urttiétarrival of Mashiach), a Kinah
written by Rav Elazar HaKalir is recited mournihg tragic death of Yoshiyahu in
battle at Megiddo. By reciting this Kniah, we hoarmiyahu's establishment of
the practice of mourning Yoshiyahu's death fogatierations (see Divrei HaYamim
2:35:25 with the commentary of Da'at Mikra). listbssay, we will seek to explain
why the death of Yoshiyahu was so traumatic, tcettient that it still haunts us until
this very day and is deemed worthy of inclusiothia Tishah BeAv liturgy along
with the mourning of other major disasters, sucthasChurban Beit HaMikdash

Baal, Asheirah, Onein, and Nichush. He even placedol in the Beit HaMikdash.

It seems as if Menashe looked in the Chumaskrfpaad every form of Avodah
Zarah and then engaged in that practice. To toff iMenashe is described as
having murdered so many innocent people that leel fihe streets of Yerushalayim
with blood from "mouth to mouth." It is reasonatieassume that he killed these
people because they resisted his plans to make dwekesh with idolatry. To make
matters worse, Menashe ruled for fifty five yedns, longest of any monarch in Sefer
Melachim, allowing his lust for idolatry to seepdrihe hearts and minds of Am
Yisrael. Shockingly, nothing bad happens to thisepentant sinner (at least as
recorded in Sefer Melachim).

Yoshiyahu — The Early Years When Menashe firdikd, he was succeeded by
his son Amon, who continued his father's evil geastbut ruled for only two years
before being assassinated. Sefer Melachim desdrive Yoshiyahu succeeded his
father at the tender age of eight. He was instaltethe king, even though he
obviously was unfit to rule at that age, becauserdnext in the Davidic line. The
people of Judea, despite their spiritual shortcgsjimealously honored the Davidic
line even after they assassinated a disliked kifwshiyahu is described in Sefer
Melachim as beginning to take interest in repaithgBeit HaMikdash already at
age twenty six. In Sefer Divrei HaYamim chaptértytfour, he is described as
having begun to take an interest in the proper Foray at age sixteen, and he began
the process of purifying the Beit HaMikdash at tigenty. Incidentally, this shows
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that the teen years are a time that is ripe fongeters to return to their Jewish rootsthis in regard to the Cheit HaMerglim as well. Ashizic Jews express this idea on

Interestingly, Rav Elazar HaKalir's Kinah for Yosthu states that at age eight he
sought Hashem on his own. In total, the Jepesiple had experienced seventy
five years - fifty five of Menashe, two of Amon,daighteen more until Yoshiyahu
matured and was fully committed to Hashem - of urlder monarchs that were, at
the very least, not dedicated to Torah law. Degpits handicap, Yoshiyahu
embarked on his program of national reformatiorsfile@ah). The challenge of

Rosh HaShanah and Yom Kippur by stating, "TeshuVaefillah, and Tzedakah can
remove the evil of the decree." Indeed, on Yorrpiiipwe read (in Sefer Yonah)
about how the Teshuvah of the people of Ninevehdimabout the repeal of the
decree that the city be destroyed. Yoshiyahuvalm Moshe Rabbeinu's footsteps
in trying to rid Bnei Yisrael of idolatry and leéldem back to a path of retaining
Hashem's intense presence in their midst.  Asre¥l at the time of Chuldah's

trying to affect such a sea change amongst Am ¥lisvas enormous. Imagine if the prophecy can be compared to a football team thédriexample, ten points behind

United States had been under communist rule frod® 1entil 1975, and in 1975 a

with five minutes left in the game and is standigts own eighteen yard-line.

president sought to restore democracy. Imagirieduthat America had not enjoyedDefeat still can be averted, but it will take aic effort in order to prevail.

a stable succession of leaders even before 190@/¢he dedicated to the ideals of
democracy. The challenge of affecting such chavamed require a Herculean
effort, and it probably would need two or threeegations for the American people
to internalize the need to return to the roots uphith the country was founded.

Yoshiyahu's Achievements — Korban Pesach, JustimeExpanded Borders
For a period of thirteen years, Yoshiyahu enjoyetsuccess as a ruler. He
organized the most widespread observance of theakdPesach since the days of the
Shoftim (Melachim 2:23:22). Yirmiyahu (22:15) dgbes Yoshiyahu's reign as a

Yoshiyahu faced similar formidable odds in hismféto restore the ideals of David time when justice prevailed in Eretz Yisrael. R@el Bin Nun notes that an

HaMelech's rule.  Undaunted by the enormityhefehallenge, Yoshiyahu set out
on his path to national Teshuvah. He encountéi@dever, a major setback at the
early stages of his campaign. He discovered sefforts to purify the Beit
HaMikdash, a Sefer Torah that was opened to thédaah (reprimand) of Sefer
Devarim. As explained by the Midrash HaGadol (Dewe27) and the Radak
(Melachim 2:22:11), Yoshiyahu correctly saw thisadsad omen and sought the

interpretation of a Navi. Chuldah the prophetessgnted a crushing message. Hercomplaint.

prophecy was that as a result of Am Yisrael's sgesinning, Hashem had resolved
to destroy the Beit HaMikdash. She noted, howehet,since Yoshiyahu had
expressed remorse for the evil committed by hidguessors and his people, he
would be spared from experiencing this awful ewetis lifetime and that he would
die a peaceful death.

Reaction to Chuldah's Prophecy Sefer Melag¢Bi23:1-24 records that
Yoshiyahu did not accept this prophecy with equétgininstead, he reacted by

archaeological discovery seems to corroborate Yaimi's evaluation. A shard of
pottery ACLdated to Yoshiyahu's time describesldimowho called to the attention
of the authorities what he deemed unfair treatrftbetdestruction of his clothes) by
his commanding officer. Only in a society wherdifesprevails would a soldier even
dare to lodge such a complaint. In an unjust $pcesoldier would not dare
complain against a commanding officer, for he @elavould be punished for his
Sefer Divrei HaYamim (2:34:6-7da21l) describes Yoshiyahu as
impacting all of Eretz Yisrael, not merely Judd#is appears astonishing in light of
the fact that Yoshiyahu was a Judean king — whatheadoing in the North? The
answer lies in the historical events of the tim& o$hiyahu's reign (see Daat Mikra
Divrei HaYamim p. 933). During that time, the Adayn Empire that had controlled
the Northern portion of Eretz Yisrael since thgmnedf Chizkiyahu was collapsing.
Yoshiyahu appears to have seized the opportunigypand the borders of his
kingdom to include the former Northern kingdom. Sefer Melachim (2:23:24),

embarking on a massive campaign of national spiritenaissance. He gathered all however, indicates the limitations of YoshiyahuesfAuvah campaign. It states that

of Am Yisrael and its leaders and demanded thatatien make a solemn
commitment (Brit) to dedicate itself wholeheartetdiythe service of Hashem. He
committed himself to eliminating Avodah Zarah coetely from Eretz Yisrael. The
Navi records that he eliminated the Avodah Zarahi®frandfather Menashe as
well as the misdirected places of worship (Bamb¥aravam and Shlomo
HaMelech that had stood for hundreds of yearsrtbagven Yoshiyahu's righteous
predecessors (other than Chizkiyahu) dared toristu It is important to contrast
Yoshiyahu's reaction with that of his great gratidfg Chizkiyahu. Although
Chizkiyahu was a righteous king of first rank, witenwas told by Yeshayahu that
eventually the Beit HaMikdash would be destroyedheyBabylonians, he
responded, "Well, at least there will be peaceyrday" (Melachim 2:20:19).
Yoshiyahu's contrastingly selfless reaction agaank® him as an unparalleled
Tzaddik among the descendants of David HaMeleatledd, Rav Hayyim Angel
notes that Yoshiyahu is the only individual in Telmavho is described (Melachim
2:23:25) as having fulfilled the Torah's mandatetoship Hashem "with all of
your heart, soul and resources" (Devarim 6:5), ivhiso serves to emphasize the
greatness of this amazing king. Indeed, Rav ElHzé¢alir even goes as far to
compare Yoshiyahu's righteousness to that of MBstigbeinu!  Next week, we
shall conclude our discussion and explain why tetdof Yoshiyahu is a cause for
mourning even today.

Why Do We Still Mourn the Death of Yoshiyahu - Part 2 of 2
Chaim Jachter
Introduction

biRabbi

Last week, we began to diseusg we still mourn the death of

Yoshiyahu succeeded in eliminating the idolatryt thppeared” in Judea. This
clearly implies that the Avodah Zarah that wasingain view remained. Two
Pesukim later, we are told that there was nevéngwho so sincerely returned to
Hashem either before or after Yoshiyahu. This sésns to imply that only
Yoshiyahu had returned but that the people haevhoteheartedly join him in his
efforts.  Indeed, Chazal (Taanit 22b; see Rardt HaKalir's Kinah mourning
Yoshiyahu) explain that during Yoshiyahu's timenmdews covertly worshipped
Avodah Zarah. They describe how people hid Avadatah behind their doors in
order to escape its detection by soldiers enforéoshiyahu's rule. It seems that the
soldiers were not particularly thorough in theimrshes, as they seemed to carry out
royal decrees perfunctorily and without much entimm. This also explains how
Bnei Yisrael deserved the Churban not so long aftshiyahu's death. Yoshiyahu's
reformation seems to have made little impact opleéohearts. They merely
cooperated in the removal of public idolatry. Hinahis also explains why
Yirmiyahu was castigating Am Yisrael even duringskiyahu's reformation (see
Yirmiyahu 3:6-10 and 25:3). We should note that Rehudah Amital and other
religious opponents of expanding religious legistatn Israel cite the failure of
Yoshiyahu's government to affect any meaningfuhgeson the part of much of Am
Yisrael in its commitment to Hashem and His Toralpieecedent for their position.
The Traumatic Death of Yoshiyahu Thirteearng after he began his
reformation in earnest, Yoshiyahu was killed, atdlge of thirty nine, by Paroh
Necho's Egyptian army. This episode was so traiartiett Sefer Melachim
(2:23:29) describes this tragedy in one cryptiaiRadt is almost as if the Navi does
not want to record this event and therefore pregéetstory in the shortest and most

Yoshiyahu in our Tishah BeAv Kinot. This week, siall conclude our explanation obscure manner possible. The Pasuk informs usuieert Paroh Necho of Egypt

of why his devastating death has traumatized theotive Jewish psyche. Last
week, we noted that Yoshiyahu's was one of thesféning examples of a Judean
king who achieved spiritual excellence comparablhat of his ancestor, David
HaMelech. We noted that this was all the more riatzle considering that his
grandfather, Menasheh, was the worst of all thgkin Sefer Melachim and that
Yoshiyahu began his program of national Teshuvtgr aéventy five years of rule
by kings who either promoted or tolerated idolatry.

Was Teshuvah Possible after Chuldah's Prophecy®/e concluded our
discussion last week with Yoshiyahu's reactionhal@ah's devastating prophecy
that the Beit HaMikdash would be destroyed. Yoshiymade a colossal effort to
thoroughly remove all traces of Avodah Zarah froretg Yisrael in an attempt to
reverse the terrible decree.

We must ask, henverhy Yoshiyahu even bothered the areas lost by the Assyrians.

went to the Assyrian king on the Euphrates Rivashiyahu went towards Paroh
Necho, whereupon Paroh Necho killed him. The Pasas not explain why Paroh
was traveling to the Assyrian King, why Yoshiyahenwtowards Paroh Necho, or
why Paroh Necho killed Yoshiyahu. Divrei Hafim (2:35:20-23) provides us
with a few more details but is also sparing ipitssentation of this tragedy. It
informs us that Paroh went to join the King of Assyt Karkemish on the
Euphrates. This is a well-known battle that wewkfimm non-Jewish sources
occurred in 609 B.C.E (see also Yirmiyahu chapigysix). The battle pitted the
crumbling Assyrian Empire against the emerging Batign Empire. It seems that
Paroh Necho joined the Assyrian forces in an attémprevent the Babylonian
takeover of the region and to further Egyptianriegts to expand their empire into
Divrei Ha¥a records that Paroh Necho sent

to attempt to undo the decree. After all, the wafrthe prophetess represented God'¥ oshiyahu a message not to confront him, as hedtichtend to engage Yoshiyahu

immutable will. How could this possibly changeheTanswer appears to be
(following the approach advocated by the Abarbathel) an evil decree that can be
reversed with Teshuvah. We see that after thet Elatigel, Moshe Rabbeinu,
through Teshuvah and Tefillah (as we discuss iesaay that appears at
www.koltorah.org), was able to reverse the deavetestroy Am Yisrael. We see

in battle. He sought merely to travel through EiMétrael along the international
trade route that cuts through the Jezreel Valkey]dcation of Megiddo. Yoshiyahu
ignored the warnings, Divrei HaYamim tells us, aondfronted Paroh Necho.
Yoshiyahu disguised himself in battle but neveghsilfell to arrows shot by the
Egyptian forces. It is of note that an arch-villaf Sefer Melachim, Achav, died
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under eerily similar circumstances (see Melachi2 B0-34 and Midrash VaYikra
Rabbah 20:1).

Assessing the Extent of the Tragedy Yodhimdeath was a multidimensional
tragedy. It seems that he was motivated to wageonarevent Paroh Necho
extending his sphere of influence in the MiddletEeml thereby impinging on the
former's control of the northern portion of Eretizréel. Unfortunately, Sefer
Melachim records that after the death of Yoshiyahe Egyptians seized control of
Eretz Yisrael, and the subsequent Judean "kingss merely vassal kings
controlled by Egypt. The Babylonians then overttak Egyptians (Melachim
2:24:7) and grabbed control over Eretz Yisraelugtthe death of Yoshiyahu
effectively marked the end of Jewish sovereignrobmif Eretz Yisrael, which was
not regained until centuries later in the dayhief€hashmonaim. Accordingly,
Yoshiyahu's death essentially is the beginningy@fChurban. In fact, Rav Yoel Bin
Nun suggests that Yirmiyahu's prophecy of seveasyryof exile (Yirmiyahu 25:11)

refers in part to the seventy years from Yoshiy@tieath until Koresh's proclamationPrologue:

permitting us to return to Yerushalayim to rebufid Beit HaMikdash, which
according to non-Jewish sources occurred in 539B(Exactly 70 years after the
battle of Karkemish). For further discussion & falfillment of the seventy years,
see Daat Mikra to Divrei HaYamim 2:36:21 note 56. A second dimension of
the tragedy of Yoshiyahu's death is the fact thetrtradicted the prophecy of
Chuldah (mentioned last week) that Yoshiyahu waligdn peace. The failure of
this prophecy to materialize was certainly traumate can explain this failure
based on the teaching of Chazal (see Berachohdtgven positive prophecies can
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The impending battle against Midyeas destined to be
Moshe's final battle. In preparing for it, Moshens&2,000 troops together
with Pinchas (31:6). The Meforshim all question vithwyas Pinchas and
not Elazar who led the troops to battle?

Rashi explains that Hashem said that he whiatiait the mitzvah, who
originated the vengeance against this abominattiemahould complete
the task. Pinchas, who slew Kosbi, should finighjt.

What is the reason that "he who begins the ntitzisatold to complete it?

be reversed if we sin and do not continue to ntieeipromise. As we cited last week, 53y Chaim Shmuelevitz. zI. comments that thgere comparison

"Everything is foreseen, yet freedom of choicelveg" (Avot 3:19). Chazal (Taanit
22b) explain that Yoshiyahu's sin was his failerednsult with Yirmiyahu before
heading to battle. However, the most profbaspect of this tragedy is the fact

between an endeavor which is executed piecemealramdhich is
performed in one complete unit. A number of pe@aldicipating in a

that such an incredibly righteous king could dibattle. To make matters worse, héNitzvah - one after another - demonstrates thetpedteamwork. Such a

died in the very same manner as did Achav! In faat Yoel argues that it is for
this reason that Am Yisrael ignored the impassiqieds of Yirmiyahu and
Yechezkeil to repent before the Churban. Peopk fikely felt that serving
Hashem did not pay. While Menashe served every$éwodah Zarah and reigned
peacefully for fifty five years, Yoshiyahu, who ttesed the Avodah Zarah, was
killed prematurely in battle at age thirty nineheFefore, pleas for Teshuvah fell on
deaf ears.  Furthermore, had Yoshiyahu notalethad lived until the age of
sixty seven (as did his Menashe), his Teshuvah memepotentially could have
remained in effect for another twenty eight yetotgling forty one years. In that
amount of time, a new generation that did not kivenashe could have emerged
and possibly been much more committed to TorahHé@ their parents' generation.
Such a Teshuvah movement likely could have avéne€hurban. Alas, this was
not to be (see Rav Yosef Dov Soloveitchik's Refbest on the Tishah BeAv Kinot
pp. 285-286 for a similar approach).

Why Didn't Yoshiyahu Consult Yirmiyahu? buld suggest that Yoshiyahu

cooperative effort, however, is still not to be qared to the quality
manifest when one performs the entire mitzvah hyshkif. A mitzvah
performed in sections, one that is carried oubimgonents, does not have
sheleimus, completeness/ perfection. Sheleimubeathieved only if a
mitzvah is carried out by one person in one motion.

When Rabbi Akiva returned after twelve yearstoélg with an entourage
of twelve thousand students, crowds gathered tthgegreat Torah
scholar. His wife, who had encouraged his decigidaave home to study
Torah, was also waiting. As Rabbi Akiva came closes of the women
questioned his wife about how she had permittedtbistay away for so
many years. Rabbi Akiva's wife responded emphéticawould be happy
to let him return for another twelve years!" Rahkiva heard this and
immediately turned around to return to the yeshigastudy. He returned

did not consult with Yirmiyahu (in addition to teensideration mentioned in Taanit twelve years later with twenty four thousand stuslefihe question which

22b) because he would have received an answenetgitl not want to hear.

begs elucidation is apparent: Why did Rabbi Akieastop for even a

Yirmiyahu (see Yirmiyahu 2:18) followed in the fsteps of Yeshayahu (30:1-5) i \oment to greet his wife, from whom he had beearsged for twelve

maintaining consistently that Am Yisrael shouldystat of any involvement with the
superpowers. Rather, these two prophets felt, Asra¥l should remain neutral and

years? Would it have been such a terrible thirdp®The response which

should be satisfied , as Yishayahu expresses iphetically, with "the waters of the IS €choed by the various baalei mussar, teachethiokl behavior, is that

Shiloach (a stream outside of Yerushalayim) thatea@long slowly" (Yishayahu
8:6). Despite his mistake, Chazal (Taanit ad) letl. us that Yoshiyahu repented
and that his dying words were, "Hashem is righteass have rebelled against His
word" (Eichah 1:18).

Conclusion The death of Yoshiyahu was ameef enormous disappointment
for the spiritual and political aspirations of q&ople, and it merits our attention
even today. We must also note, though, that wesogreat debt of gratitude to
Yoshiyahu. Had he not done Teshuvah, Bnei Yistaeild have had to endure
living for more than a century under the rule gihgiconsecutive evil kings. Had
that happened, our fate might have been the ohliviat befell the ten Northern
tribes who were ruled by evil kings for very longripds of time. Therefore, we
must pay our respects to and acknowledge Yoshiyabilevinson adds that the
righteous Jewish leaders in exile, such as Yecliemke Daniel, likely were
impacted positively by Yoshiyahu's Teshuvah movemevithout the thirteen years
of Teshuvah, such great spiritual leaders wouleHzeen unlikely to emerge.

two times twelve is not nearly the same as oneirmaailt period of twenty-
four uninterrupted years. What Rabbi Akiva achieve@lorah study, his
brilliant erudition, his vast group of students,swhue to the fact that he had
studied continually for twenty-four years. He diot pause; he did not take
a break; he would not even say hello to his wiferdfvelve years! He did
not weaken his momentum. A brief interlude quetie's enthusiasm,
diminishing the end result. One who begins a miizstzould complete his
action to achieve greater success.

This week’s Chaburah examines the benefit of detiop as well. It is
entitled:

*reekkkk Tevilas Keilim: Is it worth the wait??7? *xxksxrx
The Talmud (Avoda Zara 75b) notes thathallmetal Keilim that

Yoshiyahu must retain a significant place in thitective Jewish psyche since it waswere captured in the battle with Midyan need Teviaed on the Possuk of

he who preserved the legacy of David HaMelech. $piritual survival, in the main,
can be attributed to him (for further explanationthe mourning of Yoshiyahu on
Tishah BeAv, see Rav Soloveitchik aforementioneckvpp. 275-286).
Editors-in-Chief: Yitzchak Richmond, Doniel $tman Executive Editor:
Shlomo Klapper Publication Editors: Yakir Formdaremy Koolyk, Leead Staller
Publishing Manager: David Bodner Business Managkarlie Wollman
Webmasters: Sruli Farkas, Shaul Yaakov Morrisorghslel Rosenthal Staff: Eli

Ta’aviru BaEish V"Taher.” This idea is based upba fact that the Torah
adds the word “V'Taher” which, Chazal tell us meé#mat one is supposed
to add an additional Tahara to the Kashering peoddse Rishonim differ
as to whether the Tevila concept is Deoraisa oradbt®non. Rashi clearly
holds that the issue is one of Deoraisa as do @9$4AfZ. 75b), the Smak
(99) and the Rashba (Toras HaBayis, Bayis 4, SHla@n the other hand,
the Kol Bo (86) argues that Tevilas Keilim is a & D’Rabbonon and the
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Possuk is only an asmachta B’Alma. Tosafos Ridraady other
Rishonim concur (See Yeshuos Yaakov, Y.D. 120:2449 notes that this
is the opinion of Rov Rishonim.

Truthfully though, one must question as/twther this Tevila is a
Mitzva on its one or merely a Matir, a means afaihg one to utilize new
dishes? The Rambam doesn’t count Tevila Keilim stzva in his
numbering of the 613 and the Ramban doesn’t ctgsl¢ime omission.
Though, the Smak seems to count Tevilas Keilim mizvah. It would
seem that the Rambam and Ramban count Tevilasrkalia Matir while
the Smak counts it as a Mitzva, one of the 613.

The problem with such an interpretatioth& when it comes to
Shechita (Mitzva Aseh 146), the Rambam DOES inctiaechita as a
Mitzva even though it is merely a Matir for meab®consumed (as it

sage or a panel of three competent laymen who éobais din, court of
law. Twelve years went by, and Rabbi Akiva returas@ne of Klal
Yisrael's preeminent teachers. Accompanied by evtleusand students,
he entered the city. As he approached his homeyérheard a certain old
man asking Rabbi Akiva's wife, "How long will youaw/for him? You are
leading a life of living widowhood." Her responsastbecome a classic, "If
he would listen to me, he would sit in the yeshif@ranother twelve
years!" Upon hearing this, R' Akiva turned around geturned to the
yeshiva for another twelve years.

Upon his second return, he was accompanied hytyweur thousand
students. His wife went out to greet him. When aehed him, she fell on
her face and began to kiss his foot. When one 8kRa's attendants was
about to push her away, the sage commented, "lleva@one. The Torah

removes the prohibition of Ever min HaChai). The®Ral even challenges that is mine and the Torah that is yours belorgeto’

the Rambam'’s decision to count Shechita as a Méwzea though it is
merely a Matir. How then do we reconcile the Ramlsatacision to ignore
the Mitzva of Tevilas Keilim while counting that 8hechita?

Rav Asher Weiss Shlita (Minchas Asher,d8a68) suggests thatit is
more likely that the Rambam holds that Tevilasikeis a Mitzvah
D’Rabbonon. Hence, we can recite a blessing oylikédta mitzvah) but
not have it included in the lisiting of 613. In faRav Asher notes that the
Rambam never notes a Beracha for Tevilas Keilira {ise Ritva, A.Z. 75b)
implying that perhaps he didn’t recite one, coesistvith his opinion about
the recitation of Berachos on Mitzvos D’Rabbonon.

One particular Halachic difference that resutterf this question is
whether one may leave Keilim in his home untoiveledhether s/he
should strive to get them to the Mikva IMMEDIATELYIf Tevilas Keilim
is a mitzvah, then one must strive to get the neilir to the Mikva right
away. But truthfully, the only one who discussesthatter is the
Maharshal (Beitza 11:19) and his primary concerrs et he was worried
lest one forget to toivel the Keilim — not becaoéhe mitzvah. This raises
the question as to why one does not have to téake ke the Mikva right
away. After all, if it is a mitzvah, why do we retly Mitzva HaBaah
L'Yadecha Al Tachmitzeina?

Rav Asher shlita suggests that the reason isitmséhe fact that the
obligation to take one’s keilim to the Mikva onlgdins when one wants to
use the Keilim. The mitzvah becomes a Mitzva Kiysigimilar to the rules
of a Matir.

Bottom line, when purchasing new Keilim it isadléo take them to the
Mikva as soon as one can, but only so that onéong¢t and ruin the
Mitzva of Tevilas Keilim.

Shabbat Shalom
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PARSHAS MATTOS If a man takes a vow to Hashemhatever

So ends the saga of the great Rabbi Akiva, ngldtow he became the
great Torah leader. It was all because his futuie saw the enormous
potential that was just begging to be released frdtimn him. The story,
however, continues. When Kalba Savua heard thega gage was coming
to town, he decided to meet with him, so that hghtnobtain an annulment
of his vow. According to halachah, the sage ot din must find a
pesach, an opening, a circumstance, which if ithesh fully considered by
the vower, would have prevented him from declatirgvow in the first
place. It can then be annulled. Perhaps, R' Alawddcdiscover such a
circumstance, because Kalba Savua was getting aiidehe no longer
wanted to see his daughter languishing in poverty.

Kalba Savua approached R' Akiva, totally unawiaag, in fact, he was his
son-in-law, to ask him to annul his vow. R' Akiveked, "Did you make the
vow even if your son-in-law would eventually becoangreat Torah
scholar?" He replied, "Rebbe, even if he were tmbee proficient in just
one chapter of Mishnah, or even just one haladhabuld not have made
the vow." R' Akiva looked at him and said, "Ani ham he." Kalba
Savua's reaction was one of intense joy, as hedaglged half of his
possessions to his son-in-law.

This ends our story and brings me to a commexerbg Tosfos, which is
the real purpose of my relating the story. Thegehslachic principle that a
sage may not annul a vow on the basis of a ciramastthat was non-
existent at the time of the vow. This is referreés a pesach b'ta'us. If so,
how could R' Akiva have annulled the vow based ugeaimcumstance that
had as yet not materialized, since he was certaotlyet a sage when the
vow had been made? If R' Akiva had been a schoKalba Savua
unaware of this circumstance, then there would lhaes grounds for
declaring this vow null and void. R' Akiva, howeveras not yet much of
anything. He was a refined, humble man who exemglificredible
character, but he was not yet a scholar.

Tosfos comments: "Although he was not a sage wherow was made,
the fact that he had entered a yeshivah to studghTand had begun to
immerse himself in the Torah was sufficient thabitild be expected that
he would become a great sage." The potential vexept, and the
wellsprings of Torah were being tapped. What maténd require?

Tosfos is teaching us a powerful lesson, oneltte& every parent and

comes from his mouth shall he do. (30:3) The Taliiasubos 62b relates certainly every teacher should review - consta@lyce one enters a

a fascinating story. The great Tanna Rabbi Akiva wahepherd for Kalba

yeshivah to study Torah - once one begins studiorgh, the potential

Savua, one of the richest Jews at the time. Kadlva&s daughter noted thewithin him is aroused and he becomes a potenti@. SEhe rebbe that

modesty and refined character manifest by R' Akivzo, at the time, was
no more than an ignorant shepherd. She approadameasking, "If |
become betrothed to you, will you go to the yedhiteastudy Torah?" He

walks into his class to deliver a Torah lesson kheew his students as
potential gedolei hador, Torah leaders! He shaeddh with that attitude,
because that is what they are. Once a Jewishlmjohs studying Torah,

replied in the affirmative. He betrothed her inrsgcand she sent him awaythere is no limit, no boundary, to what he can esshiIf, however, the

to the yeshivah to study Torah. When her fatherche&at she had done,
he cut her off financially. Suddenly, Kalba Savukisghter was
transformed from an enormously wealthy young ladsdmeone facing
abject poverty.

Kalba Savua made a vow prohibiting his daughtamfbenefitting from

rebbe does not realize this and adjust his attitodeis fact, he may stunt
the child's ability to achieve distinction and nmaizie his own potential.

I believe that this is what Tosfos is conveyiogis. The potential is there.
It is like a faucet waiting to be opened. His emteinto the yeshivah for
the purpose of limud haTorah opens that faucesémllates the flow -

his possessions. A vow of this kind is binding aad be annulled only by a one that continues to run throughout his life.
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Whatever comes from his mouth shall he do. (30:3)
Much has been written concerning the effect of'mengue. Hashem

the water or the earth would arise and "complaidtiw could you,
Moshe, after all we did for you." Nonetheless, @uld have an effect on

imbued us with the power of speech for a lofty mse While speech is theMoshe's subconscious. He was ungrateful.

manner in which human beings communicate, we réa&ly into
consideration that we use the same medium throdmgthwve
communicate with people, to communicate with Hashées, we talk to
G-d with the same mouth that we talk to people.lg\averybody is aware
of this, we rarely give it much thought. The foliow inspirational story
should give us something to consider.

The kitchen workers in the Yeshivah of Ponevempulained to the
venerable Rosh Yeshivah, Horav Elazar M. Shaclaprdut a group of
bachurim, students, who, after studying until theevours of the morning
on Shabbos night, decided to "break into" the kitcand help themselves
to some of the cholent that had been prepared $efved Shabbos
morning. Rav Shach was shocked to hear this, antbiliately declared
that those bachurim who had perpetrated the disfyrbact were
disqualified from rendering testimony before a lafis judicial court, on
the grounds that they were thieves. Taking progesty the yeshivah

Hakoras hatov, recognizing the source of onelefiteand showing
appreciation to one's benefactor, regardlesssifathuman or an inanimate
object, and certainly to Hashem, the Source afal, is more than an
obligation. It defines one's humanness. One whotisnakir tov is simply
not a mentch. He is not a refined member of theigé# creation referred
to as a human. His actions bespeak the antithiEs@wa human being
should act.

Yosef HaTzaddik was thrust into a dungeon becefifdse allegations
which Potifar's wife made against him. She substgaat her spurious claim
by presenting his garment, which he left in herspesion when she made
advances towards him. Why did he simply not ovegrdwer? Certainly, he
had the ability to do so. It was because of thas kie was sent to the
dungeon, only to be released some time later esudt of the dreams of the
chamberlain and baker. Otherwise, he might hawguiahed in prison
indefinitely, all because he refused to respondesgiyely to Potifar's wife.

without permission is an act of theft. "If they &wengry," he said, "they can Why was he so non-combative?

come to my house and | will give them food. Theyndbhave to concern
themselves with waking me. | am up at those hours!"

When the Rosh Yeshivah gave his weekly shmu#ssakdiscourse, to
the yeshivah, he devoted a portion of it to thdeftdiasco. He explained

The Ramban explains that when Yosef was soldedegyptians, he was
raised in Potifar's home. It was Potifar's wife vitngtructed him in the
management of the house. Indeed, she playedaactriie in his guidance
- even if it might have been for personal gratifma Thus, Yosef was not

that when Bisyah, the daughter of Pharaoh, brotinghinfant Moshe to the prepared to fight with the woman who had helped ihitmis new home.

palace, she attempted to have him nursed by ot @haidservants, to no
avail. Moshe refused to nurse, until a Hebrew naesd, who was actually
his mother, Yocheved, was summoned. Why did Mosfeetrthe other
nursemaids? Chazal explain that he thought, "8halnouth that is
destined to speak with the Shechinah drink milknflsomen who
themselves eat unkosher food?" Based upon the Balrstatement, the
Rashba issues a halachic ruling, which is adoptetidbRema in Shulchan
Aruch Yoreh Deah 81:7, "A Jewish child should netgiven to a non-
Jewish nursemaid."

Rav Shach wondered how the Rashba could drawmex@eonclusion
applicable to all Jews from the specific case oMo The Talmud is clear
in its reasoning: Moshe Rabbeinu's mouth had tairpure because it
was destined to speak with the Shechinah. Clghi/reasoning does not
apply to the average Jewish child! The Rosh Yeshdeclared that,
indeed, it does apply to each and every Jewist,dhéicause every child
recites brachos daily. When we say, Baruch atalhétas"Blessed are
You, Hashem," we are addressing G-d directly, aosd person! "So,"
concluded Rav Shach, with a rhetorical questiomdath that has taken

Horav Yisrael Abuchatzera, zl, the "Baba Salidsva holy and pure,
saintly individual who left an indelible mark ornotlsands of followers.
When he emigrated to Eretz Yisrael in 1951, hdeskith the small Negev
town of Netivot. There he became a beacon of bgiat inspiration to
thousands of people from all segments of the Jesyisiastrum. When the
Baba Sali came to Eretz Yisrael he was hosted byGtmzan Dehahn, a
pious activist who had arrived two years earlidre Baba Sali spent several
weeks in the Dehahn home before relocating toitsisHome in
Yerushalayim.

The Dehahns were not the only people who hadfuietthe sage's
presence in their home. In fact, countless adhe@rhpeted for this
singular honor. Nonetheless, the sense of appetiastanifested by the
Baba Sali towards Reb Chazan Dehahn was increttidleed, it showed
that to him hakoras hatov was an obsession. Afftdraaw can one forget
the kindness shown to him by another fellow?

The Baba Sali's custom was to serve elaboratés iteehose who came to
him for advice or blessing. This custom was shagptyailed during the
Three Weeks from Tammuz 17 through Tisha B'Av, bseaf the spirit of

into itself stolen food - how can it dare speak® Shechinah in prayer andmourning that prevailed in the home. He would neeeisitors on a limited

in the recitation of blessings?"

Perhaps this story might serve as "food" for tiiduCertainly, it should
give us something to "talk" about.

Moshe sent them - a thousand from each tribthéotegion - them and
Pinchas ben Elazar the Kohen. (31:6)

Actually, it was Moshe Rabbeinu whom Hashem hattucted to lead
the legion that would take revenge against the kfidp. Why did he send
Pinchas? Chazal explain that while Moshe had nblgmoleading the
assault against Midyan, he felt that it was ndttrfgr him to go, since
Midyan was the country in which he was protectedifiPharaoh. How
could he lead the army against his benefactors?Talmeud concludes with
an analogy: "The well from which you drink wateo, ot throw stones
into it."

We find a similar reaction when Moshe was inggddo raise up his staff
and strike the Nile River, which would turn to hibde felt that since the
water protected him as a newborn, it would be amfaogratitude to strike
it.

Concerning the next two plagues, frogs and litashem commanded
Aharon HaKoen to strike the ground. After all, reund hid the Egyptian
that Moshe had killed. He should not be the orsdrike it. It was not as if

basis, but would not serve them a meal. With temmencement of the
Nine Days, an atmosphere of sorrow seemed to etigutiousehold, since
now they were sharing in the exile of the Shechinah

Once, during the Nine Days, a visitor who wasadily related to the
Abuchatzera family arrived at the Dehahn home witequest to see the
Baba Sali, who at the time was living in Yavneh.w#es dissuaded,
because the sage's practice was not to greetsidiwing this period.
Nonetheless, the individual insisted on going, @rjohg that he was on a
tight schedule and had to return immediately &ftsha B'Av.

The man would not accept no for an answer. Headade the Baba Sali.
Reb Chazan relented and they went to the homeeafabe, where they
were warmly greeted by the Rebbetzin. The sagenetlsappy about their
arrival, because of his inability to serve an etat®mmeal to such
distinguished guests. It simply did not coincidéwthe atmosphere of
mourning. It was the Rebbetzin who solved the qaandrkeminding her
husband that it was the yahrtzeit-- annual anrérgrsof the passing of the
Ari HaKadosh, he could commemorate the auspicieysadth a seudah,
meal, in honor of the yahrtzeit and invite hisidgtiished guests to join
him.



While the Baba Sali was basically pleased withghggestion, he still felt
that a quickly-prepared dairy meal was an unsatisfa substitute for the
type of meat dinner he would normally have serbede¢ guests. He felt

This was supposed to be the new standard ofliviiashem provided the
gentile nations with "spiritual" leadership. Aftl, they would need
guidance. Bilaam was gifted, talented and supppsedy spiritual. He was

that he was indebted to Reb Chazan. Thus, follotfiegneal, he asked hisa prophet who had achieved an extremely high vetophecy. He would

guests to return for the Shabbos meal and alghéomeal following the
fast of Tisha B'Av. The guest, citing his tight edhle, demurred, but Reb
Chazan agreed to attend. During the meal, Reb @hextad that the sage
was unusually sad. He conjectured that this wadalthes fact that
Shabbos was actually Tisha B'Av and, thus, the sagebeside himself in
sorrow. After a brief inquiry, he discovered thege when Tisha B'Av
coincided with Shabbos, the Baba Sali would neker his joyful
demeanor. Shabbos was Shabbos! Not to allow arrtopity to learn
something important to be wasted, Reb Chazan dkkeshge why he was
so perturbed. The Baba Sali replied that he hadandthat night that was
a portent of tragedy, which he refused to divulEgause he did not want
to disturb the joy of Shabbos.

That night, following Kinos, the Baba Sali and bitire family gathered
in his private study and listened to the sageadhet sorrowful events of
his dream. He revealed that he had seen a firartyyand that this fire
represented the passing of his daughter-in-lawande. Several hours
later, the tragedy was confirmed by normal chanofet®mmunication.

Following the fast on Sunday evening, crowdsyafgathizers lined up to
offer their condolences to the grief-stricken famitach of these
individuals received the Baba Sali's personal titterand appreciative
response. As soon as Reb Chazan entered the o@Baba Sali arose
quickly and asked him to join him in the kitchen.

"You are surely hungry and thirsty following sulong fast. The family
members are presently engaged in their bereaveMagtl have the
privilege of serving you?" asked the Baba Sali.

"Chas v'shalom, Heaven forbid," was Reb Chazameediate reply. "The
Rav should be my waiter? Baruch Hashem, | candake of myself. | will
see to some. Let the Rav go back into the room thétother mourners."

"It is nothing to talk about," said the Baba Sdlill not allow the
mitzvah of hachnosas orchim, welcoming visitorsslip by, especially to
the man who welcomed me so graciously when |daste to Eretz
Yisrael. | will never forget your kindness and wénmahen | had nothing -
no resources, no home."

What a powerful lesson in hakoras hatov. Perhegpshould all ask
ourselves how many people who were involved, inwag or another, in
our personal development have we forgotten or ghasome on purpose,
others simply through thoughtlessness? The Baldigalot forget - even
at a time when it would have been certainly understhat his mind was
on his personal loss. No. That is not hakoras h&tow far are we from
such a level of spiritual integrity?

Behold! They (the Midyanite women) caused Bnairdel, by the word of
Bilaam, to commit a betrayal against Hashem reggrifie matter of Peor.
(31:16)

It is regrettable that there are still apolog@gevs who feel that they have
to find some way to qualify the fact that we are #m ha'nivchar, chosen
people. This is after we have endured centurigerfecution, pain and
misery. Even after the Holocaust, there are btise who lack the moral
character to hold up their heads with pride andagec'Yes, | am a Jew,
and | am proud of it!"

If we peruse the parsha, we note the incredibldedthat exists between

mentor the nations and guide them on the propér fsit then not
shocking that this paragon of "spirituality" advd@s people to engage in
moral filth, to break down the boundaries of méyato destroy the
accepted laws of chastity, so that by prostitutivemselves they would be
able to cause the Jews to sin? This is the navsumaolam, prophet of the
gentile nations, who was there to ensure theitsgirascendency.

In contrast, our leadership exemplified tzniugsazenith. Shaul Hamelech
was known for his modesty. His daughter, Michalpwecame David
Hamelech's wife, personified what she had obseavbdme. Yes, there is
a stark contrast between them and us, yet wéatitt those among us who
find it difficult to accept that we are a "kingdashPriests and a holy
nation."

When the sons of Yaakov Avinu heard of theiresi§tinah's violation by
Shechem, the Torah writes: "They were extremelyyabgcause he had
committed a disgraceful act against Yisrael" (Bshisi 34:7). Horav
Eliyahu Munk, zl, notes that this is the first @an the Torah that the
descendants of Avraham, Yitzchak and Yaakov asgned to by the name
Yisrael. This is a name that signifies our missiothis world, "to struggle
for G-d." The name Yisrael is first used in theestede of moral purity. This
is our sacred ideal. It is one we must safeguaddchatd sacrosanct. Indeed,
it defines our very Jewishness and bespeaks ogueneéss in the world.
Without it - we are like everybody else.

B'chol yom avorchecha va'hallelah Shimcha l'ol@'ad. Every day | will
bless You, and | will praise Your Name forever andr.

David Hamelech emphasizes the significance afsbig Hashem every
day, regardless of what challenges that day magbwe all know that
there are good days and seemingly "bad" days. Waarto respond
positively to Hashem only on those days which vet dee "good"... We
bless Hashem kol yom, every day.

The Psalmist uses two words avorechecha, | lgdldYou; and ahallelah
Shimcha, | will Praise Your Name. Is there a défeze between blessing
and praise? Furthermore, why is blessing equattéd"every day," while
praise is something that goes on forever and g¥er& Chaim Kanievsky,
Shlita, explains that we are not permitted to addldessings of our own to
the ones that Chazal have composed. Therefore, aieis about to
"bless" Hashem using the blessings formulated yz&@hhe is limited to
those blessings that are designated for specifie alad periods. In contrast,
when one "praises" Hashem, there are no time artifyiéimitations.

Praise is always forever and ever.
I'zechar nishmas R'Yissachar Dov ben HaRava¥l a"h Hertzberg
niftar 7 Av 5745 t.n.tz.v.h.
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Klal Yisrael and the gentile nations. Chazal teaslthat after the Flood, the [From 3 years ago - 5765]

nations of the world decided to restrict themseluehe area of arayos,
immorality and forbidden relationships. They untteod that in order for

members of society to exist as human beings, thest act as humans - not

as animals. The perverse lifestyle, the accepteaddmce that had
prevailed prior to the Flood, was no longer acdaptal znius, moral purity,
and chastity were to be the only ways in whichrteer world could
continue to exist.
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The Israelites are almost within sight of therpised land. They have
waged a victorious campaign against the Midianités feel the tempo
quicken. No longer are the Israelites in the de3érey are moving
inexorably toward the Jordan, to the west of wiiehtheir destination: the
land 'flowing with milk and honey'.



The members of the tribes of Reuben and Gadgthdaegin to have
different thoughts. Seeing that the land througlictvkhey are travelling is
ideal for raising cattle, they decide that they lddike to stay there, to the
east of the Jordan. Moses is angry at the suggestio

Moses said to the Gadites and Reubenites, "@hallcountrymen go to
war while you sit here? Why do you discourage $hnadlites from going
over into the land the Lord has given them? Tibedrmeet his objection
with a compromise formula:

Then they came up to him and said, "We wouldtlikbuild pens here for
our livestock and cities for our women and childi@nt we are ready to
arm ourselves and go ahead of the Israeliteswetitave brought them to
their place. Meanwhile our women and children livié in fortified cities,
for protection from the inhabitants of the land. Wi# not return to our
homes until every Israelite has received his inaece. We will not receive
any inheritance with them on the other side ofXtwelan, because our
inheritance has come to us on the east side dfdtftan." We are willing,
they tell Moses, to join the rest of the Israelitethe battles that lie ahead.
Indeed we are willing to go on ahead, to be theaade guard, to be in the
forefront of the battle. It is not that we are a@fraf battle. Nor are we trying
to evade our responsibilities toward our peopla a$ole. It is simply that
we wish to raise cattle, and this land to the efite Jordan is ideal.
Warning them of the seriousness of their undertpakifioses agrees. If they
keep their word, they may settle east of the Jordan

That is the story on the surface. But as so dftehe Torah, there are
subtexts as well as texts. One in particular wasew by the sages, with
their sensitivity to nuance and detail. Listen @dhgto what the
Reubenites and Gadites said:

Then they came up to him and said, "We wouldtlikbuild pens here for
our livestock and cities for our women and childterMoses replies:

"Build cities for your children, and pens for ydlocks, but do what you
have promised." The ordering of the nouns is etuthe men of Reuben
and Gad put property before people: they speahsif locks first, their
women and children second. Moses reverses the, guiting special
emphasis on the children. As Rashi notes:

They paid more regard to their property tharh&@rtsons and daughters,
because they mentioned their cattle before theremil Moses said to them:
'‘Not so. Make the main thing primary and the suipate thing secondary.
First build cities for your children, and only théalds for your flocks." The
midrash (Bamidbar Rabbah 22: 9) makes the sameéthodugh a dazzling
interpretation of the line in Ecclesiastes:

The heart of the wise inclines to the right, t te heart of the fool to the
left. (Ecclesiastes 10:2) The midrash identifight' with Torah and life:
"He brought the fire of a religion to them from hight hand (Deut. 33:2).
‘Left' refers to worldly goods:

Long life is in her right hand; in her left lthare riches and honour.
(Proverbs 3: 16) The men of Reuben and Gad phesiand honour'
before faith and posterity. Moses hints to them their priorities are
wrong. The midrash continues:

The Holy One, blessed be He, said to them: "§ebiat you have shown
greater love for your cattle than for human sdwsyour life, there will be
no blessing in it." One of the most consistentguas of Jewish history is
the way communities through the ages put childrehtheir education
first. Already in the first century Josephus wale ab write: "The result of
our thorough education in our laws, from the veawd of intelligence, is
that they are, as it were, engraved on our sollgWelfth century France a
Christian scholar noted: "A Jew, however poor gifttas ten sons, will put
them all to letters, not for gain as the Christidasbut for the
understanding of G-d's law - and not only his dmutshis daughters too."

In 1432, at the height of Christian persecutibdews in Spain, a synod
was convened at Valladolid to institute a systertaxdtion to fund Jewish
education for all. In 1648, at the end of the Thifears' War, the first thing
Jewish communities in Europe did to re-establishisielife was to re-
organise the educational system. In their classiysof the shtetl, the small

townships of Eastern Europe, Zborowski and Herzotgthis about the
typical Jewish family:

The most important item in the family budgetis tuition fee that must
be paid each term to the teacher of the younges' boljool. Parents will
bend in the sky to educate their son. The mothleg, laas charge of
household accounts, will cut the family food cdstthe limit if necessary,
in order to pay for her sons schooling. If the womsnes to the worst, she
will pawn her cherished pearls in order to paytfia school term. The boy
must study, the boy must become a good Jew - fathleewo are
synonymous. In 1849, when Samson Raphael Hirsténbe rabbi in
Frankfurt, he insisted that the community creageteol before building a
synagogue. After the Holocaust, the few survivieghjvah heads and
Hassidic leaders concentrated on encouragingftillewers to have
children and build schools.

It is hard to think of any other religion or diz@tion that is as child-
centred as Judaism, nor any that has predicateeritexistence on putting
their education first. There have been Jewish conities in the past that
were affluent and built magnificent synagoguesexAhdria in the first
centuries of the Common Era is an example. Yetusethey did not put
children first, they contributed little to the JeWistory. They flourished
briefly, then disappeared.

Moses' implied rebuke to the tribes of Reuben@ad is not a minor
detail but a fundamental statement about Jewistites. Property is
secondary, children primary.

Civilizations that value the young, stay youngo3e that invest in the
future, have a future. It is not what we own thiaég us a share in eternity,
but those to whom we give birth and the effort wakento ensure that they
carry our belief and way of life into the next geat®n.

Back to top
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Parshas Matos 5768

| Give My Word

A person’s word should be that person’s bondelwish law, oral
agreements when properly witnessed are as bindiagywritten contract.
The Torah teaches us that “everything that coméis flom one’s mouth
requires that person’s fulfilment of his declavatl’ Commitments, such as
vows, are viewed very seriously in Jewish law dredgenalties associated
with breaking one’s commitment and/or vow are gséeere.

Because of this, King Solomon in Kohelet statet tit is better not to
vow at all than to vow and fulfill that vow.” Due the seriousness of
vows, it has become customary in Jewish life far tnqualify any
commitment that one may make, no matter how sireedenoble that
commitment may be, with the Hebrew words bli ned#ris is not to be
construed as a vow.

In order to extricate people from vows alreadyleyahe halacha has
provided a legal mechanism that can retroactivehudvows. This
mechanism is founded on the principle that the w@s made in error,
under an erroneous assumption that circumstancels \atow the vow to
be fulffilled. However, now, when it is apparentttbacause of changing or
unforeseen circumstances, the person is unabletute his vow, then the
vow may be annulled retroactively. This is in rigathe basis for the
famous and moving Kol Nidrei prayer that ushershaholy day of Yom
Kippur.

We cannot ask for Divine forgiveness if we arebygdened with
unfulfiled commitments and pledges. However, theeelimitations on the
power of the Jewish court to annul vows and comaitts. A vow or
pledge made publicly is not capable of being amdLih most instances.
There are other exceptions to the possibility eftdment of vows
retroactively. An entire tractate of the Talmuddsem, is devoted to the
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complexity of this subject. It is one of the “reguiltractates that form the
basic Talmud curriculum in the yeshivot of the wlorl

The name of this week’s parsha is Matot — thesi Moshe speaks to the

heads of the tribes of Israel and instructs theganding the laws of vows
and oral commitments. Why is this the only placthim Torah that these
laws are given specifically to the heads of tHees? Perhaps it is a lesson
that leaders have to be doubly careful in theirdsaf promises and
commitments. We are well aware that in the eleatempaigns that are
currently mounted in the Western democratic wonld here in Israel as
well, the words of the candidates must be greéhbodinted.

- Sources: Based on Rabbi Chatzkel Levensteardifeom Rabbi
Yehoshua Bertram

Another Hundred Dollar Bill
“If a man takes a vow to G-d...” (30:3)

A tramp standing by the side of the road. ARdls-Royce pulls up
right next to him. One of the tinted windows in tieeck rolls down with a
soft electronic purr, coming to rest at the endsofravel with a reassuring
clunk. A hand in a white cotton glove emerges frime car holding a crisp
new $100 bill. A voice emanates from the car. s*for you,” says the

People run on a certain platform of expresseds@nd commitments andvoice. The tramp gazes at the gloved hand in liE$b&Vhat?” The tramp

when elected often completely disregard their piybditated pledges and
policies. If any private individual is held to osebord by the Torah, then
how much more should public officials and elect=tiers be held to their
statements, which after all, forms the basis feirtalection victory.
Therefore, Moshe first instructs the heads of tibes, the leaders of Israel,
regarding these laws of the Torah. Only by fulfglione’s words can trust
and confidence be achieved between the publictatebiders.

Shabat shalom.

Rabbi Berel Wein

from Ohr Somayach <ohr@ohr.edu to weekly@satur.
2008 5:33 PM  subject Torah Weekly - Parshatdl
Self-Made Man
“A thousand from a tribe, a thousand from a tri3g31:4)

date Jul 24,

‘People don’t know what it is to work these d&lyeen | was a kid | used
to get up every morning at 4:30 AM, rain or shifra. a self-made man
alright.’

More elusive than the Loch Ness Monster or thi i¥@ species called
the Self-Made Man.

Reports of his existence are very frequent, ddete he has never been
positively identified. All the thousands of repartgightings have turned
out to be mistaken wishful thinking.

Let's take a look at a typical reported sighting:

Morris is one of the biggest corporate stock wédézon Wall Street. He is
the president of Huge and Wealthy International, lace of the top
Fortune 500 companies. But did Fortune really bine his success? Or
did it come from elsewhere?

Morris gets up every morning at 4:30 AM and waakaost without a
break till late every night. But does Morris givienkelf this strength, this
drive, or does it come from somewhere else?

Morris is successful, but the bankruptcy courslitered with financial
whizzes who had no way of knowing that the bottoauld drop out of
their market, despite all the genius of their plagnAnd even those who
make it to the top, like Morris, can, in a few seds, succumb to a heart
attack,and the president of Huge and Wealthy raténal Inc. can
suddenly become a statistic in a study on heaeade.

When we’re successful, it's all too easy to paselves on the back and
congratulate ourselves on how clever we were.derao keep a true
perspective as to where our success really corogs\fre need constant
reminders.

In this week’s parsha, the Torah tells us thaefery thousand soldiers
that went out to fight for the Jewish People, aaothousand stayed in
Eretz Yisrael and prayed for them. In other wofdseach soldier at the
front, there was another ‘soldier’ responsibleraypfor his counterpart.

You might that think that this was to give thas¢he front added
protection.The main reason, however, was that thbsewere fighting
shouldn’t be under any illusion as to where theiess was coming
from. It was not by the strength and the mightheirtown hand that they
were victorious in battle, rather their successke-all success — comes
from G-d, the maker of the ‘Self-Made’ Man.

looks around to make sure no one is standing béfin. “Are you
speaking to me?” says the tramp. “Here, take tbeayl” Gingerly, he
approaches the car, half-expecting that thisrisesking of practical joke,
and the money and the car will vanish in a se¢daéxtends his hand and
ever so slowly grasps the note. As soon as haefinclutch the bill
securely, the hand retracts into the car. The evindses with a soft purr
and the Rolls-Royce speeds into the distancetrBingp stands transfixed
to the spot, beaming from ear to ear with equalams of incredulity and
joy.

The next day the tramp is standing in the saroe $jhe same Rolls-
Royce draws up next to him. Again, one of the dnténdows in the back
rolls down with a soft electronic purr. The saméiterglovedhand
emerges from the car holding another crisp $100 Biie tramp cannot
believe his luck. Again he extends his hand andlglgrasps the note.
And as soon as his fingers clutch the bill the haemacts into the car and
the Rolls-Royce speeds into the distance. Agairirdmp is overjoyed. But
maybe not quite as overjoyed as the previous day.

The next day the same thing happens, and theanexhe next and the
next...

This goes on for about a month. One day, thesfRallyce draws up at
the lights. This time, however, nothing happense® few seconds the
tramp knocks on the glass, but it stays firmly ethsSo he knocks harder
and then starts to shout, “Where’s my hundred diflia

The Midrash quotes the line from our parsha ‘ffi@n takes a vow to G-
d...” and comments that a man doesn’t know thetlteafjhis allotted time
in this world. What is the connection between “than takes a vow to G-
d...” and knowing how long we have to live?

The Talmud (Nedarim 10) says that when a persakesa vow to bring
an offering to G-d, he shouldn’t say “To G-d, dfeong.” Rather, he
should say “An offering to G-d.” The reason is thetybe he will utter G-
d’s ineffable name “To G-d,” and not complete thatence by saying “an
offering”. It will thus transpire that he utteredd® name in vain. The
commentators explain that the Talmud is referriegeho a situation
where the person might die before he is able toptetmthe sentence. This
is the meaning of the Midrash. A person does notkiwhen his time is
up, so he should be careful how he phrases a vow.

At first sight one might think that the Talmudieeoccupied with an
extremely remote case. | mean, how many peopledkagd in mid-
sentence just when they happen to be in the middteaking a vow?

Most of us look at our lives as though we deseive. We may not say
it, but we feel that way. That's why we complairamgt G-d when people
die ‘prematurely.’ If we looked at every moment kreathe on this world
as yet another hundred-dollar bill, maybe we wotilde so quick to
complain when G-d takes back something that waseatfandout in the
first place. When we see every second as a segardteew gift we do not
assume that necessarily we will be given the giftamplete even the
sentence that we have started to speak.

- Sources: Nachal Kedumim and Kedushas Levi igdvia shel Torah
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