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"THE SPIRITUAL HUMAN"

by Rabbi Abraham J. Twerski, M.D.

Man is the only living creature that can leiom the history of past
generations -- to avoid mistakes they made and bipibn their positive
accomplishments. Man is the only living thing thah reflect on the
purpose of life and contemplate an ultimate goéifenMan is the only
being that can seek to improve himself voluntdnhhis own efforts.
(Caterpillars do improve when they become butesflbut this is an
automatic process programmed in their genes, ayddh not willfully
decide to become butterflies.)

Man is the only being that can think about thteifes consequences of his
actions. Man is the only being that can delay figation, and man is the
only living thing that can make ethical and mortidions, in defiance of
bodily drives and urges.

All animal behavior is self-centered. With theegtion of domesticated
pets that may adopt human traits, the nature afémal is to satisfy all its
desires. An animal will not sacrifice its comfaot the benefit of another
animal (except for mothers animals, which haveotgical feeling for
their young). The ability to put another's needsaahof one's own is
uniquely human, and is one of the important distims between man and
animals.

The desire to have all one's needs met is setepsdness, hence it is an
animal rather than a human trait. To put it blyrdlynarriage that is
predicated on having one's own needs met is ealyeati animal-type
relationship. If the goal is primarily one's owratification, it stands to
reason that if either partner feels that anothesqrecould do a better job at
providing that gratification, the terms of the aaat are void.

But a person is not an animal. A person is a seéntYiddish for
'human’), who was created when G-d "blew a brefffeanto him." As
the Zohar says, the Torah uses this metaphor be@gusn one exhales, he
exhales something from within himself. Thereforbew G-d "blew a
breath of life" into man, He put something of Hiffiggo him. Man,
therefore, has a Divine soul, and it should be amene's dignity to ignore
the soul and behave solely based on the bodyledesigratification,
which is animalistic behavior. A person must beentach, who is able to
sacrifice his comfort and personal needs for theefieof others.

* * *

| once came across an article, "How Do LobsteoswG" Lobsters are soft
animals that live inside a rigid shell. Inasmuchtesshell does not expand,
how can a lobster increase its size?

The answer is that as the lobster grows, it4 beebmes confining and
oppressive. The lobster then retreats to an undenneck formation where

it is protected from predatory fish, sheds itsIslaeld produces a larger and
more spacious one. Eventually, this larger shelbbees uncomfortably
confining, and the lobster repeats this processraétimes until it reaches
its maximum size.

The point to note is that the stimulus that eesbihe lobster to grow is
discomfort. If not for the discomfort, the lobsteould never expand its
shell!

Science and technology have eliminated so mamyges of discomfort,
that our predecessors experienced that many pemplethere should be
no discomfort in life, and if someone is uncomfbleathere must be a pill
to relieve it. We seem to have lost a tolerancelifszomfort, not realizing
that discomfort may be a signal to us that we shgrdw.

If criticism makes one feel uncomfortable (ageiberally does), rather
than feeling resentful, one should seize the oppdstto utilize it as a
stimulus for growth.

People's reaction to what they see as criticiaries. A determining factor
in the reaction is the quality of one's self-este@rperson with low self-
esteem is apt to see all criticism as an insultaandffront to his dignity,
and may react defensively or with self-denigration.

* * *

Spirituality requires effort, much effort. We drern into the world
essentially as animal bodies with all the drivearahteristic of animals. As
we mature, we are supposed to develop oursehethiatdignified human
beings G-d intended us to be.

Consider the Baal Shem Tov's interpretation efrse in Genesis (1:6),
"And G-d said, 'Let us make man'." The obvious tjoess: Whom was G-
d addressing? Furthermore, G-d did not seek ars/onglvement in any
other part of creation. Why was the creation of maigue in this way?

The Baal Shem Tov explained that both angelsaairdals are born
essentially in a state of completion and do noehawransform. Our bodies
have limitations, our souls do not. Souls can fbséjes remain distinct.
To the degree that one gives emphasis to one's twthat degree one
gives emphasis to that component of our beingsdyadrates us. To the
degree that one gives emphasis to the soul, taldmee one gives
emphasis to that component of our being that hirsds
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find order information on this easy-to-navigate sit.og on today, and enjoy the world of Torah
Tapes from Yad Yechiel!

Rabbi Yissocher Frand
"Special Mitzvos" Earn Divine Favor

The pasuk [verse] at the end of the parsha %ags: Hashem [G-d]
reconsidered having made Man on earth, and He aiaegin His heart.
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And Hashem said, 'l will dissolve Man whom | crektieom upon the face
of the earth - from man to animal, to creepingdkijrand to birds of the
sky; for | have reconsidered My having made thefBefeshis 6:6-7]

Man had descended to a level of corruption teetttent that G-d, as it
were, regretted' having created him. This brotigatAlmighty to the
decision that He must wipe out the world and steer - so to speak.
Parshas Bereshis ends with the words "And Noaahddavor in the Eyes
of Hashem" [Bereshis 6:8].

The Or HaChaim notes that Hashem did not deoidavte Noach as a
result of his righteousness. It is true that Noaels a tzadik [righteous
person], as we learn at the beginning of next eqedsha [Bereshis 6:9].
However, that fact alone would not have saved Noaebause the
Almighty had full 'regret' on the entire institutiof the creation of the
world. When G-d decides to destroy, He destroysiicked and the
righteous alike. The salvation of Noach was aroaEtivine Kindness that
did not emanate from the realm of justice or "trexita of his case". Noach
was saved as a manifestation of special "Divinerf&as the last pasuk in
Parshas Bereshis testifies.

The Or HaChaim explains that certain mitzvos andeperson to the
Almighty in a way that might qualify the doer fgrexial "Divine favors."
All the positive and negative commandments are itapd. But there are a
few commands that have this special endearingtguafiallowing a
person to find special favor in the Eyes of the téiasf the Universe. In
spite of the fact that the person may not be wotthg Aimighty grants the
person that which he does not really deserve.

Sometimes our children do things for which thegetve to be punished,
but they know how to "press the right buttons" wiithir parents, such that
we tend to look the other way. The Or HaChaim #iaigssame concept,
I'havdil, comes into play in our relationship witre Ribono shel Olam.

Sometimes we see a person who is very succeseliias been blessed
with all type of Divine favor. We look at this persand wonder to
ourselves: "He doesn't appear to be a particuligtiyeous person who we
would expect to be deserving of all this Divine Bfitence." Sometimes a
person merits such blessing because "he has fawodifi the Eyes of the
L-rd." Perhaps he performs these one or two mit#vashave this magical
power to inspire "free gifts" (mantas chinam) frime Aimighty.

Of course, we would all like to know which mitavare those two or three
mitzvos that have this magical power. The Or Ha@lethtes that although
it is clear that there are three or four such noigz¥he Ribono shel Olam
has never revealed to us their identities - foii@ireasons! But whatever
those mitzvos are, Noach intuitively was awarehefit and Noach did
something that ingratiated him to the Ribono sHah®© Despite the fact
that the Almighty was intent on wiping out the emplanet, Noach found
favor in His eyes.

The Or HaChaim then points out an observatiohlthaver stopped to
ponder: The letters of the name Noach are exdwletters (in reverse
order) of the word Chen (favor). As we find manyes, Noach's name
alludes to the essence of his personality. He weesson who found Favor.

As in the time of Noach, today there are also twthree mitzvos that
merit the performer with special Divine Favor. Sivee don't know which
mitzvos those are, the safest bet is to do aliefit, thereby assuring
ourselves we have included the "special mitzvoshdnlist of
commandments for which we are given credit.

Transcribed by David Twersky; Seattle, WA DRE#iwersky@aol.com
Technical Assistance by Dovid Hoffman; Baltimdw

dhoffman@torah.org
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Bereishith

It is the most famous, majestic and influerdgfning of any book in
literature: "In the beginning, G-d created the leemvand the earth." What
is surpassingly strange is the way Rashi - most/iel of all Jewish
commentators - begins his commentary:

Rabbi Isaac said: The Torah should have beguntit verse (Ex. 12: 1):
"This month shall be to you the first of the moritheghich was the first
commandment given to Israel. Can we really talkeahface value? Did
Rabbi Isaac, or for that matter Rashi, seriousfjgest that the Book of
books might have begun in the middle - a thirchefway into Exodus?
That it might have passed by in silence the creaifahe universe - which
is, after all, one of the fundamentals of Jewisthfa

Could we understand the history of Israel withitiprehistory, the stories
of Abraham and Sarah and their children? Could axeslunderstood those
narratives without knowing what preceded them:3epeated
disappointment with Adam and Eve, Cain, the gereratf the Flood and
the builders of the Tower of Babel?

The fifty chapters of Genesis together with therang of Exodus are the
source- book of biblical faith. They are as neavaget to an exposition of
the philosophy of Judaism. What then did Rabbidsaean?

He meant something profound, which we often for§ie understand a
book, we need to know to what genre it belongs History or legend,
chronicle or myth? To what question is it an an&history book
answers the question: what happened? A book of@ogy- be it science
or myth - answers the question: how did it happen?

What Rabbi Isaac is telling us is that if we seeknderstand the Torah,
we must read it as Torah, which is to say: lawtrircsion, teaching,
guidance. Torah is an answer to the question: thall we live? That is
why he raises the question as to why it does ngihbeith the first
command given to Israel.

Torah is not a book of history, even thoughdludes history. It is not a
book of science, even though the first chaptereidsis - as the 19th-
century sociologist Max Weber pointed out - is tiegessary prelude to
science, because it represents the first time pesapl the universe as the
product of a single creative will, and thereforeraslligible rather than
capricious and mysterious. It is, first and ladtpak about how to live.
Everything it contains - not only commandmentsdisb narratives,
including the narrative of creation itself - is theolely for the sake of
ethical and spiritual instruction.

How this relates to creation is a topic for aeotfime. It is, however, an
introduction to this year's Covenant and Conveysattach week | will be
looking at an ethical issue addressed by the pafstie week. Sometimes
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this is a matter of halakhah, but not always. Jewthics is not confined to
law. It includes virtues of character, general gigfes and role models. It is
conveyed not only by commandments but also by tieeg telling us how
particular individuals responded to specific Sita.

It moves from the minutest details to the mosiesta visions of the

opening chapter leads to an equally unprecedeiigedof the human
person and our capacity for self-transformation..

The Renaissance, one of the high points of Emmopvilization,
eventually collapsed. A series of corrupt rulerd Bopes led to the
Reformation, and to the quite different views other and Calvin. It is

universe and our place within it. But it never @ from its intense focus fascinating to speculate what might have happeaddtitontinued along

on the questions: What shall | do? How shall I1ivehat kind of person
should | strive to become? It begins, in Genesigith, the most
fundamental question of all. As the Psalm (8: 4¥iti"What is man that
You are mindful of him?"

Pico della Mirandola's 15th century Oration onnMeas one of the
turning points of Western civilization, the "marsife" of the Italian
Renaissance. In it he attributed the following deation to G-d, addressing
the first man:

"We have given you, O Adam, no visage propemotarself, nor
endowment properly your own, in order that whatelace, whatever
form, whatever gifts you may, with premeditatioelest, these same you
may have and possess through your own judgemerdemigion. The
nature of all other creatures is defined and ssttiwithin laws which We
have laid down; you, by contrast, impeded by ndsestrictions, may, by
your own free will, to whose custody We have assityyou, trace for
yourself the lineaments of your own nature. | halaeed you at the very
center of the world, so that from that vantage fpgin may with greater
ease glance round about you on all that the wordains. We have made
you a creature neither of heaven nor of earthheeinortal nor immortal,
in order that you may, as the free and proud shafp@ur own being,
fashion yourself in the form you may prefer. Ithbi in your power to
descend to the lower, brutish forms of life; youl e able, through your
own decision, to rise again to the superior ordérsse life is divine."
Homo sapiens, that unique synthesis of "dust oktrth" and breath of G-
d, is unique among created beings in having na fessence: in being free
to be what he or she chooses. Mirandola's Orat@sawreak with the two
dominant traditions of the Middle Ages: the Chastdoctrine that human

the lines signalled by Mirandola. His late 15thtoep humanism was not
secular but deeply religious.

As it is, the great truth of Genesis 1 remairssthfe rabbis put it
(Bereishith Rabbah 8: 1; Sanhedrin 38a): "Why was ereated last? In
order to say, if he is worthy, all creation was mé&at you; but if he is
unworthy, he is told, even a gnat preceded youée' Térah remains G-d's
supreme call to humankind to freedom and creatiritghe one hand, and
on the other, to responsibility and restraint -dmeing G-d's partner in the
work of creation.

www.yuhsb.org/currentyr/gen_info/pubs/skoleinu
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The Lineage of Man

By Moshe A. Shulman

The Mishna in Sanhedrin 37 tells us: "Man wasited alone to tell us
that whoever kills one person is considered teltestroyed a whole
world and whoever saves one person is consideredve saved a whole
world and so that nobody can tell his friend thiatfather is greater than
his friend's father ... therefore it is incumbenobngvery person to say that
‘the world was created for me."

The mishna gives other reasons as well, as tHeegemara on 38a. One

beings are irretrievably corrupt, tainted by orddisin, and the Platonic idea such reason given in the gemara stands out: $thiénahildren of

that humanity is bounded by fixed forms.

It is also a strikingly Jewish account - almagritical with the one given
by Rabbi Joseph Soloveitchik in Halakhic Man: "Thest fundamental
principle of all is that man must create himselfs khis idea that Judaism
introduced into the world." It is therefore witHrison of recognition that
we discover that Mirandola had a Jewish teachdsbR&ijah ben Moses
Delmedigo (1460-1497).

Born in Crete, Delmedigo was a Talmudic prodappointed at a young
age to be head of the yeshivah in Padua. At the siame, he studied
philosophy, in particular the work of Aristotle, Meonides and Averroes.
At the age of 23 he was appointed professor obpbjihy at the University
of Padua. It was through this that he came to k@ownt Giovanni Pico
della Mirandola, who became both his student aagbhtron. Eventually,
however, Delmedigo's philosophical writings - esalgchis work Bechinat
ha-Dat - became controversial. He was accusedhgy mbbis, of heresy.
He had to leave Italy and return to Crete. He washadmired by Jews
and Christians alike, and when he died young, nZmystians as well as
Jews attended his funeral.

This emphasis on choice, freedom and respomgisilone of the most
distinctive features of Jewish thought. It is pag@led in the first chapter of
Genesis in the most subtle way. We are all famiigln its statement that
G-d created man "in His image, after His likeneSgldom do we pause to
reflect on the paradox. If there is one thing enspteal time and again in
the Torah, it is that G-d has no image. "l wil\oleat | will be", He says to
Moses when he asks Him His name.

Since G-d transcends nature - the fundamentat pbiGenesis 1 - then
He is free, unbounded by nature's laws. By credtimgan beings in His
image, He gave us a similar freedom, thus credtiagne being capable
itself of being creative. The unprecedented accofit-d in the Torah's

tzadikim will not say "we are " the children o&tikim and that the
children of resha'im will not say: "we are theldten of resha’im. Rashi
explains that these

the children of tzadikim are using their line@gean excuse to not
distance themselves from aveiros, as they thiakttiey won't sin. The the
children of resha'im, on the other hand, wouldtkayteshuva is beyond
them and would give up right then.

However, there is a very fundamental and obvipuestion that one must
ask on the gemara and the mishna. While it istraenobody was able to
brag about his lineage in the days of Adam HaRishow that the world
population is 6 billion, the problem of two peoplguing over who has a
greater father exists. Also, children of tzadikiand children of reshaiim
can still fall into the potential pitfalls speeifl by the aforementioned
Rashi.

The Maharsha says that what the gemara metre i§ Adam would
not have been created yechidi, then the bnei timadilould say that their
genes are inherently different from those of noripebple, as they are not
related at all; they come from different createdpe. Likewise, bnei
resha'im might say that their ancestry makes tlesrse than normal
people, because their original ancestor was dfexeht nature than the
original ancestor of bnei tzadikim or even beimoniHowever, now that
we know that everyone came from Adam there istherient difference
between bnei reshaim and bnei tzadikim and evelyadeeds are
controlled by his own bechira. The same reasomiag be applied to the
case of Shalom Habriyos. In fact, the Maharshatpaiut, one can not
even say that his tzidkus or rish'us was inherfredn "the father's side"
(i.e. Adam) or "the mother's side" (i.e. ChavalCasva was made out of
Adam Thus, everyone has the ability to choose é&etwgood and bad.



A manifestation and extension of this idea carfidoind in the writings of
Rav Soloveitchik. In Halakhic Man, he writes thgterson, through the

didn't help out in the house no matter how tireglsias. If | was lazy but
appreciative, it would be bearable. But all shevgate complaints that she

actions of the present, can change the interpatadf the past; the processdidn't do enough, and what she did, she didn‘adbdnough. She asked me

of cause and effect is dynamic, constantly chandiiis is what enables
one to do Teshuva, as his actions of repentanfeet &ifow the past affects
him. This is, | believe, the message of this gemahe past is not dead,
nor is one's destiny set in stone. Each persotthieapower to transcend
his barriers and choose his path in life.

I would also like to suggest that this is theamiag of "Whoever kills one
person is considered to have destroyed a wholkel\aod whoever saves
one person is considered to have saved a whold.or

When someone kills somebody else, he does hpkitihim as he is
now, but he has destroyed an entire world of dppdy, a dynamic world
of change. It is within the power of a person harge his past and his
perceived nature through his actions, and onekillschim cuts off a
world of limitless opportunities. On the other Haif one saves another
human being he has just perpetuated the othesrpe@bility to change.

We should take the message of this Mishna wikigideed the message
of Briyas Ha'Adam and realize that it is alway$hm our power to do
what is good.

Heritage House <innernet@gmail.com>

INNERNET MAGAZINE http://innernet.org.il May 20/

* * *

"GRATITUDE ATTITUDE"

by Rabbi Zelig Plskin

* * *

There is an attitude that is sometimes refewetbta "Center of the
Universe Complex." This is when someone feelsekatything centers
around him. His mindset goes like this: "Of coupsmple do things for me.
They should. Everyone should. And therefore | hawv@eed to be grateful
to anyone. Everyone who does things for me is deiegtly what they
should be doing and | don't have to feel grateful.”

On one level the basic idea that "the universe eveated for me" is a
correct concept. As the Talmud (Sanhedrin 372¢sta8A person is
obligated to say, The world was created for meut'tBis is not meant to be
a source of selfishness and self-centerednesshéugpposite; this is a
statement that we are responsible for the worldnéés to think about
what we can do to help the entire world. Of couseare all limited in
time, energy, and resources. But we should do ahrasi we can.

A self-centered person isn't grateful. He is miedy to have complaints
that others aren't doing enough for him. As a mattéact, there is never
enough that others can do for him. If they wouldhdogs for him day and
night, there would still be more that they could And a self-centered
person won't be a truly happy person. He is a takdmot a giver.

Givers' attitudes can foster in them a senseatitgde for what they
receive. They are grateful for opportunities tdafwiness for others. This
will provide them with many opportunities for doipgsitive, meaningful
things that give them joy.

* * *

Someone told me that he almost got divorcedabtlte last minute his
marriage was saved. He related, "As a child | ddimanything for anyone.
I was an only child and my parents couldn't do gidier me. They never
let me do things and spoiled me rotten. | got angthwanted. | had no
tasks or duties to do in my house. My mother dréfatvould do it all. |
grew up with the attitude that everything was captmme and there was
no need to be grateful to anyone for what theyatigne. When | met my
future wife, she seemed like a very kind persord Athought to myself,
'She will be like my mother. | won't have to do #niryg for her and she will
do everything for me.'

to go for counseling but | refused. | viewed hanptaints as immature.
That is what she was there for: to serve me. Sbheldtbe so happy that
she was married that she shouldn't have any camtslai

"When the rabbis at the Rabbinical Court heaedethtire story, they told
me, "Your wife does so much for you, how can youbsograteful?' ‘That's
her job and obligation,' | defended myself. Butytt@d me that | needed to
develop at least a minimal level of gratitude.df,d wouldn't be able to
make a future marriage work either.

"See if you can become more grateful,' they &aide. 'Let's meet again
in a month.' That night | couldn't sleep. | realizbat they were right. My
wife did do a tremendous amount of things for mehduld have been
grateful. | apologized to her from the bottom of heart, and told her that |
resolved to be grateful. And | would do more thif@sher. She was
skeptical and said, 'Seeing is believing. Wordsheap. Unless | see a
change, the marriage is over.' That hurt. But & waderstandable.

"By the end of the month, she saw in action hevas$ deeply grateful to
her for the many things that she did for me. | élper in ways that |
wouldn't have believed | would ever do. What's mbfelt so much better
about myself for improving my character.

"That was more than a year ago," he said. "Amalve a happy marriage.
My wife is happy with me and | am happy with hesek how close | was
to ruining my life. | am grateful that the wake-cadl | received actually
woke me up."

* * *

When someone does something imperfectly for you,will have to
make a choice. One choice is to focus mainly ontwaan't done right,
and could -- even should -- have been done b@tterother choice is to
focus mainly on what was done right, and to beigeasbout the wording
of the correction.

When we have a gratitude consciousness, weogili§ mainly on what
the other person did that was helpful to us. Wehaie "a good eye." We
will see what was done. We will see what was ddgte.rWe will see the
other person's efforts. We will comment on how weerely appreciated
what the other person did -- and did right.

Don't we have to point out what wasn't done ragid what needs to be
done better? Very often, yes. And we need to gostich a way that our
expressions of appreciation come first and stranger

Start off with words of gratitude. Let it be stdtclearly that you are
grateful. Then you can gently and sensitively pointwhat needs to be
done better, either this time or in the future. Wigeu point out the
mistake or what wasn't done yet, don't use the Vimrd"

For example: "Thank you for what you did, but ybd this thing wrong,
and that thing wrong, and those things wrong." Bathse the word "and."
"Thank you so very much for what you did, and allow to point out this
detail that needs to be corrected.”

What will be stronger in your mind, gratitude fhe positive, or irritation
for the negative? Regardless of what it used tombw, in the present,
appreciate your own opportunities to feel gratafud to express it. Allow
your feelings of gratitude to increase and let tloe@ate the good will that
they have the power to generate.

Excerpted with permission from "THANK YOU!" - Gitude formulas,
stories and insights. Published by Shaar Presshsle®ublications Ltd.,
Brooklyn, NY - http://www.artscroll.com

InnerNet Magazine is published monthly as afirendigest of fascinating articles
from the Jewish world. Topics include relationshigsrituality, personal growth,
philosophy, incredible true stories, and speciil@t for the Jewish holidays.
Archives of past articles are accessible on-linfgtat//www.innernet.org.il (C)
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"l was taken by surprise when after a year ofriage she told me she wascnow! To subscribe, send a blank e-mail to: inaesubscribe@innernet.org.il To

totally miserable. She worked hard and | neverede word of gratitude. |
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Bereishis

D. Love Thy Neighbor (Rabbi Zelig Pliskin)

In all encounters with other people, remembetryba are dealing with a
being who was created in Hashem's image. "And €&ated man in His
own image; in the image of G-d He created him."tRRAlxiba said "The
verse, Love your fellow man as yourself' is a gpeatciple of the Torah."
Ben Azai said "The verse, When G-d created manreted Him in His
image' is an even greater principle." Love of ®fedlow man which isn't
motivated and nourished by the realization that mas created in G-d's
image is doomed to failure. When we realize thatfelow man was
fashioned in Hashem's image, he/she is suddenigftraned into a being
that is without parallel.

E. In the Garden of the Torah (the Lubavitcheblige Rabbi Menachem
M. Schneerson, z1l).

1. Finding the Light for Ourselves. When the Todascribes creation, its
first words are not "Let there be light,"; instetidpeaks of "void and
darkness". Why? Chazal (our Sages) explain thds Gidtive in creating
the universe was "a desire for a dwelling [for Himthe lower realms." A
dwelling means a home, a place where one's essemamifest; the "lower

realms" refer to our material universe, in whicldigess can't ordinarily be

Torah is the justification for the world, it has m®aning unless it is
practiced; this is why the Torah was given to huieings.

2."G-d blessed the Seventh Day". Rashi comnthatghis verse refers to
the double portion of manna which fell on the dafobe Shabbos. Since
we no longer have manna, how does this blessinly tpps today? Later
in this Parsha, man was given the curse of har#t @by the sweat of your
brow shall you get bread to eat"); however, thisewoesn't apply to
Shabbos. Chazal teach that all of a man's progsioa rationed for him,
except for his expenses of Shabbos. For one daek,wlashem provides
for all of our needs, absolutely free of chargef a& were guests at His
table. Thus, the work we do in six days gives uUg sirx days of livelihood,;
what we need for Shabbos comes directly from heamedulfilment of the
blessing Hashem gave to the seventh day.

G. V'Shee-Non-Tom (Rabbi Elias Schwartz)

The importance of Derech Eretz. Hashem saidUkehake a man . . . "
We all know that there is only one G-d; why, thisrthis written in the
plural? Rashi notes that while G-d obviously dide'ed any help creating
man, He discussed this with the angels in heaweorder to teach us
derech eretz, respect for the opinion of othersthadalue of humility (i.e.,
no one should feel that they are so great thatrikey not discuss their
problems with others). As Rabbi Elchonon Wasserm#raught, for here
"we see how important it is for the Jew to be afividual of good
character, to be humble and friendly."

perceived. Had Hashem begun with light -- wereohieaive created a world http://www.koltorah.org/ravj/shnayimmikra.htm PaasKi Teitzei Vol.10

that recognizes Him effortlessly -- all existenoawd have been one with
Him and there would have been no "lower realmstl, Bewever, wants
man to exist in a universe which by its very nateems to separate him
from his Creator, thereby allowing us the oppottiuta realize the
connection for ourselves.

2. Two Beginnings. To help ensure that the "loveaims" would be

No.1 Date of issue: 9 Elul 5760 -- September 920
Shnayim Mikra V'echad Targum
by Rabbi Howard Jachter
Introduction The Gemara (Berachot 8a) teactwe Should always
finish the Parshiot with the community [by studyisihnayim Mikra
V'echad Targum (the Parsha twice and Targum Onkelos)." The Aruch

capable of transformation into a "dwelling" for Hasn, Hashem embeddedHashulchan (O.C. 285:2) notes that this is a ratddiobligation. It seems
two distinct elements within creation from the @tit#\s Rashi comments, that women are not obligated to study Shemot (timencon acronym for
the word "Bereishis" can be read "b' reishis" (“®wdities which are called Shnayim Mikra V'echad Targum), since it is a tinoehd positive
beginning™); as Chazal commented: Creation isHfersake of Torah (the obligation. In this issue, we will examine the paeders of this obligation.
beginning of the path) and the Jewish People #aénbing of Hashem's Reason for the Obligation In the introductioritte Sefer Hachinuch, the

crop). Since the Torah and Jewish people are otielgishem, the
observance of mitzvos expresses the purpose dfarr¢éa mitzvah is a
candle, and the Torah light").

3. Partners In Creation. The simple meaning eftbrds "[i]n the
beginning" indicates that creation is only thetfplsase in an ongoing
process. This highlights the importance of mangrdmution -- man is
intended to be G-d's "partner in creation", helpgsd realize His desire for
a dwelling in the "lower realms". G-d created thatenial world, but left to
man the task of revealing the spiritual withirTihe Tzemach Tzedek, z'l
(the third Lubavitcher Rebbe) said: "accordinge stance one adopts on
Shabbos Bereishis, the entire year follows." Fergyear is a renewal of
the cycle of creation. The Zohar teaches that 1@ked into the Torah
and created the world; man looks into the Torahraathtains the world."

F. Kol Dodi on the Torah (Rabbi David Feinstein)

1. "In The Beginning". "In the beginning of G-di®ating the heavens
and the earth." According to Rashi, the word "tstrisl' is grammatically a
construct noun, i.e., in the beginning OF somethimghe beginning of
what? The unstated subject of this verse if thaf dself, which existed
from the outset. Thus, we can read this versenath& beginning of Torah,
Hashem created the heavens and the earth". Whatlisenean? Chazal
teach that before Hashem created the world, Hetfiesle the Torah,
which He then used as a blueprint and guidelinelésigning the world. In
other words, He created a world to fit the Toralprovide situations in

author explains a reason for this obligation imgp&e yet beautiful way:

Our sages established that we should read @patithe Torah every
week in the synagogue to inspire us to observ@ tingh... The sages also
obligated us to study in our home every week th&ff portion that is read
in the synagogue to further enhance our understgradithe Torah.

The aforementioned Gemara notes that all thoseemage in Shemot
"have their days and years lengthened." One mexpirdt the Gemara as
saying that this practice greatly enhances thatgwdlone's life. Surely, the
joy on Simchat Torah of one who has fulfilled higegot obligation is
exponentially greater than one who has not don®leceover, the Shabbat
of those who observe this Halacha is immensely eegth Indeed, the Tur
and Shulchan Aruch present this Halacha in theestiof Hilchot Shabbat.
Rav Soloveitchik told this author that the primtnye for Shemot is
Shabbat. This author also heard from Rav Solovikit@ha public lecture
delivered at Yeshiva University) that every Shatibaharacterized by the
Parsha of the week. For instance, the Shabbat @hwie read Parshat Ki
Teitzei is not simply Shabbat; it is Shabbat Parkh@eitzei. One may
argue that while the public reading of the Toraarahterizes Shabbat as,
for instance, Shabbat Parshat Ki Teitzei, on thernanal level, individual
Shemot study characterizes the Shabbat as ShadishelPKi Teitzei for
the individual.

Of course, the primary way that Shemot enhancess dife is by
promoting fluency in our most basic and holy té#xg Torah. The Jew who

which the Torah can function. The converse is ils® -- that is, just as the is not fluent in the Torah certainly does not ergayood Jewish quality of



life. Accordingly, even women, who are not techiyoabligated to study
Shemot, receive abundant reward for doing so.

A Defense for Those Who Do Not Study Shemot Madividuals do
not engage in Shemot for a variety of reasons.dises "Limud Zechut"
(limited Halachic basis) for these people. The Baisef (Orach Chaim
285 s.v. Aval Misham) cites the opinion of the Raathat Shemot is an
obligation only for an individual who has not he#uiat Hatorah in shul.
According to the Raavan, Shemot is merely a sulstior Kriat Hatorah.

However, the Bait Yosef points out that almosR&honim reject the
view of the Raavan. For example, he cites the Ram(btilchot Tefila
13:25) who writes that "although one hears the camathreading of the
Torah he must study the Parsha every week ShnaykmaM'echad
Targum." In fact, the Vilna Gaon (Biur Hagra O.@521) specifically
notes that the Shulchan Aruch rejects the opinfdtheRaavan.

Accordingly, those who do not study Shemot arte'sinners." However,
it is proper to study Shemot in addition to healmgt Hatorah in shul. All
authorities concur, though, that one must studyrigté he did not hear
the communal Torah reading.

When Must We Complete Shemot Study? The Genas ot
specifically state that one must complete Shemat pyecific time. Tosafot
(s.v. Yashlim), however, states that it is preferad complete Shemot
before eating on Shabbat. In fact, the Magen Avraf285:2) cites the
Shelah Hakadosh who writes that it is preferableotaplete Shemot on
Friday after Chatzot (midday). This preference stémmm Kabbalistic
concerns (Kabbalists attach profound significanc8htemot study - see
Baer Heiteiv and Shaarei Teshuva 285:1). Tosafisnthough, that it is
acceptable to complete Shemot study even aftenda. However,
Tosafot believes that Shemot must be completedd&foabbat ends.
Indeed, the primary opinion presented by the Stamokruch states that
one must complete Shemot before Shabbat ends.

Nevertheless, the Shulchan Aruch cites two lérdpmions that appear in
the Rishonim. One lenient view allows one to fin&emot until the
Wednesday after Shabbat in which we read the p&ti®arsha. This view
is based on the Gemara (Pesachim 106a) that pemneit® recite Havdala
until Wednesday if he forgot to do so on Motzeil8&s. A second, even
more lenient view allows one until Simchat Toraffitgsh Shemot. The
Aruch Hashulchan (285:10) writes that this is d&Mapinion. The Mishna
Berura (285:12) cautions that all authorities cortbat it is preferable to
complete Shemot before Shabbat ends.

When May We Begin Study of Shemot? Tosafot wiitet the earliest
time to begin Shemot study of a particular Parstedter the Mincha on
Shabbat afternoon when we begin to read from thegta. This opinion is
codified by the Shulchan Aruch (O.C. 285:3, andMehna Berura
285:7).

One may suggest that this opinion of Tosafoeotdl their view that
Shemot is a weekly obligation (i.e. that we mustigtShemot of a
particular Parsha within the week in which we peipliead that particular
Parsha). However, the lenient opinion that belighasone may complete
Shemot until Simchat Torah regards Shemot as dyaaigation (i.e. that
every year one must complete Shemot). It would apihet just as the
lenient view permits completing Shemot late, ibgermits starting
Shemot as early as Parshat Bereishit. Thus, ifinde difficulty in
completing Shemot during the course of the yeaisbaible to do so during
a vacation period, he should take the opportumity@mplete Shemot for
the entire year during the vacation period. RaaiEfrGreenblatt and Rav
Mordechai Willig told this author that they agregthathis analysis.

Rashi or Targum Onkelos The Rosh (Berachotdn8)the Tur (O.C.
285) assert that Rashi's commentary to Chumastitces an alternative
for Targum Onkelos for the study of Shemot. The Basef (O.C. 285
s.v. V'im Lamad), however, cites the Ri (Rashisafjgrandson) as
disputing this assertion. He thus rules that a "f@adng individual" should
study both Targum Onkelos and Rashi. Similarlyhm Shulchan Aruch

(O.C. 285:3), Rav Karo rules that Rashi serves\éalide alternative to
Onkelos, but a "God fearing person” should studi ashi and Onkelos.

It seems from the Shulchan Aruch that if one éraolugh time to study
either Onkelos or Rashi that one could choosereithe that there is no
preference between the two. The Mishna Berurataméituch
Hashulchan also do not seem to indicate a prefereetveen Onkelos and
Rashi. It would thus appear that one with limiteaetis permitted to study
either Onkelos or Rashi, according to his own pegfee. See, however, the
Shaarei Teshuva (285:2) who presents a dispute@themAcharonim
whether Onkelos or Rashi is preferable for one Viritited time.

Alternative Translations Tosafot (s.v. Shnay@itgs an opinion that
asserts that any translation of the Chumash irtdoital vernacular
constitutes a viable alternative to Onkelos. Tdaséfen rejects this opinion
stating that Onkelos is special because Onkelosmiptranslates the
Chumash but also explains many obscure words asshges. Both the
Mishna Berura (285:5) and the Aruch Hashulchan (PBf5cite Tosafot's
view as normative. However, the Mishna Berura sritet if one cannot
comprehend Rashi he may use a Yiddish (or any tahguage) translation
based on Rashi and traditional sources that ateddo the Talmudic
tradition.

Conclusion The study of Shemot is within thesgref virtually anyone.

If one cannot fulfill this obligation at the optitiavel, he should
nevertheless make every effort to fulfill this Mitzas best he can. It might
be a good idea to carry a small Chumash in ortashe case or car so that
one can seize available moments to study Shemot.

http://www.aecomshul.org/havdalah.htm

Havdalah Havdalah

By: Dan Rubin

Havdalah #1: The reason why | wrote the silge "when one is able to end

shabbos" and not "when shabbos ends" is becarcgedang to the Pri Megadim, so
long as one does not do melacha (although onedviiost have to say a type of
havdalah before one could do malacha as will bruded) then it is still considered
as if it is shabbos for them and | do know a Rabkileveland who keeps shabbos
until eleven o'clock at night all year round! Szeking that in mind, according to the
Bais Yosef Orach Chaim 293:2 one may end shabimbg@m tov when one is able
to see three small stars that are close to orteemand not scattered about. There
are other opinions, the Gra, that say that itéégpable to be strict and wait longer,
until one cannot see anymore red in the sky wiersiin has set.(MB: 293:4) And
of course there are those that are even strintainly Rabbenu Tam who doesn't
consider it night until 72 minutes after sunsetiaol is the time it takes a person to
walk "4 mil" (MB: 261:20). The times listed on thalenders for Einstein are for 46
minutes after sunset and unfortunately I'm nog suhiich of the first two opinions
this corresponds to. Back to the Top Hauw#2: There is a positive
commandement to sancitfy and separate shabbogHmrather days of the week
with words at the termination of shabbos, justi@re is a mitzvah to sanctify
shabbos with kiddush when it begins. We learmitievos of havdalah and kiddush
from the same posuk in Shemos(20:8) "Remembesathieath to sanctify it." and
we learn out that we should sanctify it when sloat#nters and when it ends.
However, there is a disagreement among the Paskitm whether havdalah is
actually a mitzvah d'oraisa or drabanan(MB: 296:1

The bare minimum to make Havdalah can be dorsapyng "atah chonantanu" in
the Shmoneh Esrei on motzi shabbos or on a maibiels that falls out on a yom
tov with "Vetodayanu," and this is even accordimghose opinions that hold that
Havdalah is a mitvah d'oraisa. One can even maked&lah through praise to
Hashem that declares the diffentiation of shalbbdise weekday, like "Baruch
hamavdil ban kodesh I'chol" on a motzi shabbd®aruch hamavdil ban kodesh
I'kodesh." on a motzi shabbos that falls out am yov. However, the Chachamim
instituted that one must make Havdalah over aofuypne even though they said
Havdalah during tefillah(Rambam: Shabbos 29 hal&hNeedless to say that one
should be meticulous in trying to fulfill the métki of Havdalah like all other
mitvos, however, if it is impossible to make Haatabver a cup of wine(and these
situations will be discused in detail later) thecan fulfill ones obligation of
Havdalah through tefillah.  Back to the TopHavdalah #3: If one said havdalah
over a cup of wine before they davened ma'ariy; tsigould still say atah
chonantanu in the shmoneh esrei of ma'ariv.(MB4: 2pIf they said Baruch
ha'mavdil ban kodesh I'chol (or I'kodesh on a yowthat falls out on motzi



shabbos) then they also need to say atah chonadtaimg davening and make regards to kiddush,(MB: 343:3) and children are alsle to make havdalah for
havdalah over a cup of wine. themselves. According to the opinions that says #amen are obligated in

If during davening someone forgot to say atamahtanu and they already havdalah then one should also accustom girls aritge havdalah. A man who has
mentioned Hashem's name in the bracha of "choreldads" (or on a yom tov on already fulfilled his obligation of making havdhlaver wine can say havdalah for a
motzi shabbos: atah bachartanu) then they shotiiganioack to the beginning of thechild (sons only though) who are old enough toetsame idea of what the blessings

bracha in order to insert ata chonantanu but shadiér finish the bracha and mean (5 or 6 yrs old) and does not know how toert@vdalah for himself.(MB:

continue davening because one will say havdaleh laver a cup of wine.(MB: 273:16)

294:6)** In places where the time for motzi shabbos anttingom tov are very late and the
**Remember that if you forget to say atah chomantin davening you still cannot kids are not awake to hear havdalah after shabbesshould have one of them

do any melacha before saying havdalah over a cunef So for example one make havdalah for the rest of them the morning aftethey do not make the

would even be unable to light the candle for haaldaltherefore, after davening one blessings over the spices or candle.(I'm not $ured is able to make havdalah for a

should say Baruch hamavdil ban kodesh I'chol d@eioto allow oneself to do child who does not know how to make for himselfthis situation because this is not

melacha. Back tothe Top Havdalah #4: Wonahligation for havdalah mentioned. Needless to say | would ask your LORd&Rabbi Blass)).  Back to

There is a difference of opinion amongst the pogko surprise) in regards toa the Top Havdalah #7: Someone who didn't sagédlat:
woman's obligation to hear havdalah. The poskirhgag that women are obligated |f someone did not say havdalah motzi shabbostheh they did so accidentally or
in havdalah, whether it be d'oraisa or drabanayueathat even though havdalah is intentionally, should say havdalah immediately whenremembers whether its
a mitzvah sheha'zman grama (time dependent mjtzrem and women are still during the day or night(but one should wait urtiter one davens shacharis if he
equally obligated in keeping the mitzvah's of dlah even those that are time remembers during the morning)(MB: 299:16). Onretite to say havdalah for
dependent like kiddush, and since havdalah isa@eresi by them to be included in shabbos until sunset of the third day of the wieefore sundown on tuesday). The
the mitzvah of “"zachor" of shabbos, women are thligated in havdalah. The reason for this is because the first three daiseofveek are consdiered connected to
poskim that say that women are not obligatedémtitzvah or havdalah argue that the previous shabbos while the last three datfseofveek are connected to the
since havdalah does not take place on shabbosvtireen are obviously exempt  shabbos coming up. When reciting havdalah (foblsbs) at a time other than motzi

from this mitzvah like other mitzvos sheha'zmamuah.(MB: 296:34) shabbos one should only make the bracha overitteeamd Ha'mavdil ban kodesh
Therefore, due to the disagreement among thémaskto whether a women is or I'chol and should not use a candle and spicesonteone did not say havdalah on
is not obligated in havdalah, I'chatchila a womiaougd not make havdalah for motzi yom tov or motzi yom Kippur then they ardegto say havdalah during the

herself rather she should fulfill her obligationtaring havdalah said over a cup oentire following day until sunset but not afterdsrOne does not say the bracha
wine from a man. This being said, a woman stildseto insert atah chonantanu if over the candle if they are saying havdalah fon k@ppur at a time other than motzi
she is davening ma‘ariv or if she does not danenaauld like to do melacha before yom kippur. If one forgot to say havdalah motzsRélashanah then one must

hearing havdalah over a cup of wine then she drgayl Baruch hamavdil ban make havdalah on Tzom Gedaliah. However, one ablyi@annot drink the wine
kodesh I'chol.  Back tothe Top HavdalahWhat to do if there are nomen  themself but should have a child who has reacheddle of chinuch (around 5 or
around? six) drink it.

If a woman is unable to fulfill her obligatiaf havdalah by hearing it from a man One is not allowed to eat anything after he rebmmsithat he has not yet said
then she should say havdalah for herself over atwmne in order not to nullify the havdalah and he currently is able to make havdaledr a cup of wine).(This will
mitzvah of havdalah, however, she should not $eybtacha over the candle when be discussed in more detail later).  Backéoltbp  Havdalah #8: Doing
she makes havdalah.(MB: 296:35) The reason whgraam should not make the melacha, eating and drinking before havdalah
bracha over the candle is because when a womaesthakdalah we are relying on From the time when one is allowed to end shaliie$orbidden d'rabanon for a
the opinion that says that havdalah is reallycattd to shabbos and thats why person to do any melacha before one says somewefdhavdalah, either through
women are obligated in this mitzvah even thougg time dependent. Since the tefillah, on a cup of wine or at the very leastisgyBaruch Ha'mavdil ban kodesh
candle does not have any attachment to shabbasdeet is definitely a melacha, I'chol ("I'kodesh" on motzi shabbos yom tov). Ewdeing a melacha that is forbiden
and in addition its also not a bracha hanah (fssure, otherwise one would have because of a rabinic prohibition, or moving a nzaktitem or even taking care of
to make a bracha every time they got benefit fiog). So because the candle has things that are needed for the week that areeft aumelacha are still forbidden until
no attachement to shabbos itself and its not ehbrfor pleasure, a woman should a person says one of the versions of havdalalaydhelacha that a person does
not make a bracha over it because she is notadbtign it.(MB: 296: Baer Halacha before saying a version of havdalah will not segsgn of bracha coming from
D"H Lo Yavdil) that melacha(Pesachim 50:B)

There is a disagreement amongst the poskimwakdther a man that has already Since women generally do not daven ma‘ariv nettzbbos or yom tov they should
made havdalah for himself or has fulfilled his ghtion by hearing havdalah from be especially careful to say Baruch Ha'mavdil baaelsh I'chol before doing any
someone else or in a shul is able to make havd@iah woman. Therefore, if there type of melacha.
isn't a man who hasn't already fulfilled his obtign for havdalah, then its better Someone who forgot to say havdalah during dagesim has not said havdalah
that the woman say for herself rather than hagerthn who has already fulfilled his over a cup of wine or Baruch Ha'mavdil and mistékedpes a melacha, does not
obligation say for her. The reason why is becafitiee disagreement as to whether need to go back and daven the shmoneh esrei a@dter Halacha 294: D'H: V'im
a woman is really obligated in havdalah or natc8ithere is the possibilty thata Taam) Back tothe Top Havdalah #9: Havdatahreon-Shomer Shabbos Jews
woman is not obligated then the man would be ma&irgacha in vain by saying It is permissible for someone to derive beneditf a melacha after tzais
havdalah for her and because of this concernettertfor the woman to make for ~ ha'kocavim that was done by someone who is nobmehshabbos jew and has not
herself.(MB: 296:36) Back tothe Top  Halatie#6: More about women and made havdalah. Therefore, one may give such ampemsk to do motzi shabbos
Havdalah and also kids even though they know that that person will notlsaydalah. This is more

A husband should not have intention to fulfit lebligation of havdalah in shul by applicable to Eretz Yisrael but you may run intaaions here, it is permissible to
hearing, for example, our very own Elly Gamss mghiavdalah in Lubin motzi travel in a bus (or cab) on motzi shabbos evealf ¥now that the driver is a non
shabbos. The reason for this is so he is able keinavdalah for his wife and observant jew and has not made havdalah. Thetba@se people who are strict to
children if he has them (and if he doesn', thetHlYsoon by him). A women who say "Shavua Tov" to the driver when they entetileor cab in order that the
is making havdalah for herself is also able to nfakether women since they sharedriver should answer back to them "Shavua Towhabthe driver can fulfill his

the same obligation. If the one making havdalateaaly said havdalah through obligation of havdalah min ha'torah.
tefillah or through saying Baruch Hamavdil ban éstl'chol, then the one whois ~ One should not get onto a bus or cab that i®dry a non-observant jew that left
listening should make sure to also say this irotlat they both only have a its station or was on the road before Tzais Hakat@n shabbos, in order to pick

d'rabanon obligation for havdalah. However, unkiddush a woman is not able to up travelers immediately after shabbos,howevera time of need one is allowed to
make havdalah for a man, but, Rav S. Auerbactsattl that if a woman's husband use such a bus or cab.  Back to the Top dalat #10: Eating and drinking
is sick (I think implying that it would be diffidufor him to make havdalah, and before Havdalah

there are no other men around who have not alriegfdied their obligation of It is forbiden to eat or drink anything, except Water, from sunset on shabbos
making havdalah over wine) one can rely on thaiopiof Rebbe Akiva Eiger zt1  until one has made havdalah over a cup of wine) gseperson has already said
who says that a woman's obligation of havdalatoisisa. It's preferable if the havdalah in davening. Someone who did not say taldever a cup of wine motzi
husband would say, "Baruch Ha'mavdil ban kodehbll first, in order to make his shabbos or yom tov must say havdalah immediateBnwiiney rememeber as was
obligation of havdalah only d'rabonon. mentioned before and cannot eat until they havk bavdalah over wine. However,

Parents are obligated to accustom their childdem are old enough to know of the a child, even a child who has reached the agéinfich, is permitted to eat before
concept of shabbos in hearing havdalah just likg re obligated to do so in hearing havdalah.
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If one started a seuda (this is only referring euda with bread), before sunset

has yet to daven ma‘ariv. However, there are thpisgons, mainly the Elia Raba

then they are able to continue their seuda pasesand even after the time that oneand Derech Chaim, who say that it is still peribledfor an individual to continue

is allowed to end shabbos has passed(tzais halkgc&ven if the main part of the
seuda is over and a person would like to contdrirking or eat any other type of
food other than bread they may continue to deven after tzais ha'kocavim so
long as they have not said Bircas Ha'mazon. Evampérson eating such a seuda
said Baruch Ha'mavdil in order to permit them tawielacha, it is still permissible
for them to continue with their seuda(there is alddhough as to whether that
person should say Retzai during bentching and sostrould ask their L.O.R what
to do in such a case). However, if a person davea®riv during their seuda then
according to the Magen Avraham they are then at#lidjto say havdalah and they
therefore cannot eat any more until they havdledftheir obligation to say
havdalah over a cup of wine.(MB: 299:4) BackiteTop Havdalah #11:
Eating and drinking other than a fixed meal anddieng over a cup of wine:
Someone who sits down to have drink before spesenh if a number of people

to eat meat and wine during his shalosh seduasisedar him it is still considered
shabbos because he will include Rtzei in his bémicland he has not yet said
ma'ariv or havdalah.(MB: 551:56)

Someone who is considered to be strict to aleaysch over a cup of wine is
permitted to do so even for shalosh seudas duhimgihe days when they will be
bentching after tzais hakocavim. Back to the Todavdalah #14: Mistakenly
eating before havdalah:

If someone made a mistake and began to eatladtéime where one is forbiden
to begin eating (after sunset) and before theydirbaut shabbos, then they should
stop eating immediately when it becomes knowméotthat they began eating after
the permitted time. If a person made a bracha thweefood and then realized that it
is forbiden to eat during that time and they haokyet tasted the food that they
made the bracha over, then they should tasttegtit of the food in order that they

join him and drink with him, must stop drinking @nihe sun sets and cannot drink should not have made a bracha I'vatalah (brachaiim) and then should not
anything else until one hears havdalah (exceptfater).(MB: 299:5) The same law continue to eat. If someone washed and made tichdtal netilas yadayim" and
applies to eating fruit, candy, or even cake aukies. As long as a person did not before saying ha'motzi they realized that they weoepermitted to begin their

wash and make mozti then they cannot continuesatigig, even if it began before
sunset, past sunset until they hear havdalahaogep of wine.**

If one finishes their seuda and the sun hasdyjrset but its still not tzais
ha'kocavim, then, if they chose to bentch overmafuwine then it is permissible for
the one who bentched over the cup of wine to daintevi'is(or more) of wine and
say the al'hagefen blessing afterwards includmgatidition for shabbos, and even
those people who said the bentching with him ate @ drink from the cup of wine.
However, if one bentchs after tzais ha'kocavim thes forbidden, even for the
person who bentched over the cup of wine, to drioik the wine before hearing
havdalah unless the person is strict to alway&chever a cup of wine. If a person
always bentchs over a cup of wine then it is pesifiis for him to drink a revi'is(or

seuda, then they do not say ha'motzi at all amdbthacha "al netilas yadayim" is not
considered to be a bracha in vain.(Shearai Teslib& Yoreh Daya 331, Pischei
Teshuva at the end of sif 6) However, if someoashed and made the bracha "al
netilas yadayim" after tzais ha'kocavim, then tsleguld make havdalah and drink
from the wine and then without making any intetigop say ha'motzi. The reason
why one is allowed to make havdalah in betweerégbse it is not considered an
interupption because havdalah is necessary fonta, becaues without it one
would not be ableto eatat all. Back to tep T Havdalah #15: More mistakes
with eating before havdalah:

If someone made a mistake by eating(water isnehtded in this) or even just
tasting something on motzi shabbos or yom tov withhearing havdalah over a cup

more) of the wine and say the al'hagefen bracleavedrds with the shabbos additionof wine, then, if they had already said atah chtovanduring ma'‘ariv then they do

and if the people who bentched with him are alst$o bentch over a cup of wine
then they can also drink from the wine.(Someone altvays bentchs over a cup of
wine on shabbos even though he doesn't duringghef the week is considered to
be strict in this manner).

For those people who are not strict in bentcbiver a cup of wine but would still

not need to go back and repeat the shmoneh estestaould simply make havdalah
over a cup of wine before continuing to eat, Bfig happened to forget to say
atah chonantonu during davening, then as a peoradtynust go back and repeat the
shmoneh esrei and then make havdalah over a avip@f Saying Baruch

Ha'mavdil ban kodesh I'chol does not help a peirstimis situation, only saying atah

like to do so after tzais ha'kocavim, then theyusthdentch over the cup of wine but chonantanu does. If someone ate and did not aadycabnantanu during during
not say the ha'gafen bracha and not drink fromwiree after bentching. Instead they davening and disregards the fact that they aiigaikt to daven ma‘ariv again and
should daven ma‘ariv and then immediately aftedanake havdalah over the cup made havdalah over wine in order to continue gativen they should no longer

that was used for bentching and be sure to drivids of wine in order to say the
al'hagefen bracha afterwards.

** |'m not sure but | think there are some hetethat give a person a little more
time after sunset to begin a seuda for shalostaseuigiill try to find the sources for
this but until then it seems that one should bitsiot to begin any eating after
sunset and must stop any eating other than aifidezd with bread.  Back to the
Top Havdalah #12: Shalosh Seudas and Sheva&rac

Someone who makes a sheva brachos for a chodda@tah during shalosh
seudas* and finishes the meal at sunset or etenafnset can bentch as one
would normally do at a sheva bracos, over two afipgne, one for bircas
ha'mazon and one for the sheva brachos, so lotgwabave not reached tzais
ha'kocavim.

make a ha'gafen bracha and then drink from the.Wloeever, there is another

daven ma‘ariv again because of the possibilityhsatefillah could be a bracha
I'vatala. If a woman mistakenly eats before heahnagdalah then she is not
obligated to daven ma‘ariv even if she forgot §paah chonantanu during
davening (assuming she davened ma‘ariv) since wangexempt from
davening.(MB: 106:4)

If someone does not have any wine or any ottemeln medinah to make havdalah
over motzi shabbos or yom tov but he knows thatiliée able to get something
with which he will be able to make havdalah ovebtenoon on Sunday (or the
next day for a motzi yom tov) then one should bietsend not eat anything before
they make havdalah over a cup of wine (or otheontamt beverage).(MB: 296:21)
But, if the person is weak and it is difficult fé&im to wait such a long time without

If they finished the seuda afterdtai’kocavim, some people have the eating, or he realizes that he will only be ablget something to make havdalah
custom to nevertheless bentch as one is accustonded over the two cups of wine,

over after noon on the next day, or he realizashh won't have anything to make
havdalah over at all, then it is permissible fion ko eat immediately after one says

custom that one bentchs as they are accustomedatiod] says the sheva brachos butavdalah during davening. However, for a person islgming to be able to make

they do not say the ha'gafen bracha (on eithe)) agtherefore do not taste from
the wine. Rather they leave the cups of wine @filr davening ma'ariv and then
make havdalah over the cup that was used for hiegtche one who makes

havdalah should drink from the wine and then aslisnix the two cups together

havdalah the next day, it is forbiden for themabanything on the next day until
after they have made havdalah. If someone forgioictade atah chonantanu in

their davening then in this instance they needtdgck and repeat the davening and
insert atah chonantanu before they eat.(MB: 296:1@ack to the Top

and then pour back into each individual cup fromrixed wine and then give it for Havdalah #16: Havdalah at Shul:

the choson and kallah and anyone else to drink.
However, if Shabbos is the last day of this cesigheva brachos, meaning that

There is a minhag to make havdalah in shul sattioge people who don't have
wine in their homes will be able to fulfill theibbgation of hearing havdalah said

they were married on the previous sunday beforeetuthen they should be careful over a cup of wine. It is forbidden to bring winfer havdalah, to shul while it is still

to finish the seuda before sunset in order to besmhel say the sheva brachos.

shabbos, for example when one is coming to slftet sunset but before ma‘ariv and

However, if they did not finish the seuda untiteaunset, or they finished the seudawill use the wine for havdalah.(MB: 254:43) Howgvi€one will use it for shalosh
before sunset but they did not say sheva bradfosebsunset, then they should not seudas then it is permissible to take the winé,iihwould be difficult to get the

say sheva brachos when they bentch.

** |t is customary to not say "De'vy haseir" befdentching but to insert "Nodeh
le-shimcha" in its place on shabbos(This is inziheun for a sheva brachos).
Back to the Top Havdalah #13: Shalosh Sedddsg the nine days:

If someone prolongs their shalosh seudas meathEmsme where the community

wine to shul any other way then one may bringtit them so long as its still
during the time where one is permitted to eat aimkd

When the chazzan says havdalah in shul he dod@sti¢@in with "he'nay ail,"
instead he starts from the bracha of ha'gafentemdfinishes havdalah from
there.(Orach Chaim, Rama: 296:1 Aruch Ha'shulcHa&) $he reason why we are

in which one lives in has already davened ma'‘ari/l@ought out shabbos, then theaccustomed to saying "he'nay ail," is because {hesekim give a siman tov for our
Magen Avraham holds that one is not allowed toiooet to eat meat or wine duringrequests and that we should have success. Hovieveinul motzi shabbos we say
that seuda since the individual is "dragged" aleig his community and thus must "v'yeetane I'cha" after ma'ariv and these pesusirfiice for giving a siman tov.

accept upon themselves the restrictions of the détys even though that individual

Someone who forgot to say havdalah motzi shabhds$samaking it up during the
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next three days and a mourner during his firstselays do not say "he'nay ail," but Those who are listening to someone else makeatevdor them, should have the

rather start with ha'gefen.
Shul:

Back to the Toplavdalah #17: More Havdalah in

intention to fulfill their obligation of all the lachos of havdalah (wine,spices,light
and ha'mavdil) through the one who is making haabnd they should not make

Even though the chazzan makes havdalah in $leuparson has wine or anything any of the brachos by themselves (like the spamed candle).(MB:296:13) This is

else with which to make havdalah over at his hahex he should not rely on the
havdalah that the chazzan says, not to say thaatitwalid for one to rely on it, but

because, as was mentioned before, all of bradndmf/dalah need to be said over a
cup of wine, therefore, only the one making haatland holding the wine should

that its preferable to make havdalah at homeatoatie can say it for the rest of his make them. Everyone should be strict to smelsfiiees and get benefit from the

family.(MB: 295:6)

light of the candle immediately after the brachmsmade. However, if the one who

The common custom is to let a child who is urilerage of 13 but has reached thés making havdalah continues with havdalah befeegyone has a chance to smell

age of chinuch (5-6) to drink the wine from havdtetlaat was made in a shul.
However, the chazzan or anyone else who had in toirfd[fill their obligation of
havdalah and had in mind to also be covered byhatgafen bracha can also drink
from the wine as well. The chazzan can have tieafion to not fulfill his obligation

the spices or get benefit from the candle, liketveloanetimes happens in shul, then
they should smell the spices and get benefit flmen¢andle without saying a new
bracha after the person saying havdalah finishésather than doing so while he is
still saying the blessing of ha'mavdil.  Igot to mention in the last e-mail that if

when he says havdalah in shul, BUT, he must riok dirom the wine and must give for some reason a person did not have the intetdi€ulfill their obligations for the
it to someone else to drink(the halachos of drighhe wine will be discussed later), brachos over the spices or the candle (and thiiewdly did not smell the spices or

either the child or someone else who fulfilledrtiebligation of havdalah from him,
because if the chazzan drinks the wine then hedrgainly fulfilled his obligation
for havdalah because if he didn't then he wouldrzble to drink the wine since
eating and drinking are forbidden until one fuliltheir obligation of saying
havdalah over a cup of wine.**

If someone is still in the middle of davening an&/ when the chazzan says

get benefit from the candle during havdalah) ooteehavdalah was finished their
intention to smell the spices or get benefit frova tandle left their minds (hesach
ha'daas) then before they smell the spices orfibénen the candle after havdalah
was said they should say the brachos.(MB: 297:18ack to the Top Havdalah
#21: Mistakes in the order of the brachos:

If someone made a mistake and said the brachateeandle before he said the

havdalah in shul, then I'chatchila he should NP &t order to hear havdalah and bracha over the spices, then he should derive ibé&oefi the candle (this will be
then continue with his davening, rather he sheinfgly contiue davening and hear explained further later on) and after that he sthomake the bracha over the spices

havdalah somewhere else. However, b'dievid, ditiestop his davening in order to
hear havdalah then he has fulfilled his obligathahnevertheless he should not
answer amen to any of the brachos (even if rgésding to fulfill his obligation
for havdalah).

and then smell them.(MB: 209:6) Even if a persas ot finsihed saying the bracha
over the candle but at the time he said Hashean®re was intending to say the
bracha over the candle and then realized that $wttsaid the bracha over the
spices, he should nonetheless continue with thehbraf the candle and afterwards

** This is yet another reason that one of the'mea guys should not say havdalahsay the bracha over the spices.(MB: 46:20)

on motzi shabbos in order that they will be ablgddhome and say havdalah for
their wives. Back to the Top Havdalah #18wHo make say havdalah over
wine

One should not change out of their shabbos datheemove the shabbos
tablecloth (assuming one uses one) until after tiawe said havdalah and eaten
their melavah malkah.(MB: 262:8)

The cup of wine that is used for havdalah has#imee laws as the one that was
used for kiddush, which are (in case anyone hasfien, G-d forbid) It needs to
hold at least a revi'is, it must be whole, withany cracks, breaks or chips, and it
should be clean on the inside and out.

If he is saying havdalah and at the time he ropatHashme's name he is intending
to say the bracha over the spices, and he makégakmand says the bracha over
the candle, if he doesn't fix his mistake then & Kulfilled his obligation for the
bracha over the candle, he should derive befrefih the candle and then say the
bracha over the spices. But if he fixed his mistak saying "Boray Moray Ha'aish
Menay B'samim" then he has fulfilled his obligatfor the bracha of the spices,
should smell them, and then say the bracha oeerahdle.(MB: 209:6) Back to
the Top Havdalah #22: Walking in late and &éing yotzi:

If someone walks into a room after someone hgsrbt say havdalah but before
they have said the bracha over the wine, or eventaky have said the brachos

One should fill the cup up completely for havdledand there are some people whoover the spices and candle but before they haventtsg bracha of ha'mavdil, and
have the custom to have some of the wine (or @tenissible beverages) spill overhears the entire bracha of ha'mavdil from therbegg until the end and he had the

from the cup in order that it should be a goodasirfor the week to come.(OC:
Rama 296:1) Back tothe Top Havdalah #190iSitand? And how to say
havdalah.

There are some people who have the custom td &iahavdalah, both the one
making havdalah and those listening to him, becanesotzi shabbos we are
escorting the shabbos queen out by saying havdaldkince one can only escort
someone out when they are standing, they then &arfthvdalah.(MB: 296:27)
However, I'chatchila, if someone is saying havdiahother people then it is
preferable for everyone to sit, because as | meati regarding kiddush, when

intention to fulfill his obligation through thatkidalah then he has fulfilled his
obligation for havdalah (if he would like to driflom the wine, he should say his
own bracha since he didn't fulfill his obligatitmough the one saying havdalah). If
he did not hear the bracha over the spices anchtidle then after the one making
havdalah has finished, he should make the brackiesthe spices and the candle
himself. However, if he does not hear all of thedha of ha'mavdil from its
beginning until its end, then he has not fulfiltéd obligation for havdalah.
Someone who is making havdalah over a cup of aimkforgot to make the
bracha on the spices or on the candle, and remerafter he finished the bracha of

someone is saying a bracha for someone else #gelta show that they are "joined ha'mavdil but before he tasted the wine, he shitieid make the bracha over the

together" and this is accomplished through sitfMg: 296:27) Which means that
if one has the custom to stand for havdalah tiersbould be strict to make sure
that everyone who is listening to someone else rhakdalah over a cup of wine
should be standing close to him and not scattdfetaut.

A person making havdalah should pick up the citp both of his hands in order
to show the attachment he has to the mitzvah anddlhen place it in his right
hand if he is a righty (for all those lefties obette, including myself, it goes in your

spices, smell them, and then the bracha over thdleand derive benefit from it
and then drink the wine.  Back to the Top avéihlah #23: Drinking the Wine (its
more complex than you think):

After a person finishes saying havdalah he shsitildown first (if he is standing)
and then drink the wine, provided that most offteeple who were listening to his
havdalah had already finished answering amen tdfasha. One should not make
an interuption between the bracha and the drinkihgther it be a silent interuption

left hand and simply reverse everything belowgrehs a custom to place the cup in(simply sitting down and not drinking) or by sagisomething like "shavua tov."

the palm of your hand and have your upright fisgerrround it (for all those
kabbalists out there), the cup should also bedlidff the table at least a tefach in

One should also not put out the candle until legtdeast drunken a little bit of the
wine, one of the opinions says that because oeg miat need to put out the candle in

order that everyone should be able to see andmemothe cup, and one should holdorder to drink the wine then he should I'chatctifak the wine first(MB: 296:4)

the spices in his left hand. One begins by sallifenay Ale Ye'shuasi"(only begin

The Lavusha Shered and the Magan Avraham givféesetit reason, which is that

here on a motzi shabbos), then the one making at@lvdays ha'gafen, and then he its a disgrace for a cos shel bracha for a persspill the wine over a candle before

should preferably transfer the cup to his leftchand the spices to his right hand,

he takes a drink from it.

and then say the bracha over the spices, andiftezrhe has smelled them he should L'chatchila, a person should drink a whole remtiithout stopping, from the cup

place them on the table, and then say the bragale candle and look at the
reflection in his fingernails on his right handagé the cup back into his right hand
and then finish havdalah and drink from the culghal while making sure not to
spill on the tablecloth! The reason for all of steivitchinn is because that anything
that one makes a bracha on, he should be holdinig right(or left) hand.(MB:
296:29) One should also be careful not to settipeof wine down while making a
bracha because all of the brachas of havdalateguered to be said over a cup of
wine.(MB: 296:30) Back tothe Top Havdalal®#Bast Havdalah:

that was used to make havdalah, whether it had evirenother suitable beverage,
and afterwards they should make the appropriaséddarachrona. B'dievid, a person
can fulfill their obligation by drinking only a fa'lugmov (cheekfull) from the cup
used for havdalah, however, if one only drinks'la agmov he should not say a
bracha achrona because of the concern that iz bracha I'vatalah since its
unclear as to whether drinking less than a rewtisld require a bracha achrona.
However, if a person ate a ka'zais of something fitee "seven species"(those foods
which require a the mi‘ain shalosh bracha (al ichanor al ha'aitz) soon after
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If a person does not have any spices, it doeaffestt whether a person is yotzi
havdalah or not, therefore, if a person does net ay spices they should still
make havdalah (obviously omitting the b'samin badctiNevertheless, if they find
spices later that night, after they already madedalah, then they should still make
a bracha on the spices and smell them.

If someone does not have anything to make hakdaler, wine or any other

If a person does not even drink a cheekfull,eodbes drink this amount of wine  chamar medinah, and is not planning on gettingrémytwith which to make
but over a period of time that is greater thardicathilas pras" (about four havdalah over before the end of the night, herstitids to make the bracha over the
minutes), then they have not fulfilled their obliga of havdalah and they need to spices and smell them on their own, however, fidq@es that at some point during
drink another cheekfull and have it be within fotinutes, but the person does not the night he will find something that one can mbkedalah over (wine or a chamar
need to say havdalah again.(He does not neey @ sew bracha rishona over the medinah) then its better to smell the spices dunawvdalah because it will be made
wine if the person had the intention to drink enatine in addition to that which he over a cup of wine (or chamar medinah). BadkéoTop Havdalah #28:
drank for havdalah, or simply didn't think abotihing more or not, however, if  Stuffed Up Nose:
he only had intention to drink a little bit of wirtlie amount he needed for havdalah Someone who is making havdalah and is unableéd dike someone with a cold,
and no more, then he would need to make a nevadméghona over the wine in this should not make the bracha on the spices durinddial, even if other people are

making havdalah, then when they say the brach@aator that food they ate, they
can also insert the al'hagefen bracha even thilneghmay not have drunken a
revi'is, since a person is already saying it ferdther food they can add the al
ha'gefen part in order to remove them from a simatvhere they would be in a
doubt to say the bracha achrona over the wine.([2&3:82)

Back to the Top  Havdalah #24: More on drigkiine wine:

case before he drank his second cheekful).

L'chatchila, the person making havdalah shoulthb@ne who drinks the revi'is or
cheekful of wine. B'dievid, even if he doesn't¢abie wine at all but gave it to one
of the people who was listening and fulfilling theibligation of havdalah through
him, even if this was a child who has reachedatfeof chinuch (5 or 6) and they

fulfilling their obligation through his havdalahéthey would be able to smell the
spices. In this situation one of the people whe faffilling their obligation through
the person with the cold's havdalah should ma&éthcha over the spices and
should have everyone there in mind, even the perbo is making havdalah and
cannot smell. After the person makes the bracheyexie (including the one making

drank a revi'is or cheekful then they have fidfiltheir obligation. Even if he gave it havdalah) should say amen and then smell thesspiwthe guy with the cold

to a number of different people (all who fulfillétkir obligation through that
havdalah), as long as a revi'is or cheekful wasld¥n between all of them then,
b'dievid they have fulfilled their obligation of \dlah.

However, I'chatchila, a person should not makelaah knowing that someone

making havdalah should at least try to smell tiiees.

Even though a person cannot smell, he is stidl tthsay the bracha for the spices
and fulfill the obligation for children who do nkhow how to say it. However, any
adults who hear this bracha are not yotzi throtigh because according to Rav S.

else will drink the wine for him. Rather, if for atever reason he is unable to drink Auerbach zt'l, this bracha is for the sake of agbinwhereas adults have a "real

the required amount, then he should make havdaitththe intention to taste a little
bit of the wine, and then give it to someone @gdrink the required amount,
otherwise, he should have someone else make ladvaatl drink the wine.

Back to the Top  Havdalah #25: Drinking sormaemwine:

There is a minhag that women should not drioknfthe cup that havdalah was
made over.(MB: 296:6) However, when women must nfelkelalah for
themselves, as was mentioned before, then thepwdlyishould drink in order to
fulfill their obligation. There is an opinion tholigthat women should not drink
from the cup of havdalah only in cases when wine wsed to make havdalah, the
Har Tzi says that according to this its preferathiat if a woman needs to make

obligation" to smell the spices. In this case tilguhere he says the bracha over the
spices for the children and he can't smell, hellshoot say it in the normal order of
havdalah but rather he should say it after hedhask from the wine.  Back to the
Top Havdalah #29: Everyone has to smell (theesphat is):

It is a mitzvah for everyone to smell the spitesnselves and one should not rely
on the fact that since the one making havdalahlstie spices then through that
they are yotzi. If there are a large number of feeapho are fulfilling their
obligation through one person's havdalah then gteyuld prepare a lot of containers
with spices in order that everyone is able to kthelspices right after the bracha
and that they should not have to wait to longefaeryone to smell them and

havdalah for herself then she should make it amesloing other than wine, like beercontinue with havdalah. Rabbi S. Auerbach zt'sshgt the one making havdalah

(yes, light beer is permissible) or some other cramedinah.
The one making havdalah and also those thatHilérfg their obligation through

should wait before making the bracha over the leamnatil everyone has smelled the
spices, because according to him, everyone wteméito havdalah is considered as

his havdalah (even if they don't want to tasteatime), should not speak or leave thaf they were making it themselves and thereforeiitper that people should wait for

room until the one making havdalah has drunkeheeldul of the wine, or at the
very least tasted the wine.

After the one making havdalah has drunken theired amount, he should pour
some of the remaining wine onto a plate and putf@ihavdalah candle with the

everyone to smell the spices before saying the brexha.

One who is listening to havdalah should haveimdrto fulfill their obligation of
saying the bracha "Borah Mi'nei B'samim" through dine making havdalah, but if
they realize that they will not have enough timestoell the spices before the one

wine on the plate.(MB: 296:6) The reason why wéngxtish the havdalah candle ismaking havdalah continues with the bracha ovec#melle (that person obviously

to show that the only reason it was lit was tdilfdhe mitzvah of havdalah,
therefore, if someone used a candle that wastrepecifically for the mitzvah, then
they do not need to put it out after havdalah.

There is also a custom to dab a little bit ofutlige which was used to put out the
candle onto ones eyebrows (and some people lide their pockets too although
this was not brought down by the Rema) in ordestiow the attachment they have
to the mitzvah of havdalah.(OC 296:1 Rema) kBache Top Havdalah #26:
Spices:

The Chachamim institued the custom of takingespaturing havdalah on motzi
shabbos and making the bracha "Borei Min'ei B'sdrilihe Gemara in Betza

did not read the halacha above), then they haweptions, option one is that they
should not have in mind to fulfill their brachaep\the spices with the one making
havdalah (also not say amen to that bracha) amdafter havdalah is over they can
make the bracha themselves and then smell thesspicoption two, they could still
fulfill their obligation of saying the bracha owvte spices through the one making
havdalah and they should answer amen in this aasethen smell the spices after
havdalah is over but without a bracha since thdfjlléd their obligation already
through the one making havdalah. Back to the Tdpavdalah #30: Various laws
about b'samin:

Li‘chatchila, one should use spices that reghizdbracha "Borai Mi'nai B'samin”

(33:B) says that the reason for this custom istez@an motzi shabbos we lose our when smelled, such as cloves, however, even ifsopés using something that

extra soul that was given to us on shabbos andisghehe spices "settles our
minds." The Tur says that its to comfort the sbatause of the departure of
shabbos.

The minhag of smelling spices during havdaladnig said on motzi shabbos, but

normally requires a bracha of "Borai Atzai B'sanon""Borai Asavei B'samin" they
still recite the bracha of "Borai Mi'nai B'samidtiring havdalah. The reason is
because most people are not experts in regaditeamining the proper bracha for
a given spice and therefore, to prevent peopta fraking mistakes we only say the

on motzi yom tov (whether its the beginning of chalmoed or yom tov that leads toall inclusive bracha of "Borai Mi'nai B'samin" fire spices, regardless of what it is.

chol) one does not use spices for havdalah. Evetzi Mom Kippur one does not
use spices for havdalah, however, when yom kifgilsrout on shabbos, some
people have the minhag to say the bracha ovespibes as one usually does on a

If someone were to use plants for the spicesahershould hold them in the
manner in which they grow (that is the root facesmland the top points up) when
making the bracha.

motzi shabbos (after the bracha over the wine) atiners have the custom to say the Some people have the custom of having a spegid box for havdalah. In such a

bracha over the spices after the person makindatalv has taken a drink from the
wine. The reason they have this minhag is becahsa yom kippur falls out on
shabbos, one is not given an extra soul becaube dst, and so they are worried
that the bracha over the spices is actually akdfstween the ha'gafen over the
wine and the drinking since the spices aren'tisgthe purpose that they were
intended for which was mentioned above. = Badké Top Havdalah #27:
Spices

case it is preferable to open up the lid of the éd smell the spices directly, even if
the box has holes in it.

One should not use liquid perfume for the spiEEsuse there is a doubt as to
whether a person needs to make a bracha ovet giis a

Spices that a person uses for motzi shabbosdhotibe thrown away in the
garbage like ordinary trash since it was used foitavah, but should be disposed
of in a more dignified manner, such as wrappingifirst (double wrap | believe)
and then throwing it away.
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If someone were to make a bracha over some spickthen realize that it doesn't used and a person should be strict in makingthatehe flames touch each other.

have any smell, then he must go back and firstteaprach over the wine again

However, a sinlge candle with a lot of wicks is oohsidered a "torch," rather its

because he made a bracha that has no applicabiltpvdalah (the bracha over the just a candle with a thick wick.

spices that didn't smell) and its considered #erupption between the bracha over
the wine and the drinking, and if other spicestaceight to him after he repats the
bracha over the wine then he should also sayrti@hh over the spices again.
tothe Top Havdalah #31: Candle:

There is a minhag that a person makes the bt&drai Mi'orai Ha'aish" over a
candle during havdalah on every motzi shabbog) Vs a motzi shabbos and a
motzi yom tov or on a motzi yom kippur (even ffatls out in the middle of the
week), but one does not make the bracha after z gwh tov that falls out in the
middle of the week. The reason for making the taaokier the candle is because it
serves as a rememberance to the initial creafifireavhich occured on the first
motzi shabbos with Adam Ha'rishon, because itthars that Hashem gave Adam
the knowledge of how to bring forth fire by usistgnes.

If a person does not happen to have a candk nootzi shabbos then they should

If a person does not have a torch then he shiakigltwo candles or even two
matches and bring them close together so thatftaries touch each other,

Baclhowever, if he only has one candle then it is pssibie to make the bracha over that

alone. Backtothe Top Havdalah #34: Eecandle?

One should not make the bracha "Borai Mi'oragi$h" over a fluorescent light
bulb because this is not considered fire at allfohshe transparent light bulbs, there
is a disagreement amongst the poskim as to whettgecan make a bracha over it,
there are those that say its permissible and treréhose that say is not. If someone
isin a case where they would need to use allight for havdalah (lets say in a
hospital for a patient and you can't have an olsend there) then one should ask
their local orthodox Rabbi as to what would belibst thing to do. As for opaque
lightbulbs, a person cannot make a bracha on titesdl because even though he
can benefit from its light, he cannot see the @#ilament.

nevertheless still make havdalah over a cup oéwaimd with the spices (but leaving One should not make the bracha over the candileonr is in a position to derive

out the bracha over the candle). However, if fireya candle later that night they
should make the bracha over it then.

If a person doesn't have any beverage to makdaketvwith (wine or any other
chamar medinah) on a motzi shabbos, one shouldhstile the bracha over the
candle (as well as the spices as was mentionadrgalliring the night. However, if
he determines that he will be able to find somethater that night to make
havdalah on, then its better that he should waita&e the bracha over the candle
(and spice) during the normal seder of havdalahaweip of wine.

**Note. So in an earlier e-mail | discussd wtbe latest time one can begin a
seuda on a shabbos afternoon is and that accdodthg Shmeirath Shabbos it
seemed that it was at sunset on shabbos afterHoarever, if you look at the

benefit from its light, which means that he mustlese enough to the candle in
order to distinguish between two different coing (8ing its light). If someone isn't
standing close enough to the candle and he isfitiegenainly from the electric
lights that are in the room, then li'chatchilasheuld turn off the lights in the room
in order that he can derive benefit from the cepnaihd even if a person is standing
close to the candle its preferable to turn offlitiets because this shows that the
candle was lit for its light and not for a mitzvat®ack to the Top Havdalah #35:
Checking your nails:

There is a custom that after the bracah ovetdhele is made that a person uses
the light from the candle and looks at the palrhisfight hand and then his finger
nails. There are those people that bend theirefiinto their palms and therefore

Mishanh Berura 299:1, it says that one can bedeminp until a half an hour before look at their finger nails and palms at the saime atnd some people have the

tzais ha'cokavim (stars come out) and | confirthéglwith my Rabbi. So just to

custom to do both, first bend their fingers irfteit hands and look at them and then

clarify, one may begin a seuda, for example shadesdas, until half an hour beforespread them out and look at the backs of themeherva person should not extend
tzais ha'cokavim and this seuda can continuesftwray as one would like. A person his fingers and look at the inside of his fingexther he should specifically look at
can also begin stam eating (cake, fish, leftoletent, drink) if they are hungry up the backs of his fingers (the nail part). The regeolooking at the nail is because

until a half hour before tzais ha'cokavim, butsithis is not a proper seuda a

as was mentioned before, a person needs to be etasggh to the candle in order to

person must finish eating a little before haltaur before tzais ha'cokavim, one is differentiate between two different coins by using light of the canlde, and by

only allowed to contiue a seuda past this time.dHbgs clears things up and if
anyone has any questions let me know Back to tipe THavdalah #32: More
candle laws:

using our hands we differentiate between the ahihthe nail and that is
sufficient.(MB: 298:9) Another reason we focustbe nail is because it is
constantly growing and so this is a good omen.(RI#3:10).

It is a mitzvah for everyone to derive benefiinfrthe candle during havdalah, even Some people have the minhag of first lookindhatrtfingers and then making the
those people who are listening to someone else mekdalah should derive benefit bracha over the canlde and other people are &inmaike the bracha over the canlde

from the candle (what this entails will be discasse a later e-mail).

and then look at their fingers.

Someone who is fulfilling their obligation of dalah by listening to someone else All of the above mentioned are only minhagim #retefore if a person for

make havdalah should also have in mind to fulidlit obligation for saying the
bracha of "Borai Mi'orai Ha'aish," over the candilet they don't fulfill their

whatever reason did not do any of them, that doeBwmalidate the bracha said over
the candle so long as they derived some benefit the light of the candle.

obligation unless they are close to the candtder that they will be able to derive There is a custom to smell the havdalah cantie iéd been put out. The reason is

benefit from its light immediately after the braclif a person is not close to the
candle, then he has two options, he can not irttefudfill his obligation for that
bracha through the one making havdalah (and sijnsaould not answer amen to
it), he should then make his own bracha over thelezand enjoy its light by
himself after the person making havdalah has fadshaking havdalah and

given in the Aishel Avraham, which | neither hawe know where a copy is (its in
sif 297, | think for all those who are curious),ahyone does find an answer then
please let me know and | will pass it along. Altgh | have heard that its a segula
for parnassah. Back tothe Top  Havdalah #86got to include havdalah:

If someone forgot to insert havdalah in the kifdof a yom tov that falls out on a

drunken from the wine. Or, a person may fulfull lelsligation of the bracha over themotzi shabbos, if he remembers in the middle oféisgla then he must interrupt it
candle through the one making havdalah (even thbeds not near the candle, andimmediately and make havdalah over a cup of winkraake the bracha over the

in this case he should answer amen), and thestangd enjoy the candles light
after the person has finished havdalah but incég since he has already fulfilled
his obligation of saying the bracha he does rmaeit.

If there are many people who are fulfilling theiligation through one person
making havdalah, like at shul, then its propettfiem to prepare a number of

candle.(If he had intent to drink more wine duritig seuda or he didn't have
specific intention to not drink wine then he doest say another ha'gafen bracha)
and then he may continue his seuda. If a persnambered he forgot to say
havdalah in kiddush until after the seuda thetakes another cup of wine and
makes havdalah over that with the bracha ovecdhdle. If a person remembers

candles in order to have them for those peopleavldistening, in order to not have during the next day or even the second day of ganrthen he says havdalah only

to wait too long a time for everyone to find they to a candle and fulfill their
obligation of enjoying the light of the candle irediately after the bracha.  Back
tothe Top Havdalah #33: More candle:

A woman who makes havdalah for herself, as wagioreed before, should not

over the cup of wine and omitting the bracha dkercandle. However, if he
remembers only after yom tov is over then he #aysormal havdalah over a cup
of wine (only) which is "Ha'mavdil ban kodesh tth(and not Ha'mavdil Ban
Kodesh I'kodesh).

say the bracha over the candle during havdalalausecsince she is not obligated to If the first night of pesach falls out on a matabbos and he forgot to say
say this bracha it might be considered a hefsekdmst the bracha over the wine andhavdalah in kiddush, then he should recite the &dajg until after the bracha of
the drinking. However, she is able to make thecdinaver the candle after she takesGa'al Yisrael" and then he should make havdalan the second cup of wine, (that

a drink from the wine.
There is a minhag that a person should set assgecial canlde made of wax for
havdalah and it is preferable that the candle shbelconsidered a "torch" which

is, the bracha over the wine, then the brachatbeeicandle, and then havdalah
"Ban kodesh I'kodesh") If a person remembers #ftesecond cup or in the middle
of the seuda, then he must interuppt his seudanaké havdalah over another cup

gives off a lot of light. To be considered a toitclshould be composed of a number of wine, if he remembers after he finished eafafter the afikomen or in the middle
of different candles that are weaved or conneigether, the reason why we use a of bircas ha'mazon) then he makes havdalah ogeehttd cup of wine, and if he

number of candles attached together is becaudrahba that is said over the
candle is said in the plural, however, even ieespn only has one candle they

nonetheless say the same bracha. The candle memhtdove should li'chatchila be

forgets to make havdalah over that cup of wina tifemakes it over the fourth cup.
If he forgot to make it over the fourth cup thenthkes another cup and makes
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havdalah over that.  Back to the Top Haal#37: Hamavdil Ban Kodesh although one does not make a bracha over the spicesracha is made to thank

L'Chol.....L'kodesh???? Hashem for separating Yom Kippur from the reshefdays because on Yom

If someone made a mistake on a yom tov thatdallon motzi shabbos, and Kippur it is forbidden to use fire even for any ¢yggooking, which is not the case
instead of saying Hamavdil Ban Kodesh L'kodesh #ag Ban Kodesh L'chol, then with the rest of holdiays. While the same brach@ade on mozti Yom Kippur as it
he has not fulfilled his obligation and must regeatdalah. In a case where he is on Shabbos, "Borai Mi'orai Ha'aish" their aiféecent laws concerning what the
finished saying the wrong bracha and he rememhiéngwthree seconds of finishing bracah can be made over. Because the bracha éstmdifferentiate between the
the bracha and has not said another word (evebetfianing of the bracha of holiness of Yom Kippur and the rest of the daythefweek, the bracha over the
shechianu) then he should say "Ha'mavdil Ban Koddodesh" and he has candle can only be made over a candle which hers térning throughout Yom

fulfilled his obligation. But if he remembers aftee said another word or after threeKippur or one that was permissibly (for whateweason, for a sick person) lit on
seconds since he finished the bracha then helsaythavdalah over again (but not Yom Kippur or on a candle whose flame came froraradte that was lit throughout
kiddush or the bracha over the candle and if leady said the shechianu then he Yom Kippur. One cannot make a bracha over a camdiieh was lit after Yom
does not repeat that either). In a case like Whgre he has not tasted any of the Kippur or was lit on Yom Kippur but was not allowtmibe lit and if a person does
wine, if he has not made any interupption sincsliing with the wrong bracha of make a bracha over such a candle then they nefiat@ candle which was lit
havdalah then when he says havdalah again he dbesed to say the bracha of  throughout Yom Kippur and repeat the bracha dvat: t

ha'gafen over again as well, however, if he did enakhefsek then he should recite  The proper thing to do is to leave a candle mgrdiuring Yom Kippur in ones

the bracha of ha'gafen again before he says ratvdal house so that they will have a flame for havdaledn person did not do this then
If, however, he did take a drink of wine afteyisg the wrong bracha, then he doeghey may light a candle from a candle which waflitthe honor of the day and they
not need to repeat the bracha when he repeatslhhvda should pronounce the blessing over both of théthid is not an option then they

If one has divereted his attention from kiddustl bavdalah before he has drunkemmay light a candle from a gas flame that has beening throughout Yom Kippur
a cheekful of wine then he must repeat both kiddughhavdalah but should not  and similarly they could also light from a pil@ht that has been burning
repeat the bracha over the candle or the shechianu. throughout Yom Kippur.

If a person made a mistake on a yom tov thabfellon motzi shabbos and made If Yom Kippur falls out on Shabbos then it isipésible to use a candle that was
the bracha over the spices during havdalah, hddhounetheless finish saying the it motzi shabbos/yom kippur but the custom isécshringent and still use a flame
rest of havdalah and then drink from the wine beedhe bracha over the spices anthat was burning all day.
the smelling of them is not considered a hefsBack to the Top  Havdalah #38:

Tisha B'Av on Motzi Shabbos:

When Tisha B'Av falls out on shabbos or mdtztsos a person should stop
eating from before sunset due to the fast, howelenf the other laws of mourning
(such as not wearing shoes and such..) do noeféda until after shabbos,
therefore, a person should not take off his shablotises before shabbos is over
(before tzais ha'kocavim) and he should also hatnge his shoes in the shul until
after he says "Barchu" in ma'‘ariv.

If a person does change his clothes and his sledee ma'ariv (if ma'ariv didn't
start until after tzais ha'kocavim to give peopfhance to change at home before
hand after tzais ha'kocavim) then he should sagriéh Ha'mavdil Ban Kodesh
L'Chol" before changing his clothes and shoes.

A person should not bring his shoes for tisha tiighe shul on shabbos because
this is clearly preparing for after shabbos, tfés éncludes not brining the a sefer of
kinos (unless he will learn from it before shablisut).

After Ma'ariv a person should not make havdalar a cup of wine and should
not make the bracha over the spices, but he shoalke: the bracha over the candle.

The minhage is to make the bracha over the caedteed reading the megillas
Eicha. And if a person forgot to make the bradten he can do so after the
megillah during the night (and only during the hi)gand like a normal motzi
shabbos it's preferable to make a bracha ovech (more than one candle held or
weaved together).  Back tothe Top Havd&®x After the fast and havdalah
before eating on tisha b'av

After the fast on a tisha b'av that falls outeomotzi shabbos or fell out on shabbos
and the fast was pushed off until sunday, one doesay havdalah in davening
ma'ariv after the fast (sunday night) even if asper forgot to include it in the
previous ma'‘ariv (motzi shabbos). Before a peisatiowed to eat they must make
havdalah over a cup of wine and even though itergdly not permitted to drink
wine until after chatzos of the 10th day of avs ipermissible for the person making
havdalah to drink the wine in this case and thepat need to give it to a child. A
person should not make the bracha over the spices making havdalah in this
case and they should also not make the brachataeandle even if they forgot to
say it on motzi shabbos, they should also notlsaypesukim of "henay ail
yishuasi..." but should rather start with the &afgg bracha.

Someone who is sick and needs to eat on tishidthat falls out on sunday), needs
to make havdalah before they eat. If they needtodeiring the night of the fast then
they make havdalah that night (but they still dbmake the bracha over the spices)
or if they can hold out until the morning thenytimake havdalah then. The person
making havdalah for the sick person is also abfalfill the obligation of havdalah
for the members of his household (or anyone elsthat matter) even though they
are not going to be eating. It is preferable to enakvdalah over a chamar medinah
and not wine, but if he only has wine then its @rale to give it to a child to drink,
but if there are no children around then the prison should drink the wine but
only the required amount to fulfill the mitzvahrafvdalah, which is a cheekful, but
he should actually drink a revi'is in this caserider to remove himself from the
doubt of whether or not he would need to say aH@achrona on the wine.  Back
tothe Top Havdalah #40: Candle for havdalalyom Kippur

For Havdalah on motzi Yom kippur, whether it$adut on a motzi shabbos or
during the week, one makes the bracha over thdecarsd like after shabbos
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