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TheFinancial Crisis: A Warning Shot?

| Rashi (Breishis 1:1) tells us that Hashem cibtite heavens and earth
for the sake of Torah and Am Yisroel, both of whigk called “reishis”.
Bechiras Yisroel, i.e. the fact that Am Yisroethg chosen nation, is thus
emphasized in the very first passuk in the Toram&associate the notion
of bechiras Yisroel with a superiority complex, tuat can not be correct
since we are taught that all human beings are eeland created in
Hashem's image (Avos 3:18). Some Jews don't watdept the idea of
bechiras Yisroel due to an inferiority complex. Fhajustifiably guilty
conscience leads them to believe that Am Yisroglrtaaright to Eretz
Yisroel, thus conceding to the claim of the natiohthe world that we are
bandits (see Rashi 1:1). For this reason the Tofiast' passuk teaches that
Hashem created the world and has the right tolieéz Yisroel to
whomever He sees fit (Rashi 1:1. See Cheit Hameraghen and Now).
Bechiras Yisroel is defined by our receiving theafoand being called the
children of Hashem (Avos ibid.). Hashem's arrangeroéworld events
rotates around us, just as parents arrange agivtihich may affect many
people, around the needs of their child. As a teael bear a greater
measure of responsibility for world events. We dtiall have a
“responsibility complex”, as the Rambam writes: eGould view the
entire world half innocent and half guilty. If hies, he tips the scale and
causes destruction. If he does a mitzvah, he $heemntire world. -
Hilchos Teshuva, 3:4 While this is true for evpeyson, a Jew bears a
greater measure of responsibility.

Il “I know that it is because of me that thigartempest is upon you”
(Yona 1:12). Although many lives were in dangern®aealized that he
was responsible. The Chafetz Chaim applied thicjpie to the floods and
earthquakes of his time. These natural disastérishvkilled thousands in
faraway lands, were wakeup calls to do teshuva ¢koMaamarim by Rav
Elchanan Wasserman, p.26). “I have destroyedmsttheir towers have
become desolate....| said ‘Just fear Me, accepsantéT z'fania 3:6,7).
Following Yona's example, we should view desolatidrall types as a
charge to accept mussar, i.e. to recognize thaiétass sending us a
message that we dare not ignore. “If you say tiatltstress is a
coincidence, | will punish you even more sever§ayikra 26:27).
Hashem causes distress so that we should do tedhuweadon't, we are
cruel and cause greater suffering (Rambam Hilcta@nibs 1:3). “A land

(i.e. Eretz Yisroel) that Hashem, your G-d, seaks’¢Devarim 11:12). He
seeks out none but it, and through that seekingtriseeks out all the
other lands along with it (Rashi). The world's raire source of financial
success, is determined by Hashem based on Eretelighose rainfall, in
turn, depends upon our observing mitzvos (11:13\0Hen a financial
setback is decreed upon the Jews, a world ecormisig takes place.
Hashem hides the fact that we are punished byrggasivider crisis
(Kovetz Maamarim p. 142 based on Tz'fania ibid)vé accept the reality
of our central role in the course of world evetiig, losses we experience
from the world-wide financial crisis will serve asr punishment.
Otherwise, we may face additional, particularly id&wcrises. This would
be similar to the double punishment that we suffémethe past (Yeshaya
40:2, Kovetz Maamarim ibid). While we have no Navtell us which
aveiros caused the current financial crisis, cardide following: "One
who amasses wealth unjustly will loose that wealtthe middle of his
days” (Yirmiyahu 17:11) ... [this includes] dishongshterest, price-
gouging, unfair competition, etc. This also inclsdeoney gained from
chilul Shabbos and yom tov and from bitul Torahit.eyen includes]
money which should have been donated to causewéhate obligated to
support, such as the poor or to the support offT.ora Kovetz Maamarim
p. 144 We may want to carefully reflect on apexts of our financial
lives, be it making sure that we scrupulously adherall simanim of
Shulchan Aruch Choshen Mishpat, be it examining @aallocate our
financial resources. As we begin Breishis in tlehtitimes, we must
remember that the world was created for Am Yiseoel Torah. This fact
imposes a great responsibility upon us, one whieligwore at our peril. If,
however, we accept this responsibility, we can wovkards living up to
our bechira and hastening the ultimate redemption.
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If we look through the entire sefer Tqrae find, very interestingly,
that thewn: escorts the world from its very creation until thee of »12
5Xw7's entrance intdxaw» yaxr. It is thewn: who causes the downfall of
a7x andmn by convincing them to eat from thevs yy. When Yosef's
brothers throw him into the pit, we find tv@1 once again. The passuk
says, regarding Yosef's pitp# 12 1x p>1 1am, And the pit was empty,
there was no water in it%{:17> nwx13). Chazal£"y 25 naw) comment,
“12 v o27pw owni Yar )3 px o', There was no water in the pit, but there
were shakes and scorpions.” We again findzttneén Moshe’s very first
encounter withn"apn. Moshe argues that there is no point in sendimg h
to talk to>xw» oy in o, since they would not believe theibpa
appeared to him. Thereupariapn instructed Moshe to throw his staff to
the ground, at which point it transformed into al@ Moshe grabbed the
snake by the tail and it transformed back into Mdsistaff. Thern:
makes one more appearance on the evgab "12's entrance intoyx
bxw», as mentioned earliebxw» oy complains that there is no bread and
water, sai“apn punishes their lack of emunah with a plague okssa
killing many of the Jews. Moshe constructszan: wn1 according to
n“apa’s instruction, and thereafter any Jew who wagibitty a snake
would be healed by simply looking at theen: wni. Why does Hashem
choose the snake to appear in these differentplawe times ranging from
awn nx»1a all the way throughxw» yax nos1a?

Whem"2pa punished then: for enticingax andmin to eat from the
nyTa vy, the Torah tells us that the: was given two cursesy#n nma by,
On your stomach shall you crawl,” and;ys »»> %3 %oxn 793, The dust of
the ground will you eat all your days.” The cuo$&oxn 103" is very
clear: Since dirt can be found almost anywhereythavould never be
without food and would thus never need to turn"tpa for help. In other
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words, the curse of%xn 793” meant that them: was completely cut off
from a"3pa. The curse of¥on 7nma %" is somewhat more perplexing. Is
this punishment the removal of tlie:r’s legs? This isn’'t much of a
punishment, considering that snakes can move faste®n their stomachs,
even without legs. Rather, this punishment is ats®of cutting off. An
animal that crawls on its stomach can only mow aigzag. A snake
therefore cannot move in a straight line. Wheeraqn walks in a zigzag,
everyone who sees him avoids him, since this straray of walking
suggests deviousness. The cursefaf “nna 5y,” then, serves to distance
thewn: from the rest of “society” in addition to beingtdinced fronm"ap:.

Understanding theni’s curses, we can now move a step further in
analyzing the concept represented bythe We find therni once more
in Parashas Shemini, listed among the non-koslierads The passuk
says, b ypw 5 o2arn X2 "1 1A 5y 7913 93, Any animal which crawls on
its stomach...do not eat, for they are abominatigms®> x1p»). The letter
1")1 in the wordnna is larger than the rest of the letters, which dgin
Chazal to expound that this letter is at the venter of the Torahifunmp
X"y %). This, Chazal explain, is the chiddush thatthe7p revealed to us,
and it is the reason they are caltenbio, because they counted all the
letters and taught us that this letter is in they weiddle of the Torah. This
chiddush is difficult to understand, though, beessesemingly anybody

what they resemble. Appropriately, the cure ferltiie of the snake was to
look at thenwmi wni1 and ben"aph 7avnwn. This lesson was necessary
before the entrance int& > 18, because you cannot entenz» X
without emunah, and you cannot live there withatatchon ina"apn.

We now understand why tize: escorts the world from the time of
Creation untibx v »12's entrance intdx > vax. The concept represented
by thewn: is expressed by Noach as well. When Noach leftélvah, the
Torah says,-5:0 PWRI2) 13 DWW 177 72 DN 07 YU* ITRA WOR 11 51
73). The gemarax('y ¥ 117710) Says that the lettetxy appears 13 times
(attached to verbs) in these pesukim. The exptanatthat Noach had the
opportunity to start a new world ima» way, enabling the world to last
forever, yet the moment he got off of the teivatbbgan with thes,
which, while it has a positive side, providingfor v17p anda%1a7, also
has a negative sideyow, drunkenness. In this way, Noach lost the
opportunity to start the new world withn». Planting thess was an
expression of Noach’s worldview, as theis the only tree that grows
crooked, in a zigzag. This is hardly the tree withich he should have
begun the new world. Amazingly, the same gemag&airhedrin brings R’
Meir’s opinion that thews: vy, from whichpwxai a7x ate improperly, was
then"apn 103 told wxnn ox, “Every tree is a reflection of youyd omn o
77w, For Man is the tree of the fieldd(> 0127), except for theoa. Every

with a little patience could count all the letterdshe Torah and come to the tree istw», except for thess.”

realization that this'x is the halfway point of the Torah. The explamatio

rather, is that the»:»7p were not revealing technical and numerical facts

of the Torah, but the lesson that everything tlagiens in life, whether to
then> or themax, can be seen in one of two ways. We can lookestet
events through our own emotions and understanitinghich case a
person might see things one way at the time it bappdifferently after a
few months, and even more differently after sewgats. His views
oscillate rather than remain constant. Alterntjvene can look at these
events not through his own emotions and feelingsrdther through the
teachings of his rabbanim, which they received ftheir rabbanim — the
amon. Through this way of looking at life, one reatizbat even if the
journey is challenging and difficult to understapdrhaps even illogical at
times, when he ultimately looks back on his lifewikfind that the entire
way he had gone straight, living a liferofiv».

This is the central point of the Toraha [berson follows his own
heart and his own feelings, he will find himselwting on his stomach on
a crooked path. If he follows thieon, the guidance and direction of his
rabbanim, he will find himself on a path straigke la1"x. Here lies
Man’s choice.

Yosef understood this lesson when he sathie pit in which his
brothers placed him was full of snakes, and yetureived. He realized
that the day would soon come when he would be tedimiith his brothers,
yet he would not obey his emotions and retaliagénasg them, rather he
would help them lay the foundation for their stapx», realizing that
only 7"apa can mete out punishment.

This was also the lessoirpn taught Moshe when he doubted that
5xw° would listen to him.n"apn transformed his staff into a snake and
back in order to teach Moshe that if you follow yown beliefs, you will
find yourself going in a zigzag like a snake, hybu follow Me, even
when it seems difficult, even if you don’t understayou will be on a path
as straight as the staff in your hand. And wiik tery staff, representing
straight, unwavering emunah, Moshe stroclke» with then1on and
brought about the miracles mwhx» nxox.

bxw» ay was taught this lesson on the eve of theib 70715, when
the nation, openly displaying their lack of bitaohin n"apn, complained
about the lack of bread and watatapn sent thern: to show them exactly

nwx1n a7x and Noach were both lowered because ofdthdut then
Avraham came along. The Torah tells us that Avraptanted afrwx, a
tree, bringingnw» back into the world. It is because of hise» that
Avraham is called>y 5w 17ny, the pillar of the world. From Avraham’s
tree, Yaakov took some branches on his way dovarntm, understanding
that the way out afi?a is to exhibitm e in one’s relations with his fellow
man and witln"apn. Yaakov planted those branchesimn, where they
sprouted other trees, from whigknw» »13 built thepwn, the place of
arow nxwn, of oy oww vy, representing emunah, bitachon, ama».
This is whyn>wx1a 790 is callechw n 790, as then">x1 writes in his
hakdamah, because the essential quality afithewas not theimpx or
their m7on, but theimAw». With maw», you can attain everything, and
withoutme», even if you have everything, there is nothing.

How do we acquire thisnw»? The Torah teaches usinxa nyw.
The passuk says4nx1 721p7 77301 7928 PR , M7 NT M 12 22w Ny’ 17
72, Recall the days of old, contemplate the earbgry; ask your father and
he will relate it to you, your elders and they well you” (r:35 0137). The
Torah commands us here to learn the history ofvitréd and to turn to our
elders for their experience. Certainly the Torabsh’t mean here that we
should simply learn about the destruction oftle:s 117, thensboa 117, and
o170 'wIR. The simple history is written explicitly in tA@rah, 2153 p 1
X1, and is not something one would have to ask Herelabout. Rather,
the Torah wants us to examine the potential oktréer generations, what
these generations failed to bring into the wotldt us analyze what exactly
this potential was.

Théenana 7 had the potential to receive the Torah. The gamar
(x"y Top o'nar) says that whexu» »1a received the Toraks'apa’s voice
was so loud that thehwna nmx, who were not fit to receive the Torah,
thought anotheémnan was coming to the world. In other words, we $ex t
aan comes in the absencemfinn n>2p. The gemara(y vop 1721m)
asks, 91 anna 7 awn?, Where is Moshe'spn in the Torah?” The
gemara brings the passuk immediately beforertmenwa x13 axwas >1an
1w oy R v, For he is flesh and his days shall number onelfatch
twenty years” {1 nwx13). Rashi explains thabwa is awn in 1w, and
Moshe in fact lived for one hundred twenty yedfghe »1an7 117 had the
potential to receive the Torah, Moshe Rabbeinu ralsstbe there in
potential form. How amazing also that Moshe wase@Moshe because
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“sanawn oo 1, From the water | drew him3:6 mnw). What water was he solidification of the love that exists between hiam and each member of

saved from? From the water of the», where he would have emerged
had thenann m7 fulfilled its potential, he was saved for a lageneration.

Thenhon 7 had the potential to explain the Torahmsty yxn 53
nnx, The entire world spoke one language.” They cbalee used this gift
of clear communication to explain the Torah trullfibut instead they
used it to rebel againstapa by coming together to buiktha 573, We see
that this was the potential ufa, because years latera produced themnbn
"533, which remains with us to this day, explaining theaw amn.
Unfortunately, however, this potential was notireal by thenbsn 7.

o170 *wix had the ability to create strong connections betwaan and
fellow man as well as between man atuwpn. Instead, however, they did
the opposite, completely perverting any conceptrofi> a7x 12 and 12
opn 7R, Their failed potential was realized many yeatsr] whennt
77, a descendant akn (throughn), who was born as a result ofonn
o170, said, *72'sn 1%y, | am prayer” £2°on .(7:vp @710 is a connection
between man and'apa and between man and fellow man, as we
constantly pray for thenax and for individuals in thenx.

We see from this that the pillar of the latdgs Torah, the way to
understand Torah is through>yaw amin, and once you understand this
you can build great relationships with your fellovan and wittn*apn.
These three things together creater. This isu»n nmin 53, the eternal
Torah. Our task is to remember that we were adeate o' and are
therefore alb>au» like ar'x1. Man was createt». We must fix the
crookedness of theni. The harder we strive for this, the faster we wil
approach thevnyn 79w, This is why thernnp tell us thatn: in e
ismwn. The harder we try to fix the crookedness ofitheand live our
lives withnnx ,mw», and bitachon in'"apa, especially in our times, when
we really see everything coming apart and the tinihg that stands strong
is themnw» of Torah, the more we will merit to walk the stifati path and
bring moren mw 72>, becominga iy ovvw >xy, standing straight for all
eternity.

Shabbat Shalom!

Meir Goldwicht

The weekly sichah is compiled by a student. Please feel free to
forward the weekly sichah to friends and familyydti aren't yet
subscribed, you can subscribe here. A PD$ioreof this week's
sichah can be found here.
and suggestions at talliskattan@sbcglobal.net.
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internetchaburah@yahoogroups.com date
2008 at 7:25 PM subject [internetchaburah] Inte@eaburah --
Parshas Berashis 5769

Prologue: It is the holiest of times.

The Torah informs us that Hashem himself sardtihabbos and
endowed it with his Kedusha (Holiness). As we niotine Shabbos
Kiddush, this was God's sign of the bond thatexbetween the Jewish
people and Him. And despite the fact that logitates otherwise — that

Klal Yisrael.

Rav Shalom Rosner (Rav of Nofei HaShemesh — 8fez Bshei
Hashem) once noted that the love of Shabbos idstrated through the
process of Shabbos preparation. Citing the Ram{balrShabbos 30:2),
Rav Rosner noted that washing ones hands ana@fatdressing for
Shabbos are expressions of the love of Shablefurther noted that
these are also the parameters of preparatiohefillah (See Hil. Tefillah
chap. 4). What connection exists between Tefdlati Shabbos that might
explain why the preparatory steps for both mianie another?

Rav Soloveitchik (Shiurim L'Zecher Abba Mori vbl62-63) suggested
that both are times when man finds himself L'fnashiem — in the direct
presence of Hashem. Preparing for these momengs imzln to reflect and
realize that these times are precious and nm twasted. The Shabbos
experience is a 25 hour extended day prayer sentiereby man brings
hashem into his life fully.

May we merit the benefit of Shabbos and speediherience the day that
is Yom SheKulo Shabbos.

Freeekkkkr VVaYechulu: Testimony or testing the cowd ****xxxxk

The Talmud (Shabbos 119b) notes that all musYsafechulu on Friday
evenings. The Talmud goes so far as to note thiagjdo allows the
individual to be a partner in the creation of tharld. The Gemara adds
that when one says Vayechulu, the 2 angels thatgzany man on
Shabbos place their hands on his head and annthatdgs Sins are
forgiven.

Accordingly, when the matter is codified in Sthda Aruch, it is noted
that the practice is to repeat VaYechulu agairr #fie Shemoneh esrai on
Friday night (O.C. 268:7).

The Kaf HaChaim (O.C. 265:34) notes that the nem3hs significant
and that VaYechulu should be recited 3 times. kegb 4 reasons as to
why thatis so: Firstly, the Midrash notes thatéchulu can atone for
sins like the Para Aduma and the word Asher ap@émes in both
sections. Second, it is testimony to the fact Heghem created 3 wrolds
(elyon, Tachton and Emtzaee). Third, When somagtlsi recited thrice, it
is meant. And finally, there is a deep Kabbatasgnificance to the
recitation which cannot be altered.

But why the additional repetition after Shemoiai? And what about
the person who doesn't finish in time?

The Tur (O.C. 268) cites three reasons for th@ékaYechulu. 1) it
was instituted for the weeks when Yom Tov begin§babbos and

We would be delito hear your thoughts VaYechulu is not said in Shemoneh Esrai. Once started it was added

to all other weeks. 2) It was instituted to hiblpse who couldn't say it on
their own and 3) it was offered as testimony td @ the creation of the
world. (The Rosh is the source for this last amption — see Rosh to
perek 10 of Pesachim Siman 15).

Based on the last explanation provided by the fherTaz (268:10) notes
that when one recites VaYechulu he must do so aoddas part of a
group since testimony in Judaism requires a gréapordingly, the
Mishna Berurah (See 268:19) notes that if oneweget to VaYechulu

Thu, Qct 28nd be Davening alone, he should not repeat iadt many Poskim

encourage people to daven somewhat faster oayHrights to enable
them to say VaYechulu with the Tzibbur.

The Chazon Ish (O.C. 38:10) differed with thisifion. He notes that
there are 3 reasons for the practice of saying é¢a¥lu and in truth we do
not require Eidus in the other times we say .i. (he silent Shemoneh
Esrai and in the quiet confines of our home abod&scordingly, he rules
that one should NOT seek out additional peoplerider to say VaYechulu

Shabbos which refers to the completion of theldwsitould apply between if the Tzibbur happens to pass him by. (Hagaon Haksher Weiss Shlita

G-d and ALL mankind — it remains part of our spkconnection to
Hashem (See Aruch Hashulchan, O.C. 242:1).

The Torah Temimah (Devarim 5:12) adds that thishy unlike the
other themes of Yom Tov, Shabbos is unique inligigting the concept
of Ahava (Love). Namely, the acceptance of Shalllyahe Jews was a

noted that the Rosh which is the source of thisagvgtion never mentions
Kol Rom seemingly noting that one need not applyeDEidus to the
situation.)



Bottom line, whether one must repeat VaYechulpisn to serious
discussion but the keeping of "Eidus" should noheat the expense of
the order of Tefilla or answering Kaddish.

Shabbat Shalom

Rav Yissocher Frand

Parshas Bereishis

Adam Regrets His Gift to Dovid

The Medrash teaches that the Almighty showed Attfenhistory of
mankind—each generation and its leaders. In theseaf this
“exhibition,” Adam was shown the soul of Dovid Halgleh [King David]
and the fact that he was destined to live only &fi0Adam was very
grieved at this loss of potential. He inquired wieethe was allowed to
bequeath some of his own years to Dovid. The Altyigihswered that
Adam was destined to live for 1000 years, but itteatvould be allowed to
give up some of those years to Dovid. Adam therubathed 70 years to
Dovid, so that Adam lived for 930 years and Doiidd for 70 years.
Chazal teach that when Adam was about to turn @8ésyold, he regretted
his earlier generosity and wanted to back out eftbal. G-d urged Adam
to keep his word. G-d pointed out that Adam woldsteha descendant
Yaakov who would make a vow and keep it. Ultimatéigam agreed to
keep his earlier vow. The Rokeach cites an evere startling version of
this Medrash: When Adam originally agreed to giverd70 years of his life
to the future Dovid HaMelech, he signed a docurntethiat effect. The
document was “co-signed”, so to speak, by the Madtihe Universe and
by the Angel Matat. In the Rokeach’s version of Medrash, when Adam
turned 930, he tried to deny that he ever made ancygreement. At that
point, the Aimighty pulled out the document provihgt he had made the
deall The Medrash in Tehilim cites in this velmat Dovid HaMelech’s
comment in Tehillim [146:3]: “Do not trust noblesmsons of man (ben
Adam), for he holds no salvation.” refers back taf’s attempt to retract
his gift of the 70 years. What are Chazal tryim¢ell us with this
Medrash? The book Mayanei haChaim by Rav Chaitatdla makes an
interesting observation. Rav Chaim Zaitchik iptets that Adam
HaRishon—as with all Tzadikim—cherished life so iimticat as he was
approaching death he could not bear to forgo tipempnity he had to
accomplish more with those extra years. There msch that a Tzadik can
do with even one more year, with even one more manith even a single
day. Life is so precious that when he realized liimtime was up, he
became so distraught and irrational that he fdngopromise or was willing
to retract the promise (depending of the varyingieas quoted above).
This desire to retract does not stem from eviharomings on Adam’s
part. On the contrary, it stemmed from his greatmesl his understanding
of the value of life. A pasuk [verse] in Halléhtes: Yakar B’Ainei
Hashem hamavsa I'chasidav [Tehillim 116:15]. We filshed reciting
this for 9 days. What does this mean? Rashi irgespfakar to be
equivalent of Kaved (heavy or difficult). The paghkis means it is difficult
for the Almighty to bring death to His righteousesn Others however
interpret: when the Almighty sees how Tzadikimwaben they are staring
at death, it is precious in His eyes. He is pleagifdthe fact that they
recognize the great value of life. The Ibn Eavi{s out that the mitzvah
of “You shall rise before those who have seivahé (élderly) [Vayikra
19:32] is a different mitzvah than that cited a #nd of the same pasuk:
“You shall give honor to the face of the zaken”gTtarm zaken in the
phrase “you shall give honor to the face of theendkefers to a Torah
scholar (zeh she’kanah chachmah). However, thegeivah in the

different type of person. We need to honor thagjettive and attitude by
rising before such people. When Adam was “boand was told he had
1000 years in front of him, it was tantamount tmeone coming to a
millionaire and asking for $1000 donation. The iorilaire is prepared to
flippantly give over the 1000 dollars. It meansyjétie to him. But if this
same millionaire loses all his money he will beadiseaggravated over the
fact that he gave away 1000 dollars. At the dridlife, Adam was like
the millionaire who lost his money. The 1000 yahet he once had in
front of him were now behind him. He had a diffdrperspective on life
now. It is because of that perspective that weujsbefore the elderly. It is
because of that perspective that we say “Preciotieei Eyes of G-d is (the
time of) death for his righteous.” Parents Lov@ld@en More Than
Children Love Parents |would like to share @ifsgting Shalo’h
haKadosh. The Shalo"h haKadosh writes that a pesisounld give as much
as he can afford to his daughters so that theytrbigilable to marry a
Torah scholar. But, he writes, “l am not in favéthee practice | see that
when a wealthy person gets old, he distributdsisinoney amongst his
children, assuming that they will take care of Hikte categorizes this
latter practice as a major mistake. A person shoatdjive his money to his
children, necessitating him to ask them for monbgmvhe is old. One
cannot rely on children for support — even if thve@alth comes from their
parents! The Shalo’h haKadosh explains that #tere is that fathers love
sons and fathers love daughters. However, it sradgure that the parental
love to their children is greater than the reciptdave of children to their
parents. Why is that? The Shalo’h haKadoshainglthat every
personality trait that exists in creation is intetifrom Adam. However,
Adam had no parents. Therefore, Adam never extilfite emotion of
loving his parents. He did, however, develop antemal love for his
children. Hence, this love transferred down tdalldescendants—even
though they did have parents—their love of childnexs greater than their
love of parents. The Shalo”h haKadosh conclugesting the whimsical
quip that one father lovingly provides for 10 chéld but 10 children
cannot support one father.

Transcribed by David Twersky; Seattle, WA Techh#ssistance by
Dovid Hoffman; Baltimore, MD RavFrand, Copyright2007 by Rabbi
Yissocher Frand and Torah.org.

from  Rabbi Aryeh Striks <striks@vths.org> reply-to
striks@vths.org to internetparshasheet@gmail.ctate
Thu, Oct 23, 2008 at 8:05 PM subject Mussar Haffer
Parashas Bereishis

Mussar HaTorah Torah insights into human né&tora the weekly
parasha. Based on the talk&abbi A. Henach Leibowitzz" | (Rosh
HaYeshiva of Yeshivas Chofetz Chaim - RSA) andaigd in his
memory.

“And Hashem created man in His image ...” (Beraigh27) The quality
of tzelem Elokim is the defining aspect that démgiman’s creation.
Every one of us has been endowed with a divingtygulaht separates us
from the rest of Hashem'’s creations: an abilitytalerstand, and grow in
spirituality. In fact, the S'forno (ibid. 9:6) pdiito man’s tzelem Elokim as
the critical factor that differentiates between fansand animals regarding
the permissibility of taking a life. We are allowtrtake the life of an
animal, for food or other necessary purposes,aking the life of a human
being is a terrible crime, deserving the mosbserretribution. Why? The
S'forno explains: Each person is created in thegerzf Hashem, Who
gives us life, and therefore anyone who takes aamulife must be held

mitzvah to rise before the elderly refers to anyahe is old. The lbn Ezra accountable. Hashem's system is perfect and4ngone who is held

asks, why must we honor the elderly by rising beefbem? The Ibn Ezra
answers that people who are elderly have learnagpeciate the value of
life. They deserve honor for that recognition. Agom acts differently,
thinks differently, and has a different perspectindife when he is in his
fifties and sixties than when he is in his twengesl thirties. He is a

responsible for a crime must, by definition, beeablunderstand both the
wrongfulness and the severity of the crime. It wiauhfair to inflict any
punishment if he was oblivious to his misdeed, eqaally unjust to mete
out a harsher consequence if he was incapablepoécipting that degree
of evil in his act. Let us examine our protagorist murderer. Let us give
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him the benefit of the doubt that he is not a dolotted pathological killer.
If so, he must be overwhelmed by his passions:rajegdousy, hatred, or
other powerful drives that motivate him to kill @her human being. Can
such a person, consumed by his desires, think abeulnfty concept of
tzelem Elokim? Would it even enter his mind at #isotionally charged
moment? Furthermore, besides the basic difficdlfpacusing on an
abstract concept, could it really be effectivetapping him from his
headlong rush to commit murder? The Torah is iagals the grandeur
of the human being. Included in the pricelessdfifzelem Elokim is the
universal ability of every person on the face @ trarth to appreciate not
only his own greatness, but even more so, therggsaof his fellow man.

that Kayin could have been inspired by his brotret improved but chose
to rebel instead.  Too often we reject wherfee¢rejected. When
someone is rude or difficult or acts towards ua imay we don't like too
often we act accordingly in return. In fact, weeveel justified in doing
so! Although we might be justified, the Torahgels "VeAhavta
LeReiacha KaMocha", love your friends like yoursélfeat others the way
you would want to be treated and not the way thepttyou. Or as the
saying goes, be the change you want to see in dhld.wWWe must take
personal responsibility and realize that an arguraefight cannot continue
without two sides involved. If we would treat oth@nd ourselves the way
we would like to be treated, eventually we willtbeated the same way.

This capacity extends to the most pressured aesséti situations, and canMy Rebbe, Rav Elie Marcus, Mashgiach of YeshivasReYerushalayim,

influence our actions even when we are seized éoynbst violent and
irrational emotions. One of the most valuabldskile can cultivate is to
train ourselves to see the tzelem Elokim in otl@to ignore their flaws.
(The Da’as Z'keinim [Bereishis 5:1] says that theagnition of tzelem
Elokim in others is more powerful than the fundatakconcept of
v'ahavta I'rayacha kamocha — love your neighboyasself.) If it can stop
someone in a murderous rage, it can surely hefverdook all kinds of
slights and insults, both real and imagined. Ifuse this powerful gift
properly, it will help us treat others with dignaynd respect, and
simultaneously, appreciate our own greatness angatantial to reach the
loftiest heights of achievement.

from Kol Torah <koltorah@koltorah.org> to Kibbrah
<koltorah@koltorah.org> date Thu, Oct 23, 200825 PM
subject Kol Torah Parashat Bereishit
KOL TORAH A Student Publication of the Torah Aleany of Bergen
County Parshat Bereishit 26 Tishrei 5769 Oct@312008 Vol.18 No.5

Growth Through Rejection by Rabbi Scott Friedman

Parashat BeReishit contains not only thetioreaf the physical word
and all its components, but the creation of mankmavell. The first
individuals introduced are the world's first pagg#tdam and Chavah.
After learning about Adam and Chavah and their derelationship, the
Torah introduces Kayin and Hevel, the world's fiair of brothers. Kayin,
the older of the two, not only brought murder itite world, but introduced
the concept of Teshuvah as well. A very interestjngstion can be asked
about Kayin. How could a person on such a highl lem& so low as to
murder? What drove him to this point? ~ The feriRosh Yeshiva of the
Mirrer Yeshivah, Rav Chaim Schmuelevitz zt"l, agks question. He
adds, that not only did Kayin kill Hevel, but ag tRasuk states, "VaYomer
Kayin El Hevel Achiv," "Kayin spoke with his brothelevel." (4:8). Right
before Kayin kills his brother the Torah statesghat he spoke with
Hevel. What was said in this conversation? Radkits that Kayin said
things that were quarrelsome in order to ratioedii kiling Hevel. The
Targum Yonatan Ben Uziel asserts that Kayin sadetlis no judge, there
is no judgment, and there is no world besidesahé&s How could one who
spoke prophetically to G-d himself not only kilshirother, but deny God's
existence?  Rav Shmuelevitz answers that vaktiia answer to these
questions in the passage preceding the murderw#|HEhe Torah states,
"VeEl Kayin VeEl Minchato Lo Shaah VaYichar LeKayifeod VaYiplu
Panav" "But to Kayin and his offering He did notrtuThis upset Cain
exceedingly, and his face fell." (4:5) Kayin fedfected by Hashem, he felt
inferior to Hevel; therefore, in response to feglinjected, he rejects back.

called me this summer just to relate this story fieaknew | would
appreciate. Rav Elie's brother-in-law was visititrgtz Yisrael and meeting
with many of the Gedolei Yisrael while there. Hadtbeen meeting with
Rav Tzvi Meyer Zilverberg, a great Chassidic Relhbéerushalayim,
when the Rebbe asked him if he had visited Rav ®osblpon learning he
had not yet visited Rav Vosner, Rav Zilverbergstezsl he meet Rav
Vosner, and then proceeded to tell Rav Vosner'g.4Rav Vosner had
gone for an interview to learn at Chachmei Lublihere acceptance was
based on having known hundreds of Blatt (folie) Grarby heart. He was
not accepted into the Yeshiva. Having been turroeehd he went to the
Beit Medresh to learn for the few hours he had ewihiting for his train.
Rav Meir Shapiro, the Rosh Yeshiva of Chachmeiinudhd the founder
of the Daf Yomi learning program, noticed a Bochitting in the Beit
Medresh that he had not recognized. He asked enBtithur who he was
and learned that he was a boy who came for arvieteand was not
accepted. Rav Meir Shapiro asked when the intereecurred. "Just a
few minutes ago" the Bochur responded. Rav MeipBbaaid that a
person who can be turned away from the yeshivaresteiad of returning
to his lodgings, moping, or complaining, was leagnas soon as he
received the bad news is exactly the kind of Bodteuwanted in his
yeshiva. Rav Vosner was accepted into the yeskigldasanow today one of
the great Gedolei Torah, one of the few survivérgeshivat Chachmei
Lublin and the Rosh Yeshiva of Chachmei Lublin ineBBrak. Can you
imagine being immediately turned away from theegl or job of their
dreams and going and working to advance his oeliénsthat area
immediately? Rav Tzvi Meyer said it is this Middaftbeing humble and
taking personal responsibility that makes us giday we all internalize
this lesson, and utilize it to grow in Torah andihitit.

from  Kerem B'Yavneh Online <feedback@kby.orgply<¢o

feedback@kby.org to KBY Parsha <kby-

parsha@kby.org> date Fri, Oct 24, 2008 at 3:12 siwbject
Parshat Bereishit

Parshat Bereishit The Beginning of the Way

Rav Netanel Berkovitz shlita

There are great physical and spiritual changesraog throughout the
world. These two circles roll along one alongsiue dther, sometimes
touching one another, and sometimes fusing intcconke.

Both rotate around a single axle, that of Yisra#lich turns them around
in all directions. A perceptive person who views tievelopment of these
forces recognizes that sometimes, more so withaaddess so with the
other, a finger points to Am Yisrael who is sittimgEretz Yisrael.

There are those who claim that pointing the firdges not express the

This is not an unusual response; most of us deahree thing. This defensetruth, but rather all events are explained sometioanother.

mechanism is used to avoid embarrassment, rejeciiather
uncomfortable feelings. Ramban states that ngtwas Kayin feeling
rejected, but he believed that Hashem would bb#dworld primarily
through his brother Hevel, since his Korban wasfest. Not only did
Hashem's rejection of Kayin's Korbon make him et ifesignificant, but
also made him worry that he actually would be inficant. Ramban adds

However, Chazal teach us: "In the beginning, ¢sedted the heavens and
the earth" (Bereishit 1:1) - on account of Isragdip are called first’; on
account of the Torah that is called first.' "l theginning G-d created" -

He should not have begun the Torah but from "Thastim is for you..."
Rather, "The strength of His works he told His oratio give them the
inheritance of nations." (Rashi)
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Three fundamental issues come together: Am Mjsfaeat Yisrael and
Eretz Yisrael, for which the world was created.. [Ciiddushei HaGri"z al
haTorah in explanation of this.) These three fotinda are engraved in
letters on the parchment of Torat Yisrael. The nbasic foundation of the
nation and the Land is the Torah, and through traff the sanctity of the
nation and the Land is revealed. When the Toratpéialy controls the
way of life of the individual and the community, waderstand why the
world was created.

G-d created beings in His world, and made thehtisriikeness: "Let us
make man in Our image, after our Likeness ...2&}1"In the image of G-d
He made man." (9:6) The fundamental root of thegiemand likeness of

Antarctic live the penguins. They spend most ofr thees swimming in the
icy Southern Ocean (kept warm by two layers of shightly packed
feathers and by a layer of fat under their skin).

They only leave the sea at breeding times, waliimto 100 miles, year
after year, to the very rookeries (breeding plaed®re they themselves
were hatched. Each female lays one egg, passethé male, and goes
back to the sea to feed. For up to nine weeksntide keeps the egg warm
with a special flap of skin just above its feeteThather-covered flap of
skin fits over the egg like a tea cozy, allowing #yg to develop.

During his nine-week wait, father penguin hadreak whatsoever, and
eats nothing. He survives from his own store qfdatl subsequently

man is G-d, and man's role is to continue to bdagito that source, so that grows progressively thinner.

the copy should match the original. For any creatiiomatch its original
image and likeness requires similarity as cloggoasible to the root. The
most effective tools that were given to man to Inethés goal are found in
utilizing the power of Torah.

When a person's way of life is based on Torahy#iue of Eretz Yisrael

Around the time the chick hatches, the femalarnet (how does she
know precisely when to return, and to which loaz®pwith a store of food.
The tiny chick penguin reaches inside mommy's bealkereupon mommy
obligingly regurgitates the contents of her stom&hile the chick is
growing, it keeps warm by standing on its pardagt, and snuggles under

and Am Yisrael are obviously clear. When he inaedble control of Torah the special flap. Handy things, warm flaps of skimagine having your

over him, it is evident to all, and the importainé¢he nation and the Land
is revealed and seen by the nations, and the behittyradiance draws
their heart.

own warm pockets, not in your coat, but on youryod
For the penguins it is no luxury, but a necessitgnsure the successful
production of future penguins. Without the warnpflthere would be a

Chazal comment in the Midrash: "Anyone who mwsdeeis considered as frozen egg. It would be the end of the penguinsat/fithrequires for its

if he reduces the Image. Why? 'One who spills thedof man ... for in
the image of G-d He made man." (Bereishit Rabkhah4

The prohibition against murder is the most loigicad understandable.
Why is it explained with this reason of "for in timeage of G-d?"

G-d planted a tremendous potential in each persmbe similar to G-d,
but in order to actualize this, a person needsdngtous toil. Then his
abilities that reside in the depths of his healithvei revealed.

The root of worship in which every creature ifigated is to understand
the independent greatness that G-d gave him, @mnelth also G-d's

survival it receives from the Manufacturer.

* * *

The Shivering Snake

Everyone knows that there are no flies in wirfiées, like many animals,
are cold-blooded animals (which means that thepatregulate their body
heat), so when the temperature drops, so do thay v present you with
a problem? Imagine (and for this you require a wvéng imagination!) that
you are a cold-blooded animal that lays eggs. Yaxemo way of elevating
your own body temperature, but the eggs that yphdae to be kept at a

greatness. When he has this ability to discerntlisdinderstanding, he canconstant warm level. How will you cope?

begin his way in life.

Specifically in this mitzvah in taking of life drputting an end to it, it is
clear that there is special need to emphasizedemthat gives life and its
beginning, i.e., knowledge. Turning all of knowledgwards the goal of
service of G-d and understanding His greatnes$i& trings all creatures
to be similar to Him.

Enter the python (and exit the reader!). Threfetw months after mating,
the female python lays up to 100 eggs. She gathersggs into a pile and
coils her body around them for about three montit they hatch. By a
special kind of shivering, the mother python caser&er body temperature
by about 46 degrees (Fahrenheit) while she incaltheeggs. She only
leaves her eggs for occasional visits to the waatdrfor rare meals.

The natural place where Israel can understand Grelatness in an almost There are two factors of interest here. Fir$te/python is able to perform

complete manner is in Eretz Yisrael. G-d's contirmlbashgacha over the
Land causes constant closeness with man, whiclk giperson the ability
to recognize G-d's greatness, and thereby serventtima full heart.

When we go back and reread the Torah, and begim Bereishit, we
must internalize the elements that lead us thrdifeghfirst and foremost of
them the Torah, and from it the importance of taom and the Land.
Thus, each person understands why a finger isqubaitus, since the
finger is pointed to the Creator, Whom we are patterning.

To unsubscribe, or to subscribe to additionaling, please visit
http://www.kby.org/torah/subscriptions.cfm

From: innernet-owner@innernet.org.il on behalHefitage House
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Wondrous World" INNERNET MAGAZINE http://innernetg.il August
2006

* * *

"PARENTING INSTINCTSIN OUR WONDROUSWORLD"

by Avrohom K atz

* * *

Motherly instinct might be vital for the protemti of the young, but even
that would be insufficient when the animals reqaigpecific mechanism
for the birth and survival of their young. In casel imagine that fathers
have no share in the wonders of survival, listethi® Down in the

the impossible -- to elevate her own temperatwe l@ith a "special"
shivering. No one ever taught mother python hopetidorm her special
shiver. But she knows exactly how it goes.

Secondly, somehow, she knows that the eggs eeguirgher temperature
than she can produce naturally. Who told her tdi@rn mechanisms do
not come from nowhere. No one owns a car that,ewtatked outside his
home overnight, "somehow" senses the temperatudestzould it drop
beneath zero, induces the windshield to perforspacial' shiver that
generates heat and prevents frost from forming.

* * *

Crocodile Eggs

No one, except crocodiles, likes crocodiles. Taidfer from rather a
negative public image, possibly due to the fact they lurk unseen in the
water with just their snout and cold eyes visilide\ee the water, waiting,
patiently, for their supper to come closer to theex's edge before lunging
forward at lightning speed with their razor shagth.

But for all that, it is a most caring parent. Egear, the female Nile
Crocodile (according to some, the plague in Mose®® was not frogs, but
crocodiles -- not a pleasant thought!) lays upGedgs in a nest, dug in the
sand above the waterline on the riverbank. Shedbthie nest in a shady
place, about 10 inches deep, so that the eggsdteepeven temperature --
not varying more than 5 degrees. She covers the\eiig sand, and both
parents guard them during the 90-day incubation.



When it is ready to hatch, the young crocodilé&esdoud piping calls
from within its egg! The mother hears her unborbybaud and clear, and
scrapes away the sand covering the eggs. As tisehetich, she gently
picks up each baby with those same razor-sharip, t@etl carries them in a
special pouch at the bottom of her mouth to a "enytool area off the
river. The young crocodile stays in the nurseryafoout two months,
guarded jealously by its parents.

Everyone knows that the crocodile is not knowmitbokindness or
compassion. Yet to its own children, it allows thnerawl in and out of
its terrifying mouth, never knowingly biting or s¢ching them in the
process. And where did the "special" pouch comm®®Vhy don't we have
one to store extra cholent on Shabbos dinner? Wiainte first, its babies
or its pouch? One without the other has little psep Like everything in
the designed world, it arrived as a personalizedifed product... The
Designer of the world is desirous of the world aamihg successfully --
from generation to generation.

Excerpted with permission from "OUR WONDROUS WARL
Published by ArtScroll/Mesorah Publications Ltdrp&klyn, NY -
http://www.artscroll.com
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Peninim on the Torah by Rabbi A. Leib Scheinbaum

Shema Yisrael Torah Network

PARSHAS BEREISHIS

And G-d said, "Let us make man in Our image, i {xeness." (1:26)
Man was created in Hashem's image. This meansthkat human being,
regardless of his or her position, shares a unigadity with Hashem. This

thus destroying his essential G-d-like image. Wbee realizes that his
ultimate self-worth is based upon his incredibleeptial to become G-d-
like, he is encouraged. Certainly, one who recagnids potential for
greatness does not have any issues concerningssedfm. After all, for
what more can one ask? The ability to achieve Tizé&lokim status-- to
rise above a morally bankrupt world filled with ritpial filth-- should be
sufficient to catapult one's self-esteem. Indead stated in the Shaarei
HaAvodah, "The first gateway to serving Hashenhésrealization of one's
own worth." How can one act inappropriately wherrdadizes that he will
be debasing himself? The next step is to retii@ethis same gift has been
given to all other human beings. Therefore, theramess that my fellow
man also possesses a Tzelem Elokim should engerdsithy respect for
the other. Indeed, as Horav A. Henoch Leibowitzexplains, one who
claims to have self-respect, but does not respbet®) probably has little
respect for himself. He cites the Baalei Tosfos pwbsit that one
recognizes and is reminded of the Tzelem Elokimtlrers to a greater
degree than in himself. Therefore, if one honestpects his own nobility
and potential, he should be even more aware délasv's greatness.
Furthermore, if Hashem decided to create a petdembviously did so for
a reason. Who are we to disagree? Respect forsathequivalent to
respect for ourselves. When we do not manifesemdpr others, it
indicates that we are ourselves troubled.

So G-d created man in His image, in the imagg-dfHe created him.
(1:27) According to Chazal, the creation of maswerfection
personified. It was only after he sinned that tasuse was diminished, that
he became imperfect. Ever since then, no man reastmrn perfect. He
must spend his infancy and youth developing hénsfth, his physical and
intellectual abilities, leading up to a more perfegrsion of that to which
man can and should aspire. This is done througly $tw years, guidance
from those more experienced, and much hard worky ¥/ this way?
The animal world does not seem to have this "pmbiiémmediately after
birth, animals enter the world with all of theictdties in place. Within a
few days, they are standing on their own. Theygeze which foods are
nutritious and from which ones they need to sepatemselves, which
creatures are friend and which are foe. Even thwbeedo not develop
immediately still do so much more quickly than hunbeings. The
commentators offer a number of reasons for thigaiiy. In his Mishpetai
HaTorah, Horav Tzvi Shpitz, Shlita, suggests amedmsed upon a
principle cited in the name of the Chasam SofahkySefer Chut
HaMeshulash. An individual was making life miseeatdr the Chasam
Sofer for quite some time. The sage lamented, Hiatademember doing
anything special for him that would cause him &atme so miserably."
The Chasam Sofer was addressing the natural tepdéacuman being
to feel a sense of gratitude to one who benefits Biertainly, one will not
respond negatively to one who is his benefactois iBH'normal” human
nature: You are nice to me; in return, | am nicgdo. Hashem
commanded the Jewish People not to hate the Eggptiespite all the
misery and persecution which they caused us, besaesrad been
strangers in their land. We owe them. They tookukiring the great
famine, gave us a place to live and food to eatat®etherefore, beholden
to them. The fact that they followed all this gawith so much bad does
not diminish our obligation to them. That is thefimal" way of acting.
This is how good people respond to someone whaéas kind to them.
Regrettably, there are individuals whose self-aedt@ature induces them
to descend beneath contempt, acting in such ahepséle manner that

is the Tzelem Elokim, image of G-d. While man'sibgl appearance does they not only refuse to show any appreciation &irthenefactor, they even

not mirror G-d, he has a quality which is uniquehdemic to man, his
ability to exercise free will, which relates himsome way to Hashem.
While Hashem always chooses correctly - man doesvan errs and is
subject to his inclinations which very often remrer him. Thus, man's
ability to choose between good and evil is whatesakm G-d-like. He has
the potential to choose correctly and thereby &elris G-d-like status, or
he can defer to his evil inclination and descenithéonadir of depravity,

revile those who benefit them. Why? Because thepaftolerate being in
anyone's debt. A person whose human nature ipstsiee that he is
unable to do any good for anyone denies that hedtas/ed any benefit
from another person. Therefore, he will go outiefiray to do everything
possible to denigrate and belittle any good thatdsereceived. This is a
truly troubled man. Sadly, such people exist irpprtions that would be
better left unstated. Rav Shpitz applies thisqgiple to Moshe Rabbeinu's
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remonstration that the abundance of gold and sitech Hashem gave
the Jewish People catalyzed the sin of the Goldgh Simply, this means
that now that they were wealthy and seeminglysedtaining, they no
longer felt they needed Hashem. Therefore, thesllezb In light of the
above, we can suggest a deeper meaning to Moahest. The gold,

this "small moment," which has incredibly largeerqussions, takes
rachamim gedolim, great compassion. We simply dainderstand the
overwhelming significance of each and every momenthen one realizes
how much can be achieved in a moment and the eliféer it makes, he
will appreciate it that much more. The Talmud in&#os 58A relates that

silver and all the wonderful gifts which Hashemwboed on the Jews had Rabbi Chana ben Chanilai would not remove his Heord his pocket,

a negative influence on them. Actually, it baclditeecause now they had
to downplay the fact that they "owed" Hashem. Thether needed a
Golden Calf, nor believed in it. They behaved is thanner purely to

always keeping it ready to give charity. He featet a respectable poor
man might approach him for a donation and he wbalee to spend a
moment looking for money, thus embarrassing the.m@me moment-

anger Hashem, so that they could deny His faveratt against their naturethat is all it would be, but if someone would bentiliated, this moment

to feel beholden to Him, so they had to neutrafiebeneficence in order
to disparage the multitude of good that He hacehimpon them. The
obligation to pay gratitude compelled the Jewisbpteto rebel against
Hashem. Prior to the sin, Adam HaRishon had beseation who had
no peer. He was absolutely perfect and, as suerlyerecognized his
obligation to pay gratitude to his Creator. Oncesineed and the serpent's
zuhama, spiritual filth, became suffused in himyhes engulfed in a
powerful conflict. He knew what he must do, but filie was telling him

to renege and do everything within his power taitigte his obligation of
hakoras hatov, gratitude. Indeed, the Midrash dafmt when Hashem
asked Adam whether he had eaten from the treegftied, "Yes, | ate, and
I will continue to eat!" These are words of grokstzpah, insolence with
shame. How do we explain such impudence on theopAdam
HaRishon? Apparently, he was a victim of his incanrflict, the
confrontation of an obligation to pay gratitudeiragiagainst the serpent's
filth, which egged him on to renounce Hashem'sifavd/e now
understand why the ensuing generations of mankaddd be born
"blemished." Therefore, they do not have this acuigerstanding of the

would be magnified many times over. One momentake the
difference between life and death. One moment aggmBhabbos from the
rest of the week. One hairbreadth spells the diffee between a kosher
shechitah, ritual slaughter, and one that is idvéline step separates the
boundary of one country from its neighbor, onearafrom another. One
slight deviation can mean the beginning of an aedtetiew, a changed
relationship, a turning away from a Torah lifealltbegins that one
moment. How important it is for us to value evergment that Hashem
grants us. It is His greatest gift. One momerns, litere; the next moment, it
is gone forever. The Chafetz Chaim, zl, knew howalue the gift of
time. He knew the infinite value of every singlement. Once, when the
Rosh Yeshivah of Radin, Horav Naftali Trop, zl, vggavely ill, the
students of the yeshivah prayed fervently for &fann to health. Alas, the
situation did not improve. Out of love for theivezed rebbe, each student
donated a part of his own individual life to thesbbe. One gave a day;
another, a few days; yet another a week. They ddd¢mask the saintly
Chafetz Chaim to join in their endeavor. How muabuld he contribute?
How many hours would he spare for the Rosh Yeshividie Chafetz

overriding necessity to be makir tov, grateful, damgextension, they do not Chaim sat down and made an accounting of the tirtfeald expended, to

feel compelled to reject this obligation by disrmgsthe favor. While it is
obvious that man is helpless without Hashem, tagists room in man's
"imperfect" mind to think that he has abilities ahdt he can achieve.
Since he possesses this notion in his mind, hertaeeel compelled to
demonstrate his appreciation to Hashem, therebyraiventing the desire
to repudiate Hashem's favor. On the contrary, fixestto fuffill his
spiritual ambitions to come closer to Hashem atichately to cling to
Him.

The woman said to the serpent... "Of the fruithef tree which is in the
center of the garden, G-d has said: 'You shaleabbf it...lest you die.'
The serpent said to the woman, 'You shall not gutiel (3:2,3,4) The
serpent immediately went to work enticing Chavabammit the sin which
forever altered world history. The question thates at us is: Where was
Adam during this time? It is not as if there wascinto do. The world had

determine how much he could "spare." He thougtdg kimd hard, as the
students stared in awe and consternation while@med to wrestle with
himself for a figure. Suddenly, he turned to therd aaid, "I will give you
one moment!" How startled and shocked they wema his answer. They
had just witnessed an individual of unparalleleghypdlemonstrate to them
the value of time. One moment of life was an etgritiwas invaluable.
Here was an individual who never wasted a momemths G-d's gift. How
could he squander it? When word of the Chafetzi@saeply spread
through the yeshivah, it engendered an unprecedi@rggiration and
arousal for learning b'hasmadah, with great diligetndeed, it was later
related that the hasmadah in the yeshivah thatsygpassed that of any
previous or following year. The students now uniders the value of a
moment.

Thorns and thistles shall it sprout for you, &od shall eat the herb of the

just been created. Human beings had just enteeestine, with the femalefield. (3:18) The Bnei Yissachar offers a hongleéndering of this pasuk.

as the last creation. One would expect Adam todgeme "time" with his
wife. Chazal ask this question, and the replieg.\@ne answer that
deserves insight is given by Abaye: "Adam wentforap." Adam's nap
was not like ours in any way. Horav Chaim Zaitclzikcites the Talmud in
Succah 26A that says that David Hamelech woulg ey respirations.

Prior to the sin of eating of the Eitz Hadas, ToEKnowledge, man's
perception of good and evil was unequivocally cléhere was good and
there was evil, with no question whatsoever coringrtheir distinct
definitions. Then Adam ate the forbidden fruit, dmslvision blurred. Good
and evil suddenly took on a new look - one that arabiguous - one that

Certainly, Adam's nap was even shorter than that Was the yetzir kapav was subject to personal prejudice and pre-dispasifihis is implied by

shel Hakadosh Baruch Hu, creation of Hashem's haidsHeavenly
angels mistook him for a celestial creation andevadrout to sing shirah, a
song of praise, to him. Clearly, his sleep wassbotoment that changed
the world. Rav Zaitchik emphasizes how a regastshoment, can spell
the difference between acquiring eternal lighosirg it, causing darkness

kotz v'dardar tatzmiach lach, "Thorns and thistkeall it sprout for you."
Every letter of the Hebrew alphabet can be cleadgpgnized without
problem, even from a distance, except for the datetireish. The only
difference between these two letters is the kity,oint that sticks out
from the daled. We find two pesukim in the Toimkwhich these two

to descend for oneself and all future generatidhs.Navi Yeshayah (54:7) letters are enlarged. In the pasuk Shema Yisrashem Elokeinu,

says, "For but a moment have | forsaken you, attd aiundant mercy |

Hashem Echad, "Hear O'Yisrael, Hashem is our Gaghidm is One,"

will gather you in." The Radak explains this to méaat, although the exile (Devarim 6:4) the daled at the end of ehchad (snelarged. In Shemos

has extended for so very long, it will be considesie a quick moment in
comparison with the magnanimity of Hashem's conipasshen He
gathers us in. Rav Zaitchik goes so far as &rmet this pasuk as a
warning about the daunting responsibility one leampensate for the
loss of a rega katan, small moment. It is lostfereTo correct the loss of

34:14, Ki lo sishtachaveh ['eil acheir, "For yowakhot prostrate yourselves
to an alien god," the reish of acheir (alien)ksWise augmented. The sin of
the Eitz HaDaas created a possibility of "confusihg daled of echad with
the reish of acheir and vice versa. The differdrateveen the daled, reish,
daled, reish or dardar became jumbled. It is otityl@kotz that delineates
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the letters, but it can make a world of differebetwveen "one" G-d and
alien gods. Horav Sholom Schwadron, zl, embelighis exegesis with a
story. A simple villager hired a tutor to teach $@m Torah. One night, he
went upstairs to the tutor's room to find him oa tloor, weeping. The
villager could not understand what he was doinghi\&re you sitting on
the floor weeping?" he asked. "l am mourning th&trdetion of our
Temple," the tutor asked. "May | join you?" thitager asked.
"Certainly," the tutor responded. After awhile, thikager asked, "Is there
any reason we cannot have a little vodka?" "I seeeason why not,"
answered the tutor. This went on for a few sbbtodka until the
tutor,unfamiliar with the effect of alcoholic beages, became extremely
"happy." Now that both the villager and the tut@revin excellent moods,
they decided they might as well have a little dastertly thereafter, one
of the townspeople, hearing all of the racket sy two men dancing
together in the middle of the night, asked themedalously, "What are
you doing? Why are you dancing?" The response fhawillager was
straightforward, "We are mourning the destructiéthe Temple." When

along this path of evil, making it a philosophyfifd. If a person allows the
evil of the previous generation to fester and geats, it becomes adopted
into his line of thinking, granting him licensejtstify the most heinous
iniquity. Had the generation of the Dispersion gigeme thought to the
actions of the generation of the Flood; had théyedkinto the source of
their perfidious behavior, they would have realiteat they, too, were in
effect replicating them. Had they only learnezhirthe lessons of the past.
It is no different from one who plants a field. hheist first weed out the
plants and exterminate the bugs, so that the &estis he plants in the
ground will have the optimum conditions for prodigé growth.

one's vision is blurred, when the reish appeab&ta daled-- and vice versa-

- one can begin dancing for the destruction of8his HaMikdash and
weeping for what should be viewed as a joyous émeashis is all the
result of eating the forbidden fruit.

And also afterward when the sons of the rulerslevoonsort with the

daughters of man. (6:4) The nephilim, giantg] hpparently been around

for some time. Thoroughly evil, they were given title nephilim, a
derivative of nafal, to fall, because they fell aradised others to fall. The
Midrash Rabba adds to their iniquity, saying, "Tateer did not learn (a
lesson) from its predecessors." The generatioheofFtood did not derive
mussatr, an ethical lesson, from the generatiomo&& when one third of
the world was flooded. Likewise, the generatiothef Dispersion did not
derive a lesson from the generation of the Floodilé\t is certainly
important to learn from the lesson of the pass, éssential that there be

some sort of corollary between the past and theeptelt is understandable

that the nephillim should have taken heed aftertwhd occurred during
the time of Enosh and Kayin, but what does the geioa of the
Dispersion have to do with the generation of tlee&P Their sins were in

total contrast with one another. The generatidh@Flood stole from one

another. They had no respect for one another. €hergtion of the
Dispersion seemed to get along too well - exahydpposite of their
predecessors. Why does the Midrash posit thathef he Dor Haflagah,
generation of the Dispersion, resulted from thetrtaking a lesson from
the Dor Ha'Mabul, generation of the Flood? HdBavuch Mordechai
Ezrachi. Shlita, explains that although the indiabisins of these two
generations seem to be in direct contrast of ettedr,ahey nonetheless
both share the same source for their iniquity. Vihtte fountainhead for
the insidious sin of theft? What is the root oftkin? It comes from a lack
of respect for another person. No one means amythime: | want; | need;

| take. The other person's feelings have no bearingy desire. Everything

branches out from the ani, the "I." Is this nblatvCommunism and its
various offshoots were all about? The "l," the "hTéhey even made an
ideal out of corruption, a philosophy for the rfidition of the individual's
rights to anything. The individual no longer couhtele was part of a
collective group. His identity was gone. He becanmeimber that did not
count. It all started with satisfying the "I" arebulted in the destruction of
the "they." There is no room for "me" and "you'nlyofor "me," because
"you" no longer count. "You" are here to serve "hiiegoes so far that the
"I" is willing to forego what is "mine" just as Igras "you" do not have
what is "yours." Once again it all revolves aroumet." | do not have, but
neither do you. | can live with that! We see noow the Dor Haflagah
was an extension of the Dor Ha'Mabul. The generatfahe Flood
negated the distinctiveness of the individual. ldéamger had an identity.
This led to wholesale theft. After all, why not?ities not really belong to
"anybody." The person from whom | am stealing isaroentity. He is a
nothing. This ideal mushrooms when the followingeation continues



