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Read about onnan’s miraculous victory, how with a handful of men
— 318 men — he overcame the armies of four kings, and saved v
and his countrymen.

57n go even further — it wasn't 318 men — it was mwox whose
name is » v is 318 — just vy and onhax fought the battle —
reminded of line in Henry V — would you and | alone could fight this
battle royal.

Read how onax returns with the freed captives and property and is

Dr. Elliot & Seryl Goldofsky & family egoldofsky@aol.com of Jamaicamet by 0y1o 790 who says — 15 np wv1>7m wan >5 yn. To which he
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EMES LIYAAKOV

W eekly Insights from MOREINU

HORAV YAAKQOV KAMENETZKY zt"|

[Translated by Ephraim Weiss <Easykgh@aol.com>]

W eekly Insights from Moreinu HaRav Yaakov Kamenetzky zt”|

Soon after Avraham’s miraculous victory over the four kings,
Hashem appeared to Avraham to assure him that he would
safeguard him in the future, as well. The Ramban explains that
Avraham’s concerns were twofold; that the four kings or their
successors would attempt to rebuild their armies, and seek
vengeance from Avraham, and that he would die childless, without
leaving an heir. As such, Hashem appeared to Avraham to assure
him that he would continue to merit Divine protection and
assistance.

HaRav Yaakov Kamenetzky, zt'l uses this Ramban to explain an
enigma with regard to the wording of the Shemonah Esrei that we
say every day. In the first bracha, we praise Hashem as being a
"Melech Ozer U'Moshia U'Magen" A King who assists, saves, and
shields. The word "Ozer" means that Hashem assists a person in a
time of need, the word "Moshia" praises the fact that Hashem
saves us from our troubles, and the word "Magen" praises Hashem
for protecting us from any difficulties. These words seem to be
somewhat out of order. Seemingly, it would have made more sense
that we first praise Hashem for protecting us from trouble, and
then, should Hashem deem it necessary that we experience some
misfortune, that Hashem assist and save us. Why do we reverse
the seemingly logical order of events?

Rav Yaakov answers that the Shemonah Esrei was written based
on the story of Avraham Avinu. In the case of Avraham Avinu,
Avraham first merited Hashem’s assistance in his miraculous
defeat of the four powerful armies, and only then davened for
continued protection from any future troubles. As such, we too first
beg Hashem for assistance in times of need, and only then do we
ask Hashem to save and shield us from any future hardships.

May we be zocheh to merit Hashem'’s protection for the entire Klal
Yisroel, so that we need not endure any more hardships, and so
that even if it is decreed that we must endure suffering, that

responds — oN YN NN N9 T2 IR IN NPR DN YY) N0 T vInn
DN NNROTIVYN.

Rashi brings 57w — in merit of vin merited oy, in merit of Sy v
merited y>an — and all the o>whan wonder what is the connection —
why is this appropriate reward?

Actually onmiax's behavior is puzzling. Why shouldn’t he take a
reward from oy1o 7on? After all wasn't it coming to him? He had put
his life in jeopardy, gone to such great lengths, saved his kingdom —
why this fastidiousness?

Especially puzzling — because earlier, when onnax went to onsn, he
said to mw: If | say you're my wife they'll kil me, and take you; I'll say
you're my sister, | can play them off against each other — and that
way — mnn Y Nm — TNV Y 20 NS, So omax didn't seem to be
so adamant against taking mmnn from nyas — why does he set
himself so against taking from oy1o 7on?

Let's focus on another episode. onhax returns to battle field, after
defeating the nn mxa mIxa o Pwn Py .0%5n, full of slime pits.

Says Rashi:
NP MMIND PNV 18D ,0UN RHW DITOD THnY ©) NWN 0V YN VXV PIY
P DT RDY I URD JWIIN DITYI NND DNIAN NINIY DIPIND PN XY

MNNN NN Y19 DNIINA.

Obvious question: How does miracle happening to oyto 7on — idol
worshipper — strengthen people’s faith in onhax and what he
represents? It's like saying — a miracle should happen to the Pope
so people will believe in Yiddishkeit. Wouldn't it have the opposite
effect?

Answers y7apy — the o happened when oman returned, as he
passed by. So it was clear to an unbiased observer that it was maa
on7ax, it was because oy1o Ton was associated with oniax, with
omawn’s family, because he is in onnax’s orbit — that is why o
happened.

But — as often happens — people choose their own perspective.
People see events through the prism of their own biases.

No doubt 75n oy1o was saved because of onnax, but he chose to

see it differently —
0 YR 231D WPYPY DXNNN NIND 92 NIX M IR IIXIPY DITO Ton RN

YNZNY DN ONTI NN GN NINM WNN JWIID NT NN,

The tail began to wag the dog. I'm just as great as you — my god as
your G-d.

And so when oy1o o1 offered omax money omax understood that
what was at stake was people’s perception of the miraculous events
that had just occurred.

If onnax were to take the money, he would be seen as a client of on
017D, someone on oyt Ton’s payroll. And that would affect the
world’s perspective of the events that had occurred — oyt Ton's
rescue from the ann maxa — and the victory in general. If onyax were
to be seen as a dependent of oy1o o — then everything that had

1



happened would be seen as due to oy1o 7on and to the power of his
wy. Only by proudly refusing — could omax make it clear that he
was no satellite of oy1o 791, that he was a force of his own, that he
was in so sense a client of oy1o 791 but, on the contrary, it was 7on
oo who was saved because he was lucky enough to be, for the
moment, in the sphere of on1ax wax.

omar understood that what was at stake was own 919n and vy pp
own. To take oyTo on’'s money would nullify the tremendous vy mp
own that had occurred, and transform it into a own %%n. And so he
refused — 7y vVINK BN 5 TV, Not a red cent.

And so onhax merited that his children should be given the mxn of
s and ypo»an. What is the connection?

¥y and pboan the badges of a Jew. In the olden days there were
no yarmulkes — knitted or black — nobody wore a black hat — they all
wore the same kafiya, probably — but a Jew was instantly
recognizable because of the s on the corners of his clothes, and
the yYan on his head.

And that is a tremendous responsibility. Because being recognized
as a Jew means that people judge v»pw>x by our behavior. We all
know that. Dickens put it very well, in Our Mutual Friend: “For it is
not... with the Jews as with other peoples. Men say, 'This is a bad
Greek, but there are good Greeks. This is a bad Turk, but there are
good Turks.' Not so with the Jews. Men find the bad among us
easily enough — among what peoples are the bad not easily found?
— but they take the worst of us as samples of the best; they take the
lowest of us as presentations of the highest; and they say "All Jews
are alike."

And so being given these mxsn, which so readily identify us for who
we are, imposes on us a tremendous responsibility, but they make
each one of us a representative of the entire Jewish people, and of
the y»way Himself. And so before we could be given such »msn the
question had to be asked — could we live up to them? Did we
deserve to be given such msn that would immediately identify us as
the y7wav's chosen people, instantly recognizable — to carry the
responsibility of own wymp, even when it might require sacrifice, even
when we might be tempted otherwise.

But the assurance that we could came from onnax. Because he had
demonstrated that capacity to forgo fantastic wealth — the booty of
five kingdoms — so as not to cause a own 9>n, he inculcated that
capacity in his children as well.

And therefore — 5y 7w 79 VINNK XY 1Owa — his children could be
entrusted with the responsibility of v Ny 7%98 Sw VIN PN,

We no longer wear y>»an the whole day long, nor do all of us wear
our mwy dangling outside of our pants. But we are still instantly
recognizable as Jews. Even if we take off our yarmulkes — there’s
not a gentile who doesn’t know instantly what we are.

Each of us represents v»pwryx to the outside world. That imposes
tremendous responsibility. It's very natural, sometimes, to want to
shirk that responsibility. It's a burden. And, unfortunately, we so
often read in the newspapers about Jew who forgot that
responsibility, and we cringe at the own %5n that results.

It's important to remember the standard that »»ax onnax set for us.
However much we might be tempted, the temptation will never be
as great as that offered omax — who was offered a king’s ransom
and who didn’'t have to do anything in return except smile for the
camera together with oy1o 7on. By refusing he set a standard for all
time, and for all time bequeathed us the right and the privilege to
wear our identity with pride, with dignity — and in such a way that
TR IR PHY XIPY N DY I NIND MY DY IN.
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Avraham Foreshadowed Self-Sacrifice To Make Aliya

One of the major themes in Sefer Bereshis isiteme that events that
happen to the Patriarchs foreshadow events thidtagpen to their
children (ma'aseh avos siman I'banim). The Palriawveere trailblazers of
future history. The fact, for example, that Avrarasrsuccessful in his
journey to Egypt, was able to withstand the tréadd tribulations of that
experience, and left there with great riches enldldbsequent generations
to similarly survive the Egyptian experience anda steadfast.

Rav Chaim Volozhiner and others point out thatftict that Avram was
willing to risk his life and jump into the pit oiré in Ur Kasdim and the
fact that Yitzchak was willing to give up his ligad be bound on the altar
enabled Jews thousands of years later to haveotirage and the spiritual
fortitude to act with self-sacrifice (mesiras néfeand great heroism for
the sake of Judaism. This too is part of ma'aseh siman I'banim.

Rav Elya Svei once remarked that the test of/élgaur land and your
birthplace and your father's house to go to the lamill show you"
[Bereshis 12:1] foreshadowed the mesiras nefesHatiea generations had
to fulfill the mitzvah of dwelling in the Land dérael (yishuv Eretz
Yisrael).

Many people look at the prospect of giving upahmforts of America
and going to live in Eretz Yisrael as an act eéfagiself-sacrifice. But 140
years ago, when the disciples of the Vilna Gaontuekretz Yisrael, it
involved far greater mesiras nefesh. It was lipging to a land that had
no economy or means of earning a livelihood. Iblaed great financial
and physical risk. And yet people went with greetf-sacrifice. Until this
very day, there is self-sacrifice involved in mmaklaliyah' and people do it.
From where do the Jewish people get this streofgtletermination? It was
foreshadowed by the self-sacrifice involved in &mwfs leaving his home
and his birthplace to travel "to the land that lrtam showed him."

Lot Was Corrupted by Wealth

Towards the beginning of the parsha, the pasys 580 Avram went as
Hashem had spoken to him, and Lot went with hintavwas seventy-
five years old when he left Haran." [Bereshis 12Me tend to overlook
this. We make a big deal about the sacrifice obAvleaving his home and
his birthplace. However, the fact that "Lot werithwhim" is forgotten in
the shuffle.

Why did Lot go with Avram? He had no explicitexen implicit
command to accompany his uncle. He went alongusedae wanted to be
with Avram Avinu. He knew that Avram was his dpidl lifeline. Lot is
also deserving of our admiration and accoladethfomesiras nefesh he
demonstrated in following Avram on this spirituaksion.

However, what happens a mere chapter later?Avkam, he prospered
in the Land of Canaan. He made it big. He accutedlmuch sheep,
cattle, and tents. At that point things startettirgge uncomfortable. Avram
and Lot could not live together any longer. Battieoke out between their
shepherds. Lot decided he must part company witarA. Where of all
places in the world does he decide to go? Sodom.

This same Lot who demonstrated such righteougustssne chapter
earlier by following his uncle to an unknown deation now throws his
lot in with the most decadent society in the wiofthat happened to Lot
between Bereshis 12:4 and Bereshis 13:5?

From Rabbi Yissocher Frand<ryfrand@torah.org> hide details 12:39 RaV Elva Meir Block explains that what happertetlat was very simple.

am (1 hour ago) reply-to

ryfrand@torah.oggnesis@torah.org  to

He made money. Money is the great corrupter. Maloeg strange things
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to people. Wealth is one of the great tests ofkinain The same person

Transcribed by David Twersky; Seattle, WA DavidAdraky@aol.com

who was totally righteous becomes a different@eester he earns a few Technical Assistance by Dovid Hoffman; BaltimoreDM

dollars. The great Lot who left everything to fellé\vram, is now willing
to give up Avram for a few hundred head of cattle.

"So Too Shall Be Your Descendants"
In a dramatic and famous pasuk, the Almightydakeram outside his

dhoffman@torah.org This write-up was adapted from the hashkaftigroof
Rabbi Yissocher Frand's Commuter Chavrusah Toggde Beries on the weekly
Torah portion. The complete list of halachic temovered in this series for Parshas
Lech Lecha are provided below:

Tape # 028 - Conversion (Geirus) Tape # 070s Bilah: The Metzizah
Controversy Tape # 119 - Conversion for UlteriastMes Tape # 166 - The

tent and tells him: "Look heavenward and countsties, if you are able to childless Couple in Halacha Tape # 212 - Non-Jawithe Mitzvah of Kibbud Av

count them. And He said to him, 'So shall yousprfing be!™ [Bereshis
15:5].
The simple reading of this narration is that Anrasked the Almighty

what would be with his future legacy (after a#, nad no children and was

already an old man). G-d told him not to worry. tdek him outside and

Tape # 256 - Mohel and Baby: Who Goes to WhomeH®ap02 - The Mitzvah of
Yishuv Eretz Yisroel Tape # 346 - Trading Terrri®r Hostages Tape # 390 -
Geirus -- Mitzvah, Reshus, or Issur? Tape # 48desthesia During Milah Tape #
478 - Sandik -- Can You Change Your Mind? Tape2 5Calling Avraham,
Avrum Tape # 566 — Learning Vs. Saving A Life €ap610 — The Widow and
the Divorcee — How Long Must they wait to remairgpe # 654 - Sonei Matonos

asked him to count the stars. Avram was unabletaicthem and G-d told yichye - Refusing Gifts Tapes or a complete cafadocan be ordered from the Yad

him that his descendants would also be too nunsemoount. Avram
believed Hashem and Hashem viewed this as rightessson the part of
Avram. This is the simple interpretation of thignasion.

There are a few problems with such an understgnéirst of all, it was

not necessary for Avram to go outside to know ithatimpossible to count

the stars. He knew that there were billions ofsstwen before he started
counting. The whole episode seems like somewhaicbfirade. Second,
the equation between the number of stars and timbeauof descendants
of Avrum does not seem to be something that shioeikchken literally.
There seems to be a discrepancy of several orfleragnitude between
the celestial population of stars and the eartbputation of Jews, even
Jews of all generations put together.

Rav Mordechai Kamenetsky gives an interestingrjpretation. The
Almighty was not interested in having Avram cotlré stars. He was
showing him something symbolic. He wanted hirmust jook up at the

Yechiel Institute, PO Box 511, Owings Mills MD 212-D511. Call (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit Hitpyw.yadyechiel.org/ for further
information. RavFrand, Copyright © 2007 by Rabisstcher Frand and
Torah.org. Transcribed by David Twersky; Seatlé, DavidATwersky@aol.com
Technical Assistance by Dovid Hoffman; Baltimdw#D dhoffman@torah.orgTo
support Project Genesis - Torah.org, go to httpaivtorah.org/support/. Torah.org:
The Judaism Site  http://www.torah.org/ Profgéenesis, Inc. learn@torah.org
122 Slade Avenue, Suite 250 (410) 602-1350 BalemidD 21208

From: owner-weeklydt@torahweb?2.org on behalfafahWeb.org
[torahweb@torahweb.org] Sent: Friday, November2D®6 7:41 AM To:
weeklydt@torahweb2.org Subject: Rabbi Yaakov Negéu- A Return
Visit's Kiddush Hashem

the html version of this dvar Torah is located at
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heavens. Looking up at the heavens is lookingnetad the great mysteries Rabbi Yaakov Neuburger
of the world. To this very day the stars, the leeay the galaxies, the Milky A Return Visit's Kiddush Hashem

Way fascinate man. They are one great mysterygiésgest scientists of

Visiting countries that treated our parents arahdparents with great

our own generation are still baffled about whatggon in the deep recessemhumanity elicited passionate debate during tleeipus century. Many
of outer space. Scientists will be studying tfaesstrom now until the end believed that a personal visit expressed a degreenfort with one's host

of time.

The Almighty takes Avram outside his tent antb tieim "You don't
understand, Avram, how your legacy will be presénrédter all, you have
no children yet and you are an old man. | sayybatwill become a great
nation, but you don't understand. Go outside antbtunderstand the

and hat is offensive to those who suffered anteo surviving families.

To be sure there were large numbers who were dtiveisit, in order to
keep atrocities part of human consciousness, qlgitm satisfy an
insatiable curiosity to see the context of onedsand many a family story.
Yet for so many the debate took the form of a peakdilemma having to

stars. If stars are one of the mysteries of thiddtbat defy explanation — choose between the acute pain of horrid memorigshenhonor that can

so too will your descendants defy explanation. J&es are one of the
great mysteries of the world.

Logically speaking, we should have been wipedtadfface of the earth
centuries ago. We are still around. This is a greatery. Just like the
stars and the heavens and the galaxies are angystary "so too shall be
your descendants".

Mark Twain asked the question:

His contributions to the world's list of greanmes in literature, science,
art, music, finance, medicine, and abstruse legraig also away out of

be given to "kever avos"

Without at all intending to discuss the issuechasively there is a passage
in parshas Lech Lecho which adds to this conversati

Avraham and Sarah return to Israel after thééfland frightening famine
driven exile to Egypt, take the exact same routk bad even stopping at
the very same lodges. That is how the sages, qbgtBéshi, interpret the
text (13:3), "And he went to his journeys from #weith up to Beis El...."
Rashi further quotes that Avraham was either mogébr us appropriate
loyalty to places where one has been served wafppropriate concern to

proportion to the weakness of his numbers. He redera marvelous fight pay back loans, in this case loans that he hadriedas a poor and hungry
in the world, in all the ages; and has done it Wwith hands tied behind him.nomad.

He could be vain of himself, and be excused foll e Egyptian, the

Some commentaries find that the idea of payirus bae debts to be

Babylonian, and the Persian rose, filled the plaritt sound and splendor, elemental and undeserving of any attention in ¢tends of Avraham and

then faded to dream-stuff and passed away; thekGaied the Roman
followed, and made a vast noise, and they are giher peoples have
sprung up and held their torch high for a time,ibbtirned out, and they
sit in twilight now, or have vanished. The Jew shem all, beat them all,
and is now what he always was, exhibiting no detegleno infirmities of

Sarah. Indeed they would argue that stressingiygesrepayment of
loans, mandatory behavior which is expected oflalineans the lessons
that Avos have to teach us. As a result it has Baggested that Avraham
had a "theological debt" to address (see TuvchayMalSurely, as
Avraham uprooted himself yet another time at hd'3seemingly

age, no weakening of his parts, no slowing of hrgies, no dulling of his meaningless bidding, his mission must have comenswtutiny by all that

alert and aggressive mind. All things are mortaltbe Jew; all other
forces pass, but he remains. What is the sechés ofmmortality?"
The stars are a great mystery. "So, too, shalbbe offspring."

had contact with him. It stands to reason that Aarma and Sarah and
ultimately Hashem Himself may have been the suljectany a cynical or
skeptical wink and a nod



It follows that Avraham who would not miss an ogpnity to bring
respect to Hashem, returned to all those who dquestihis beliefs on the

Question: May a woman daven Minchah after she hdi candles on
Friday night?

way down. Avraham now a wealthy man could tell Hewhad been visibly Discussion: L'chatchilah, all poskim agree tha should daven Minchah

protected by Hashem in Egypt and his faith had beearded.

This is not unlike the visit of the Poneveshey Rethe Arch of Titus,
simply to be able to create the vision of a vibzew standing next to the
silent stone record of what was once a great erpiemilar fashion we
were all inspired many years ago by Anatole Sh&saneho came as a
member of Knesset to stand in the cell in whiclsiféered solitary
confinement for years.

This is the magnitude of the kiddush Hashem Alvetham wished to
shape as he traveled back to Israel "to his josth&erhaps we too have
been granted that opportunity or will be grantgtbibe mekadesh shem
shamnayim with a return visit that will demonstrit@shem's concern for
His people and their mission.
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Halacha Discussion

by Rabbi Doniel Neustadt

Question: In regard to Shabbos candle-lighting, whge customs

should a woman follow — her husband’s or her mothés?

Discussion: There is a general rule that onceman gets married, she
must follow her husband’s customs — both lenienaes stringencies.
Marriage signifies a wife’s entrance into her husba domain, and that
entry obligates her to follow his customs.1

It is possible, though, that there may be an giae to this rule in regard
to Shabbos candle-lighting. Many women follow tkaraple set by their
mothers in matters of custom, such as the numbearafles to light, the

before lighting candles. When a woman lights cas)dibe automatically
accepts upon herself the restrictions and obligataf the Shabbos day.
This precludes her davening the previous day’'s hic If, however, a
woman is running late and has not davened Minclyatabdle-lighting
time, the poskim differ as to what she should dwer€ are three views:

1. She should go ahead and light candles. Shédstieen daven the
Shemoneh Esrei of the Shabbos Ma’ariv twice to asate for the lost
Minchah.6 Even though women do not usually davetaMa she may do
so in this case in order to make up the lost Mihcha

2. Before lighting, she should stipulate that isheot accepting the
Shabbos until after she has davened Minchah.8sHoisld not be done on
Yom Tov if she recited shehecheyanu at the caighiérg.9

3. Some poskim rule that she may daven Minchigh Edhting candles
even if she did not stipulate that she was notmizmethe Shabbos.10

Note that when men light candles, they do natraatically accept the
Shabbos with their candle-lighting.11 They may deviénchah after
lighting candles.

Question: Can one recite Kiddush before daveninlla’ariv?

Discussion: This question may arise during thereer months, when
some people want to daven Ma’ariv after nightfadt, they also want to eat
earlier, before nightfall, with their family. A psible solution would be to
accept the Shabbos at the earliest possible tifiez felag ha-Minchah12],
eat the meal with the family, and then daven Ma'aiith a later minyan. Is
this permitted?

The Mishnah Berurah13 rules that there is nootibje to reciting
Kiddush before Ma’ariv, provided that the meal begit least half an hour
before nightfall. After that time, it is prohibiteéd begin a major meal before
reciting Kerias Shema and davening Ma’ariv. Acaogdio the Arizal's
Kabbalah, however, it is not proper to recite Kisldiefore Ma’ariv. It is
considered as if one is performing the mitzvathewrong sequence.14
Additionally, the Gaon of Vilnal5 maintains thatiteng Kiddush before

appropriate time to light candles on Yom Tov, &iften, their husbands do Ma’ariv is improper not only for Kabbalistic reasobut on halachic

not object even though their own mothers followeliffi@rent custom. Is
this contrary to the aforementioned rule?

It seems that there is a halachic source for wofokowing their
mother’s custom. To prove this point, let us exanarwell-known custom
which is connected to the mitzvah of candle-lightin

It is customary for many women to recite the $iteg of shehecheyanu
when they light candles for Yom Tov. Although thisstom has no source
or basis in Halachah — indeed, it may be haladyioajectionable2 — it
has nevertheless become almost universally accepted

Rav Yaakov Emden reports3 that he, personaljgctibto this custom.
Indeed, he rules that if a woman does not haveéfirite custom of
reciting shehecheyanu at candle-lighting time,sfmild not do so.
Nevertheless, he says, his wife — who saw thisooust her parents’
home — does so, and he does not object. Sincadt isalachically
forbidden, he does not feel compelled to rejectrhiahag which she
witnessed in her home.

Surely, Rav Yaakov Emden was aware that uponiagarra woman
ought to change her customs to follow her husbai@iil§ he did not insist

grounds as well.

Question: When is the right time to inspect one’ingernails during
Havdalah, before the blessing of Borei meorei hah or after?

Discussion: There are two opinions on this makkshnah Berurah16
rules that the inspection should be done firsipteefeciting the blessing.
The reason is that this blessing is consideredkadha-shevach (a blessing
of praise and gratitude), similar to the blessimgraghunder and lightning.
Obviously, one needs to first hear or see the pihenon for which he is
going to praise Hashem.

Other poskim17 rule that the blessing is reditstiand the inspection
follows because they consider this blessing to hiekas ha-nehenin (a
blessing recited over an item which gives pleadikesfood and drink).

The rule governing birchos ha-nehenin is that theding is recited before
the pleasure is derived from the item. Rav M. Rein48 rules according to
the second view, and that this is the prevailingt@on.

Question: Why do some people say morid ha-goshemtvia kamatz

that his wife abandon her mother’s custom and adispiwn. Perhaps Rav under the gimmel, while others pronounce it with asegol under the

Yaakov Emden held that customs pertaining to calighiéng are an

gimmel — ha-geshem?

exception to the general rule. Since, as mentiaieste, our Sages made it Discussion: The Hebrew word for rain is “geshewmith a segol under the

the woman'’s responsibility to light candles, it s “her” mitzvah, to be
followed according to her customs.4 Apparentlig itot incumbent upon

gimmel (and under the shin). Like many other warlsomparable
structure — two syllables, both vocalized with gadée.qg., eretz, kesef,

the husband to insist that his wife alter the austavhich she learned from eved, etc.), the first segol is changed to a kamvhen the word appears at

her mother. Although she may do so if she likes,ismot required to do
s0.5

the end of a Biblical phrase 19 or sentence.
The correct pronunciation of the word ha-geshemeegoshem,
therefore, depends on its location within the sddaassing of Shemoneh

4



Esreh. If the sentence — which begins with the watdh gibor — ends
with the words mashiv ha-ruach u'morid ha-g_shdrmantha-goshem is

school, he would master the science of medicinenetter than the
other students, and then if someone would becorkelss son would be

correct. If, however, the phrase is part of a lorsgatence which ends with obligated to take time away from his learning tallike sick person, since

the words be’rachamim rabim, then the correct pnefation is ha-geshem.

he would probably be better qualified than the ottiectors.

In all of the old siddurim which were publishegitireds of years ago, the A brilliant person is not obligated to go to nmedischool in order to learn

word is written as ha-geshem with a segol. Whileemwecently many
publishers changed the vocalization and printeddsitem instead 20 —
and some poskim maintain that ha-goshem is theagpronunciation21
— most poskim22 hold that the correct way to provaaithe word is ha-
geshem, and this is how most contemporary siddprim that word.

FOOTNOTES

1> Igros Moshe, O.C. 1:158; E.H. 1:59; Minchatzdtiak 4:83; Rav S.Z.
Auerbach (oral ruling quoted in Yom Tov Sheini Khaso, pg. 187).

2> See Halachah Discussion on Parashas Bamidbar.

3> Teshuvos Ya'avetz 107.

4> Similarly, see Igros Moshe, E.H. 2:12 who suleat a wife need not listen to a
husband who holds that a wig is not enough of edwiering, since this is “her”
mitzvah. See also Igros Moshe, E.H. 4:32-10; 4:400-

5> According to Rav S.Z. Auerbach (oral rulingted in Yom Tov Sheini
K'hilchaso, pg. 188; Halichos Shlomo 1:1-7), a lusbmay allow his wife to keep

her former customs in all cases. For instanceglskes not have to change her nusach

of davening after her marriage.
6> This appears to be the view of the MishnahuBsdr 263:43; see Chut Shani,
Shabbos, vol. 4, pg. 70. 7> Rav S.Z. Auerbackifiitas Shabbos K'hilchasah

medicine in order to save lives. Only one who alydaows medicine is
obligated to take time away from his learning terad to issues of pikuach
nefesh.

The medrash[1] derives from a posuk in Parshah Lecha that one may
violate the laws of Shabbos to save the life dfisleh sheyesh bo sakanah
(an individual with a life threatening sicknessheTTalmud clearly states
that even when we are not sure whether theredaladanger to someone's
life or whether the chilul Shabbos will save tte, liwe still declare that the
chilul Shabbos is allowed. Rav Shimon Shkop, is famous sefer Shaarei
Yosher, points out from the Gemarah that even @asa of sfek sfeka we
still allow chilul Shabbos.

However, all of these halachos only apply oneeesme is already a
doctor. We would not, however, allow one to be nadsgllShabbos in order
to attend medical school in order to save livesoate later time.

Even a doctor or a paramedic who is performiggeat mitzvah when he
violates Shabbos laws for the sake of pikuachsmefieust still observe the
Shabbos laws for the rest of that very same d&hebbos. He should not
think that since this Shabbos has already beeatewl there is no use in

43:110). But she may only do so if she davens Mihain a regular basis; Shulchanobserving the remaining hours of Shabbos. Any maidit act of chilul

Shlomo, addendum to vol. 1, pg. 22.
8> Eishel Avraham 263:10; Kaf ha-Chayim 263:38yR .S. Elyashiv (oral ruling
quoted in Avnei Yashfe on Tefillah, 2nd edition, g1).

9> Tzitz Eliezer 10:19-5. This is because sevevakim hold that one cannot recite

shehecheyanu, which celebrates the arrival of thra Yov, and at the same time
stipulate that he is not accepting Yom Tov's atriva

10> Several poskim quoted in Shemiras Shabbdst&sah 43, note 128.

11> Mishnah Berurah 263:42. It is still, howeymeferable even for men to
stipulate that they are not mekabel Shabbos whhtirg candles.

12> Pelag ha-Minchah is one and a quarter hadchirs before sunset; see The
Daily Halachah Discussion on 26 Nissan.

13> 271:11 quoting the Magen Avraham.

14> Kaf ha-Chayim 271:22; 272:3.

15> Ma'asei Rav 117. See Peulas Sachir, ibid.

16> 296:31. All the early sources discussing lthischah mention the inspection
before the blessing. This was also the customeoRv Y.Y. Kanievsky (Orchos
Rabbeinu 3:235).

17> Kitzur Shulchan Aruch 96:9; Siddur ha-Targatdur ha-Gra; Siddur
Ya'avetz.

18> Igros Moshe, O.C. 5:9-9.

19> Most often the end of a phrase is indicatedrbesnachta or a zakef katan.

20> See Minhag Yisrael Torah 114:1, which expdiat the original change was
implemented by the maskilim.

21> Igros Moshe, O.C. 4:40-15.

22> Levushei Mordechai 4:213; Harav Y.Y. Kanigvgdrchos Rabbeinu, vol. 1,
pg. 213); Harav Y. Kamenetsky (Emes I'Yaakov alllmaiah, Bereishis 3:19);
Harav Y.Y. Weiss (quoted in Ishei Yisrael 23:25arBlv S.Z. Auerbach (Halichos
Shlomo 1:8-14); Az Nidberu 12:28; Teshuvos v'Hardsad:81.
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The Vilna Gaon is quoted as having said thatéceixtent that one is
lacking in his knowledge of science, to that exta@atTorah learning will
be deficient. It is for this reason that the Ga@nted very much to go to
Italy to study medicine. His father did not pertin to do so, because he
felt that his son Eliyahu was so brilliant, thathé would attend medical

Shabbos not done for the sake of pikuach nefesh imqualified aveira of
chilul Shabbos.

There is a terrible misconception that the laivShabbos do not apply to
doctors. This is absolutely incorrect. No profesg@empts anyone from
any mitzvos. Medical students are certainly notmptefrom Shabbos
observance. And even after having completed hisdglears, the future
doctor must take special care to make sure he Bablsath-observant
residency. If this can not be arranged, the stuaherst simply look for a
different profession.

This misconception has led some otherwise Orthpéople to be
mechalel Shabbos in situations where there idiateono heter. We have
heard of medical students who feel uncomfortadséing Kiddush on
Shabbos because they had violated the sanctitabShabbos. Of course
they should recite Kiddush. Their discomfort sldaulotivate them to no
longer be mechalel Shabbos.

Editor's note: Future divrei Torah will hopefutliscuss in more detail the
parameters of what is permissible for doctors toen&habbos. In the
meantime, see Rav Schachter's shiur at
http://www.torahweb.org/torah/audio/dds.html, whieeediscusses issues
of refuah on Shabbos
[1] When Avraham Avinu was approaching Egypt he e@wcerned that because
his wife Sarah was so good looking the Egyptiang kilhhim in order to take her
away. In order to save his life he made up witraBahat they would lie about their
relationship and have the Egyptians believe thatwhs his sister, rather than his
wife. Under normal circumstances it is highly imper to lie, but for the sake of
pikuach nefesh we certainly permit it. From thisguk we derive that for the sake
of pikuach nefesh one may violate almost all TdeaVs.
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Lech Lecha 5768
“G-d said to Abram: ‘leave your land, your bjptace and your father's

house and go to the land | will show you.” Thesgards are among the
most consequential in the history of mankind. Wittm a new faith was
born that has lasted for two thirds of the coufsgwulisation and remains
young and vigorous today. Not only did Abraham gise to what today
we call Judaism. He was also the inspiration of dtveer religions,
Christianity and Islam, both of which trace thesdent, biological or
spiritual, to him, and which now number among tlaeinerents more than
half the six billion people on the face of the kart

There was no one like Abraham, yet the Toralxéggtionally
understated in its account of him. As children aahed that he was the
first iconoclast, the person who, while still yoyhgoke the idols in his
father's house. But this is a midrash, a traditioferred from hints in the
biblical text rather than from explicit statemefibraham does not fit any
conventional image of the religious hero. He is fik¢ Noah, the sole
survivor of a world hastening to its destructior il not, like Moses, a

Rashi, following an ancient exegetical traditivanslates the phrase as
“Journey for yourself.” 3 According to him what Gatkant was “Travel
for your own benefit and good. There | will makeiynto a great nation;
here you will not have the merit of having childfeBometimes we have to
give up our past in order to acquire a future. @ad already intimating to
Abraham that what seems like a sacrifice is, indhg run, not so.
Abraham was about to say goodbye to the thingatlean most to us —
land, birthplace and parent’'s home, the places evverbelong. It was a
journey from the familiar to the unfamiliar, a leiapo the unknown. To be
able to make that leap involves trust — in Abralsogse, trust not in
visible power but in the voice of the invisible GAt the end of it, however,
Abraham would discover that he had achieved somgthé could not have
done otherwise. He would give birth to a new natidrose greatness
consisted precisely in the ability to live by thratce and create something
new in the history of mankind. “Go for yourself.”

Another interpretation, more midrashic, takespghmse to mean “Go
with yourself’ — meaning, by travelling from plateplace you will extend
your influence not over one land but many:

When the Holy One said to Abraham, “Leave yond|a/our birthplace
and your father’s house . . .” what did Abrahanenelsle? A jar of scent

law-giver and liberator. He is not, like the lapeophets, a man who spendswith a tight fitting lid put away in a corner sattits fragrance could not go
his life confronting kings, wrestling with his cemporaries and “speaking forth. As soon as it was moved from that place @pehed, its fragrance

truth to power.”

To be sure, he is a man of exemplary virtue. ldle@mes strangers and
gives them food. He fights a battle on behalf ef tiies of the plain in
order to rescue his nephew Lot. He prays for theonk of the greatest
dialogues in religious literature. He patiently tsdor a child and then,
when the command comes, is willing to offer himaasacrifice, only to
discover that the G-d of truth does not want usatrifice our children but
to cherish them. But if we were asked to charagdrim with adjectives,
the words that spring to mind — gentle, kind, grasi— are not those
usually associated with the founder of a new fdithey are the kind of
attributes to which any of us could aspire. Nonas€an be an Abraham,

began to spread. So the Holy One said to Abrahabrgham, many good
deeds are in you. Travel about from place to pleaé¢hat the greatness of
your name will go forth in My world.” Abraham wasmmanded to leave
his place in order to testify to the existence &f-d not bounded by place —
Creator and Sovereign of the entire universe. Aaraand Sarah were to
be like perfume, leaving a trace of their presemcerever they went.
Implicit in this midrash is the idea that the fafehe first Jews already
prefigured that of their descendants. They wertteea throughout the
world in order to spread knowledge of G-d througttbe world.

Unusually, exile is seen here not as punishmenadatnecessary corollary
of a faith that sees G-d everywhere. Lekh lekhansé&o with yourself’ —

but all of us can take him as a role model. Perltegass the deepest lessonyour beliefs, your way of life, your faith.

of all.

In Sincerity and Authenticity, Lionel Trilling nda the following
comment:

Not all cultures develop the idea of the herbimce had occasion to
observe in connection with Wordsworth that in thlelinical literature

A third interpretation, this time more mystidalkes the phrase to mean,
“Go to yourself.” The Jewish journey, said R. Dawfd_elov, is a journey
to the root of the soul. Only in the holy landdsBi. Ephraim Landschutz,
can a Jew find the source of his or her being.lRBh¥a of Hanipol said,
“When | get to heaven, they will not ask me, Zustwhy were you not

there is no touch of the heroic idea. The rabbispeaking of virtue, never Moses? They will ask me, Zushya, why were you nsttg/a?” Abraham

mention the virtue of courage, which Aristotle nefgal as basic to the

was being asked to leave behind all the thingsritate us someone else —

heroic character. The indifference of the rabbih&idea of courage is the for it is only by taking a long and lonely journiaat we discover who we
more remarkable in that they knew that many ofrthember would die for truly are. “Go to yourself.”

their faith. What is especially to our point isttheas ethical beings, the
rabbis never see themselves - it is as if the cammant which forbade
the making of images extended to their way of cimirag the personal

There is, however, a fourth interpretation: “Goyburself.” Only a person
willing to stand alone, singular and unique cansh@ the G-d who is
alone, singular and unique. Only one able to I&ebend the natural

moral existence as well. Trilling is not quite a@te. The rabbis did speak sources of identity can encounter G-d who standseabnd beyond nature.

of courage, gevurah. But he is right to say that fludaism did not have
heroes in the way the Greeks and other cultureg\digro is one
convinced of his own importance. He or she is cionsoof playing a part
on the world stage affairs under the admiring gdzbeir contemporaries.
The rabbis, said Trilling, “would have been quéady to understand the
definition of the hero as an actor and to say gmsuch, her was
undeserving of the attention of serious men.” Aaralis the paradigm of
an unheroic hero, one who (in Maimonides’ lovelygse) “does what is
right because it is right” 2 and not for the sakpapularity or fame. If we
were to define Judaism in Abrahamic terms it waddhe heroism of
ordinary life being willing to live by one’s convions though all the world
thinks otherwise, being true to the call of etgtniot the noise of now.
Which brings us to the key phrase, the first warfdG-d to the bearer of a
new covenant: Lekh Lekha. Is there, already inetre® words, a hint of
what was to come?

A journey into the unknown is one of the greatestsible expressions of
freedom. G-d wanted Abraham and his children ta lbgng example of
what it is to serve the G-d of freedom, in freedéonthe sake of freedom.
What does this mean?

Alasdair Macintyre once pointed out that theretaro kinds of atheist:
one who does not believe in G-d, and one for whtimaism itself is a kind
of religion. Of the latter, some of the greatestreples were (lapsed,
converted, or non-believing) Jews — most famo&ynoza, Marx and
Freud. Instead of merely denying the truths of #udathey set out to
provide systematic alternatives.

Fundamental to the Torah are two freedoms: #edfym of G-d and the
freedom of human beings. G-d is not, in Judaisniggeersonal force. He
acts (in creation, revelation and redemption) mothe basis of necessity
but of choice. In choosing to make mankind in Hisiamage he endowed
us, too, with choice. There is no such thing as éatpredestination. “I call



heaven and earth to witness,” said Moses, “thatetset before you life
and death, blessing and curse. Therefore choeseSif

speak in an age of relativism of the absolutesuofign dignity under the
sovereignty of G-d, that was born in the words Lekkha. To be a Jew is

It was this that Spinoza, Marx and Freud set@ghallenge. Each sought to be willing to hear the still, small voice of ety urging us to travel,

to show that we are not free. Man is a predictablmal. Our nature and
character are subject to quasi-scientific laws r&liea science of human
behaviour as there is a science of atoms. Higp@ngonal or collective, is a
form of inevitability. We are what we are becauseasuld not be
otherwise. Against this, Judaism is a living protAbraham and his

children were summoned to a life of radical freedoand it is this that is at days ago)

the heart of G-d’s threefold call.

Marx said that man is a product of social fortesmselves shaped by theWein - Parshas Lech Lecha

interests of the ruling class, the owners of prigpefrwhich the most
significant is land. Therefore G-d said to Abrah&eave your land.

Spinoza said that man is made by innate instanatisbiological drives
(nowadays this is called genetic determinism) givebirth. Therefore G-d
said to Abraham, Leave the circumstances of yatir.bi

Freud said that we are the way we are becaube tfaumas of
childhood, the influence of our early years, olatienships and rivalries
with our parents, especially our father. Therefare said to Abraham,
Leave your father's house.

Lekh Lekha means: Leave behind you all that makesan beings
predictable, unfree, able to blame others and eregponsibility.
Abraham'’s children were summoned to be the pebpledefied the laws
of nature because they refused to define themsasvé®e products of
nature (Nietzsche understood this aspect of Judadsticularly well). That
is not to say that economic or biological or psyebizal forces have no
part to play in human behaviour. They do. But gitifficient imagination,
determination, discipline and courage we can tigveathem. Abraham
did. So at most times did his children.

Those who live within the laws of history are jabto the laws of
history. Whatever is natural, said Maimonidesyisject to disintegration
and decay. That is what has happened to virtuedipyecivilisation that has
appeared on the world’s stage. Abraham, howeves tavhecome the
father of an am olam, an eternal people that woeither disintegrate nor
decay. Therefore it had to be a people willingtémd outside the laws of
nature. What for other nations are natural — laoedye, family — in
Judaism are subjects of religious command. Theg kabe striven for.
They involve a journey. They are not given at theset, nor can they be
taken for granted. Abraham was to leave behindHings that make most
people and peoples what they are, and lay the fdiomd for a land, a
Jewish home and a family structure responsivemetonomic forces,
biological drives and psychological conflicts baitte word and will of G-
d.

Lekh Lekha in this sense means being prepartkéoan often lonely
journey: “Go by yourself.” To be a child of Abrahasto have the courage
to be different, to challenge the idols of the ageatever the idols and
whichever the age. In an era of polytheism, thaamheeeing the universe
as the product of a single creative will — and ¢fene not meaningless but
coherent, meaningful. In an era of slavery it meafitsing to accept the
status quo in the name of G-d, but instead chafigngin the name of G-
d. When power was worshipped, it meant constru@isgciety that cared
for the powerless, the widow, orphan and strarigering centuries in
which the mass of mankind was sunk in ignoranaag#nt honouring
education as the key to human dignity and creaiigols to provide
universal literacy. When war was the test of mahdoneant striving for
peace. In ages of radical individualism like todegeans knowing that we
are not what we own but what we share; not whabuyebut what we
give; that there is something higher than appatittdesire — namely the
call that comes to us, as it came to Abraham, foatside ourselves,
summoning us to make a contribution to the world.

Jews, wrote the non-Jewish journalist Andrew Magally have been
different; they have enriched the world and chalhit.” It is that courage
to travel alone if necessary, to be differentwins against the tide, to

move, go on ahead, continuing Abraham'’s journeyatovthat unknown
destination at the far horizon of hope.
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The Torah teaches us that our father Avrahamteld to leave his home
in Mesopotamia and to travel to an unknown landctvieventually turned
out to be the Land of Israel. Midrash points outisdhat the entire success
of Avraham’s mission in life — to spread the idéan@notheism and the
universal G-d — was dependent on his living inlthed of Israel.

The question naturally arises why this shouldehaaen so. After all, he
could have been successful in so doing had he nehinn Mesopotamia,
which then was the center of human civilization anlture while the Land
of Israel was somewhat of a backward, out of thg place.

There are many possible answers to this quelstiothe one that intrigues
me most is as follows. Being successful in spititniasions and growth
always requires sacrifice and some physical disodmifhe prophet
castigates those that are complacent and comfeiitaiiion.

A person is born to toil and accomplish, to beybend productive.
Without undergoing the arduous and potentially éaogs journey to the
Land of Israel, Avraham will never fulfill his sgiral destiny. Avraham is
the symbol of challenges in life.

The ten tests that he undergoes shape him artbhimolinto the father of
our people and the symbol of human civilization ar@hotheistic progress.
Only by leaving his comfortable and familiar sumolings can he achieve
greatness. It is therefore imperative for him svéand to wander, to be a
stranger and an alien in foreign society in ordegrow into his great
spiritual role of influence and leadership.

But why the Land of Israel as the desired detitindor Avraham? Jewish
history provides us with this insight. It is in thand of Israel that a Jew can
truly achieve spiritual elevation and developméihie Land of Israel
provides greater challenges to Jewish developrhentany other location
on the face of this earth.

Throughout Jewish history, the Land of Israel pased the greatest
challenge to Jewish communal living. It is no sisetherefore that we
who live in Israel find it to be a daily struggteaur lives. Nevertheless, it is
the place for the greatest Jewish accomplishmentsiehievements. And
therefore it is the destination for Avraham in dpigest for spiritual growth
and attainment.

He will find it to be a difficult place to liveni But as he struggles with his
tests in life and rises to each challenge and @tése Lord promises him
that the Land of Israel will be his place on edothall of his generations.

The challenge of living in the Land of Israel m@ver waned but God's
promise to the Jewish people has always remainfedda as well. It seems
obvious that the ultimate fulfilment of Jewisteli€an only be realized in
the Land of Israel. The problems faced there sonsstiseem
overwhelming. But the rabbis stated that accortlirtipe pain and
difficulty so is the reward. As the children of &ram and Sarah we are
bidden to rise and overcome all of our tests aradleriges as well.

Shabat shalom.

Rabbi Berel Wein
Berel Wein and Torah.org

Rabbi Berel Wein- Jewish historian, author anerimational lecturer offers a
complete selection of CDs, audio tapes, video tdpeBs, and books on Jewish
history at www.rabbiwein.com To support Projeen@sis - Torah.org, please visit
http://www.torah.org/support/
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PARSHAS LECH LECHA

Go forth from your land, your birthplace, anarfr your father's house.
(12:1) Chazal tell us that Avraham Avinu was midaasly saved in Uhr
Kasdim when the evil king Nimrod had him throwtoi fiery furnace.
Our Patriarch emerged unscathed. Following tlsisaBAvraham's
devotion to the point of self-sacrifice, Hasherstincted him to leave his
homeland, his birthplace, and his father's honme @ould think that the
usual method of testing, in which the testing adsdrom the simple task
to the more difficult, would be applied here. Thi®s not seem to be the
case concerning Avraham, who, after Hashem tédtedvith his life, then

lech lecha.

Hashem first commanded Avraham to leave his cgutiiten forsake his
family, and, last, to leave his father's home. Tias done by design, with
Hashem's commands proceeding from the easier tadhe difficult.
Leaving a father's home is very difficult. Thissvavraham's test - the test
of change - the test of divorcing himself from fast and the familiar.

Uhr Kasdim was a unique test. It availed Avratthm"once in a life"
opportunity of sacrificing his life to sanctify Hasm's Name. It is not
granted to everyone. This is not, however, the way to demonstrate our
fealty to Hashem. There is also the daily tedtiddush ha'chaim,
sanctifying life by living in accordance with Hismmands. Putting aside
our desires and inclinations-- our personal corsand vested interests--
for the sake of a life devoted to Hashem, is ne desacrifice. Lech lecha
represents the test of daily living, the unrelemtisst of constant, continual
and total commitment to Hashem. Some might argattiie test of self-
sacrifice is the epitome of commitment. It is a-tinee opportunity, which
one either passes or fails. The test of life isstamt. It is much greater in
its potential for success, but also in the podtsitwf failure. Avraham was
miraculously saved from the fiery furnace of Uhasdim. Now came the
test of change. He was now challenged to changegaod completely on
his own, without the help of miracles.

Avraham's second test, the test of change, \geadaial test that increased
with difficulty as he ascended from level to leviehch milestone of

tested him in what appeared to be a milder tdst.KAsdim was a test on asuccess developed his commitment, as it broughdeeyter levels of

grand scale, a test which Avraham passed withdlgolors. His mesiras
nefesh, self-sacrifice, surely engendered a sefrsee for the Almighty,
inspiring the people of that generation to ledaartidols to worship the
one true G-d. To be commanded afterwards to leisveome seems anti-
climactic. What purpose was served by such a test?

Horav Chaim Scheinberg, Shlita, explains thatesence of a test lies in
its power to arouse in a man's dormant spirit liidén potential for
greatness and to actualize it. A test is not measby the method in which
it is presented, but rather by its potential feefchange in a person's
nature. It certainly took great fortitude and trexeus resolve to choose
death rather than idol worship. As supreme asah#fise of Uhr Kasdim
was, it was an isolated event, rather than patmbcess.

The Gaon zl, mVilna, is quoted in Even Shleimde primary purpose
of a person's life is always to intensify his effdo change his character.
And, if not, why live?" Apparently, change is mutiore important than

service to Hashem. Through this test, our Palrigrew in stature and
became a tzaddik.

We, too, have latent potential for growth. Witkery day of life we face
the opportunity for growth. The inevitable ordeafidife are tests of
"change," tests that are also opportunity. Witrhdast that we
successfully master, we grow closer to Hashem agatey in personal
spiritual stature. We must remember that when #tere of the test is the
ability to change, being satisfied with partial segs is tantamount to
failure. Change is a complete process. To stop ayjdand rely on one's
past laurels is stagnation, which is counter nge. It is the partner of
habit, which produces the result of failure. Weramesuccessful unless we

continue to grow.

He proceeded on his journeys from the south is-Bka (13:3)
The implication derived from this pasuk is tHade non-specific journeys

we realize. Correcting our character flaws-- igfijpour character traits-- is were part of a larger known journey. Avraham Avitopped at the same

a major aspect of our lives. We think that if veeribt succeed in doing so,

places where he lodged on his original trip. Chaaaiment that the Torah

we can still live productive Jewish lives, obsemitzvos, carrying out acts is teaching us proper etiquette. One should nangé his usual lodging

of loving kindness, study Torah and everything elSew should do. The
Gaon asserts that this is not true. Without grolifthis nothing for us! It
is a waste! This idea is the central point of te@®s sefer: the entirety of
avodas Hashem, serving G-d, is dependent on thiicagon of middos,

unless he has suffered abuse or humiliation ti@teerwise, he will give
the impression that either he is a difficult persmplease or that his
lodgings had not been satisfactory. This will causdue harm to the host's
personal feelings and reputation. In an alteragpesition, Rashi explains

character traits. The changes that we make inlanacter are the decisivethat Avraham stopped at all of these places toffaie credit that he

factors upon which our lives revolve. Simply, thiecess of our lives is
measured by how much growth we can effect in oueseNo changes -
no life. It is that simple!

Change goes counter to our personalities. Indeednore we become
accustomed to doing something, the easier it bespumeil it becomes
second nature. When it becomes habit, it is mucte mifficult to override.

In addition to the habits that we have acquired,&d-given character
traits and disposition, combined with that which lveve learned
throughout our youth, have, over the years, becoeat of our essential
personality. Thus, it is clear that change, wihie necessary, remains
extremely elusive.

Nonetheless, it can be done. Otherwise, Hashenidvwnot demand it of
us. A person can change his nature, providingttisatfforts are continual,
steady and intensive. We have an obligation ttiebedntinually, with no

received from the hosts on his original trip. Apgrdly, our Patriarch fell
on hard times and had to rely on the good headshofmber of benefactors
to grant him a place to lodge. He had no money they were kind
enough to trust him.

Let us picture in our mind the Avraham that sétan his journey. Nary a
penny to his name, Avraham had to rely on findimgace to sleep and eat
based on the favor of kind-hearted people. Ceytdiis accommodations
were not going to win any awards. A poor man tloetsgrom place to
place: If he is lucky to find an open door, a wele bed, a hot meal, it will
not be of the same quality and quantity as thatwealthy person for
whom money is no object. If he would find a beicthe back of the shul,
a piece of hard bread, anything, he would consigeself fortunate.

On his return trip, Avraham Avinu was world fansppowerful and
fabulously wealthy. He certainly could have pusgththe entire hotel!
Five-star ratings for his lodging needs, and testats that cater to the
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world's effete rich, would be where he would naetxpected to stay. Not
Avraham. He understood the laws of proper etiguéte was a mentch, a
refined human being, the paradigm of ethical attaraHis sensitivity to

power cell that drives the diffusion of Torah te timasses. The Talmud
Bava Kama 38b relates that the Romans sent twi@sdto study Torah
from the scholars of the Mishnah. After learnihg entire Torah, they

the needs and sentiments of others was his hélliiHarstayed at the samereported, "We have learned the entire Torah, aisdill correct except for

places as he had previously. He ate the same mialthe same people.
The fact that he now had money did not alter higation to be a mentch.

Chazal say, "Do not change your lodgings." Whi€ is part of a cycle.
We have no idea what tomorrow will bring. It isspibble that the one who
is quite wealthy today will be seeking alms torowrr It happens all of the
time. The one who is on top of the world, oftenhinly his success in
everyone's face, is suddenly on the receiving étidedine. He who made
a big point about his "giving" must now "take" amelsubject to the
kindness of others.

Do not forget your roots, or the people that hevabled your success.
This applies not only in the area of financialcess; it applies equally in
every area of successful endeavor, especiallyarspiritual realm. How
easily we forget our rebbeim who taught us withgpeate and put up with
our tantrums, as well as some of the unreasodabfends of our parents.
For those whose return to the faith was a longegss, they, too, must
acknowledge the many who opened their doors, weddatimem at their

your law that if the cow of a Jew gores the colemging to a gentile, he
does not pay, but if the cow of a gentile goresabw of a Jew, he must
pay in full." The Yam Shel Shlomo asks why theesagevealed this
incriminating piece of information. After all, thelid not have to blatantly
demonstrate the laws that favor Jew over gemtgeanswers by explaining
that the Torah cannot be diluted and changedites@meone's fancy, even
under the threat of death. Once it is alterad,rib longer Torah.

Many have wondered why Horav Aharon Kotler, aljrider of Beth
Medrash Govoha, had the z'chus, merit, to establisat was to become
the largest Torah center in America. While manRRa¥ Aharon's
incredible qualities come to mind, one factor remmandisputable: his total
commitment to the emes, truth. Torah and emesym@nymous; they
have a natural tendency to gravitate toward e#tobr oThere are many
incidents in his life that reflect the Rosh Yesitti's integrity, but his first
speech at a fund-raising affair on behalf of taghyvah, explaining the
yeshiva's raison d'etre, underscores his unfeigaade.

Shabbos tables, sat with them in the bais ha'rale@nad were always there The Rosh Yeshivah transplanted the concept efdiforah lishmah,

to answer questions, give support and encourage fhrther. Avraham

studying Torah for its own sake, to these shdrkhe.American Orthodox

Avinu taught us etiquette. This is certainly ofi@is many lessons that are perception of Torah study was quite different.eslyivah was a place that

worth emulating.

Then there came the fugitive and told to Avrame, lvri. (14:13)

Chazal explain that Avraham Avinu was called, from the word eivar,
the other side. This implies that Avraham stooaoa side of the moral

should produce learned lay people, educated palplitis, yeshivah and
day school rebbeim, but they all had a "purpogerah learning for its
own sake: that was a European ideal popularizetéogaintly Horav
Chaim Volozhiner, zl. It was not for America. Ndneless, Rav Aharon

and spiritual divide, while the rest of the wonlds on the other. He was a declared, "l do not want you to misunderstand Inde;not want to mislead

man isolated from the world in his hashkafah,qsuiphic perspective, his
spiritual demeanor and his moral rectitude. He alase. He was the Ivri.
Horav Eliezer M. Shach, zl, asks a very competingstion on this
definition of our Patriarch's name and "positioBtazal also teach us that
Avraham distinguished himself from Noach in thatitenot need the
support of Hashem to maintain his spiritual grgwthile Noach could not
do it alone. Noach needed Hashem's assistanepohis head above
water, to maintain his resolve in the daily chradles of dealing with a
world filled with pagan heresy.

The commentators explain that Noach needed thygosumore than
Avraham, because Noach was a tzaddik in his dtleworld. He did not
interact with the members of his generation. Thesdid not influence

them in a positive way. Avraham, on the other havak an ish ha'chesed,

a man who was the paradigm of loving kindnesstedehed out to a
world that was drowning in moral and spiritual elegracy. His kindness
was nispasheit; it expanded and spread forth, friomto a pagan world.
The z'chus, merit, of reaching out sustained apparted Avraham. If this
is the case, then how could Avraham be consideradn "alone" in the
world? How does one inspire and infuse others sgititual verities if he
remains isolated?

you. There is a need for roshei yeshivah in tbistry and elsewhere, and
Lakewood will produce them. There is a need féeatifve teachers and for
the right kind of rabbis, and Lakewood will proéubem. There is a need
for baalei batim, lay people, who are talmideiatteanim, Torah scholars,
and Lakewood will send them forth. However, thisaa d'etre of
Lakewood is limud Torah lishmah. It is with thisderstanding and for
this purpose that | am asking for your support.”

This might have been a message that the guagtemexpected nor
appreciated. Nonetheless, if the Rosh Yeshivah ga@irey to build a
yeshivah that would serve the needs of Klal Yisiiaéld to be built upon
the foundation of emes.

| share another incredible vignette, concerniogad Yehudah Tzadakah,
zl, who was mentor to a number of the most dististied Sephardic
scholars of our generation. He also taught baatin. Believing very
strongly in educating laymen, he gave a dailyrstiam four to five o'clock
each morning. One day, the Rosh Yeshivah overateptame to shul a
few minutes before five o'clock. He immediatelydawn, opened his
sefer and was about to begin teaching. Suddealgldsed it and
instructed the men to study among themselves.

After davening, one of the men queried him, '8¢ every moment of

Perhaps, Avraham inspired a world by example.ah mvho represents theTorah learning precious?" Rav Yehudah hesitatsdment and replied, "I

truth must reflect the truth in his every activitis character and
personality - indeed, everything about him-- frois felationship with
people, to his discourse with Hashem-- must refteetparagon of
integrity. People are impressed by the truth. BEf/érey do not come into
direct contact with the individual who is the saudf their inspiration, his
principled character, his authenticity and ingersunature, stand out and
inspire people. Avraham Halvri was a man aloneresgdhe world, but he
represented the truth. Everything about him besgiokéruth. Regardless
of how far they are distanced from the path ahtrpeople know deep
down within themselves what it is and where ifisis is how Avraham
inspired a world - by being who he was.

Truthfulness is the primary ingredient of Tor@me who lacks integrity

was afraid that the worshippers who were comimgffe five o'clock
Shacharis might think that | had been teachingesiour o'clock in the
morning. This would be a deception. | could ndtdethem. So | decided
not to teach at all. Torah and emes are one."

Then there came the fugitive and told Avram. 18}:

Sometimes it takes a powerful example to driveéan idea. Let me
explain. Chazal relate the identity of this fuggtilt was none other than
Og, king of Bashan, who had survived the floodhia simple meaning of
the pasuk, he is called the fugitive because Hgust escaped the
battlefield. Chazal add that Og's motives werg than honorable. In fact,
they were iniquitous. He had hoped to incite AarahAvinu to leave the

lacks in Torah. He will never succeed in imparfiragah to others, becausesafety of his home and enter into the fray oflba&nticipating that the

he is missing the ingredient most necessarydatiisemination. It is the

Patriarch would be killed and his widow would beeoavailable to him,
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Og put on an air of righteousness, but it waa atham. Hashem gave Og
his due: the reward of longevity for informing Alvam; and death at the
hands of the Jewish people in response to higstng motives.

Horav Sholom Schwadron, zl, puts this incidetd jperspective. Imagine
seeing a person walking down the street that teaslsul, bedecked in his
Tallis and Tefillin and carrying his Korban MincBadur. People in a
group of Jews, noticing this sight, remark "Thgoes so and so. Do you
know where he is going? He is on his way to musd@neone or commit
an act of adultery. This would clearly seem pré&grasis, given the image
of the person wearing his religious garb and wglko shul. Yet, this is
what occurred with Og. Here is a man, a survivamfthe battlefield, who
comes running, screaming, "Help! Help! They ariagdo kill your
nephew, Lot. Come quickly before it is too latd® appears honorable,
but so does the man who is supposedly going thtehuay, when, in fact,
he is on his way to commit a heinous act of paigar

Rav Sholom cites his rebbe, Rav Leib Chasmamtm, would explain
this anomaly with the following pasuk in lyov (12), "Let one who is
(like) a wild donkey be reborn as a man!" This neethat one should grab
the opportunity to repent while he can. The pasué&aching us that when
man is born, he is potentially like a wild donktyeft undisciplined and
unrestrained, he will grow up a wild donkey. Thisraothing to hold him
back. The pera adam, wild man, can be stoppedthdgtimishmas chaim,
soul of life, with which Hashem has imbued hinmhéf studies Torah and
works on himself, he can turn around his potdptigise character. If he
does not, he will simply continue into adulthooithwthis wild, intemperate
nature.

Rav Leib would continue, "I ask you, do you thidf studied mussar,
ethics and character refinement? Surely, not. Tlhen we see someone
who is uncouth running down the street, regardiésow he presents
himself to us, we can safely assume that he istabalo the worst.
Nothing is beyond one who is a pera adam!"
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