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Rabbi Mordechai Willig

Financial Gloom - A Precursor to Light?

The miracle of Chanukah occurred on the 25thisield. The Maharal
associates this date with the winter solstice. Whed was created on the
25th of Elul, which presumably was the day of theuennal equinox. As
such, three months later, the first day of Chanukgresents the shortest
day and longest night of they year. Generallyithé& mere approximation
since the solstice depends on the solar calendaKiatev is a lunar month.
This year, however, Chanukah occurs on Decembet,2Ba precise date
of the winter solstice.

The Maharal explains that Chanukah’s timing sylimes that no matter
how long and dark the night, there is light atehe of the tunnel. The
Chashmonaim were hopelessly outnumbered, yet tieeraifed. The Bais
Hamikdash was thoroughly contaminated, yet theofuml was found and
miraculously lasted until new, pure oil could biated.

Indeed, true light emerges only from darkness {Barei Baruch”, by
Harav Baruch Simon, shlit’a, Shemos p. 51-54). Thashmonai kings
followed the Greek rulers, just as white sheep,mjizing the Jews, follow
the dark goats, representing the Greeks. Thisisvdy of the world since
its inception. The light of Torah follows the dadas of the Greeks, just as
the day follows the night (Shabbos 77b, Maharsha).

On Chanukah we recite: “Hofachto mispedi 'modhelyou have
transformed my lament into dancing for me” (Tehig®:12). Out of the
greatest darkness emerged the light of Chanukelprécursor of the
ultimate light of Mashiach (Meor Enayim. See “Chkalu: The
Connection Between the Second and Third TemplgsRdy Hershel
Schachter).

The bravery of the Chashmonaim, who battled agaiverwhelming
odds when overcoming the physical enemy, was ewatethe spiritual
battlefield as well. They were not deterred bygight of a ravaged and
desecrated Beis Hamikdash. Rather, they demortsfeatie and optimism
by lighting the menorah, thus meriting the miragfl€hanukah.

Each generation, and each year, produces diffehaflenges, both

physical and spiritual. Indeed, the correct respaaphysical and monetary

setbacks is to improve our spiritual profile (séeeFinancial Curse: A
Warning Shot?). Unfortunately, recent events haeeerbated the

financial crisis, and have created a particulaglyidh problem in the midst
of an international debacle (See New York Times.28¢ 2008 p.1)

As Chanukah teaches, a Torah Jew must not de8parwhole, Am
Yisroel has been in much worse financial straitsl laas recovered. It is
incumbent on all of us to help those who have sedfeirect personal
losses. We must help them financially by providitas or interim
monetary aid when appropriate, and we must help gmotionally by
expressing empathy and personal support.

Parshas Mikeitz begins with Yosef's meteoric tspower. But the seeds
for this ascent, which saved the world from staovaand transformed Am
Yisroel, are found in four words in Parshas Vayesk¢hen Yosef saw the
baker and butler upset, he asked them, “Madu’aigfeen ra'im hayom?”
(Breishis 40:7). Instead of ignoring his fellowgmners, he empathized
with them by asking, “Why are your faces downcaday?”

Individuals whose fortunes were diminished onlyegliminated require
encouragement even if all of their needs are methst remains. A kind
word or a sympathetic inquiry can achieve wonders.

We must all — rich, formerly rich, and never beeh — realize that wealth
does not define a person. It is an external blgssimnch can come and go.
The purpose of excess wealth is to help other&.akov told his sons,
“Lama tisrau - Why do you make yourselves conspis@d (Bereishis
42:1). One who has what others don’t should nainfid (Rashi. See Kii
Yakar Devarim 2:3).

Yaakov instructs his sons, “Shivru lanu me’ataetBuy us a bit of
food” (43:2), enough to eat without luxuries. Onleorcraves luxuries, as
defined by the wealthy, will never be happy. Thedahoway is to be
satisfied with necessities. This yields happineghis world and goodness
in the world to come (Avos 4:1, 6:4; Sichas MusbsrRav Chaim
Schmuelevitz, pp. 66, 67).

The recent financial crises have caused muchgmadranguish. But if we
improve in our sympathy to others and in our atéttowards wealth, we
will have learned the lesson of Parshas Miketzh &g we will then
deserve to see the current darkness followed by lig the spirit of
Chanukah. May Hashem recreate the miracle of Chenhi« hastening
the redemption of the Beis Hamikdash, and may Itedur lament into
the ultimate dance of the righteous (Ta'anis 31a).
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Rav Soloveitchik ZT'L

Notice These are unapproved unedited notes [Of2Rof classes given by
Rav Soloveitchik.

Lecture delivered by Rabbi Soloveitchik at TalBgnagogue on Saturday
evening, December 22, 1979, Eighth day of Chanukalmer Rebbetzen
Memorial

Last year, | read a few lines and interpreteditifrem Hilchos Chanukah
from Rambam. Tonight, | shall continue. That whidst discussed was
the topic of "Lachatz" - they were oppressed. Nosvfiwd. "Hoshya
Osom" - And G-d save dthe Jews from the handseo¥tlionim. As
consequence, the Kohanim killed those taht defiledHachal" - the holy
of the Temple. The plan of the Graeco Syrians wakestroy the entire
nation and we must always bear in mind that amiifss always have a
definite program. Their regimen is - what to dstfirwhat to do next.
However, their objectives are very important. Oftee learn a lot from our
enemies. There is a time when there purpose ®ruEstroy necessarily
but sometimes to great danger, when the "Goy" "sdyange your shoe
laces," it is significant to the extent of the pats survival. Even today
their object is the destruction of M'dinas Yisro&bparently, there is
something which irritates them.

In Bais Sheni - the second Temple, the objeetigs "Orlah" -
circumcision and the Bais Hamikdosh. Especiallytdel want to destroy
the "Kodshe Kodeshim," the Holy of Holies where &tk of Ten
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Commandments had rested. There were even spreaddahors about the

strong into the hands of weak, many in the handevefimpure in the

obscurity of the "Kodshe Kodeshim". Then, if thedibeen successful the hands of pure, wicked into the hands of righteotlis€ minority which

whole community would ahve disappeared becauseeave mot ready for
"Golus" - diaspora. In order to be able to suritivEGolus" we had to have
the right conditions and these conditions wereready at that time. This is
what Rabbi Yochanan Ben Zakai understood at theewsion of the
second Temple by Rome when he appealed to Vespasidlow the
Yeshiva to be built at Yavneh. These were the d¢immdi needed for
survival. If the "Churban" - destruction had takdsce now, 200 years
earlier we would have vanished and perished.

They took all the material goods of the Temple aanted to undermine
sexual modesty. This is why three times the Toelif tis the episodes of
Sarah and Rivka with Pharoah and the Avimelechbelf had been
violated despite the fact that it was not theiltfahey would not have been
the mothers of Israel. They would have been disfipchhnd wouldn’t
have entered the halls of history. (The same wbale applied to Joseph
in his encounter with Potipher’s wife.) Thus, whbae enemy entered the
Temple, apparently they realized the differencevben "Tohor" (clean)
and "Toma" (unclean). "Is this Tohor or Toma?t ilvas Tohor they
touched it and automatically defiled it. They ursteod. Also, they
physically damaged the Bais Hamikdosh. We are matsch afraid of
physical damage as spiritual because we are tatcetlen if the Temple is
completely destroyed, the Kedusha - holiness nailldisappear.

And the Jews killed the Yevonim! G-d saved thsgeuted from the
hands of the persucutors. Rambam tells us thah&ldnercy on them and
told the "Chashmonoyim" to defend themselves. Wais the first act of
victory on the part of the Jews - namely the iratlon for defense (that
which was impractical due the disparity of numberse first victory was
not terrestrial. It is taht there was a group ddléhashmonoyim" who had
the courage and was determined that no matter hwadl was their number

-- too small actually to declare war, they woukktap weapons and attack.

G-d inspired this courage and the battle was wéoreehey started to
fight. He saved them from the hands of the Yevobéfore they even
started to fight. How did G-d start it? - by ingpigr them to go out and fight.
The group was very small - around 800 - yet theltha courage. Nothing
else is recorded except the mopping up.

There is something here in Rambam'’s text whichdrs us! It is hard to
comprehend. Rambam uses the same expression cogdée people as
which is used concerning G-d. "He saved them fiogir hands." This is
an attribute which belongs exculsively to G-d aedehwe find it with
people. It is troublesome!

At "Kriya Yam Suf" the crossing of the Red Seaydtie didn't take credit
for himself. There it is credited solely to Hashédfi.course, they were
inspired and encouraged by G-d but it is unjustif@ascribe it to people.
At the "milchemes Amalek" the fight with Amalektine desert we find,
"the initiative is ours. G-d will finish it but yomust start it." There we find
no unusual help. "Bochur Anoshim" - chase merl julst help. Yet in
Egypt we find (sedra Bo) "Ani V'lo Maloch" - (I amtbt an angel will
declare war.) "You just recite the Hallel - I'lgfit!" Here at Chanukah
apparently G-d desired that the salvation shouldameed after "Bosor
V’dom" - mortal beings.

In my crierion, the difference is: "What is theeeny out to accomplish? If
it is physical destruction then G-d will do theiemjob. If it is spiritual then
the Jew must undertake action. With Amalek, "Youeht® be active
Moshel! I'll just accept your prayer! Also, here mthe Chashmonoyim it
was spiritual. Many Jew were actually with the Geee accepting the
Greek culture and morality. This is why the "Yeshtee salvation, is
named after the Jews. They must fight and G-dowithplete. Therefore
the attribute of G-d is ascribed to the people.u™Yall win and it will be
your victory." In the "Al Hanisim" prayer which wecite on Chanukah,
the action is well defined. "Ravto Es Rivom, etoreak against strong.
Apparently, the weak had to fight against the gir6dAl Hanisim"
describes war between two factions. It is well dbed: "You gave over the

was not expected to win, did win. It is well poyied, almost in detail.

In Purim, it is different. Esther and Mordecas aot even mentioned save
for the fact that it occured in their time. Chanlukeas a war for unique
spirituality. In such a war, the Jew must partitgpand this is exactly what
G-d wanted them to do. In Purim, the enemy wardetestroy every Jew.
Therefore, at Purim, G-d did it all. Although, Estldid endanger her life,
G-d would have done it without them. There it I<GH’s victory and
consequently Al Hanisim is very short.

Maimonides cannot get over that the Kohanim virerelved. Israel
became again an independent sovereignty. Why daes&mn tells us this?
Wy does he tell us that it was 200 years remowad the churban? Of
course, we ahve already mentioned that Israel waready for the
Churban and subsequent Golus. Actually, duringyéaes of the second
Temple there were many fasts and many feasts velneehot even
recorded. There were attacks by nations precipgdtsts and victories
resulting in feasts. But with the advent of the @fam, these were
suspended. These victories made little differenat history. The two
great exceptions are Chanukah and Purim. Thegesa@s important now
as then! Why? Because if not for Chanukah and Rwviencouldn’t have
survived the destruction. We have survived pergatutorture, suffering
and are still a religious identity. The fact that tvave survived 1900 years
is due to these two holidays. I'm certain many peagk, "How did we do
it?" To be in "golus" adn not lose identity is ertrendous art. "Your desert
of the golus is beautiful having been able to sieréven Hitler." At that
time, when | rode on trains and planes people asiedDo you still resist
Christianity?" The answer is that we survived bseaaf Chanukah and
Purim. The Jew is not only a good warrior but carvise "Golus". It is due
to the Chashmonoyim. We have developed a perspndiith is resistant
to pain and torture thanks to Torah Sh’Bal Pele-Ginal Law. If not, the
Churban would have destroyed all. Thus, Rabbi Yoaha&Ben Zakai was
able to tell Vespasion, "You will not succeed istieying the Jews!"

The Kohanim were the fighters, the revolutiorsdad after they won the
war they were awarded the kingship. Rambam mentidwie taht it was
a miracle that Kohanim became kings. In my opinibis,that in every age
the enemy tries to destroy a specific object. Tieatghate was the
"Mizbayach", the altar, because it was expensivaamtain and the Kohan
was the one to protect it because only he had sidEspecially as a king
was he able to do so effectively. That the Kohasukhobserve the laws is
prescribed by Torah. Thus, all considered the Kokas hated and tried to
be obliterated. It is indeed a miracle that the ¢eth should be preserved
for 2200 years hence. | am often asked if a mihoukl Duchan and | am
for it. | am also against asking a Kohan to ledeerbom when there are
only 3 aliyahs available and it is wished to beritigted to others. We are a
people composed of 3 groups and the Melech HaKohattie king who
was Kohan preserved the Kehunah. The Besdin -itfiedourt of that
time, not only sanctioned the priestly king bus igreatly praised by
Talmud and they formulated many great laws.

Basically, of course, the kingdom is only frone thavidic house but
occasionally they deviated and chose from thetgritss not against the
law. It can be from a descendant of any tribe dassary. Ramban
(Nachmanides) says no -- that a king cannot be ffotranim (as detailed
in a lecture by Rabbi Soloveitchik on a previouaryéut Rambam
(Maimonides) allows it. Thus, G-d allowed that kliswn be bestowed on
humans and that the victoyr be ascribed to thera.vEny day taht the
"Chashmonoyim" drove out the Yevonim, they walketd ithe Bais
Hamikdosh to appraise the damage and to begiretheglication.

Therefore, the scholars of that generation dedlérat the candles be lit
on the 25th of the month Kislev - every eveningrriea door and called
the holiday Chanukah.

Maimonides started with the night - lighting tendles near the doors of
the houses. There are two mitzvas! In the mornirgsay Hallel, in the
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evening, we have "Madlikas Haner" - the lightingcahdles. The object of
lighting of candles is "Pirsuma Hanes" - publioizthe miracle and is,
therefore, useless to light a candle at noon. Bsichlly it is one mitzvah
and the publicizing can be implemented in two waallel and Candle. It
is implemented by speech (the Hallel) and sighe-dandle. If someone
says that he does one and not hte other, thenitireaimis incomplete. It is
not two separate entities.

Rambam speaks exclusively of Hallel on ChanuWéy not on the other
holiday (Purim)? Because other holidays have diigavos while
Chanukah is exclusively Hallel during day and kght night. It is one.
Both aspects represent the same thing - Pirsumad-an

It should like to ask the following! | would like say that public means in
a public square rather than at "one’s door". & different motif. Why did
the sages ordain to light the candles at the dBerfiora Shabbos declares
that as one enters the door the mezuzah should treegight and the
candles on the left. Apparently, the door has inguare. The lamp should
be outside. Now it is different. It is directedgeople inside. What is the
difference - left or right - mezuzah and lamp? Whale logic? It is almost

Rabbi Frand on Parshas Miketz These divrei Tarate adapted from
the hashkafa portion of Rabbi Yissocher Frand's @ater Chavrusah
Tapes on the weekly portion: Tape #617, The Badirésood Shabbos!

A Time For Humility And A Time For Assertiveness

In this week's parsha, Yosef's brothers vigosodshy his accusation that
they are spies and insist: "We are all sons ofroae; we are truthful
people; your servants have never been spies." $Bisrd2:11]

Rav Samson Raphael Hirsch has two interestingreaons on this
pasuk [verse].

First Rav Hirsch notes that we have seen throuighigtory that as strong
as family bonds may be, when times of panic artivese ties often give
way to an "every man for himself" attitude. Whendmes to a question of
"my survival or your survival," family connectiohsive a way of breaking
down very rapidly.

There was a famine. People were lining up fodfadey did not know if
the food supply would run out or not. Most peopieler such
circumstances would be tempted to try to push afmefidnt of the line.
However, the sons of Yaakov stood together asapgttVe are all the

as leaning to the right or the left hand side wating matzoh at the seder.sons of one man" in good times or in bad times.avéeeither all going t o

There is a common demoniator between mezuzalChadukah! What is
the common motif? It is the nature of the mitzv@hére is a group of
mitzvoth called, "Mitzvah Sh’Begufa", meaning - #eomitzvos which man
himself must do personally. Wearing Tzitzis, pwlion Tefilin, sitting in a
succah -- | cannot send someone to do it for meudt do it myself. But hte
mitzvos "Lo Begufa" is not necessarily obligatoryrae personally. For
instance, "Biur Chometz" - the burning of the Chompeior to Pesach. |
must see that Chometz is destroyed but who déeadt important. The
same is "milah" - circumcision. Torah says a fagtell circumcize hsi son
but most fathers don’t do it themselves. Each Baisne) is "mechuyav"” -
obligated to have mezuzos. Is my hand requireffitoi® No, but | must
see that it should be done!

If I live in a house it must have a mezuzah botl @bligated. No,
someone else can do it. Yet Torah says, "You affadla mezuzah." It
means | shall see that it is there! If the cargllé by anyone who is
qualified than | am "Yetzeh" - have fulfiled mytgult is my duty to see
that every night it is done during chanukah anceaumah all year on a
dwelling. The "Kiyum" - fulfilment is anyone asrig as it is done eight
days. The same is mezuzah. | am "mechuyav" - ablighmust see that
while | am there it is equipped with both. Thighe common denominator
between mitzvos mezuzah and mitzvos chanukah. Tthapestablished
chanukah extended the mitzvah of mezuzah. Thu$ahse msut be
decorated with mezuzah all year around and ligit8 tdays. Therefore,
they are placed opposite each other. They arewsutenl and encircled! |
don’t know if the mezuzah is missing if the cnagteuld be there.

The expression for mezuzah is the same as fardNahe lights. It should
be very precious! The same applies to Tefilins b icommon denominator.
It reminds man of G-d and elevates man to greatights. He will think
only of truth and justice. Whenever he enters teeunah becomes visible
and the same is true with Chanukah. Man shouldiggeer and higher
spiritually! It is one mitzvah. What should my thgiht be when | open the
door and see the mezuzah? "Yichud Hashem" - the&@sef G-d. How
do | react to the lights of Chanukah? Likewise ichtd Hashem".
Therefore, when | see it | am reminded of G-d'syand G-d's
providence. Therefore, Ner Chanukah must be inimitxto the
mezuzah!

Rabbi Frand on Parshas Miketz Rabbi Yissochemdrr
<ryfrand@torah.org> Thu, Dec 25, 2008 at 1:38 Rply-To:
ryfrand@torah.org, genesis@torah.org To: ravfratod@.org

Rabbi Yissocher Frand To sponsor an edition of the Rabbi
Yissocher Frand e-maill list, click here

get food or none of us will get food.

The second insight that Rav Hirsch makes isicl&tisschian exegesis.
The way the brothers stated that they were attims of one man by
saying, "Kulanu bnei ish echad NACHNU." NACHNU [was] is an
abbreviated version of the word ANACHNU. In fattistvery word
ANACHNU is used in the next phrase of the pasukiriltmn ANACHNU"
(WE are truthful people). Rav Hirsch asks why thsyk is inconsistent in
the use of this first person plural pronoun. Whiy &ated as NACHNU
one time and then as ANACHNU just two words later?

Rav Hirsch explains that the two words have dhfé connotations.
NACHNU is a much more modest form of the word fae" than is
ANACHNU. When one does not wish to assert himgaif wishes to show
modesty, he does not use the full word ANACHNU, tather the more
subtle and diminished form, NACHNU.

Rav Hirsch elaborates: When demonstrating thstinduished genealogy
(yichus), they wer e modest — kulanu bnei ish ed¢tvda@HNU. But when
their integrity was being impugned, then the oarasalled for putting
aside all modesty and forcefully denying the chafdesrefore, they
aggressively used the word ANACHNU and stood upigofor who they
were: WE are truthful people.

The same people, who in the previous breath medest and humble in
presenting their lineage, were forceful and unagetio in stating whom
they were: keinim ANACHNU.

Let The Almighty Say 'Enough’' To My Troubles

Towards the end of the parsha, the brothersrrétuYaakov and tell him
that the ruler in Egypt wants to see their broBiayamin. Yehudah takes
full responsibility for Binyamin and Yaakov agreedluctantly, to send
him. Then he adds, "And may Almighty G-d (Kel Shakive you mercy
before the man..." [Bereshis 43:14]. The name Sk{&kén Daled Yud) is
a peculiar form of the Divine Name and is not oftesed in the Book of
Bereshis. Why does the patriarch Yaakov invoketzime here?

Rashi provides a Medrashic interpretation whielygpon the letters Shin
Daled Yud such that it be read SHE DAI [that iough]: "The one who
said 'enough' (DAI) to the world should say ‘endtigimy troubles." Rashi
elaborates on the list of troubles: "For | havelmad calm since my youth. |
suffered the trouble of Lavan, the trouble of Ejshe trouble of Rachel,
the trouble of Dinah, the trouble of Yosef, thautste of Shimon, and now
the trouble of Bi nyamin."

Our patriarch Yaakov had a very tumultuous Tifiee list of personal
family tragedies that befell Yaakov throughoutliiésis extensive. But
what exactly is the meaning of the expression "ditewho said ‘enough’
(DAI) to the world should say 'enough' to my tradq"

The Medrash states that before the Almighty exk#tis world He created
and destroyed other worlds until finally He createid world and said "DAI
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[enough] -- This is the world | am going to go Witlivhat was different
about this world that was not present in the ottanlds?

The Shemen HaTov sites a comment from the RebbeBRnim
(P'schis'cha [1765-1827]). One of the fundamemtadsir faith is that we
have the ability to choose good or to choose bhdt i the reason we can
be held accountable for what we do. But in ordeufoto be able to freely
choose, the Aimighty had to create a world witheefgrt balance between
the physical/material (gashmiyus) and the s pirtuechniyus). The world
had to be one in which a person was not necesfandlyd to choose good
or condemned to choose evil. It had to be a woHdne things would not
be obvious.

If every time we choose that which is good, etleng always went
perfectly for us then everyone would always chausa. Likewise if every
time a person chose that which is bad, he wouktrioek by lightning, then
no one would choose to do that which is bad.

This is how the Rebbe Reb Bunim explains the as¥dc expression "the
Almighty created worlds and destroyed them". Haie@ many worlds that
did not have just the right balance, until He gothis world and He said
"enough". | have now created the perfect world iriclv the desired
harmony between ruchniyus and gashmiyus exists., Mothis world, a
person can freely choose between good and bad.

The Vilna Gaon similarly explains the Rabbiniadiking: "originally the
Almighty wished to create the world with the Attrtie of Justice (midas
haDin), but He saw that the world could not theretywive so he joined
with it the Attribute of Mercy (midas haRachamimifad the world been
created solely with the Attribute of Justice, iessinned he would
immediately have been punished. But G-d saw theatvbrld could not
continue like that. The Gaon explains that it cowdtl continue like that
because then there would be no free choice — evemyould be forced to
choose that which is good!

What does stop a person who does something bhiworld? To
handle this, the Aimighty created suffering (yeesui roubles, pain, and
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The Rambam’s Rescue of the Holiday of Chanukah

by Rabbi Chaim Jachter

In honor of Chanukah, we will devote the nexb fgsues to
Chanukah-related topics and shall return afterwaydsi and B”N, to our
presentation about why smoking is forbidden. Rasef Dov
Soloveitchik writes in his essay entitled RaayaldiaTefillah that the
Rambam “rescued” or restored the Mitzvah of Téfilla insure its proper
distinction as a Biblical obligation. In this egsae seek to demonstrate
that in a somewhat similar vein, the Rambam mayeseribed as having
rescued or restored the observance of Chanuk&hrightful place. |
am indebted to the TABC's 5765 “Y9” Gemara Shiurtfeeir many
contributions to this analysis of this topic. bid#ion, | wish to thank the
people to which that | delivered a Shiur on thjgiddn West Orange, New
Jersey on the Shabbat before the wedding of mhérdt-law Rabbi Etan
Tokayer to my sister-in-law Esther (formerly Najafhe group included
some prominent educators such as Rabbi Etan assvielhbbi Jeffrey Saks
and Rabbi Marc Smilowitz, and | wish to acknowletlye ideas that this
group contributed to this essay.

Chanukah in the Mishnah and Gemara The Misipagh
scant attention to the holiday of Chanukah. Thbanof the Mishnah,
Rabi Yehuda HaNassi devotes a full Masechet (tigcta every holiday

anguish are all reminders. They throw up a red ago speak, and keep aexcept Chanukah. He does acknowledge its existerngassing in two

person honest. They give pause and make a perisén They serve as a
counter balance to a tendency to choose evil.

It doesn't always happen. A person can sin ahdwgay with it for years
without it affecting him. But eventually these 'gaén’ will come to haunt

places. Itis mentioned in Masechet Bikkurim (Ia8)he latest opportunity
to bring Bikkurim (for an interesting explanatioftbe connection between
Chanukah and Bikkurim, see Rav Yoel Bin Nun's essdylegadim
12:49-97). Itis mentioned a second time in passirMasechet Bava

him. They will get him to think and re-evaluate &@ions and deeds of the Kamma (6:6), where a Mishnah discusses a caseighlax carried by a

past. He will need to reassess and decide whe¢heedds to change his
ways.

camel catches fire from Chanukah candles plac&dim of a store.  We
see that Rabi Yehuda Hannassi recognizes Chanudsibtence but seems

The Sages say that salt is called a covenas) @il yeesurin are called a to have deliberately sought to downplay its sigaifice. This point is

covenant. Salt is a wonderful spice. What wouldfood taste like without
salt? But when things get too salty, they becoredibie. Yeesurin are the
same way. There must be a little yeesurin in tluddwo keep us honest.
But if things become too 'salty' (too much yeesutimey become
unbearable.

This is what the patriarch Yaakov said. "The @ said to this world
‘Enough™ -- Namely the Almighty who created thisngt with an
institution called ‘choice' whereby a person cagatad or do evil, and the
One who provided man with the phenomenon of yeestaikeep him
honest -- He knows that if those yeesurim becormeterwhelming, man
can not go on. Then there is no choice left.

In effect, this is what Yaa kov said to the besth "You should know that
I have had enough trouble in my life already. Idesached the end of my

highlighted by contrasting it with how Rabi Yehudannassi dealt with
Purim. | once heard from Rav Hershel Schachtetrttiese is not really
sufficient material regarding Purim to fill an estMasechet. Therefore,
Rabi Yehuda Hanassi “padded” Masechet Megillah withortant but
tangential material in order to dignify Purim bydeng a complete
Masechet to the holiday. It is for this reasoml@&ns Rav Schachter,
that Masechet Megillah includes discussions oHhtachot regarding
Torah reading and Beit Kenesset as well as thessefi‘Ein Bein”
Mishnayot in the first chapter (Mishnayot five-edey that have little or no
relevance to Purim. The fact that Rabi Yehuda Msir@hose not to devote
an entire Masechet to Chanukah or even a chapardiag Chanukah is
striking evidence of Rabi Yehuda's intention to imize this holiday.
Indeed, there is no systematic discussion of tHadHat of Chanukah in

rope. The Almighty who said 'Enough’ to His workeklizing there needs to the Mishnah. In addition, Rabbi Saks noted thetetis precious little

be this perfect balance, He now should say 'Endoghy troubles already.

This write-up was adapted from the hashkaféigpoof Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tape series omet@ily Torah
portion. Tapes or a complete catalogue can beeddeom the Yad
Yechiel Institute, PO Box 511, Owings Mills MD 212-0511. Call (410)
358-0416 or e-mail tapes@yadyechiel.org or visit

http://www.yadyechiel.org/ for further information. To

extra-Mishnaic Tannaitic material (such as BraitoT oseftot) devoted to a
discussion of Chanukah. It seems that the othendien shared Rabi
Yehuda Hanassi's agenda of minimizing the holida@twanukah.

The Gemara does not elaborate on Chanukah, Imatsat
includes a somewhat systematic discussion of itadHat in Masechet
Shabbat (21b-24a) in the chapter that discusseddtaehot regarding
Shabbat candles. However, the fact that the Gerames such basic
questions regarding Chanukah, such as why we e¢deBhanukah at all
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(Shabbat 21b, as explained by Rashi s.v. Mai) dmetlver we recite
Mussaf on Chanukah, seems to point to the factligafannaim paid
scant attention to this holiday.

Chanukah in the Mishneh Torah In stark contthst Rambam
devotes an entire section of his Mishneh Torahéd-alachot regarding
Chanukah. By doing so, the Rambam places theayafiiChanukah on
par with other holidays such as Purim. In fact, BRambam seems to
greatly emphasize that Chanukah is a holiday giftaim is a holiday. He
couples Hilchot Chanukah with Hilchot Megillah amel compares various
aspects of Chanukah to Purim (Hilchot Chanukalb3:3He writes that
we may not eulogize or fast on Chanukah just amagnot do so on
Purim, and that lighting Neirot Chanukah is a rafuailly ordained
Mitzvah just like reading the Megillah.  Parentbaty, | should note that
| heard a differing explanation in the name of Baloveitchik for the
Rambam’s repeated references in Hilchot Chanuk&utmon. He explains
that Purim established a precedent for Chazakatera new holiday

explanation for his ruling in order to avoid degnagthe holiday of
Chanukah. We should note that the Rambam stebes
following the precedent of the Amoraim who disc@$sgnukah in more
detail than do the Tannaim, and he merely advatheegrocess one step
further. We shall, IY”"H and B”N, discuss this netfurther next week.
Why Do the Tannaim Minimize Chaukah? An exptamethat is
often advanced why Chanukah is minimized in thehkiigh is that Rabi
Yehuda Hanassi was a descendant of David HaMeseehShabbat 33b)
and he was upset that the Hasmoneans usurped thehdle (kingship)
from the descendants of David HaMelech. IndeesiRAmban (Bereishit
49:10) strongly criticizes the Hasmoneans (who weieanim) for
assuming political power instead of someone froenttine of Yehuda.
Even during the tumultuous times described in Sdigachim Bet (Kings
1), when political assassinations were unfortulyateite common and the
spiritual level of the masses was relatively Idweyt always insured (and
sometimes even made extraordinary efforts) thasdneof the deposed

celebrating the salvation of our nation from itemies. For an explanation king was named as the successor in order to pesieevDavidic line.

for why Chazal hesitated to establish a new holidag Megillah 14a.
The Rambam also seems to “pad” Hilchot Chanukadnder to
insure that it can occupy an entire section irMighneh Torah. The
Rambam includes a full description of the miradl€banukah even
though he does not include even a minimal desonigif the miracle of
Purim in Hilchot Megillah (for an alternative expktion for this
phenomenon, see Rav Soloveitchik’s thoughts aitddiarerei Kedem
1:271). He also includes a full discussion oflfadachot of Hallel in
Hilchot Chanukah, despite the fact that it wouldrseo have been more
appropriate to include in Hilchot Tefillah (agaire whould note that there
are other explanations; Rav Soloveitchik expldirz the Rambam
included the laws of Hallel in Hilchot Chanukaht¢ach that Hallel is the
essence of the holiday of Chanukah). Rav Stk (cited in Harerei
Kedem 1:272) explains that the Rambam even incladessis for making
a Seudah on Chanukah, as the Rambam describéslitlsy as a time for
Simcha (Hilchot Chanukah 3:3). Indeed, the Taa¢®rChaim 670:4)
cites the Maharshal who writes, “It is a Mitzvatréice on Chanukah, as
the Rambam indicates that these are days of cé@bralt is in fact our
custom to make a Seudat Chanukah despite thénftdhiere is no explicit
Talmudic source for such a practice and despitéaittehat some
Acharonim (see the Levush’s introduction to HilcRdtanukah) believe it
is entirely unnecessary. The Seudat Chanukaloth@nmanner in which
we dignify the holiday of Chanukah. The Rambamyricharacteristic
style for his Mishneh Torah, waxes eloquently altbatimportance of Ner
Chanukah (Hilchot Chanukah 4:12). He writes, “Mitzvah of Ner
Chanukah is exceedingly beloved and one must slousgdy observe this

Moreover, it seems that we accepted Zerubavalakader
during the early days of Bayit Sheini (the Secoedple) because he was a
great grandson of Yechania (Yehoyachin, a king afidic descent), as
stated in Divrei HaYamim | (3:16-19). Rav Yoel Bitun speculates that
the descendants of Zerubavel did not continuert@sss the governors of
Judea because the Persian government feared ighatoihld spark a
Jewish desire for independence and sovereigntgorélingly, when the
Hasmoneans finally restored Jewish sovereignty p&es of Eretz Yisrael,
a descendant of Zerubavel or some other desceofiBratvid HaMelech
should have been appointed as king. The appoirtoiéfohanim as the
political leader was the first time that Jews vaduity chose to break the
Davidic line. Therefore, Rabi Yehuda Hanassidk to leave the
Halachot of Chanukah in the domain of Torah ShelB&h (oral law) as
an implicit criticism of the Hasmoneans and assada for generations that
when Jewish sovereignty is fully restored, a dedarhof Beit David
should be appointed as king (see Yeshayahu 11:tharlRambam Hilchot
Melachim chapter eleven). The Rambam, in turn, hease feared that
leaving Chanukah’s Halachot in the realm of TorakEeAl Peh would
cause them to be forgotten entirely, due to theiy of Jewish life of
the time (see the Rambam’s introduction to the kthTorah).

Another possibility for the almost complete omissof
Chanukah from the Mishnabh is the proximity of thiting of the Mishnah
(c. 200 C.E.) to the Bar Kochba revolt (135-138.E.Hhe against-all-
odds victory of the Hasmoneans against the Syri@ei3 served as an
inspiration for those who wished to revolt agathst Roman Empire’s
control of Eretz Yisrael. Moreover, Chanukah wstsklished in part to

Mitzvah in order to publicize the miracle and irage praise and expressioncelebrate the restoration of Jewish sovereignty Bvetz Yisrael (see the

of gratitude to Hashem for the miracles that Hegeaformed for us.”
Moreover, this eloquent advocacy for the obsewnati
Chanukah is followed by an extraordinary Halachesgnted by the
Rambam that has no explicit Talmudic source. ThmBam states that if
one does not have sufficient funds to purchaseQt@nukah, he should
borrow money or even sell some of his clothes depto procure the
money to buy Neirot Chanukah. The Maggid Mishnetmments that
there is no explicit Talmudic source for this agser but the Rambam
drew an analogy between Neirot Chanukah and tha Kdsot for Pesach.
The Rambam reasoned, writes the Maggid Mishneth jukt as the
Halacha requires a poor person to sell his clathesder to purchase wine
for the Arba Kosot (Pesachim 99b and see RashbareAfilu), so too
one must sell his clothes to purchase Neirot Chalnus the purpose of
both Mitzvot is to publicize miracles that Hasheas iperformed for us.
Thus, in a dramatic fashion, the Rambam demoaestfat us the
importance of observing the holiday of Chanukahe Rambam (Hilchot
Chanukah 4:14) even seems to apologize for rufingif one can fulfill
either Neirot Shabbat or Neirot Chanukah, he sholudtbse Neirot
Shabbat. It is possible that the Rambam feels etheapto offer a lengthy

Rambam Hilchot Chanukah 3:1). Perhaps the Tannglira,in general
were not supportive of the Bar Kochba revolt atestin the Jerusalem
Talmud (Taanit 4:5), wished to cool some of thesjmasfor revolt by
relegating the Halachot of Chanukah for the ToragB®Al Peh. Indeed,
Rav Samson Raphael Hirsch (Devarim 8:10) expléiasa message of the
fourth Berachah of Birkat HaMazon, which was esshield after the failure
of the Bar Kochba revolt (Berachot 48b), was tocvepeating the Bar
Kochba revolt. The Rambam, however, either fettradlChanukah would
be forgotten or realized that by his time (he wtbeMishneh Torah in the
1180's) the passion for revolt had cooled. The Bamhad to express
great enthusiasm for Chanukah to avoid our conefuffom the Mishnah
that Chanukah is not an important holiday.

Conclusion Rabi Yehuda Hanassi and the othendien felt it
important to reserve discussion of Chanukah ta'trah SheBeAl Peh.
We may speculate as to the reasons for this phemamend the lessons
that we derive from it, particularly today in a énwhen Jewish sovereignty
has been restored to parts of Eretz Yisrael withesmternational approval.
The Rambam, in turn, rescued the holiday of Chahuwhich would
likely have been forgotten had he not so enthusidigtcelebrated it in
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writing.  Next week we shall, IY”H and B"N, we ahdiscuss the
Rambam’s source in the Gemara for stressing thertapce of Chanukah.
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Make it Public by Rabbi Yosef Adler

Throughout the days of Chanukah, we reciteBerachot prior to the

lighting of the candles: "LeHadlik Neir Shel Chaahk and "SheAsah
Nisim." This second Berachah also is recited onnfPprior to the reading
of the Megillah. However, on Pesach night therisuch formal
declaration. What might be the difference betwbertwo? Furthermore,
the Rambam, in his description of the obligatiotigit the Menorah each
night, states that the purpose of the Mitzvah &tarot UlGalot HaNeis,"

to Kol
subject

emanating from Hashem. Those in our communityhae come to that
recognition should make every effort to publicizege miracles, and,
perhaps, even recite the Berachah of "SheAsah Nisimccomplish that
objective.

Pirsumei Nissa - Light Up the World; EnlightenSeives

Klapper
In his Hilchot Chanukah (3:3), Rambam recahds the Chachamim

(Sages) established the holiday of Chanukah as @édgfs, starting from the
25th of Kisleiv, of happiness and thanksgiving,ingiwhich we light the
Menorah "LeHarot ULeGalot HaNeis," "to show ande@hthe miracle."
Later (4:12), Rambam writes of the Mitzvah of ligigtNeirot Chanukah
(the Chanukah candles), "Chavivah Hi Ad Me'od,is'&xceptionally
beloved." He continues to say that one must daies Nissa, publicize
Hashem's miracle, and thank Him for the miraclepétéormed on Am
Yisrael's behalf. = Rambam's explanation beh®gegeral questions.
Why does Rambam highlight "LeHarot ULeGalot HaNeis'the crux of

by Shlomo

"to show and to reveal the miracle." What exadtlgs the Rambam mean Neirot Chanukah? What is the difference betweendretnd LeGalot?

by to "reveal" the miracle? s it hidden from viewdisguised? At the
end of Parashat BeShalach, the Torah describdmttie waged against
Amaleik. After the victory, Moshe builds a Mizbelig "VaYikra Shemo
Hashem Nisi," "And he proclaimed its name 'God wkdormed this

miracle for me" (Shemot 17:15). Moshe had seeshidim perform dozens "Chavivah"?

of miracles in Mitzrayim. He never felt compellederect a Mizbeiach to
thank Hashem for having performed any of thosecigéiseon behalf of Am
Yisrael. Why did he feel compelled to erect a Mizlsh after the battle
with Amaleik? Perhaps the answer lies inrtti@cle itself. In regard to
the miracles in Mitzrayim and at the splitting bétsea, everyone

Rambam does not say a Mitzvah is "Chavivah" wiligting about other
cases of Pirsumei Nissa, such as reading Meg#iegri®n Purim and
drinking four cups of wine on Pesach. How is NdiaBukah different
from other Mitzvot of Pirsumei Nissa and desenafithe term
Obviously there is something saleatbout Neir Chanukah,
since if Pirsumei Nissa's purpose were just tokhdashem, it would not
be different than what we do everyday during davgniVhat is unique
about Neirot Chanukah and how do we characterigesgiecial dimension?

The Mitzvah of Neirot Chanukah is not defirzesd'Zeicher
LeMikdash," established to commemorate Temple jpectNevertheless,

recognized the hand of Hashem as being respoffisitilee events. Chazal Neirot Chanukah carry their own special Kedushaigeat from the words

state that a simple maidservant at the splittindpefsea saw the hand of
Hashem more clearly than the prophet YechezkdterAhe third plague,
even the Egyptian lords admitted, "Etzba Elokim' Ht,is the finger of
Hashem" (Shemot 8:15). Under those conditionga& not necessary to
build a Mizbeiach in tribute to Hashem, becausei obvious to one and
all that He was responsible. That is why Am Yiskagst into song after
the Egyptians drowned in the sea. However, whétingpAmaleik,

we say every night of Chanukah, "HaNeirot HaLalld&sh Heim," "these
candles are sacred." From where is this Kedush@redsf not from the
Beit HaMikdash?  Rav Yosef Dov Soloveitchik kekms all these
questions based on a statement of the Gemara (&Hzitit). It writes that
the Beit HaMikdash's Menorah, expressly its Neimich(perpetually lit
center candle) was an undyingly glowing remindet thashem's
Shechinah (divine presence) resides among BnealidRamban, in his

members of Am Yisrael participated in the actugtidander the leadership commentary to Parashat BeHaalotecha, writes teaCttanukiyah replaces

of Yehoshua. They bore arms and waged war phlysagdinst Amaleik.

the Menorah BeZman HaZeh (nowadays). We can tleuthagetheir goals

It is possible that one could have concluded tiat/fctory came as a result are the same: to physically show that Hashem'shtedt is among the

of his own initiatives and efforts. It was moréidult to recognize and
identify the hand of Hashem in that situation. rEfiere, Moshe erected
the Mizbeiach, which would direct the attention®of Yisrael to the fact
that this victory also was a result of divine intartion. The same is
true of the events of Chanukah and Purim. Théebagiinst the Yevanim
was waged by the members of the Chashmonai faffilig name of
Hashem does not appear in the Megillah. Therefmmeone might be led
to believe that Hashem did not orchestrate thosactes. To dispel this
misapprehension, we recite the Berachah "SheAssimNiemphasizing
that Hashem in fact was responsible for all ofrtiieacles associated with
those days. It also is for this reason that thelian states that it is our
obligation to reveal the miracle, because it mayhbeathat obvious that
Hashem played the primary role, albeit in a disgdiigshion, in the
unfolding of these miracles. The Rambam theraforecludes his
description of Hilchot Chanukah, "Mitzvat Chanukahavivah Hi Ad
Meod VeTzarich Adam LeHizaheir Bah Kedei LeHodiaNé& UlHosif
BeShevach HaKeil," "The Mitzvah of Chanukah is vemgcious, and one
should be very careful to publicize the miracled smadd praise unto the
Almighty." In our own generation, one serntesidentical problem.
Hashem has been kind enough to our generation ke pwssible the
creation of the state of Israel, to allow a Jevgisliernment to control its
affairs, and to see to the reunification of Yerdayiem. However, a good
segment of the Orthodox community does not perdbigse events as

Jews, even in our generation.  The fulcrunhefdisagreement between
the Greeks and Jews was if Bnei Yisrael is a natimsen from among
other nations. This issue has been the sourcetiebamitism from Greeks,
Romans, Christians, and Muslims. The Greeks pogi&dG-d did not cull
the Jews from among other peoples; however, theokédraverred this
claim's speciousness, as it exhibited that Hashi#mesained with the
Jews.  Thus, we can understand the Chanukattesan a different

light. The candles do not only remind us of theatli, but reveal
Hashem's Shechinah. When one lights Neirot Chann&aladays, he
shows that Hashem still resides among Bnei YisR&mbam thus
emphasizes that Neirot Chanukah are meant LeHareGdlot HaNeis.
LeHarot is to show something perceptible; LeGaldbireveal something
hitherto unknown. To illustrate the two differemfiditions, one can draw
a parable to touring a house. LeHarot is showingrexaspects of an
existing house; LeGalot is showing an empty fibloly a house formerly
stood upon it, who lived in the house, how it wasib down, and other
details that are not readily apparent. Neirot Clkahthave two functions.
One is LeHarot HaNeis, to show others the well-knamiracle by lighting
in a public place. The other is LeGalot HaNeis feteeal Chanukah's not
readily apparent essence, to reveal why we folghGreeks, to reveal why
we are still lighting commemorative candles todaygeveal to the entire
world that Jews are unique and chosen by God,@releal that He
resides with us — by kindling Chanukah candlesHashem shows Himself
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through Neir Chanukah as he did through the Naini@ian the Beit

opens with dreams—those of Yosef—and ends with ff@%gescent” into

HaMikdash. Through Neir Chanukah, we demonstratetfashem resides the pit—prison. Both parshiot open with dreamsyéeer, one ends

in every Jew. That fact is the pivot upon which Tloeah is based. Thus,
Rambam uses the special language of "Chavivatide sis that Neir
Chanukabh is beloved because it epitomizes the Boeakence.
show the bond between Hashem and Bnei YisraelpNeéhlmanukah are
independently holy. We, says the Rav, should agpré@em with
reverence, as Moshe approached the Senneh (the8&uash).  Unlike
during other persecutions, where Jews were clparsecuted, during
Galut Yavan, the Greek exile, Jews were not oveitlymized. Yet before
the Maccabee victory, Judaism was in dire strisftions of Jews were
fully assimilated, usually willingly, into Greek lture, whose openness to
proselytes was an anomaly among the era's wotidres! Shocked and
lured by prosperity and inclusiveness, Jews ranipassimilated into
Greek culture at record, uncontrolled, astonishatgs. The Gemara
laments that Jews disregarded even basic Mitaketpbserving Shabbat
and refraining from Melachah. The biggest problamiews faced was
intermarriage, caused by the unchecked assimilafibe Beit HaMikdash
was defiled and violated, but the Jews did nofiat¢éadue to the
unbearable, seductive burden of Galut Yavan. Hudsdoéthousands of
Jews were dying; but, unlike in other persecutitmsse Jews were dying
spiritually. No fundamental Mitzvot, no usable Bdi&Mikdash, pernicious
intermarriage rates, and unbridled assimilatioraggwcompose a fatal
recipe for the Jewish nation. But the Chanukalowothanged our
nation's spirit. We stopped assimilating and intamying, cleaved to Torah
and Mitzvot, and rededicated the Beit HaMikdashMany claim that we
are now in Galut Yavan, as Judaism is sufferingtsplly, not physically.
Before the "Modern Era," Jews clung to their religand to each other
because they were all we had. Society was lessaiméable to Jews.
Nowadays, however, we are free from violent persetand the

tragically, while the other ends positively.
The lesson is clear: When a person dre@mstdimself, placing

As they himself in the center of the Universe, he will enmlonely and empty-

handed. However, if a person tries to realizedtieams of others, as Yosef
does with Pharaoh’s dreams, he will rise to gredghts.

Life is full of dreams. The key is to algehelp others fulfill their
dreams to the greatest extent possible. Not ardg dne lose nothing by
helping others, but, quite the contrary, one mémigsfulfillment of his or
her own dreams.

Once Yosef realized the mistake of hisimabdreams, in which he
placed himself at the center while the memberssofamily prostrated
themselves before him, he knew that the remedynwgsnly to interpret
Pharaoh’s dreams for him, but to advise him tow#rdgulfilment of
those dreams. It was this advice that sparkeddeido power as second-in-
command to Pharaoh.

The Ramban and other Rishonim ask how Ywssfso brazen as to
advise Pharaoh without being asked for it. Yoskffaitzpah” is especially
striking considering that he was standing in thesence of all of the
chartumim and wise men of Mitzrayim.

The answer is as follows: When Pharaohrtegdis dream to the
chartumim and wise men, he did not report it adelya Rashi points out
one of the more obvious examples: In his dreamT tirah tells us that
Pharaoh stood upon the Nile, considered a G-d tar®iim; in recalling
the dream for his wise men, however, Pharaoh clrhave stood on the
banks of the Nile, knowing full well he could natgway with standing on
a G-d of Egypt.

In his dream, Pharaoh dreams of seven ldatdt-fleshed cows

deleterious intermarriage and assimilation ratagyihg Jews are at historic(“y'fot mar’eh uv'riot basar”) and seven ugly, leflashed cows (“ra’ot

highs, reminiscent of the Greeks' spiritual attadkeere is no Beit
HaMikdash, and, unfortunately, the vast majorityeivs do not observe
Mitzvot because of indifference or lack of exposUiee parallels between
our current exile and the Greek exile are mortdyin Querulous many
say there is no foreseeable end to this Greek éoileur Jewish nation is
incorrigibly divided. Chanukah, however, shows of¥ige. In the first
Galut Yavan, the Jews were saved by retaking couitterael,

mar'eh v'dakot basar”); in reporting the dream tos¥f, however, he
chooses different words to describe the cows.myndream...seven cows,
fat-fleshed and beautiful (‘y'fot to'ar’)...and seveows...poor, very ugly,
and lean-fleshed (‘rakot basar’).” When Yosef begifot to’ar,” he

recalls his mother, Rachel, whom the Torah dessidisey'fat to’ar; when
he hears “rakot basar,” he recalls his aunt, Lediom the Torah describes
as “V'einei Leah rakot.” (Although the spellingdiferent, the

reestablishing their Jewish identity, and showlreg God's presence residepronunciation is the same.) The Leah-cows, YoseBthers, tried to Kkill

among Bnei Yisrael. We should learn from the fsiut Yavan, show our

identity to the world, and reveal that God, alseihcealed, resides with Am

Yisrael. For centuries, publicly lighting Neirot @mukah would endanger
one's life; fortunately, we live in a time whictoals us to proudly and
conspicuously light Neirot Chanukah without feah&l we light the
Chanukah candles, therefore, we should assertrogue identity to the
world. It is thus paradoxical that Chanuké#te tholiday when Jews are
most conspicuously Jewish, is the holiday unfortelyadulterated with
non-Jewish themes. Sadly, Chanukah has somewhphetnto a
modulated version of another major holiday in DelsemWhen we kindle
the sacrosanct Neirot Chanukah this year, perhapsught to turn the
light inward: LeHarot, to show ourselves the prasioescue from Galut
Yavan, which will be repeated only after we reallze imperative LeGalot,
to reveal to ourselves and appreciate our unicertilgt as Jews, a people
G-d chose from among all other nations.

From:Rabbi Goldwicht [rgoldwicht@yutorah.org] Sent: Thursday,
December 29, 2005 10:08 PM To: Shulman, Charldsjet: Parashat
Mikeitz 5766 WEEKLY INSIGHTS BY RAV MEIR GOLDWICHT

Parashat Mikeitz

Our parasha, Parashat Mikeitz, opens witir&h’s dreams and endssichah can be found here.

the Rachel-cows, Yosef.

From this, Yosef understood that Pharadhéams were personally

relevant to him. In solving Pharaoh’s dreams, ks @lso solving his own.
He interpreted Pharaoh’s dreams as a sign thaf$aswvn family would
soon arrive in Mitzrayim, and saw his opportunéhyatlvise Pharaoh in the
hopes of being placed in a position that would &nhimn to ease his
family’s transition into Mitzrayim.

In short, in the process of helping Phanaattize his dreams, Yosef
brings his own dreams to fruition—not to rule olaéx brothers, but rather
to ease their transition into Mitzrayim where tlwewld live as equals, as
brothers are meant to be.

Dreams are a significant part of our exiseeas Am Yisrael. “When
Hashem brought back those who returned to Zionyere as those who
dream” (Tehillim 126). It is important to drearoy bne who dreams,
achieves. But it is even more important to helpedt realize their dreams.
Through this, we will merit the fulfillment of alif our dreams in a way that
increases the glory of Heaven.

Shabbat Shalom and Chanukah Sameach!

Meir Goldwicht

The weekly sichah is compiled by a student. Please feel free to
forward the weekly sichah to friends and familyydti aren't yet
subscribed, you can subscribe here. A PD$toreof this week's
We would be delito hear your thoughts

with Yosef's rise to power. The previous parasharashat VaYeishev alsoand suggestions at talliskattan@sbcglobal.net.
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Here we are: We are ready to be slaves to my lottd e and the one in
whose hand the goblet was found." (44:16)

We see what seems to be a contradictory patférehavior in the way
the Shivtei Kah, twelve tribes, were acting. Iiifiavith Yehudah at the
helm, they seemed to be acting almost obsequiEséy were taking the
blame for everything, protesting that they werkatt and that they had
been sinners. Suddenly, Yosef stated, "l cannthalo The man who stole
the goblet is the one that will be held responsintel he will be punished -
no one else." As soon as Yosef made this declarafiehudah, the king of
the brothers, stepped forward, faced off againse¥,and began to speak
harshly with him. He threatened to destroy all g§j, including Yosef.

And it happened at the end of two years to tlyeaaraoch was dreaming What happened? What aspect of Yosef's statemes¢dauch a

that behold - he was standing over the River. (41:1

There are dreams, and there are dreams. Someoaea@mmented to
Horav Yisrael Salanter, zl, father of the musstrical development,
movement that "life is but a dream." Rav Yisraelm®red, "It is a dream
only to those who are sleeping." Some other indiisl view life as a
nightmare and attempt to escape it. It all depepds: who you are; your
perspective; and how you live. Ultimately, onetsaiins will be an
expression of himself. Yaakov Avinu dreamed; Yarefamed. Their
dreams were dreams of substance, which carriedyndfmessages. The
Chief Chamberlain and Chief Baker also dreamedjcaRharaoh. They,
too, had dreams which carried messages, but theyodiknow the deep
meaning of their dreams; they were unable to distter messages.

Let us delve into Pharaoh's dream and attermgptttact some of its
lessons. He dreamed that the seven scrawny consnaidwed the seven
healthy cows, such that the healthy cows litediftfappeared within the
scrawny cows. It was as if it never had happenedoitN/sical alteration
whatsoever occurred in the appearance of the sgreoms. Two
anomalies about this dream surely bothered Pha@ifotourse, he had no
idea how to discern the meaning of the dreamg, Ems/s are not
carnivorous. Thus, it is not likely for the scraneows to swallow the
healthy cows. Second, the fact that no physicaligharanspired in the
scrawny cows leaves us wondering.

We can understand why Pharaoh was so disconc#edf interpreted
the dream to Pharaoh's satisfaction. A hunger woeddr that would be so
unnatural that it would "swallow" up the years tary, to the point that
they would be completely forgotten. We can derivetaer worthwhile

transformation?

Horav Eliyahu Lopian, zl, refers to the executidrthe Asarah Harugei
Malchus, ten sages who died martyrs' deaths dtahds of the Romans.
Chazal tell us that before they accepted deatly rétpiested that Rabbi
Yishmael ascend to Heaven and discern if this gidzeilecree, was
Heaven-sent or the natural reaction of an anti-8eking. The question
that glares at us is simple: What difference didake?

Rav Elya explains that had the sages discovlegdttis decree had not
originated in Heaven and that it had been pureyihrk of an evil
Emperor, they would not have accepted death. Thepdahave fought the
Romans. With the same esoteric power that perntltieah to ascend to
Heaven, they would have overpowered the Romans.i§possible when
the decree is not from Heaven. When it is clearttireHeavenly Tribunal
has declared that they be executed, there is mpthidiscuss. Hashem has
spoken. We listen, and we accept.

The Shivtei Kah had a similar reaction. They westaware of any sin on
their part which would have caused them to be dgegpof such ghastly
treatment by the Egyptian viceroy. The only sligffitaction that gnawed at
them was the incident concerning Yosef. They imatet)i accepted the
consequences, even though they had not stoleiiviegoblet. They
accepted it as their retribution for selling Yoséfashem has discovered
the sin of your servant." They believed that Hashemnted them to
become slaves as punishment for an earlier sih@ngart. They asserted:
We will, therefore, all become slaves, becausenealhresponsible.

This was all satisfactory until Yehudah heard tirdy Binyamin would
remain as a slave. They immediately recognizedtitimtvas not a

lesson from the scrawny cows' post-swallowing aprez. The Sfas EmesHeavenly response to their sale of Yosef, becairsgBin had not been

gleans from here that within the forces of evikefbrces of good. Without
the good embedded within, the evil would be unabkxist even for a
moment. True, we do not always see the good wiltterevil. Indeed, the
evil is so intense that it is impossible to belidvat amidst this evil good is
concealed. That is, however, the lesson of thensgraows. Their physical
appearance defied the human eye to notice thehjealtvs within, but
they were present.

This lesson has a practical application for ugimes we stand in
wonderment, stupefied by the success and triumgiibfThe feeble-
minded even begin to believe that it is all oveit leas triumphed. In with
the bad; out with the good. Those who are astute, ave guided by their

deep-rooted belief, understand that the truth esembe abrogated. Often,

it is concealed under many layers of falsehoodittisiburied underneath.
On the contrary, the truth is what sustains theaed falsehood without!
Pure falsehood has no leg to stand on. In omtestfeker, mendacity, to
thrive, a little truth must be mixed in. All of thegus ideologies-- the
philosophies of deception and misrepresentatidhefacts-- are able to
exist only with the support of the little good erdbded within. If we take
the time and make the effort to analyze these peeveredos, expounded

involved in that episode. They were the ones whibduéd Yosef, and,
therefore, they should be the ones to be sold Bimyamin, who had not
even been there. It was at that moment that it éavam them that Yosef
was simply a wicked man out to satisfy his evidemcy. They would not
tolerate this. If they were innocent, they would accept punishment. This
is when Yehudah stepped in and threatened Yosef.

How fortunate is he who lives in such a manném accepts Hashem's
decree, because he is willing to acknowledge taas hot perfect. How
much greater is he who can say unequivocally, Vetdone no wrong."

Chazal further elaborate this idea when theyedle conversation that
took place between the executioner and Rabbi Chdxn Teradyon.
Apparently, money that had been set aside for Panichmoney that had
been designated for tzedakah were mixed togettaabiRChanina became
aware of this, and he remarked, "Woe is me, perhlapsame liable for
Heavenly excision." It was precisely at that monthat the Roman
executioner knocked on his door to notify him thatwas being
summoned to the executioner's block: "Rabbi, itheen decreed on you to
be wrapped in your Torah and burned together with i

The time arrived, and the executioner wrappecdRabanina in the

by individuals who take hypocrisy to a new nadie, will see that they exist Torah, setting fire to the pyre that had been platéis legs. The fire

only because there is some inherent good or tritttinnthe foundations of
their belief.

So Yehudah said, "What can we say to my lord? damwe speak? And
how can we justify ourselves? G-d has uncoveredithef your servants.

consumed the wood, but miraculously it did not toRabbi Chanina. This
brought the executioner to wonder if he had thietnigan. "Perhaps you
are not Rabbi Chanina," he queried.



"Itis I," answered Rabbi Chanina. "You have tberect person." "Why
does the fire not consume you?" the executionexcaskmade a vow that
the fire would not harm me until | confirmed thlistwas a Heavenly
decree. Wait a moment, and | will inform you wheting death has been
decreed by Heaven" was Rabbi Chanina's mattecbfdaly. The
executioner was in a quandary. Individuals whothadability to decree
death on themselves were clearly beyond the jatiediof the Roman
Emperor. How is it that the Emperor's decree whalde an effect on
them? At what point are they under the rule oflding, and when are they
in charge of themselves?

He turned to Rabbi Chanina and said, "Rebbequickly, and | will take
your place. Whatever the king had in mind to dgan, he can do to me in
your place. | will be your surrogate."

Rabbi Chanina looked at him incredulously, excalag, "Simple man! If
Heaven has issued a decree against me, wherewan Do you think that
Hashem has no other agents to do His biddingte th shortage of lions,
bears and vicious wolves? You should know thatlldig regardless,
because that is the Almighty's decree, but dohiokffor one moment that
Hashem will not exact punishment from you for yoamplicity in this act
of murder."

The executioner was shaken by these words, aidrhediately acted
upon inspiration by jumping into the flames, crymg to Rabbi Chanina,
"How you will die, | will die, and there | will bburied; and as you will live
(in Olam Habah), so |, too, will live." Inmediatelyereafter a Heavenly
Voice was heard, "Rabbi Chanina ben Teradyon améxdcutioner are
both prepared to enter into eternal life in Olanbata"

We now understand the depth of the brotherspaacee of the Heavenly
decree - as long as they felt it had been isswed Heaven. Once they
discovered, however, that it was all the work @f tavil" viceroy, they took
issue and were prepared to battle the entire cpuFitey had not sinned.
Thus, they refused to be fodder to satisfy thetratyi evil whims of the
Egyptian ruler.
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Joyous Torah Treasures
A Collection of Rabbinic Insights and Practical Azl
by Sam Friedman, M.D.

Yosef and Chanukah

TheShulchan Aruclis the classic Code of Jewish Law written by Ratimef Karo, who lived from 1488-1575.
TheShulchan Arucheaches that certain specific Torpgbrtions are always read in close proximity toaiarholidays Qrach
Chayim428:4). TheTorah portion parshg entitledVayesheis usually read near the holiday of Chanukitast of
Parshas Vayeshaliscusses Yosef and the beginning of his lifedydE. This suggests that there may be a relationship
between Yosef and Chanukah. This essay plore this relationship and some interestingsdbat are related to the word
man (Chanukah). Chanukah commemorates the victory of thesJmwer the Syrian-Greeks in 165 B.C.E.
According to the Rambam (1135-1204, great Talmudixtifier of Jewish law, philosopher, and royaygibian), the
"...Greek kingdom issued decrees against the Jeyeisple, [attempting to] nullify their faith andwsing to allow them to
observe the Torah and its commandmentdJiSt{neh TorahLaws of Chanukah 3:1). Similarly, thAl"Hanisim' prayer
that is recited on Chanukah relates that "...theked Greek kingdom rose up against Your peoplelispamake them forget
Your Torah and compel them to stray from the sgstut” The aim of the Greeks was not the phydiestruction of the Jews,
like Haman's intention in the days of Mordechai &sther, but rather their spiritual demise. The Greeks sought to
annihilate the Jews spirituallf-or example, thidrash Bereishis RabbafR2:4) relates that the Greeks ordered the Jews to
write that they have "ngortion in the God of Israel." The Greeks soughdrtaulShabboscircumcision, and
the sanctification of the month$/ggillas Antiochu4.:9). Interestingly, the desire of tHéreeks to abolish the sanctification
of the months, may relate to the fact that Chanugahe only Jewish holiday, besides Rosh HaShanahinttiades a
VvTh ¥xd, the beginning ofa new month. Rashi tells us that the Greeks de¢hegevery Jewish bride must first
have sexual relations with the local Greek commandemfoentary of Rashi oBhabbo23a). The Rambam teaches that
the Greeks "...entered the Sanctuary, wrought haithin, and made the pure become impure Mighneh TorahLaws of
Chanukah 3:1).  Yosef is the role model for all generations, simahow to succeed as a Jew whiléng among gentiles
outside of the Land of Israel. Even though Yoses s@ld into exileby his own "God fearing" brothers, he never reggttis
family’s religion. If he had sinnedhile living in Egypt, none of his family would haknown. After Potiphar’s
wife attempted to seduce Yosef, he was imprisoBedeishis39:20).Despite being sold by hiswn "God fearing” family,
being thrown into prison, and being the only Jegypt, Yosefemained righteoudPerhaps it is for this reason that our
Sages refer to Yosef gev" "p1xn "Yosef, the Righteous'Bereishis RabbaB3:7;Zohar, Parshas Vayesh&89b).
Yosef is the role model for the Jew in efléfe in exile is very difficult and, as aesult, a person begins to question his or
her belief in God, Yosef's example will hopefullgmind that person to remain "righteous." Our Sége® taught, based on
theMidrash Tanchuma, Lech Lect "oy ypo nian >vwyn” "The happenings of the forefathers arsign to the
children" Yosef's life is asign to the childreffor all generations as to how &ucceed as a Jew while living among gentiles
in exile. Similar to Yosef, who suffered the hardships déw in exile and still earned thile "p18n 90" "Yosef, the
Righteous," the Jews triumphed over the Greeksamdinedrighteous. The life ofpr1yn qpy" "Yosef, the Righteous" is a
sign to the childrerfor all generations, that the Jews have the strength rassimilateJust as Yosef remainedghteous
and didn’t assimilate despite having been soldibptn family, and being th¥iceroy of Egypt, so too the Jews
withstood the Greek attempt to destroy Jewish ailand religion  Since Yosef is the role model, for all generatj@is
Jew who doesn’t assimilate despite external pressuto sothe story of Yosef coincides with the holiday ca@ikah
Perhaps this is one of the reasons Baathas Vayeshewhich discusses Yosef's descent to Egypt, isliysead near the
holiday of Chanukah. Rabbi Sholomo Ganzfried (1804-1886) discussesnaning of the namenn (Chanukah)
in theKitzur Shulchan Aruclf139:1). Rabbi Ganzfried explains that "the nam@n (Chanukah) can be divided into
‘0" ' They rested from their enemies on ttreenty-fifth' [day of the month of Kislev, which ike day that Chanukah
begins]. Also, [the wordnann (Chanukah) is derived fromn' 'dedicate, for it was at that time that tiews rededicated
the Temple after their foes had defiled it." Some of the other major laws of Chanukah are hiated the word
man. There isa well-known argument, quoted@emora Shabbo2lb, that is essential to candle lighting Chanukah.
The School of Shammai teaches that on the firsttmfChanukah ondindles eight lights, and on each successive tight
number of lights continuouslgecreases. The School of Hillel teaches that offirdtenight, the obligation is to kindle
one light, and on each successive night the numbeéglufsl continuously increaseBhe law isfollowed according to the
School of Hille] and that is our current practice.Rabbi Yosef Karo (1488-1575) is best known foeéhmajor works: 1)
The Shulchan Aruclipiy 1nby) - the classic Code of Jewish Law. 2) Beis Yosefqo» m3) - a commentary on thEur
Shulchan Aruch3) TheKesef Mishnelmyn qpa) - a commentary on the Rambanisshneh Torahln theBeis Yosef
(Orach Chayim670), Rabbi Yosef Karo asks, why is it that we celeb@i@nukah for eight days? Since thevas enough
oil for one day, and the oil only burned miraculgdsr seven days, why isn‘the holiday observed for only seven days?

This is a well-known question that many of our &agave addressed. Theis Yosethimself offers three answers
for this question. ThBook of Our Heritagdy Rabbi Eliyahu Kitov (1912-1976, born in Polaard] immigrated to Israel
where he first worked as a constuction worker teefariting several important scholarly books) offtens answers to explain
why we celebrate Chanukah for eight days and nars¢ | will not present these answers because tfegamewhat
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lengthy and not directly pertinent to this essay.)Rabbi Benjamin Blech is a communal leader, teacret author oThe
Secrets ofHebrew WordsRabbi Blech points out théttese two major laws of Chanukah are hintdin the wordnawnn,
which is an abbreviation fapen n25 na2m nim 'n" "Eight candles andhe law is according to the School of Hillel."

There are two other major laws of Chanukah thebeautifully hinted at in thevord na»n. Even though it is our
practice to light the Menorah inside the house, Bemorain Shabbo21b clearly states, "The requirement is to plaee t
Chanukah lightoutsideiyanan) the doorway of one’s house." Rabbi Sholomo Gastsirites in th&itzur Shulchan
Aruch139:7, "This was the practice in the era offfishnaand theGemora" (Moadim U'Zemanim Hashalemolume 2 -
entry 140, presents an extensive discussiotoaghy we no longer follow the law as stated in @emora to light outside the
doorway.) Another important law described by Rabbi Yosefd<dartheShulchan AructfOrach Chayin672:1&2)
is that the Chanukah light should optimally be leéddat the end of sunset, "but if this time hagukto pass..., he may carry
on the kindling of lights all night" (see the commtery of theMishna Beruralhthat discusses under what circumstances one
may say a blessing, if one is lighting late). Rabbi Benjamin Blech also points out ttiagse two laws - that the
Chanukah lightsshould be kindled outside, and that the lights lbarkindled all night, are hinted at in theord nann,
which is also an abbreviation forp2n Y5 by R AYN' "Outside they ardit and their time is all night.”

Thus, the worcehann (Chanukah) is not only an abbreviationifos a1, "They rested [from their enemies] on the
twenty-fifth [day of the month of Kislev]," but ador four of the major laws of Chanukah: 1) Chanukato ise celebrated
for eight days. 2) Thdaw is according to the School of Hillel regardihg number of lights that are kindled eacight. 3)
The Chanukah lights should be kindled outside.l§ Thanukah lights may bdndled all night.

Joyous Torah Treasures A Collection of Rabbinigims and Practical Advice
by Sam Friedman, M.D.

MZARRIL/AR)
Couldnt Yosef Have Been a Little Nicer? After not seeing his brothers for twenty-two yeafssef hid his identity
from them and ".niwig npx 727" "...And he spoke with them harshly. Bereishis42:7). Instead of greeting them

warmly, Yosef devised an elaborate scheme whidoded slandering his brothers as spies, imprisoning Shjrand

framing Binyamin by plantinchis goblet in Binyamin's sack. Yosef's scheme chbseelderly father, Yaakov,

much anguish, since it delayed the return of Yaakovilsliegn and left Yaakov alone at homveorrying what happened to
them.  Our Sages refer to Yosef gg1n quy" "Yosef the Righteous'Bereishis Rabbal®93:7;Zohar, Parshas
Vayeshe89b). How could "Yosef the Righteous" deviselsefacheme that would cause his elderly father andherstso
much anguish? Many of thgreat and holy Biblical commentators have askesighestion. In the words of RabBhlomo
Ephraim of Luntshitz (1550-1619, Rabbi of Pragué anthor of the BiblicacommentarKli Yakar),

"DIN PRN NN) PIN NN IWNY 122 9y qpd NN 1 Dovn Y3 opinyy’ "Every intelligent person should be astonished why
Yosef [devised a scheme] that caudesl father and brothers pain for no reason." The Ramban (1194-1270, great
Biblical and Talmudic commentator, philosopher, Kalist, physician, and poet), in his commentarBereishis42:9,
explains that "...[Yosef] conceived of the strate§gevising a charge against them so that theyidwadso bring his brother
Binyamin to him, in order to fulfill the first drea[which is described iBereishis37:7]. It is for this reason that he did not
wish to tell them at this time 'l am Yosef, youotirer'..." According to the Ramban, Yosef devitesi entire elaborate false
scheme and caused his brothers and elderly fathen grief, in order to fulfill his dreamsRabbi Yitzchak Arama lived from
approximately 1420-1494, and is the author of thdidal commentary entitledkeidas Yitzchalde also wrote a
commentary on Aristotle Bthics Both theKli Yakarand Rabbi Yitzchak Arama find the same difficultih the Ramban’s
explanation. Rabbi Yitzchak Arama writes, "...| aBtonished at the Ramban’s explanation...As fodits@ms, leave it to
Him who sends them to make them come true. It sé&ingely foolish for a man to strive to fulfitiis dreams, which are
matters beyond his control" (quoted in commentérofessor Nechama Leibowitz Barshas Mikeitg Professor
Nechama Leibowitz (1905-1997) wrote a widely stddieach-yourself* commentary on each of the we&kigah portions.
She ended each chapter with questions for furthielysind remarked that she received hundreds as#rals of responses to
these questions. She wrote: I am enthralled...for our joint studies involveal certificates, examinations, marks,
prizes; no credits, scholarships, income-tax rabate simply the joy so deep of the one who stui@ah (quoted in
Introduction to Studies in BereishEnglish edition). Rabbi Don Yitzchak Abarbanel (1437-1508) was a
Biblical commentator, statesman, and philosophends the Treasurer of Portugal. Because of thelgp of the Jews
from Spain and Portugal, both the Abarbanel ancdRéitzchak Arama resettled in Italy. Professor Nechama Leibowitz
guotes Rabbi Yitzchak Arama and Rabbi Dgitzchak Abarbanel, who offer an alternative exfitamfor the false and
elaborate schemthat Yosef devised. TH@emorain Yuma86b teaches that to accomplishwn" “repentance," one must
succeed in not committing the same sin again whemdhe opportunity. TheGemoraadds that the opportunity must be
identical,7)9 ming nYN ApiNa” "oipn niNa "with that same woman, at that same time, andattsame place.”
Therefore,in order to make it possible for his brothers tdytrepent for what they did to him, Yosekeded to create a
similar set of circumstances so that the brothentdcprove that theywould be willing to give their lives to protect Bamin,
Rachel's other son. Subsequenifgsef slandered his brothers by calling theny " "spies” Bereishis42:9), and

held Shimon hostage in prison, so that the brothersavioxihg Binyamin to Egypt. He theframed Binyamin by putting his
goblet in his sack, so that the brothers would th@re anopportunity to truly repent for the way they trehteém, Rachel's
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oldest son. They wouldhow that they would give their lives to protectRel’s other son, Binyamin. Wheriehuda, as
spokesman for Yosef's other brothers, makes it tied he is willing to givehis life to protect Binyamin and to spare Yaakov
the anguish of losing another child Bfachel’s Bereishis44:31-34), the brothers achieve complete repeattorche way
they treated Yosef. At that point the Torah saysqoir ax rx 7x Qo N 7oxNnYy qoir 72 X71" "Now  Yosef
could not restrain himself...And Yosef said toltristhers, '| am Yosef'...Bereishis45:1&3). A simple understanding of this
is that Yosef emotionally could no longer restraiimself and therefore finally admitted his trueritiy. Rabbi Shmuel
Bornstein, the Rebbef Sochaczev (1855-1927, author of the Biblical owentaryShem MiShmuglas quotedn Likutei
YehoshuandEiturei Torah explains tha¥osef could no longer restrain himsélécause he had achieved the objective of
creating a scenario whereby the brothers coalchieve complete repentan€nce Yehuda, as spokesman for his brothers,
achievedcomplete repentance, Yosef couldn't restrain hinb&slause he no longer had any reasmoonceal his identity.
Rabbi Moshe Green, impressions on the Heamvhich is a book that is culleffom the thoughts of Rabbi
Shlomo Freifeldy"sy (who founded Yeshiva Sh or Yoshuv ¥967), summarizes the above and writes that Ygsef/ed to
be a master educator...Heeated a set of circumstances that would touchélaet of his brothers. He put them irsituation
that would simultaneously make crystal clear thetahkie they had made tselling him, yet draw them near at the same time.
Rabbi Yehoshua Scheinfetdys, discusses the ideas described abovekintei Yehoshuawhich was published
around 1958. Rabbi Scheinfeld explains that Yoseted an elaborate, slanderous scheme and accused thisrisrof being
spies, because he coutt admit his identity immediately to his brothdfdie had told his brothers when they fitrived in
Egypt that he was Yosef, it would have been imjptes$éor them to repenproperly. Had they apologized to Yosef after
learning that he was the Prime MinisterBfypt, this would not have been an acceptable gposs people tend to be
intimidated by powerful people. In addition, how sorry could theyfor selling him, if they knew thaheir sale led to Yosef
°s becoming the Prime Minister? By concealing déstity from his brothers when they first arrived in Egypt, he miade
possible for them to properly repefdr their actions. As discussed above, Yosef cteatget of circumstances
whereby Yehuda, speaking for Yosef's other brothers, miaclear that he was willing to give hige to protect Binyamin
and to spare Yaakov the anguish of losing anothRaohel'schildren Bereishisd4:31-34). TheKli Yakaradds
that Yosef specifically chose to accuse his bratlébeing "o2310" "spies” Bereishisd2:9), as opposed to some other
profession, because he wantedprevent his brothers from "snooping around" asking a lot of questions. Thegyptians
knew that Yosef was a "Hebrew" (dereishis41:12). Yosef was afraid that hizothers might be looking for their long lost
brother, since the caravans of Yishmaelites 8idianites to whom Yosef was sold frequently tréeeko EgyptTo prevent
his brothersfrom asking a lot of questions and discovering thatPrime Minister was a Hebrew, Yosafcused them of
being spies The Torah teaches,...7pan qgy 1an” "Distant yourself from a false word..(Shemo23:7). The
first Gerrer Rebbe, Rabbi Yitzchak Meir Alter (179866), teacheshat this is the only instance in which the Torah
commands us to distance ourselves frosira God dislikes falsehodazy) so much that He commands us to distance
ourselves fromit. There is no Biblical command to distance ourseli@s any specific sin, except fdalsehood ).
TheGemorateaches irsanhedrin64a and irShabbo$5a thatmy” "Truth” is the signature of God. Therefore, some of
our Sages have suggested that therest be some truth hidden in the words'pfixn qoi” "Yosef the Righteous," when
he accused his brothers of beingy " "spies” Bereishis42:9). Rabbi Matis Blumgontemporary scholar and author of
Torah LaDaasquotes the author &hevet Mussarwho points out that the worat?ym is also an abbreviation for
NNINY DD YNY yun" "op)an oinyny? "From the seed of Rachel you have stolen, toveasaiof Yishmaeliteg/ou have

sold him." This is reminiscent of the brothersesafl Yosefinx nYywi." ".naxa orypy noix nanl.ndan "...and they threw
him into the pit...and, behold, a caravahYishmaelites was coming.. Béreishis37:24-25). Based on this abbreviation, a
great deal of truth is hidden in Yosef's accusation tiistbrothers are»oym” "spies” Bereishis42:9). Therefore,

when Yosef called his brothersbym” "spies," it wasn't as blatant a las it appeared to be, and Yosef began to orchestrat
scenario, whereby his brothers weable to achieve complete repentance for havingtdoid Perhaps this is another reason
that our Sages call Yoseprasn qoy” "Yosef the RighteousBecause the ultimate righteousndsgo help others be
righteous Yosef worked diligently and successfully to eedik brothers to achieve complete repentance for hasoidy

him, and thus, regain thefighteousness
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