S® nation). Rambam says that Knesseth Yisroel is anoenity which is
contradictory with various approaches and aspédte word “Kallah”
(bride) denotes “Klal”. You mention the bride, &ler qualities -- the

To: parsha@parsha.net culmination of everything good. The same appligsléd Yisroel. Knesseth
From: cshulman@gmail.com Yisroel is all inclusive, contradictory but not aift of contradiction. On one
hand, the Torah displays greater tenderness tmaotizer to her baby. On

INTERNET PARSHA SHEET the other hand, Torah is so stern and requestsdiscipline. All ideas are
ONVAYECHI| -5767 good but not identical. What is meant by the pray@se Sholom

Bimromov” (He creates peace on high)? There is meiation of
In our 12th cycle. To receive this parsha sheetodutp://www.parsha.net and click contradictions. This is Knesseth Yisroel. It isweommiited to *Yehadus

Subscribe or send a blank e-mail to subscribe@aarsh Please also copy me at and _is _nOt take? a_lback ata Cont”radiction of _ideas. . .
cshulman@gmail.com A complete archive of previsases is now available at This is what “Birchas Yaakov” (the blessings atdb) describes. It did

http://mww.parsha.net It is also fully searchable not excommunicate a single Tribe. Actually, theafodoes not record all
which Jacob told them. Undoubtedly, he told themcimmore than is
written. But he blessed every one of them -- edebsing in accordance
This week's Internet Parsha Sheet is sponsored: with each man'’s talents. There is no use in blgsaiman contrary to his

particular talents (such as blessing one to beeat gcholar if it is obvious
in honor of Dr. Allen Goldstein on the occasion of his special birthday he doesn’t have much of a memory). In describinpuda as a “lion,” he

realized his strength but commanded him he shosédiuat the proper
Love the Goldstein’s, Tannenbaum's, Polinsky’'s, Strausses, nd time. Shimon and Levi -- the way they acted paldidy in Schem, was
Frogels wrong but they should use their zeal for constmecfiurposes. According

to the situation that may arise. When a commusitip idistress, we must
To sponsor an issue (proceeds to Tzedaka) estailman@gmail.com have zeal to save it. Thus, we find with the “Chrashoyim”. What did he
address to Shimon and Levi? They should be zealtven necessary but
be careful. If they hadn't killed the residentsSithem, what would have
been the situation? It would have resulted in cetephssimilation. “Anshe

http://613.org/rav/ravnotes2.html Shlamim Haym” (they are simple people). They (Schexpected the
Rav Soloveitchik ZT'L Children of Jacob to become completely integratetieventually would be
Notes ( Volume 3) swallowed up (won't their cattle and possessiorobes?). Thus, in their

Notice These are unapproved unedited notes [of?Rof classes given by war it was the important element of surprise. Thiusy weren'’t so horrible
Rav Soloveitchik. ... (Rav Soloveitchik did NOT writthese notes.) in their concept. With Joseph (advocating his detity were completely

[Thanks to David Isaac for typing these notes] wrong. Thus, Jacob admonished them: “Zeal mustriygiagred correctly”.
Lecture delivered by Rabbi Soloveitchik on Saayrdvening, January 13, Then he came to Yehuda. The capabilities, couaageheroism granted
1979 Parsha “Vaychi” to him by the Alm-ghty should be utilized in theoper time. To Joseph, he

I shall discuss a few insights in today’s Sedravaychi” and will discuss blessed him to utilize his beauty for the propersea Also, in this fashion,
a few lines from the previous Sedra of “Vayigadie find in Chapter 50 - he blessed each Tribe.
sentence 16 that the brothers appealed to Jost#pivifigg Jacob’s death: Why was Pharaoh so excited about the arrivabsggh’s family? He had
“forgive | pray the transgression of your brotherske no revenge -- showa simple theory! Joseph was a great administratalliways and saved
them love, etc.” Actually, Jacob never said itvéts fabricated and made ndEgypt. There is a genetic code there! Why not Haedve geniuses and
sense. Before his death “Avicha Tzivah” (father clitnmand). The word especially the father? They were very gifted, eaok excelling in this
Tzivah means turning over authority. It is the fiaad last message whichparticular area - one in commerce, one in courage,in personality. They
a person addresses to his friends before his ddths, Tzivah is excelled as the animals of the field but for “BMaiakov”, they should turn
synonymous with “Tzavoh” -- a will. We find it até end of Moshe’s life their talents into a great experience. What is dbeclusion drawn from
when he turns command over to Joshuah. Rambanmifigierimitzvah” Knesseth Yisroel? It can only come into realityaif the twelve people,
also with Tzavoh (in Torah Sh’ Bal Peh) - a mitzisla command or the unique singular personalities, excelling in différeareas (those 12 who
will of G-d. In today’s Sedra, Jocob’s last wishHtis children, assigning couldn’t agree on any subject) should combine aedolve their
their historic role is also called “Tzavoh”. He igs®d the role to each contradictions and forge a great community. Thius,American Jew is full
child; his place was assigned in Knesseth Yisf#ls, also with Joshuahof contradictions but this is what he is supposedo¢. When a Jew
“qualify him to take the leadership which was Mdshidl then!” It is the concludes the Shmomo Esrei and steps backwardsletlares “Oseh
final address to a survivor. Here with Jacob, dfterchange he gathered inSholom” - (create peace) in the transcendentaldy@&imormov) - but may
his feet and expired. it become a reality in our world. It is peace ire tmetaphysical and

In today’s Sedra, we find the first time where tanguage of the Torah isphilosophical sense. Hence, Joseph cannot touchrdtisers for once he
not prose but poetry. Later, we find poetry in SsdiBishalach” (the song touches them and disrupts the “Shvotim”, there Wwdl no Knesseth
at the sea) “Hazinu” (the song which Moshe admamighe people before Yisroel. It will vanish and disappear. “Ovicho Taikifnay Moso” (father
his death) and V’zos Habrach (the final blessinght Tribes). Here, the delivered the message before his death to all pf“&sop fighting, stop
prophecy is written in poetic category. quarreling, stop combating! Persecution will leadahnihilation. It will all

What is the general message which today's Paddeesses to us? Ofbe terminated and lost. “Our father's oration wa&nb Sono Pesha
course, it touches the very foundation of our exise. We find the Avicah” - forgive your brother’s sin. It was a cknbut brotherhood should
principles which guided our leaders and teachepetpetuate “Yehadus” prevail. After hearing this Joseph cried, ‘Why'?€@&use your behavior
(Faith). But the main message | believe is not ipe¢he Kabalistic concept determines the future of Knesseth Yisroel. Thishy he felt moved to cry.
but it conveys the idea of Knesseth Yisroel --@aomuch Am Yisroel (Am The future of the Jews was entrusted and depengmnt him. It was a
Yisroel would be merely the people collectively wdas Knesseth great responsibility.
represents the different viewpoints, the indiviéiial complexities of the  2nd Insight
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This is not homoletical but far more. What wasu®m'’s sin? He conclusion is that “Goyim” don’t understand. DeGauhcted such as
disrupted his father's couch. After the death oflitd, instead of arranging Pharaoh. It shows that the origin of the Jew isetbing else.
his couch in Leah’s tent as might seem logicalpBauranged it in the tent Thus, Moshe said “ltchem” -- he revealed the etectoseph could have
of Rachel's handmaid, Bilha. Rashi declares thatréason he did so wasbeen buried royally in a pyramid as was befittinguker in Egypt but he
because Benjamin was an infant and Bilha as hamdioak over the didn’t want this. “After 80 years in Egypt, he t#ll part of Israel. Therefore
mothership. Wishing to be close to the infant, Bawmved his couch into “ltchem”.
her tent. Reuven misunderstood the action and mecla‘Must a  3rd Insight
maidservant also be a rival to my mother Leah?” Aedmoved Jacob’'s Today's Haftorah, the death of King David is antiouation of the
couch into Rachel's tent. Thus, Reuven sinned aowt of moving Haftorah of Sedra Chayesora (where David made knthenchoice of
furniture. It wasn't such a terrible crime. Manysathe time that Leah cried successor). It is really one Haftorah. What isatv&mon denominator with
and with Rochel's death, Reuven expected bettegshiActually, it was the Sedra of today? It is the business of sucaesalraham handed down
Reuven who saved Joseph from death. It was his goeations. Yehuda the succession to Yitzchak and was contested hydsh With David,
was responsible for the selling. Now Yehuda pags#sflying colors and father selected a son and it was contested by enetin. The challenger
Reuven is given credit for nothing. Why? What ipartant is that Reuven loses and the one chosen succeeded. Sholomo dealleAdoniyahu
made one mistake and thus indirectly became retperfer “Mechiras contested! Adoniyahu was supported by the gredetseof his time. David
Yosef”, the selling. If Reuven had not rebelled Iy the brothers never decided in favor of Shlomo and Shlomo sat on thents. What do we find
would have had the “Chutzpa” to think of kilingbaother and fooling a in Vaychi? There is no contesting here. But herefimgt the last message
father. But by his thoughtless action, Reuven gied and split the camp of Jacob to Joseph such as David to Shlomo.
of Jacob. He caused dissension. His rash actiaipfieged rashness on the There are two wills, the material and the sptitdhe material is inherited
part of his younger brothers. “If he can disruptcan we.” and automatically but not necessarily the spiritthhd one can get the

The question is: where was Reuven during thimg&lHe had gone off to spiritual unless chosen by the predecessor. Weirderstand this but there
repent, to fast, to offer prayers, to say “Anayariswer me). Why did he is a special question. The Haftorah of “Chaye Saefduld have started
wait so long? Why did he choose just this timery@nd repent? Becausewith the matter of succession but there is the yumtory of the
it was not until just that moment when he saw andeustood his brothers “Shunamith” the unknown girl who was chosen as mpmganion to David
actions and realized that their boldness was thdtref his example that hein his final years. Why should we be informed of strange story of the
realized his sin. At that very moment, he wenfoent. “Shunamith™? What is the significance?

“Vayomer Yosayf El Echov - Onochi Mays, Vaylokifokod Yifkod The people supported Adoniyahu! The whole Trib¥ehuda supported
Eschem.” And Joseph said to his brothers, | die Ged will surely Adoniyahu. This is how David became King becausevas supported by
remember you! This “Pokod Yifkod” was a passwordiclthJacob the people of Yehuda. Shlomo only had Noson thph@band the security
entrusted to Joseph, Joseph to his brothers agddhtbe heads of their guard -- and for Adoniyahu it was tantamount toddation. They would
families. It was a password by which he let theravkithat there shouldn’t have proclaimed him King on the spot and it wouddthe end of the
be a false redeemer, a false hope. Consequentigsientrusted only to thecontest. Their policy was simple! They knew thaviBavouldn’t support
heads, not to the common man. Joseph told theaprit know when it Adoniyahu and so they tried to isolate David -t th@one should approach
will be. | don’t know who the redeemer is who G-l send. It may take a him. He knew nothing of it and only found out whHgasSheva came in to
few years or many years; it may come tomorrow. &uhe he surely will. him at the advice of the Prophet. They declaredidaick, not to be
First, three is the Tzavoh (the will) - then “V&d#im Es Atzmo - Sai Mizeh” disturbed. The girl (Shunamith) ministered to hind avas instructed none
(You shall carry my bones up from here). Intergstim it that the same should enter. The inner clique hired her just fois tpurpose. Thus,
“Posek” is related in Sedra “B’Shalach” - Chapt8r line 19 of Chumash Adoniyahu will be Melech (King).

Shmos. “etc, V'Haalisem Es Atzmosi Mizeh Itchem®h¢l you shall take But they made a mistake about her. If she kepBagsheva, Adoniyahu
my bones hence with you.) We find that in Sedractigydoseph telling the would be king. The miracle was that she admittedSB@&va. The entire
brothers that his bones shall be carried up, buB'Bhalach the word turn of events was due to this strange girl; st &at the others and let in
“ltchem” -- with you -- is added. Chazal declaréstt in fact, all the BasSheva and it determined the Kingdom. Adoniyalas & warrior and
skeletons of the brothers were taken up from Egy/fite departure. Shlomo was a “Chochom” -- scholar but not warii@avid took the advice

Why did Jacob make Joseph take an oath? Why wassuch great of Noson and Bassheva. Adoniyahu lost -- Shlomo.vimterestingly, we
importance? There is a great bond between the Wdrete a person is find another great woman called “Shunamith” --te¢ time of Elisha the
buried and the living. The whole Exodus would hag its dramatic Prophet. Thus, “Shunamith” was the “Sheliach”, thessenger of the Al-
appeal if all had left and Jacob was left buriedréh Therefore, when mighty.

Joseph felt he was dying, he didn’t say “ltchemittfwyou). They felt like  Lecture delivered by Rabbi Soloveitchik on Sdayrnight, January 20,
immigrants but he didn’t. The people would havetel considered himself 1979

part of the Egyptians. When Moshe explained itsaid, “ltchem”. Joseph | shall elaborate on two “psukim” of last weeksd& ( which is very
was part of you -- not an Egyptian. He was well @vthat he was a important in understanding that which follows. Tihmthers were afraid
stranger that with the death of Jacob, Joseph'’s attitudeatds/them would change.

When Joseph had to ask Pharaoh about buryinfaithisr, to leave for a “Chazal” says that is did change. It says thathhethers saw that their
couple of weeks, he had to ask thorough courtidttspugh he was secondfather is dead. It was a strange statement; hedead. But what they saw
to none in the government. “He spoke to the hofi&haroah” -- he used awas that his attitude was cooler in relationshiptiem. They sent a
messenger. Apparently, he wasn't sure of himseles,Yhe had messenger declaring, “father comanded don't takeenge, etc.” As
accomplished miracles but socially he wasn’t eqdal.was an Ivri (Jew) explained, this neer occured. Father never made awstatement. Joseph
not Mitzri (Egyptian). If Egypt was good enoughfted and to become answered, “Do not worry, Am | in G-d's stead?”
prosperous in, why wasn't it good enough for a grade was afraid to This answer, “Hasachas Elokim Oni.” (Am | in Gsdtead) is hard to
speak directly, to prepare Pharoah for the requEsé same situation understand. We find this expression also with Jacabference to Rachel
occurred in France in 1948, when Edmund Rothsahdd and requested during his time of childlessness. This type ofestant is out of context. |
previously that he be buried in Israel. DeGaullelated, “I thought he was have two answers to this question. What Joseph Ydgsacha” is not in
a good Frenchman. Isn't France good enough to b&dun?” The regard to their petition per se which incidentaligs in place and justified.
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Regarding a sin, the law requires a confessioruilif and the promise taht “You are very well established in this land but ddiorget, “You are
it will no longer be repeated in the future. Thegards sins between mandtrangers. Remember you belong to the house ohabraThis is not your
and G-d; confession and forgiveness. Concerning bBgtween man to land; you will go back.” Who could consider himseibre Egyptian than
man, in addition to confession to G-d there mustnbechilah” (asking for Joseph? He saved not only what we know as Egyptytbdt the entire
pardon) towards the man. Still, it is not the saext. On Yom Kippur, we Middle East and “Chazal” says it included Lebardmo not know when
employ both means. Towards man we ask “mechilaGi we say “Al the call will come but when it comes be ready tolgion’t know how you
Chet". That which we say to G-d we do not say tanighere are two will be treated, perhaps very well but remembereaeady to go. Why did
different apporaches and categories. | speak diffrto G-d than the way Joseph want to be buried in Eretz? It was not saciysto be buried near
| speak to man. When | approach someone for “negclifore Yom his ancestors (as his father) but in Eretz. “Wheshould happen do not

Kippur, | don’t say “Ono, Slachno”. This is onlyrf@&-d when man is

completely dependent and G-d completely independéra forgiveness of

G-d is one of the Thirteen Attributes belongingyawl G-d. To fellow man,
| speak differently -- “I did wrong, pelase forgiwee!” But to say ‘Slachno’
would be idolatry. It is two vocabularies - two tibnaries. “Vidu” is total
surrender. “I am wrong, G-d is correct. Nothingigaites my sin - it's
wrong!” How did the “shvotim” (tribes) approach &p? “Ono - Sono-"
They used the language reserved for G-d. They tisedanguage of
“Vidu”. Joseph answered them: “This is not the wayapporach me.
Address yourself to G-d; | shouldn’t be presentirdY (fear) is only to
Hashem Elokecho (your G-d). As far as | am conakrf¥éira” is wrong.
“Hasachas Elokim Oni?” It shows Joseph’s humility!

| believe there is another answer -- more sophtsd but first | must
discuss another problem. We all know there is afidgtouble with “Ayin

rebel - join the redeemer.

In today’s Sedra we read two Haftorahs. The Mjsiiva read from Isaiah,
the Chasidim from Jeremiah. In Jeremiah, Egypbtsmentioned. So what
is the common theme with the Sedra? Moshe didntitvia accept the
assignment and neither did Jeremiah. It took seegs fro the Alm-ghty to
convince Moshe. What is the common theme with oaftddah (Isaiah)?
The people didn't listen when the Prophet came thighword of G-d. But
| think there is something more. In “Yitzias Mitirg, not all left. Chazal
says that four out of five didn’t leave and remdireehind. There were
agnostics, atheists who didn’t need Abraham andvhigs. In the days of
Moshiach, every Jew will be picked up. None shathain behind. “You
will be picked up every individual. You won't hate be coerced. The
Messiah with his great personality will attract fheople. Those who didn’t
join Moshe will join Moshiach. This is the commorofif of the Haftorah

Tachas Ayin, Shain Tachas Shain” (eye for an eyethtfor a tooth). and Sedra. It is not merely the motif of Mitzraiih;will be complete
Chazal has unequivocally ruled that it means mopetmpensation -- not redemption.
as it appears. In Torah Sh’Bal Peh (Gemoro) whambREarfon began to Joseph’s oath was carried out! His bones wendcatdd! There is one
discuss the implication of the matter, he was stdpjpnmediately. The commentary which says his remains were in a royedrpid, others say it
Gemoro was instantly cut off. Never was there aksethwo interpreted it was in the Nile. On the night of the Exodus whdmwake ready to leave.
literally. Gemoro says, “stop the discussion” aedides it must be clearedMoshe was nowhere to be found. Where was he? Héheamly one who
up. It means definitely monetary compensation v8t; does Torah write it remembered, the only one who sought out Josepirsins. In “Shir
that way? It should be “Kessef Tachas Ayin” etc.ofidy for an eye, Hashirim” (Song of Songs), which is an allegory, fied, “Bikashti
money for a tooth). The Rambam answers this quesiibe quintessence Balaylos” - (I was searching for the man | wanteosim- asking the night
of the statement is such: If | say “Kessef Tachg®’Al could take the watchman). Finally, Moshe came, bearing the “Ar¢imé coffin, on the
most precious gift which G-d gave and then meralygamage if | become night of redemption.
angry. There is the recent case of a Jewish fatherin his anger towards What is so paradoxical about this? Moshe wasatgnan, he shouldn’t
a psychiatrist who advocated institutionalizing af mental child, forget. But the paradox is: It shows the Shvotinm-spite of its schisms
premeditatively shot the doctor in his eyes anddald him. With “Kessef and quarrels and splitting the house of Jacob. Wfhthem hated Joseph
Tachas” he could have paid him money and that wboeldll. If it read the most? It was Shimon and Levi who declared,| ‘ih.” It was animal
“money” it would become a cruel manner - not a arahone. There would hostility! It is strange but usually hatred is @dron from generation to
be no human perception. To kill is criminal enotogh to take away vision generation. “He who father hated, | may well hattheut really knowing
is sub-human. Is a milion dollars “Tachas” for yeNould there be anwhy. What is anti-Semitism? It is handed down ttteis taht which they
equivalent? Also, can we compare eyes? What - lkdoas one see cannot understand but carry on the hatred. It lieerited hatred from
compared with another such as an artist. So we atasay, “Kessef generation to generation. Therefore, who shoule teen more prejudiced
Tachas”. How about “Ayin Tachas Ayin” (actually €ige eye)? Is a human about Joseph than Moshe? His great grandfathercatled Joseph “vain -
court capable of measuring pain, tragedy, sufférilipis there is neither! proud -etc.” Yet it was Moshe who searched for tioffin, and took
What Torah means is: “He is deserving of losingega and to go through “Atzoth Yosef” into his tent for 40 years. He didtrentrust it to anyone
some suffering but there is no implementation. dynrdemand it but we else. He didn’t hand it over and treaed it witherewnce. In his “brocho” to
cannot implement this. No court can impose this. Joseph before his death, Moshe said, “Blessedeof.iti be his land. Let
The brothers said, “Lu Yistamaynu” -- we haver fibet he will torture us. blessings come upon the head of Joseph!” Mosheedahe wrong which
“V’'Hoshayv Yoshiv” and he will turn the evil on wsst as we did to him - had been done. Thus, in Mitzraim the people beammletely unionized,
by selling him into slavery. “I would like to seew in prison for eyars -- pursued the same way of life with unity. Had notdWle united them,

taken away from such a wonderful house a wondéathkr. But | cannot
measure it, | cannot do it. You'll never understavitat | went through.
Instead, “Hasachas Elokim” -- am | in G-d's stehadtannot do “Ayin
Tachas Ayin” - only G-d can do exactly. Therefdhere is no retaliation!

Third “Posek” or insight

Sentence 24 and Sentence 25 of the final Chayftéraychi seem
redundant. The first declares: Joseph said torbthérs, “I die but G-d will
surely remember you and bring you out of this lemdhe land which he

Yitzias Mitzraim wouldn’'t have occurred. We are ased of being too
clannish. If we don’t care, who will care? You aepposed to support
anyone but especially your brother -- who beconoes. All was dependent
if Bais Yaakov will become reconciled. Bereshis @tinos are books of
reconciliation. We find this message in Haftoraiy@gh (Ezekiel “It will

become “One nation”.

swore to Abraham, Isaac and Jacob.” Sentence 2i5,r&and Joseph took from TorahWeb.org <torahweb@torahweb.org> jestbRabbi Hershel
an oath of the Children of Israel saying, ‘G-d wilirely remember you andSchachter - Regarding Mesirah

you shall carry my bones up from hence!” It seesaperfluous - it is

written twice. The first sentence is no requestdemand. He told them,

http://www.torahweb.org/mesirah/
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Rabbi Hershel Schachter Regarding Mesirah Perfect for printing and use at your Shabbos tisch.

The prohibition of mesirah is well known among gielus Jews. The VAYECHI5757 & 5762
severity of this issur becomes ever so clear whenread in Shulchan A. Summary
Aruch that a mosser is dino ke’akum with respeatititing a sefer Torah 1. Yoseph’s Promise; Yoseph visits Yaakov on désthbed. Yaakov,
(Yoreh Deah 281:3) and with respect to shechit®krfah ibid 2:9). Even then 147 years old and near death, sent for Yoargdhmade him promise
if the mosser is otherwise an observant individaakl is meticulous in that he would bury him in Canaan (the resting plafceis fathers), rather
fulfilling his religious duties, because he demeatsts his rejection of the than in Egypt. Sometime later, Yoseph was inforried Yaakov was il
unity of all of Klal Yisroel (by his act of mesirgte is treated as an akumand went, along with his sons Ephrayim and Menadielisit him.

(see Rambam, Hilchos Teshuva 3:11 and Nefesh Hbora®35). 2. Yaakov blesses Ephrayim and Menasheh. YaatiovYoseph that

If, however, one is guilty of a crime, and acaogdto the law of the land Ephrayim and Menasheh would be counted among Y&akan sons and
deserves a prison sentence, or will be put to deatn though accordingwould each head a Tribe. Yaakov kissed, huggedandyht close to bless
to Jewish law his punishment would not be as sevbki® is not mesirah Ephrayim and Menasheh, placing his right hand dmr&pm (the younger)
(see Ritva to Bava Metsia 83b; Dvar Avraham vplgl 8). One would still and his left hand on Menasheh (the elder). Yosbphght that Yaakov
not be allowed to hand this individual over to tal authorities because had mistakenly reversed the order of his handstiéedi to correct them.
this is the equivalent of returning aveidas akunmictv is usually not However, Yaakov refused to change the positionie@fhlands, predicting
allowed. In an instance of avoiding a chilul Hash@mt like we would be that while Menasheh’s descendants would be greutralyim’s would be
obligated to return the aveidas akum, so too weldvoe obligated to hand even greater.
over this individual (see Rama, Choshen Mishpat B3B38 3. “Birchas Yaakov” (The Blessings of Yaakov).akav called each of

If the non-Jewish governmental authorities knowattone Jew is his sons to his bedside, blessed them, prophels@d aach Tribe’s future
concealing information about another Jew in ordersave him from and described each Tribe's special attributes hadacteristics.
punishment, the Shulchan Aruch (Choshen Mishpa&)2&nsiders this a 4. Yaakov Dies. After instructing his sons to yohim in the Cave of
situation of chilul Hashem. Similarly, for many @eations it was the Machpelah, Yaakov went to his bed and “returneuggeople”.
practice that if a gneiva had occurred, and suspitiad fallen on the 5. Yaakov Is Buried. Yoseph fell upon Yaakov'sdaand wept. The
Jewish community, rather than allow that suspit@hover over the entire Egyptians mourned Yaakov's death for seventy daygh Pharaoh’s
community, the roshei hakehol, with the permiss@nthe rabbonim, permission, Yaakov, along with his brothers andrtheuseholds and the
would inform the non-Jewish authorities who miglasgibly be the real elders of Egypt, returned to Canaan to bury Yaakothe Cave of
ganav (Be'er Hagola, Choshen Mishpat 388:12). Machpelah.

Even if one is guilty of a crime and deservesunighment according to 6. Yoseph Reassures His Brothers. On the retigrot Egypt, Yoseph's
the laws of the land, but due to anti-semeticuattis he will probably suffer brothers feared that, now that Yaakov was deadeposwvould seek
more than if he were a non-Jew; or, the (statespprconditions are suchretribution and so they sought his pardon. Yoseassured them that he
that he will suffer at the hands of the other inesgfpor at the hands of thewould not seek revenge, assuring them that he wanrtinue to support
guards) in a manner that is not proscribed by taen turning the offender them and their children.
in would constitute mesirah, since his added smffewill be shelo kadin. 7. Yoseph Dies. Before Yoseph's death, Yosephenthd Children of
However, mesirah is permitted in situations where © a public menace Israel promise to take along his remains with tiveinen Hashem returned
(see Shach to Choshen Mishpat 388, 59), or if enghysically or them to Israel. Yoseph died at 110 and was plactaccdffin in Egypt.
psychologically harming another individual (for exgle, in instances of
sexual abuse of children, students, campers atcspausal abuse) (see B. Divrei Torah
Shach to Choshen Mishpat 345, 45).

The Jewish community does not have the abiliiptestigate these types 1. Liimode Ul'Lamed Rabbi Mordechai Katz)
of cases. Wherever there are raglayim ladavar ttiexre seems to be a a. “And He Lived”. Why isn’t the word “death” udén connection with
problem, the proper government agencies should tetacted to Yaakov? In fact, the Parsha, which recounts Yaakaath, is entitled
investigate. “Vayechi” (“and he lived”). Taanis 56 teaches tifatre are two deaths - a

Just as in other areas of halachah, one shonklttca competent morehphysical death and the end of one’s influence emghét on the world. For
horaah when faced with such a shayla. Just becmeses knowledgeable many people, the two are simultaneous. Howevelaakov's case, he
in Yoreh Deah vol. | or one delivers a good pilghiur on sugyos in accomplished so much during his lifetime that hiBuence and impact
Nashim or Nezikin, it does not necessarily folldwattthat individual will be survive even to this day. We should strive to aqu@in something
qualified to pasken on hilchos mesirah - lehakétbachmir. worthwhile during our lives so that our achievensenill live on.

Copyright © 2007 by The TorahWeb Foundation. Wdhts reserved. b. Ephrayim and Menasheh. Ephrayim and Menasherie singled out
Audio (MP3 and CD) - http://www.TorahWeb.org/audidideo - during the blessing of the sons for two reasonsthi{ay were the only

http://www.TorahWeb.org/video Divrei Torah -members of Yaakov's family born in “golus” (exil&espite the competing
http://www.torahweb.org/dvarTorahlndex.html Shiurim of Rav temptations of golus, they remained true to Haskgmihciples; (b) they
Soloveitchik zt’l - http://lwww.torahweb.org/ravSeiml Palm Pilot are emulated for their lack of envy for each otfeeg., Menasheh was not

TorahWeb Archive - http://www.TorahWeb.org/palm gobscribe, email jealous that Ephrayim received a greater blessing).
“majordomo@torahweb2.org”, with the following ONLI the body of c. “Achdus” (Unity). The Ari HaKodesh commentsathwhen the two
the email: subscribe weeklydt “yuds” of Hashem’s name are written together, gtiets can’t be erased.
However, if one “yud” is higher than the other,idtnot the name of
Hashem and can be erased. The reason for thiatighthtwo “yuds” must

http://www.anshe.org/parsha.htm#parsha not be rivals and must consider themselves equdy then do they
Parsha Page by Fred Toczek symbolize Hashem. Similarly, two Jews can evokehidass spirituality
A Service of Anshe Emes Synagogue (Los Angeles) only when they work together harmoniously, andwben one considers

himself above the other. Egotism leads to destmeind rivalry and hatred
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can only cause the downfall of B’nai Yisroel. Itvidien Jews are unitedpeace mind -- the state in which one must be tepi@nd study Torah --

and accept each other as equals that B'nai Yisaelthrive and flourish, doesn’t come from physical comforts, but from anasmess of one'’s

and bring credit to Hashem and His Torah. ultimate life goals. When you focus on this, yoe aonstantly traveling

toward your goal and will never be overly disturlmedbroken. Yissachar,

2. In the Garden Of The Torah (tHaibavitcher Rebbe Rabbi the Tribe devoted to Torah study, “bowed his shensido bear” -- i.e., by

Menachem M. Schneerson, z'tl) training himself to bear any difficulties, he wasleato reach the highest
a. Light In Darkness. Why were Yaakov's best gespent in Egypt, not level of peace of mind in all situations.

Canaan?: (i) the Alter Rebbe, Z'tl notes that evefore Yaakov arrived in

Egypt, he sent Yehudah ahead to Egypt to establigrshivah; when one 4. Love Thy NeighborRabbi Zelig Pliskin)

studies Torah, one comes closer to Hashem, allowsirgto live with true  a. True kindness is helping someone without dieyior motive. Yaakov

and genuine vitality, even in Egypt; (i) the thireé Yaakov's life was to told his sons “If | have found favor in your eyes. .seal me with kindness

draw close to Hashem through Torah study; yet,ith&'tdstay in the tents and truth and bury me not in Egypt”. Rashi comméimas kindness to the

of Shem and Even (the leading house of study ira@an-- rather, his life dead is true kindness, for one who does such kssddeesn’t look forward

encompassed a variety of circumstances and chaefieajowing him the to any payment. Whenever we do something for otlwegsshould emulate

opportunity to prove that the connection he esthbli through Torah studythis kindness and have their, not our own, beirefitind.

was genuine; and (i) not only did Yaakov studut e involved his b. Smile at others. Yaakov blessed Yehudah thedar‘eyes will be red

children and grandchildren and was thus able tengixthe holy atmospherewith wine and your teeth white with milk” (i.e.,gHand will be fertile so

of Canaan to Egypt. that it would produce an abundance of wine and)niilke Talmud teaches
b. Yaakov Still Lives in Each of Us. Yaakov's cmction to Hashem wasthat “teeth white with milk” can be read to meaatttvhen one shows his

perpectuated beyond his mortal lifetime. Regardtdsene’s conduct or teeth (by smiling) to another, it is better thawirngy him milk; while milk

level of observance, every person remains a Jevslaai@s a connection tonourishes the body, a smile enters the mind ang. bod

the entire Torah and Yaakov's spiritual legacy.tis Torah teaches, “the

Torah which Moshe commanded us is the heritageeotongregation’ of 5. Kol Dodi on the ToratRabbi David Feinstein)

Yaakov”. This is Shabbos Chazak (the “Shabbos d@ffReement”) since  Soliciting Hashem’s Help. Why does the blessifighe sons state that

we declare “Chazak, Chazak, Vinischazaik” (“berstdoe strong and mayHashem should “make you like Ephrayim and Menashedtfier than may

you be strengthened”) as we complete Beresheigubhrthe awarenessyou “grow up” (i.e., work hard on your own) to bece like Ephrayim and

nurtured by this Parsha -- i.e., that we all hagerbgranted a heritage ofMenasheh? Chazel teach that even the most righfgenssn needs help

life expressed through a connection with the Towaid that there will from Heaven in overflowing measure. For examplspiheone decides not

come a time when this connection will blossom --caa acquire the inner to keep his store open on Shabbos, he must makdebigion himself. He

strength to confront our challenges. can, however, ask Hashem to make it easier (egsehd him more
customers during the week). This principle teachgghe intent of the
3. Growth Through ToralR@bbi Zelig Pliskin) blessing which Yaakov suggested for his descendintise blessing of the

a. Unity creates love and love creates forgiven¥aakov called his sonschildren, we aren’t asking that Hashem “make” cuildecen into righteous
together to achieve “Achdus” (“unity”). Only whehetre is unity among people since this can only be accomplished thrahgir own hard work;
the descendants of Yaakov can there be redemption. rather, we are asking that Hashem help them in evieatways He can,

b. Work to not act impulsively. Yaakov told Renvhat he was “unstable operating through the natural processes of the dworhe fact that
as water and would not have pre-eminence”. Thelirsmetaphor shows Ephrayim and Menasheh -- who grew up in conditieast favorable for
us that, just as water flows quickly, so is thedwdr of someone who actsspiritual greatness -- grew up to be such rightepesple shows that
impulsively. If we don’t weigh the consequenceof behavior, we can Hashem must have given them more than the usyaltbeichieve their
make many harmful mistakes and cause much damage. aspirations, a wish we have for our children.

c. All traits must be utilized in appropriate amés. In talking about
Shimon and Levi, Yaakov said “I will divide them ang the rest of
Yaakov and spread them among Israel’. The Chasder 8gplains that http://www.chiefrabbi.org/
while Shimon and Levi overreacted with violence Bbnah’s benefit, the Covenant & Conversation
other brothers did nothing. By “spreading out” thesiger among the other Thoughts on the Weekly Parsha from
brothers, Yaakov was ensuring that they would allehthis trait in the Sir Jonathan Sacks
proper amount. To be a complete person, everynnadt be used, although Chief Rabbi of the United Hebrew Congregations bg tBritish
we must look to the Torah to clarify the right timpace and amount for Commonwealth
each trait. [From 2 years ago - currently 5765]

d. Power over oneself is real power. Yaakov saf@hudah is a lion’s http://www.chiefrabbi.org/tt-index.html
whelp, from the prey, my son, you have gone up.5HRanotes that Vayechi The White Lie
Yehudah elevated himself in two ways -- by stoppiig brothers from Is it permitted to tell a white lie? If a murdeis at large, brandishing a
kiling Yoseph and by publicly embarrassing himgelave Tamar. Rabbigun, and his intended victim takes refuge in yoomde, are you obligated
Yeruschem Levovitz cites the Kuzari that righteusene who rules over to tell the truth when the would-be killer knocks your door and asks, “Is
himself and his impulses; such a person is worthpeing a ruler over he here”? Immanuel Kant, the greatest philosophenaglern times, said
others, because he will rule with the same riglgeeas with which he Yes. We should always tell the truth, whatever ¢ireumstances and
rules himself, and is why Yehudah merited being Thibe of the future consequences. Judaism says No. Not only is it pedrtd tell a white lie to
Kings of Israel (and Moschiach). save a life. It is also permitted to do so for $hke of peace.

e. True peace of mind comes from being able tefall circumstances. The sages derived this from two episodes, otieisrweek’s sedra. Jacob
About Yissachar, Yaakov said: “And he saw that weas good, and the has died. The brothers fear that Joseph will ndw tavenge for the fact
land that it was pleasant, and he bowed his shiautddear.” Why was the that they sold him into slavery. They devise atatram:

Torah given at Mt. Sinai (in the wilderness) and mothe calm and They sent word to Joseph, saying, “Your fathér tieese instructions
peacefulness of Israel? Rabbi Levovitz noted thiatis teach us that truebefore he died: ‘This is what you are to say teepbs| ask you to forgive
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your brothers the sins and the wrongs they comdhittetreating you so who believed they were in possession of the trutfileatheir opponents
badly.” Now please forgive the sins of the servasftthe G-d of your were sunk in error. To make peace between hushaddvde (Abraham

father.” When their message came to him, Josepht. widgere is no and Sarah) and between brothers (Joseph and Jatobisons) the Torah
evidence that Jacob ever said the words attribtdetiim. The sages sanctions a statement that is less than the whatle. tDishonesty? No.
therefore assumed that what the brothers said wias Bhey concluded Tact, sensitivity, discretion? Yes. That is an itbegh eminently sensible
that “It is permitted to change [to tell a white]lfor the sake of peace.”and humane.

They derived the same principle from a second soasovell.

When three visitors came to Abraham in his old agd said that in a
year's time Sarah would have a child, Sarah laugkaging to herself: from Rabbi Yissocher Frand <ryfrand@torah.org date Jan 4, 2007
“After | am worn out and my husband is old, willnow have this 2:11 PM subject Rabbi Frand on Parshas VaYechi
pleasure?” G-d tells Abraham that Sarah disbelieW¥hy did Sarah laugh “RavFrand” List - Rabbi Frand on Parshas VaYech -
and say, ‘Will I really have a child, now that | aid?"* Tactfully, He omits  Blessings Are “Between Man And His Fellowman”
reference to Sarah’s remark about her husband lsddhd his too served Yaakov Avinu heard that his beloved son Yosef e@®ing to see him.
the sages as proof of the rule. Despite the fact that he was very sick -- indeedh deathbed -- he

Both sources are necessary. If we only had thdeewe of Joseph’s strengthened himself and sat up on the bed. [Bisresh2] The Daas
brothers, we could not infer that what they did wiglst. Perhaps they wereZekeinim m’Baalei haTosfos writes that he did namnivto bless his son
wrong to lie. And if we only had the evidence ofiG-words to Abraham, and grandchildren lying down so that people showd say it was a
we could only infer that a half-truth is permittgatd does not say anything“deathbed gift” (matnas schiv m’rah) and that heswat of clear mind at
false; He merely omits some of Sarah’s words], arotactual falsehood. the time.

Putting them together, the rule is establishedc®&kes precedence over The Rosh Yeshiva of the Chevron Yeshiva analyissteaching. Rav
truth. Simcha Zissel asks, “Who cares whether or not pethplught Yaakov was

To understand a civilization, it is necessary oy to know the values lucid or not at the time he gave blessings to Yasef his children?” The
and virtues it embraces, but also the order ofripriamong them. Many mechanics of a Tzadik's blessing [that of a Holyspa] is that G-d hears
cultures value freedom and equality. The diffiqyltestion is: which takes the blessing and by virtue of the “influence” theadiik has in Heaven, the
precedence? Communism values equality more theddre. Laissez-faire blessing is effective. As long as G-d knows “wie story is,” so to speak,
capitalism values freedom more than equality. Télegre the same ideals,it should be irrelevant what anyone else thinksrdigg the state of mind
but because they assign them different placesarethical hierarchy, they of the Tzadik when he uttered the blessing.
result in completely different societies. Rav Simcha Zissel says we learn from here theteths a difference

Truth and truthfulness are fundamental valuedudaism. We call the between a prayer (Tefillah) and a blessing (Berrdhénen we pray, it is
Torah “the law of truth.” The sages called trutle 8ignature of G-d. Yet strictly a dialogue “between man and G-d.” A blegsi however, is
truth is not the highest value in Judaism. Peac@/isy so? For this, there “between man and his fellow.” A blessing only woikshe recipient has
are two reasons. the faith that the person who is giving him thealsea has the power and

The first is the extraordinary value Judaismitaites to peace. Thewill and desire to give that blessing. Ultimatalye one who blesses is not
nineteenth century historian, Sir Henry Sumner Magaid: “War is as old the One who is dispensing the beracha. He is ondpraluit. But the
as mankind. Peace is a modern invention.” He hadhnevidence to recipient needs to have faith in him.
support him. Virtually every culture until moderimes was militaristic. When a person goes to a Tzadik or a great pdmoa beracha, there
Heroes were mighty men of valour who fought anérofiied on the field needs to be an implicit trust between “blessor” &bkssee”. If the
of battle. Legends were about great victories im. €anflict (between the recipient feels that the “blessor” is “out of itf s somehow not worthy or
G-ds, or the elements, or the children of lightimstathe children of capable of giving a proper blessing, then it waotint.
darkness) was written into the human script. It is for this reason, Rav Simcha Zissel sayat ¥aakov Avinu had to sit

Against this, the prophets of ancient Israel wibeefirst people in history up on his bed — so that it not be said that it tasblessing of someone
to see peace as an ideal. That is why the wortisiah, echoed by Micah, lying on his deathbed (matnas schiv m’rah).
have never lost their power:

He will judge between the nations and will setfisputes for many Every Rule Has Its Exception
peoples. They will beat their swords into plowskaaed their spears into Yaakov Avinu told Yosef that his children —- Msha and Ephraim --
pruning hooks. Nation will not take up sword agaimation, nor will they would have the status of Yaakov's own children, V&éu and Shimeon.
train for war anymore. This vision of a world atpe was not centuries butThey would be considered like sons. Yaakov postibilenashe opposite
millennia ahead of its time. Yaakov's right hand, thinking that his firstborn ositd receive the

At the same time, Judaism took a more subtle wétvuth than did the “stronger” blessing. However Yaakov crossed hisdsamplacing his right
philosophers of antiquity. In logic, a sentenceitiser true or false. There ishand on Ephraim who was at his left side and piptiis left hand on
no third alternative. In Judaism, by contrast, hrig many-faceted and Menashe who was at his right side. [Bereshis 4&84]3-
elusive. Of the disputes between the schools délHihd Shammai, the | saw an insight in the name of Rav Yaakov Kansye zt'l. The
Talmud says, “These and those are the words ofiing G-d.” Some Gemara says [Shabbos 10b] that a person should skoe favoritism
believe that, though now the law is in accord wfitk school of Hillel, in among his children, because the entire incideth@fsale of Yosef and its
the Messianic Age it will follow the view of Shamma&lltimate truth entire aftermath -- leading to the exile in Egypalt came about because
forever eludes us. Maimonides held that we can kmbyv what G-d is not; Yaakov showed favoritism to his son Yosef. If thisranyone who should
not what He is. “If | could know G-d,” said one sagl would be G-d.” have learnt his lesson from the pitfalls of sucloféism, it is Yaakov. Why

There is such a thing as truth in the eye oftiéleolder. The school of does Yaakov appear to be making the very samekmisiaover again on
Hillel held that one should always say at a weddiiige bride is beautiful his deathbed? Was he not showing favoritism to ¥@geandchildren over
and gracious.” But what if she isn’t, asked Shanvill you tell a lie? In  his other grandchildren, just as he had showedif&m to Yosef over his
the eyes of her husband, she is beautiful, answiiliet! other brothers those many decades earlier? Why iadw saying: “All

Truth matters, but peace matters more. That @aidm’s considered other grandchildren are only grandchildren, bus¢éhgrandchildren are like
judgement. Many of the greatest crimes in histoeyeacommitted by those children?” History seems to be repeating itself!
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And if it is not bad enough that Yaakov is noncerned about the unlike the judge dispensing justice, cannot dispédnis teachings uniformly
jealousy between the cousins — what about sibliradry? Even between to all students. Chinuch has to be tailor-made.

Menashe and Ephraim, he singles out the youngeEgpbmaim for clear  Transcribed by David Twersky; Seattle, WA Daidversky@aol.com
favoritism! Technical Assistance by Dovid Hoffman; Baltimore, DM

Rav Yaakov Kamenetsky offers an amazing chiddoskelty] in raising dhoffman@torah.org
children: The rule is that a person should nevemsFavoritism among These divrei Torah were adapted from the hashgaféion of Rabbi
children. But the Rule of Rules is that “to evanlerthere is an exception.” Yissocher Frand’'s Commuter Chavrusah Tapes on theklw portion:
Rav Yaakov insists that there are exceptions tauleethat one should not Tape # 531, Burial In Eretz Yisroel. Tapes or a
show favoritism to any of his children. There asens times that one child complete catalogue can be ordered from the Yad igkicistitute, PO Box
requires more time, more effort, or more conceamtanother child. 511, Owings Mills MD 21117-0511. Call (410) 358-®4Dr e-mail

Anyone who has more than one child knows th&mdiht children require tapes@yadyechiel.org or visit http://www.yadyechig)/ for further
different things. When selecting automobiles, theme “high maintenance information.
vehicles” and “low maintenance vehicles.” The saimag applies with RavFrand, Copyright © 2006 by Rabbi YissochenBrand Torah.org.
children. Some children are “low maintenance chitdr They go to school, Torah.org: The Judaism Site http://www.torah.d?Pgbject Genesis, Inc.
they behave, they make their bed, they brush teeth, they are respectful learn@torah.org 122 Slade Avenue, Suite 250 (60@)}1350 Baltimore,
— everything wonderful! However, some children jast the opposite. MD 21208

Rav Yaakov Kamenetsky says that when a persantkaefor whatever
reason, be it physically, emotionally, psycholoijcaor just natural
disposition -- one child requires more than angtltiee parent has to do from Rabbi Goldwicht <rgoldwicht@yutorah.org> date Jan 4, 2007
what he has to do for whatever that child need® Kas to try to explain it 6:44 PM  subject Parashat VaYechi 5767
to the other children and hope and pray that thi#ynderstand. WEEKLY INSIGHTS BY RAV MEIR GOLDWICHT Parashat

A person should not do this capriciously or withoeason. That is the VaYechi
point of the previously cited Gemara. For whateeason, the calculation At the end of sefer Bereishit, we find YaakovirAvs last words before
Yaakov made vis a vis the favoritism he showed Yeses in error. But his death, in which he describes the history of avt haMachpeilah,
Yaakov now saw clearly that Ephraim and Menashe thale treated which Avraham purchased from Ephron haChiti. H3aakov's sons
differently than the other grandchildren. never heard of Me'arat haMachpeilah? Were theyamiiar with its

Why did they need to be treated differently? dtresr grandchildren grew history? Why does Yaakov end his life with thistbiy lesson?
up in a support system. They all had uncles antsaand cousins. They all Additionally, as the funeral procession travelsard Eretz Yisrael, Yosef
had a Zeida (grandfather). They had a reinforciagilff environment. escorts it to the eastern bank of the Jordan, wthene wait for a week.
Ephraim and Menashe were out there alone, tworehildh Egypt. They Afterwards, they enter Eretz Yisrael and traveCtevron, where they bury
were the only Jews in town. It's like trying togaia Jewish family in GreatYaakov. Why does Yosef first lead the funeral pesion to the eastern
Falls, Montana. There is nobody there. Kids thatwgup in Great Falls, bank of the Jordan, rather than traveling from kigm to Chevron
Montana are different than kids who grow up in Batre, Maryland. directly?

This explains the special treatment given to Yesehildren over the The answer to these questions is as followshénlt7 years that Yaakov
other grandchildren. What about the special treatngéven to Ephraim spent in Mitzrayim, he realized how comfortable acmmplacent his
over Menashe? children were becoming, as the final passuk of $heaVaYigash testifies,

Rav Yaakov Kamenetsky explains that Menashe ateadcMenashe “ki “And Israel dwelled in the land of Egypt, in thexthof Goshen, and they
nishani es kol amali v'es kol beis avi’ [Bereshis%l] (because G-d hadtook possession of it (va'ye’achazu bah) and weuifdil, and multiplied
made me forget all my hardship and all my fathbosisehold). He was aexceedingly” (Bereishit 47:27). Before his deathakov Avinu wanted to
child that represented “the Old Country”. When M&reawas born, Yosef teach his family that the true achuzah, the trussgssion, is not Goshen,
was still sensitive to all that he had gone throubiis child was a throw- but Eretz Yisrael. Reviewing the history of Chevrand Me’arat
back to my father's home. But Ephraim was givert theme “ki hifrani haMachpeilah was the way to teach this lesson.

Elokim b’eretz onyee” [41:52] (G-d has made metfaliin the land of my Chevron was where Avraham Avinu made the inittainection to Eretz
suffering). He was a child of the new world. Yisrael. He paid 400 silver shekel for Me'arat redtipeilah, which

Ephraim needed to be handled differently than &sée. If he was not Rabbeinu Ephraim on the Torah, one of the Tosafistgplains
given this special kind of treatment, Yaakov Avirauspected that corresponded to the dimensions of Eretz Yisrael09 parsah by 400
something could happen to him. He therefore magleakculation and said parsah. By taking possession of Chevron, Avrahaas veally taking
that Ephraim had to be given added support. Coresglyu'he crossed his possession of all of Eretz Yisrael. Ephron’s stegst of “and all the trees
hands.” therein” is another code that the purchase of Glmewepresents the

Justice has to be uniform, but chinuch (educatbiid-rearing) does not purchase of something greater, as planting tretieidirst thing we are to
have to be uniform. It CANNOT be uniform. The NesvHaMishpat do when we enter Eretz Yisrael.
expands on a drasha found in Bava Basra [8b]. Teeda®a there In Chevron, Avraham made connected to Eretz ¥isrdn Chevron,
homiletically interprets the pasuk in Daniel [12'23nd they that be wise Avraham connected to Hashem, through the brit milafChevron is
shall shine as the brightness of the firmament; theg that turn many to therefore called Kiryat Arba, because four tzaddikiAvraham, Avner,
righteousness like the stars for ever and everé GBemara says the firstEshkol, and Mamre—were circumcised there.) In G@bevAvraham
half of the pasuk refers to judges; the latter teffrs to teachers of youngconnected to the previous generations—Adam and &£h#is is the true
children. place of achuzah, and this is the lesson Yaakoheslisto remind his

The Nesivos Hamishpat develops this thought:jlitige is compared to a children before his death.
bright monochromatic light because Justice is #iraesfor everyone. But For this very reason, Yosef brought the entirecession to the eastern
the teachers of young children are compared ts.s8tars have differentbank of the Jordan, teaching his family that edeough, in the future,
colors. There are blue, orange, and yellow stakewise different lights some of the tribes would dwell on the other sid¢hef Jordan, they must
must be shone onto different children. One cansettbe same methods ofrecognize that it is the wrong side of the Jordend the true Eretz Yisrael
illumination for every child. The teacher (and plirents are teachers),s on the western bank of the Jordan.
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Practically speaking, the lesson of Yaakov ist thea must not make Tzitz Eliezer 13:89 and 14:81 regarding the praprid placing a patient
ourselves too comfortable in the Exile. We mugheafeel as if we have on a ventilator that is attached to a timer thatgai off automatically and
just arrived. This is attested to by the firstquAsof Shemot, “And these will need to be restarted).
are the names of the Children of Israel coming ghat) to Egypt,” which ~ Withholding Medical Treatment Halacha, gefterspeaking, also
speaks in present tense (haba'im) rather thanshtease (sheba’u), whichforbids passive euthanasia. The Shulchan AruchregfYydeah 336:1)
would have been more appropriate. The navi Ye$haymfirms this: writes that one who withholds medical treatmentgisity of murder.
“Haba’im yashresh Yaakov, yatzitz ufarach Yisrael'those who view Nevertheless, Halacha might allow for passive ewdhia in extremely
themselves as arriving recently (haba'im) in theleEwill take root and limited situations. The Rama (ibid.) writes thaieomay remove an
blossom. impediment to death. He specifically permits agksomeone to stop

If we follow in the footsteps of our father, Yask we will merit the chopping wood if the noise is keeping a deathljnilividual from dying.
fulfilment of, “Your name shall no longer be cal&aakov [as in haba’im The Rama permits this because “this is not anradtiot only removing an
yashresh Yaakov, representing the Exile], butalld¥e called Yisrael [as in impediment [to death].” Accordingly, althougHalacha forbids
yatzitz ufarach Yisrael, representing growth intEMsrael]” — and we will withholding medical treatments, one might be pegsditto eliminate
merit the ingathering of the exiles and the coneplRedemption, speedilyimpediments to death in certain limited circumsemc Obviously, it is

and in our days. extremely difficult to distinguish between theseotwategories. Dr.
Shabbat Shalom! Abraham S. Abraham (Nishmat Avraham Y.D. 339:4¢<the following
Meir Goldwicht guidelines from Rav Shlomo Zalman Auerbach in thgard:  We must

The weekly sichah is compiled by a student. Rléesl free to forward the weekly distinguish between treatments which fulfill a pers basic needs or are
sichah to friends and family. If you aren’t yet satibed, you can subscribe here. W%Ccepted as routine, and treatments which areamsidered routine. For

would be delighted to hear your thoughts and suggss at . . . " .
talliskattan@sbcglobal.net.  Weekly Insights oa Barsha and Moadim by Rabbiexample, Halacha forbids withholding oxygen or ftior from a patient

Meir Goldwicht is a service of YUTorah, the onliseurce of the Torah of YeshivaWho is suffering from cancer which has spread thhowt the body and is

University. Get more parsha shiurim and thousarfdstier shiurim, by visiing Near death, even though the patient is experiengiegt pain and is
www.yutorah.org. To unsubscribe from this list,gse click here. suffering terribly. If he is diabetic, one may mathhold insulin from him

with the intention that he die sooner. One may withhold blood or
antibiotics that are necessary for his care. Ong not withhold these
From: Michael Rosenthal [webmaster@koltorah.oggnt: Friday, treatments even if the intention in doing so is twohasten the patient’s
December 01, 2006 1:21 PM To: Kol Torah Subject: Karah Parashat death. On the other hand, we are not obligatextitoinister non-routine
Vayeitzei - Estate Planning- Health Care Proxied hiving Wills KOL and painful treatments, which serve only to lengtliie and do not cure
TORAH A Student Publication of the Torah AcademyBafrgen County the fundamental problem. This especially appfighe patient objects to

Parshat Vayeitzei 11 Cheshvan 5767 December 2, 26086 No.11 such treatment because of the suffering he woulbfoed to endure as a
Estate Planning- Health Care Proxies and Living Wik result. Dr. Abraham adds that if it is a hegslsituation, there is no
by Rabbi Chaim Jachter obligation to revive a patient if doing so will ne#yr serve to amplify the
(assisted by Martin M. Shenkman, Esq.) patient’s suffering. Rav Moshe Feinstein fundaralynagrees with these

Introduction  Proper estate planning includiedting a health care proxy guidelines (Teshuvot Igrot Moshe Choshen MishpaB2). He cites as a
and a living will. 1t is essential for every Orthmx Jew to sign a health careproof a passage in the Gemara (Ketubot 104a) #sairitbes the situation
proxy and (possibly) a living will to insure thae hwill be treated in where Rabi Yehuda HaNassi (Rebbe) was gravelndlsuffering greatly.
accordance with Halacha regarding various medisaleis. These issuedis students persisted in Tefillah which kept hilmeabut did not cure his
include medical care administered towards the entifep definition of illness. Rebbe’s maidservant (described in a nunabeplaces in the
death, organ donations, autopsy, burial, and dthportant matters. The Gemara as a wise woman) threw a glass into theMBeiash to disrupt the
Halachic approach to these issues differs greatiyn fwhat is generally Tefillah, at which point Rebbe died. The Rakedarim 40 a s.v. Ein
accepted in American society. Moreover, since mdisputes exist Mevakeish) approves of her actions and accordieghycludes that one
regarding these Halachot, steps must be takenaflvat one’s Rav to may pray for the death of a gravely ill person vihisuffering greatly and
render a decision on these matters. Rav Feivet€@h a Shiur delivered whom doctors are unable to heal (although one enestise great caution
to the Council of Young lIsrael Rabbis) stated thathimself signed a before taking such a dramatic step; a Rav must diesulted before
health care proxy, setting an example for all ofasfollow. Failing to sign engaging in such a Tefillah). Indeed, Rav Cohemtmeed that many
a Halachically approved health care proxy and (pbgsa living will may Gedolim, including the Chazon Ish, would not Datemprolong the life of
make it difficult, or even impossible, to assurattione’s health care one who is suffering enormously from an incurabifease. Rav Moshe
decisions will be made in accordance with Halatlizank attorney Martin writes that the aforementioned ruling of the Raegarding the removal of
Shenkman for his assistance in the preparatiohiessay. | assume solémpediments to death is based on this Gemara amineat of the Ran.
responsibility for any errors that might be conggirin this discussion. Rav Shlomo Zalman (Teshuvot Minchat Shlomo 1:91&4d)es that we

Medical Care Administered Towards the End of Liféedalacha absolutely withhold these heroic measures if so requestetidypatient. He adds that
forbids any form of active euthanasia. The ShuicAeuch (Yoreh Deah although this is permissible, it is preferable iplain to the patient that
339:1) rules that anyone who hastens death isyafilnurder. One must Torah philosophy advocates living as long as plesséven if one
take great care not to hasten the onset of deatnwéndering care to experiences pain, as is indicated in Sotah 20a ¢aedRambam Hilchot
individuals who are very close to death (Gossef®). example, if touching Sotah 3:20) and the Mishnah (Avot 4:22) that sté@ae hour of Teshuva
the Gosseis would hasten death, it may be inapptep(ibid). Dr. and good deeds in this world is better than athefworld to come.” See,
Abraham S. Abraham (Nishmat Avraham Y.D. 339:3Yegrthat one may however, Rashi's comments to Shemot 15:5 s.v. K&wen, Teshuvot
not administer routine hospital procedures to as€ies such as takinglgrot Moshe Yoreh Deah 2:174:3, and Rav Hersheh&ufer's Belkvei
blood pressure and temperature, if these proceduilesiot help him, HaTzon number 34. We should note, however allabugh Rav Moshe
because routine procedures may hasten deather# th no benefit, suchand Rav Shlomo Zalman agree (Rav Mordechai Wibig ime that he
procedures cannot be justified Halachically. Infjéav Hershel Schachteragrees with this approach; see though, Rav HeStlehchter's opinion
stated (at a symposium sponsored by the OrthoddonUn 2006) that it is cited in Tradition Summer 2000 page 46) that riatriend oxygen should
never permissible to remove a ventilator from aepat(also see Teshuvotnever be withheld from a patient, sometimes pragdhydration and
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nutrition may actually harm that patient (Dr. B&bpp made this point atthis indicated he had unworthy offspring. They seasd him by reciting
the Orthodox Union symposium). Thus, it is esséniiat a Rav consult the sentence of “Shma Yisrael’, conveying the ngsghat “just as in
the patient’s doctors and consider their input keefendering a decision.  your heart there is only One, so too in our hedliése is only One.” He

Who Makes the Decision? Rav Shlomo Zalmarresdes only a responded with “Barukh Shem K’'vod Malkhuto”. Thelfiad then notes
situation in which the patient is capable of making decision. However, that the Rabbis were unsure how to relate to tmiage within Kriat Shma:
what should be done if the patient is incapacitatedi unable to on the one hand, Moshe did not say it; on the otfatakov did. The
communicate his will? Who decides his fate in sachituation? Rav resolution was to say it in a whisper.

Hershel Schachter (at the symposium sponsored ebyptthodox Union) The Maharam Shick (Maharam Shick al haToB#reishit, pp. 178-
stated, based on Teshuvot Igrot Moshe C.M. 2:7#h2t in such 180) explains that Ya'akov's statement of “Barukihe® K'vod
circumstances the decision should be made by tienpa family members Malkhuto” represents his awareness that even ahtdreent of death, he is
who would estimate what the patient would wanto(adee Teshuvot not afraid, because the reality of G-d’s everlastitory is reassurance of
Melamed LeHo'il 2:104). Rav Schachter cautiondodugh, that it is very the eternal good of G-d’s creation. The Rabbis wersure as to whether
difficult to determine the desire of the patient.Indeed, Rav Zev Schostakor not to include this in K'riat Shma, because Moslad omitted it, due to
(Traditon Summer 2000 p. 50; Rav Schostak is & veerienced the fact that the Torah is a book of commandmenit@tobserved in and of
chaplain who has dealt with these types of sitnatfor many years) writes, themselves, and not due to promise of eternal giote However, the
“Regrettably, families all too often project thewn fears and guilt when Rabbis realized that people need the encouragearahthus instituted that
making medical decisions on behalf of their lovee.o They feel they can it should be recited quietly. (It should be notedttthe Maharam Shick
no longer bear the emotional burden of the visitg, financial drain of actually explains this passage at least four diffeways; see also Maharam
high-tech medical care on their assets (or poteesiate).” In addition, Shick al haTorah, Devarim, p. 191; p. 214; and P4;2see also his
there is great potential for dispute among famignmbers in discerning the extensive discussion in Bereishit, ibid.).
patient's will in such a circumstance. The onlyywa make a good From a halakhic perspective, the Maharsiptaims the concern of the
decision about this matter and to avoid family figtwhose effects may lastTalmud regarding the insertion of a non-Mosaic eece into K'riat Shma
for years) is to draft a document that would sted&ctly what the individual as a possible slight against Moshe, by addinggomuirds in a loud voice.
would want should (Rachamana Litzlan) such a sinarise. In addition, The quiet recitation thus minimizes the slight. Thelach, however,
such documents should be reviewed and updated deeryyears, as understands the issue as one of an impermissitdések” (interruption)
people’s attitudes about such matters are sulgj@ttdange.  Interestingly, between Shma and “V’'Ahavta”, and thus derives frime Talmud's
Rav Schachter was asked to share his opinion riegattte case of Terry conclusion that a whispered statement does nottitdesa hefsek. R.
Schiavo that attracted much attention in the medBav Schachter Eliezer Silver (as cited by R. Shlomo Wharman, 8hosef, I, p. 43)
responded that although he was not familiar with ofl the details uses this idea to explain the view of Rashi (Suks@b) that one who is in
surrounding the case, he was inclined not to thesthusband’s claim thatthe middle of the silent Amidah when the congregais reciting Kaddish
she expressed her wishes to have nutrition andgtigdrwithdrawn in case or Kedushah should stop and listen quietly, thusaaning through the
of severe incapacitation. We should add thistmot always simple to mechanism of shomea k'oneh.* Tosafot (Berakhot 2dijcts, noting
obtain accurate medical information in order to entile awesome decisionthat if listening really counts as speaking, therere listening would
to withhold certain treatments. Many advise that eeek a second expertonstitute a hefsek. However, according to the cfeta posi tion, it
opinion before signing a “do not resuscitate” (DN#Rjer. One should not emerges that only words spoken out loud constitutefsek.
be intimidated by medical staff pressure not toksaesecond opinion. R. Wahrman (ibid, p. 44-5) continues tolaxpthat this view might
Families who have signed a DNR order should alsovig#gant (and clarify the position of the Rokeach (Hil. Shabb&®) that “v’shamru” on
assertive, if necessary) in insuring that theietbwne receives proper carériday night should be recited quiety. Commentaridebate the
even after the DNR order has been signed. Werk, we shall (IY’"H permissibility of reciting anything at all at thpoint in davening, which
and B”"N) complete our discussion of health carexipgand living wills. would constitute an interruption between the beahkbf geulah and the
We will note that there are some Poskim who displweapproach of Rav amidah (see Tur O.C. 267). Based on the Tzlacmay be that the
Moshe and Rav Shlomo Zalman. Rokeach’s position is that a statement made quathids problems of

Important Correction to the Essay Published Tweel¢  We noted two hefsek.
weeks ago that in signing the Shtar Chatzi Zaclmar meed not inform The Arukh HaShulchan (O.C. 25:13) suggiststhe Talmud's story
one’s children that he has executed this docunrewtder for it to take may play a role in the halakhic practice of donntefjllin. Prevalent
effect. We must add that although the childrerdmest be informed of the Ashkenazi practice is to recite two berakhot oillitef‘'honiach” before
execution of this document, it would appear tha& document must be the “shel yad”, and “al mitzvat Tefillin” before éh'shel Rosh”. Following
delivered by the testator to someone, such as #&mo@x attorney. In the second berakhah, “Barukh Shem K'vod Malkhut®lam Va'ed” is
other words, it is insufficient for the testator $amply execute a Shtarthen recited The common explanation of this pradscbased on the fact
Chatzi Zachar and place it among his important isapkle must deliver it that there is a disagreement among halakhic ati#®ogs to whether both
to someone trustworthy who will hold it on behdiftloe beneficiary of the berakhot should actually be recited under normauaistances. Thus,
debt and produce it only if the Halachic heirs e the validity of the “Barukh Shem” is recited to negate any unjustifiedocation of G-d's
secular will in Beit Din. Name.

The Arukh HaShulchan, acknowledging that dhove explanation is

standard, offers a completely different explanatiois indeed unusual for
From: Daf Yomi [dafyomi@yutorah.org] Sent: Wedday, March 15, one mitzvah to have two berakhot. Rather, the liiestkhah is the “birkat

2006 2:00 AM ha-mitzvah” and the second berakhah is a berakpeacfe, expressing our
Daf Yomi for Pesachim 56 R’ DANEIL FELDMAN gratitude for the special relationship the Jewisbpte has with G-d. That
Barukh Shem K’vod Malkhuto L’Olam Va'ed relationship is represented by the tefillin, whiahe paired with K'riat

The Talmud relates the origin of the inclasiof “Barukh Shem Shma*. The story with Ya'akov teaches that the elate to “Shma
K’vod Malkhuto L'Olam Va'ed” in the recitation of Kiat Shma. Ya'akov, Yisrael” is “Barukh Shem”; thus, that phrase isexsgplly appropriate in
toward the end of his life, wished to share with dffspring the date of the this context.
future redemption. However, the knowledge left hand he feared that



The poskim discuss the question of whettigarukh Shem” is whenever he requested an older student to helwlitimthe Talmud, they
considered an integral part of K'riat Shma. As Rraham Weinfeld (Resp. always acquiesced gladly, but it was discouradiing: years were going by.
Lev Avraham, 11) clarifies, this question can dodyposed on a rabbinicalHis friends were growing in stature and eruditiahjle he was at a dismal
level, as the phrase clearly does not appear ibitiieal text. However, he status quo. His rebbe cared for him and gave hina ¢éne and extra help;
also acknowledges the possibility, debated by ailigs) that failing to it was, however, to no avail. He so badly wantecbémome a talmid
perform a mitzvah in the manner mandated by théRatan invalidate the chacham. It was becoming more of a nightmare thdream.
mitzvah on a biblical level as well.* In desperation, one day, the bachur, young meledato speak privately

The Magen Avraham (61:11) quotes opinidmat tone who omits with his rebbe. As soon as he was ushered in teebise’s study, he burst
“Barukh Shem” does not need to repeat K'riat Shing, sides with the forward in tears, “Rebbe, | can no longer do ithhnot spend day in and
view of the Levush that one must repeat K'riat Shewen if Barukh Shem day out studying without accomplishing anythingwant to become a
was said but with insufficient concentration. (8&s® Resp. Iggerot Moshe,talmid chacham. It is not going to happen.” Thengstudent went on and
0.C.V,5:3) on, pouring out his years of frustration and faltw his loving and caring

* For more about these topics, pleaseviotloe links on the website. rebbe. Finally, he screamed, “I do not want to g@onymore. | do not want

The Daily Daf Email, by Rabbi Daniel Feldmanaiservice of YUTorah, to live. | want the pain to end!”
the online source of the Torah of Yeshiva Univgrdet more daf yomi Hearing this, the rebbe took his broken-heartedesit in his arms and
insights, and hear thousands of other shiurim iditng www.yutorah.org. embraced him, “I know your frustration. Do not worit will soon be
To unsubscribe from this list, please click here. better.” The rebbe had to seek help for his studémre was no shortage
of rabbanim and distinguished Torah leaders irr thefah community of
Bnei Brak. They walked together out of the hous¢him direction of the
from Shema Yisrael Torah Network <shemalist@shésrasi.com> home of the gadol hador, the preeminent Torah teafithe generation,

date Jan 4, 2007 3:28 AM Horav Yaakov Yitzchak Kanievsky, zI, the Steipleadd. Together, they
Peninim on the Torah entered the home of the sage to find him pouringr evfolio of Talmud.
by Rabbi A. Leib Scheinbaum Seforim from which he was studying lay all over $jigrtan desk. It was an
Parshas Vayechi incredible sight to behold. The Steipler looked fugm his Talmud and

Ephraim and Menashe shall be mine like ReuvenSirighon... By you asked how he could be of assistance. The reblmlirted his student and
shall Yisrael bless saying, “May G-d make you kkghraim and Menashe.” explained his predicament. The Steipler listen¢ehily and then asked to
(48:5,20) Clearly Yaakov Avinu saw something sgetiaEphraim and speak privately with the bachur.

Menashe. The mere fact that he elevated theirsstatthat of Reuven and The Steipler took the bachur’s hands in his hads held them tightly,
Shimon, granting them Shevet, Tribe equivalencflects outstanding while he gazed into his eyes with his piercing lodkwvould like to share
achievement on their part. He even made them tmbalyof blessing. We with you an important principle,” the Steipler begédin order for you to
wonder why they were singled out for this distiontmore than any of the understand the significance of what | am aboutatoasd how true it is, |
other tribes? After all, they were elevated to Reuand Shimon status.am going to make a shvuah d’'Oraisa, an oath by theh, that when you
They were not, however, greater than the origirila¢s. Why not simply struggle to learn Torah, when you toil to underdtan blatt, folio, of
have people bless their children, “May G-d bless Yike Reuven and Talmud, the Almighty declares to His Heavenly cotAt this moment, |
Shimon.” want everyone else’s Torah learning put aside. Bhenlearning of the

The Sefas Emes explains that Ephraim and Menasteguished greatest Torah luminaries are now secondary toTtrah study of this
themselves in that, although they were originakyt fike Reuven and bachur. | want to listen to his Torah!*

Shimon, they, nonetheless, strived to reach theatd status of the Shivtei When the bachur heard this powerful statementnateafrom the holy
Kah, Tribes of Hashem. This was their distinctiiney were born a mouth of the Steipler Gaon, he stared back in tisbend amazement.
generation after the Shevatim, yet this did noed#étem. They worked on Suddenly, the frustration and pain that had beemsoh a part of his
bettering themselves until they stood on a spiriteel equal with the learning was replaced by new feelings of hope atd.c'Could it really be

Shevatim. This is the essence of every father'ssbig to his son: May you that my clumsy learning has such an important pteefere the Aimighty?

strive to reach higher and higher; may you contitougrow spiritually; may It must be, otherwise why would the Steipler hasiel s0?” He turned to
your reach extend beyond your grasp; and may yoaspgcontinue to the Steipler and asked in his timid manner, “Howdthe rebbe know this
extend. to be true? Please tell me... | must know how.”

Horav Chaim Kamil, zl, derives from here that moly is Yesimcha, The sage cited a Midrash in Vayikra that teaalethat Hashem uses
“May G-d make you,” a blessing, it is also a medhagn obligation, that keilim shevurim, broken vessels. The bachur thodghtimself, “| am a
compels us to go beyond our natural capabilities tendencies. Ephraim broken vessel. Yet, | am still special to Hashera.gtlll wants to hear my
and Menashe did not blindly accept whatever thetural abilities could learning, the learning of a broken vessel.” Thengpbachur picked himself
have allowed them to be, they endeavored to goehighd farther until up, wiped the tears off his face, thanked the Bteifor his words of
they reached the level of the Shevatim. In triglthis not what every fatherencouragement and walked to the door with a neslyd resilience borne
wants for his child: to be the best that he carsiplsbe? of courage and hope. He knew now that he would mgive up on his

The problem is that it is much easier to givehan to surge forward, andlearning, regardless of the difficulty. He wouldrgevere and overcome
quite often we defer to what is easier. We do maiize that working every challenge. After all, Hashem was “rootingt fom. He entered the
diligently at avodas hakodesh is not just a virtui is an obligation. Steipler's home a dispirited teenager, a boy & rieady to throw it all
Moreover, as the following story demonstrates frdiligence in the area away, and he left as a hopeful, encouraged youmg ready to take on any
of Torah study catalyzes siyata diShmaya, Divirgstence. Rabbi Yechiel challenge that was presented to him. What was #yetd his successful
Spero relates the following story in his Touchedab8tory (3): A teenage transformation? He discovered that he was spebii,Hashem cared for
student in a yeshivah in Eretz Yisrael was havingeatremely difficult him. He was now on the road to success, to bechendistinguished rosh
time grasping and retaining the Talmud lessonsak not as if he did not yeshivah that he is today.
want to learn. He strived every day, looking uptiie wonderful role When a person realizes his incredible inner piateend strives to elevate
models, the shining examples of bnei Torah andideinchachamim, himself beyond his superficial ability, then heldais in the footsteps of
Torah scholars, that attended his yeshivah. Hewedidiked and, indeed, Ephraim and Menashe. They ascended to the pogifioShivtei Kah
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because they never settled, they never gave upy Buedle was one more want any form of pleasure. He does not trust héstien to it, lest it have a
step to climb on the ladder of spiritual ascendancy negative influence on him. He wants only one thingserve Hashem and
to provide a nachas ruach, pleasure and satisfatdidhe Almighty. He
Assemble yourselves and | will tell you what viiéfall you in the End of does not want to take; he wants to give. Thus, fosir individual is a
Days. (49:1) mekabel, taker, even though he takes only that lwkscof a spiritual
The word yikra with an aleph at the end is uguddifined as call, which nature. The second person is on a loftier planastdegiver. He just wants
would render the translation of the pasuk to beh&ill call to you.” to serve Hashem without seeking any spiritual pleafrom his service.
Horav S.R. Hirsch, zl, explains that Yaakov Avinaswintimating that We now are able to understand the distinctionvben these two
everything which occurs is to be understood as lafean Hashem. individuals with regard to receiving blessings. Qvte is a mekabel, taker,
Nothing just happens. It is all part of a Divine stea plan, and every is able to receive only that which he is capableaitaining. If he has
occurrence has a profound message in it. It isfooction to check our prepared himself as a keli, vessel for acceptind) retaining blessing, he
messages and attempt to discern their meaning. will receive an amount which he can handle. Otheewioo much can hurt

Horav Simchah Wasserman, zl, addresses thisiguestd expounds on him. The one who serves Hashem as a nosein, giexer takes for
the concept of Hashem’s Divine call. He cites thsyk in Shir HaShirim himself, and, thus, does not have to prepare sessels for receiving
1:4, Moshcheini acharecha narutza, “Pull me after, ye will run.” This blessing. He has subjugated all of his will to Wikt of Hashem. Therefore,
is similar to the pasuk in Eichah 5:21, in which ask Hashem, hashiveinuwhatever Hashem wants for him, he wil receive,abse the delivery
Hashem eilecha v’'nashuvah, “Return us back to Yteshem, and we system for his blessing is different. It is not elegent on him.
shall return.” We ask Hashem to bring us back tmmHWhat is the This is why Yaakov Avinu blessed his sons twide. first gave each one
meaning of the word moshcheini, which means “pudl'MRav Simchah his individual blessing, attuned and coinciding hwihis abilities and
explains that meshichah is a form of kinyan, acasfuisition, whereby one proclivities. To be able to receive as a mekaloekeek to take only what
demonstrates ownership of an animal. There areviaygs to make the Hashem has to offer him, is truly a high and ngigsition - one that few
animal move: one either hits it with a stick, ahdhbves; or he calls to it, people attain. For that person, Yaakov prepared biessings on an
and it responds to his voice. individualized basis, directed specifically towatte subject's capabilities.

During Klal Yisrael's sojourn in galus, the bittexile, Hashem has There are those unique individuals, however, whie taothing for
brought us back through the medium of a stick, \piin, misery and the themselves. They are blessed with boundless bigdsetause there will
many troubles that have visited us throughout hisfrior to the advent of never be an overflow of blessing, since they dotaké - Hashem gives
Moshiach Tzidkeinu, at the “End of Days,” He wilig us back with a them.
kriah, by calling to us. Perhaps this is why so ynpeople have recently ... Sponsored in memory of Dov ben Yaakov niftarT2ves 5762
returned to a Torah way of life. They have heaed“tall.” by the Schulhof and Winter Families

He blessed each according to his appropriassiblg. (49:28)

Yaakov Avinu gave each son the blessing thatdeatined for him. Rashi
questions the use of the word osam (beirach oshmhlessed them.” The [From 2 years ago]
Torah should have written simply, “Each (man) aditm to his From: Yeshivat Har Etzion Office [office@etz_ior_gdl] Sent: Wednesday,
appropriate blessing, he blessed him.” He expldirat since Yaakov December 22, 2004 6:56 AM To: yhe-parsha@etzionld@gbject: PARSHAG5S -

. . . . 12: Parashat Vayechi YESHIVAT HAR ETZION ISRAEL KGSITZKY
blessed Yehudah with the might of a lion, Naftaltwmfleetness of a deer,\,sTua. BEIT  MIDRASH (VBM)  PARASHAT  HASHAVUA

and Binyamin with the wolf's ability to grab, oneight think that he did This parasha series is dedicated in memory of Michdotkowitz, z'I.
not include each brother in all of the blessingher&fore, the Torah  http:/ivbm-torah.org/archive/parsha65/12-65yagh.htm

emphasizes osam, “[he blessed] them.” We now wondgy it was PARASHAT VAYECHI o ‘
necessary for Yaakov to give individual blessing#?y individualize each ~Sponsored by Aaron and Tzipora Ross and familyhénor of the yahrzeits of
brother if they are all receiving the same blessingway? our esteemed grandparents Neil Fredman (ShiNaehamu ben Shlomo Moshe

Horav Levi Yitzchak, zl, m'Berditchav explainsetttoncept of blessing aﬂsz;?e’r ll‘\?ol-:r\lltehtz{l (Cslﬁirrior'\: rgg;naaos(r?: aﬁgn:chak Dovid, 15 Tevet),

and how it affects an individual. One would thitie tmore blessings one |, |oying memory of my grandmother, Szore batméi Leib Weinberger, whose
receives, the better it is for him. After all, h@an a blessing hurt? This iSyahrzeit is on the 18th of Tevet — from those wémember her.

not so. A blessing must be suited to the individuhb is receiving the In loving memory of our mother and grandmothRechel bat Shlomo Strauss, in
blessing. If a person does not posses the keilgasais/tools, to use thehonor of her twentieth yahrzeit, on the 18th ofdte

blessing efficiently, then it could very likely hava negative reaction. Rachel's Death and Burial

Conversely, it is possible for a person to mebiessing even though he is BY Rav Yaakov Medan

L L . . “So says God: a voice is heard in Rama;sit the sound of bitter weeping,
not on the spiritual plateau that coincides witfs tlessing. How do we p,chel js crying over her children. She refusesbe comforted for her children,

reconcile these two opposing features of blessings? for they are gone. So says God: Withhold youcediom weeping and your eyes
The Berditchever explains that there are two dyp€ ovdei Hashem, from their tears, for there is a reward for yaation, promises God, and they will
individuals who serve the Almighty. First is thersen who has achievedreturn from the enemy land. And there is hope fairyend, promises God, and the
the depth of understanding and the realization that pleasure and childrenwill retumto their borders.” (Yirmiyat8l:14-16) _ _
ultimate joy can only be found when one rejoice$iashem. When one Rachel is one of the four matriarchs of thewish nation. Why is she singled

. . out here?
senses that true pleasure can only be obtainedighrthe medium of A similar question arises from oymarasha, concerning Rachel’s burial on

serving Hashem, then he does not seek physicakipiea for he the road to Efrat, which is Beit Lechem, away fritva burial place of the patriarchs
understands that it is only temporary. It doestreste the permanance anchnd the other matriarchs: “And |, wheraire from Padan, Rachel died by me
stability of the spiritual pleasure that he derimeshis interaction with inthe land of Canaan, on the way, with justhert distance left to come to Efrat,

Hashem during his service of the Almighty. Why semktransitory and | buried herthere on the way to Efraticivis Beit Lechem.” (48:7)
substitute when one can have the real thing? It is not surprising, then, that the dmashim, Rashi, and Jewish tradition

. . . . S throughout the generations have bound these tweastogether:
. V\/.h.|Ie this Certalhly dgscr_lb_es a lofty plateau spirituality and an “I [Yaakov] wanted to bring her up [to Cher] and bury her, but the Holy
individual who fuffills this vision is to be commeed, an even loftier gpe plessed be He, would not let me. As it wstten, ‘| buried her there

plateau exists. This is the individual who has cletety abrogated the (sham)' - what is the meaning of ‘there’? By Gowiord. And why? For it was
element of pleasure from within himself. He neitheeds it nor does heknown and clear to Him that the Temple would modttely be destroyed, and His
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children were going to be exiled, and they wlopéss by the [graves of the] Similar views are presented by Midrash Shemu#) (4nd, in a different form, in
forefathers and ask them to pray for them, amebitld not help them. And while Bereishit Rabba (82, 9). Rashi (Shemuel | 10R#dak, and the Metzudot (ad
they were walking on the way, they would come awdbrace the burial place ofloc.) explain in accordance with the Tosefta, amgv at the “southern” view.
Rachel, and she would stand and plead for nfevoy the Holy One, saying to Ramban, after visiting Eretz Yisrael and retractihis interpretation which had
Him: ‘Master of the Universe! Hear the sound m§ weeping and have mercy onpreferred the “northern” view (48:7), likewiseagpded the “southern” view in his
my children, or give me my reward [for my treattef my sister Leah].” commentary (35:16), regarding it as an altegretlewish tradition. Mention
Immediately, G-d listened to her prayer. How do w@ow this? It is written, should also be made of the articles by Dr. Yodlz&l (Shemaatin 59, and Z.
‘...bitter weeping; Rachel is crying over her chddy and then it is written, ‘there Ehrlich, ed., Lifnei Efraim u-Vinyamin u-Menashel985), who supported the
is hope for your end [promises God], and the dechil shall return to their “southern” view, rejecting most elegantly thhegfs against it from the Books of
borders.™ (Pesikta Rabbati (Ish Shalom), paragha Shemuel and Yirmiyahu.

The midrashim are also in accord as to vgpatial merit Rachel had, which The first source that | know of suppwgt the “northern” view is the opinion
caused G-d to listen specifically to her suppigra the fact that she conveyed thef R. Meir in the Sifri:
special “signs” to Leah. “Rachel died and she was buried on toead to Efrat, which is Beit

The Midrash elaborates on this stoayso connecting it to Rachel's speciaLechem’ - R. Meir says: She died in thetiparof Binyamin, her son, as it is
right to pray for her children at the time of fiemple’s destruction: “At written, ‘And |, when | came from Padan to tZre Canaan, on the road, with
that moment, the matriarch Rachel leaped beforeG-d and said: “Master of the just a short distance before reaching ERathel died by me...” - and  Efrat
Universe, it is known before You that Yaak®wur servant, loved me veryis Beit Lechem, as it is written, ‘And you, Beit Lechem of Efrat.’ Lest |
greatly, and worked for my father for seven years i order to marry me. And imagine [that she died] in the portiorhef son Yosef, the text = comes to
when those seven years were complete aedinle came for my wedding toteach, ‘Behold, it is heard in Efrat, it is ufal in the field of the forest’ - the one
my husband, my father decided to replace with my sister for my who is compared to an animal of the forestd who is  this? Binyamin.”
husband. This was exceedingly hard for mejtfaras known to me; | told my (Sifri Devarim 352) i
husband of it and gave him a sign by whielwould be able to  distinguishAssuming that the Pesikta quoted above and the otidrashim are speaking
me from my sister, so that my father wouldt be able to exchange meabout Rachel weeping over the children of disi@s they depart into the
Thereafter | regretted it and stifled my desand | had mercy ~ on my sisterBabylonian exile after the destruction of the Firstnple, we have almost no choice
that she would not be shamed. In the evettlimy, exchanged my sister for mebut to accept the “northern” view. To this viétngappears that the midrash connects
and | gave my sister all the signs thaad lgiven to my  husband in ordethe place of Rachel's burial with her voiceeeping for her children, which is
that he would believe that she was Rachel.dity that - | climbed under the heard specifically in the city of Rama (Yirmiyaht:34), and the midrash connects
bed upon which he lay with my sister; he gpaith her and  she remainedoth of these with the description of the camphef taptives who had been exiled
silent, | answered him each and every timéhao he would not recognize myby Nevuzaradan from the ruins of Jerusalem towBeds/lon, which also bordered
sister by her  voice. | performed kindrfessier, and was not jealous of  heron the city of Rama: “The word thameato Yirmiyahu from God, after
and | did not allow her to be shamed. And if I,a mere mortal, dust and ashes, wadevuzaradan, the captain of the guard, had sent haway from Rama, when he
not jealous of my  rival and did not allber to be shamed and humiliatethad taken him along, bound in chains, anahthe exiles of Jerusalem and
- what of You, living, eternal, merciful Kingvhy are You jealous of idolatry, Yehuda, who were being carried away to Babylo (Yirmiyahu 40:1)
which has no  substance to it? You haveeexity children and  they have On the exiles’ last stop in Eretz Yisrael, in tiy of Rama, Rachel - who was
been killed by the sword, and their ergnhiave done with them as theyburied nearby - prayed for her captive children.
please!” Immediately God’s mercy was aroused] He said: “For you, If we adopt the “southern” view, it appe#inat we are forced to accept the
Rachel, | shall return Israel to their  place This is as it is written, “So saysopinion of Prof. Yehuda Elitzur, according to whdire midrash refers to the
God: A voice is heard in Rama, it is tharsbof bitter weeping, Rachel iscaptives who were taken in Hadrian's campaigliiodng the failure of the Bar
weeping over her children, she refuses to comforted for her children for they Kokhba rebellion, and who were led away to be smidthe slave market at the great

are gone.” And it is written, “So says Godithdold your voice from fair of Bothna in llanin, north of Chevron. Ometr way to llanin, the captives
weeping and your eyes from their tears, fothere is a reward for your act...,"would therefore have passed by Rachel's tomb et place where it is identified
and it is written, “There is hope for yourde promises God, and thetoday, and there Rachel prayed for their return.

children will return to their borders.”  {@ia Rabba, petichta 24) It would SEEM that adopting the “soutiferview would lead us to the

The problem with this special merit attitibd to Rachel is that it is difficult to conclusion that the midrash did not mean in w&ay to explain the prophecy of
find in the text any hint of support for the ledeof Rachel handing over the secreYirmiyahu - for it is difficult to contend thatidniyahu prophesied the failure of
signs to Leah. Lavan is known to be deceitful &medcherous even if we do notthe rebellion against Hadrian and its resulte. this view, what the midrash is
assume that any signs changed hands betweemyaall Rachel. really referring to is those same verses in Yirmiyalescribing Rachel's weeping,

A. BABYLONIAN EXILE AND HADRIAN'S CAMPAIGN but for its own purposes: as a commentartherterrible phenomenon of Jews

Let us return to Rachel's burial on thead to Efrat. From the Pesiktabeing sold at slave markets following the failwfethe Bar Kokhba rebellion.
quoted above, it appears that Rachel was boridte road that was destined tdbviously, this is a somewhat forced exatam.
be traveled by the exiles of Jerusalem, ¥ahg the destruction of the Temple. If, on the other hand, we choose twmpadthe dominant tradition among
We can understand this midrash better if we knoactx where Rachel was buried. Chazal - that Rachel's grave is next to BeitcHem in Yehuda - then we may

Opinions are divided on this matter, becafs¢he contradiction between theattribute Yirmiyahu's prophecy to the destructioh the First Temple, which took
verses in Sefer Bereishit (35:16 and 48:7) naggatihe place of her burial as being irplace in his time. However, we shall have toorefo the “reality” - the
the region of Efrat and Beit Lechem (in Yehudahd the verse in Shemuel | (10:2),conceivable historiographic situation. It is tagical that the exiles on their way
which locates the place of Rachel's burial onlibeder of Binyamin, at Tzeltzach. to Babylon - whose camp of captivity was in Rarmasth of Jerusalem, and who
The verses in the Book of Yirmiyahu would likewiseem to suggest that Rachelvere headed north, towards Babylon - would havesezh by Beit Lechem of
was buried in the portion of Binyamin, sinceytmeention that Rachel’s voice is Yehuda, which is south of Jerusalem.
heard in Rama - a well-known city in the portafrBinyamin, north of Jerusalem B.EGYPTIAN EXILE FOLLOWING THE DESTRUCTION
(today, the site of A-Ram, next to Atarot). dther words, some sources seemto The desire to remain within #ogical historiographic situation - both
indicate that Rachel is buried south of Jerusdtbmsite known today as Rachel’'sconcerning Yirmiyahu's prophecy of the destructadrthe First Temple and with
Tomb), while others indicate that she is buriedmof Jerusalem, in the portion ofregard to the accepted tradition concerningchBés grave - leads us to an
Binyamin. The “southern” view is presshtn the Tosefta: “..."When obscure legend, whose source in the writings @z&hl was unable to find, though
you depart from me today... at Tzeltzach’ - heve do we find that Rachel wast is mentioned in the medieval “Sefer ha-Yashaniong other places. According
buried on the border of Binyamin, at Tzeitza Was she not buried at Beito this legend, following the sale of Yosef, wtha Ishmaelites took him down to
Lechem - in the portion of Yehuda, as it is ittem, ‘Rachel died and she wasEgypt, their caravan passed by Rachel's graveefMeft the caravan for a moment
buried on the road  to Efrat’ - and Efratnsfiehuda’s portion, asit  is written, and went to cry at his mother's grave; Racteéd to the Holy One, conveying
‘And you, Beit Lechem of Efrat - are too youtmgbe among the thousands ofYosef's pain at the bitterness of his fate, amatjised Yosef that she would be
Yehuda'? Rather, he [Shemuel] said to HBmaul], ‘Now, while | am with him in his distress and would plead before Gatll he would be redeemed from
talking to you, they [the men] are at Rachelomb. You will go, while they his troubles.

wbe approaching, and you will meet them tan liorder of Binyamin, at This legend can be shown to rest squaocel a comparison of the verse in
Tzeltzach. (Tosefta Sota [Lieberman  edifidil:13) Yirmiyahu - “Rachel is weeping for her childreBHE REFUSES TO BE
COMFORTED for her children, for they are gone'irfiiyahu 31:14) - with the
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verse describing Yaakov after the sale of Yosefl s sons and all his daughtersthe midrashim and most of the commentators, whatéoBRachel's tomb near Efrat

arose to comfort him, BUT HE REFUSED TO BE COMFTED” (37:35). In which is Beit Lechem, south of Jerusalem. On thieerothand, we note the

general, the maternal image of Rachel fits in with the mercy that she requestamplausibility of applying Yirmiyahu's testimony tan event so far removed as the
for her son Yosef, for whom she waited so lomygl avho became, at her deathdestruction by Hadrian, following the Bar Kokhbaot, when the captives passed
an orphan, his weakness exploited by his halHers to treat him as they did. through Beit Lechem on their way to the slave retirk Bothna.

The legend of the dead Rachel’'s prayehéor son is quite conceivable, apart As noted above, it is possible that mfjahu’s prophecy concerning
from the claim that the caravan of the Ishntelpassed by her grave. Rachel iRachel's weeping was uttered when Yochanan kemedch and his colleagues
certainly buried in the mountainous area onakéa’s route with his camp from took the remnant of Yehuda with them down to Egfgllowing the murder of
Beit-El to Chevron. In contrast, the Ishmaeli@sssing from Gil'ad to Egypt, via Gedalia. Accordign to this approach, the propiseteferring to the last stop by the
the valley of Dotan, would have used the latitatlin(east- west) road crossingexiles of Zion in the land, prior to their jousnéown to Egypt: “Yochanan
through the Dotan valley in order to pass fromehstern longitudinal (north-south)the son of Kareach and all the captains of  ftirees that were with him, took all
road -the king's highway, at Gilad - tlie western longitudinal road -the remnant of the people whom he had reedvigEom Yishmael ben
through the land of the Philistines (more orsleésday’'s coastal road). There idNetania, from Mitzpa... they went and stayed irGerut-Kimham which is by Beit-
no reasonable possibility that the caravarssgé by Rachel's tomb. Moreoverlechem, to go towards  Egypt.” (Yirmiyahu 48:17)

Yirmiyahu was most obviously speaking about seoremporary event: for what While the exiles were staying in Beit-Lechenouth of Jerusalem, Rachel prayed
reason would he speak about a historical evenrt) the period of Yaakov's sons?for them just as she had prayed for Yosef, bar as he was being led down to
But without the verses from Yirmiyahu, there |shmg linking the Torah text to the Egypt after being saved from death.

legend. Perhaps the This view - that Rachel prayed from heawg in Beit-Lechem Yehuda - still
legend of Rachel crying over the sale of Yoseflairp the verses in Yirmiyahu thatfaces the difficulty presented by the explisiérse that introduces her prayer,
recount the murder of Gedalia ben Achikam, afierdestruction of the Temple,describing the place: “A voice is heard in Ramadni& is located north of
when the remnant of the survivors was lost frtme land, since they fled after theJerusalem, which is where the captives’ camp onaisto Babylon was located!
murder. Let usturn our attention to this stongntioned briefly at the end of Sefer For a possible answer, let us return to velpgears to be the gravest aspect of
Melakhim (Melakhim Il 25:25-26), and at much geralength in Yirmiyahu the story. The brothers, in their conflict with 38, exploited the hard-heartedness of
(Chapters 40-44). After the destruction, andeRie of Tzidkiyahu and the the Ishmaelites and the Midianites, who - for manetgain - were prepared to
inhabitants of Jerusalem, the king of Babylon caied Gedalia ben Achikam asexpand their spice trading to include slavaditig; through their offices, the
the governor of the small number of survivorsowremained in Eretz Yisrael. brothers sold Yosef into Egyptian avelry. Correspondingly, Yishmael
Gedalia embarked on a process of rehabilitatichnofYisrael in Eretz Yisrael, and ben Netania, with the inspiration of Basaking of Ammon, who ruled in

the exiles from the neighboring lands began tarnetu Gil'ad, killed Gedalia. Perhaps the prophetddinit necessary to emphasize, by
The prophet Yirmiyahu foretells succéssthis endeavor: means of the pit mentioned above, the atrocifgrofing a covenant with foreigners
“If you will dwell again in this land 4 shall build you up and not destroy, lagainst a brother, and against the nationtta murderer: “The pit into

shall plant you and not pluck, for | regret thel eékat | have done to you.” which Yishmael cast all the bodies of thenmdom he had killed because of

(Yirmiyahu 42:10) Gedalia - was the same pit that King Asarade for fear of Ba’'sha, king

But the rebuilding of the Jewish settlemamtBretz Yisrael collapses and crasheof Israel; it was this [pit] that  Yishnladen Netania filled with corpses.”
because of the decision by Yishmael ben Netaoiantrder Gedalia, and  (Yirmiyahu 41:9)
Yirmiyahu's prophecies of consolation are notifiei because of the decision by The story of the conflict between Asang of Yehuda, and Ba’'sha, king of
Yochanan ben Kareach and his cohorts to fleelahd, for fear of the king of Baby Israel, followed the same ugly and inexcusabteepa
because of the murder; they decide to go dowBdypt, taking the survivors “In the thirty-sixth year of the reigsf Asa, Ba’'sha, king of Israel, rose up
(including Yirmiyahu) with them. against Yehuda, and he build Rama so aset@pt anyone from leaving  or
The gravity of Yishmael's act arises notyorfrom its disastrous results, butcoming to Asa, king of Yehuda. So Asa took silverand gold from the treasuries
also from the act itself, in which a Jew (Yishirizen Netania) collaborated with aof God’s house and of the king's house, sent to Ben-Hadad, king of
gentile king (Ba'alis, king of Ammon) in order tkill one of his Jewish brethren - Aram, who dwelled in Damesek, saying: ‘Thereais pact between me and you,
apparently out of personal jealousy, in viewthsf authority that Gedalia hadand between my father and your father. BeHaam sending you silver and
received from the king of Babylon. We may draw eaflel between the evil deed of gold; go and break your alliance with Ba’'shangki  of Israel, so that he will
Yishmael ben Netania (who killed Gedalia) andhisfsworn rival, Yochanan ben depart from me.” (Divrei  ha-Yamim Il 16:1-5)
Kareach (who took the remnant of Yehuda ddwnEgypt, in contravention of The pit, recalled hundreds of yearterlafor eternal infamy, is the same pit
the prophet’s instructions), and the story efshle of Yosef. The jealousy arousedhat was dug as part of a war in which the kinyeffiuda drew in Ben-Hadad, king
by the authority vested in Gedalia by the kingBafbylon brings to mind the of Aram (who appears to have ruled, at that tinfen @ northern Gil'ad), against
jealousy of the brothers because of Yaakov's laverbsef and because of Yosef'shis rival who ruled over the house of Yosef. Oagain, we find collaboration
dreams. Yosef came, in all innocence, to checkhisnbrothers’ welfare, his between Yehuda and a gentile from Gil'ad againgeYf.o
innocence preventing him from seeing the dangéerent in his brothers’ hatred The pit in question was at the foot of tity of Rama; it was this place that
for him. Gedalia’'s innocence likewise prevented from listening to the warnings represented the border and division betweennheingdoms - that of Yosef and
of Yochanan ben Kareach; he hosted Yishmael atahie, to eat bread togetherthat of Yehuda. The voice of Rachel, prayingnfrder grave near Beit-Lechem
with him at Mitzpa. for the exiles of Zion who were camped therehatrtfinal station in the land, is
The most striking detail in the comparisbetween the two incidents is theheard as far as Rama - as far as the pit intohwhMishmael ben Netania cast the
casting of the victim's body into the pit. Yishetactually threw Gedalia’s body bodies of Gedalia and his men. ok
into a pit, while in the story of Yosef this waetoriginal plan, but ultimately things My assumption, in this section, has bt it is specifically Rachel who
happened differently: “And now, letgrs and kill him and cast him into weeps over the exiles from Zion as a contimmedf her prayer for Yosef when he
one of the pits, and we shall say, ‘A wild heas consumed him’ - and we shall was sold as a slave, because Bnei Yisrael wdegldar a sin that was similar to
see what will become of  his dreams.” (37:20) “And it was, as they camewhat the brothers had done to Yosef. This assomphay explain the midrash
into the city, that  Yishmael ben Netanewsthem [and cast them] into  thedescribing Rachel's special merit - the merit thesuses G-d to listen to her
pit - he and the men who were with him."(Yirmiyahu 41:7) prayer: handing over the signs that Yaakov haergher to Leah, in order that Leah
On the other hand, the story of therdau of Gedalia is also reminiscent ofwould not be humiliated. In the preceding sectjome questioned this midrash,
Yehuda’'s suggestion to sell Yosef to the IsHiteme The brothers cooperatedwhich appears not to have any source in the b®esides which - Yaakov's
with the gentile Ishmaelites who came from Gil'ajlist as the Jewish Yishmaelmistaken identification of his new wife, on medding night, may be explained
collaborated with Ba'alis, king of Ammon, who @leuled, most of the time, in simply on the basis of the time elapsed esirigs original encounter with
Gil'ad. Inthe wake of the murder, Yochanan bemdch and his men save all th&kachel, without any need to introduce the stdithe signs.
survivors from the hands of Yishmael, but leadenth into Egyptian exile. Perhaps Chazal viewed the relationdbgiween Rachel and Leah as a
Correspondingly, Yehuda saves Yosef from the srob the pit, but sells him to prototype of the relationship between siblingé which jealousy is a dominant
the Ishmaelites who take him down to Egypt; métiely all of his father's element. All that we know of the relationship betwehe two sisters is that there
household is drawn into exile after him. was jealousy. Leah was jealous of Rachel beca¥sakov loved her more;
Let us now return to our deliberation s the meaning of the midrash in itsRachel was jealous of Leah because she meritgi/¢obirth to four sons which
connection between Rachel’'s tomb and her prapertta exiles of Zion at the time Rachel remained childless (30:1). Jealousy is awil trait, and Rachel is
of the Temple’s destruction. On the one hand, tevel towards the view of most of praiseworthy for knowing where to place a linitAfter seven years of waiting -
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and we must assume that these were likewises yehjealousy and competition ben Achikam, the Destruction of the Second Tengpl¢he Bar- Kokhba revolt. But
between her and Leah - Rachel put aside hausglof her sister out of concernwe have yet to deal with two problems with thesplaations: 1. As we
lest Leah come to be shamed, and she gavehbesecret signs. noted in the first section, there is no  seitg to relate the tomb of Rachel on the
The story of the two sisters therefaleclares loudly and clearly that even iEfrat road to the misery of the exiles of Ziaor to Yirmiyahu's prophecy
a person is unable to control the jealousy ltieafeels, it must still have limits. concerning her weeping for her children. PerhapsRachel was buried on the road
Tale-bearing about the object of one’s jealousyto ‘outsider’ (Yaakov or Lavan) to Efrat because of the difficulties of theijoey, because Yaakov wanted to
in order to bring about his humiliation orn@hment, thereby serving one’sbury her in the portion of her son Binyamin, to whehe  gave birth before dying,
own purposes, is beyond the bounds of jealousy j@ieus individuals who did not or for other reasons. There is also no nagessielate Rachel's prayer for the
limit their jealousy, and involved foreign partigs their scheming against the exiles of Zion to the place of her grave, for shald pray for them (as described
objects of their jealousy - like Yosef's brothets the time of his sale, and like by Yirmiyahu) even if they did not pass by lgeave in an organized, mass
Yishmael ben Netania in the murder of Gedaliadeel up almost destroying thefashion. The reliance on the story of Raclassing the “secret  signs” to Leah
world, and the Jewish nation. Rachel, who matkes heart- wrenching choice tolikewise seems to lack firm support in the  ttewe have already noted that the
put a limit on her jealousy, is the one whoagkefor mercy for those harmed bylegend itself would ~ seem to be hinting atfthare, to the causeless hatred  that
boundless jealousy - for her son Yosef, andtfer remnant of Yehuda being ledwould lead to the destruction of the Second Temple.
away to Egypt. Therefore, it is only her prayerattis-d is prepared to hear, 2. It is also problematic that it is Sfieally Rachel, righteous as she was,

promising her hope and repair, with the wordse “thildren will return to their who prays for the exiles of Zion. Her connativith them is not actually so

borders.” strong, since three of the thirteen tribesvf count Efraim and Menashe
C. DESTRUCTION OF THE SECOND TEMPLE AND THE RAJIRE OF separately) are not her biological desaats

THE BAR-KOKHBA REVOLT In the following sections, | shallpropose interpretations, based on

Perhaps what | have suggested above regpsesihe basis of the midrashdifferent assumptions, which answer the diffies presented here. In the
concerning the ten martyrs, which teaches thatdeath sentence meted out to theonclusion, | shall attempt to connect what apptate the simple meaning of the
ten Sages of the Sanhedrin by the Romans, aintieeof the Destruction, was atext with the midrashim of Chazal concerning frd's grave.

Divine punishment for the sale of Yosef by hén brothers, as the poet declares: D. THE DESTRUCTION OF SHILO

“You will bear the sin of your forefathers.” Ihg words of the Midrash: Our second question, concerning thetioglship between the exiled children
“R. Yehoshua ben Levi said: The ten martwere  killed only because ofand the matriarch Rachel, leads us to propoaé Yirmiyahu's prophecy
the sin of the sale of Yosef.” (MidraslisMei 1) concerning Rachel weeping over her children isallstueferring to a tragedy that

Chazal point out numerous times that therdetion of the Second Templehappened principally to the children of RacheEfraim, Menashe and Binyamin.
came about because of baseless hatred. Thenlegof the destruction, and the Perhaps the prophet is referring to the detruof Shilo. The Sanctuary at
loss of Israelite independence - as mentioned e@bovay with the conflict Shilo served the entire nation, and its destinctwith the capture of the Ark of G-
between the brothers Hyrcanus and Aristaholihe sons of Yanai, over thed and the deaths of Eli and his sons - was amltitragedy; it would seem,
kingship, and the involvement of Pompey, the Rorgavernor, to decide this nevertheless, that it was the three tribes of Rael® were most affected. The city
controversy. Jerusalem was defeated by the siegag the Great Revolt, to a of Shilo was in the portion of Efraim (or Binyamyi its destruction and burning,
great extent as a result of the internal strufmideadership between the variousghe murder of its inhabitants and the violationitsf women were, first and foremost,
groups of rebels. Apparently, the poet believed ttiee destruction at the hands of catastrophe for the children of Rachel. It mayp&mimed that the deaths of about
the Romans in general, and the death sentemeted out to the Sages of thdifty thousand men in the battles of Eha-Ezer tie destruction of Shilo, and in the
Sanhedrin in particular, were a punishment tfte causeless hatred that existedities that were taken in war by the Philissingere likewise borne mostly by
in the generation of the Destruction. This hangglesented an “adopting of thethese tribes. i The interpretatthat we
deeds of their forefathers” - the hatred of thetters which caused Yosef to behave proposed explains Rachel’s connection tdésguction of Shilo, which is the
taken down as a slave to Egypt, and therefordatlieof “visiting the iniquities of cause of her weeping. We still need to érp¥armiyahu’s connection, in his
the fathers upon the children” applied tenth that generation was punishegrophecy, to this weeping, for the destructiohShilo had happened over four
for the sale of Yosef (some eighteen hundesds/later!). As to our subject: onlyhundred years previously. Indeed, Yirmiyahu Hecalt length the destruction of
Rachel, who prevented the development of tleoyesy between the sisters and &hilo (in chapters 7 and 26), as a warning ofithpending destruction of the
struggle over the birthright, is worthy of askirag fercy for Bnei Yisrael, and it is Temple. Moreover, it would seem that Ghdse Yirmiyahu as the prophet
therefore she who receives an answer from God. of the destruction even before he was born (Wiaii 1:5), because he was a

It seems that the midrash about the rtaartyrs, with all its different versions kohen from Anatot. It is possible that he waseacendant of Evyatar, who was a
in various midrashim and different lists of theg8s who made up the group, ikohen in Anatot, and hence bore the curse of thisénof Eli, of which he was a
also talking about both the casualties of tBeeat Revolt at the time of thedescendant (Melakhim | 2:26- 27). If this is trdleen Yirmiyahu, bearing the
destruction of Jerusalem and the Temple, as$ a®lthe casualties of Hadrian'scurse of the house of Eli, is chosen in ordelltistrate to the nation, on the eve of
decrees following the failure of the Bar-KokhbaevBIt. The causeless hatredthe destruction of Shilo, the significance ofdestruction. At the same time, this
discussed above relates, as we have pointed oinlyrtmthe Roman takeover of thewould not seem to be sufficient reason to introdineze a prophecy of consolation
land and the ensuing Destruction, and Chazal disibuged to it the famine in concerning the destruction of Shilo, and heftceppears that this interpretation
Jerusalem and the destruction of the Templee algo find an example of cannot stand on its own merit; it requires catiph. This will occupy us in the
causeless hatred in the Bar-Kokhba revolt andi#dueees that followed it - and next section.
specifically among the Torah sages: YThaid: Rabbi Akiva had twelve E. THE EXILE OF SHOMRON
thousand pairs of students ... and all digbimv a short period, because It would seem that the view that ramsamost closely faithful to the literal
they did not treat one another with the oper respect; and the world wastext, in explaining Rachel's weeping in Ranmvpolves an analysis of the entire
desolate.” (Yevamot 62b) Similarly, theath of Bar-Kokhba himself was prophecy of consolation within which Rachel'saping is mentioned, in chapter
attributed to his unjustified suspicion of Ralfttazar ha-Moda'i, and to the fact 31 of Yirmiyahu. This prophecy dealshathe redemption of Shomron and
that he killed him (Eikha Rabba, 2). the bringing up of the tribe of Efraim from the ¢hof the north. Here we may

Perhaps we may find in the midrash aneotion between the brothers’ hatrecdaissume that the name “Efraim” is a general refergo the Israelite kingdom of
for Yosef - leading to his sale - and the suffgthat came with the failure of theten tribes, which split from the kingdom of Yehud# are subordinate to the tribe
Bar-Kokhba revolt, with Hadrian's decrees, when ynémousands of Sages died -of Yosef (or his mother, Rachel). They aremefd to throughout the prophecy by
including Rabbi Akiva’s disciples, as wells a@he Sages listed as the tethe name “Efraim,” and their capital is Shomran,the portion of Menashe. The
martyrs. ok The possibilitiestthiae have prophecy in question deals with the return défaih and his brethren from exile
discussed thus far with a view to explaining iRdis prayer for the exiles of Zion in Assyria to their inheritance.
have focused mainly on explaining the midrasichizsy that Rachel was buried The prophecy that we are discussing - irpa31 - deals with the return of
away from Ma’'arat ha- Makhpela so that the exifmssing by her tomb, wouldthe ten tribes, but it is a prophecy of consofatnot one of rebuke, and it is
be able to ask her to pray on their behalf. Weahthe possibility that the referencetherefore placed in the midst of the propbecof consolation (chapter 29-33).
is to the captives’ camp that Nevuzaradan estaddlisn the city of Rama close toYirmiyahu tells the nation about the return Effaim and his brethren to their
Rachel's tomb (in accordance with the “northeriew), after the destruction of inheritance after a hundred years of exile, in threrit of Rachel - Efraim’s
Jerusalem during the reign of Tzidkiyahu. Weoaleted the possibility that matriarch - who left her young children orphdrend died broken-hearted,
Rachel’s prayer, recalling her self-sacrifice foe sake of her sister's dignity, isknowing that there was no one to care for therd. @@emises her that He will take
connected specifically with the results of brothéatred in the murder of Gedalia care of them.
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F. SUMMARY

In his prophecy, Yirmiyahu makes use - bydGaword - of the ancient
dialogue between the matriarch Rachel and Gaoplyiag it to a contemporary
situation - the renewed rapprochement betweetritieeof Yehuda and the tribe of
Efraim, upon the return of the ten tribes: “Ingbalays the house of Yehuda will go
with the house of Israel, and they will come tbgetfrom the land of the north”
(3:18). Yirmiyahu understands that the dialogaswot a one-time event. Itis an
ongoing, continual dialogue, and Rachel - who,nuiper death, left her sons to the
arbitrary treatment of their half-brothers efects them from any type of trouble
after her death, through prayer. In Yirmiyahutadj her weeping was for Efraim,
who had been exiled from Shomron and had not egetmed.

As discussed, it is difficult to find anhint in the text to the story of the
handing over of the signs. Perhaps the authdri®imidrash was inspired in this
regard by Ramban’s daring commentary on the coiociuf the story of Yosef and
his brothers: “It appears to me, iocxdance with the literal  text, that it
was never told to Yaakov that the brothbesl sold Yosef; he believed that
[Yosef] had become lost in a field, and wherehad found him had taken
him and sold him to Egypt, for the brotheti®l not wish to tell him of their

sin... Yosef, righteous as he was, did nathwto tell  him, and therefore it is
written ‘They commanded  Yosef, saying: Ytather commanded, before his
death, saying..." If Yaakov had known of thatter, they would have

beseeched their father upon his  deathbedrtimand Yosef himself, for [Yosef]
would honor him and not go against his wesdch that  they would not be
in danger and would not need to invent thveseds on their own.” (Ramban
45:27) From the Ramban we learnYtwsef achieved a “tikkun” (repair)
for the bad reports that he had brought his fatbencerning his brothers in his
youth. He remained silent and did not tell Fasher the true story of the injustice
that his brothers had done to him. Had he toldfdtiser, perhaps Yaakov would
have cursed all of Leah's children, rejecting thémm sanctity and from
inheritance in the land, and would have regahesef and Binyamin alone as his
sole heirs and bearers of his heritage. But nérki®happened; Yosef remained
silent while his brothers, Leah’s children,ceiged their father for so many years,
and he did not shame them before their father.

Yosef learned Torah from his father, buthp@s the ability to remain silent
was learned from his mother. Leah deceived Yaakotheir wedding night, just as
her children deceived him throughout the resthig life. Rachel knew and kept
silent so that her sister would not be shamast gs Yosef remained silent so that
his brothers would not be shamed. When his brethearreled with him, Yosef
had the merit of his mother's silence. Accordihg the legend, the merit of her
prayer also stood by him when he was sold asva.slastood by him again when
Efraim returned from the exile of Shomron, as Yymahu prophesies in our
chapter. Perhaps Rachel's merit stood by Yaséfad of Israel during the battle
between brethren when Gedalia was murdered,n wihe remnant of Yehuda
stayed in Beit-Lechem Yehuda on their way tortegile in Egypt by the hand of
Yochanan ben Kareach; in the days of the Dasruof the Second Temple
which happened because of brotherly strife, when Xisrael was required to pay
with ten of its greatest Sages for the sale afef.ovhen they were required to pay
with the failure of the Bar-Kokhba revolt for trimeating one another with the
proper respect, as they passed - on their walyetslave market in Bothna - by
Rachel’s grave to the north of Beit-Lechem.

Rachel's prayer for Binyamin in the meot her selflessness for him, and her
prayer for Yosef and for all of Israel in thenhef her ability to conquer her
natural jealousy - these prayers have stoodIdogel throughout the generations,
and will stand by them until the end of daysi,luithe prophecy, “The children will
return to their borders,” will be fulfilled for lalthe distant exiles of Israel - speedily
in our days, Amen!

This shiur is abridged from the Hebrew orédin The full shiur can be accessed
in the original at: http://www.etzion.org.il/vbm/rgha.php.
Translated by Kaeren Fish
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