S® Jerusalem to Jewish hands and the rededicatidheofemple after its
pagan desecration.

Each one of these events would have been enotghsecure for
Chanukah a lasting place in Jewish history. Yetatwhas remained
engraved in Jewish memory is something else dliegethe story of the
single cruse of oil, found undefiled amid the vikamge of the Sanctuary,
that burned for eight days while new oil couldpoepared for the Temple
menorah. Jews responded almost exactly as didhaditPerlman, by in
effect saying: our task is to make light with wharhains.

Jewish history has been etched all too often within, persecution,
suffering and defeat. Yet somehow Jews have aM@ysd the inner
strength to rededicate themselves — Chanukah mekeatication’ — to the
task of life. Visiting the north of Israel thisramer, immediately after the
devastating Katyusha attacks from Lebanon thatdefhird of Israel
exposed, we were astonished by the resiliencéeofoeople. They had
already put the nightmare behind them and were beisuilding their
lives.

This year, as | light the menorah, | will be ntking of what it symbolizes
in terms of the Jewish spirit. | will think of wha privilege it is to be part
of a people who, instead of cursing the darknessgght us how to light a
candle of hope.
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Chanukah: Making Light with what Remains

Chief Rabbi Sir Jonathan Sacks

[Translated by Ephraim Weiss <Easykgh@aol.com>]

“And Yosef's brothers went to pasture the shaephechem.”

Rashi on this pasuk comments that there aredtwson top of the word
“Es” to teach us that in reality, the brothers dat go Shechem to pasture
the sheep, but rather they went for their own hen&he miforshim
struggle to understand this Rashi. Why was it ® lhother's benefit to
pasture their father’s sheep in Shechem?

HaRav Yaakov Kamenetzky, zt'l explains that theotleers were
concerned that Yosef wished to rule over them. Waddad clearly chosen
Yosef as a favored son, and Yosef had relatedstbriothers the dreams in

IS

The Israeli violinist Yitzhak Perlman contractegblio at the age of 4.
Ever since, he has had to wear metal braces oledssand walk with
crutches, yet he became one of the great virtuafsour time. On one

which he achieved supremacy over them. The brothers convinced that
Yosef's dreams were representative of his aspiratio ultimately rule over
Yaakov's family. The pasuk states, “Haya Roeh EkiABatzon” “Yosef

occasion, the story is told: he came out ontcstage at a concert to play goastured the sheep with his brothers.” Yaakov Haceg Yosef in charge
violin concerto. Laying down his crutches, he cpththe violin under his of the sheep, and the other brothers were forcedswer to him. As such,
chin and began tuning the instrument when, witluadible crack, one of when the brothers decided that they would no lomageept Yosef as their
the strings broke. The audience was expecting thirsend for another leader, the first thing that they did to rebel wasake the sheep to graze in
string, but instead he signalled the conductdrein, and he proceeded tdShechem, without Yosef's knowledge. Their intentaking the sheep to
play the concerto entirely on three strings. At &md of the performanceShechem was not for the benefit of the sheep,ather was for their own
the audience gave him a standing ovation anddcat® him to speak. benefit, in that they now showed their freedom fréasef’'s control.
What he said, so the story goes, was this: ‘Osk iato make music with This concept can be used to explain the reshefepisode that led to
what remains.’ That was a comment on more thdmaken violin string.  Yosef's eventual sale to Mitzrayim. When Yaakouizedl that the brothers
It was a comment on his paralysis and on allithitoken in life. had taken the sheep to Shechem, he realized wéigirttention was, and
That, it seems to me, is an extraordinarily pdwevay of understanding instructed Yosef to follow them there, and let tHamow that they were not
the story of Chanukah. On the face of it, Chantikabout many things. yet free from his authority. Yosef traveled to Siem, and discovered that
It recalls the stunning military victory of the Kabees against thehis brothers had taken the sheep to Dosan, artaveaich they had never
Seleucid-Syrian branch of the Alexandrian empindnich restored Israel's previously brought the sheep. This was part ofbttaghers’ declaration of
independence. It marks one of Jewry's most dexisivitural battles — independence; they took the sheep to a place thsefdid not know of in
against assimilation and Hellenisation. It brougiout the return of order to demonstrate their disregard for his conmanéivhen they saw that
Yosef had followed them to Dosan, they presumetiithdad come to take
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them to task for not informing him of their changeplans. At that point,
Shimon siad to Levi, “Hineh Ba’al Hacholomos HazéB&hold! The big

dreamer is approaching.” The brother's saw the tiaat Yosef followed

them as further proof that it was Yosef's ambitiomule over his brothers.
They were reminded of Yosef's dreams, in both iteeal and figurative
sense, and as such they decided to kill him.

http://www.torah.org/learning/ravfrand/5765/
[From 2 years ago]

Rabbi Frand on Parshas VaYeishev

Special Privileges Bring Special Responsibilitie

Yehudah was the leader. He had the power tothav@ay, but he did not
do so. In terms of the “fairness” issue raisedh®y s¢econd Medrash, Rav
Yeruchum says that we see from here that when egm$a mitzvah he
creates a force in the world that if carried tdtion can take on a life of its
own. When one begins a mitzvah, he creates songethingible. The
mitzvah beckons to its initiator: nurture me; falithrough with me. Those
who did not begin the mitzvah did not create sucforae. The chain
reaction that may be generated by the initiatedvalt is not going to be
theirs to nurture and follow through on.

Stopping a mitzvah in the middle is analogousqwashing out a life. The
analogy here is to someone who decides not to ttaldren. This is, from
our perspective, not a good thing; but we would ceit that person a
murderer. On the other hand, if a person decidbsve a child, conceives

Parshas VaYeishev begins with the story of Yasef his brothers. It endsa child, and then aborts this child, that is anogtery. Alternatively, what

with the story of Yosef arriving in Egypt and histial adventures in that

if the person allowed a child to be born and thteangled the baby? The

land. Yosef seems to be the central figure througlite Parsha. There islatter person is certainly deserving of much harstréicism than the

only one exception -- Chapter 38 narrates the stbvfehudah and Tamar.
On the surface, the complex narrative of Yehudab sons, and his
daughter-in-law has no relationship whatsoeverht gdtory of Yosef. It
seems to fit awkwardly into the middle of what wibutherwise be a
smooth-flowing narrative. The obvious questiomwikat is it doing here?
Rashi quotes a statement of Chazal (which sadigtpart of a longer
Medrash) that this chapter, beginning with the wdtéind it was at that
time, Yehudah descended from his brothers...” markdescent in the
stature of the leadership of Yehudah. Up until thisnt, the brothers

person who decided from the outset not to havelremil

When a person creates something real and thetroge it or does not
allow it to reach its expected potential, he isiolike a murderer. He
created a human being or a force that has the itapac become
something.

Starting a mitzvah is like conceiving a childbokting the mitzvah, before
it has a chance to be completed leaves the initiatoch worse off
spiritually than one who merely said, “I am notrgpto try.”

The brothers didn't even try. For whatever peat@easons, they never

accepted Yehudah as their leader. After the sa¥pséf and the impact of even “began the mitzvah.” But Yehudah started shimgt He created a
his disappearance on their father Yaakov, the brsthlamed Yehudah for force with a potential to become real and alive ddeided to squelch it and
the sequence of events, and demoted him, so t&,dpem his leadership stomp it out. He aborted his mitzvah. This is tbetjz justice, that Divine
role in the family. Providence caused him in the end to bury his ovildreim.

This seems to be a rather unfair reaction orpéreof the brothers. The This is truly a frightening idea. It runs counte our usual inclinations.
pasukim [verses] describing the plan to disposeYo$ef indicate, if We would normally tend to say, that the brothersrewevorse than
anything, that Yehudah was the “good guy’. The otitethers wanted to Yehudah. Yehudah at least tried to save Yosef. litrild get credit for

kill him. Yehudah tried to save his life. Now, theothers suddenly turn
around, and blame Yehudah for the reaction of YeaWshat chutzpah
[audacity] on the part of his brothers, to blam® fiér not doing more to
protect Yosef!

The other part of the aforementioned Medraskven more unsettling.
The Medrash states that a person who begins a ahitZbut doesn’t
complete it, is punished by having to bury his véfed children (which is
what happens to Yehudah in Chapter 38). Yehudahrb#te mitzvah. It
was his idea to try to save Yosef. He should haweeall the way. He

trying -- “an A for effort!”

While it is true that effort is what really casnwhen it comes to
ruchniyus [spirituality], in this case there isteesoron [something lacking]
in the effort. The imperfect effort is worse tham effort. When one tries
and creates something that creates responsililitst like leadership has
responsibility, so too the creation of the lifederof a mitzvah includes
responsibility as well. May we all merit to begintzaos and see them
through to fruition.

A Happy Chanukah to everyone.

should have stood up and told his brothers, “Thieat acceptable. | am
going to take Yosef out of that pit and bring hieck home to our father.” Transcribed by David Twersky; Seattle, WA DavidATaley@aol.com Technical
This is a really mind-boggling Medrash! The otheothers, who were Assistance by Dovid Hoffman; Baltimore, MD dhoffn@torah.org

. . - . This write-up was adapted from the hashkafaigrodf Rabbi Yissocher Frand's
ready to kill Yosef, suffered no negative familynsequences. They did nOtCommuter Chavrusah Torah Tape series on the w@ekbh portion. These divrei

b”rY their children. Yeh_udah, Who_at Ie_ast ’Friedsem(e Yosef -- am_j WaSTorah were adapted from the hashkafa portion of bRatissocher Frand's
partially successful - winds up losing his wifedachildren. Where is the commuter Chavrusah Tapes on the weekly portioneTap40, Third Night of
fairness here? Chanukah but Only Two Candles. Good Shabbos! eJapa complete catalogue
Rav Yeruchum Levovitz (1874-1936) says we ldawa startling facts can be ordered from the Yad Yechiel Institute, Pk B11, Owings Mills MD
from this Medrash. We learn from the fact that Yadiuwas demoted that21117-0511. Call (410) 358-0416 or e-mail tapes@geltiel.org or visit

: . . o e o httpi//www.yadyechiel.org/ for further information. Text Copyright © 2004 by
ﬁ;der?]llp ?f?ez noli otnly Inctlutge Frl\glegeé, |DaPI$Iudes responSI.bbl:ltI(?S. Rabbi Yissocher Frand and Torah.org. Transcribedavid Twersky; Seattle,
imately, the buck stops at the leader. EverytiiepDwas responsible for yyaspington, Technical Assistance by Dovid Hoffmaerushalayim. Rav Frand

his own deeds. But Yehudah was the leader andcasteuwas responsible gooks and Audio Tapes are now available for sateriks to www.yadyechiel.org
for the collective deeds of everyone. If the leadflsls to meet his and Artscroll.com.
responsibility, the results are disastrous.

This is true of every area of responsibilitythHe foot soldier “blows his
assignment”, it can cause trouble. If the gendml® his assignment, the From: rabbiwein-owner@torah.org on behalf Rabbi Berel Wein
results can be disastrous. If we want to give a aane analogy from [rbwein@torah.org] Sent: Wednesday, December 18628:08 PM To:
American football -- if the tackle blows his assigent, it is not the end of rabbiwein@torah.org Subject: Rabbi Wein - Vayeshev
the world. But if the quarterback drops the fodtlthle play is over. The www.RabbiWein.com
team and the fans and the coach will all comernowith complaints: “It's  Jerusalem Post 24 Kislev 5767 |/ 15 Decembef620
all your fault now.” http://rabbiwein.com/modules.php?name=News&new ctf
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VAYESHEV
http://www.rabbiwein.com/modules.php?name=Newsé&Higicle&sid=21
73 As is well known, our father Yaakov is thetptype for the future From: owner-weeklydt@torahweb2.org on behalf TérahWeb.org
generations of the Jewish people descended fromoinis. Thus when [torahweb@torahweb.org] Sent: Thursday, Decembe2@@6 10:17 AM
Yaakov after a long, painful, dangerous and crigpkxperience in exile 10: weeklydt@torahweb2.org Subject: Rabbi Michaebséhsweig -
retuns to his ancestral home he wishes only tolldiwepeace and Chanukah as a Holiday of Idealism and Maximalism
tranquility with himself and his neighbors. But iradiately there descends the html version —of this dvar Torah can be fourat
upon him the ongoing tragedy of Yosef and hisfet which will occupy http://www.torahweb.org/torah/2006/moadim/rros_aliaah.html
the latter decades of the life of Yaakov. Rabbi Michael Rosensweig o

In fact it will now dominate his life completelgpt allowing restful sleep Chanukah as a Holiday of Idealism and Maximalism
or spiritual growth. In his sadness over the disapance of Yosef he 1he gemara in Shabbat (21b) responds to the dimeay Chanukah”
becomes disconnected from God’s spirit, so to spakis distracted from (What is the basis and character of Chanukahjebgribing the miracle of
his vocation and goal of promoting monotheism aradliBvalues in an the cruise of oil that_ miraculously burneq forr_e!ggys in the after_math of
otherwise pagan world. Returning to the Land addbhas not solved any the Chasmonean victory. The account is strikingtfode-emphasis of the
of Yaakov's difficulties in life. In fact, it hasxacerbated them. It is in the Military victory as a motivating force in the esfishment of the holiday.
Land of Israel that his beloved wife Rachel died ris in the Land of 10 be sure, the significance of the military cafgp registers in other
Israel that his beloved son Yosef is sold as adigvhis own brothers. accounts (Pesikta Rabbati, Megillat Taanit, in thsertion of “al ha-

Yaakov's daughter Dena is assaulted and her énetBhimon and Levi NiSSim” etc.), and even in numerous halachic refegs and nuances.
resort to brutal violence to free her from Shectaem return her home. Al Abudraham and Shibboleit ha-Leket even find alligmthe victory in the
of this is in the Land of Israel, the “promised darof holiness and Very name of Chanukah (hanu be-kaf hei). The Pesid@sh posits that the
goodness. How ironic that all of these events andygles should befall first day is celebrated in tribute of the deciswetory since the oil was
Yaakov in his beloved homeland, the Land of Istdieiing come home at Sufficient for that day. Indeed, the Netziv argtleat one should focus
last from decades long exile, Yaakov apparentfytfiat his troubles were atténtion also on the miraculous survival as orete® the beracha  of
behind him. But in fact they were just beginning. shehecheyanu on the first night. _ o )

There is a great parallel in all of this to ourrent situation here in the NOtwithstanding these and other expressions,ptacisely the first post-
Land of Israel and in the Jewish world generallye Wiought, that re\_/olt event, the effort to rededicate the mizbedu#t is the primary fo_cal
returning to the Land of Israel en masse and éshimg a Jewish Point of Chanukah. The Or Zarua sees the name “Gtadni in this
sovereignty within its borders would solve our pealis. Herzl promised an réference (see also Rashi Megillah 30b). In ang,desvas the lighting of
end to anti-Semitism, Ben Gurion promised worldeptance, Golda Meir the menorah that emerged as the central mitzvalsyantol of Chanukah.
and Moshe Dayan promised security and safety,nRanil his successors ]
promised peace. Sadly none of these promises everbalized. Why should a post-revolt event, even one that wasculous, be

The Land of Israel guarantees us no materialftendust as Yaakov did, @ccorded such centrality, even eclipsing natiguavival, an apparently
so too do we face bitter internal divisions, vide, abductions, enmityMoré ~urgent miracle. Moreover, there were otherracolous
and tragic deaths. In fact many if not most of pheblems that Jews andManifestations,  recorded in Megillat Taanit, tiditl not generated
Jewish society as a whole faced in the Exile aifeosbnipresent and equivalent days of hallel and hodaah. What isudargabout the miracle of
sometimes even in a more virulent form here irelsxaday. the candles? _ ) . )

We also wish for peace and tranquility, to dweslacefully with our A celebrated question posed by R. Eliyahu Mizrashd discussed
neighbors and ourselves. So far this goal has edaap But the lesson oféxtensively by the meforshim further highlights reblem. Why doesn’t
Yaakov's life is perseverance and tenacity. Thahéslesson and agendefhe halach_lc prlnuple that ritual deflle_ment |sgraxm obstacle to national
for us as well. The ride may be a very bumpy oné the road, temple obllga_tlons (tumah hutrah k_)et2|bbur) dicthtd the m_enorah could
nevertheless, leads to greatness and the ultimaatguility and peace thathave been kindled with impure oil as well, rendgrihe miracle of the
we all crave. Yaakov stays the course becauseachather alternatives. cruise of oil completely superfluous? While mangfanshim = conclude

That is most probably the lesson and predictioruoas well. that this rule does not apply in this case, oterdirm that the rule does
Shabat shalom. prevail. The Chakham Zvi argues that the miractglermnot indispensable,
Rabbi Berel Wein was an important projection of Hashem’s speciadifin for Klal Yisrael.

Still, is it conceivable that the miraculous ceptece of Chanukah may not
BRAND NEW FROM RABBI BEREL WEIN have been fully necessary?

Pillars of the Past - 5 CD’s  Because the Tigliis the record of the conversations We encounter parallel difficulties when we exaenthe eight-day period.
that occurred in the Babylonian yeshivas for dakiege centuries, Talmud study is a The Raavad explains that it took this long to metirom Tekoa with the
glimpse into an ancient world which still holdsasmover our own. Join Rabbi Wein most refined (mehudar) oil. Thus, the miracle soeth the higher

as he dives into the end of the conversation aachimes the lives of the final ambition of lighting the menorah with the most preéd oil, but may not

contributors to the Talmud. Though diverse in chia each of these great figures . . . . .
led a life of impeccable integrity that will institu and inspire all listeners. have been required simply to discharge the Tembligation of ritually

http://www.jewishdestinystore.com/store/prodinfpas pure oill The Beit ha-Levi queries why the menonrahs not lit with
number=S331D&variation=&aitem=4&mitem=11 Rabbi Wepeaks Friday thinner wicks during this period to stretch the silpply. Wouldn't a

mornings 10:30am at Beit Knesset Hanassi 24 Ussidierusalem. The topicis  concession in the quality of the mitzvah have bgestified given the
Rav Zadok on the Parsha (Weekly Torah Reading)rfeoe info call 0528-339-  (risis?

560. Click Here for Specials! It is conceivable that the menorah miracle entb@gethe central feature
http://www.jewishdestinystore.com/store/producis?atept=67 Click Here for and svmbol of Chanukah precisel becausefgiita was taohnicall
Overstockshttp://www.jewishdestinystore.com/store/products?aept=135 Click [ " Y P y _0 Y
Here for Best Sellers! indispensable. As the Levush, Bach, and others G¢tanukah (in contrast
http://www.jewishdestinystore.com/store/products?aept=69 More articles on to Purim) celebrates salvation from spiritual eetion. The Chasmonean
http://ww.RabbiWein.com RabbiWein, Copyright © Z08y Rabbi Berel Wein revolt rejected the very notion of institutionatizepiritual mediocrity even
and Torah.org. Torah.org: The Judaism Site httpsorah.org/ Project Genesis,
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at the expense of national survival. The nationdcoot acquiesce to thepain. When he was about to recite the third blgssie stopped, turned his
decrees against the study of Torah and performahceitzvot because head, and looked around as if he were searchirgpfoething.
such acquiescence would have undermined the vandégion of Jewish But immediately, he turned his face back to thizering small lights and
existence, even if it might temporarily have seduhe physical continuity in a strong, reassuring, comforting voice, chantied third blessing:
of the nation. The concept of shaat ha-shemad €kimh 74a:Rambam, “Blessed are Thou, O L-ord, our G-d, King of theidgnse, who has kept
Hil. Yesodei ha-Torah 5:3; Chanukah 3:1) which dedsathat Jews us alive, and has preserved us, and enabled aadh this season.”
sacrifice life itself to affirm their Torah commient in a time of religious Among the people present at the kindling of tightl was a Mr.
crisis stems from the realization that Jewish @nnot long survive Zamietchkowski, one of the leaders of the WarsawdiHe was a clever,
without the idealism and ambition of a life of mitv Each discrete sincere person with a passion for discussing nsatiereligion, faith and
challenge to halachic life might warrant a respafsgmavor ve-al yeihareg truth. Even here in camp at Bergen Belsen, hisiggader discussion did
(Sanhedrin 74a- violate rather than be killed) aoacession to the sanctitynot abate. He never missed an opportunity to enigagiech conversation.
of human life. However, when applied pervasively justfy a As soon as the Rabbi of Bluzhov had finished daemony of kindling
comprehensive and systematic breakdown of halalfkicthis policy the lights, Zamiechkowski elbowed his way to thélitand said, “Spira,
condemns Klal Yisrael to spiritual oblivion. Theingiple of shaat ha- you are a clever and honest person. | can unddrstamr need to light
shemad underscores the transcendent value of hdtathic standards asChanuka candles in these wretched times. | can eweferstand the
worthy of sacrifice. Chanukah, then, represergsumggle for a maximalist historical note of the second blessing, “Who wrdugtiracles for our
halachic lifestyle. Fathers in days of old, at this season.” But tlee tfzat you recited the third
Precisely because attaining victory in the mmifitstruggle once joined wasblessing is beyond me. How could you thank G-d say “Blessed art
indispensable, this miracle did not accurately eyrthe singular characterThou, O L-rd, our G-d, King of the Universe, whosHeept us alive, and
of Chanukah, although it certainly occasions thaglad expressed in al haast preserved us, and enabled us to reach tlisrs@aHow could you say
nissim. However, the miracle that resolved thet firaational-spiritual it when hundreds of dead Jewish bodies are lyetgihg within the
challenge in the aftermath of victory, the rituatpurity of the Temple oil, shadows of the Chanuka lights, when thousandsin§jllewish skeletons
dramatically captured the very spirit of the Chasean struggle. A are walking around in camp, and milions more amdp massacred? For
miracle that obviated the need to rely upon thdidved halachic responsethis you are thankful to G-d? For this you praise L-rd? This you call
of tumah hutrah betzibbur, or even the thinning thef wicks or use of “keeping us alive?”
halachically inferior oil forcefully projected leadhic idealism and “Zamietchkowski, you are a hundred percent rigimiswered the Rabbi.
maximalism as the foundation of the revolt andasgtowerful tone for the “When | reached the third blessing, | also hesitatied asked myself, what
new era. Thus, the gemara’s question “mai Chanukadriveys an effort should | do with this blessing? | turned my headriter to ask the Rabbi of
to capture the essence of the holiday, not mevelsetord its history or the Zaner and other distinguished Rabbis who were Btgrmtbar me if indeed
details of its observance. The miracle of the ateiwhich enabled the | might recite the blessing. But just as | was ingmrmy head, | noticed that
mitzvah to be implemented without compromise, gty encapsulates thebehind me a throng was standing, a large crowviofyl Jews, their faces
motive, goal and impact of Chanukah. expressing faith, devotion, and deliberation ay there listening to the rite
It is entirely appropriate that unique among wutzthe mitzvah of neirot of the kindling of the Chanuka lights. | said tosal, if G-d has such a
Chanukah projects three distinct levels- neir isbeito, mehadrin, nation that at times like these, when during tihtihg of the Chanuka
mehadrin min ha-mehadrin. While the concept of Kefli ve-anveihu lights they see in front of them the heaps of t®odietheir beloved fathers,
establishes a general concept of hiddur mitzvalr(aog the mitzvah), brothers, and sons, and death is looking from ewerger, if despite all
only in Chanukah do we encounter different qualigat performances. that, they stand in throngs and with devotion tistg to the Chanuka
Moreover, the Shulchan Aruch and Tur almost exeilgi emphasize the blessing “Who performed miracles for our Fatherglays of old, at this
more ambitious and idealistic performance of thezvah! According to season”; indeed | was blessed to see such a peihleo much faith and
R. Bechya the term “Chanukah” also suggests chiruah educational fervor, then | am under a special obligation tateethe third blessing.”
program. May we succeed in internalizing and inatiig maximalism and Some years after the liberation, the Rabbi ofzBwv received regards
idealism in halachic standards and performanceeliyer fulfiling the from Mr. Zamietchkowski. Zamietchkowski asked tloe ®f the Skabiner

aspirations of Chanukah. Rabbi to tell Israel Spira, the Rabbi of Bluzhdvatt the answer he gave
Copyright © 2006 by The TorahWeb Foundation rigghts reserved. him that dark Chanuka night in Bergen Belsen haglest with him ever
since, and was a constant source of inspiratiomglurard and troubled
times.

From: os-special-bounces@lists.ohr.edu on beb&lfOhr Somayach - From Chassidic Tales of the Holocaust by Y &ffach
[ohr@ohr.edu] Sent: Wednesday, December 13, 2006 BM To: os- (C) 2006 Ohr Somayach International - All rightserved. At Ohr
special@ohr.edu Subject: S P E C | A LBhe First Chanukah Lightin  Somayach/Tanenbaum College in Jerusalem, studepitsestheir heritage
Begen Belsen under the guidance of today’'s top Jewish educatdfer information,
- For the week ending 16 December 2006 / 25 KiSIg67 - from Ohr please write to info@ohr.edu or vikitp://www.ohr.edu
Somayach | www.ohr.edu
-- The First Chanukah Light in Begen Belsen
byRabbi Mendel Weinbach http://ohr.edulyhiy/article.php/2835 From: peninim-bounces@shemayisrael.com on betiaBhema Yisrael
Chanuka came to Bergen Belsen. It was time tidithe Chanuka lights. Torah Network [shemalist@shemayisrael.com] Sentr3dey, December
A jug of oil was not to be found, no candle wassight, and a Chanukia 14, 2006 2:34 AM To: Peninim Parsha
belonged to the distant past. Instead, a woodey) the shoe of one of thePeninim on the Torah
inmates, became a Chanukia, strings pulled fronorecentration camp by Rabbi A. Leib Scheinbaum-

uniform, a wick, and the black camp shoe polishiepil. Parshas Vayeishev
Not far from the heaps of bodies, the living skahs assembled to Yaakov settled in the land of his father’'s sojongs. (37:1) It is related
participate in the kindling of the Chanuka lights. that the saintly Gaon,zl, M’'Vilna would lecture eyeShabbos on the

The Rabbi of Bluzhov lit the first light and chied the first two blessings parsha of the week. When it came to Parashas Veyelse said, “I find it
in his pleasant voice, and the festive melody willexl fwith sorrow and very hard to speak this Shabbos, in contrast tpitéous Shabbosos. This
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is because | cannot employ the usual syntax | asen§ drashah, lecture, instructed him to cease working in his business spehd all of his time
this week. Every week | focus on the righteous harthe parsha, and | with his brilliant son and personally teach him dter The Chasam Sofer’s
elevate him, while | denigrate the rasha, evilvittlial, in the parsha. | wasfather did not have to be convinced of his parentaponsibility. He
able to do this with Kayin and Hevel, Noach and theople of his dropped everything to devote himself to his sonfiscational development.
generation, Avraham and Lot, Yitzchak and Yishm#elakov and Eisav, The Torah world is forever indebted to him.
Yaakov and Lavan, and - once again - Yaakov andvEiShis week, It is not the act of disciplining that is the plem, as much as the attitude
however, the parsha revolves around Yosef andrbibdrs. | have nothing that accompanies it. When one strikes a studentobuainger, it fosters
to say, for they were all tzadikim, kedoshim angotém - righteous, holy negativity and hatred. When one must disciplineafualid reason, it should
and pure!” This attitude should prevail wheneveraperoach the parshiosbe with dignity and love. Horav Yaakov Kaminetskgl, a Rosh
from Parashas Vayeishev until the end of Sefer iBf@ee We do not Hayeshivah and mechanech, educator par excelleve®,an individual
understand what really occurred and what really megspening behind the who was famous not only for his encyclopedic knalgk of Torah, but
scenes. We do know one thing, however, they wére ¥absef and his also for his middos, character traits. He once rkaththat he never held a
brothers - holy and righteous individuals. Therenés “bad guy” in this grudge against anyone - except for one of his esarlmelamdim,
parsha - just two distinct perspectives which arebleyond our ability to elementary school teachers. He related an incidemt his early childhood
grasp; it is certainly above our capability toidigtiish between them. that had never left him. It was a gentile holidapd the town was
celebrating in the usual way with a festive parafiee children in the

Now Yisrael loved Yosef more than all of his sasisce he was a child of cheder were admonished by their rebbe that it waslately forbidden to
his old age. (37:3) attend the parade. Everyone was expected to basie an time.

Targum Onkelos defines ben zekunim as bar chakinwise child. The next morning, as the young (Rav) Yaakov waking to cheder, he
Yaakov Avinu's affection for Yosef was based upba teality that he was noticed an elderly woman carrying a number of heshgpping bags. He
a bright child with incredible potential. This isie pshat, explanation, butapproached her and offered his assistance in ogrifie bags. After
what is the connection between Yosef's acumen dndtatus as the benhelping her home with her bags, he went immediateheder, but arrived
zekunim, child of Yaakov's old age? Obviously, s€xplained by many a slightly late. The rebbe asked him, “Why did youtgathe parade? Did |
commentator, the ben zekunim is showered with aexata dose of love, not tell everyone yesterday that it is absolutelbitiden to attend their
precisely because he is the youngest. A child wémeives love will parade?” The young boy immediately replied, “Butid not go to the
produce. Love begets wisdom. When we smile to #d;cthen we parade. | am late because | was helping an eldeiyywith her packages.”
demonstrate to him that we love him; when he fiestsd and cared for, he “Not only did you disobey me by going to the parageu also have the
responds accordingly. He becomes a better stubiEmtwvisdom increases nerve to lie!” declared the rebbe. This angry tetars accompanied by two
in accordance with the love he receives. slaps to complete the humiliation.

On the other hand, a child who is the subjecsaufrn, screaming and Rav Yaakov concluded, “He is the only person Vehaot been able to
constant rebuke and negativity will not produceetffely. Hitting a child bring myself to forgive, because, to the best ofkmgwledge, | have never
will not make him learn. It will only guarantee thee will distance himself lied in my life.”
from the parent and his values. It might have wdrkears ago, which is The Tolner Rebbe, Shlita, once met a man whotbédakat he had no
something | hear, but do not believe. Rabbeinu li@enswrites in Bava problem disciplining his children in the “anciendfactice of spanking or
Basra 21A, “Do not hit a child more than necesstmyas a result of too slapping. After all, if it was good enough for Hather and grandfather,
much physical discipline, he will not become smdrte why should it be different with him? The Rebbe ieghl “Y our grandfather

The Chazon Ish, zl, was wont to relate storiesutlradikim, righteous kept his meat cold in an icebox, not a refrigeratte also did not have the
Jews, to young children, claiming that these vigggetvould instill yiras benefit of a microwave. Perhaps you should plaee fish your wife
Shomayim, fear of Heaven, in the child. He was @sfi¢ fond of using prepares for Shabbos in an icebox and share withif gy care for the
the sefer, “Chut Ha'Meshulash,” stories about RaBkiva Eiger, the taste. Things have changed. Life has changed. Wenger discipline with
Chasam Sofer and Kesav Sofer as a favorite souwskelbte related that negativity and corporeal punishment. Today, weiglise with love.”
when the Chasam Sofer, zl, was but a lad of foarsyeld, he once came Horav Mordechai Rogov, zl, Rosh HaYeshivah ofsBédedrash L'Torah
home from cheder appearing very depressed. Hisrfatimediately asked in Skokie, lllinois, was a distinguished Lithuanidrorah scholar and
him what was wrong. After all, this was a child wibwed to study Torah, mussar personality who, following World War Il, neal to Chicago.
who ran to cheder, who imbibed every word of Torafth an During his tenure as Rosh HaYeshivah, he reachetbaunany talmidim,
unquenchable thirst. He explained to his father tiiarebbe had beat himstudents, imbuing them with a love of Torah. What talmidim recall
for asking a question. His father was shocked & tés, and he asked hisabout him most was the love and respect that heodstnated towards
son to explain. them. He was warm and caring, making every stufiimitcomfortable in

“We learned the pasuk in Bereishis which dessridashem fashioning his presence. Rav Rogov never turned his backtaimid. After speaking
Adam HaRishon, ‘And Hashem G-d formed the man dftdtom the with a student, whether it was in the bais ha’msgh@r in a classroom, he
ground’ (Bereishis 2,7) The rebbe explained this‘lde (Hashem) took would always back away when he had finished. Heandidurn around and
dust/earth from ground/earth.’ | immediately ask€dom where else doesleave with his back to the student. This taughtt#fraidim to respect and
one take earth, if not from the earth?’ What isigeel about this pasuk?  show reverence to those who study Torah.

“The rebbe became angry with me for asking thisstjon. He did not He once announced to his class that since ardtwdas expected to
respond to me. When | repeated my question, he caereto me and hit inform his rebbe if he could not attend class,aswnly right that the rebbe
me a humber of times.” should notify his talmid if he was going to missushclass. Since his

When the Chasam Sofer’s father heard this, harbedncensed. After all, grandson was becoming Bar Mitzvah that Shabbostnoid, he would like
this was a perceptive question, one that even Rakhiesses. How couldto attend - providing that his talmidim did not mhirif anyone had objected,
the rebbe hit a young child for asking this queRtidoreover, he was he would not have attended his grandson’s Bar Mitzv
concerned for his young son. How could he studyafidrom someone His son once came home to discover Rav Rogovt.ulpsieed, his eyes
who not only is unable to explain the material jerbp but is also impatient even seemed damp. Concerned, he asked his father filt well. His
and subject to an uncontrolled temper. He wenh&rav of Frankfurt, father explained that a talmid had approached hahday and cried bitterly
Horav Nossan Adler, zl, who, after hearing an antmf the incident, that he had been unable to achieve success inngafRlease, rebbe, give
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me a brachah!” the boy asked. He attempted to eageuthe student, but,young bachur forgot about leaving and began toystiadah diligently. He
unfortunately, learning was only one of his proldeide had other troublessoon became a budding talmid chacham, Torah scholar
as well. Rav Rogov was distressed by his talmi@i® @mnd, even now, A number of years went by, and he became engagedvery fine girl

many hours later, was still concerned about hidesitis condition. from a distinguished family. He decided to look the kollel fellow who
A man discovered him, and behold! He was blumdein the field. had taken the time to converse with him that md&teibbos. He located
(37:15) him and sent him a wedding invitation. At firstetlkollel fellow had to

A chasid once came to the Sanzer Rav, zl, lamgrtie fact that his think twice before he remembered the name. It vadsas if they had had
eldest daughter had reached marriageable age, ebdtidhnot have the that much time together. However, he did attendwedding. It was an
wherewithal with which to marry her off. The Rebtpeickly prepared a emotional scene when the kollel fellow enteredrtiten where the chassan
letter of approbation for the chasid to deliver doe of his wealthy was seated surrounded by family and friends. Tlaesan stood up and ran
chassidim who lived in another town, appealing tm ho help this over to the kollel fellow, and they embraced. Arrgdrs, he declared, “You
individual raise the necessary funds to marry @f daughter. When the are the most important guest at this wedding! tffooyou, | would not be
poor chasid approached the wealthy man for assistathe man curtly here tonight. You went out of your way to befriemgioung bachur in the
replied, “Talmud Torah k'neged kulam, ‘The studyTafrah supersedesyeshivah. If not for your friendship, | would haleft the yeshivah and
everything’ | must learn Torah. | do not have tivgetto run around the city probably would never have matured into a ben ToFalank you!”
raising funds.” It does not take much, but it does take somertefieveryone has the

A number of months went by, and the wealthy chhsid occasion to be desire to help. We somehow never find the timeniking the time, we
in Sanz. When he greeted the Rebbe, the Rebbeetjiim. He figured could be saving someone’s life, or even more naghamah.
that the Rebbe must be deeply engrossed in thoWdten he was about to For she saw that Shelah had grown, and she hadsean given to him as
leave, he came to say “goodbye” to the Rebbe,@mk again, he rebuffeda wife. (38:14)
him. This was not typical of the Sanzer Rav. Heid#et to gather his The Baal HaTurim takes note of the Mesorah, Mgt&ptradition, of the
courage to ask the Rebbe what was wrong. The SRazereplied with the words, “For she saw that Shelah had grown” and titeee other instances
following Torah thought. “In the Torah in Bereist82:25, when Yaakov in total in which a similar phrase is used. Thestfiis, previously, in
Avinu encountered Eisav's guardian angel, the Tavates, ‘And a man Bereishis 26:13, “The man (Yitzchak) became great kept becoming
wrestled with him.” This went on all night until ¥kov prevailed over the greater until he was very great.” The second is faisuk, which relates
angel, after which Yaakov asked for his blessihguds daybreak, and theTamar’s reaction to Shelah’s maturing and the faat he had still not
angel asked Yaakov, ‘Let me go, for dawn has brok@nd.27) Rashi been given to her as a husband. The third citadienpasuk in Sefer lyov,
explains that the angel asked to be released bedawss his turn to sing “Because the pain is very great.” He explains tthegre is a distinct
praise to Hashem. We also find that when Yosef wasdering in the relationship between these pesukim. They explain Tdmar merited to be
field, a man showed him the way. Rashi comments e man was the matriarch of Malchus Bais David, the Davidic dechy, from whom
actually the angel Gavriel. Now, let me ask youywh the debate betweenMoshiach Tzidkeinu descends. When she saw thaaSield matured and
Yaakov and the man, does Rashi say it was Eisaw®laand, in the she had yet not been given to him as a wife, sreefiled with great pain,
incident of Yosef, he says that the angel was @&vit says the man in which is a reference to the pasuk in lyov. Since shs so distressed over
both cases! What is there about each episodelthdesito the true identity not being designated as the progenitor of Moshislel,merited to become
of this man? the matriarch of the Davidic Dynasty, which wouldbywy greater and

“The answer is,” the Sanzer explained, “that wNeasef was lost and a greater until the advent of Moshiach, which is #losen to the pasuk
man came forward to help him find the way, it mistthe angel Gavriel. concerning Yitzchak Avinu’s material growth.

When Yaakov found himself alone in the middle & thight, however, and This Mesorah is teaching us that Tamar meritéz distinction because
asked the “man” to bless him, and he responded‘in a rush to praise she felt so much pain, to the point of distresse/someone cares enough

Hashem,” this must have been the response of Bisagel. Only Eisav's about an ideal, and they are worthy of reward, Hashwill grant them
angel would use such an excuse not to help a Jaw.nditzvah to act what they value the most. Hashem looks at onetwifies and rewards
kindly to help another Jew is all-encompassing t@hkes precedence overaccordingly.
everything. Obviously, it must have been Eisav'ged My mechutan, Horav Shmuel Gluck, Shlita, RAM ieldhe Chicago,

The Sanzer Rav got his message across to thiel.cibsre is a time and shared with me an insight regarding this idea. i@ that when Aharon
place for everything. When a Jew is in need, onkesmighe time to help HaKohen was designated by Hashem to be Kohen Ghdahad to be
him. Regrettably, there are many who do not taleitlea to heart. They encouraged by Moshe Rabbeinu to approach the Aawas filled with
are kind and benevolent, and always there to heipit is always on their fear, trepidation and awe, and he felt ashamedpfoach the Altar
terms. A person in need determines the terms aogptd his needs. If he because of his role in the sin of the Golden Gédf.felt guilty and,thus,
is in need now, then the act of chesed demandshthae assisted now -unworthy of the High Priesthood. Moshe encourageddaying, “Why are
not when it is convenient for the benefactor. \Allig, we do not realize you ashamed? It is for this that you have beeneethb3he commentators
the extent to which a simple act of kindness caargbthe difference it can add that Moshe was intimating that it was spedifideecause of his awe
make in someone’s life. The following episode titates just one instanceand shame, because of his outstanding humilityfiealhad been chosen.
among myriads of episodes in which a small actinfifess has gone aHe demonstrated what was important to him. Hiswkeiming reverence
long way towards saving a soul. for the Altar and what it represented made him fe®lorthy of serving

A young bachur, yeshivah student, who was stgdyina new yeshivah there on behalf of Klal Yisrael. He indicated whwas priorities were,
felt very lonely: he was homesick; the yeshivah w#&it overwhelming; he and,thus, merited to become one of Hashem'’s peerit
had a difficult time making friends. He felt out pface and wanted to Sponsored I'zechar nishmas R’ Noach ben YehugahAz'l niftar 22
leave. No one seemed to take a real interest in $onme decided this wasKislev 5726 by his family
not going to work. He was leaving the yeshivah.

He remained in the yeshivah for one last Shabbasked his bags and
prepared to leave. On motzei Shabbos, out of the blyoung kollel fellow  From: office@etzion.org.il on behalf of Yeshivatar Etzion
struck up a conversation with him. A friendship eleped between the [office@etzion.org.il] Sent: Thursday, December 2006 7:38 AM To:
two, and they even began to learn b’chavrusa, becuody partners. The yhe-sichot@etzion.org.il Subject: SICHOT67 -09:d3hat Vayeshev
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YESHIVAT HAR ETZION rules over another Jew. In order for kingshipxisten Israel, a special gift
ISRAEL KOSCHITZKY VIRTUAL BEIT MIDRASH (VBM) from Adam, as it were, is required. The problematicestry from which

David was descended expresses a similar idea: Asradlicannot attain
STUDENT SUMMARIES OF SICHOT OF THE ROSHEI YESHIVA  kingship in a natural manner.

Parashat VAYESHEV The Rebbe of Kotzk used to say that in orderstal#ish kingship, Am
SICHA OFHARAV YEHUDA AMITAL SHLIT"A Yisrael had to import a Moabite woman. The nat@muld not create
The Problem of Monarchy kingship out of its own resources. Yosef succeedeflunctioning as
Summarized by Matan Glidai Pharaoh’s second-in-command only after he learhed skill in Egypt.
Translated by Kaeren Fish Moshe was called “king,” according to some of tlenmentaries (who

His brothers said to him: “Shall you then ruleepus? Shall you then beapply to him the verse, “There was a king in Yesimir Devarim 33:5),
our ruler?” And they hated him even more, becaudskiodreams and after he learned the art in Midian. Am Yisraeldeto learn from the other
because of his words. (37:8) nations how a king conducts himself; the natiomncartearn alone. When

Seemingly, the anger that the brothers feel tdwaivosef is Am Yisrael asks for a king, their request is: “lust place over ourselves a
disproportionate, perhaps altogether unjustifiedakov, their father, had king, like all the nations that are around us” (Bxéw 17:14). The concept
worked for seven years for Rachel; he loved herentisan he loved Leah of a king stands in contradiction to the path aature of Am Yisrael; it
and regarded her as his primary wife. It is theeefonly natural that he must be borrowed from outside.
demonstrated preferential treatment towards hestbérn son, Yosef, Indeed, after people from amongst Am Yisrael estjof Shemuel that he
regarding him as his successor. appoint them a king, G-d is angry: “It is not yohem they have despised,

Moreover, if anyone among the brothers shouldeh@aken offense, it but Me, from ruling over them” (I Shemuel 8:7). nigship in Israel is not a
should have been Reuven, whose firstborn statusdeead snatched from desirable, natural phenomenon. An ideal kingshipexist only in the
him, as it were. But it is specifically he whoegito prevent the sale ofdays of Mashiach. Concerning the verse, “Yaakow seessengers before
Yosef, while the other brothers are enthusiasyigadinning it. What was it him to Esav, his brother” (Bereishit 32:3), Chaegalch:
about Yosef's behavior that aroused such anger grsrbrothers? “Before him” — to him whose time had come to talgekingship from

Further on in the parasha, we read the storyasfuda and Tamar. Thebefore him. R. Yehoshua taught: He sent royal gatmand cast them
Midrash describes what each character was invaivedhile this episode before [Esav], saying: Two starlings cannot sleepttee same board (i.e.,
was taking place: two people cannot rule at the same time). (Beteishibba 75, 4)

The brothers were busy with the sale of Yosefséfavas busy with his Yaakov, at that time, had no desire for kingshipd so he allowed Esav to
sackcloth and fasting; Reuven was busy with sattkelnd fasting; Yaakov precede him in establishing this institution. Relgay the verse, “Let my
was busy with sackcloth and fasting; Yehuda wag balsing himself a lord pass on before his servant... until | shall cameny master at Se'ir”
wife — and the Holy One, blessed be He, was busstiag the light of the (Bereishit 33:14), the Midrash says,

King Mashiach. (Bereishit Rabba 85, 1) Rabbi Abahu taught: We have reviewed the entamakh, but nowhere
How was the “King Messiah” created? Not throulge hormative family do we find that Yaakov ever went to Esav at MouetrS. When will
framework, but rather through a relationship segiginbased upon [Yaakov] come to him? In the future, as it is veritt “The saviors shall
prostitution, taking place between a man and higybger-in-law. Later on ascend Mount Zion to judge the Mountain of Esav.OVddia 1:21).

it was necessary for Ruth the Moabite to come armdrymone of the (Bereishit Rabba 78,18)

descendants of this family, in order that ultimati€ing David could be Am Yisrael allows the other nations to take teadl in creating royalty;

born, so that Mashiach can eventually come intostemce. The however, Am Yisrael aspires to attain ideal kingsim the days of the
relationship between Ruth and Boaz, likewise, ditistart off as what we Mashiach. (Rav Kook expands on this idea in hisdvteir Ha-Milchama,

could describe as normal relations between huskamd wife. An par. 3.)

anonymous midrash (quoted in Yalkut Ha-Makhiri oehillim 118:22)  As noted, it is not only the institution of kirfgs that is not suited to Am
teaches that the birth of David himself was likextise result of an unusualYisrael. Even on the personal level, it is difficto find a person who is
set of circumstances: Yishai meant to engage imadeelations with his suited to be king, who is capable of ruling oves bwn nation. It was

handmaid, but mistakenly lay with his wife. necessary to enlist help from the other nationsrifer to create such a

Why is King David — and, ultimately, the Mashiaatiescended from suchperson. (Of course, the problem with monarchyh& bne person rules
a problematic background? over others; however, the fact that Jews rule tiebres and exercise

The midrash goes on to assert that King David svgeposed to live for sovereignty is not problematic. In fact, the restion of Jewish
only a very short time: sovereignty is one of the reasons we celebrate @Waan

“This is the book of the generations of Adam” (@shit 5:1) — G-d Perhaps this is the reason for the great angéethe brothers feel towards
showed him [Adam] all of the generations. He shibvien David; the life Yosef. “Shall you then rule over us? Shall yountbe our ruler?” It is not
allotted to him was three hours. He said befora:MMaster of the world, the identity of the person who will rule over thehat so disturbs them.

is there no repair for this?” Rather, it is the very idea that one person is kind rules over others. It
[God] said: “So it is My intention.” was the concept of kingship that they rejectedigiuttr
[Adam] said: “How many years will | live?” (This sicha was delivered at seuda shelishitbBtaParashat Vayeshev
G-d said to him: “A thousand years.” 5758 [1998].)

[Adam] asked: “Is there such a thing as a githia heavens?”

G-d answered him: “Yes.” b Dol £ Ui d Hanukkah
P i o ays of Dellverance: £ssays on Purim an anukka

[Adam] said: “Let seventy years of my life go s him.” (Yalkut SPECIAL 20% DISCOUNT FOR VBM SUBSCRIBERS

Shjmoni, 4_1) . . To order: http://www.vbm-torah.org/ravbooks.htm
King David was allotted only three hours to lite; lived for seventy years Now available in Israel!

thanks only to the “gift” of Adam. Why was he giveuch a brief lifespan? YESHIVAT HAR ETZION ISRAEL KOSCHITZKY VIRTUAL BEIT
What does the midrash mean to tell us? MIDRASH ALON SHEVUT, GUSH ETZION 90433 E-MAIL:

It seems that the midrash is expressing thetlustakingship has no right YHE@ETZION.ORG.IL or OFFICE@ETZION.ORG.IL
to exist in Israel. We cannot naturally accepituasion whereby one Jew COPYTight (¢) 2006 Yeshivat Har Etzion All RigiReserved.
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situation where the guest has no option to lightimown home. Ostensibly, this
From: Halacha [halacha@yutorah.org] Sent: WednesBegember 13, 2006 same ruling should apply to someone who is not eyimy the rule of the guest by
9:56 PM, Subject: Weekly Halacha Overview YU Tofanline is made possible contributing a peruta, but would like to considinself part of the household for the

by the generosity of Marcos and Adina Katz. purpose of lighting there. If this person has ptiom of lighting at home, he should
BY RABBI JOSH FLUG — do so. If not, he may light at the home of histhos
Lighting Chanukah Lights When Away From Home For this reason, Magen Avraham 677:7, aar, Drach Chaim 677:2, rule that

The Gemara, Shabbat 21b, statesttteaprimary mitzvah of lighting if one is eating at someone else’s home and hes iéasleep in his own home, he
Chanukah lights is lighting one light per househdTdhis implies that the obligation may not light at the home of his host. Nevertieldse comments of Taz imply that

of lighting Chanukah lights centers on the homéeathan the individual. This if one is sleeping at his host's home, he may lipere. However, P'ri Chadash,
article will discuss various scenarios in which @rot able to light at home. Orach Chaim 677:1, discusses a case of a familyspbods the entire Chanukah at

The Law of the Guest the home of another family while only returningtheir own home for an occasional
The Gemara, Shabbat 23a, quotes R. Sheghetstates that if someone is gneal. P'ri Chadash rules that since they are islgegt the host's house for the entire
guest at another person’s home he should contribpeuta (a very small amount ofChanukah, they may light at the home of the hdsti Chadash’s comments are
money) towards the purchase of the oil necessaftyetdhe Chanukah candles. Theduoted by Mishna Berurah, Biur Halacha 677:1 sAtdmo.
Gemara then quotes R. Zeira, who states that weewds a guest he used to  Implicit in P'ri Chadash’s ruling is thahe may only light at the home of the

contribute a peruta. After he got married he myés contributed a peruta becaus80st if one resides there for the entire Chanukidiene only resides there for one
his wife lit the Chanukah lights at home, thusilliriy his obligation. night of Chanukah, one may not light at the homihefost. However, R. Yeshaya.

The implication of the Gemara is that ieds traveling and his wife is lighting Y- Bloi, Chovat HaDar, Ner Chanukah ch. 1 noted&ims that P'ri Chadash does
at home, he is not required to light Chanukah @mdlf his wife is not lighting at not necessarily insist on one staying at the tarséilfl eight days in order to light
home (either because she is traveling with himemabse he is not married), he ighere. He is merely giving an example of a comsitration where a family spends
required to contribute a peruta to purchase paheobil that his host will use. Chanukah at the home of another family. R. Bldésuhat since Taz implies that

Although the law of the guest is clear,réhare three factors that affect thesleeping at the host for one night is sufficiend éris possible that P'ri Chadash is
application of this law on a practical level. Eithe Gemara, Shabbat 23a, statdgnient, one may light at a place where one staysrfe night.
that one who sees the lights of others recites liacha of she’asa nissim Rav Moshe Shternbuch, Moadim Uzmanim, Olehim 1:391, also rules that
la’avoteinu. Ran, Shabbat 10a, s.v. Amar Rav Ghiyles that this beracha is onlyit is not necessary to stay for the entire Chanukadtder to light at the home of the
recited if someone has no way of fulfilling the zwih. If one fulfills the mitzvah, host. The reason why P'ri Chadash mentions eigi @ because in that situation
even if it is fulfilled through one’s wife lightingt home or by contributing a peruta,the guest was continuously returning to his hortisitaonly occasionally, and on a
one does not recite the beracha. However, MordeShabbat no. 267, claims thattemporary basis. If a person is not going to rethome at all, R. Shternbuch
one who is a guest and is not lighting on his otvousl recite the beracha uponcontends that it is sufficient that the guest remmdor a twenty-four hour period.
seeing someone else's ||ght [See also, B’lkvei HaTzon op. Cit.]

Second, the Gemara, Shabbat 23a, statésiftbae’s home has multiple R. Shternbuch then notes that if someomegigest for Shabbat and is planning
entrances, he must light in each of the entramcerder to avoid suspicion (chashadph returning home after Shabbat, he may light@htime of his host after Shabbat,
that he does not light Chanukah lights. Rif, Skattfa, applies this concept to a€ven though he has the ability to light in his dvame later that night. However, R.
guest and notes that if a guest has a privaterestr the house, he must light aShternbuch rules that if one is able to light ainee when there are still people
that entrance in order to avoid chashad. traversing the streets around one’s home, it ifefable to light at home.

Regarding the house with multiple entran&sma, Orach Chaim 671:8, rules R. Joshua Flug is the Rosh Kollel of the BocaoR&lommunity Kollel, a member
that nowadaysy when everyone ||ghts indoorsy tisane need to ||ght inall entrancesof the YU Kollel Initiaitve and senior contributdor YUTorah.org, a division of
of the house. However, regarding the guest, oneaiee the viewpoint that there isYeshiva University's Center for the Jewish Futufe. access the archives of the
no concern at all of chashad. Alternatively, oae take the viewpoint that even theWeekly Halacha Overview click here. To unsubscffiloen this list, please click
guest has no private entrance to the house, thexeconcern of chashad since th&ere.
other members of the house don't necessarily kivavdomeone else is lighting for
the guest elsewhere. Mishna Berurah, Biur Hal&#ta1, s.v. Petach, asserts that
logically, he would follow the former approach. wvever, he notes that Maharil, From: ~ Weekly =~ Sedra ~ United = Synagogue  London  [DAF-
Teshuvot Maharil no. 145, explicitly presents thiger approach. HASHAVUA@SHAMASH.ORG] ~ on  behalf ~ of  Rafael  Salasnik

Third, Tosafot, Shabbat 21b, s.v. VeHaMeinacstate that one cannot fulfill [rafi@BRIINET.ORG] Sent: Wednesday, December 18620:08 PM To: DAF-
the mehadrin (preferable) aspect of lighting if geces more than one set of lightd/ASHAVUA@SHAMASH.ORG Subject: daf-hashavua Vayesb@®7/2006
in the doorway because it won't be recognizableé tere are multiple sets of lights. U NTTED SYNAGOGUELONDON (O)

Rama, Orach Chaim 671:2 (see Darkei Moshe 67Li#} that nowadays, when Vayeshev Vol 19 No 9 16 December 2006
everyone lights indoors, there is no concern fottipia lights because the different 25 Kislev 5767
sets of lights can be separated. SHABBAT CHANUKAH |

Based on these three factors, Mishna Beré7a:7 (based on the comments of SHABBAT MEVARCHIM
Maharil, op. cit.), rules that one who is a guéstd light on his own, regardless of Hertz p. 141 Soncino p. 229
whether his wife is lighting for him. By lightingn his own, he can avoid the issue of Shabbat ends in London at 4.46pm
whether he should recite the beracha of she’asamis’avoteinu. He may now THE ELECTRONIC VERSION OF THIS DOCUMENT IS PROMED BY:
certainly recite the beracha because he is falfiithe mitzvah himself. By lighting ~BRIJNET - British Jewish Network - UK brdnef Shamash
himself he also mitigates the concern for chastfadthermore, since nowadays, itis - Creates awareness of the internet in the aamityn - Helps organisations &
justifiable for the guest to light himself, andwitll not affect the lights of everyone individuals to participate in the Jewish interneCreates/maintains a useful quality
else, there is a third option for a guest othen ttmntributing a peruta or relying oncommunal electronic information database
one’s wife. Chanukah: Making Light with what Remains

While most Acharonim do allow a guest ghtiin someone else’s house and Chief Rabbi Sir Jonathan Sacks
recite a beracha, Mishna Berurah 677:16, presemnarity opinion among the The Israeli violinist Yitzhak Perlman contractgalio at the age of 4. Ever since,
Acharonim that if one’s wife already lit at home, $hould not recite a beracha upofie has had to wear metal braces on his legs alidnita crutches, yet he became
lighting. Mishna Berurah rules that if one findmkelf in this situation, he should one of the great virtuosi of our time. On one s@wa, the story is told: he came out
listen to someone else recite the berachot anditjterthe Chanukah lights. onto the stage at a concert to play a violin cdncdaying down his crutches, he

According to Mishna Berurah a guest mayately recite a beracha if his wife placed the violin under his chin and began tunithg instrument when, with an
is not lighting at home. Nevertheless, Rav YoseSbloveitchik (cited in B'lkvei audible crack, one of the strings broke. The anadievas expecting him to send for
HaTzon ch. 20, note 2) was of the opinion that esgmay never recite a berachanother string, but instead he signalled the cotadiuo begin, and he proceeded to

because the mitzvah of lighting Chanukah lights waly instituted in one’s own Play the concerto entirely on three strings. /¢ #nd of the performance the
home. audience gave him a standing ovation and calledirarto speak. What he said, so

What Constitutes a Guest? the story goes, was this: ‘Our task is to makeiecnwigh what remains.’ That was a
Given that a guest may light, one must tipresvhat constitutes a guest. Maycomment on more than a broken violin string. Isveacomment on his paralysis
one light in someone else’'s home if he is onlytivigi for a few hours? Rashba,and on all that is broken in life.
Teshuvot HaRashba 1:542, rules that one may onpjosnthe rule of the guest in a




That, it seems to me, is an extraordinarily péwevay of understanding the storyand debate concerning this point see the sourded @i Pitchei Choshen 8:4
of Chanukah. On the face of it, Chanukah is aboo&ny things. It recalls the footnotes 82 and 87.)
stunning military victory of the Maccabees agaihst Seleucid-Syrian branch of Responsa of the Binyan Tzion and Achiezer pibeghe fact that the Shulchan
the Alexandrian empire, which restored Israel'deppendence. It marks one ofAruch accepts the ruling of Rabbeinu Tam as noskeatiome major Acharonim do
Jewry's most decisive cultural battles — agairsstirailation and Hellenisation. It not entirely dismiss the dissenting views in theHgnhim. An individual posed an
brought about the return of Jerusalem to Jewishd$iand the rededication of theinteresting question to Rav Yaakov Ettlinger (TegtBinyan Tzion Hechadashot
Temple after its pagan desecration. 24). A testator named the questioner as a bensfitdainherit under a secular will,
Each one of these events would have been entiugbcure for Chanukah a lastingand the civil courts gave him money as stipulatethé will. The questioner wanted
place in Jewish history. Yet what has remainedamgl in Jewish memory is to know if Halacha entitles him to keep the monelight of the fact that he is not a
something else altogether: the story of the singlse of oil, found undefiled amid Halachic heir. The questioner/inheritor thoughtt tHalacha would require him to
the wreckage of the Sanctuary, that burned fdnteidays while new oil could be return the bequests to the Halachic heirs. Raingét replied that he could keep the
prepared for the Temple menorah. Jews respondeastbxactly as did Yitzhak money. Since the questioner is the Muchzak (tleimmpossession of the object in
Perlman, by in effect saying: our task is to midget with what remains. question), the burden of proof falls upon one wéeks to exact the money from him,
Jewish history has been etched all too often wtin, persecution, suffering andi.e., the Torah heirs. Accordingly, since manyhRigm (including the Rosh and the
defeat. Yet somehow Jews have always found ther istiength to rededicate Ramban) disagree with Rabbeinu Tam, the questimagr claim that he is abiding
themselves — Chanukah means ‘dedication’ — tdatle of life. Visiting the north by the opinions that reject Rabbeinu Tam’s conolysand it is upon the Halachic
of Israel this summer, immediately after the deatérsy Katyusha attacks from heirs to prove that Rabbeinu Tam is correct. TthesMuchzak can claim that he
Lebanon that left a third of Israel exposed, weewastonished by the resilience ohas the right to retain the bequests made to hiteruthe secular will in accordance
the people. They had already put the nightmarénbethem and were busy with the Rishonim who rule that Mizvah LeKayeim BivHaMeit applies even to
rebuilding their lives. property that the donor did not deposit with adhparty. Rav Chaim Ozer
This year, as | light the menorah, | will be niing of what it symbolizes in terms Grodzinsky (Teshuvot Achiezer 3:34) is inclinedetadorse Rav Ettlinger’s ruling,
of the Jewish spirit. | will think of what a priege it is to be part of a people whobut notes the dissent of the Teshuvot Har HaMomfrer 39) and Teshuvot Chessed
instead of cursing the darkness, taught us hdighba candle of hope. LeAvraham (C.M. 43). Rav Chaim Ozer adds the higiyificant point that even
Produced by the Rabbinical Council of the Uni®ghagogue. Editor: Rabbi Rabbeinu Tam concedes that regarding TzedakahutBeof Mizvah LeKayeim
Baruch Davis mailto:editordaf@brijnet.org Copyrigh006 United Synagogue Divrei HaMeit applies even if the testator did deposit the money in the hands of a
Publications Ltd. third party. Rav Chaim Ozer suggests applying rile of Amira LeGavoha
KeMesirato LeHedyot Dami (Kiddushin 28b) to the &fdlot regarding the
obligation to honor the orders of the deceaseds Tieans that a verbal promise
From: Michael Rosenthal [webmaster@koltorah.orghtSeriday, November 10, made to Hashem is the equivalent of handing arcbtijean ordinary individual in
2006 1:13 PM To: Kol Torah Subject: Kol Torah PaeisVayeira Yerushah — that both are binding and irrevocable. Accordingliien a testator assigns money in
Mizvah LeKayeim Divrei HaMeit - KOL TORAH A StuderRublication of the a will to Tzedakah, the Halacha might regard thkithe equivalent of him depositing
Torah Academy of Bergen County Parshat Vayeira B8s@ivan 5767 November the money in the hands of the charity, which evablieinu Tam would accept as a

11, 2006 Vol.16 No.8 valid transfer. Rav Chaim Ozer does not issukefinitive ruling regarding the
Yerushah — Mizvah LeKayeim Divrei HaMeit by Rébi Chaim Jachter opinion of the Binyan Tzion. However, in a postlowsly published collection of
(assisted by Martin M. Shenkman, Esq.) his letters (Kovetz Igrot Achiezer, Divrei Halachamber 25), Rav Chaim Ozer
Introduction In the previous issue, we ndteat most Poskim concur that thewrites that the practice of Batei Din is to honecwdar wills probated in civil courts,

rule of Dina Demalchuta Dina has no impact on tlaakhot of Yerushah and isand the Batei Din even appoint an executor toidige the deceased’s assets in
therefore not a viable means of making one’s wéld¢hically acceptable. There is,accordance with the secular will. Dayan Grossrasshe London Beth Din
however, another potential means of distributingeswithout violating Halacha- (Teshuvot Lev Aryeh 2:57) asserts that Rav Chairer®#eniency does not apply if
the rule of Mizvah LeKayeim Divrei HaMeit, the Mik to carry out the wishes orthe assets were distributed by a civil court apedirexecutor. In fact, he rules that
commands of the deceased. In this issue, wediBallss the parameters of this ruléghe money received by a non-Halachic heir from eulse will probated and
and see if it is a relevant solution to the problehmon-Halachic heirs receiving a distributed by a civil court is considered to befth One should consult with his Rav
share in the estate. Once again | thank attorneytiMM. Shenkman for his regarding this matter, as it is not clear if tlsighe conclusive interpretation of Rav
assistance in the preparation of this series. Keryé assume sole responsibility forChaim Ozer’s words.
any mistakes that might appear in this and alefdther essays in this series. A New Practical Solution  We must emphasize Rav Ettlinger and Rav Chaim
Mizvah LeKayeim Divrei HaMeit The Gemara (@it14) articulates the Ozer do not condone Lechatchila (ab initio) solenee upon a secular will. They
principle that one must obey the commands of ticeated. The source for this rulemerely argue that Bedieved (post facto), the |legateay keep the money distributed
is Yosef HaTzadik, who honored his father Yaak@mdsnmand to bury him in the to them in favor of the Halachic heirs. Accordingthe principle of Mizvah
Land of Israel. The Mordechai (Bava Batra at thiectusion of the eighth chapter) LeKayeim Divrei Hameit does not sanction the usa sécular will alone and should
explains that the Gemara intends this rule to figditie anxieties of the seriously ill not be relied upon as a solution to the Halachgairements of Yerushah. A new
by assuring them that others will honor their mstions should they expire (seesuggestion may provide a Halachically viable solutio the Yerushah issues in a
Teshuvot Maharsham 2:224, who discusses whetherrtié is of Biblical or manner that is consistent with common secular lagdl estate planning for many
Rabbinic origin). The Shulchan Aruch (Choshdishpat 252:2) rules in people. This involves establishing a revocableaguirust, a contractual arrangement
accordance with the opinion of Rabbeinu Tam (citedrosafot Gittin 13a s.v. between a person as the grantor forming the tpusterably that person and another
VeHa), limiting the applicability of this principléo asset transfers in a situationperson as co-trustees managing the trust, and Hehinfamily members as
where the donor had deposited assets with a thiny pefore his death. Although beneficiaries to receive the economic benefitefttust. This approach to a living
many Rishonim dispute this ruling, the Shulchan chreodifies Rabbeinu Tam's trust is fundamentally different from the more siistit approach of most living
view as normative Halacha. (For a discussion eflibsis for Rabbeinu Tam’s trusts in which one would be the sole grantor témisand beneficiary until death. The
opinion, see the sources cited in Pitchei Choshérid®tnote 82.) Accordingly, latter approach is less likely to be respected walid entity under Halacha. If the
the rule of Mizvah LeKayeim Divrei HaMeit does napply to post death former kind of trust can be regarded as a legatyefat third party) by Halacha, and
distribution of assets under a secular last witl sastament because the money artthe subsequent transfers of one’s assets to swabtacharacterized as lifetime gifts,
property involved are not deposited with a thirdtyantil after death. An attempt to this commonly used secular planning technique mfigrdaa new method of
“deposit” assets after death with a third partyinisffective because the Halachiccomplying with the Torah requirements concerningugbah. Rav Feivel Cohen
requirements for distribution will have already beagggered at the time of death.wrote two letters to me concerning this issueth&first letter, he wrote that Halacha
Interestingly, Rav Feivel Cohen wrote to me thatneyo deposited in IRAs is does not recognize a trust as a legal entity perMerely placing one’s assets in a
considered to be deposited in the hands of a thamtly, and Mizvah LeKayeim trust is not regarded as having placed the mondyeithands of a third party. Rav
Divrei HaMeit would apply to such assets even atiogrto Rabbeinu Tam. The Cohen explained that he believes that money depgbsita trust still belongs to the
same might apply to life insurance and retiremesée® other than IRA's. grantor according to the Halacha, since the grasg@arrevoke the trust at any time
According to the Ran (Gittin 5b in the pages of R#), the rule of Mizvah that he wishes to do so. This approach is hanatprising given that Poskim in
LeKayeim Divrei HaMeit applies only to adults. Mmnheirs are not obligated to general do not recognize legal entities that latdstance. For example, Rav Moshe
honor the requests of the deceased. Thus, theofuldizvah LeKayeim Divrei Feinstein (Teshuvot Igrot Moshe Orach Chaim 1:96¢sdnot permit a store to
HaMeit does not solve the problems inherent incalae will if there are minor heirs, operate on Shabbat merely because its owner in@igabthe business. Similarly,
even according to those who disagree with Rabb&am. (For further discussion Rav Shlomo Zalman Auerbach (Teshuvot Minchat Shiar@8) rules that a person
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is not shielded from Ribbit (interest) restrictisimply because he borrows money
from a corporate entity. If Jews control and rhattcorporate entity, the Ribbit
prohibition is violated. By the same token, Ravrt#erhai Willig told me that
Avodah Zarah or Chametz on Pesach in an estate peustisposed of by the
Halachic heirs, for they cannot claim that the testavns the Avodah Zarah or the
Chametz on Pesach. In the second letter, RaAerCwrote that if a trust has a co-
trustee named who can legally spend the money entrtisst on behalf of the
beneficiaries, the money is considered to be digzbén the hands of a third party,
allowing the application of Mizvah LeKayeim DividiaMeit. Rav Cohen considers
this form of a trust to have more substance, gngnti recognition as a separate
entity. This major ruling provides a practical inanism to leave assets to non-
Halachic heirs in a manner that is consistent W#llacha. Rav Asher Weiss of
Jerusalem told me (after a Shiur he delivered igust 2006 at Congregation Rinat
Yisrael in Teaneck) that he believes that Rav Csherling is correct. One should
consult with his/her Rav and attorney to see & thia viable option for his estate
plan.

Kibbud Av VaEim and Moral Considerations ~ Giheuld also consider that even
in a case where Halacha does not technically maruaoring the wishes of the
dead, one may have an ethical obligation to actimifMeshurat HaDin (beyond the
letter of the law) and honor the wishes of the désab, for example, Teshuvot
Maharsham 2:224 and Rav Ezra Basri's Sefer HaTzapd®). Rav Yaakov
Kaminetzky (cited in Emet LeYaakov p.455) rulesttigven though, strictly
speaking, one is not obligated to honor a secuilathat is Halachically invalid, it is
nevertheless “Hiddur Mizvat Kibbud Av VaEim”, antemced level of fulfilling the
obligation to honor one’s parents, to do so. n piactice, this means that if one’s
parents directed in the will that the estate bdaddiv equally among sons and
daughters, the Halachic heirs should “gift” theial&thic entitlement to the non-
Halachic heirs. This can be accomplished verylyagith a Kinyan Sudar, a
transaction that is effected by the beneficiary his agent giving symbolic
consideration to the grantor, which most are familiith from the sale of Chametz
before Pesach and the execution of the Ketubatebafavedding. It is advisable for
a person to ask his Rav for help in executing timy&h Sudar properly. One should
consult his attorney regarding the tax consequenfgesrforming such a Kinyan. If,
however, the Halachic heirs insist on following #tect letter of the law and are
unwilling to gift portions of the estate in acconda with the will to the non-Halachic
heirs, the problem remains unsolved. Thus, ther@ need for a means for non-
Halachic heirs to inherit even according to tecahidalacha. | once posed a
related question to Rav Zalman Nechemia Goldbetgtestator dictated (in his
secular will) that money be given to a specificctdar” Jewish charity (an Israeli
hospital that serves an overwhelmingly secular skewbommunity). The testator’s
children thought that the money instead should iwengto a “religious” Jewish
charity, and asked if they could deviate from thishes of the deceased. The
children felt that the secular charity had a mwaigér pool of potential donors, and
the religious charities had more of a need forrtfomey. Rav Zalman Nechemia
ruled in accordance with the aforementioned detisidRav Chaim Ozer that money
designated as Tzedakah must be given even thoeghilths Halachically invalid.
Rav Zalman Nechemia added that it is improper tingk the charity to one other
than that designated by the testator.

Conclusion The principle of Mizvah LeKayeimvEei HaMeit has both a
technical Halachic dimension as well as an ethice (also see Ramban to Gittin
13a s.v. LeOlam). The technical dimension of MizdaKayeim Divrei HaMeit
can serve as a vehicle to facilitate non-Halachkicshreceiving a share in an estate
without violating Halacha in certain limited circgtances. In many cases, though, it
is an inadequate method to allow non-Halachic hirseceive their share in an
estate. Although there remains an ethical obbgatd honor a secular will, there is
still the need for a mechanism that would allow-ktatachic heirs to inherit in all
situations. The mechanism which has been presenteithis generation, the
contemporary variation of the classic Shtar Chasihar, shall be discussed in our
next issue.
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