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Lecture delivered by Rabbi Soloveitchik on Sasyrdight, December 16,
1978

Sedra "Vayaytze"

This evening we shall explain a few aspects efitbrd, "Vayaytze" (and
he went out). Rashi's interpretation is that thedv&/ayaytze" denotes
that the departure of a "zadik" — a righteous pefsaves a profound
impression. When he is in a town, he is its glasygrandeur, its beauty.
"Vayaytze yaakov mibayr shova vayaylech chronarid 8acob departed
from Ber Sheva and went to Choron.) Where doehRkerive this
conclusion about the departure? Where is his sdardhis statement? It
was no longer the B’er Sheva which it previoushswide felt that
semantically Vayaytze tells a story. It contaimeessage B’er Sheva
became a desolate place which previously it wasaatiful city.

In Hebrew the word Vayaytze appears with manyesitions as
demonstrated in various places in the Torah. Ipthd 1, sentence 8 of
Sedra Bo in Chumash Shemot we find: "Vayaytze maanoh b’chori
af." (And Moshe went out from Pharaoh in great and¥e find it
combined with the word "ays" when Pharaoh askedidas pray for him
and he answered that he could not pray here. I'wibut and spread out
my hands to G-d!" There are three suppositions ected with "Vayaytze".
It is combined with the words "ays", "m’ays" anditih— all meaning
"going out from". It means a physical departure etaspiritual one. For
instance, we find in Sedra Vayakal (section 35tesare 20): when Moshe
sent the people to obtain the ingredients necefsatlye "chel moed",
"Vayaytze kol adas bnai Yisrael milifnai Moshe."éyhwent out to attend
to important business — to return shortly with th#ering for the
Mishkan." This is a departure not for ever butdahort time. They went
just to get what they needed. It is a physical depafor a short time but
not permanent. The same applies to what Mosheas&taraoh, "'l walk
out to the city gate to pray." Again it is physjc@’tzasi ays" — not "min".
"Ays" is departure from a person — Moshe’s leavitiaraoh. These are
the semantics of the word. When it is combined withword "min" (or a
contraction of "min") it means something differehtneans "permanent —
forgotten.”

Thus in "Vayaytze Yaakov mi'ber — means "l haartove away from
something dear — something | loved. A “force" hapldced me. This is

what Rashi means "Mi Be'r Sheva". He didn’t wangtobut was
uprooted. More over, "Vayaytze min" refers to sdmreg tragic —
something sad which is reminiscent of a catastrepttas moving from
B’er Sheva. How do we know he felt like that? BS#reva felt it and Jacob
felt it. It is hard to imagine a B’er Sheva withdhe personage of Jacob.
They were one entity; he belonged to the city.disinction was strange
and foreign to him and he felt that he could néz@m to live there. His
tragedy was the necessity to live minus his fathedme. Why did he
experience this in such tragic terms? Of coursgunhderstood that no one
wants to leave his father and mother and the hareves. But this was
not Jacob’s main reason for he was not a child. Tidrah would not talk
merely about sentimental terms. The Patriarchs weté the habit of
turning natural events into tragedies.

There is a posek in Tehilim which reads, "luift mine eyes to the
mountain; from whence shall mine help come!" Tipigsek" of Tehilim
refers to Jacob when he left Be'r Sheva to go tor@ It was a spiritual
moment of tragedy for him. Interestingly, howe\adter he spent the night
"B’mokom" (at the place), he became light-headeghdy — because he
had experienced an encounter with G-d and assuddmgine help. But it
was not due merely to an encounter with G-d ananigtthe promise of
protection and assurance. What did G-d tell him?

Abraham introduced the Covenantal Community.désigned and sealed
by G-d and it imposed an obligation not only on rbahon G-d. It involved
each side of the covenant. Was it unconditiondi®Abraham have to
meet certain conditions and obligations? Certafimitie conditions were
introduced as we find in Chapter 18, line 19 ofraéWayera".

"For | know that he will instruct his sons and bommunity after him to
observe the ways of G-d to do charity and righteess in order that G-d
will bring to Abraham that which He has promised@erning him."

He must transmit all his teaching to future gatiens. If Abraham leaves
no "will", there is no obligation by G-d. It is sithat every member of the
Covenant must write two wills. There is the norméll which disposes of
his personal wealth and belongings. But there ashaar will, the one of
observing "Derech Hashem" (G-d’s way). "He (Abrahavill entrust the
spiritual treasure to his children."

According to Rambam, a "mitzvah" is not meregoaaxmandment but
"m’tzoa she’ bal peh" — an utterance or a will. WMerd "mitzvah" is
synonymous with the word "Tzavoah" (will). If it weenot carved out, the
covenant would have terminated.

Abraham was the first teacher, not to a few buens of thousands,
according to Rambam. The Community consisted oftitim" —
students. The main thing was the "Teacher-fattmat,'merely based on the
biological factor but on the teaching aspect. Ramballs it, "the nation
which is in love with G-d." This is how he termémtCovenantal
Community. We find in Tehilim often the phrase, itj¢lyun L'Dovid" as it
introduces a psalm. The word "Shigoyun" means th&dhess of David."
He was madly in love with G-d. Abraham’s respotligibivas to see that
there is someone to pass it on to. This was tredfpommunity which
Abraham passed on to Isaac and which Isaac theegas to Jacob. It
was "love of G-d" and it was consummated at Sinai.

Where in Torah do we find that "Yitzchak" tookenthe lead? In Chapter
26, line 25 of "Toldos" it declares, "Vayiven shomizbayach" — and he
built there an altar. Once he built the altar, zswow the teacher. Now he
became the successor.

We also find that Abimelech, the King of Groragnized this greatness
as did the previous Abimelech of Abraham Here, imiately after being
told that Yitzchak built the "Mizbayach" Abimelecame to sign a treaty.
"Now | see that G-d is with you. Let there be atyeetween you and me."
A king does not sign a pact with an ordinary perdsonwith a person of
equal importance. In Chapter 22 of "Sedra Vaye¥almelech made a
treaty with Abraham and recognized him as a kidgo /e wouldn't have
done this with an ordinary man. Thus, with bothakam and Isaac we
find them recognized as kings. Therefore, lineageassion is clean. Now
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as for Jacob, where do we find the leadership thaver to him? We find
it in the second "Brochos" or blessings bestoweshugm by his father
Isaac before Jacob left his home. Chapter 274liidnd may He bestow
upon you the blessings of Abraham." Isaac nevenited these blessings
for Esau. He intended for Esau only "M’tal Hashaimdy— the dew of
heaven — the physical riches. The second ones;H&r Avrohom" were
for Jacob. "Travel and spread the words of G-d.tfielpeople who G-d
is!" That is the trusteeship of the Covenantal Camity. "Love of G-d."
Interestingly, here we find the name of G-d written"Kal Shadai" In the
first blessing it is written Elokim. Shadai meatisiltation," not too big —
not too much — limited. Jacob’s role would now itwea limited group of
people.

Jacob understood all this but there was sometiéndjdn’t understand. If
he is the leader of the community, he thought i oould be carried out in
Eretz Yisroel. He knew that his father Yitzhak wethto leave the land but
G-d stopped him. "You are the leader of the Comiyu#i one entity and
cannot leave."

Here suddenly Jacob’s father tells him to leéneeland with the "Birkos
Avraham," — (Abraham'’s blessings). This is whatbeldn’t reason. We
are told by Rambam that B’er Sheva was the "Ir MiEshes" — the city
as holy in the Patriarchs’ time as Jerusalem wstingel to become. It was
the center of Abraham’s activities. From time togiwe are told that
Abraham left B’er Sheva to expand his activitiesibuariably he returned
to the city. Thus, if the city had such staturepbecouldn’t visualize
leaving B’er Sheva. In fact, he was uprooted akdrtdy force from B’er
Sheva. "It is not your place." These were his féarfe thought that his
role would be taken away from him. It was hardHmn to realize that he

happy with "B’Mokom" (the mount where he slept thight). "I realize |
don’t have to worry. ‘B’er Sheva'’ is not the plagfedestiny. It will be in
time to come in another place."

http://www.ou.org/torah/zomet/5759/vayetze59.htm
"LET THERE BE NO FAULT IN MY OFFSPRING"

byRabbi Naftali Bar-llan,
member of the Rabbinical Office, Rechovot

Yaacov made a vow on his way from Be'er She@haran: "The
Almighty will be a G-d for me" [Bereishit 28:21].sARashi explains, his
prayer was, "Let me be worthy of His name from baijig to end, let there
be no fault in my offspring." This was years befbeshad any children, but
he already prayed that his children would contimugis path. And in the
end, Yaacov achieved what his father and grandfailenot. As far as
Avraham was concerned, Yitzchak was the only one edmtinued his
way. Similarly, for Yitzchak, only Yaacov continued the righteous path.
Yaacov himself is not sure of his sons, askingthése some fault among
you? Is there anybody who does not stand with nielowing G-d?"
[Rambam, Hilchot Keriyat Shema 1:4]. The reply'isear, Yisrael - that is,
hear us, our father Yisrael - our G-d is one. Ardéplied, Blessed is the
honor of His kingdom for ever." [Rambam, ibid].

This desire, to pass on the yoke of heaven tasatthildren, without any
exception, is Yaacov's guiding principle throughbistlife. At his first

could be a leader — a teacher in a place of Paga@sSheva indeed lost a meeting with Yosef, after 22 years of separati@ngidn't fall over him and

great man! The holiness is not B’er Sheva pert & nbt holy more with

kiss him, but he "recited the Shema" [Rashi, Bie#&b29]. In spite of the

his departure and is similar to Mt. Sinai. Now #ans nothing per se. "The fact that his sons had told him that Yosef had bdld by an animal, he

moment the shofar "Tkiah G’Dolah" was sounded a&isind the
"Shechina" departed, there was no longer holirgigslar is B'er Sheva.
Jacob was frightened! Perhaps, not only was Ked(isilimess) taken from
B’er Sheva but maybe from him too. Maybe therentlaer man. This was
his great fear. This is why he declares almostenigstly, "Where shall |
turn my eyes, etc." "Can | build a community in @ It is an
impossibility." Why did G-d send him to Choron? W&tgrt from scratch?
Why lose the tens of thousands who Abraham traiwld, Yitzhak
trained? Apparently, the community was destroyemlvéler, it was G-d's
inscrutable will. In Choron he did start the comitywith a handful of
children — with twelve people. Only this did G-drmteHe left thousands
and came back to an old blind father with a handftiy?

| believe that G-d tried to teach Jacob this "d6hiis" — faith is
recognizable and understandable even on the nioloa didn’t leave, the
community would have been limited only to Eretzetvdus" wanted
Jacob to realize this and to start from scratchlstt shows us that we can
start from scratch.

There was "Churban rishon" — Churban sheni —rdeton after
destruction, and yet we picked up the threads tarted from scratch.
Yitzhak told him, "Lach Padena Arom" (go to Padanm). And Jacob

still feared that they had a hand in his deathingdah a way more befitting
Esav than Yaacov. When he saw that Yosef was instéealive, he cried
out, "Shema Yisrael - | am happy that all my cleifdfollow the path of G-
d."

But Yaacov is concerned not only with his owrldren but with all of
mankind. That is how Rashi interprets the firsseesf Keriyat Shema: "G-
d, who is only ours for now and not the G-d otladl nations, will in the
future be a single G-d, as is written, 'Then wilhenge the nations to speak
clear language, that they will all call out in theme of G-d' [Tzefania 3:9],
and it is written, 'On that day, G-d will be oneladtis name will be one'
[Zechariya 14:9]." [Devarim 6:4]. The mitzva of "® your G-d" is not
concerned only with the Jew himself and his fantily is interpreted to
mean, "Cause Him to be loved by all mankind, asyeas father
Avraham, as is written, ‘and the souls which heeriadChevron' [Bereishit
12:5]" [Sifri, Devarim 6:8].

Rabbi A.Y. Kook wrote in "Teudat Yisrael U'Leuntd" as follows: "It
would be a mistake to leave nationalistic feelimgtheir natural state, in
terms of materialistic desires, related to nothimye than the needs of life.
It is necessary in addition to this to attemptnderstand and to explain
how our nationalistic feelings are related to thfeylgoal of love for all

had to experience this — not only Jacob but latseph. G-d wanted Jacobmankind. This is our ultimate goal and desire."ad@'s great vision, from

to experience "Golus" (Diaspora) — to be a strargdp be rejected —
not in a known land — to be exposed and persecBigdwhy twice? First,
it was father and then the son. Joseph resembiet {aysically and also
resembled Jacob’s awesome experiences. Jacob brpeigence it in
poverty and hard work. Joseph had to experieruatlit ways — in poverty
and as a successful man with material wealth. ¢t twaeach us, the later
generations, that we can be part of the Coven&@uat@munity under all
conditions in all places.

This is what G-d wanted for Jacob. "Go, forgeyalr friends and your
people — go to Choron. Try to convert the youn{sgiyour wives - your
children." And from the twelve cornerstones comreerihtion. There will be
a Mokom Kodesh, a holy place, but not B’er Sheveer€ he became

the time he escaped all alone to Aram, and from tre was that there
should be no fault not only in him and his childrbat in all of mankind as
well. Back To Top of Page
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The Tzadik Does Not "Flee" He "Leaves" (Wittgbity and
Confidence)

Last week's parsha ends with Yitzchak sendingkd®\a#o his Uncle
Lavan to find a wife. The narrative concludes wiitechak blessing
Yaakov and the latter leaving for Padan Aram. Tasug [verse] then
interjects that Eisav noticed that his Canaanitesiivere evil in his
father's eyes and therefore went and married Maslthe daughter of
Yishmael, son of Avraham. [Bereshis 28:5-9]

Parshas Vayetzei returns to the narrative of ¥ealdeparture and
restates the fact that "Yaakov left Be'er ShevBéet¢shis 28:10] From a
literary perspective, it would have made far menese to not repeat
Yaakov's departure from Be'er Sheva for Padan Abamnather to
immediately begin the narration of Yaakov's dredd® encountered the
place..." beginning in pasuk 11. It would seem alnas if the Torah was
"side-tracked" by the interjection of Eisav's megs, such that it had to
retrace its steps and refresh our memory of whattaldng place with
Yaakov.

T he Be'er Yosef by Rav Yosef Salant says thisetdion" implicitly
compliments Yaakov Avinu. We notice a vast diffarein the lot of
Yitzchak's two sons, in their ability to land tlypé of shidduchim
[marriages] they are seeking. Yaakov needs tolttaadan Aram. He
needs to negotiate with the notorious Lavan. He gieked by Lavan and
winds up having to work for 14 years to get twoegyvonly one of which
he really wanted to marry. Eisav goes off and reafMachalas, one-two-
three!

For those with the experience of having sonslmdduchim," this is the
equivalent of having one son who marries the @irdthe ever goes out
with, while the other son travels from New YorkBaltimore, week in,
week out, for years, without ever finding a shidauc

What are we to say about such a dichotomy? Watrsay "Nu, some
people have it easy and some people have it B Who has it easy and
who has it hard? The righteous Yaakov has it liEné.wick e d Eisav has
it easy!

The Be'er Yosef says that this is why the Torsé¢suhe words "Vayeitzei
Yaakov" at the beginning of the parsha. The verkeitzei [and he went
out] teaches us that despite the fact that Yaa&oldchave had complaints
to the Aimighty and questioned the fairness ofrthative difficulty he was
having finding a marriage partner in fuffillmenttus parents' wishes, he
nevertheless did not question Him. Yaakov had moptaints.

Rav Matisyahu Solomon asks on this insight ofBb&r Yosef: where do
we see that Yaakov did not have complaints to €gdnding the difficulty
he was experiencing with shidduchim? Rav Matisy@blomon explains
that we see that Yaakov did not have complaints fitee pasuk "And
Yaakov left from Be'er Sheva and he went to CharEis teaches us that
he went serenely and calmly, always with a smiléierface, and without
complaints.

How do we see that? A pasuk in the Haftorah mrsrtiee pasuk at th e
beginning of the Parsha: "Yaakov fled (vayivractakav) to the fields of
Aram..." [Hoshea 12:13] The wording in our Parskeyé¢itzei / vayelech)
implies that he went quietly, confidently, not redhand not hurried, with
the greatest serenity. "Vayivrach Yaakov Sedei Aramaans he ran for his
life! Which one is correct?

Really, both pasukim are true. He was runnindfslife, but he did not
perceive it as such. He perceived that this wasgb&-d's plan. G-d was
taking him by the hand, so to speak, and sayingnKgk, now we need to
go to the field of Aram and this is where you aséng to find your
marriage partner. | am leading you." Even thougkatively he was
fleeing, he perceived it to be a d eparture ofitiggnd purpose, which did
not present cause for worry or anxiety.

There is no difference in any of our life's joeys, whether we have a
Pillar of Fire at night that leads our way, as Wescase in the Exodus from
Egypt, or whether the journey resembles any obther numerous
sojourns that Klal Yisrael has taken in Galustedse thousands of years. It
is always the same. Whether obvious or not, Gatlvays leading us by the
hand.

He prepares the steps of man (ha'mechin mitzger). We are
supposed to be in a certain place at a certainaimleG-d sees to it that this
will happen. It is Yaakov Avinu's unbelievable cidehce and faith in the
Almighty that allows him to take in stride, all th@ls and tribulation that
confronted him in finding his marriage partner.

It is with such an attitude that Yaakov was ablmaintain a sense of
calm and dignity represented by the word "vayetiet'departed in an
orderly man ner) during a situation that objectiahounted to a
"vayivrach" (fleeing for his life).

| recently attended a dinner in Chicago for tleésfie Yeshiva. The
Roshei Yeshiva there spoke about the history aftieelRav Avraham
Chaim Levine was yet a young boy when they statted elshe Yeshiva in
Cleveland, Ohio. He remembered what Rav Elya MkiciBsaid in the
early days of the Yeshiva in America.

Rav Elya Meir Bloch saw the Telshe Yeshiva indperburn to the
ground with his own eyes, with virtually all of Btudents at the hands of
the Nazis, yemach shemam [may their name be blott§dThe Telshe
Yeshiva in Europe and all its students were desttoywo of the Roshei
Yeshiva, Rav Elya Meir Bloch and Rav Mottel Katzreveniraculously
spared.

When Rav Elya Meir came to the United Statesrafugee who had lost
his family, he immediately decided that he was gainstart a Yeshiva. He
went to Rabbi Teitz in New Jersey for consultatibhey fas ted so that
they should merit picking the right city. They pickCleveland, Ohio.

Some people argued with him: "How can you stagwa Yeshiva? You
are fresh off the boat! You are a refugee. You oastart a new Yeshiva in
a strange country in a strange land!" Rav Elya vi=iponded that when
the future King Dovid did not know whether King $thavas about to Kill
him or not, he made up a sign with the King's &mmasan (recorded in
the famous Haftorah of 'Machar chodesh'). "If | #ay to the boy: 'Behold,
the arrows are beyond you!, then go (lech), faritha signal that Hashem
has sent you away." [Shmuel | 20:22].

The pasuk does not use the term "berach" [fies,'lech" [go]. "For this
is a signal that Hashem has sent you away." Tipiarisof your mission
from the Almighty. This is part of G-d leading yby the hand and telling
you This is where you are supposed to go.' Thadl jgart of the Pillar of
Light that leads you at night. It m ay not be rigoiérceived as such and
things might look bleak, but in truth, it is aletlsame. The Tzadik proceeds
confidently in the bleakest of situations, securhis faith that the Almighty
is leading him in the appropriate direction.

This write-up was adapted from the hashkafa goiti Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tape series ome@ily Torah
portion. These divrei Torah were adapted froettashkafa portion of
Rabbi Yissocher Frand's Commuter Chavrusah Tapé#seoweekly

In truth, he did flee for his life. Rivka saw whveas happening. She knew portion: Tape #570, Tuition And Maaser Money. G&bédbbos! Tapes or

that her son Yaakov would be in mortal danger ifdreained in Canaan
much longer. "So now my son, heed my voice ane;dfsEE to my
brother Lavan to Haran." [Bereshis 27:43]

a complete catalogue can be ordered from the Yatii¥knstitute, PO
Box 511, Owings Mills MD 21117-0511. Call (410) 36816 or e-mail
tapes@yadyechiel.org or visit http://www.yadyechig)/ for further
information.
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Rabbi Michael Rosensweig

Persistence and Initiative in Avodat Hashem

Parshat Vayetze begins with an account of Yaakiaparture from Beer
Sheva en route to Charan. Understandably, the Tedaforates his
experience that evening in which he dreams ofatédr that bridges
heaven and earth and comes to the profound réafizztt Hashem's
omnipresence. These transformative developmergéngaakov to
rename the city of Luz and to assume a neder tbligthat reflects an
intensification of his commitment to Hashem. Hoemwome of the
mefarshim (see Ohr ha-Chaim 28:10) note thattizling that these
events are introduced by a seemingly redundanttrephis exit from Beer
Sheva ("vayetze Yaakov"), as this developmentésadly chronicled twice
previously (Bereshit 28:5,7). The Torah recorasg Yitzchak sent him on

Yaakov represented the antithesis of his flaghyself-indulgent brother.
Seemingly passive, insular and peripheral, he wamby from the very
outset singularly focused (characterized by tha téam" and the use of a
single "ish"), extraordinarily persistent, and psseed of great vision and
spiritual ambition. He was humble and self-contdjri®it intensely
committed to self-growth in avodat Hashem. Fromvkiy inception, he
struggled to grow and to progress, literally sgjitsav's heel. Chazal
(Devarim 7:12) associate the term "ekev" with gl ambition and
sensitivity that capitalizes on the opportunitat@omplish even the
perceived "lesser mitzvot". Yaakov is the one wiitiates the aveilut for
Avraham. When confronted with Esav's spiritual bapkcy, he is able to
overcome his own humility to salvage the abusetitt (vayeevez Esav
et ha-bechorah). Yaakov understands that accolitytabid responsibility
betoken value and significance. The story of thradi®t further illustrates
Yaakov's vision and his capacity for self-improvertnand growth.

The midrash explains that initially Yaakov hesithto leave Beer Sheva
because his beloved father and role model hadfoegidden to leave Eretz
Yisrael. Yet, when it became clear to Yaakov thsidestiny was to take a
different course, he confronted this new challengle the same spirit of
initiative and the same aspiration for spirituawth that had characterized
his previous endeavors.

Perhaps for this reason, the Torah repeats Y &#teparture from Beer
Sheva to add further perspective. Previously, \ad mnly that Yitzchak
sent him off and that Yaakov responded to his ganeishes. Now the
Torah records that Yaakov, the quintessential dynagligious personality,
began to embrace this new challenge on his owrstegarching for the

his journey. Subsequently, we are informed thatkéa heeded the advice spiritual silver lining that would turn an unhapgpyt necessary exile into a

of his parents and left his home. What does thafTadd by repeating
Yaakov's exodus yet again, as a prelude to thisfwamative evening?
An examination of Yaakov's singular approachvindat Hashem may
perhaps resolve this difficulty and also shed stighe¢ on the significance
of the ladder dream, as well as his personal réeelthat evening.
Yaakov's spiritual personality is already reféetin the story of his birth
and early childhood, especially when contrastetl e development of
his twin, Esav. Esav's birth is quite a dramatierévHe emerges into the
world in impressive and colorful fashion. "Vayikrahemo Esav". He is
acclaimed by all (vayikrau-plural) and given a ngasav=asui) that
conveys his remarkably advanced physical mati¥isakov, on the other

meaningful spiritual odyssey.

According to Chazal, following the traumatic etgethat led to his
departure, Yaakov is able to muster the discipiiné dedication to return
to exclusive Torah study and spiritual growth ia tonducive environment
of the yeshivah of Shem and Ever. The midrash desitiat he barely slept
during that entire period so that he would not sgiea any opportunity for
growth in avodat Hashem. As he prepares for thg apparently mundane
phase of his journey, Yaakov finally succumbs tgstal fatigue and
perhaps existential exhaustion as well. It is stpoint where he dreams of
the ladder in which angels are constantly in faplementing Hashem's
Will. Hashem's omnipresence and the symbol of ritispiiladder whose

hand, is initially perceived almost as an aftertitduve-acharei khein yatza ascent leads to an ever more intense avodat Hasteehineh Hashem

achiv), simply as Esav's brother, who is barelggirag Esav's heel.

The pattern persists as the twins develop. Espreisses his father and
others as an accomplished forceful person, sighlifiethe double "ish"
("ish yodea zayid, ish sadeh"), while Yaakov i§-sffacing, and self-
contained, an ish tam yoshev ohalim who appede fmassive. A closer
look, however, belies the public images. Esav'h pigint is his birth. He
never develops or strives for anything beyondiselfigence. The Torah
does not refer to him by using verbs of accomplishibut simply
"vayechi". [Only when he loses the bechorah, deesebhpond actively
albeit negatively by complaining, crying, and exgsieg his hatred
(Bereshit 27:38,41), further reinforcing his actwabkness.] His stature is
unrelated to his activities. He is stagnant, sptly impoverished and

insensitive (even Yitzchak realizes that he do¢snvoke Hashem's name;

nitzav alav) constitute an important breakthroumttlie single-minded and
idealistic ish tam yoshev ohalim. His affirmatioitleese values and
concepts reinforce and significantly expand the it continued religious
growth is possible and obligatory in all circumstas

It is at this juncture that Yaakov formalizes énen higher spiritual
aspirations. After renaming Luz and dedicating &zeah, he articulates
his ultimate vision- ve-shavti be-shalom el beit+hayah Hashem li le-
elokim. The Kli Yakar (28:21) explains that witretfe words Yaakov
aspires not only to the level of avodah mei-yirabsgrvance due to fear of
Hashem), but to the ultimate attainment of avodahiahavah (out of love
of Hashem. See Rambam, Hilchot Teshuvah ch. 10ydée$iatorah 2:1-
2). The Ohr ha-Chayim posits that with this forntiola Yaakov anticipated
that his singular brand of avodat Hashem would bty to be emulated,

his lack of initiative in marrying a local pagangemders the disappointmenthat like his father and grandfather it would beeamssociated with

(morat ruach) of both parents). Moreover, Esaplals absolutely no
vision; his actions are motivated exclusively by treed for instant
gratification. In his moment of truth, as Yaakowhanoring the memory of

Hashem's very name - Elokei Yaakov.
With this declaration, Yaakov was poised to sasftdly confront the
ultimate challenge of avodat Hashem - spiritualilif Lavan's home ("Im

Avraham Avinu, Esav forfeits his destiny for a baf/lkoup because he his Lavan garti ve-taryag mitzvot shamarti" - Rashif.c® again he would rise

tired, hungry, lethargic and indifferent. The mihaxplains his
consideration - "hinei anochi holeich la-mut ve-#dmi bechorah” - as

to the occasion, eventually earning the statusisi¥l that defines Jewish
nationhood, as he continued to ascend the laddgiritfial greatness.

based on the calculation that the avodah wouldtaaéy be taken from the Yaakov-Yisrael continues to inspire us as Klal #&rconfronts dynamic

bechor. In any case, he could not see the advamageechorah that
entailed halachic risks. Notwithstanding his chadtic image, Esav was
essentially passive, rigid and static in his peasgrowth.

challenges.
Copyright © 2005 by The TorahWeb Foundation rigghts reserved.
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Don’t Be So Sure of Yourself

Yoel Epstein

The beginning of parshas Vayislach discuséaakov's encounter
with his brother Eisav. Yaakov makes extengiveparations for the
confrontation, because as the torah states )(32\&yeera yakov
miode”-* Yaakov was very frightened”. Latergttorah explains why
Yaakov, the great tzadik, was so afraid. Yadkaved that ( 32:11) “
kutonte mekole hachasadim ... asher asisa ede@va’ - his merit might
have been diminished by all the kindnessesHhahem bestowed upon
him, leaving him in grave danger.

Rav Yanai ( Ta'anis20b) derives from this pathét “ A person should
never stand in a dangerous place or situatiorsapthat * a miracle will
be performed for me,” because the miracle mayagierformed for him.
And if you find that the miracle will be performéat him it will be
deducted from his merits.” The gemara illustrétés lesson with a story
involving the amora Rav Adda Bar Ahava: ‘ Raurtd had wine in a
certain dilapidated house, and he wanted toovent. He brought Rav
Adda bar Ahava there and engaged him in a taliabussion until he
was able to remove the wine. After Rav Adda Iétfie house collapsed.
Rav Adda bar Ahava realized why Rav Huna brobgh into the house
and was upset because he followed the teadfiiftav Yannai'

The principle taught by this gemara poses amitapt question in terms

or http://yuhsb.org/currentyr/gen%20info/pubsfabekoleinu.htm
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No Guarantees

Moshe Shulman

In the beginning of Vayishlach we find that Yaakvas afraid of Eisav —
"Vayirah Yaakov Mi'od." Why was Yaakov afraidtb't Hashem
guarantee Yaakov, in the beginning of Parshasi#ayethat he would be
protected ("U'shmarticha Bichol Asher TeileichtyPy then was Yaakov
worried that he would be killed by Eisav? Sutéshem would protect
him as promised!

The Gemara in Brachos (4a) answers that Yaalksvafraid that
"Shemoh Yigrom Ha'chet" maybe his sins would cduseto be
punished. However, according to Rashi’'s explanatf the line "Im
Lavan Gart,” Yaakov kept all 613 mitzvos durihg spiritually trying
years he spentin Lavan’s house. As such whatlidiaakov have to
fear?

Several Mefarshim answer that even though Yadliat sin, there
were still certain Mitzvos that he was not abl&éep in Lavan's house,
namely Kibud Av Va'’Eim (honoring one’s parentsyl &fishuv Eretz
Yisrael (settling the Land of Israel). Eisav, whexd remained at home, was
able to keep these mitzvos. Yaakov was afraitthiese mitzvos would
give Eisav an edge. Similarly, at the end of FPas<Chukas, Moshe
worries that Og, who had assisted Avraham, woulktit to defeat B'nai
Yisrael in battle.

Still, why would Hashem break his promise tot@coYaakov? After all,
the Gemara in Brachos (7a) say "Kol Dibur V'Dillve'Yatzah MiPi
Hahadosh Baruch Hu L'Tova, Afilu al T'nai, Lo ChaBo," if Hashem
says that something good will happen, he wontiagk on his word.

The Rambam in his Hakdamah L’peirush MishnaHa@xg that this
Gemara only applies when Hashem makes a promisany people.
However, if Hashem tells something to only onesper as in Yaakov's
case, He can renege if the circumstances havegeta

The story of Yaakov's confrontation with Eis@athes us an important

of our faith. If we truly believe that Hashem tmafs everything, and that alesson about the power of Mitzvos. Mitzvos, cawveea as a source of

person’s future is not determined by the coufseature, why should we

merit even for a person who is not a Tzadik. Gndther hand, even a

take special care to avoid dangerous situatidritd@dhem has decreed thatTzadik cannot rest on his laurels— one can nevendugh Mitzvos.

a person'’s time is up or that he should recaivimjary, the decree will be

fulfilled regardless of precautions taken by thatson. And if these things

were not decreed, “there may be a seven yearekagd no man dies
prematurely (Sanhedrin 29a)".

The gemara in Shabbos (32a) explains Rav Yapaiisiple. The
mishnah (31b) declares that “al shlosha averdsimamasos bishas
ladoson...”-* there are three sins for which wordenin child birth”. The
gemara asks “ umy shna bishas ladasan”- why shioejddie for these

From:Rabbi Goldwicht [rgoldwicht@yutorah.org] Sent: Friday,
December 09, 2005 12:54 PM Subject: Parashat Vz&{ &766
WEEKLY INSIGHTS BY RAV MEIR GOLDWICHT
VaYeitzei

After Yaakov leaves Eretz Yisrael, histfirgeraction with people is
with the shepherds gathering around the well inrf@haVhen Yaakov

Parashat

sins specifically in childbirth? One of the anssvire gemara offers is thatsees them, he comments to them, “The day isostlj bnd it is not time to
the very fact that the woman is in danger duriniggbirth causes her to begather the flocks; water the sheep and go feed.tHeashi explains that

called to account for her sins. Rashi explainsween the woman is
healthy, she may be worthy enough to prevent ¢a&énly prosecutor
from mentioning her sin. But when she is in aprisus state and is in

when Yaakov saw them lying down around the welthoeight they
wanted to gather the livestock and go home fodthe He said to them,
“The day is still long,” meaning that if you wergeéd for the day, you have

need of a miracle, it is easy for the heavenlysgcutor to mention her sinsnot completed the day’s work, and if the animalsg to you, “It is not

as reason that she doesn’t deserve for such tfea performed on her
behalf.

This explains why Rav Ada Bar Ahava was upsat Rav Huna
depended on his merit in a dangerous situationndmydY aakov Avinu, in
his great humility, was worried that he was ingier when he confronted

Eisav.
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the time to gather the flocks” nevertheless. Thestjan that must be asked
is why Yaakov, who was unfamiliar with the peoples culture, and the
customs of Charan, was driven to say anythingerfitht place? The
importance of this question is bolstered by the ttaat sefer Bereishit is
ma’aseh avot siman babanim.

When we contemplate Yaakov's life, we di@rcsomething very
interesting. On his last night in Eretz Yisraek fforah says, “And he lay
down in that place.” Rashi explains that only iatthlace did he lie down,
but during his fourteen years in the yeshiva ofrSla@d Eiver, he did not
lie down at night. While he certainly slept, fordwas human, he never



went to sleep; he simply crashed over his sefdfiimlast night in Eretz
Yisrael was the first time he actually lay dowrskeep.

When Yaakov confronts Lavan many years &t says, “During the
day | was consumed by heat and by frost at nigitt,ray sleep wandered
from my eyes.” The gemara in Bava Metzia (33) drpgléhat Yaakov
worked day and night, much more than he needdd tsher words,
Yaakov was a person who could squeeze every mdimreat its worth.
Yaakov could not tolerate batala (inactivity).

In Avot d’Rabbi Natan (11), it says, “A pen only dies while
engaged in batala.” Chazal say in the Midrashwluak is greater than the
patriarchal merit, because Yaakov says to Lavarer&/it not for the G-d
of my fathers...you would have sent me away emptydhdf+—in the
merit of his fathers, he received his wages—"ardLtind saw my hard
work and rebuked you last night"—in the merit of hard work, Lavan
was unable to lay a finger on Yaakov to harm hiraakbv teaches us the
importance of hard work and avoiding inactivity.

This is why the mishnah in Avot says, “Héameh libo I'vatalah
mitchayev b'nafsho, One who turns his heart totimi¢ has brought a
death sentence upon himself.” When HaKadosh Baruchlesses us in
Parashat Bechukotai, one of the berachot is “ufaleichem, lit. | will
direct my attention to you.” The Admor of Gur comteehomiletically that
“ufaniti aleichem” appears in Bechukotai as bottlatah and a berachah,
suggesting that zman panui (related to the rotafaiiti”), free time, can

vision, he saw angels ascending and descendimglerlavhich stretched
from the earth to the heavens. Hashem then apptafahkov and
promised that the land on which he was resting §&apwould be given to
him and his descendants and that he would retumehmder Hashem's
protection. Upon awakening, Yaakov anointed andeorated the stone
which he had used as a pillow as an altar to Hashethpromised that
when he returned safely to his father's home hddafter Hashem one-
tenth of all of the possessions which Hashem haghdiim. He would
return to worship and pray to Hashem at the akandd just consecrated.

B. Yaakov at the Well. Yaakov arrived at the wéil a field in the
outskirts of Choran. He noticed that three flocksteeep and their shepards
had gathered around the well and were sitting lyy thakov asked them
from where they were, and was told they were frdmor@n. He asked if
they knew Lovan, which they said they did. Theytpeinted out his
daughter, Rachel, who was coming with Lovan's shéapkov noted that
the day was yet long and asked them why they wegiemg the sheep
water and taking them out to pasture. The shepaqplained that they
couldn't until other shepards arrived to help thmeove a large boulder
covering the well. When Rachel arrived, Yaakov lehgndedly removed
the boulder and gave Lovan's sheep water.

C. Yaakov Marries Leah and Rachel. Yaakov infaiiRachel of their
familial relationship and she ran to inform hehfat Lovan, of Yaakov's
arrival. Lovan welcomed Yaakov, who agreed to wask.ovan's shepard

be both a blessing and a curse, depending on whetheaake advantage of for seven years in order to marry Rachel, whomdtkedome to love.

it or let it go to waste.
Yaakov Avinu could not stand to see thephleeds wasting their time
around the well and wished to teach them the irapo#g of work. When

Lovan agreed, but after the seven years had elapeied Yaakov into
marrying his eldest daughter Leah whom he substitint Rachel's place
under the wedding canopy. Lovan excused his dateithduct on the

Yaakov goes on in the parasha to build his fanmily his home, he teaches basis that Leah was older and should be marrisd Yiaakov had no

us that this requires a person to go out and Ww/dkking is not a b'dieved
lifestyle. Quite the opposite — Shlomo haMelectssayKohelet, “See a life
with your wife whom you love.” Rashi explains tilais is a craft to go
hand-in-hand with your Torah learning. The samsdess clear in
Rabbeinu Bechayey's interpretation of the passBhk days shall you work
(ta’avod, lit. serve) and complete all your wor8ix days shall you serve
Hashem by completing your work, like the Avot.

R’ Hutner writes in Iggeret 94 that havmgareer is not a double life.
If it is centered around Hashem, it is a broad Tifleis is the path to
Hashem — when a person’s work connects him to kedyse merits
hashra’at haShechinah. As R’ Tarfon says, “HaKa®=stuch Hu only
infused Yisrael with his Shechinah once they didacte.”

Through this lesson, we will merit the Bleg of, “And you shall
spread westward and eastward, northward and sotdharad all the
nations of the world will be blessed through yod gour descendants.”

Shabbat Shalom! Meir Goldwicht The weekly sichah is
compiled by a student. Please feel freetwdrd the weekly sichah to
friends and family. If you aren't yet subscribeal) gan subscribe here.

A PDF version of this week's sichah can be fourrd.he We would be
delighted to hear your thoughts and suggestions at
talliskattan@sbcglobal.net. Weekly Insigbh the Parsha and
Moadim by Rabbi Meir Goldwicht is a service of YU&h, the online
source of the Torah of Yeshiva University. Get muaesha shiurim and
thousands of other shiurim, by visiting www.yutaxaly. To unsubscribe
from this list, please click here.
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VAYEITZEI 5757 & 5762

NEXT PARSHA: VAYISHLACH

I. Summary

A. Yaakov's Dream. During Yaakov's journey fromd Sheba to
Choran, he reached Mt. Moriah (where the Akeidahthken place and
where the Temple would be built) and slept theermight. In a dreamlike

choice but to accept the situation. He soon aftetsvalso married Rachel
on the condition that he would work an additiorslen years for Lovan.

D. Yaakov's Sons (a/k/a the 12 Tribes). Hashemtlsat Leah was not as
well liked by Yaakov as Rachel, and He consequettityved Leah to have
children while Rachel remained childless. Leah daisth to Yaakov's first
four sons: Reuven, Shimon, Levi and Yehudah. Razelthat she wasn't
having children, so she followed Yaakov's grandrao®earah's example
and offered her handmaiden, Bilhah, to Yaakovage Bilhah bore
Yaakov's next two sons: Dan and Naftali. Leah &t $he had stopped
giving birth and gave her handmaiden, Zilpah, taktw as a wife; Zilpah
bore Yaakov's next two sons: Gad and Usher. Leeselfighen gave birth
to two more sons, Yissocher and Zevulen. (Shegglse birth to a
daughter, Dinah.) Hashem then remembered Rachefsrp and she gave
birth to a son, Yoseph. (See Attached Chart).

E. Yaakov Leaves Lavon. With Hashem's help, Yadlazame very
wealthy, arousing Lovan and sons' jealousy andstotdilder. As a result,
Yaakov took his wives, children and flocks and @ftoran while Lovan
was away and began the journey homewards. Unbelstda/Y aakov,
Rachel stole her father's idols to prevent him fwanshiping them. Three
days later, Lovan was told of Yaakov's departuctlasvan pursued him,
overtaking him at the mountains of Gilad. Hasheeaped to Lovan at
night in a dream and warned him not to try in amyvo influence Yaakov
to return to Charon. Lovan rebuked his son-in-lantfaving left so
hurriedly, and accused him of stealing his idolaakov denied Lovan's
accusation and unwittingly proclaimed that the tle&f would die. Lovan
began a search of Yaakov's possessions, whichgfayiess since
Rachel had carefully hidden the idols. Lovan andRéa then parted after
completing a peace treaty. Yaakov met a group ahidiam's angels as the
journey continued. Yaakov named the place whergahethese angels
"Machanoyim" (group).

F. The 12 Tribes. In this Parsha, the birth ef8fnevatim (12 tribes) is
mentioned. The birth of Binyomin (the youngestnientioned in next
week's Parsha. (See attached chart.)

Il. DIVREITORAH
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A. Lilmod U'Lilamed (Rabbi Mordechai Katz)

1. Yaakov and Lavon: Learning Good Even Fromvtheked. Yaakov
made a special point of practicing honesty througds life, even in the
corrupting environment of Lavon's home. When takiage of Lavon's
sheep, he cared for each one and make sure tharmocame to any of
them even though they weren't his possessions.ovaaiis a firm believer
in the statement: "truth is a tree of life whossétfryou should eat all of
your days." Our Rabbonim learned from and copiedkéa's admirable

B. Kol Dodi on the Torah (Rabbi David Feinstein)

1. The "Ladder" of Prayer. The "gematria”" (nurcedrvalue) of the
Hebrew words for "ladder" and "voice" are equivalémom this we learn
an interesting symbolism -- just as the ladder @akov's dream connected
the earth to heaven allowing the angels to asceddiescend on it, so do
our voices (i.e., our prayers) connect us to heaven

2. Sensitivity to One's Feelings. Why did Yaakgvee to work an
additional seven years in order to marry Rachel2dtdd have correctly

traits. Rav Saffra owned a store. One day, whilevag reciting the Shema claimed that the seven years he already worked foefeachel, not Leah.

a man entered his store and asked to buy a céeainNot noticing that
Rav Saffra was reciting the Shema, he offered ticplar price. Rav Saffra

Why did he ignore his rights and acquiesce to Lavivitkery without
protest? Yaakov's behavior was motivated by a gtrespect for Leah's

didn't reply since he was in the middle of the Saefhe customer thought feelings; he knew that if he insisted on marryiragRel without further

that Rav Saffra's silence meant that his firstroffas too low, so he raised
his offer. Again, Rav Saffra was silent, so aghiman raised his offer.
Finally, Rav Saffra finished his prayers and turteethe man. Though he
could have easily gotten the higher price, he '$aidl accept your original
price, for in my mind | had decided to sell it fmuyat that price. The only
reason | didn't respond to you what that | wasipoagind if | accepted
more money that your original offer, | would betaigest." (Makkos 24a).
Another story is story of Rabbi Pinchas Ben YainoWived in the South of
Israel. Two poor men who had come to seek a ligetihin that area came
to his house and inadvertently left a small amaditarley seeds in his
house. In their absence, Rabbi Pinchas planteskiis and reaped the
harvest each year. Seven years later, the menddag$tabbi Pinchas'
home and remembered that they had left the seldmse return the
seeds," they asked Rabbi Pinchas, "if you stilpeapto have them."
Instead of merely giving them the seeds, he toekntto the barn and
opened it up; to their surprise, he told them thatentire harvest from the
past seven years had been saved and was theivsl KBztzia 28b).

payment, she would be devastated. From here, wihasdengths to which
the Torah expects us to go to avoid hurting thiinfge of another person.

C. Peninim on the Torah (Rabbi A.L. Scheinbaum)

"Achdus" (Unity). "And he [Yaakov] took from thecstes of the place
and placed them at his head and laid down to Sl&gshi cites the Talmud
which states that the 12 stones began arguingeaith other, each urging
Yaakov to rest his head on it. Hashem thereforeyatethem into one large
stone. The Gerar Rebbe, z'tl questions this cafatin, since Yaakov
could rest his head on only one area of the sfbine.Rebbe insightfully
suggests that when the stones merged, they bléogetther with such
harmony that they were no longer distinguishaldenfeach other. Every
aspect of the consolidated stone was a fusionaf ebthe individual
stones. This is essence of "achdus" (unity); weilshstrive for a
harmonious blending of personalities such that@mamunity we respond
as one. Through the undermining of jealousy andratianifestations of
intragroup discord, we merit the appreciation ohtwis like your nation
Israel, one People in the land."

2. Rachael and Leah: the importance of not erabsig someone. Lavon D. Growth Through Torah (Rabbi Zelig Pliskin)

agreed to marry off Rachel to Yaakov in exchangé/'fmkov labor, but
had nothing of the such in mind. Yaakov knew theatdn might try to
trick him, so he gave Rachel some secret codeetuify her under the
"chuppah" (bridal canopy). However, when Rachehled of Lavon's plan,
she revealed these codes to Leah. She felt thaositdn't let her sister,
who was older, be embarrassed under the chuppdRa&ueel, who had

1. Climb Higher On the Spiritual Ladder Each DBye Chofetz Chaim
cited the idea expressed by many commentatorsiibdadder in Yaakov's
dream symbolizes the situation of every persohémntorld -- i.e., we either
ascend or descend the spiritual ladder based upsmwe deal with life's
daily challenges. If we have the will power and-sehtrol to overcome
these challenges, we go up the spiritual laddenpifvever, we fail to

waited seven long years to marry Yaakov, delayeahance for happiness overcome these challenges, we lower ourselves.i bigr daily task -- to

simply because she didn't want to see her sistbagassed. This act of
selflessness is a lesson to us all. (Megillah R8p Nechunya Ben
Hakanoh was asked by his disciples to what héatéil his longevity. He
responded "l have never gained honor from a calle'aglisgrace".
(Berachos 43) A story is told of a Rabbi who detéka sermon about
"Lechem Haponim" (the breads which were offereth@Beis
Hamikdosh, Holy Temple, every Shabbos) and howntunfate we are to
not be able to perform this mitzvah today. The serteft a deep
impression on a congregant, a poor man, who detiggde would use
the purest and finest flour he could find to bake thallahs and leave
them on the Aron HaKodesh (Ark) each Erev Shabbles.shammos of
the shul came there every Erev Shabbos, saw arlkgniee delicious
challahs and took them home for Shabbos. Whendberpan came later
and noticed the loaves missing, he assumed th&terfabad accepted
them, and he was overjoyed. When the Rabbi leasaschappening, he
scolded the poor man for being naive enough t&tthiat Hashem would
accept his challahs. The poor man left ashamed Sterwards, a
message came for the Rabbi from Rabbi Yitzchakarigtling him to
make out a will since he was destined to die witheanext few days. The
Rabbi rushed to Rabbi Yitzchak to find out whatlael done to deserve
this sudden fate. Rabbi Yitzchak responded thdtingtsince the days of
the Holy Temple had caused Hashem such joy thaahthllahs baked with
such sincerity by the poor man. By shaming the poan, the Rabbi had
sealed his fate. Embarrassing another is a mastayrs fault; If we kill
someone he dies only once, but if we embarras$bidies many times
over. (Midrash Eliyahu 42).

climb higher every day. There is no standing in plaee.

2. Yaakov's descendants will be triumphant inethé. "And your
descendants will be like the dust of the earth &rizone tramples on the
dust of the earth, but in the end it covers upymrez of those people. This
will be the history of the Jewish people -- theiilt e exile after exile,
persecution after persecution, but in the end vileowércome in the days
of the Final Redemption (may it come soon).

3. Hard Work Is Easier When You Focus On The Bengakov was
able to endure the fourteen years of labor sinaeifmained focused on the
benefit -- Rachel's hand in marriage. We must Kkeepsed on the benefit
when we encounter hardships in our work, relatigpsstiorah study, etc.

4. Make An Effort To Perceive Others' Pain. Adidgated by the names
"Reuven" and "Shimon", Hashem both "saw" and "Helaedh's pain --
we must perceive others' pain, whether or not tieelyalize it.

E. Darash Moshe (Rabbi Moshe Feinstein, z'tl)

Do not focus on the difficulties in performingrétzvah. After Yaakov
told Rachel and Leah that Hashem had commandedtthiave Lavon's
house and return to their native land, they gavak®a other reasons for
wanting to leave with him. Weren't these reasonseunessary, since they
should have answered simply that they would comjilly Hashem's will?
Their reply showed that didn't desire to take ameglit for fulfilling
Hashem's will. This teaches that we shouldn't ltodmy mitzvah as a trial,
something difficult to perform. If we can do mitzweith this attitude, we
will find that they become easier to perform. Afdlr a mitzvah never costs
anything to perform. For example, refraining frorartvon Shabbos doesn't
cost us anything, since our livelihood for the enyear is decreed in
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advance on Rosh Hashonah. Furthermore, if we carcite this attitude
in our children, it will be easier to teach thenkéep the mitzvos. Those
who boast about the trials and tribulations thejuea to keep Shabbos or
other mitzvos may instill pride and strength initlohildren, but they may
also be doing them a great disservice. The meskagenay convey is that
it is hard to be a Jew and that keeping Shabbashrida or other mitzvos
requires great suffering and endurance. Their @ildnay easily come to
think that if they don't have the same fortitudetesir parents, keeping
Torah and mitzvos is beyond their power. Thus, marmust emphasize
must emphasize the rewards, rather than the difisuin keeping the
Torah. This way they will instill in their childrethe attitude that for one
who has faith, every mitzvah is easy and enjoyibferform.

F. The Chassidic Dimension (the Lubavitcher RebhdRabbi
Menachem M. Schneerson, z'tl)

Giving Names. In this week's Parsha, we leath@birth of 11 of
Yaakov's 12 sons and the names given to each of blyeheir mothers.
The reasons for the names of each of these childveno later went on to
establish the 12 Tribes of Israel -- are statedicitkpin the Torah. This is
marked contrast to the names of the Patriarchs;enthe Torah doesn't
explicitly spell out the reasons for the namesmitteem at birth. Why the
difference? A Jewish name is not mere happenstatitere is a direct
connection between a person's Jewish name aneihssitl. It is the name

H. Soul of the Torah: Insights Of the Chasidic Mastersof the Weekly
Torah Portions (Victor Cohen).

1. The Ladder. The S'fas Emes noted that the imgafthe verse "a
ladder was sent earthward and its top reached heavd" is that the
material aspects of our being dwells earthwarcbuispirituality is
heavenward.

2. The "Stone" Impeding Our Prayers. "Roll trenstfrom upon the
mouth of the well." The S'fas Emes commented thragmit comes to
prayers, it often seems as though there is a gtome mouth. Our prayers
often lack sincerity and do not seem to be a sefwim the heart. This is
why we recite "my Lord, open my lips, that my moutay declare Your
praise" before the Amidah. That is, roll the stéwen our mouths so that
we may pray with sincerity.

I. Windows To the Soul (Rabbi Michael Bernstein).

True Love. From the moment Jacob first saw Ratteslvas enraptured.
The Torah tells us that the seven years of sewvitutich Jacob endured in
exchange for her hand in marriage "were in his egdsut a few days, in
his love for her." Given his intense love, how Wwabkat these years flew
by? Doesn't time pass slowly when we are anxicashiting something?
The Torah is not speaking of frustrated earthlgioas. It was Rachel's
immense spiritual value that inspired Jacob's ldeeJacob, seven years of
service seemed but a small consequence for thegpietual good he

that connects the soul and the body. In its redealen, as a specific name,would gain with Rachel as his wife. What a poweldéskon in the

it also serves as a personal expression of theglartqualities and
personality of the individual so named. The AltebRe, z'tl explains the
difference as follows: "the spiritual level of tRatriarchs is found at all
times in all individuals . . . this level was begthed by them to their
prodigy in each and every generation .. . Howether pther degrees of
saintliness, such as those of the individual Trib&sy not necessarily be
found in all individuals." The names of the Patfes, who are the source
and root of all Jewish souls, represent the caoliecfuality of Judaism
found within each and every Jew, while the indiablniames of the Tribes

characteristics of true love.

J. Reflections on the Sedra (Rabbi Zalman I. Bigsn

The Meaning of Prayer. In Jacob's famous dreansalv "a ladder
standing on earth and its top reach[ing] heavercommon interpretation
is that the ladder is prayer. That prayer showdgheheaven is obvious; that
prayer "stands on earth" is less clear. The Jeedskeption of prayer treats
it not as in and of itself, but rather as an instent. Prayer is effective not
in its effect on G-d but in its influence on us.

K. Love Thy Neighbor (Rabbi Zelig Pliskin)

allude to the specific level and individual qualitiof each Jew. Thus, while Be Careful Not To Speak Harshly Even When Antfynd Jacob was
we all share equally in the Patriarchs' bequestmwesach blessed with our angry, and quarreled with Lovan. And Jacob answaneidsaid to Lovan:

individual qualities, capabilities and life task.

G.Living Each Week (Rabbi Abraham Twerski).

1. Seize the Moment. Jacob awakened from hip sled he said, "surely
G-d is in this place. . . he took the stone that&e put in his head and
made it into an altar." The Baal Shem Tov quotedithimudic statement
that each day a heavenly voice emanates from &igiaig us to do
teshuvah (repentance). What use is this voiceskedaif no one has ever
attested to hearing it? Although it is inaudibleite human ear, it is heard
by our souls. The moments of arousal to do teshthathwve experience
are due to our souls perceiving the voice fromiSiFtze Divine voice
arouses us. We must seize upon the opportunifgloneglecting it.

2. If G-d Wills It. Jacob made a vow, sayingGifd will be with me. . ." It
is customary to say "G-d willing" or "with G-d'slpéwhen planning to do
something. It is important that these words doheabme rote, but that we
focus on sincerely believing that without G-d'sstasce we can do
nothing.

3. Try, Try Again. Why was Jacob so critical loé tshepards' failure to roll
the stone from the mouth of the well? The S'fas £amswers that even if
they had made an unsuccessful attempt, theyatillio excuse for sitting
by idly. They should have tried again. While wematrguarantee the
success of our efforts, it is our obligation toxeésing.

4. Constructive Envy. After Leah conceived herrfb child, she said "this
time | will be grateful to G-d." It is at this pdithat the Torah teaches us
that Rachel envied her. Why wasn't Rachel envidusnaRachel had her
first three children? Only with the fourth childidieah express her

what is my trespass? What is my sin that you havsuged after me?" The
Midrash notes Jacob's self-control. Despite hi®aagd Lovan's
accusation, Jacob did not say anything that wontdggonize Lovan or stir
up animosity. He merely defended himself againsttcusation and
restated his own innocence. The Chofetz Chaimtsatdrom here we
learn that we should avoid becoming involved ipdte, even when we
know that we are in the right.

L. Wellsprings of Torah (Rabbi Alexander Zusia Friedman)

1. The Reward For Humility. ". . . and beholédder set up on the
ground and the top of it reached to heaven fwélregard ourselves as
humble (i.e., "set up on the ground") then "ourchedl reach to heaven."
That is, G-d will consider us truly great. As thehar notes: "he who is
small is actually great." Then, too, he will desetw have "the Lord stand
beside him".

2. The Power of Truth. ". . . Jacob went nearrafiéd the stone from the
mouth of the well . . ." The strength of Jacob wath. Truth enables us to
roll even the heaviest of boulders of deceit amttealment from the well
of living waters.

M. Growth from Torah (Rabbi Zelig Pliskin)

In Spiritual Matters, Have The Persistence TotDoally Try. "And
Rachel said, with great wrestlings have | wresti#ti my sister, and | have
prevailed, and she called his name Naftali." Raeghlains that the name
Naftali comes from the word meaning being stubbB'eruchem
Levovitz says that from here we learn two thingsualspiritual matters: (a)
it is proper to be stubborn and even obstinateh8aaw that G-d did not

gratitude towards G-d. It was Leah's spiritualiaiteent of this great degree want to give her children, yet she did not acceistand fought with all her
of thankfulness - not her fertility - which provak®achel and caused her strength to achieve her wishes; (b) when we tejld¢vate ourselves and are
to be envious. While envy is usually a destruatiweotion, it can in certain  determined to accomplish this with all our will, wél eventually be
circumstances stimulate us to achieve a higheedagfrconnection to G-d. successful. When we try to study Torah or are eegy@gmitzvot, we often
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find obstacles in our path. Do not allow them tipsfou. Rather, use the
difficulties as a que to try even harder, for ifiyjkeep on trying you will
eventually be successful.

N. Torah Gems (Rabbi Ahron Yaakov Greenberg)

Perfect Harmony. "And your seed will be as thstddi the earth. . . " The
Jewish people are compared to the stars, sandushddith stars, each
one is separate from another. With sand, one @ jal pile of grains of
sand together, but the grains are still separate fme another. Only dust
clings together and form a single block. G-d'sdifesto Jacob was that his
children should live, like dust, in perfect harmand clinging to one
another.

http://www.chiefrabbi.org/
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Vayetse

It is one of the great dreams of the Bibleobaafraid and alone, finds
himself in what the anthropologist Victor Turnefled liminal space - the
space between - between the home he is escapmgafrd the destination
he has not yet reached, between the known dandpés bfother Esau from
whom he is in flight, and the unknown danger ofdmafrom whom he will
eventually suffer great wrongs.

As will happen again twenty-two years later asifieturn - in the wrestling
match with the stranger - Jacob has his most iatergeriences alone, at
night, isolated and vulnerable, in the middle @ianey. In this, the first of
his visions:

"He had a dream in which he saw a ladder restinthe earth, with its top
reaching to heaven, and angels of G-d were asagadid descending on
it." What does this signify? There are many intet@tions given by the
sages and commentators, but the simplest is thasito do with the

than the origin of the custom itself (this passaigeugh, is undoubtedly the
reason that Ashrei is said in the first and thédtions).

2. Another example is the structure of the AghidThis has the
following three-part pattern: (a) shevach, praise first three paragraphs;
(b) bakashah, requests, the middle paragraphgcahddayah, ‘thanks' or
‘acknowledgements', the last three paragraphs.h@btft and Yom Tov,
the middle section is replaced by usually one, osHRHashanah three,
paragraphs relating to ‘the holiness of the dayhergrounds that we do not
make requests on days of rest.

Shevach is a preparation. It is our entry todiime presence. Hodayah is
a leave-taking. We thank G-d for the goodness witich He has favoured
us. Bakashah, the central section, is standingeptesence itself. We are
like supplicants standing before the King, presentiur requests. The
spiritual form of the first and last actions - grand leave-taking - are
dramatized by taking three steps forward, andeaetid, three steps back.
This is the choreography of ascent and descent.

3. The kedushah - verses taken from the mysigians of Isaiah and
Ezekiel - is said three times in the morning seryan Shabbat, the third is
transferred to the afternoon service, because traing service is more
than usually long. However, its proper place ithim morning service). The
first, known as kedushat yotser, occurs in thesbigs before the Shema,;
the third, kedushah de-sidra, is in the concludiagfion of the prayers,
beginning Uva le-Tzion. The middle kedushah i teader's repetition of
the Amidah.

The kedushah makes explicit reference to anliekey verses are the
words Isaiah and Ezekiel heard the angels sayittgegssurround the
Throne of Glory. We speak of the angels at thiafptie Serafim,
Cherubim, Ofanim and holy Chayot.

There are obvious differences between the firdtlast, on the one hand,
and the second on the other. The first and thirdat;meed a minyan. They
can be said privately. They do not need to bestaiding. The second
requires a minyan and must be said standing.

Maimonides explains the difference. In the finst third, we are
describing what the angels do when they praise I&the second, we are
enacting what they do. The first and third are arafion for, and reflection
on, an event. The second is the event itself, asvree it.

encounter between the human soul and G-d, the eterdater generations There are other examples, but these will suffice.

knew as prayer.
When Jacob awoke from his sleep, he thoughtgl$s@-d is in this place,

The daily prayers, as we now have them, evabwed a long period of
time. The sages tell us that the first archite@sathe men of the Great

and | did not know it." He was afraid and said, iHawesome is this place! Assembly in the days of Ezra and Nehemiah, the&titury BCE. There

This is none other than the house of G-d; thisésgate of heaven." The
synagogue is the house of G-d. Prayer is the gdteawen. And when we
have truly prayed, the most profound result is #hatoo are conscious of
the feeling: "Surely G-d is in this place, andd dot know it."

Did this vision exercise any influence on thesture of Jewish prayer? |
want to suggest that it did. Its influence was puofd. If we examine

was a further intensive process of composition@rbnization in the days
of Rabban Gamliel at Yavneh. Shaping and reshagngnued until the
first siddurim, those of Rav Amram Gaon and Rawd&dmGaon in the
ninth and tenth centuries CE.

What we see from the above examples is that therbasic shape - a
depth grammar - of prayer. It consists of ascetdnding in the Presence -

Jewish prayer carefully, we will see that its shageeisely matches the ideadescent. The inspiration for this cannot have zegnother than Jacob's

of a ladder on which angels ascend and descend.

vision.

If we study the liturgy carefully we will find &t it often has a symmetrical Prayer is a ladder stretching from earth to hea@a this ladder of words,

three-part structure, A-B-A, which has the follogiform: (a) ascent, (b)
standing in the Presence, (c) descent. Here are sgamples.

1. The morning service begins with (a) pesdkezimra, a series of
Psalms, which constitute a preparation for prayenoves on to (b) prayer
as such: the Shema, the three blessings that sgripand the Amidah,
the standing prayer. It ends with (c) a seriesotctuding prayers including
Ashrei, itself a key element of pesukei de-zimra.

The basis of this threefold structure is a statenin the Talmud
(Berakhot 32b) that "the early pious men used tib feaan hour before
praying, then they would pray for an hour, and ttrery would wait for a
further hour." The Talmud asks on what basis thégd. It answers by
citing the verse Ashrei itself: "Happy are thoseoveit in Your house."
Clearly this is what is known as an asmachta, aatipg verse, rather

thoughts and emotions, we gradually leave earthigtgtional field. We
move from the world around us, perceived by theagrnto an awareness
of that which lies beyond the world - the earth’sator.

At the end of this ascent, we stand, as it wdirectly in the conscious
presence of G-d - which Maimonides defines as $iserdial element of
kavannah, the intentional state essential to prayer

We then slowly make our way back to earth ag&inour mundane
concerns, the arena of actions and interactiorfgrwithich we live. But if
prayer has worked, we are not the same afterwanctagere before. For
we have seen, as Jacob saw, that "Surely G-dlissiplace, and | did not
know it."

If the first stage is the climb, and the secdadding in heaven, then the
third is bringing a fragment of heaven down toledfor what Jacob
realized when he woke from his vision is that G-thithis place. Heaven is

9



not somewhere else, but here - even if we are @odefraid - if only we
realized it. And we can become angels, G-d's agemt€missaries, if, like
Jacob, we have the ability to pray and the stretwtiveam.

Shema Yisrael Torah Network <shemalist@shemagfiscan> to
peninim  show details 2:48 pm (8 hours ago)
PENINIM ON THE TORAH
BY RABBI A. LEIB SCHEINBAUM

PARSHAS VAYEITZE And (Hashem) will give me bretmeat, and

In a heated debate with the Rav, who was knovemtbrace every Jew,
Dayan Swift said to him, "You come and go, but westrstruggle here (in
the United States) with these men and disentangketves from the
entanglements in which these men involve us." etibe looked back at
him with angelic eyes and responded, "A Yiddishghamah. These people
are sick." Dayan Swift retorted, "Rebbe, you laye tmuch. You love like
Yitzchak Avinu, whose eyes were so dim that heatogk see wrong -
even that of Eisav."

In a tribute to his illustrious rebbe, Dayan Swéders the following
interpretation of a well-known Midrash. When Chazaitray the passing

clothes to wear. (28:20) One would think thas sélf-evident - bread is for of Moshe Rabbeinu, they speak of the Almighty eizlog his death with

eating; and clothes are for wearing. Why else wdtadkov Avinu ask for
bread and clothing? Horav Aharon Hildesheimeratpares this to a
baker who has a store filled with bread, but hedssick to eat. Likewise,
one can be a haberdasher with a large stock af #ét, he cannot enjoy
his wares due to his illness. Yaakov asked Hasbegrant him food and
clothing, together with the ability to enjoy thelra receive Hashem's gifts
without the ability to enjoy them is as bad as-passibly worse than-- not
having them at all.

We might add to this idea. Let us consider thvlsem Hashem blesses
with His favor, but use it unwisely or for the wppurpose. We do not
wish to accept that Hashem grants us our wish épeaific reason. He
expects us to use the great house we have budtrdoble purpose. We are
to use the wealth we enjoy for others - not justatisfy our needs and
wants. Indeed, everything we possess serves agaidhile it might be
difficult for some of us to accept, that purposteagds beyond ourselves.
Therefore, the next time we admire what-and howhnue have, we
should question if we have put it to good use.udet! in our Heavenly gift
is the ability to use it and to do so appropriately

Yaakov said to them, "My brothers, where arefyom?" ...He said,
"Look, the day is still long; it is not yet time koing the livestock in." (29:4,
7

The Ponevezher Rav, Horav Yosef Kahaneman, a wedl-known for
his intense love of all Jews. When he addressedup®f Jews, he would
begin by saying, Briderlach, "My dear brothers.'IST¢onstituted much
more than a term of endearment. It was an expressibis essence. He
focuses on a simple question that surprisinglyesisb many of us. When
Yaakov came to Charan and met the shepherds sittinond, he began by
rebuking them for their attitude. One wonders handtd this. Imagine
someone arriving in a strange community, knowingne. Yet, he has no
problem rebuking the people for their lack of caastiousness concerning
their jobs. First, how does one do this? Second, diththey accept his
reproach? If someone who does not know us walkssintil and rebukes
us about the way we daven, we will probably eitheore him or tell him,
"Thank you, but mind your own business." Here wersgther. Yaakov
rebukes - and they listen. Why?

The Rav explains that the answer is to be fonndkiakov's opening word
to them. Yaakov said, Achai, "My brothers." Whepeason begins his
rebuke with, "My brothers," he manifests an elenwdrsincerity that
transcends any feelings of animus that the othmopemight have as a
result of the rebuke that he is expressing. Tisediep in reproaching an
individual is to demonstrate to him that this is tesult of concern and
love: "l do not want to put you down, but | do wémhelp you." Thus,
when one begins by saying, Briderlach, "My brottietss difficult to
scorn his admonishment. Indeed, there is a strosgilility that the
individual will accept the rebuke.

This was the Ponovezher Rav's credo in dealitiy péople from all
walks of life, from all phases of the religious sppem. Everyone was his
brother. His overriding love for all Jews was hadlinark. Dayan Moshe
Swift, zl, a talmid, student, of the Ponovezher Raies that his rebbe
exemplified Shlomo HaMelech's concept of cholasrahasickness of love.
He was literally sick all of his life with the lovfer his fellow Jew.

the words of David HaMelech, Mi yakum li im mereitidyho will rise up
for Me against these evildoers?" (Tehillim 94:16fe are two ways to
translate this pasuk. The world needs two typealdfis: The first will rise
up against the evildoers; identify their sins; cemae them, when
necessary; and reproach their shameful behaviareTlik a second
approach, one that may not be for everyone, i iess important. This
rabbi is an advocate for the evildoer, pleadingthers: forgive him. He
may be ignorant. He does not know any better. Tdr®ofezher Rav was
the latter. He sought and found good in each Jewbk an advocate for
every Jew, regardless of his past and regardlgsis ofirrent status.

Indeed, the future played a most significant iolhe life of the
Ponovezher. He did not care what the individual rashat he had done.
It was always his potential, what he could do, tfeatonsidered. When the
Ponovezher Rav established the yeshivah in Bnéj, Baalso opened an
orphanage which he called Battei Avos, which mé4mrmes of Fathers.
Clearly, Battei Avos is not a typical name for aplanage. Beis Yesomim,
House of Orphans, is the standard name for suahsttution. The Rav,
undeterred, explained why he did this. He wantet tiee children and the
teachers to focus on their mission, the brightreithat was in store for
them. They should not dwell on their unfortunatstpdr hese little boys
will one day be fathers in Klal Yisrael," the Raaics "They will be a part of
our future. It is called Battei Avos, Homes of Fat) in order to emphasize
their positive future."

She (Rachel) conceived and bore a son; and"&idl has taken away my
disgrace." (30:22)

The Midrash explains this form of praise in théofving manner: A
woman who has no child does not have anyone toeblahen something
breaks. When someone asks her, "Who broke thig?vshild not blame it
on her child. Once she had a child, Rachel had soenapon whom to lay
the blame. It seems a bit strange to say that Ractseoffering praise to
Hashem because she had someone to blame when saniett been
broken in the house. Is this the purpose of chif@dre

Horav Asher Kalman Baron, zl, explains that tloeah here is teaching a
compelling lesson concerning the degree of hakuaitsy, appreciation,
one must manifest. In expressing her gratitudédéing blessed with a son,
Rachel Imeinu examined every area in which sheftteddrom this child.
She overlooked nothing - even the fact that nowhsltesomeone to blame
when something broke in the house. There was rptbmgreat or too
miniscule when it involved hakoras hatov. She wagated to offer
gratitude

Indeed, this is the meaning of hakoras hatowgeizing the good. One
must introspect and search deeply for every agehe favor which he
has received, so that he can offer proper gratittide character trait of
hakoras hatov is basic to perceiving Hashem. Winenappreciates what
people do for him, he realizes that he owes evere tecHashem, Who is
the Source of all good. This prompts him to serira With greater fervor
and enthusiasm.

While gratitude is a trait that we commonly acktezige, we demand it
more often than we actually express it. Horav AaratPam, zl, the
venerable Rosh Yeshivah of Torah Vodaath, was dimidtual who
exemplified the above dvar Torah. He did not meaglgreciate; he
searched for ways to compensate others and fasrreas offer his
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gratitude. Nothing - no favor, regardless of howmisgule- ever went
unrequited. He lived hakoras hatov, and he assuina@verybody else
did, too. He explained that the reason YitzchaknAvivas so beholden to
Eisav, to the point that he was about to grantthiemberachos, blessings,
was not that he was fooled by Eisav's righteouad@?Since Eisav
attended to his father's needs in an exemplary eratreating him like a
king, Yitzchak felt a sense of hakoras hatov to.Hims profound feeling

fourth son, refer to Rachel before Leah, "Like Rd@mnd Leah, both of
whom built up the House of Yisrael." (Rus, 4:11)

Ultimately, Rachel had every reason to think #fret was "permitted” to
speak before her sister. Yet, the Torah not oslggtiees with this rationale,
but explains that Hashem punished her with preraataath! Why?

This teaches us that, despite all that Rachetbad, it did not absolve
her of the honor due to her older sister. She wapermitted to speak

of gratitude engendered a special love for him¢san to the extent that hebefore her sister. Her wonderful achievements ¢ralbef Leah

wanted to confer the blessings on him.

In the new volume about Rav Pam by Rabbi Shiniokefman, the
author quotes Horav Elya Svei, Shlita, who comneritéanyone
performed a kindness for him or for one of hisdreih or grandchildren -

notwithstanding, she had her own obligation to @sperfection, and this
would not occur if she were to speak before hegralister.

How far are we from even understanding the exrlawel of perfection
demanded of our Patriarchs and Matriarchs. We domaerstand the lives

especially if this was in the spiritual realm - tesh yeshivah felt there was that they led. We speak about them as if they wetimary people. They

no way he could fully repay it. He would do evemyththat he possibly
could for that person."

were not! They demanded much of themselves, be¢haggrovided the
foundation upon which the entire Klal Yisrael wade built. The

When Rav Pam attended a convention, he madenatpdhank the cooks statements made by secular and non-observantsaiteiut our Avos,
for their work. He did not call for them, but rathke went to the kitchen to Patriarchs, and Imahos, Matriarchs, are totallfla#fmark. They view our

pay his respects to them personally.

When the Rosh Yeshivah was approached in thg B2iri0's to become
Rosh Yeshivah of a prominent kollel in Eretz Yidrae demurred, despite
the elevation in status, both spiritually and ficiafly. When he was
questioned about this, he responded, "How carvél@arah Vodaath? |
owe so much to the Yeshivah! | learned here, aadfésshivah gave me a
position when | needed one."

The Rosh Yeshivah was in great pain on an alowstant basis during
the last five years of his life. He neither compdal nor lamented his
situation. At a seudas hodaah, meal of thanksgigng relative who had
survived a serious car accident, Rav Pam gathésesirangth together to
address the assemblage: "A seudas hodaah is fotimleparticipants to
reflect on the gratitude which they owe Hashem dfigbh. | myself know
how much appreciation | owe Hashem for all thatddes for me. We
should be ashamed of our complaining over smalilpras when we have
so much for which to be grateful." This was comfirgn an individual
who was suffering from constant, debilitating pain!

Towards the end of his life, when walking to ¥eshivah minyan was
too difficult, a small select group of people wopltvide a minyan for
Shabbos in Rav Pam's home. After Mussaf, Rav Pantdvpoiblicly thank
the baal korei, Torah reader, the baalei tefiliatd all the attendees for
taking part in the minyan. This was despite the tfaat everyone who had
come felt privileged just to be there and to hdnedpportunity to observe
him in close proximity. He did not just preach @tate; he lived it with
every fiber of his being.

Then Rachel and Leah replied and said to himyétiee then still a share
and an inheritance in our father's house?" (31:14)

The Midrash makes a frightening statement whielsgnts a powerful
lesson. Chazal say that since Rachel spoke be&ale, Ishe was punished
by preceding her in death. This is mind-bogglingt&l/ Yoel Kleinerman,
zl, writes that anybody who reads this should skutliht we are talking
about Rachel Imeinu, who was willing to forgo mage to Yaakov Avinu,
the man for whom she had so patiently waited, deionot to embarrass
her older sister. When Rachel saw that her sisteildibe humiliated, she
proceeded to give her the simanim, predetermirggtssivhich she had
arranged with Yaakov. She even stayed in the rawirtalked, so that
Leah would not be forced to reveal her true idgnffachel knew that if
Leah were to marry Yaakov, she might be competiadarry Eisav.
Certainly, Leah "owed" her to some extent.

After the marriage, we find that the Torah refest to Rachel, then to
Leah because, to quote Rashi, "Rachel was thé@bayis, principle
woman of the household." (Bereishis 31:4) She Wwasole reason that
Yaakov was willing to enter into a matrimonial t&aship with the wicked
Lavan. This fact is undisputed - even by Leah'ss@/e find later that
Boaz and his Beis Din, court, who were descendafnitehudah, Leah's

illustrious ancestors through the spectrum of theisonal vision. It is like
taking a toy telescope to analyze the surfaceefrthon. It is impossible to
perceive the nuances accurately utilizing this omedi

Then Lavan went and returned to his place...Yaakent on his way,
and the angels of G-d encountered him.

The Meshech Chochmah takes note of the wordd, (laavan) returned
to his place." All of those years with the rightedtaakov had no influence
on him. As soon as Yaakov left, Lavan said his thbg," and that
signified the end of their relationship. Yaakov Awiwent his way, and he
met up with the Malachei Elokim, Heavenly angelse Tighteous strive to
go higher and higher, to reach closer to Hasheniewte evil continue on
their downward spiral of iniquity. Nonetheless, theestion still remains:
How can someone be in the proximity of an indivichfay aakov Avinu's
caliber and remain unmoved, uninspired and uninfted?

I think the answer lay in Lavan's name, a hamaec¢haracterizes the type
of evil that he represents. Horav Sholom Schwadthmotes that we refer
to various reshaim, wicked people, through diffesgpellations. For
example, Chazal refer to Eisav as ha'rashsa, ttiesdiiLot is called a baal
taavah, one who is obsessed with lust. He wasimigreyil, but his primary
description is as a baal taavah. Chazal call Lava#rami. Chazal give
him this name because Rimah es anshei mekomo,ieted the people
of his community." Lavan was a swindler; hence, Zaheefer to him as
Lavan ha'ramai, which is a play on the word Arami.

Rav Schwadron asks an insightful question: Ifdrais a ramai because he
deceived others, why is he called arami? He shoeiletferred to as Lavan
ha'Ramai. This teaches us that while a swindleatshathers; his greatest
victim is none other than himself. It is true thavan cheated others. He
was a charlatan that bilked and gouged peoplehleutne whom he
succeeded in deceiving the most was himself.

This is the story of ramai. He is a new straiewf. In fact, he sees no evil
and speaks no evil. He is able to rationalize emefgrious deed that he
commits. He can even transform a heinous trandgresgo a mitzvah!
Thus, Lavan could be with Yaakov for years andi@atn anything from
him. Why? Because, in his own eyes, he was peHiechelieved that he
had nothing to learn. He probably thought he ctedah Yaakov a few
things. The Mesillas Yesharim writes that the yelm@a, evil inclination,
brings a person to commit two errors. First, heseauhe individual to lose
the ability to discern between good and bad. THwitual no longer
recognizes evil for what it is. Second, the yelmma infuses within him a
feeling that he is actually performing a mitzvadther than an aveirah, sin.

Lavan was such a swindler that he no longerzezalihat he had been
deceiving. He had mastered the art of deceptiothatche completely
fooled himself into believing that what he was dpimas proper, even
meritorious. This is why he had taanos, complaagsjnst Yaakov. The
chief scoundrel, who had written the book on déoepsuspected his
righteous son-in-law of cheating him! Lavan wasad@n in by his own
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swindling that he no longer trusted anyone but Blm$hat constituted his
first and biggest mistake.

Va'ani Tefillah Mizmor I'sodah - A Song of THiegiving

The Shalah HaKadosh, zl, writes that we recitentir L'Sodah daily
because each of us experiences a miracle on ebdaily. We simply do not
realize this. Thus, Chazal arranged it to be dastiodaily prayers. We
express a similar thought in the Modim prayer céif@8bneh Esrai, when
we say: Al nisecha sheb'chol yom imanu, "And fou¥miracles which are
with us every day." The Kaf HaChaim adds that pinés/er has been placed
at the commencement of the Pesukei D'Zimra in dtdgra person
remember that he is a constant beneficiary of Hashkvor. This
acknowledgement motivates him to daven properlgrdvby word - with
joy, enthusiasm and feeling.

Horav Shlomo Zalman Auerbach, zl, cites the StarcAruch, which
states that we should recite this prayer with @ t@hazal teach us that all
shiros, songs of praise, will become null in thequefollowing the advent
of Moshiach Tzidkeinu - except for Mizmor L'Soddthanksgiving will
never cease. Rav Shlomo Zalman wonders why we tiulffih this
halachah. This is especially true in those congi@wmin which singing
during davening is commonplace. Why not includeptaser of
thanksgiving?

This tefillah is not recited on Shabbos duegailusion to the Korban
Todah. Mizmor L'Sodah contains forty words coineigivith the forty
challos/breads that accompanied the Korban Toda&hdid/not offer the
Korban Todah on Shabbos. Likewise, we do not rétigeprayer.

In loving memory of our husband, father arahgifather on his
yahrtzeit Elchanan ben Perach z"| niftar 11 Ki€i@59 Esther Kurant
Mordechai & Jenny Kurant Aliza & Avrohom Wrona dfai & Avrohom
Yitzchok Weinberger Dovid & Chavi Kurant Yossi Kunt
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your local book seller or directly from Rabbi Seftsum.

He can be contacted at 216-321-5838 ext. 16% tmbat 216-321-0588

Discounts are available for bulk orders or Chim@uv organizations.
Peninim mailing list

Rabbi Berel Wein <rbwein@torah.org>
Parshas Vayeitzei 5768
Rashi points out for us in the beginning of tlveek’s parsha (really at
the conclusion of last week’s parsha) that Yaakoppsed at the study
house of Shem and Ever for fourteen years onipfst firom Eisav to his
uncle’s house in Aram. This seems to be a straiogewer at first glance.

How will the instruction that he received in $ehool established by
Shem and Ever contribute to his survival and sucaethe house of
Lavan, the master conniver and duplicitous charadibe question is
phrased in a more current if blunter fashion inTaémud itself — of what
value are the Torah students to society at large?

To meet Lavan, Yaakov apparently needs to tradlifferent forms of
legal, commercial and worldly pursuits. Studyingdfois all well and fine,
but how does it prepare one for the real worlda Tiestion is heard today
in thousands of Jewish households and is a mostyere. Our world
today is one of Lavan compounded.

Where does Torah study and Torah knowledgetéitanr milieu, into
solving our problems and difficulties, in facingvdo our enemies? Yet, we
find that on the whole Yaakov was quite successftie house of Lavan.
He acquires his wives there and his children are bod raised there. He
waxes wealthy in spite of all of Lavan’s effortscteeat him out of his just
payments and wages. What courses of study didkkeatad master in the
school of Shem and Ever that enabled him to scesa®

I have always felt that the answer lies in untdérding the place and goals
of a Torah education in one’s life. Most peopl@essally those who view
it from the outside looking in, think that Torahuedtion is purely a matter

of material covered, of knowledge of facts, of wstinding complex and
difficult Talmudical concepts and statements. urhrit is all that but it is
much more.

A proper Torah education, a study course at¢ched of Shem and Ever,
is meant to impart life-long values and a worldwia which to fit the
events of one’s life in a proper and moral fash@ne has to learn how to
deal effectively with Lavan but one has to be \@ytious not to become
Lavan in the process.

Self-defense and protection of one’s own interisspart of the Torah
value system. But pleasantness, sensitivity, faitBod’s justice and
promises, and a willingness to tolerate and accodatiecothers (even
unpleasant others) are also a part of the valuersysf the Torah.

Yaakov enters the school of Shem and Ever torbltke Torah value
system that will allow him to survive Lavan and tmfall spiritually and
become Lavan in the form of Yaakov. One of the ndd@Btult tasks that
faces Jewish society today is to remain a kingdbpriests and a holy
people even when struggling with Lavan, Yishmael Bisav for our very
existence. Our schools have to teach Torah vahesat be satisfied
merely with knowledge, grades and test scores.

Shabat shalom.

Rabbi Berel Wein Rabbi Berel Weinp@right &copy 2007 by
Rabbi Berel Wein and Torah.org
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