S® terminated when the ‘daylight’ will come in thatchatological era of the
messiah.” “Bayom Hahu - Hashem Echod U’'shmo Eche®h that day
will G-d be recognized as One.

To: parsha@parsha.net We are still engaged! The best ones do not utatetas. We are told taht
From: cshulman@gmail.com Rabbi Yehuda Hanasi under the Roman dominationnwdrehe went to
see, to appeal to the governors of Rome, alwaydiestuthis sedra to
INTERNET PARSHA SHEET prepare for the confrontation. “It will be resolvédit very late. Those
ONVAYISHLACH -5767 confrontations of the early patriarchs were temporaThis is
metaphysical.”

: ol . |
In our 12th cycle. To receive this parsha sheetodutp://www.parsha.net and click What is the struggle actually about? It is istruggle! He (Esau) was

Subscribe or send a blank e-mail to subscribe@aarsh Please also copy me at convinced _that he couldn't destroy Ja_cob. But V@Sau S0 OPPOSEd? We
cshulman@gmail.com A complete archive of previssses is now available at ~ Must consider how the Torah describes the birtiEs#u. It gives us an

http://mww.parsha.net It is also fully searchable insight to the great portrayal of these two peo@deob and Esau. It is not
merely a descriptive picture because Torah is nmtcerned with
objectiveal descriptions. Rather Torah tells udipent facts about these

This week's Internet Parsha Sheet is sponsored by: individuals who will be the forerunners of the vetsl great forces. “The
first one came ruddy, completed and covered with dr& his name was
Allen Klein tradefin@terra.com.twf Sdo Paulo, Brazil called Esau. The other was smooth! Whey they grevone was a hunter -

- the other a dweller in tents.”
To sponsor an issue (proceeds to Tzedaka) estailman@gmail.com The Torah describes their professions. The wotdinfon” is not
necessarily red but could be blonde. Although, duld appear that Esau
actually was red. What does it mean that he cachand hairy? What does

http://613.org/rav/ravnotes2.html it have to do with Esau? Normally, at the age ofwlith the advent of
Rav Soloveitchik ZT'L Notes puberty, hair appears and an individual's statusngks from minor to
(Volume 3) major. Here Esau was already grown up - a majbirthit. Here, he looked

Notice These are unapproved unedited notes [of?Rof classes given by like a mature person although just recently boacob looked like a child.
Rav Soloveitchik. ..However we offer this to therlddhat maybe someone Therefore, the word Esev (Esau) is synonymous thigh Hebrew word
can get some use out of these notes. A membee dathily has looked at Oso - already complete. What are we told abouthJat©hchezes B'aykav
the notes and said that look like the real thi(lgav Soloveitchik did NOT Aysov” - He was a child holding onto his motherfsan. Esau was mature

write these notes.) [Thanks to David Isaac foingythese notes] - completed. Esaus’ attitude was, “I am boss; ne can tell me what to
Lecture delivered by Rabbi Soloveitchik on Saayrnight, December 8, do!” Psychologically, he was ready to play the mHrthe protector. Esau

1979 was an adult physically and mentally. Jacob wadita.cTherefore, he
“Vayishlach” (Esau) is described as “red” - the image of antadul

Tonight, we shall concern ourselves with a few fmwis of the sedra. We Because of this difference, history records thaiting of the ways. Also,
read today of the confrontation between Jacob asaliEOf course, we the struggle in the night is the difference of {pevsonalities, later reflected
have read of many confrontations, larger, stroragkr more cruel ones.in the confrontation. What is the modern philosoplfiall of this? What
There was the confrontation of Noah and the pewftés generation at the should a mother or father decalre on the day tfi®¥hat should the child
flood, of Abraham and those who opposed him. Thems the be? Itis incumbent upon parents to see tahtd éhéducated. | believe the
confrontation of Yitzchak and Abimelech. Alwaysiiis tension. Also, we child should be “Esev” - Oso - complete. He shdmdan adult, should
ahd the earlier confrontation of Jacob and Esagefreral, the story of the know and be capable of doing things. Basically,aris born to do things
patriarchs is tension and confrontation. Some toenhake peace -- othersbut he should do it well. When a child is born, thtler’s prayer should be,
made it as hard as possible. “the child should do things and do them well.” Modeman wants

However, that which we read this morning, thefamrtations between expertise -- good performance. Whatever you dofewiea your work -- Do
Jacob and Esau -- also Jacob and Shechem is uaigldifferent in one it well.
regard -- that of regarding the final end or digms of the struggle. The Evil as they were, the Nazis did things well iratt they produced fliers
answer to this struggle we find in the last linetadlay’'s haftorah from who were expert. Their mistake was taht they ursfienated America,
Ovadyohu. “V'olu Moshyim” - (And the saviours shaime up on Mount believing that it could not produce just as wdllisl the philosophy of
Zion to judge the Mount of Esau: And the kingdoralkbe the L-rd’s). We Communism and Socialism. It is not only the ecomothieory but the
find it also in the liturgy of Rosh Hashonah. Itliee confrontation which theory of expertise. One should be very good oratatl. This applies to
will be terminated on one given day! medicine, physics -- all fields.

All the negotiations of Abraham and the rest weraporary. They met; it This is the basic philosophy of “Esev” - “Ossi8kill can be learned
was resolved. Crisis and crisis came and was deftiemporary! Here it is through the brain or through primitive means. Therds that for instance
Jacob versus Esau. When will it stop? When th rae&shge will come. we say that so called inferior nations cannot dpeskiliful undertakings. It
There is something else which | could quote to suphis. It is almost an was said that Egypt would not be able to operatgi&nt dam because it is
eternal problem. Whether it is to be described ishilg or spiritually it will an inferior nation. But it is an error. For thoug¥en primitive, one learns
be a permanent confrontation. to operate and to overcome. Also, success can dshed by scientific

It is strange that Jacob is ready to meet Esawnéxt morning. Esau islearning. This is the class of the scientist. Irs§ta, for instance, we have
ready to fight. Why was it necessary that the nigifore a “mysterious the superior and the inferior citizens. In Rustig great scientists may
figure” engaged Jacob in a struggle which lastedigit -- until day came. receive as much recompense as the great politensstiives because the
G-d wanted to teach Jacob a lesson: “Tomorrow mgrgou will emerge government is overawed by the “Osso”.
victorious as a gentleman. There will be no tracardmosity. But don’'t What is Jacob’ role? A lot of what Esau develoezkrtainly beneficial to
make a mistake; there will be plenty of confromtasi with strange and us. We have, for example, the Mishna on Yom Kipegarding the views
mysterious people during the long night of diasparad it will be of doctors as afffecting the status of a fasting.Jéa person is ill or weak
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and a Jewish physician declares that the individaal safely fast while a permission. James Rothschild got a disturbed caih fDeGaulle who
gentile doctor rules that it will be injurious, weust accept the ruling of theasked, “What is a good Frenchman? -- One who liweBrance and is
gentile over the Jewish doctor. It is possible ttret Jewish doctor is buried in France. Now | see he was not a good Freaa!”
influenced by religion while overlooking the safif/the individual. When Without the Birkas Avrohom not a single personuldowant to expose
Yitcha discovered the fact that he ha dblessedviteeg one, he declaredhimself to the dangers of Eretz. From the viewpofitOsso” - a complete
immediately, “V'gam Boruch Yiyhe” (May be definitebe blessed.) “Yes, man, Esau was great, but from the viewpoint of &rlAvrohom, he
let him have the power of ‘Osso’ too!” He could kaejected and refuted couldn’t understand. You have to have the abiitjsten.
the brochos at once.
Our confrontation originally was Christian againkew, not Muslim
against Jew. The whole history of the Jewish-Muslimfrontation is Eretz  Vayishlach 5767From: Rabbi Kalman Packouz
Yisroel. Otherwise, there would be no confrontatidime only way to [newsletterserver@aish.com] Sent: Sunday, Decef®e2006 10:31 AM
defeat them is with the “M’tal Hashamayim” the Isiegs intended for Subject: Shabbat Shalom - Vayishlach
Esau. In order to exist, we need the same expetiisesame science, the http://www.aish.com/torahportion/shalomweekly/\sach_5767.asp
same weaposn. So why did Yitzchak want to givel itvay to Esau? He
suddenly realized it and changed his mind. (Natea previous lecture on ... Dvar Torah based on
the subject, the Rav pointed out that Rivka's doesjity led Yitchak to Growth Through Torah
realize that a Jew can be successful not onlyarsgiiritual world but in the by Rabbi Zelig Pliskin
physical world too. Previously, Yitzchak felt théfolam Habah' is for When Jacob was wrestling with Esau’s angel, Ttoeah tells us: “And
Esau’s seed. Rivka felt taht the Jew should beessfal in both realms.) Jacob asked ... ‘Please tell me your name.” Andthe angel) replied,
However, to Jacob he also gave the Birchas Avrohtte. you have ‘Why do you ask me my name? And he blessed him gthgel blessed
something which Esau doesn't, it is Birchas Avrohdithout this you Jacob) there.”
will be no different than Esau. He (Esau) can nesemept the Birkas Jacob fought with the spiritual being which sthe personification of
Avrohom.” Esau, which was also the personification of théieelination (the yetzer
Be strong, be decisive, be also a hunter but méwget th Birkas hara -- the desire to follow after your desirebeathan to do what is right).
Avrohom for the major principle of these blessisgté listen to Ethical When Jacob was victorious, he asked the beingdarame, but was told,
Norms, which you may not understand. To be ablertderstand and “Why do you ask me my name?” This reply might appgede a refusal to
advise people, you must have Avrohom’s principfesu must listen to the give a truthful answer. However, Rabbi Yehuda L@&Hlasman explained
“masoreh” (traditional teachings) of those who cdvafore you. How does that this was actually the name of the evil indliva “Don’t ask!”
the child learn? By listening! The “masoreh” oftfeiEmunah’ is listening  The desires of this world draw a person likmagnet. The best way to
to the principles of Avrohom. overcome one's negative impulses is to be awarkoef illusory these
Had Jacob only recieved the “M’tal Hashamayimd arot Abraham'’s pleasures actually are. As soon as you take a ldokevith your intellect at
blessings then he would ahve remained in Choroh Wwitban. Let us worldly desires you will see how empty and meargsglthey are. “Don’t
consider; he came to Choron completely bankruptraade his fortune in ask!” As soon as you start asking questions tdfgkire reality of the yetzer
the manner of Esau “Ossu” (complete). There he nmgléortune. Why hara, you will find that there is nothing there.isTis analogous to seeing a
did he leave and go back to Eretz? Let’s factrity @n idiot leaves a land shadow and thinking that something is actuallygh@s soon as you light a
where he is making a fortune. What was the magmpetichat compelled candle, you realize that what you saw was only llasion. Use your
him back to Eretz. After all, he had opulence, eghprestige and society.intellect to see the emptiness of negative desinesyou will be free from
Emmigration from a land is associated with a criisre, there was no their pull. (Ohr Yohail, vol. 2, p. 35)
crisis! G-d told him to “go back” to his land besathe had a commitment. ... Create warmth and help build a better world..onst A Special Occasion!
“Vayifga Bamokom” - and he chanced upon the plé¢ehis place where Dedicate an edition of the Shabbat Shalom Fax.#1850389241) Click to Donate
the Akedah occured and where the Temple was touiie be felt a g’lfgagt_’at jg%lzmmﬁo'den P?ftgef ilt'OOOADer?iES_ﬁﬁngPﬁtﬁ)g\ 5t5285h2 ISUPP301fgeOF
: H iR’ H « ” ren er ! ..oena to: IS e abbal alom
tmh:?gﬂfepﬂgmggg'iiut\'/ﬁ]:t"guﬂg damfny,') Lﬁﬂnggeiin;gﬁohrz Coﬁlt | Sheridan Avenue Miami Beach, FL 33140-3946 USA pyfight Rabbi Kalman
: ) ! ’ . - Packouz 2006 ...To modify your email accountngeayour e-mail address, or to
not move further. He had a feeling of compulsiodiayifga Bamokom - jnsupscribe: Go to
Vayolen Shom” - There he stopped. Why should hp?ste Just because http://www.aish.com/lists/email_selectpage.asp?emstiulman@cahill.com  or:
my father was offered here as a sacrifice? Theore@sthat Jacob had ahttp://www.aish.com/lists/  If you have any quesfioor suggestions, email to:
sensitivity for Kedusha - holiness. tellus@aish.com. Aish.com is the most completénenlewish resource. We hope
For example, Abraaham entered at the Golan Heifgbin the north and YU enjoy receiving this personalized newslett&ish.com One Western Wall Plaza
kept on traveling southwards. He was a shepherdrenblest part for cattle 257 Bsi);zmggo‘]oegfalem 91141 lIsrael Tel - 972&8566 Fax - 972-2-
. L - - ish.com
is the north where the vegetation is most copi¥es he went south! Why?
What pulled him? Rashi says, “because Yerushaléyim the south.” It

was the same instinct as what pulls the bird tostneth in the winter. . v
From: ravfrand- torah. behalfRabbi Y her Frand
There is the instinct which physically draws thelo the place of sunlight [ryfrrgrr:j (ée;\érr;? Orc;\]/vner@ oran.org on beha | vissocher Fran

and Warmth_. This is the instinct of Abraham Whioiagged“him to the Sent: Wednesday, December 06, 2006 11:28 PM T @torah.org
south. He dlscoverer:i’ thg reason, however, Whertdmmlr_n, Take your Subject: Rabbi Frand on Parshas VaYishlach

son to the mountal_n. This is the Birkas Avrohorhe'l:le;w is Ion_esome for “RavFrand” List - Rabbi Frand on Parshas Va¥Yishl

Kedusha. What brings the Jews there now? Is it@oansecurity? What

pulls the Jew? What pulls the bird and what pubiedaham? The will of g0 70| ose

G-d. This week’s parsha contains the famous battled® Yaakov Avinu and

. Lontr(]e n as_k, F:N hat is it ;[hst makgz the gegd \é\larg_cl)dgc\)mlf_rztz_? \'/:Vhat Is Eisav's Guardian Angel (Saro shel Eisav). Eisavisgél requests that
It? ere is the story of Baron Edmund Rothschi I€d IN France v aakov release him “because the dawn had come”efiBés 32:27].

durin_glthehwardof i.r&dzpendenc? ang Wssdburieilj li'rsgla:]ter, when it WaSkChazaI elaborate on this request: “| am an Angdl faom the day | was
possible they decided to transfer the body to Isiad they came to as created, my turn to recite Shirah [Song] in Heawever came until today.”
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Rav Chaim Soloveitchik explained this as followsn Angel is not that he is destined to have. That would leave mtersiRachel at best
allowed to say Shirah in Heaven until it fulfilks i‘tachlis” — the purpose providing one tribe, less than even the handmaitiénghis time, Rachel
for which it was created. When an Angel fulfills ftachlis,” the Angel can was pregnant with a girl who would have been Dinaah worried about
approach the Aimighty and say “I have done thatctvhiwas sent to do” the embarrassment of her sister and prayed tohatcatmiraculous switch
and at that point, the Angel is allowed to say &hir take place and that the female child become hetthenmale child become

Our Sages equate the “Saro shel Eisav” with @tars with the Yetzer her sister’s.

HaRa [evil inclination] and with the Malach HaMav@sngel of Death].  This is what happened. The babies were miraclylmvgtched. Rachel
Why, then, did he only fuffill his purpose of crieat NOW? Rav Chaim became pregnant with Yosef and Leah became pregvitmDinah. This
explains that he fulfilled his “tachlis” NOW becaube was defeated byis the intent of the expression “and afterwardgefahe made this
Yaakov Avinu NOW. calculation) she gave birth to a daughter andd#ler Dinah (based on the

The “tachlis” of the Evil Inclination, contrarg what we would think, is ‘Din’ she made upon herself)”
not to trip us up. The opposite is so — its “t&hf to present temptation The Kedushas Levi uses this Midrash to explainatiribution of Dinah
before us, but allow us to strengthen ourselvesriter to overcome that as “the daughter of Leah” in our parsha. Dinah waly born through
temptation. Leah’s intervention -- her pleading with the Almtiglon behalf of her

The victory - the fulfillment of the “Yetzer HaR in the Master Plan sister.
occurs when the “Yetzer HaRa" is defeated. He resmchis spiritual The Shemen HaTov takes the premise of the Kedusta — the great
completion when he fails. Thus in this epic batéween Yaakov Avinu self-sacrifice of Leah on behalf of her sister d &mrns it into a question:
and the Saro shel Eisav, the Angel — upon havieg-ocan tell Yaakov Why, in fact, is there not greater recognition irhaZal for this
“Now is my time to say ‘Shirah’ — precisely becayse were able to beat magnanimous act of Leah? Why do we not find mogiaxmention of

me.” the tremendous merit of Leah for this heroic actclassical Rabbinic
teachings?
Sensitivity Goreres (Leads to More) Sensitivity The Shemen HaTov answers that the reason thi¢ dos not accrue

The parsha contains the pasuk [verse] “Now Dirathe daughter of directly to Leah is because it is really Rachelerin That which influenced
Leah, whom she had borne to Yaakov — went out ¢k lover the Leah to do this was an incident that happened yesnigr. If there was
daughters of the land.” [Bereshis 34:1] This is ofi¢ghe more disturbing anyone who was really very sensitive about heersisembarrassment, it
incidents in the tumultuous life of Yaakov Avinuotd the fact that his was Rachel.
own daughter was violated and the subsequent catiifins of this incident Rachel was supposed to marry Yaakov. Lavan peddra big switch.
are indeed troubling. One daughter was supposed to marry Yaakov andtliee daughter was

Chazal wonder why Dinah is called “the daughfdreah”. They ask “Is supposed to marry Eisav. Rachel — in order to shee sister
she then only the daughter of Leah, not the daugtit¥aakov?” This is embarrassment — risked the possibility of beconttiegwife of the wicked
analogous to a father coming home after one of dhigdren has Eisav!
misbehaved. His wife tells him, “You will never gsewhat YOUR son did Years later, this great act of self-sacrificeRachel’s part inspired Leah,
today!” The traditional answer to such a statemfils he then MY son, to repay the favor, and in a sense, give up a sieveem for the sake of her
but not YOUR son?” sister not feeling that she contributed less tdfiiere Klal Yisrael than the

Chazal explain that Dinah’s lineage is tracetieéo mother based on thehand-maidens. Relatively speaking, Leah’s sacréffoewed less sensitivity
fact that “she went out,” since Leah also had ®hif “going out,” asis and was only a result of Rachel's initial sacrific@onsequently, the
written “And Leah went out to meet him” [Bereshif:B6]. This is a Shemen HaTov states, the Rabbis do not make the santion of it as
difficult teaching. In past years, we have expldittes but for some reasonthey do with Rachel's sacrifice. The primary mehierefore accrues to
Chazal are faulting Leah’s behavior in that incidend refering to Dinah Rachel.
as “one who goes out, the daughter of one who gaEs The lesson is one in sensitivity. | will relateother incident — not with

When Leah “went out,” she went out for the bésteasons, to greet herBiblical personalities but with a contemporary —ondiso had the sensitivity
husband. One of the Tribes was conceived that naght result of that to protect his fellow man from embarrassment.
encounter. Therefore, this is a difficult Chazaltalerstand. How can they There were two Ba'alei Keriah [Torah readershishul. For the sake of
fault Leah? Chazal explain that this was a minttertsoming in Leah. anonymity we will call them Reuven and Shimon. Thegd on alternate
However in the next generation (Dinah) this “chseacblemish” weeks. It was Reuvain’s week to read. However, rigia? night Reuvain
manifested itself in a greater form. came into shul and told the Gabbai “I am hoargmninot lein tomorrow.

Notwithstanding this teaching of Chazal, the Kaths Levi has a Please ask Shimon to pinch hit for me this Shabdwe Gabbai went to
different approach to the expression “And Dinahgider of Leah went Shimon and relayed Reuvain’s message. Shimon lsaié tvould be no
out”. [It was the life’s mission of Rav Levi Yitzek of Berditchev, author problem, he would prepare during the long Fridaghhand be ready to lein
of the Kedushas Levi, to be “melamed zechus” (8ptlitual justification) the next morning.
for Klal Yisrael.] The next morning when they took out the SefeafidReuvain went up to

The Kedushas Levi writes that Dinah is calledfglater of Leah” becauselein! However, he was obviously hoarse and at titea# the first aliyah he
her whole existence was due solely to an act dfiL#hat does that mean?announced loudly, “I can't go any further. My voisehoarse. Let Shimon
The pasuk states in Parshas Vayetzei “And afteisvain@ gave birth to alein.” Shimon approached the bimah and took overTiarah reading from
daughter and she called her name Dinah.” [Ber&hil] that point forward.

Rashi quotes a famous Gemara: “Our Rabbis exulaghe is called After services, the Gabbai approached Reuvain askkd for an
Dinah because Leah made a judgment (Din) abouelfi€fi§ this one is a explanation. “I don’t understand. What was the wehatt over here? We
male, my sister Rachel will not even be like onehaf maidservants. Shediscussed this last night. Everything was a dored. 8&hy did you start
prayed over her fetus and it was transformed irfeoveale.” [Berachos 60a] reading this morning and make a whole act as g thas something

Leah was pregnant again after already havingans. Indeed, she wassudden?”
pregnant, according to this Gemara, with Yosef. &fede a simple Reuvain explained that he was concerned thatiheat give Shimon
calculation: “I already have six sons. Each of lfeadmaidens have twoenough time to prepare properly. He was afraid $téthon would have to
sons. If | have a seventh son, Yaakov will alrehdye 11 of the 12 sonslein on short notice and since he was not progedpared, he might make

3



many mistakes and embarrass himself. “Many peoplédwnot remember their true value and beauty, they can rid thenesetf the desire to speak
that this was not Shimon’s week to lein. They wothlthk that he was lashon hara.

making mistakes because he is not a good Ba'allKdrevanted to make The importance and power of spending time alond &acing the
clear to everyone that it was really my week arat Bhimon was pinch- particular challenges of your own personal essénamne of the most

hitting for me on short notice.” important, yet ignored, parts of Avodas Hashem Kgaa\vinu knew that
May we all learn to apply the sensitivity demaoatgd by our Biblical he was at a crossroads in his life. He knew thrabtecow was going to be a
heroes and heroines to our own lives as did tleguiar Jew.” day that would make or break his destiny and thestiy of Am Yisrael

forever. Yaakov knew that he must spend the nigially alone,
Transcribed by David Twersky; Seattle, WA DavidAdreky@aol.com challenging himself with more excruciating honestgn ever before, and
Technical Assistance by Dovid Hoffman; Baltimore, DM ensuring that he had grown as much as possibleahdearched as much
dhoffman@torah.org These divrei Torah were adapted from the hashka&s he could search. VaYivaser Yaakov LeVado -ealsith his heart, with
portion of Rabbi Yissocher Frand’'s Commuter Chaahu3apes on the weekly his thoughts and ultimately with Hashem. It wadydpecause of the
portion: Tape # 527, Matzeivah Questions. Anmingour Annual Pre Chanukah courage Yaakov expressed and the truth Yaakovhsargthis night of

Sale! All Rabbi Frand's tapes discounted for a timitime: * Tapes $4.00 eachy, .. :
(save $3.00) * Selected CDs $7.00 each (save $3.80)Tape/CD sets 20% off belhn_g Le\tlf?dOE that tf;]e ;Nhas_z?(cheh t? victory O\;eﬂkizro SheLI,YE Sal\(/ andto
Sale Begins Rosh Chodesh Kislev November 22, 2@@d6eads December 6, 2006.2ChiEVE the Emes that ne IS known 1or, as we &ag Emes aaKov.

http://www.yadyechiel.orgTapes or a complete catalogue can be orderedtiem May we all, on our own levels, have the courage &now how to
Yad Yechiel Institute, PO Box 511, Owings Mills M[1117-0511. Call (410) 358- challenge ourselves and face our true selves ier dodachieve and xpress
0416 or e-mail tapes@yadyechiel.org or visit hitiv.yadyechiel.org/ for further our own personal Emes in our Avodas Hashem. Last updated:
information. RavFrand, Copyright © 2006 by Rabbésticher Frand and Torah.org02/25/99 Comments: lehmann@ymail.yu.edu Copyrightlf99 Yeshiva
Torah.org: The Judaism Site  http://www.torah.omgfoject Genesis, Inc. University

learn@torah.org 122 Slade Avenue, Suite 250 (400-1350 Baltimore, MD
21208

http://www.chiefrabbi.org/

http://www.yu.edu/riets/torah/enayim/archivestives.htm [From 1999] ~ Covenant & Conversation
Enayim L'Torah Vayishlach Thoughts on the Weekly Parsha from

; ; Sir Jonathan Sacks
Ea-g;)? E?:::gnTgﬁem?g; Chief Rabbi of the United Hebrew Congregations tbé British
In this week's parshah, we find a mysteriousgglel between Yaakov COmmonwealth
and an Ish, identified by most meforshim as an kofgsorts. Only after L-T0M 2 years ago - currently 5765]
Yaakov's struggle with this mysterious being doesrherit the name hiP#/www.chiefrabbi.org/tt-index.html
Yisrael and become the Av destined to establisteBYiisrael. Vaylshlach _ ,
Upon closer analysis, the mystery of the epidmetgins even before the Jacob's Destiny, Israel's Name o _
enigmatic Ish appears. It begins with the unexpectenusual and It is the moment the Jewish people acquiredataen Nothing could have

seemingly inexplicable reality of Yaakov being tigtalone, as the Torah been more unexpected or mysterious. Jacob is aboutet the bro_the_r he
states VaYivaser Yaakov Levado. According to Rashd other Nad notseen for 22 years - Esau, the man who iz \owed to kill him.
meforshim, Yaakov's being alone on that fatefulréng was apparently Alone and afraid at the dead of night, he is assduby an unnamed
an accident. Rashi explains that Yaakov returnecséme small vesselsSranger. They wrestle. Time passes. Dawn is dbdweak: o
that he had forgotten. Ramban, however, is ofdpinion that Yaakov, in 1 hen the man said, “Let me go, for it is daybreaBut Jacob replied, *I
fact, had planned to be alone that night. On tbesis/VaYa’aver Es Asher Will not let you go until you bless me.” The masked him, "What is your
Lo, Ramban explains that Yaakov commanded otherdring his "@me?’ “Jacob” he answered. Then the man sdili'name will no
possessions across the Nachal but had remainetlfion the other side; I019er be Jacob, but Israel, because you havegitdigiith G-d and with
he had neither crossed nor planned to cross iffatt Mpparently, Yaakoy Men and have overcome.” So the people Israel adjity name, surely the
had orchestrated events so that he would in factltne that night. In Strangest and most haunting in all the religioyeeince of mankind.
analyzing why Yaakov felt it necessary to be ajgrezhaps we must look Religion, faith, spirituality - these words corguup many ideas and
at the spiritual growth one can gain from beiranal In the @Ssociations: peace, serenity, inwardness, merifatialm, acceptance,
halachos of tzara'as, the Torah quarantines affiictindividuals, badad Pliss- Often faith has been conceived as an alieenzeality, a *haven in a
yeshev. Chazal explain that the obligation ofinsjitalone outside the camph€artless world,” an escape from the strife andlicorf everyday life.
as part of the process of kaparah and taharafiti;ig demand. Tzaaras | 1€ IS much to be said for this idea. But itas Judaism. _
comes as a punishment for lashon hara, a sin wiiiddes people. Judaism is not an escape from the world but ayagegment with the

Similarly, the malshin must be separated fromfailsw man. Perhaps WOld- It is not “the opium of the people,” as Kavlarx once called
there is another explanation for the malshin'datim. At the core of r_ellglon. It does not an_aesthetlse us t_o the pantsapparent |njust|(_:es of
lashon harah, the desire to speak ill of onetmfs, is the insecurity andiiie- It does not reconcile us to suffering. It asis to play our part in the
inadequacy one feels about oneself. If a persshatem with himself and MOSt daunting undertaking ever asked by G-d of mahko construct
feels his own self worth, he would not be movedspeak ill others. relationships, communities, and ultimately a sgci¢hat will become
Conversely, when one feels inadequate, an eatpg@h ultimately not "omes for the Divine presence. And that means imgswith G-d and

satisfying) way of covering his inner feelings amt facing his personal With men and refusing to give up or despair. _ o
reality and challenges is to put down othersalrt,foeople who are not in WWrestling with G-d: that is what Moses and thepprets did. They said, in

touch with their own inner beauty and goodness wseally overly effect: G-d, your demands are great but we humaybare small. We try,
concerned with the lives and opinions of others are most apt to speakPUt often we fail. We make mistakes. We have momehtveakness. You

lashon hara are right: we have much to feel bad about in otesli But we are your

Accordingly, the Torah prescribes that a malsffiould withdraw from Children. You made us. You chose us. So forgiveAms! G-d forgives.
society as a type of spiritual therapy. One camlésg being alone how to Judalsm is a religion of repentance and confesbionit is not a religion of
face there own inner challenges and inner selveg8ying in touch with guilt.
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Wrestling with men: since the days of Abrahambéoa Jew is to be antime when the mazikin, spiritual demons, prevatieTroad presents its own set of
iconoclast. We challenge the idols of the age, exwtthe idols, Whatever‘?""hngmsf-fOne who PUtSI' hirfnﬁelffintclaha gangerouatkitlzj has %nly him?f';“’ b'ﬁ”f‘e
: ; ; e - ; if he suffers as a result of his foolhardy decisigaakov endangered himself for
the e_lge. Stor?etlmes_ It _Teagt :{vrfest'l&r;g n’llth lt(_io!aﬁqperstltlon, ;?[?ganls_trt?, some little jugs that probably were not worth verych. Was it worth it? Was it the
magic, _as rology, Pr'_m' Ive beliets. A other Imlhsmeans yvres 'ng_W' correct thing to do? Apparently, if Yaakov didittwas the proper action to take -
secularism, materialism, consumerism. There wenedj in the Middle pytwhy?
Ages, when Europe was largely illiterate and Jelwseapractised universal The Arizal explains that Yaakov viewed his matepossessions as gifts from
education. There were others - the twentieth cgnfor example - when Hashem. When one receives a gift from the King ioigk, he makes certain not to
Jews became the targets of Fascism and Communigstems that lose it. We view our possessions as something Weerepurchased, earned or

worshipped power and desecrated the dignity oirttligidual. Judaism is a deserved. We look at all the parties involved ial#img us to acquire our material
religion of protest - the counter-voice in the cersation of m.ankind possessions - but we never think about the trueeaf all that income. From where
9 p - - cel : did it actually come? The righteous understand thatl begins and ends with

Jacob is not Abraham or Isaac. Abraham symbolisé#h as love. ashem, the Source of all income. Therefore, teyeta deep and abiding respect
Abraham loved G-d so much he was wiling to leaigelénd, home and for their possessions, regardless of their monetatye. It is not what it is, but,
father's house to follow him to an unknown land.lb\eed people so much rather, from Whom it comes.
that he treated passing strangers as if they wegels (the irony is: they Probably the greatest gift that we receive froasiem is the gift of life. We have
were angels. Often people become what we see theffreat people like become so complacent with life that we fail to griee its Source. | recently read a
enemies and they become enemies. Treat them adsfind they becomeStory about Horav Yaakov Kaminetzky, zI, that usderes this idea. His devotion

. . A . to Klal Yisrael , to the Klal, general communityjchthe prat, individual Jew, was
friends). Abraham dies “at a good age, old andsfeedi” A life of love is legendary. As a man of ninety years old, he wasicdy entitled to take it easy, to

serene. Abraham was serene. have some “down” time for himself, but he was rwttway. He would tell his
Isaac is faith as fear, reverence, awe. He wa<liild who was nearly Rebbetzin never to leave the phone off the hooken eduring meals. “Picture the
sacrificed. He remains the most shadowy of theigwahrs. His life was frustration,” he would say, “of a person who cdilsds the line busy, and calls again
simple, his manner quiet, his demeanour undemdistr®ften we find - only to find the line still busy. Can you imagihis frustration? Besides, my feeling
him doing exactly what his father did. His is faith tradition, reverence for'S that Hashem has granted me these extra yearsgisfor me to use for others.

SC - - . How can | squander my time for my personal comfort?
the past, continuity. Isaac was a bridge betweenggmerations. Simple, The Sanzer Rav, zI, would record in a notebo@yesingle moment that he did not

self-contained, pure: that is Isaac. devote to Torah or mitzvos. One year, prior to Y&ippur, he tallied up the
But Jacob is faith as struggle. Often his lifersed to be a matter ofminutes, and it totaled three hours. He then wapthiree hours, asking Hashem for

escaping one danger into another. He flees fronvénigieful brother only Divine forgiveness. Time is short; time is preciotisie is a gift. It is not to be

to find himself at the mercy of deceptive Laban. éseapes from LabanWwasted. ) ] ]

only to encounter Esau marching to meet him witbree of four hundred Horav Meir zI, m’Premishlan would give everythiagvay to the poor. He once

. . remarked, “Every day | thank the Almighty that lreyimoney is not a mitzvah. If it
men. He emerges from that meeting unscathed, orifg plunged into the were, | do not believe | could sleep a single nighdwing that | have the means,

drama O_f the conflict between Jos_eph and h's_ ml which caused him e there are those less fortunate than | who goieg hungry.” When one
great grief. Alone among the patriarchs, he diesxite. Jacob wrestles, asrecognizes that he has been granted a gift, hesigito the purpose of that gift.

his descendants - the children of Israel - contitmuerestle with a world

that never seems to grant us peace. And a man wrestled with him (Yaakov) until the bced dawn. When he (the angel)

Yet Jacob never gives up and is never defeatedisHhe man whose perceived that he could not overcome him, he strihek socket of his hip; so
greatest religious experiences occur when he igakt night, and far from Yaakov's hip-socket was dislocated...the sun roséiifor...and he was limping on

. - : his hip. (32:25,26,32)
home. Jacob wrestles with the angel of destinyianer conflict and says, ' vaakov's Avinu's handicap did not last very longle was struck at alos

“I will not let you go until you bless me.” Thatli®w he rescues hope fromnha'shachar, daybreak, and was healed by the zerlsiahemesh, rising sun. This
catastrophe - as Jews have always done. Theirddarights have always implies that Eisav's guardian angel did not hawe gbwer to overwhelm Yaakov
been preludes to their most creative dawns. during a time that was either clearly night or digalay. It was only during this

Zis schver zu sein a Yid, they used to say. Htsd to be a Jew.” In somesSmall window of opportunity between alos ha’shadadt netz hachamah, daybreak
ways, it still is. It is not easy to face our feamsd wrestle with them, to sunrise, that he was able to achieve a mea$stecess. What does this teach us?

! . . Horav Eliyahu Schlessinger, Shlita, explains th@nhetically. Night and day
rerSI_ng to let go u,m'l we have turned them "_meWEd strength an_d represent clarity. Whether it is clear day or daight, it is unambiguous. These two
blessing. But speaking personally, | would haveoiiother way. Judaism is concepts reflect Klal Yisrael's spiritual conditiovhen it is strong, conclusive and
not faith as illusion, seeing the world throughertisted lenses as wefree of doubt. Under such conditions, there is nestjon concerning Klal Yisrael's
would wish it to be. It is faith as relentless hstyeseeing evil as evil andability to withstand challenge and triumph over ewdity. This idea applies equally
fighting it in the name of life, and good, and GThat is our vocation. It to the individual. When a Pirson’s beliefs are mal, anfd hiSr:mfal PIOSthe ar?d

; g ) ; perspective are not vague, he can overcome the it confront him. As long as he
remains a privilege to carry Jacob’s destiny, ksamme. is rooted solidly in his Torah- study and ethicafranor, he will triumph through
every encounter with the forces of Eisav.

o ) ) It is only when he is philosophically on shakygnd, when his emunah, belief in
From: peninim-bounces@shemayisrael.com on betfatthema Yisrael Torah pashem, is unclear, that his situation is compéseadtwilight zone, which is neither
Network [shemalist@shemayisrael.com] Sent: Wedneddecember 06, 2006 2:07 gark nor light. It is not night, but it is also npét day. This is symbolized by the

PM To: Peninim Parsha period between daybreak and sunrise. It is no lodgek, but it is not yet fully light.
Peninim on the_ Torah ] During this period of obscurity, Eisav can gradpathold in us, squeeze himself in,
by Rabbi A. Leib Scheinbaum and even, at times, succeed in swaying us.

Parshas Vayishlach Eisav's angel is the yetzer hora, evil inclinafisho knows that it is during these

. times in which we are unsure of ourselves and @liefs that he must launch his
But he got up that night... and crossed the ford abok... Yaakov was left alone gpjiritual offensive against us. This is our weakipand he will make the most of it.
and a man wrestled with him. (32:23,24) Chazatftass that Yaakov Avinu had oyr moment of indetermination, our lack of clarityhis window of opportunity. He
forgotten some pachim ketanim, small pitchers, rtarned to retrieve them. Theyis syre to seize the moment. The Gaon, zI, m'Miferprets this idea into the pasuk
derive from our Patriarch’s action that “to thehtigous, their money is more dear tQn Bereishis 4:7, “L’pesach chatas roveitz.” “Sests at the door.” A pesach is an
them than their bogies." They earn every pennygeliily and honestly, _thus opening, a doorway. When man prepares the opewingn he opens the door, he
everything they own is very dear to them. Is tha¢a@son to endanger one's life? Injiows the sin to enter. When there is doubt, éates an access for the yetzer hora.
fact, Chazal in Pirkei Avos 3:5, admonish us to &eof the night and to refrain chayanh said to the serpent, “Of the fruit of tieetr. You shall not eat of it nor touch
from going out alone. “If a person is awake at highr travels on the road j; |est you die.” (ibid.3:3) By saying “lest youeq! she was implying that death was
alone...then he can blame himself if anything bacbbap to him.” The night is a gnly a possibility. She was unsure. This allowesigérpent to penetrate the doorway
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that she created. Had she said, “You will sured;"diith clarity and certainty, the Interestingly, when Shechem asked for Dinah'slhahe is referred to by the Torah
serpent would not have had a chance. as “the daughter of Yaakov.” She had a name. Wishésnot referred to by her

This is the lesson of the gid ha'nashe, the sitiew moved out of place. Anything name? The Avnei Nezer, father of the Shem MiShmexgdlains that he was not
that is not in its place or in its proper perspecis in danger of falling prey to the merely interested in satisfying his physical desite wanted Dinah because she was
winds of change. When we are firmly rooted in oeritage and strongly committed “Yaakov's daughter”! He wanted to be a part of Yadk unique world. In truth,
to transmitting the legacy to the next generatimthing can stand in our way. this is implied by the name “Shechem,” which me&egment” or “portion.” He

sought a portion of Yaakov's family. He did not wéinah simply as a wife, but

Yaakov was left alone and a man wrestled with. hinhen he perceived that healso to share in his future father-in-law’s distion. This attitude is in contradiction
could not overcome him, he struck the socket ohis . Therefore, the Bnei Yisrael to the general position which one who seeks to @arte Judaism must maintain. A
are not to eat the displaced sinew on the hip $o(¥2:25,26, 33) ger tzedek, righteous convert, should feel privittgo be a part of Klal Yisrael.

Yaakov Avinu's encounter with the guardian angfeEisav is an experience thatShechem, however, felt that Klal Yisrael owed homsthing!
remains eternalized in the annals of Jewish histdrijere is more to this Every word in the Hebrew language describes #seree of its subject. Thus, the
confrontation than meets the eye. The Zohar Hakasiags that this encounter tookword shechem aptly describes the individual who mased Shechem. It was not a
place on the night of Tisha B’Av. When the angelcgeded in striking the socket ofcoincidence that he and the city’s inhabitantsdiireShechem. They all personified
Yaakov's hip, it became a portent for the Jewistionathat Tisha B’Av would the meaning of shechem - segment, portion. Eaciopevanted his own portion in
remain a day on which Eisav and his minions ofweailild have the ability to prevail life. They all sought individuality, significanceé personal distinction. Being a part
over us. The angel did not affect Yaakov, sincquiekly healed from the mishap. It of a larger entity, of a community, of an orgarimat was not for them. Shechem
affected, however, the future generations of thérid?ah, an idea which is was a place that infused its inhabitants with &rfgef importance and worthiness.
symbolized by the yerech, hip. The character trait signified by Shechem is abfisedged sword. One can apply it

Children are referred to as yotzei yerech, thtgeo go out from the hip.” positively, saying that bishvili nivra ha’'olam, &tworld was created for me.” He can
Therefore, Tisha B’Av became a night when the fexeevil have prevailed againstperform one mitzvah and have the privilege of tigpihe scales of merit in his favor
us. It was the night that the meraglim, spies,rnetd and disparaged Eretz Yisrael. lin order to save an entire world. Having a feebiigelf-worth and self-confidence is
was the night that Klal Yisrael overreacted and twlep no justifiable reason. extremely important in one’s quest for Torah digiion.

Hashem declared, “You cried needlessly; | will giyeu a reason to cry for On the other hand, if one misapplies this chaeraeait, it can lead to his downfall.
generations.” Tisha B'’Av commemorates that fatefight with its own set of He becomes so obsessed with furthering “himsel§ goals and objectives, that his
tragedies: the destruction of the two Batei MikdasH a number of other calamitiesprinciples and his position on everything revolveumd himself. He becomes so self-
that have taken their toll on our People. In otherds, it is not that the Ninth of Av oriented that he will not permit anything to staimdthe way of his personal
became a day that denotes negativity and tragecyube of what has historically achievement. He becomes so arrogant that peopletys@nd even G-d may not
occurred on that day. Rather, there are “good” dawk“not such good” days - daysdispute him. Such a person refuses to acceptisnitjcso that he can never be
which for some reason have been rendered as datyaréh not fortuitous for Jews. corrected. He is perfect in his own eyes.

Horav Zvi Hirsch Broide, zl, explains that time, iasvas originally created, stands In other words, the middah of “shechem” is sotinethve all need in varied dosages
still. We travel through time, and there are “sfatistops during the calendar yearin order to succeed in life. Like all therapeutivites, however, too much can be
which are designated by Hashem and maintain thee sattributes and spiritual destructive. To succeed one must be driven. He rbasable to triumph over
context as that date held in the original calemdareation. Thus, Shabbos has beeohallenge and adversity, to stand up for what He\®s. In order to complete a
imbued with the exact forces that prevailed in dmnigginal Shabbos Bereishis of project of significance, one must feel good aboutsklf, or else the project is
Creation. Pesach has the same forces that are iertdegeulah, liberation. Adar has doomed from its inception. The flip side is obviotersonal empowerment and
the qualities inherent in simchah, joy. Av is a thoduring which misfortune has independence can lead to arrogance. Self-suffigieamed inflexibility are the
had its reign. The Ninth of Av is a day that frohre tcreation of time has beenprecursors of haughtiness. The shechem charaeieh#s to be carefully blended
designated for trouble and calamity. We have omlgéruse our history to perceiveinto the human persona, so that it does not ovezptive individual, undermining his
this reality. potential for success.

It is due to this that Eisav's angel chose thifortuitous night to challenge Yaakov. This is why Klal Yisrael began their assault aetg Yisrael through the city of
He knew that the forces of evil and impurity haveager power on this night. Shechem. Until that time, they had been livinghie wilderness, the descendants of
Indeed, the Chasam Sofer posits that Hashem enthidederaglim to return to their slaves- certainly not what we would consider theessary attributes for conquering
camp three days earlier than planned. He did nat tt&m to be on the road duringa land. This was probably the greatest enterphisethey ever encountered. It would
the Ninth of Av, because of that day’'s negativitly.would be too much of a demand an incredible amount of self-assurance ewe @ overcome the awesome
challenge for them. Regrettably, despite retureiady, they nonetheless fell into theand daunting task that confronted them. They receflieir boost of energy and self
trap of Tisha B’Av, memorializing it forever as aydof even greater calamity. confidence in Shechem. It launched their mindset energized their drive to

Interestingly, the Zohar HaKodesh says that gaimTisha B’Av is tantamount to conquer, to succeed, to triumph for Hashem.
eating the gid ha'nashe. Furthermore, the Sifrdili&dah say that the three hundred There is a caveat that must be observed in Shrecheo much indulgence in the
and sixty-five prohibitive mitzvos each correspdadne day of the yearly calendar,character trait of shechem can lead to self refiaand arrogance. The Avos
and the mitzvah of gid ha'nashe coincides with fieth day of Av! Apparently, attempted to ameliorate this fear, to prevent ghmgnto the trap of shechem.
there are times in the Jewish calendar that angtimos, and there are times that aréAvraham and Yaakov, who were paragons of humility self-effacement, sought to
not. This awareness gives us all the more reasaskoowledge and appreciate theemper the shechem effect on future generatiorer Visitation to Shechem ensured

good fortune that Hashem provides for us. that the positive aspects of Shechem could be gegplohen necessary, and a proper
perspective on life and success could still beémeth Through the established rule of
Yaakov arrived intact at the city of Shechem. 183 Maaseh Avos siman labanim, they transmitted thibtylbo their descendants, so

The first place of significance that Yaakov Avimisited upon returning to Eretz that they could receive the proper inspiration frtns place without losing the
Yisrael was Shechem. The Ramban applies the rudfriMaaseh Avos siman balance between self-confidence and arrogance.
I’'banim, “all that occurred to the forefathers ipartent of what will happen to their Shechem was a holy place with incredible poténtat, it was a place that has
descendants on a general, national level.” Ind8edchem was the first place thabeen recorded in the annals of Jewish history a®bdisaster and strife. It is not the
Klal Yisrael conquered upon entering the land. Aama Avinu also first approachedplace that is inherently bad. Shechem can bringtmibest in a person, but if not
Shechem when he entered Eretz Yisrael. On the degyythat Klal Yisrael entered checked and tempered properly, it can lead to patsdisaster. The sale of Yosef
the land, they went to Har Gerizim and Har Eivdijcl are situated in the Shechenresulted from the brothers’ refusal to submit ®Ieadership. The monarchy of Klal
district. Something about this place must have edus/raham, Yaakov and Klal Yisrael was split due to Yerovam's arrogance, leisisal to accept the Davidic
Yisrael to commence their relationship with Eretgrsel at this specific location. monarchy and the authority of the Bais HamikdasdtecBem empowered them. It
The Shem MiShmuel gives us a deeper understandinthe meaning and also set them up for destruction. Is that not theysof life? The greatest good can
significance of the place called Shechem. When Waakrived in Shechem, he suddenly, with too much indulgence, become destrict
experienced an unfortunate incident in which higgleer, Dinah, was violated by ... Sponsored In Memory Of Rabbi Louis Engelbergniftar 8 Kislev 5758 Mrs.
Shechem ben Chamor, who was the area’s ruler. Aitebeastly act, he asked forHannah Engelberg z”| niftara 3 Teves 5742 t.ntz.b.
Dinah’s hand in marriage. The condition that Yaak®ons demanded, in order to Etzmon and Abigail Rozen and Family
grant permission for this union, was that all thenmin the city circumcise Peninim mailing list Peninim@shemayisrael.com maiirshemayisrael.com
themselves. Shechem agreed, and the rest is history /mailman/listinfo/ peninim_shemayisrael.com




he resides, does not need a Kinyan, for there greater Kinyan than this [transfer
From: Michael Rosenthal [webmaster@koltorah.@ejit: Friday, November 03, effectuated by the civil law]. Therefore, sinciayan is not necessary, the legatees
2006 11:28 AM To: Kol Torah Subject: Kol Torah Pshrat Lech Lecha Yerushahl[of the secular will] are Halachically entitled tioe property left to them in the will
and Dina DeMalchuta Dina - Part 1 of 1 KOL TORAHSAident Publication of the and not the Halachic heirs. And this is a sigaific basis for the practice [of
Torah Academy of Bergen County Parshat Lech LecBaCheshvan 5767 observant Jews] in this country [the United Statieskly on these types of [secular]
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Critigue of Rav Moshe’s Opinion ruling mettiwimuch opposition. Dayan
Yerushah and Dina DeMalchuta Dina — Aryeh Leib Grossnass of The London Beth Din wrotih@ough critique of Rav
by Rabbi Chaim Jachter Feinstein’s ruling (Teshuvot Lev Aryeh 2:57). Taathorities who concur with
(assisted by Martin M. Shenkman, Esq.) Dayan Grossnass include Rav Zalman Nechemia Ggldb@chumin 4:342-344),

Introduction  In the past issue, we discussede of the basic Halachot regardingRav Feivel Cohen (Kuntress Midor LeDor), Rav Ezrasii8 (Dinei Mammanot
inheritance. We noted that if there are sons, kg do not inherit and that wives3:208-213), Rav Hershel Schachter (presented éctark to rabbinical students at
do not inherit their hushands’ estate. Today, hewehusbands usually wish toYeshiva University) and Rav Mordechai Willig (pensd communication).
leave their estate to their wives and parents taisiequeath their daughters with ar-urthermore, several classical commentaries disagite Rav Moshe, including the
equal share in the Yerushah. How can this be aulisited without violating the Chatam Sofer (Teshuvot Chatam Sofer, Choshen Mishpanber 142), Rav
Halacha? One cannot simply stipulate that he whistsvife and/or daughters to Yaakov Ettlinger (Teshuvot Binyan Tzion Hechadashamber 24), and Rav
inherit. The Halacha regards this as an invaligukition (Bava Batra 8:5). Chaim Ozer Grodzinski (Teshuvot Achiezer 3:34)! cdhtthese authorities reject the
Although the opinion of Rabi Yehuda that Kol Te@tiebeMamon Kayam (Bava conclusion of Rav Moshe and would not sanctionuse of a secular will without
Metzia 94a and Shulchan Aruch Even HaEzer 38:5yetamy stipulations are (if supplements, such as the Shtar Chatzi Zachar thdtendiscussed in later issues.
structured properly) valid even if they contradicrah law, is accepted, stipulations Dayan Grossnass cites a passage from the Gemenau(@ 25b) that seems to
made in contradiction to the Torah rules of Yertstinheritance) are invalid. The clearly disprove Rav Moshe’s contention. The Genteaches that when there is a
Rambam (Hilchot Nachalot 6:1) explains that thesPafBemidbar 27:11) describesconflict between an individual's directive and Gedlirective, God's directive
the rules of inheritance as “Chukat Mishpat’, ardecf judgment, meaning that itprevails. For example, if one declares that whdinsaborn animal will be born it
applies in all circumstances and cannot be ovesridyy a stipulation. Thus, weWill be a Korban Olah, Hashem'’s directive thataimémal be designated as a Bechor
are left in a quandary- how can a person distribigeestate to non-Halachic heirsat birth prevails over this individual's desirentiiarly, Dayan Grossnass argues, if
such as a wife and daughter without violating Hadeét In this issue, we will discussone stipulates that at death one’s assets beloagnion-Halachic heir, Hashem’s
whether the principle of Dina DeMalchuta Dina, thalachic obligation to follow directive that at death the assets belong to tHadH& heir prevails. Rav Hershel
the law of the land in which we reside (as codifiedhe Shulchan Aruch ChoshenSchachter remarked that he finds this proof pdetity convincing. Dayan I.
Mishpat 369), can be invoked to solve this problem. Grunfeld of the London Beth Din presents (The Jewiaw of Inheritance 81-82)

Dina DeMalchuta Dina: A Ruling of the Rashba The Gemara in a variety of another disproof of Rav Moshe Feinstein’s theoHe cites the following passage
contexts presents the rule of Dina DeMalchuta Didaich obligates us to follow from Sefer HaChinuch (Mitzvah 400):  Hashem headhat the right of the heir to
civil laws such as paying taxes and traffic lawswdver, the rule of Dina the hereditary estate is inexorably tied to thatestind as soon as the individual who
DeMalchuta Dina does not apply, generally speakingyerushah. This point is transmits the inheritance dies, the right to tHeefitance immediately rests on his
best illustrated by a frequently quoted responstinie Rashba (6:254). Theheir. The relationship of the person who transthiésinheritance to the heir is such
Rashba addressed an interesting case. Reuven'shgiotreal names) daughter,as if the bodies of the two persons were gluedtiegeand what emanates from one
Leah, married Shimon and gave birth to a daugt8éortly afterward, Leah and herimmediately reaches the other. Hence, Chazal téwthif an individual states that
daughter both died. Reuven subsequently claimaskcon the law of the land, thatmy son shall not inherit me or my daughter shdieiit me in a case where there is a
he had the right to the large dowry he had givemhLeShimon, on the other handson, or if the testator makes any similar stipofatvhich contradicts the Jewish law
claimed he had the right to the dowry based orHilecha that the husband is theof inheritance, these stipulations are entirelyalidz One cannot uproot the word of
primary inheritor of his wife. The Rashba, respogdsharply, stated that the Hashem, Who ordained that the Halachic heir inhtie one who transmits the
Halacha prevails over Dina DeMalchuta Dina in #iisation. He writes that Dina inheritance. As explained by the Sefer HaCtfinas soon as a person dies, his
DeMalchuta Dina applies only to external mattershsas taxes and the functioningHalachic heirs automatically possess title to tthefitance without any interruption.
of the country, not to internal matters betweensleithe Rashba ruled that if JewsFrom a Halachic perspective, this appears to pdectivil authorities from making
would embrace the civil laws of the countries irichithey reside to resolve internal gift on behalf of the deceased. Since, immelgtiatiethe time of death, an estate
monetary disputes, it would lead to complete aban@mt of Talmudic civil law. belongs to the Halachic heirs, a Kinyan cannotrizeted on behalf of the deceased,
“In that case,” argues the Rashba, “what would ivecof the holy books of the as the estate no longer belongs to him. Therefore,cannot empower anyone (not
Mishnah and the Talmud? G-d forbid, such a thingtnmever happen in Israel, lesttven a governmental authority) to distribute hisperty in contradiction to Halacha.
the Torah wrap itself in the sackcloth of mourriing. If an individual signs a secular will (without affective Halachic supplement), he is

Rav Moshe Feinstein’s Ruling This responsahef Rashba is accepted agffectively directing the civil authorities to imgperly take assets from his Halachic
normative Halacha and is cited by the Beit Yoseir(Thoshen Mishpat 26 s.v. heirs.

Katav HaRashba) and the Rama (369:11). Accordirfgiga DeMalchuta Dina Conclusion  One causes a violation of Haldthe does not take steps to insure
does not override the Halachot governing Yerushfbne does not take affirmative that his estate is distributed properly. Thuspadiag to all authorities, one who
measures to assure that his estate is distribntedriformity with the Torah’s order does not have a valid secular will causes a vimtatif Halacha because the laws of
of inheritance, his heirs as defined by civil lawl Wave violated Halacha. If one intestacy (state statutes which govern how assétbevdistributed if one does not
dies intestate (without a will), the civil authé# will distribute his estate in have a valid will) almost always contradict the dlus directives for distribution of
accordance with the state laws of intestacy, whichost invariably differ from the an inheritance. Furthermore, most Poskim rule shraply drafting and executing a
laws of the Torah (as noted by Rav Feivel Cohefiintress Midor LeDor, pp.7-8). Will in accordance with civil law does not avoidstiproblem. Thus, it is proper for

By not taking the necessary measures, one wilse&amnoney to be taken from hisevery Jew to have a secular will and, accordinghest Halachic authorities, take
Halachic heirs and given to those who are not Hitadly entitled to the estate. Theadditional steps.  Indeed, Rav Feivel Cohertevto me that one is obligated to
Halacha views this as theft (see Rav Akiva EigeMC26:1). It is clear from the draft a will (and a supplementary document as vadl giscuss in a future issue). He
Rashba that if one dies intestate, Halacha, nidtlaiv, must control the distribution explains that one who fails to do so violates trehibition of Lifnei Iveir Lo Titein
of his assets. Rav Moshe Feinstein, however, arieshuvot Igrot Moshe, Even Michshol (the prohibition to facilitate violationf cHalacha) even though the
HaEzer 1:104) that a will drafted in compliancehngtvil law is Halachically valid prohibition will occur after his death. Indeed,\Réitzchak Elchanan Spektor (in a
and that the heirs as set forth in the will are guitty of theft even if they do not responsum printed in Teshuvot Mateh Levi 13) rties one must take affirmative
inherit according to the Halacha. Rav Moshe witties since a will deals with a gift action to ensure that one’s heirs abide by the ¢ialagoverning inheritance. He
(bequest) to be made after the death of the testateould seem that such a gift isnotes that Tosafot (Bava Metzia 30b s.v. Afkerahkh that one must take proactive
not valid in the eyes of Jewish Law. This is heseathere is no recognition understeps to ensure that others do not violate theilgitim of theft. = Moreover, Rav
Jewish Law of a Kinyan (transfer of title) afteratte (Gittin 13a), because the assefteivel Cohen wrote to me that one should write laoghsiderably before the age of
involved no longer belongs to the testator. Upeatd, Halachic heirs inherit fifty, even though the Chaim UBerachah LeMishm&fealom (in his discussion of
immediately. Nevertheless, according to the lawthef land, one may transfer Tzavaah) writes that the age of fifty is the ageewlbne should write a will. Rav
property after death even though it no longer hgsoio the testator. Rav MosheCohen bases his ruling on the Gemara (Shabbat 1h&a)tates that one should
states: It appears, according to my humbleiopj a [secular] will of this kind, consider and plan for the possibility that one ridie the next day. Rav Cohen
which will definitely be put into effect by the diauthorities of the country in which notes (Kuntress Midor LeDor p.6) the vital impotarfor parents of young children
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to write a will to name appropriate guardians feeitt children in case of death orwho require six hours, there are two possible exilans: A) Swallowing meat
incapacity (R"L). Interestingly, the Chaim UBehah LeMishmeret Shalom brings out a fatty residue which remains in thealifor a while, perhaps for as long
records that Rav Shlomo Kluger (a great authoripouiived in the nineteenth as six hours (this is Rashi's explanation for R%¥glai, and although he doesn’t
century) wrote a will at age fifty and lived to tlage of eighty six (which was mention six hours, it would explain this opinion®) Six hours allows time for the
relatively rare in the pre-modern world). IndeRdy Ezra Basri writes (in his Sefermeat between the teeth to decay (this is Rambappoach). There may be some
HaTzavaot p.5) that one need not be concernedyior AaRa or “bad Mazal” as a practical differences between the two opinions. (ehgwing on food for a child and
result of writing a will. He writes that, on thertrary, if one’s intentions are to spitting it out — in such a a case, the first emption wouldn't apply because you
“increase peace in the world”, it “brings one Mé&zal In the next issue, we will didn't swallow the food), but Shulchan Aruch (89:appears to employ both
(IY"H and B”N) discuss the impact of Mitzvah LeKaya Divrei HaMeit, the opinions together.
obligation to carry out the wishes of the deceaasda possible means to bequeathThe Rulings of Shulchan Aruch and Rama
assets to non-Halachic heirs in a way that doesialatte Halacha. As mentioned, Shulchan Aruch says we wait 6 haunle Rama quotes the other
Editor-in-Chief: Josh Markovic Executive EditoAvi Wollman Publication opinion that just bentching, removing the tabled dning kinuach and hadachah is
Managers: Gavriel Metzger, Yitzchak Richmond Puiitig Managers: Shmuel sufficient. But Rama then says that the accepistbm is to wait one hour, and the
Reece, Dov Rossman Publication Editors: Gilad Barawi Gartenberg, Avi question is where this custom developed, since nbtiee Rishonim mentioned hold
Levinson Business Manager: Jesse Nowlin Webmabt@hael Rosenthal Staff: this way.
Tzvi Atkin, Josh Rubin, Doniel Sherman, Chaim Strmaan, Chaim Strauss, In the Darchei Moshe (89:#1), the Rama himsdérseto Hagahos Shaarei Dura
Ephraim Tauber, Dani Yaros, Tzvi Zuckier Facultgvisor: Rabbi Chaim Jachter (76:2) that reports many made up their own compserto wait an hour after eating
To request mail, fax, or email subscriptions, ospgonsor an issue, please contact useat, and even though we don't have a source forsgiecific length of time, we
at: Kol Torah c/o Torah Academy of Bergen Coun60Q Queen Anne Road can't protest since Tosafos ruled even more lelyiemtd permitted it immediately.
Teaneck, NJ 07666 Phone: (201) 837-7696 Fax: (2@B)7-9027 Darchei Moshe also cites Issur V'Heter Aroch (48;4) who mentions this minhag
koltorah@koltorah.ordhttp://www.koltorah.org This publication contains Torah as well (and assumes it was true for chicken akaseheat).
matter and should be treated accordingly. (Ftimggfor the email version of this Some attempt to provide precedents for this cussuch as the Vilna Gaon (Beur
week’s issue has been done by The Webmaster.) HaGra 89:6) who cites a Zohar (Parshas Mishpatia) & person should wait one
hour between milk and meat. Others, such as T@2)8assume that it was a
custom initiated by the common people who followedafos but wished to add an
From: Halacha [halacha@yutorah.org] Sent: Thays®ecember 07, 2006 9:45additional level of precaution to it. A third appch is offered by Kresi Uplesi, who

AM Subject: Weekly Halacha Overview BY RABBI JOSHUG suggests that it is linked to the beginning of digestive period which may occur

Waiting Between Milk and Meat about an hour after eating (see Berachos 53b asf/im there). He adds that the

Guest WriterRabbi Eli Ozarowski six-hour approach also links the waiting perioddigestion, but whereas the one-

Part 1 hour approach is based on waiting until the begmrof digestion, the six-hour

Orthodox Jews all observe the rule of separatiril frim meat. But just how long approach requires waiting until the end of digestio

must one wait between eating meat and milk, and istthe source for this? The problem with this suggestion is that theradsmention of digestion being a
The Gemara relevant factor in determining how long to waitwe¢n milk and meat in any of the

The Gemara (Chullin 105a) cites R'Chisda, whassflyou eat meat, you cannotRishonim quoted above. In any case, these are sbihe explanations given to
eat cheese afterwards. However, R’Chisda doespeatfy how long this prohibition €xplain the custom of waiting one hour, and sonigiral Dutch Jews continue to
remains in effect. Mar Ukva then says that hisdatvas much stricter than he infollow this custom today (see R.Binyamin ForstThe Laws of Kashrus” p.197).
keeping this rule and waited twenty-four hours leetwmeat and cheese, but Mar Although Rama does record waiting one hour aspitevalent custom, Rama
Ukva himself only waited until the next Seudah (thea himself says it is proper to wait 6 hours, and maaparonim strongly concur,

The impression one gets from this statementas Mar Ukva's father was being including Shach (89:8), Chochmas Adam (40:13) andch HaShulchan (89:7).
extra strict, while Mar Ukva waited the amount he he felt was absolutely Nevertheless, there were some Acharonim, such ashBiaTeshuvah (89:6) who
required according to the halachah. If so, we khdacide the halachah based orieport that the custom among most people was lmafahe lenient position of the
Mar Ukva’s opinion. This leaves us with the questbf how long is the amount of Rama and wait one hour; only the “medakdekin” (eislig careful people)
time between one meal and the next? followed Rama’s opinion that it is proper to waitger, and waited six hours.

Positions of the Rishonim The Three-Hour Opinion

This point is debated by the Rishonim on this @em Rambam (Maachalos There is also one other minority opinion in tleskim that one should wait three
Asuros 9:8) says we wait the amount of time oneiadlst waits between meals, hours between meat and milk. This is first mergibby R’Yerucham (15:31:39)
which he says is about six hours. Rosh (ChullB) 8ays similarly that we must and again by Darchei Teshuvah (89:6) who does itetRtYerucham, but instead
wait the normal time between the morning meal dredevening meal. Based onCites the Mizmor L'Dovid (R.Dovid Prado) that expis that during the winter
this, the Hagahos Asheri cites Hagahos Maimonioaa@alos Assuros 9:#3 in)months in Europe, when the sun sets quite early,sthndard amount of time
who concludes that we indeed wait six hours in betwmeat and milk, since thisbetween the lunch and dinner meals was approxiyndieee hours, so even
was the amount of time between meals AccordiriRgto, the Rif (Chullin 37b in the according to the approach that we wait the actuz between meals, we should
pages of the Rif) also takes this position whesdyes we wait “shiur mai d'tzarich follow the custom in each locale, and if part & giear this was three hours, we can
Iseudah acharisi,” “the amount of time necessarwad before beginning another accept this all the time (see also Pri Chadashikcesays one can wait four hours
meal,” though others such as Raah are unsuresifighieally what the Rif meant. for the same reason, though he says it should depethe season and how long one
Many other Rishonim hold this way as well, inclugliRashba (Chullin 105a and actually waits at that time of year).

Toras HaBayis 86a in old editions; Rashba Toras dy&Balso implies that Contemporary authorities generally advise thaesmone has a family custom to
R'Chisda agreed with Mar Ukva’'s father that twefuyr hours is required, Wait less, one should follow the opinion of six &un accordance with the majority
interestingly enough), Tur, and Shulchan Aruch @fobeah 89:1; see Beis Yosefview (see R.Forst p.197). However, there may tmrdor leniency in certain
there as well concerning how Rishonim conclude ¢imat must wait the same lengthsituations.

of time between meals of chicken and milk as onelsvavait between meals of beef lliness

and milk). Pischei Teshuvah (89:3), Chochmas Adam (40:18)Aanch HaShulchan (89:7)

A number of Rishonim interpret the Gemara difféise however: Tosafos (Chullin State that when one is sick, we can be lenientesiac Asheknazim it is only a
105a s.v. Iseudasa) understands Mar Ukva to meamehwait only until you could chumra anyway, and one hour suffices, as per ttepéad custom recorded in Rama
potentially start a new meal, which just means imaituntil after bentching, (Chochmas Adam adds that you need to clean yotn teed bentch first, while
removing the food table (which was the Talmudiccica similar to “clearing off’ Aruch HaShulchan adds you need kinuach and hadachakll, though see R. Forst
tables today), and performing Kinuach and Hadac¢H#ferent forms of rinsing the Who indicates that Kinuach and Hadachah may naebessary).
mouth), but not actually waiting until the nexticiil meal of the day some six hours Already Made a Berachah on Milk
later. According to this, all you have to do isish your meal completely and then R. Forst (p.200) cites Beer Moshe (4:24) and Steémed that to avoid a
you can eat milk products. Some other Rishonine thls position as well, such asBerachah L'vatalah (blessing in vain), one canidanlittle milk if one hour has
Mordechai, Raaviah and Hagahos Maimonios (citeterBeis Yosef O.C. 173). passed. Therefore, they allow drinking a small am@f milk if one already recited

What are the reasons for each opinion? Tosaiigistrsay that all we require is a the berachah for it. R. Ovadia Yosef (YechavehsDtid1) says it might be allowed
significant “heker” or method of demonstrating pammtion between meat and milk,even before one hour has passed, the logic beatdith real shiur is over right after
and finishing the meal and starting a new one fiesli According to the Rishonim the Seudah, and waiting one hour was only a cussonfor a potential Berachah
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Lvatalah (which may be an issur Deoraisa) it shawelghermitted even if less than an There are some individuals who have théoouso wait either a half hour or an
hour has passed (though if we need Kinuach-Hadaeltabrding to Tosafos, hour after eating dairy before eating meat. Altfftothe source for the hour custom

perhaps for that reason one shouldn’t drink th&)mil may be based on the Zohar (Mishpatim 125a, citeShiach 89:17) that says one
should not eat dairy either in the same meal as oreaithin the same hour, there is
Part 2 no strong basis for the half hour custom (though ReShaul Weiss' Sefer Otzar

Last week we discussed eating dairy pradafter eating meat; this week weDivrei HaPoskim, p.170 who quotes a number of agqites to defend this custom).
deal with the reverse scenario: How long must oai¢ tw consume meat after eating
dairy? Another possible source of stringency isebaon the Maharam Rotenberg.
Kinuach, Hadachah, and Netilas Yadayim Hagahos Ashri (Chullin 8:5) and Mordechai (Chul#f7) record that Maharam
The Gemara (Chullin 105a) states that afeging dairy, one is immediately initially got upset at people who waited six hobetween dairy and meat, because
permitted to eat meat. However, the Gemara (Chdlodb-105a) does mentionthe Gemara doesn'’t require any waiting. Howeverlater changed his mind when
doing Kinuach and Hadachah in between milk and meat on one occasion he discovered cheese in his mdethbeginning to eat meat. At
There are a number of ambiguities in thésn@ra, which are discussed by the¢hat point, he decided that the fact that one Aniiothe Gemara (105a) waited an
Rishonim. First, it is not clear what exactly Helsiah entails. Rashi (105a s.v. vicentire day between meat and dairy demonstratesotieis in fact permitted to be
madeach) and Tosafos (105a s.v. ilema) both defadachah as washing out one’anore stringent than the letter of the law on tsésie.
mouth with water, while Rambam (Maachalos Asur@69:defines Hadachah as Although Maharam adopted this only as asqueal custom, it grew into a
washing one’s hands. broader custom, which Rama later codified as halachNevertheless, a major
Second, it is also unclear which scendr@Gemara is referring to. Rambandifference exists between the two opinions. Mafmea@pears to have employed this
writes that one must perform Kinuach and HadacHfih fnishing a dairy meal and stringency to all types of cheese, but Rama (barddsur V'heter 40:8) limits it to
before eating meat. R'Tam, on the other hand, dditeTosafos 104b s.v. Ohf) consumption of hard cheese, presumably both bedaudeard cheese there is a
claims that Kinuach and Hadachah are only requireen one wishes to eat dairygreater concern that pieces may get stuck in thehvend because the taste of hard
after completing a meat meal, but are not necedsargating meat after a dairy cheese is more likely to remain in the mouth (searlV'Heter 40:10 who mentions
meal. Thus, R'Tam interprets the statement ofGeenara that one need not waitboth of these explicitly). However, Rama, as opgo® Maharam, permits eating
between dairy and meat to mean that even Kinuadhdadachah are unnecessary. soft cheese immediately after meat, so long as dGhuyHadachah, and Netilas
Third, it is unclear whether one must d¢éhbiginuach and Hadachah togethefyadayim are performed (it is also noteworthy thatfa is stringent regarding eating
or whether the Gemara means that either alonecssffi Rashi (105a s.v. afchicken after hard cheese while Maharam himselflemient in this regard).
madeach) and Tosafos (105a s.v. mekaneach) cathigniloth actions are required, Hard Cheese Today
while Rashba (Toras HaBayis p.87b) opines thaeeiththese alone is sufficient. Shach (89:15) holds that cheese that hed fay 6 months generally qualifies
Finally, the Gemara does not provide thecige rationale for these actionsas hard cheese. Taz (89:4) notes that “Swiss"sehisealso included in this rule.
Meiri (Chullin 105a) posits that Kinuach removeg thieces of cheese that mightBut poskim debate the status of other cheeses peddioday, such as American
remain in the mouth or between the teeth (he doesliscuss Hadachah). Rashicheese or yellow cheese sold in Israel.
(104b s.v. blo kinuach) appears to agree when ythat Kinuach ensures that the Some poskim hold that we treat these ad baeese, since some of them do
first food, the dairy, doesn’t remain stuck inside mouth. However, Levush holdsindeed age for more than six months, and it isnoftéficult for the consumer to
that Kinuach removes the Taam, or taste, of theyd®dm one’s mouth, and determine which have and which have not. Anothasar to treat these cheese as

Hadachah rinses one’s mouth from any remainingepiec hard cheeses is because they have certain chisticteof hard cheese even when
Halachah they are aged for less than six months.
These are the rulings accepted by the 8anléruch (Yoreh Deah 89:2): This is the position taken by R.Y.S. Eligsivho even required six hours for

1.. Kinuach is defined as chewing satidds (Acharonim debate whether onenelted pizza cheese, (cited in R. Feufer’s Kitzoml&han Aruch al Basar B’chalav,
must swallow it or not- see Pischei Teshuvah (8ar&) Pri Megadim in Sifsei DaasKuntres HaBeurim p.138), R.Shmuel Vozner (citedPéminei HaMaor on Hilchos
89:12), except for dates, raw flour, and greenschwthe Gemara does not allow.Shabbos, p.427; see also Shevet HalLevi 2:Y.D. RBhlomo Zalman Auerbach
Hadachah is defined as rinsing the mouth with aagewor wine (Acharonim also (cited in Peninei HaMaor, ibid., though this mayéabeen only his personal
debate if other liquids can be used instead- seefS{89:10) and Darchei Teshuvatpractice- see Moriah 5757 “Piskei Halachos MeRawi8h Zalman Auerbach” for
(89:26)). a discussion of his position), and R.Moshe Vaya.

2.. Kinuach and Hadachah are requirextder to eat meat after eating dairy. Other poskim, including many American auities, argue that the great

3.. Kinuach and Hadachah are both redquaed Shach (89:11) holds that themajority of cheeses do not qualify as hard chesisee they have not aged for six
order does not matter, though Darchei Teshuval28ites some opinions thatmonths, nor do they fulfill the criteria of haviagstrong, lasting taste or getting stuck
argue that Kinuach should precede Hadachah. in the mouth. This more lenient approach is adbpte R.Aharon Kotler (cited in

4.. Netilas Yadayim is also required,saen from another passage earlier iKitzur Shulchan Aruch al Basar B’chalav quoted a)p®R.Moshe Stern (author of
the Gemara (Chullin 104b) requiring hand washing feeat. However, the Shut Beer Moshe, quoted in R.Binyamin Forst's RiscHalachah L’hilchos
Shulchan Aruch states, based on that Gemara, #msting is only necessary whenKashrus, p.108), and others quoted in R.Shaul \We&fer Otzar Divrei HaPoskim
there is not enough light to inspect the hands.diwiess, Shach (89:9) records afp.179).
opinion requiring hand washing irrespective of hawuch light there is. R.Avraham Gordimer reports (“The Halachb\Waiting Between Meals” in
Furthermore, Pri Megadim (Sifsei Daas 89:20) andcArHaShulchan (89:8) cite Jewish Action, Fall 2006) that the O.U. rules gently for cheese which is
the Pri Chadash (89:20) who suggests that therm isbligation to check one’s “endowed with a unique texture or lingering tastailar to the texture or taste
hands when using silverware, since we assume hbatands did not get dirty, butacquired via aging qualifies as hard cheese, régsrdf the precise aging period.”
Pri Megadim still recommends hand washing, saytiigya good idea. This includes Parmesan cheese, Swiss cheese, esidfzgfidar, among others. The

5.. There is no clear ruling on the megurpose of these actions. majority of cheeses sold in the U.S. do not qua#yhard cheese though. He also

Based on the sources cited above, it appbat one need not wait betweemotes that the O.U. is lenient for melted cheesalre it loses some of its texture
milk and meat if Kinuach, Hadachah, and Netilas af@mh are performed. and blend in the process.
According to Magen Avraham (Orach Chaim 494:6) btishnah Berurah (Orach The Weekly Halacha Overview, by Rabbi Josh Fisi@ service of YUTorah, the
Chaim 494:16), one does not even need to reciteaBiHaMazon before eatingonline source of the Torah of Yeshiva Universityet@ore halacha shiurim and
meat. However, there are a few other possiblefathat might limit the application thousands of other shiurim, by visiting www.yutaah
of these rules.

Milk

According to Meiri's opinion that Kinuacemoves pieces of dairy remaining inFrom: Yeshivat Har Etzion Office [office@etzion.dfig Sent: Wednesday,
one’s mouth, Kinuach may not be required for milics it is entirely liquid. This November 24, 2004 4:40 AM To: yhe-parsha@etzionldBybject: PARSHAGS -
approach is embraced by the Rashash (Chullin 103 bdmishneh), Darchei 08: Parashat Vayishlach By Rav Yaakov Medan
Teshuvah (89:31), R.Ovadia Yosef (Yabia Omer 6:Y7]p.and R.Binyamin Forst From: Yeshivat Har Etzion Office [mailto:office@#m.org.il] Sent: November 24,
(The Laws of Kashrus, p.208). But according tousty who holds that Kinuach 2004 To: yhe-parsha@etzion.org.il Subject: PARSHA®BS: Parashat Vayishlach
removes the taste of the dairy food, perhaps Kiniggequired for milk as well, and By Rav Yaakov Medan
Badei HaShulchan (89:50 and Beurim there) recomméuethg stringent for this YESHIVAT HAR ETZION ISRAEL KOSCHITZKY VIRTUAL BEIT MIDRASH
reason. (VBM)

The Zohar and Maharam Rotenberg PARASHAT HASHAVUA
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http://vbm-torah.org/archive/parsha65/08-65vayichlatm holiness - such a person is surely mistaken.” His disciple, Rav Yehuda Brandes

This parasha series is dedicated in memory of Michatkowitz, z"l. (in an article in Megadim 26), understood tha$ teacher's point of departure
In memory of Chana Friedman z’l (Chana Magkov u'Devorah) on her ninth was not historical truth or compatibility with thditeral meaning of the text, but
yahrzeit. rather the educational need to clear the grgatds of the nation of such serious

This shiur is dedicated in memory of Esthehr8iber Maidenbaum z’l, whosetransgressions in the eyes of the nation. | haestipned the views of both of them
love, warmth and time were dedicated to #wish community and to her friendsat length, on both technical and theoreticaligds, in the past (Megadim 26; see
and family. May the extended Schreiber-Maidenb&amily be comforted among also my book on David and Batsheva), and shallrepeat that discussion here.

the mourners of Tzion veYerushalayim. Let us return to our question. Whatever the neegllmeato seek merit for Reuven,
can we allow ourselves to depart so far from ifezal meaning of the text, which
“Anyone Who Says That Reuven Sinned...” presents such an unequivocal narrative, solaly tlee basis on the logic which
By Rav Yaakov Medan dictates that Reuven could not have sinned thusr2dwer, let us take a closer look
at what happened according to the midrashic agproAfter Rachel died, Yaakov
|. PRESENTATION OF THE PROBLEM moved his bed into Bilha's tent, or alternativeBilha's bed into his own tent.
The standard rabbinic interpretation of Res sin concerning Bilha, his Reuven, out of zeal for the honor of his mothert, deom whose tent Yaakov was
father's concubine, poses two fundamental coresti A. There are conspicuously absent, came and “upset Bilha's bdtl."is not entirely clear what

assumptions which, for reasons that are not alwkegs to us, become fundamentathis phrase means. From the Midrash, it woulrsthat he overturned her bed
to our faith, after a process of refining in yigehthroughout the generations. How[3], but it is not clear what harm Reuven causedthis act. Did Bilha fall and
far can exegesis be pulled away from the literadaning of the text on the basidnjure herself? Was she humiliated? Was Yaakowniliated, having to resort
of these assumptions? B. Does our dasiseé the great figures of our natiorpersonally to restoring the bed to its proper itre? Other commentators suggest
in a favorable light not sometimes come at tkgemse of the rules of faith andthat Reuven uprooted her bed - i.e., removedtih fihe tent. Still, this would appear
logic - which are no less important than the taerf those great people? to have caused minimal damage that couldlyed® repaired. We may
We have proceeded ahead of ourselvesslestart at the beginning. Thesummarize and say that this interpretation of Resvact does not sit well with the
Torah recounts Reuven’'s sin concerning Bilha clear and straightforward literal text, does not make clear why the act s@ serious, and does not make
language which seems difficult to interpret in amgy other than its simple sense in light of what Yaakov decreed for him & HEnd of Days. Il. THE
meaning: “Yisrael journeyed and erectéd tent beyond Migdal Eder. And CONTROVERSY SURROUNDING REUVEN'S SIN
it was, while Yisrael dwelled in that land, tiguven went and lay with Bilha, his In my view, the reason to defend Weu is exegetical rather than
father's concubine, and Yisrael heard. And the ssohYaakov were twelve...” ideological. There is a contradiction betwethe description of the sin in
(35:21-22) Nevertheless, Rabbi Shemibalr Nachmani - representingBereishit chapter 35, and Yaakov's attitudevards Reuven in his last words to
many other opinions among the Tannaim - explain “Rabbi Shemuel barhim at the end of his life: “Reuven, youe any firstborn, my might and the
Nachmani said in the name of Rabbi Yonatan:ofeywho says that Reuvenbeginning of my strength, the excellence of digrihd the excellence of power.
sinned, is mistaken, as it is written: ‘The sofis Yaakov were twelve’ - this Unstable as water, you shall not excel, for gecended to your father’s bed and
teaches that all were equally worthy. What, thernhe meaning of the versethen defiled it; he went up to my bedobsth (49:3-4) If indeed the act
teaching that he ‘lay with Bilha, his fatteconcubine? It teaches that hevas committed as described in chapter 35 and/dredid indeed lie with his
moved (upset) his father's bed, and the textrd=ghim as though he had lain withfather’'s concubine during his father’s lifetimis it possible that following such an
her. We learn [in a baraita]: Rabbi Shimben Elazar says: That righteousabomination Yaakov would have allowed Reuveretoain in his home, including
one [Reuven] was protected from committing thit, @and he did not perform thathim with the other sons and giving him an inhexi&in the land? Were the sins
act. Is it possible that his descendantsewlestined to stand upon Mount Eivathat led to the exclusion of Kayin, Cham, Yishmaell Esav more serious? We
and to declare, ‘Cursed is he who lies withfateer's wife’ - while he himself are forced into viewing the two episodes - tHatloapter 35 and that of chapter 49
did this? What, then, are we to learn from these teaching, ‘he lay with Bilha, - as contradictory and requiring some solutionazath were faced with two
his father's concubine’? He wanted to protess rbther’'s honor. He said: My possibilities: either to accept the verses in atrapt9 at face value, implying that
mother’s sister troubled my mother - shall treidservant of my mother’s sisterReuven did not commit such a terrible sin, and tovide some appropriate

than also trouble my mother? He stood up and mbeedbed... The Tannaimexplanation for the verses in chapter 35,tmytcould accept literally the verses
disagreed: ‘Unstable (pachaz) as water, you shallercel’ (Ber. 49:4) - Rabbi in chapter 35 - implying that Reuven’'s simswruly an abomination - and find
Eliezer interpreted: ['Pachaz’ is a mneumonic foiYjou were hasty, you were some explanation for Yaakov's relatively mild womdshapter 49. R. Shemuel

guilty, you did disgrace. R. Joshua interpred¢olu did overstep the law, you did bar Nachmani adopts the first approach, maintgititat Reuven did not lie with
sin, you did fornicate. R. Gamaliel interpretedouY did meditate, you did Bilha. He does this not out of a blind need tfedé or justify Reuven, but rather in
supplicate, your prayer shone forth. Said R. GahalWe still need [the order to explain Yaakov's attitude towards himte end of his life. Other
interpretation of] the Moda'i, for R. Eleazéa-Moda'i said, Reverse the wordSages, who understood the textual description bé din literally - as sexual
and interpret it: You did tremble, you did recgibur sin fled [Parhah] from you. immorality - adopt the second approach. Theglesstand Yaakov's somewhat
Raba — others state, R. Yirmiyah b. Abb#nterpreted: You did rememberforgiving attitude towards Reuven while on hisatied as reflecting the long,
the penalty of the crime, you were [grievoligick, you held aloof from profound and sincere repentance that Reuven unadkrgone: his sackcloth and
sinning.”(Shabbat 55b) Two reasons are givesufgport the claim that it is fasting throughout his life, as well as his behauiothe story of the sale of Yosef,
impossible for Reuven to have literally committéus atrocity. The first reason, as will be explained below. For these Sageg dhifference between Yaakov's
provided by R. Shemuel bar Nachmani, is that tdllyaakov's children were attitude towards Shimon and Leviin his lagbrds and his attitude towards
equally worthy” - i.e., all of them were riglous. We may question this pointReuven arises not from the discrepancy in therggwa the sin, but rather from a
on the basis of Yaakov's harsh criticism oin®n and Levi at the end of his life discrepancy in the repentance following it. Reuvecognized his sin, confessed it
- from which it would appear that these two beoth were not as worthy as theirand spent the rest of his life engaged in repeetamhile Shimon and Levi refused
brethren. Moreover, even if all of them were diyudghteous, this does not to accept their father's rebuke, and even boldisweered him back (34:31). They
necessarily prove that they all had a spotleszrde after all, most of the brothershad not undertaken any repentance for their sinuafil the day they stood before
sinned through participation in the sale of Yosef. The second reason is raised btheir father on his deathbed.

R. Shimon ben Elazar, who notes that Reuversseffelants were destined to lll. TWO DEFENSES OF REUVEN

stand together with another five tribes andlate, “Cursed is he who lies with What | have said above deviates fromaheepted understanding in Rashi and
his father’'s wife.” This claim, too, seems forceslen according to R. Shimon benin the beit midrash. Rashi, in his interpretatiof the sin (35:22), adopts the
Elazar's explanation that Reuven only upset hikefés bedclothes - he still position that Reuven did not lie with Bilha brather only upset his father’s bed. In
apparently transgressed against “Cursed is hedmghonors his father...” - which the story of the sale of Yosef, on the othanch&37:29), Rashi insists that
was also declared at Mount Eival. How, then, cahé&ltribe of Reuven have stoodReuven was not together with his brothers at the tiof the sale; he explains that
and made this declaration? Perhaps behese thivo reasons there lies a morbe was clothed in sackcloth and engaged ininfasbver his previous sin. The
fundamental perception, for which the reasons tioeed merely serve as cover.combination of these two midrashim leads tos an apparently impossible
This reason may be the very fact that it is aegible for one of Yaakov's sons -conclusion: although Reuven's sin was motivatedjdod intentions (zeal for his
the foundation stones of God's nation - to haenmitted such a heinous sinmother’s dignity), although this sin was not partarly severe and its results
This position is adopted, among others, by Reigdor Nebenzahl in his book, could even be corrected quickly and easily spde all of this, Reuven wore
“Sichot le- Sefer Bereishit”: “Anyone whthinks that Reuven, David andsackcloth and fasted for the rest of his lifeableast for many years (up until the
other great figures of Israel... are people wheceleded to such a distance fronsale of Yosef). Moreover, following this repentanwhich is unparalleled in all of
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Tanakh, Reuven'’s birthright is handed over to Yehudho is the principal guilty massacre - Reuven tries out his own leadershgppots according to the same bad
party in the sale of Yosef! This picture ftmes two different solutions to thecounsel that was given, many years later, to Alesh: he took his father's
question of the relationship between Reuven's a&id Yaakov's response. Theseoncubine. Thus Natan would describe to Davidwhg in which his kingdom
two solutions cannot be combined; they represvo opposing views. According would be lost - “I will raise evil against yowfn your own house... another man
to one, Reuven’s sin was relatively “minor” - hgsat his father's bed, but nowherewill lie with your wives before this very su (Shemuel Il 12:11), paralleling
are we told that he engaged in repentance foratttisThis represents the view of the expression used to describe how David imseeived the kingdom from
some of the greatest Tannaim and Amoraim: Renfiiel bar Nachmani in the God: “I gave you the house of your master your master's wives to your
name of R. Yonatan; R. Shimon ben Elazar and |&zaE ha-Moda'i (Shabbat bosom” (Shemuel 1l 12:8). This, it seems, is théaw@r of one who inherits
55b); Rabban Shimon ben Gamliel in the Sifri (&sshall see below); and everrulership. It is not clear whether Reugeniisdeed involved real sexual
the Targum Yerushalmi, the Ba’alei ha-Tosafot timeir commentary on the immorality, since Bilha was not his father’s wiféut rather only a concubine. It
Torah, the Chizkuni and other commentatdrhe great difference betweenseems, then, that when Rachel died and Yaakeednois bed to Bilha's tent,
Reuven’s relatively light rebuke and the heavy-leghieatment of Shimon and Levihe meant thereby to promote her not only to sthtus of his wife, like Leah, but
arose from the severity of the latter sin in costtraith the minor offense committed even to the status of the “woman of the hduReuven did not recognize
by Reuven. The second approach is adopteRl. isliezer and R. YehoshuaYaakov's “right” to do this. From his perspectiveeah was the natural candidate
(Shabbat 55b); the Sages who disagree witlh&mtShimon ben Gamliel in theto inherit Rachel's place. Through his deed Wgilha, Reuven expressed the fact
Sifri; R. Eliezer ben Yaakov in Bereishit Ralif0); the Ramban, Radak, R.that he did not recognize Yaakov's choice;wits a vehement declaration that
Yosef Bekhor Shor and other commentators. Acogrdito this view, Reuven Bilha was no more than a maidservant andumne. Reuven's lack of
committed an act of sexual immorality, lying wftis father’s concubine, but he alsorecognition of Yaakov's authority therefore lednhto commit a sin of sexual
repented. Let us now examine each approachtingtawith the second. IV. immorality. Yehuda tries out his chanceeralffiis three elders brothers fail.
REUVEN'’S SIN OF SEXUAL IMMORALITY When Yosef comes to Dotan to visit his brothetss three oldest debate his fate.
The assumption that Reuven literally cottedi an act of sexual immorality Shimon and Levi suggest that he be killed and icastthe pit (see Rashi 49:5),
led Chazal (and us) to seek some merit for hintoteclude that he repented. TheReuven proposes that he be thrown into the pite dbut a new leader arises among
idea of his repentance is based on the velgtiforgiving attitude displayed by the brothers - Yehuda - and he decides that Yeididie sold to the Yishmaelim.
Yaakov in his last hours, as opposed to hisidée towards Shimon and Levi; it This is a “punishment,” inter alia, for Yaakdvaving chosen Yosef and loved
is also based on the fact that he did not sittt@gewith his brothers at the time ofhim more than all his brothers. Yehuda's rejectid Yaakov's right to do this
the sale of Yosef. These two factors do not sseomg enough to prove that hedraws him down to the level of kidnappimgncerning which we are
underwent such a profound and sincere psoagfsepentance, of which the textcommanded: “One who kidnaps a person andheilsand he is found guilty - he
gives no hint at all. We shall therefore expariitle on this repentance, but first shall surely die.” Even before Yehudaved at this point, Yosef dreamed
let us discuss the sin itself. THE BATTLE FOR LBBRSHIP of his father, mother and brothers bowing dowfortee him. He, too, sees himself as
How could Reuven, an intelligent mamyolve himself in such foolishness, the leader of the family in place of his fath He lacks his elder brothers’
such an abomination, as tolie with his dath concubine? Could Bilha, aability to realize his leadership potential; it @@ms, for him, a dream. A dream of
generation older than Reuven, have beenh swam exceptionally beautiful leadership would not seem to represent a ctmeyYosef adds to his dreams
woman that he fell prey to his evil inclination? If we adopt this approach,some tales about his brothers that he recountss father, implying that he is better
Reuven's act has an obvious biblical parakelshalom, who lay with his thanthey. REUVEN'S PUNISHMENT
father’'s concubines as a declaration of rebelligamrast his father and a coup totake  All the brothers discussed here eikgc a punishment. Within the limited
over the kingdom (Shemuel Il 16:21-22). Adoniyabavid’'s son, also tried to scope of this shiur, | shall be able to disamdyg that of Reuven, who - as a result
follow Avshalom’'s example and to marry Avishag,ovhwas regarded by theof his act - is relieved of the birthright, whiéh given to Yosef, and of his
nation as his father's concubine. The context Reuven's story may point to aleadership, which is given to Yehuda. Ipassible that among the rights that
similar situation. Following Yaakov's engcder with Esav and his were meant to be awarded to Reuven, there wastlasportion of land that
obsequious bowing before him, one receives thedsgmn that Yaakov has lost hiseventually became the portion of Yehuda, who assusome of Reuven'’s
leadership of the family. Let us try to igiree what was going on in Yaakov'sleadership role. Moreover, it is possible that Retsw inheritance was among the
family as they returned to Eretz Yisrael aftheir exile in Lavan's home. The factors that led him into his sin, since hét feimself - located in Migdal-Eder,
head of the household, Yaakov - a mighty warribowingle-handedly removed thebetween Beit-Lechem and Chevron - as owner of phaperty and entitled to sit
great stone from the mouth of the well, who stolmh@ day and night to fend off there and decide the fate of the entire lfarat his own discretion. In the same
robbers and wild animals and to protect Lavanackis, who fought for his rights way, Shimon and Levi - regarding themselves tles conquerors of Shekhem
bravely and determinedly before Lavan and scheagadnst him - this Yaakov and its inheritors forever - schemed againgisef on “their turf,” eventually
bows seven times to the ground before his brotkser E Furthermore, he sends hideing punished by having Shekhem taken from thasdngéven to Yosef. In this
wives and sons to bow down as well, he sends gfflivestock to his brother, portion of land, Reuven - as the firstborn - waeant to inherit the resting places
promises to subject himself to Esav’'s sovetgigin Se’ir and sees him “as one of the forefathers and to see himself as ti@r to their dynasty, asitis
sees the face of God.” The Hivvites inhabiting land, knowing that the brave,customary for the firstborn to serve the fathed to continue his path. His portion
strong Yaakov is on his way - grandson of Avrahamho liberated the land from would have been located on the southern borflBinyamin - the portion in
the hand of Kedarla'omer; son of Yitzchak, tl&bborn settler; brother ofwhich the Shekhina rests -and not to its eastwass when the tribe of Reuven
Esav, commander of the “battalion of four hundreshin - must certainly have ultimately settled east of the Jordan; this areamgnt would have accorded with his
feared and revered him. But after witnessiugh fawning behavior, Shekhem - place south of the portion of the Shekhina indbsert encampment. Following
son of the prince of the land - did not hesitiat rape Yaakov's daughter, toReuven'’s sin, he lost this portion and was puskastwards to the land of Moav, the
kidnap her and bring her to his house, and theengage in negotiations. Yaakov place where Lot's daughters violated their fetheonor. Although their intention
was silent until his sons returned, acceptingut af fear of Shekhem - the - like that of Reuven, who showed disresfarchis father - was good, the stain
possibility that Dina would remain an unwiliprisoner in Shekhem'’s houseof their act remained and was not erased. REUSENEPENTANCE
forever. Yaakov's sons see (inaccurately, of sepan elderly father who has lost  From where do Chazal deduce Reuveniound process of repentance for
his strength, just as many years later ther®ldé Israel would regard Shemuel asis sin concerning his father's concubine? euwen, as we have said, wanted to
an elderly leader who had lost his strength &edefore decide that he must beinherit his father’s role in the latter's lifiete, and he expressed this insolently by
replaced In Yaakov's household, there commencésttie of inheritance - a battle lying with his father’'s concubine, thereby showihi lack of recognition of
for leadership. Shimon and Levi are the fiostry out their power to inherit the Yaakov's right to choose the woman of the houséhaB In the wake of this
role - while their father is still alive, and witht his permission. Yaakov approvesugly act, Yaakov kept Reuven at a distance, aagpears that his special fostering
by his silence, the agreement between his soths @hamor and Shekhem thabof Yosef as the firstborn who remains at his fetheide and receives the “radiance
Dina will be given to Shekhem in return for theécemcision of all the men of the of his image” (see Rashi 37:3) is acceleratech agsult of Reuven’s banishment.
city. Shimon and Levi violate the agreement wiiteir swords, regarding ShekhemReuven, then, is the principal loser as a lrestiYaakov's special relationship
and his compatriots as barbarians who raped #mhpped their sister. Therewith Yosef. If any one of the brothers has goealspn to scheme against him, it is
would be justification for regarding Shekhem aigirhen in this light, had they not Reuven. Because of Yosef, Reuven loses his bitthrly means of his special
made an agreement with Yaakov and with his sdBisimon and Levi did not relationship with Yosef, Yaakov demonstrates Idie for and closeness to Rachel
recognize the agreement to which their father dwdmitted himself - even if only even after her death, and his decision not toacepher with the living Leah.
by remaining silent - and for this reason they pitech themselves to spill the bloodBut it is Reuven who takes on the challengel taies to save Yosef from his
of an entire city. Following Shimon and Lsvdownfall - the wholesale brothers’ scheme. He does this out of resfoedhis father and in order “to
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return him to his father” (37:22). His act is ifgested not only as a desire to save sees. But this is not so! In one of the tentsyaung boy is trying to calm his
life, and not only as respect for his fathet, &iso as profound repentance for higounger brother, a crying baby, because Rackelnbther has died, and Bilha,
sin in not honoring his father, and even at theeprof relinquishing his birthright who now raises them, has left the tent for thétnigthout any notice of where she
and the status of his mother in Yaakov's house.This, to my view, is the basis foris going. Young Yosef is not asleep. Fromehtrance to his tent he watches,
the midrashim by Chazal as to Reuven’s great tapea. The precise words theyterror-stricken, as Reuven drags Bilha from et bike an attacker dragging his
choose to describe his prolonged fasting, and attaysis of Yaakov's mild victim, and he concludes what any one of uslevogonclude in a similar
attitude towards him, are claims that meracumulate along with the basicsituation. He also understands, that ghastitni what kind of life awaits a
argument presented here. V. REUVEN'S SIN IN UPBEIG HIS FATHER'S person with no mother to protect him, just ah®ihas no mistress to protect her.
BEDCLOTHES The next day, when the plot is discovered by Yaak@sef tells him what he saw
We have treated at length the view of thiceenaim who maintain that Reuvenand all about his fear of Reuven and the othaethbrs, who may potentially act as
did in fact commit an act of sexual immoralityddater repented. Let us now turnhe did. “He told evil stories about themévery bad thing that he witnessed in
our attention to the view of R. Shemuel bar Nachimanthe name of R. Yonatan, his brothers, the sons of Leah, he told to fatker... and suspected them of sexual
and others who adopt this view, that Reuven’s isirolved not a forbidden sexualimmorality.” (Rashi 37:2) Perhaps the weordf the verse telling us that
act but rather upsetting his father’s bed. Thed@ments here require clarification.Reuven lay with his father's concubine amt @an objective reporting of the
A. What exactly did Reuven do - what is tireaning of upsetting the bed, andacts, but rather a fact subject to the clangke second part of the verse - “And
why does this act (assuming that it refers tertowvning the bed or moving it from Yisrael heard.” This is how it appeared; thiswlat Yaakov was told - but the
one tent to another, as most of the conemers understand it) represent whafTorah testifies: “the children of Yaakov wereetve.” None of them committed
Yaakov refers to, in his last words, as “viaatof his bed” (Bereishit 49)? B.the atrocity mentioned. Let us return t@akav's tent. As dawn breaks, the plot
If, indeed, we are speaking of an act thatorsedfor the sake of his moths honoris revealed to him - in the form of Leah. efdn is no need to elaborate on
and an act that caused no actual damage othemtbmentary insult, then even if Yaakov's humiliation and anguish at being trickedhis manner for the second
we reject the possibility that Reuven engaged higlev life in sackcloth and fastingtime. There is likewise no need to elaboratette humiliation and anguish
over this trifling act, we still have no ansveerto why it causes such wrath andaused to Bilha, who was about to be transformamh 2 concubine into a legal
fury, to the point where Reuven is denied thehhight, the priesthood and thewife and one of the matriarchs of Israel. Reuveiris even for those who maintain
kingship, as we are told in Divrei ha-Yaminf5t1-2): “The sons of Reuven, that he did not commit sexual immorality, is seygustifying the punishment that
firstborn of Israel - for he was the firstbprout because he violated his father'svill last for eternity. The fact that he was zeador his mother’s honor is not
bed, his firstborn rights were given to thédren of Yosef, son of Yisrael, butsufficient justification for his act; after albhimon and Levi also did what they
not so as to have the birthright attributed to hiby genealogy, for Yehuda did in Shekhem out of zeal for their sister's hontaakov's bed was not only upset
prevailed over his brothers and the rulemeafrom him, while the birthright but also violated. For the second time, Yaakaow leen intimate with a woman

belonged to Yosef.” C. How does thisriptetation fit in with the literal while believing her to be someone else. Thit represents a severe violation of
meaning of the verse - “Reuven went and lay witha his father’s concubine; and the sanctity of marital relations. “| shaeparate from among you those who
Yisrael heard”? REUVEN'S SIN have rebelled and sinned against Me’ (Yechezke8&0:- R. Levi said: This refers

Following the death of Rachel, Yaakov inditBilha to his tent in order to maketo those born of marital relations conducted unoee of the following nine
her the “woman of the house” in place of Racheln@rder to bear another son - aconditions: when the woman is intimidated, whee ishforced, when she is despised
thirteenth. We can only speculate as to why Ysa#iol not invite Leah, second in by him, when he is under the ban, when he kesther for another wife, when
importance after Rachel. Was it perhaps becalsewas “despised,” following they are quarreling, when they (or one of them@ arebriated, when he intends to
her deception of him on their marriage night? D&l regard Bilha, Rachel's divorce her, when he is thinking about someone, elsewhen she is brazen.”
maidservant, as the image of the deceased RadMel8 he hoping to balance the(Nedarim 20b) “When he mistakes her footaer wife’ - when he cohabits
number of children born of Rachel and her maidsdrin relation to those born ofwith one of his wives, believing her to be hemti¥ (Commentary of the Ran on
Leah and her maidservant? Was Yaakov perhapmeoded to do this; was heNedarim) Perhaps Yaakov ceased to cohathithis wives at that point. He
perhaps acting with Divine inspiration? Or did ferhaps choose Bilha becauselid not have any further relations with Bilha, ahedppears that he did not cohabit
she became the adoptive mother of his mostvéelsons, Yosef and Binyamin,with Leah, either. “And the children of Yigtavere twelve.” (35:22)  While
following the death of Rachel (Bereishit Ral@dall and Rashi 37:10)? Wewe previously interpreted this information in aance with those commentaries
cannot know the answers to these questions, &ukmow with certainty that it was who explain “twelve -and not eleven,” concludthgt Reuven did not sin, we now
Yaakov's right as a person and his obligatiothashead of the household to chooseview it from the perspective of those who expldtwelve - and not thirteen,” for
for himself who his partner would be. No one lag right to question him.  Let no more sons were born after this violationhef private life. Thus we conclude
us apply our imagination to what happened nigit. Here is Yaakov's tent, that Yaakov did not cohabit any more with hises. WHAT WAS YAAKOV
in the dark of night. Yaakov is busy elsewhereafavhile, and Bilha - inside the THINKING?
tent - is preparing herself for her husbandtinn, excited at the honor that she has The great disappointment in Reuven arisa® f the assumption that Yaakov
been given. Bilha is no longer wearing her reggiaments; she is wearing only herdid not suspect Reuven of having defiled hifgath Bilha. Above, we raised
night clothes. It is dark outside; everyaseasleep; no one is watching. Into thethe possibility that the explicit description dReuven as having had relations
tent marches Reuven, determined, full of angercaneity. He grabs Bilha, dragswith Bilha is actually what Yosef told his fathehis is what Yaakov heard.
her or carries her off, stifling her screams ith hand. He takes her to a distanfccording to this view, we may assume that Ya&kanger was much greater,
tent, where he restrains her and gags her tolaep her silent. He does not ligfor he had good reason to suspect that this hppemed, and Yosef's report to him
with her. Heaven forefend that he should defiemself with his father's was not pure gossip. When Reuven's shamefuintexst - according to our
concubine! His whole intention is for the saifdeaven, for the sake of justicepostulation - of Bilha was discovered, no sensigeson would believe that he had
and his mother’s honor. He also does eowith her because he hates her: Bilhaot had relations with her, and even Bilha's otastimony would not necessarily
has fulfilled for his mother - even if not of hawn initiative - the expression, “ahave been accepted as reliable. At what stage, tsne the transition from
maidservant who inherits the place of her misftdésstaking the status of favored “Yisrael heard” to “the sons of Yaakov were tweI¥ For, obviously, this assertion
wife after Rachel's death. He has no interest éndéspised woman with whom youby the Torah - that all of Yaakov's sons were diguaorthy - is not meant as a
have relations” (see Mishlei 30:23). In addittorell of the above, Reuven has nqurely theoretical matter. The possibiltiatt Reuven is suspected unjustly of a
time to spend on Bilha. The moment he has finidhedy her up somewhere far serious sin, and that the Torah needs to testiit e did not commit it, is familiar
away, he hurries to his mother's tent (foseems that she must was at leasp us from the story of the sale of Yosef. Reuserdvice to his brothers - to cast
partially party to his plan) and accompaniéger surreptitiously to Yaakov's Yosef alive into the pit in the desert - soundslass cruel than the brothers’ previous
tent, which is still empty. It is late. a®¥kov returns to his tent afterplan - to kill him with their own hands and to ch& body into the pit. A verdict of
summoning - for the first time since Rachel's dealtter replacement, Bilha. There“lowering and not lifting up” is very similar to death sentence, and once the
is no moon and the tent is completely darkaktw, with the modesty that hebrother’'s hear Yehuda's idea - that Yosef bedifout of the pit and sold - they
has always practiced, does what he does quigtrhaps wordlessly, perhapsake back their agreement to Reuven'’s “cruel” idace “What benefit is there in
with whispers. He has no way of knowing, byame of either voice or our killing our brother and covering his blood®?8uven is the only one who is not
appearance, who it is that is waiting for hinbed. He draws “Bilha” close to him, party to the brothers’ merciful decision, and deis alone remains stuck with the
and “she” returns his affection... In therning, behold, it is Leah. A final image of the “cruel” one. But in truth, the Toralg us that he was actually the
detail in this most troubling scenario. Let us urat to Reuven, dragging anmost merciful and moral among them, for his inamtivas “to save him from their
unwilling Bilha from Yaakov's tent to somewheretside, her mouth gagged anchand and to restore him to his father.” d e brothers know this? From
wearing only a nightgown. We have assumed tharyewe is asleep and no oneReuven’s rebuke to his brothers, as they staratéd&fosef to receive food, it would
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seem that they did. It appears that when Reuvemed to the pit, tore his clothing
and cried, “The child is gone, and | - what Ehalo?” - the brothers understood
that his intention had been to save Yosef. Rarhhis nobility at that moment
towards Yosef, who had reported his act coniegrBilha to his father (thereby
bringing about his banishment by his father arathars), represented the basis
for believing his version of the story concemBilha: he had not defiled her, and
- as terrible as his deed had been - histiotes had been good. Although a
distinction must be made between the two caskeret may be some similarity
between them. The brothers felt that if Yo lexposed Reuven’s true shame,
it would not be logical for Reuven to do anythilmgsaive him. His (relatively) clear
conscience led him to want to save Yosef frombhighers and return him to his
father. “YOU INTRODUCED REPENTANCE"

We are left with one final point tdarify. According to the view according
to which Reuven genuinely and completely rembnter his act, why is the
repentance of Yehuda accepted, such that he vesca blessing from his father,
while the repentance of Reuven is not acceptedelbartedly, and he is left
ultimately with his father's rebuke? If wead only the midrash to rely on,
with its description of Reuven's sackcloth afakting, the solution to the
question would be easy: these external manifessf repentance are not of the
same weight as the repentance of Yehuda, who wreenditionally and
wholeheartedly ready to save Binyamin from glpvén Egypt because of his
desire to atone for the sin of having soldséf into Egyptian slavery. This is
repentance that includes repair, not just mogrniand sorrow. We see that
sackcloth and fasting did not help Achav whetaite to the vineyard of Navot,
because he did not actually take the step ofmety the vineyard to Navot's heirs.

But even according to what we have said ababat the crux of Reuven’'s
repentance lay in his attempt to save Yosefp wias responsible for him losing
his birthright - Yehuda's repentance is still anhigher level. Yehuda did not only
desire to save his brother, nor did he onhateehis brothers in this regard. He
went so far as to accept his punishment, bgatip bravely to the punishment
embodied in the death of his wife and two ofduss, and even submitted himself
as an eternal slave in place of Binyamin, brotferosef, whom Yehuda had sold
as a slave. Shimon and Levi, who nevemtepgifor their sin, were completely
rejected from the inheritance. Reuven, who reggehut did not perform any act to
repair his deed, was rejected from the birthragid all that it involved. Yehuda
received his reward intact. (Translated by Ka&iish)

This shiur is abridged from the Hebrew ori¢ind he full shiur can be accessed
in the original at: http://www.etzion.org.il/vbm/rgha.php.
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