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Vayishlach

| have always wondered why the Mishnah in Avogkd out our father
Avraham as being the person who was tested terstiméhis lifetime
rather than concentrating on the life of our fatifeaakov who, as related
in this week’s Torah reading, underwent so manystesd misfortunes.
Yaakov finally escapes the clutches of Lavan oalpé¢ confronted by the
threat of Eisav attempting to annihilate him.

Yaakov is crippled physically, spiritually and fimdally by Eisav and his
angel and mercenaries. Healing and recovering, daalas to deal with
the kidnapping and the assault of his daughter On&hechem. The
slaughter of the men of Shechem by Shimon and iswivatched in
powerless disapproval by Yaakov and, accordingradition, numerous
armed conflicts with the local Canaanite tribesueas

Yaakov's beloved wife, Rochel, dies giving birthBayamin. All of this
seems to be sufficient tragedy and difficulty foregperson’s lifetime, yet
we are all aware that the greatest test of alle-ctnflict between Yosef
and his brothers lurks just over the horizon intifigical narrative.

Though Avraham was tested severely and often ififatime, it can seem
on the surface to regard the life of Yaakov as mcmallenging and
difficult than that of Avraham. Yet the championatfallenges and tests in
Jewish tradition remains Avraham and not Yaakovakoa will later
complain to Pharaoh about the troubled life helbdsut Jewish tradition
does not recognize that statement as being of hestaiture. Rather it
seemingly disapproves of Yaakov's wanting a moisutely and serene
life. That will only be granted to him in the heftea.

| think that a possible difference between Avrahamd Yaakov is that
most of the tests of Avraham were explicitly ordainand instructed to
him by Heaven itself. God, so to speak, tells Aarahto descend into
Egypt, to cast away Yishmael, to foresee the fukmslavement of his
descendants, to sacrifice his son Yitzchak on tte at Moriah and to
leave his ancestral home in Mesopotamia and settlee Land of Israel.
Even though Heaven is aware of Yaakov's travail$ @mlains them, most
of Yaakov's challenges and difficulties are, to ertain extent, to be
viewed as self-inflicted. They stem from choiceatthe alone made. He
chose to listen to his mother and obtain the higssfrom his father, fully
aware that by so doing he would incur his brotheftdent wrath. He
crosses the river to confront Eisav's angel. Hevédl aware that Dena’s
brothers intend revenge for the abduction and #ssauheir sister. He
openly favors Yosef over the other brothers andefoee human nature of
jealousy and resentment must follow.

Apparently self-inflicted tests are not the paradithat the Torah wishes
to establish regarding overcoming difficulties,téeand challenges in life.
It seems that Yaakov could have avoided some ofetperiences that
befell him in his lifetime. The same is undoubtettye of many of the
events of past and current events in the natidfieabf the Jewish people.
Shabat shalom

Weekly Blog :: Rabbi Berel Wein

Hooray For The Murderers

The trend over the past century and especially in ouecutwisted times has been to try to
discover the motives that drive people to kill other people Victims being killed are many
times unknown to their killers and are personally innoceangfguilt in their death. Their fault
lay in being of a certain race, nationality, religiousidfeand even simply (and unfortunately)
being in the wrong place at the wrong time.

This mindset, of understanding the murderer while almost ignorigntirdered, reached new
heights of official callousness, which bordered on idickySwedish official in that country’s
Foreign Ministry explained that the massacre of one-hundneghty-nine innocent people in
Paris was caused by Israel's “occupation” of Palestsrael's provocative stance of defending
itself from Palestinian terror somehow explains and mey gustify the murderous behavior of
the radical Islamist killers in Paris, is apparetibyv he explains the situation.

Well, Sweden is pretty much a hopeless case anyway as &y sensibility regarding Israel is
concerned, so we can rack up that statement as just SwegnSweden. But then along came
John Kerry, the Secretary of State of the United Stat® opined that the killings at the
Charlie Hebo magazine in Paris a few months ago were wadédable, though still illegal,

since the magazine had sinned in publishing a cartoon aifaked in one of its previous
editions.

This gaffe was immediately pulled back by the media peaipibe State Department and Kerry
then stated that there was and is no justification sdeater for that or any other terror attack.
But his original statement on the matter was a moseiienginsight into the thinking and value
system that pervades much of America’s foreign policysitats today.

The media jumped all over John Kerry’'s words and crititibén for having spoken in such
terms. But they did so for the wrong reason. They simpised the point. They saw his words
as weakening of a basic principle of Western democsaiiteties — that of freedom of speech.
But the real gaffe was that of a lack of a true seof morality, of right and wrong, of the
inherent difference between the murderer and the victim.

Freedom of speech will be of little value in societyhiittsociety has lost its moral bearings and
cannot clearly identify right from wrong. As always, Idraed the Jewish people are the canary
in the mine. The world overlooked all Arab terrorism agtisrael and Jews and then, surprise,
surprise, New York, London, Madrid, Paris and Mali occurred.

There are no more good guys and bad guys left in our world. Maradagency reigns supreme.
There are only varying degrees of grey that exist, and good \hdare relative terms of
reference, certainly not to be considered as being absaltaeli$ protecting themselves are just
as innocent or guilty as Arabs stabbing them with kitchrevds!

The Arabs have a grievance. And that grievance is tieatléws had the temerity to build a
strong, prosperous, democratic state in the midst of ab Aggion of repression, violence and
constant turmoil. The existence of such an infidel se®ufficient enough to justify boycotts,
violence and hatred of Israel, Jews and Judaism worldwide.

Any sort of moral compass or direction has been completelijerated. We should no longer
punish or forcibly defend ourselves against the murderers.eRatve should attempt to
understand them, sympathize with them and then they will bedoie and peaceful people.
This Alice in Wonderland view of the world prevails in muoh academia, media and
government.

The President of the United States even refuses to givetinderers a name and an identity lest
it sound provocative and derogatory to the murderers amongSticis.a lack of moral clarity is
foreboding for our future and for world society generally.

The European Union is busy labeling Israeli products whil®jge is under Moslem siege from
migrants, bombings and a culture war. Talk about misdiegt®rities and inimical policies.
But this is almost what can be expected from a societyctieers and understands murderers
and evades any responsibilities to the victims. The tiopi®f this is appalling. However we
should not be deterred from holding firm even in the facguoh blatant hypocrisy and wooly-
headed thinking.

Eventually truth and common sense will prevail thouglgitrally it may take a few more Paris
massacres to drive home the essential moral trutht-thée is a difference between murderers
and their victims. Stop understanding the murderers, jusectrate on destroying them.
Shabbat shalom
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Insights

A Nod is as Good as a Wink to a Blind Man

“I dwelled with Lavan...” (32-5)

Can you imagine the Prime Minister of the Statdsodel standing up in
the Congress of the United States and warning ther&gans not to mess
with the State of Israel because we keep the whotah?

Of course it would be a wonderful thing if suchtatsment were true. But
even if it were true, so fine, say the Americanépu’re a good Jew and
you keep your Torah, but what do we care abouftidé don’t believe in
your Torah; we have a New Testament.”

Or if he addressed the Parliament in Iran withsame claim, “Don’t fool
around with us, Persians, because we keep the Wioo#h.” I'm not sure
that the mullahs would be terribly impressed witattassertion.

So why does Rashi tell us that Yaakov was threagerisav at the
beginning of this week’s Torah portion. Rashi comtaehat by using the
word — garti — “I dwelled”, whose gematria is 6 ¥aakov was warning
Esav not to cross him, because he had been cadcefobbserve all 613
mitzvot even while in the house of Lavan.

Why would Esav care that Yaakov had kept all of thizvot? Esav was
not exactly the biggest believer in the mitzvot.

And if Yaakov was warning Esav, why didn’t Yaakoaysit explicitly
instead of couching his threat in numerology? Hauld Yaakov expect
Esav to pick up on such an obscure hint?

The purpose of a mitzvah is to connect man with. Giat just through the
essential connection that comes through carryingGed’'s Will, but the



remembrance of why | am doing this mitzvah — becdsskecommanded
me to do it — reminds me that | am doing the WillGfl, and that in itself
connects me to G-d.

“l dwelled with Lavan...”

When Yaakov spoke to Esav, he was really remintingself that sending
Esav a monetary tribute, dividing his camp, angarieg for war, were no
more than physical actions designed to remind Hintkat G-d is the
Cause of all causes and the Reason of all reasons

And to remind oneself, a hint is all you need.

Source: based on Rabbi Aharon Leib Steinman asis&eielei Orot
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Rabbi Weinreb on Parsha

Vayishlach - “Jacob’s Strategy: A Model for Jewid eadership?”
Regular readers of this column on the weekly Tqualtion are familiar
with my style. They know that | usually focus upsome early personal
memory and connect it to the parasha. Within eachgha, | select a less-
known incident, or relatively minor personality faeflection and
elaboration. | rarely deal with the major issueshaf Torah interpretation,
and | steer clear from both grand philosophicahtbe and the upheavals
of world history.

This week’s column will be somewhat different frany customary style.
| intend to go beyond my usual microcosmic intevemtd will instead
relate to a macrocosmic phenomenon. | refer tocywdical nature of
history, a process epitomized in the old adagesttty repeats itself.”
This phenomenon is especially important to studexftshe Book of
Genesis, which is read in the synagogue every Sttahlying this time of
year. | say this because our Sages have told uighbeevents of all of
Jewish history are “repeats” of the narratives weaurrently reading and
studying. They have taught us that “ma’aseh avotasi labanim, the
stories of the Patriarchs are precursors for whéit appen to their
descendants.”

Rabbi Moses ben Nachman, known as Ramban or Nadtiesarcommits
himself, in his renowned commentary, to finding dicons of future
Jewish events in the narratives of Abraham, Isaac Jacob. Perhaps
more than any other traditional commentator Ramibaists that we read
these Torah portions closely enough to be ableitooder patterns of
events that occurred to the Jewish people centusied even millennia,
after the accounts described in these readings.

It is, therefore, no wonder that Ramban finds thening drama of this
week’'s parasha, Parashat Vayishlach (Genesis 48B3 especially
significant. By the time we begin this week's Toredading, we are
already thoroughly familiar with the enmity thatasbears toward Jacob.
Just two weeks ago, in Parashat Toledot, we rdddw“Esau harbored a
grudge against Jacob because of the blessing vitiscFather had given
him, and Esau said to himself, ‘Let but the mougngeriod of my father
come, and | will kill my brother Jacob.” Jacob’stiner, Rebecca, knew of
Esau’s hostility, and it was at her urging thatoiadled Beersheba and
sojourned for many years in the faraway land ofadamwhere he married,
raised a large family, and amassed significant tveal

This week, we read of Jacob’s return to Canaannbutbefore he must
deal with the unavoidable encounter with his hessibling. How does
Jacob prepare for this frightening encounter? Theaf tells us that he
prepares in several ways: he readies himself faleb&e sends gifts ahead
to try to mollify Esau, and he prays to the AimighAdditionally, we learn
that he divided the people with him into two canmessoning that “if Esau
comes to one and attacks it, the other may yepest#/e then learn Esau
approaches Jacob and his camp, accompanied by la aamg of four
hundred men.

At this point, Jacob humbles himself extremely. “Henself went on
ahead and bowed low to the ground seven times hatilvas near his
brother.” Esau greets him, embraces him, kisses & weeps with him.
But that does not bring the bowing to an end. Thé&mand their children
bow low, as do Leah and her children, and evenpboaad Rachel “came
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forward and bowed low.” Jacob begs Esau to accéptgifts, and
repeatedly refers to him as “my lord.” He doesmetely humble himself;
he subjugates himself and demeans himself befarébtather. The fact
that Esau has apparently relinquished his enmity s@ems ready to
restore brotherly relations does not convince Jaoolgsease his abject
behavior.

Eventually, Esau and Jacob take leave of one andiksau offers, “Let us
start on our journey, and | will proceed at youcg& Esau seems ready to
offer Jacob equality. But Jacob refuses Esau’srcadfed, consistently
referring to him as “my lord,” he says, “Let my dbgo on ahead of his
servant, while | travel slowly.” Jacob seems tdigrra subsidiary status.
What does all of this mean for future relationshipstween the
descendants of Jacob and the descendants of Hsauo@ Is to take the
phrase “ma’aseh avot siman labanim” seriously, moet consider Jacob’s
behavior as a blueprint for the Jews’ relationshith other nations for all
future time.

Is this the prescribed policy for the Jewish ndSodealings with other
nations throughout our history? Are we to bow ard Bbrever, ignoring
the conciliatory behaviors that other nations destrate toward us? Are
we to also reject offers of equality and insistmgoabsidiary status?
These questions call to mind the numerous occasiopsr history when
they were very relevant to Jewish policy makerserEtwoday there are
those who, on religious grounds, insist that wetmos assert ourselves in
the international arena. We must avoid confrontatieven if it means
forgoing rights and privileges. We must follow Jaiso example, they
argue.

Others vehemently disagree. They see this passkavior as surrender.
For them, this behavior was a nearly fatal flawtthas haunted us
throughout the many centuries of our galut.

It is here that we are advised to carefully exantime words of those
commentators who have explored these issues instefihe story of
Jacob and Esau’s confrontation. Chief among themRamban himself,
who criticizes Jacob for humbling himself beforeaEsand referring to
himself as “your servant Jacob.” In fact, MidrasibBa goes even further
and states: “The moment that Jacob referred to Bsamy lord,” the Holy
One, Blessed Be He, said to him, ‘You have loweyedrself and
designated him as your master eight times. | swerl will install eight
kings from among his descendants before your ddsces ascend to
positions of royalty.”

How telling is the passage in Midrash Rabba, nothenBook of Genesis,
but on the Book of Esther, which teaches us thatdglcai was chosen to
be the hero of the Purim story, because as a ddseenf Benjamin he
could courageously and successfully defy Hamanja®en was the only
one of Jacob’s children who did not bow before E€&njamin was not
yet born at the time of the story of Jacob’s enteuwith Esau.

These passages in the writings and teachings ofSages do not see
Jacob’s behavior as the perfect model for futulationships between the
Jews and their enemies. They find Jacob’s behavéak and ultimately
ineffective. Instead, they glorify Mordecai and Myghu, heroes of the
stories of Purim and Hanukkah. Can it be just a@dience that in little
more than a week, we will recall and joyously cedéd the Hanukkah
story and Matityahu’s courageous leadership?

The medieval commentary authored by Ba’al Haturirts pt this harshly:
“Jacob’s fear of Esau, addressing him as ‘my lotdiised his descendants
to become exiles among the other nations.” Anotloenmentary reminds
us of an ancient proverb: “He who makes himselieep will be devoured
by the wolves.”

Intellectual honesty demands that | at least referother traditional
commentaries which value Jacob’s behavior and domenend it as a
model for future confrontations between Jews amit #nemies. Thus, the
Midrash Lekach Tov suggests that all Jewish leadés find themselves
dealing with the leaders of other nations are tmlstthis week’s Torah
portion and to learn from it strategies of appeas#nand compromise.
The 16th century Jewish Italian commentator, R&bidiah Sforno, also
adopts this position and lauds Jacob’s tactics.



There are no easy answers to the dilemmas of IglsigeBut the leaders
of today are well advised to study this week’s phsawell, with all of its

diverse interpretations, and decide for themseleish tactics to choose
at today’s crucial juncture of world history. Parally, | am convinced

that if they do study the parasha, they may firat there were times when
Jacob’s way was sadly necessary. But | wager tiuktyt they will find the

strategies of Mordecai and Matityahu more compgllihpray that they

will find them effective.
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Britain's Former Chief Rabbi Lord Jonathan Sacks

Feeling the Fear

It is one of the most enigmatic episodes in theafipbut also one of the
most important, because it was the moment that ttevdewish people its
name: Israel, one who “wrestles with God and wignrand prevails.”
Jacob, hearing that his brother Esau is comingaetmim with a force of
four hundred men, was terrified. He was, says thafl, “very afraid and
distressed.” He made three forms of preparatiopeagement, prayer and
war (Rashi to Gen. 32:9). He sent Esau a hugeogifattle and flocks,
hoping thereby to appease him. He prayed to Gods¢Re me, | pray,
from the hand of my brother” (32:12). And he madeparation for war,
dividing his household into two camps so that drleast would survive.
Yet he remained anxious. Alone at night he wrestlét a stranger until
the break of dawn. Who the stranger was is not cleze text calls him a
man. Hosea (12:4) called him an angel. The sagdstsaas the guardian
angel of Esau.[1] Jacob himself seems sure thadtalseencountered God
himself. He calls the place where the struggle tplake Peniel, saying, “I
have seen God face to face and my life was sp482d30).

There are many interpretations. One, however, ifcpdarly fascinating
both in terms of style and substance. It comes fRashi’'s grandson,
Rabbi Shmuel ben Meir (Rashbam, France, ¢.1085)1 Rsshbam had a
strikingly original approach to biblical commentd®} He felt that the
sages, intent as they were on reading the textsfdralakhic ramifications,
often failed to penetrate to what he called omeshpto shel mikra, the
plain sense of the text in its full depth.

Rashbam felt that his grandfather occasionallydemwa the side of a
midrashic, rather than a “plain” reading of thettéie tells us that he often
debated the point with Rashi himself, who admitteat if he had the time
he would have written further commentaries to tlweah in the light of
new insights into the plain sense that occurrelino “every day”. This is
a fascinating insight into the mind of Rashi, threagest and most famous
commentator in the entire history of rabbinic sahship.

All of this is a prelude to Rashbam’s remarkabkedieg of the night-time
wrestling match. He takes it as an instance of eudiert Alter has called
a type-scene,[3] that is, a stylised episode thaphns more than once in
Tenakh. One obvious example is young-man-meetsefwtife-at-well, a
scene enacted with variations three times in theaffoin the case of
Abraham’s servant and Rebecca, Jacob and Rachel, Moses and
Tsipporah. There are differences between themsbifficient similarities
to make us realise that we are dealing with a cotime. Another example,
which occurs many times in Tanakh, is birth-of-aehtm-a-hitherto-
infertile-woman.

Rashbam sees this as the clue to understanding’sauight-time fight.
He relates it to other episodes in Tanakh, two artigular: the story of
Jonah, and the obscure episode in the life of Mages, on his way back
to Egypt, the text says that “When they were inglaze where they spent
the night along the way, God confronted Moses aadted to kill him”
(Ex. 4:24). Tzipporah then saved Moses'’ life byimgiptheir son a brit (Ex.
4:25-26).[4]

It is the story of Jonah that provides the key molarstanding the others.
Jonah sought to escape from his mission to go teewh to warn the
people that the city was about to be destroyeldey tlid not repent. Jonah
fled in a boat to Tarshish, but God brought a sttrat threatened to sink
the ship. The prophet was then thrown into the as®h swallowed by a

giant fish that later vomited him out alive. Jorthlis realised that flight
was impossible.

The same, says Rashbam, applies to Moses whoeabuining bush,
repeatedly expressed his reluctance to undertakeatk God had set him.
Evidently, Moses was still prevaricating even afieginning the journey,
which is why God was angry with him.

So it was with Jacob. According to Rashbam, despitd’s assurances, he
was still afraid of encountering Esau. His courégjked him and he was
trying to run away. God sent an angel to stop hiingl so.

It is a unique interpretation, sobering in its ifoptions. Here were three
great men, Jacob, Moses and Jonah, yet all theeerding to Rashbam,
were afraid. Of what? None was a coward.

They were afraid, essentially, of their mission.dds kept telling God at
the burning bush: Who am I? They won't believe ie. inam not a man of
words. Jonah was reluctant to deliver a message fGod to Israel's
enemies. And Jacob had just said to God, “I am uthyoof all the
kindness and faith that You have shown me” (Gerll B2

Nor were these the only people in Tanakh who hedkihd of fear. So did
the prophet Isaiah when he said to God, “| am a ofamclean lips.” So
did Jeremiah when he said, “I cannot speak: | amild.”

This is not physical fear. It is the fear that canfrem a feeling of personal
inadequacy. “Who am | to lead the Jewish peoplsRed Moses. “Who
am | to deliver the word of God?” asked the proph&ho am | to stand
before my brother Esau, knowing that | will congnthe covenant and he
will not?” asked Jacob. Sometimes the greatest haee least self-
confidence, because they know how immense is gmoresibility and how
small they feel in relation to it. Courage does mean having no fear. It
means having fear but overcoming it. If that itaf physical courage it is
no less true of moral and spiritual courage.

Marianne Williamson’s remarks on the subject hagedme justly famous.
She wrote:

“Our deepest fear is not that we are inadequate d@epest fear is that we
are powerful beyond measure. It is our light, not darkness that most
frightens us. We ask ourselves, Who am | to belidi] gorgeous,
talented, fabulous? Actually, who are you not t@ beu are a child of
God. Your playing small does not serve the worlthef® is nothing
enlightened about shrinking so that other peopletvéeel insecure
around you. We are all meant to shine, as childi@nWe were born to
make manifest the glory of God that is within u% hot just in some of
us; it's in everyone. And as we let our own lighine, we unconsciously
give other people permission to do the same. Aangdiberated from our
own fear, our presence automatically liberatesrstt{g]

Shakespeare said it best (in Twelfth Night): “Be afraid of greatness:
some are born great, some achieve greatness, ang Isave greatness
thrust upon 'em.”

| sometimes feel that, consciously or subconscipssime take flight from
Judaism for this very reason. Who are we to be Swithess to the world,
a light to the nations, a role model for others@uén spiritual giants like
Jacob, Moses and Jonah sought to flee, how muck swrou and me?
This fear of unworthiness is one that surely mdstohave had at some
time or other.

The reason it is wrong is not that it is untruet that it is irrelevant. Of
course we feel inadequate to a great task beforaundertake it. It is
having the courage to undertake it that makes aatgteaders grow by
leading. Writers grow by writing. Teachers growtegching. It is only by
overcoming our sense of inadequacy that we throsedes into the task
and find ourselves lifted and enlarged by so dolngthe title of a well
known book, we must “feel the fear and do it any¥vay

Be not afraid of greatness: that is why God wresti&h Jacob, Moses and
Jonah and would not let them escape. We may ndiobe great, but by
being born (or converting to become) a Jew, we lgagatness thrust upon
us. And as Marianne Williamson rightly said, byelibting ourselves from
fear, we help liberate others. That is what weeagsJare meant to do: to
have the courage to be different, to challengedbis of the age, to be true
to our faith while seeking to be a blessing to ithregardless of their faith.



For we are all children of the man who was givea tlame of one who
wrestles with God and with men and prevails. Osinsat an easy task, but
what worthwhile mission ever was? We are as gredha challenges we
have the courage to undertake. And if, at timesfegélike running away,
we should not feel bad about it. So did the greéates

To feel fear is fine. To give way to it, is not.if@od has faith in us even
if, at times, even the best lack faith in themsglve

[1] Bereishit Rabbah 77:3.

[2] He sets this out in his commentary to Genegig.3

[3] See Robert Alter, The Art of Biblical Narrative

[4] Rashbam to Gen. 32:29. Rashbam also includeseflisode of Bilaam, the
donkey and the angel as a further instance otypis-scene.

[5] Marianne Williamson, A Return to Love, Harpeti@ts, 1992, 190.

Rabbi Lord Jonathan Sacks is a global religiouddeaphilosopher, the author of
more than 25 books, and moral voice for our timatilULst September 2013 he
served as Chief Rabbi of the United Hebrew Condrega of the Commonwealth,
having held the position for 22 years. To read mivoen Rabbi Sacks or to
subscribe to his mailing list, please visit www backs.org.

Orthodox Union / www.ou.org

Rabbi Ari Kahn on Parsha

Climbing Jacob’s Ladder

On the run from a furious brother who is plotting ldemise, Yaakov
finally falls to the ground in exhaustion and allowimself to sleep. His
mind still racing, he wonders how the situation Isgsin so far out of
control. Only yesterday, things had seemed perfeegn idyllic; only
yesterday, he had been part of a family, but tadays and screams drown
out all civil communication. They had managed to @eng, despite their
differences; but now — chaos. He had been put iimpossible situation.
Should he respect his mother or his father? Nalddtibuld ever be forced
to make such a choice. There was no easy, cleati@ul Obeying his
mother meant deceiving his father. Honoring hiedatmeant defying his
mother. And then there was the matter of his brottvio wanted him
dead.

And all this, over some blessings. Were they realtyth this drama?
Were they worth dying for? Moreover, who was to $hst ill-gotten
blessings would ‘work’? This was not some magigatlisthat merely
needed to be uttered in order to bring about tteérel result; this was a
prayer, meant to open the very heavens and briongtabivine aid and
abundance. Could blessings attained surreptitiolslpg about such
results? What if God did not agree with his mothand the stolen
blessings would prove worthless?

As Yaakov drifted off to sleep (or, perhaps, ndllsesleep), he floated
into an alternative consciousness. A new realitgvover him; he had an
epiphany. All at once, everything he saw was hddgautiful, awe-
inspiring. The heavens opened, and he saw the decer” a ladder
reaching up to heaven, with angels climbing up down. Yaakov's first
reaction might well have been relief, even joy: Gl not rejected him
because of his behavior. Quite the opposite: Hegrasted revelation. As
his eyes followed the ladder up toward heavenaweasglimpse of images
that were so holy, they were beyond imagination.

And then, Yaakov heard a voice he had never heglatéd— yet the sound
was strangely familiar and unmistakable: God sptmkéim, introduced
Himself, and promised him great things: First, tthegt land he was lying
on would one day be his. Second, God assured hamnhi would have
many children who would burst forth in every difent and, third, that
God would protect him. And then, the voice wad.stil

If we consider this revelation, first in terms bétimplication that God had
chosen Yaakov, and additionally in terms of thes&ilegs that make up the
content of the revelation, we might expect Yaakowhave reacted with
unqualified, unmitigated joy. And yet, Yaakov's pesse was far more
circumspect; his words reflect a certain dreadear tehind the awe he
expressed. Apparently, the content of God’'s compatiin gave Yaakov
cause for worry, not because of what He said, baabse of what He did
not say. Something was missing, and recent eveatent clear what
Yaakov had hoped to hear but did not.

Yitzchak had given Yaakov two separate sets ofsiigs: One set were
blessings that had always been intended for himhé\sent him away to
begin his journey, Yitzchak blessed Yaakov, knowargcisely whom he
was, with the “blessings given to Avraham:” The fAiged Land and a
great nation of descendants to inherit it. Thisssileg was echoed in the
promises Yaakov had just been given by God Himsaifthe other hand,
the blessing he acquired by dressing up as hisdérdisav, the blessing he
had taken surreptitiously, the blessing that wasrgmmrtant to his mother,
promised physical bounty, abundance and power. WBed spoke to
Yaakov, He was silent regarding this blessing — #mat silence was
deafening; Yaakov heard it loud and clear. Thedigs for great wealth
were not repeated; apparently, they were not iffiutise.

When Yaakov awakes, he makes declarations and gesmide will build
a house for God, and if God gives him the smahestlicum of physical
security — clothes on his back, bread on his pldte will, in turn, give one
tenth back to the Almighty. Suddenly, for Yaakole thlessings he had
gone to such great lengths to acquire are no langsortant. The physical
world that had seemed so critically important pafesontrast with the
sublime vision he has just been shown. Yaakov sugldenderstands that
he can be content to live his life with only a bansmimum of physical
wealth — and he vows to dedicate even that minimahlth to God.
Yaakov sees the ladder, with its feet on the groamdlits head in heaven,
and he draws a remarkable conclusion: He himselfoealike that ladder.
He can live simultaneously in the physical andisgt worlds. He can
bridge the gap, and live his life as a quest toieaeh spirituality and
holiness, continually climbing up the ladder froarth to heaven. At that
moment, he vows to devote his physical resourcésstquest for holiness,
and to climb that ladder just as he saw the ardgels

With this realization, Yaakov can continue on taarpey. Only when he
understands that wealth and power are not thehiessing is he able to
travel forth and to succeed. Now that he fully ustends the true nature
and significance of the blessings he received flosnfather, he becomes
worthy of the blessings his mother instructed hinatquire. The physical
bounty with which he was blessed becomes a todhénservice of the
greater blessings of spirituality and holiness. Itfe& not the real gift;
rather, true blessing is born of figuring out hawtake the physical stuff
God gives us and use it to construct our own ladidldreaven. A blessed
life is one spent climbing the ladder and transfagyphysical bounty into
spiritual wealth.

For a more in-depth analysis see: http://arikahodgpot.com/2015/11/audio-and-
essays-parashat-vayetze.html

Rabbi Yissocher Frand - ParshasVayishlach

Victory Is Defined As Achieving One's Stated Objeet

After fighting all night with the guardian angel Bfsav, the malach tells
Yaakov "Let me go, for dawn has arisen." Yaakaospomds, "l will not
send you free unless you bless me." The malack dakkov his name.
Yaakov answers that his name is Yaakov. The matashonds "Your
name will no longer be called Yaakov; it will belled Yisrael, for you
have struggled with the Divine and with men and ehawercome.”
[Bereshis 32:27-30]

Yaakov has struggled with Divine refers to his wlieg with the malach.
What does it mean "he has struggled with men astliarcome”? Rashi
says this refers to his struggles with Eisav andaba Yaakov has
emerged victorious from his confrontations withtb&isav and Lavan.
Rav Moshe Soloveitchik, zt"l, (Lucerne/Zurich, Swmitland) asks an
interesting question. It is understandable to thay Yaakov Avinu was
victorious with his uncle Lavan. Lavan tried toeelh him; he tried to rob
him; he gave him trouble. At the end of the daytha end of the sojourn
in the House of Lavan, Yaakov was in fact victoepouYaakov came out
intact with his family and with his children and kes very successful
financially.

But how can we term what happened in Parshas Magish(in terms of
the encounter with brother Eisav) as a victory?aké is afraid of Eisav;
he is subservient to him; he is servile; he bowsrdto him continuously;



he appeases him. This isn't victory. This is agpenent! How can the
Torah describe this as "Sarisa im anashim vatugiall' have striven with
men and have overcome]? How is Yaakov victoriélYaakov had to pay
Eisav off and act like a slave to him?

Rav Moshe Soloveitchik offers a very interestingupht: If we ask this
question, we do not understand the meaning of threl Wictory”. Victory
does not necessarily mean that one vanquishesqbimye The definition
of victory is achieving what one started out wagtia achieve. Victory is
achieving that goal regardless of how it is achievé&’es, Yaakov could
have in fact tried to tough it out with Eisav, humay have cost him his
family or part of his family. Yaakov Avinu was nimiterested in boasting
rights, such as "I showed my brother! | really gjdtvto Eisav!" Yaakov
was interested in remaining alive. He was integtgrimarily in being a
servant of G-d. He was interested in preservisgfdinily. At the end of
the day he achieved all of those goals.

Rav Moshe Soloveitchik told this idea over to apleuthat had come to
him for marital counselling. In marriage, as wekalow, there are many
times disagreements between husband and wife. n Gifite issue about
which they argue becomes secondary to the largaeisf "Who is going
to win?" Each side digs in their heels becausg thant to achieve
victory. Rav Moshe Soloveitchik told the couplattihey should each
define victory as achieving Shalom Bayis [Domestanquility] in their
home.

As we all know, when peace dwells between husbamd sife, the
Shechinah [Divine Presence] dwells between thenhe desired goal
should not be "l want to go to my parents for Yoavand you want to go
to your parents for Yom Tov" or "l want to do iiglway and you want to
do it that way". Victory is when the Shechinah dsvbetween them. If
the way to achieve "Shechina shreyua beineihenn'fiact to give in, then
that is not considered a defeat, it is consideredtary.

This does not only apply in relationships betweeshtands and wives, but
it applies in relationships between other peoplevels When people get
into arguments (machlokes), the desire to win i®werwhelming that, at
the end of the day, nothing else counts. All oheed to realize that when
we have an adversary, the real adversary is ngbetson with whom one
argues; the adversary is the yetzer harah [eviination] that tells us to
prolong the machlokes.

Victory is not achieved by getting one's way antlimovanquishing one's
opponent or not by getting him to admit that hevieng. The real victory
is achieved when machlokes ends and the yetzeh hisrdefeated. We
must always keep in mind: The adversary is not lamdlord; the
adversary is not my boss; and the adversary isnmptneighbor. The
adversary is the yetzer harah that continuouslg tet "Don't give in.
Don't be a wimp. You need to stand up for youhtsg'

A Parting Of Company Between Comrades In Arms

The Torah records the terrible incident that happen Dinah, daughter of
Leah. She was violated by Shechem, son of CharBbimon and Levi,
two of Yaakov's sons, were terribly upset abowt tirid wanted to defend
the family honor. They devised a plan to havettal males of the town
circumcise themselves and when they were wealeckdll of them.

It would seem that Shimon and Levi were cut from #ame cloth, so to
speak. They apparently had similar natures, sintiésires, and similar
temperaments. Neither could stand for such irgastowards a family
member. Although Dinah was a sister to all thethers, it was Shimon
and Levi who became comrades in arms in devisinigexecuting the plan
for revenge.

In Parshas Vayechi, when Yaakov blesses his childre lumps Shimon
and Levi together. In fact, he seems to curse ttegtrer than bless them
and tells them "therefore | will divide them in dacand | will disperse
them in Israel." [Bereshis 49:7] They were theydmlo tribes that did not
get their own portion of land in Eretz Ysrael. ®bn had a portion of the
inheritance that was granted to the Tribe of Yehualad the Tribe of Levi
was dispersed among the different cities of Isradl.thus seems that
throughout their lifetime, Shimon and Levi were tpeas in a pod. They
shared this common temperament of zealousnesshatid the way it was
throughout their lives.

And yet we see that there was a demarcation anarting of company
between Shimon and Levi. During the incident ia tiesert when Zimri,
Prince of the Tribe of Shimon, publicly preformed @ct of immorality,
Pinchas, grandson of Aharon, of the Tribe of Leak up the mantle of
zealousness and killed him. In that incident, @h#&ll us, the members
of the Tribe of Shimon sided with their princeorically, a descendant of
Levi took up arms here against his old comraderimsahis old ally from
the battle of Shechem. In this incident, theytspfid went on divergent
paths.

The Netziv makes an observation on the pasuk "Aodme to pass on the
third day, when they were in pain, that two of Ya&k sons (shnei bnei
Yaakov), Shimon and Levi, Dinah's brothers, eadk tuis sword and they
came upon the city confidently, and killed everyleria [Bereshis 34:25].
The Netziv asks why the pasuk needs to tell us$hanon and Levi were
"two of Yaakov's sons" (shnei bnei Yaakov)? We cannt!

The Netziv answers that there were two motivatiagtdrs. Shimon and
Levi were upset, as the pasuk describes "for hecbatmitted an outrage
in Israel by lying with a daughter of Yaakov — asuch a thing is not
done" [Bereshis 34:7]. The Netziv identifies theotfactors as follows.
Number one it was a shame for the family (lishkawbas Yaakov). Then
there was another crime as well: "Ki nevalah adsafisrael" — the
holiness of the Jewish people was violated by dbisof immorality. One
factor was Kavod Mishpacha [family pride] and ometér was Kedushas
Yisrael [Jewish sanctity]. The Netziv suggests thay both did the same
act of revenge but the motivations of Shimon andi lweere different.
Shimon did it because of the affront to the familyevi did it because of
the violation of the sanctity of the Jewish natiahjch must remain intact.
The difference, says the Netziv, manifested itgeterations later with the
incident of Zimri and Pinchos. Shimon was alwaysreninterested in
family honor and dignity. He was not motivated Kgdushas Yisrael,
Jewish sanctity. When the prince of the Houselai®n was involved in
an immoral act, the tribe members rallied arourarthrince. They came
to the defense of their family member. Levi ansd tdéscendants did not
focus on Kavod Mishpacha — but on the larger iskaewas at stake here
— Kedushas Yisrael.

Shimon and Levi parted company over Kedushas Misraesus Family
Pride. Shimon said "Family comes first. This ig onan. This is our
prince. We must stand up for him and do what'atrigr the family."
Levi said "Shimon, sorry. This is where we needdmur separate ways."
This is Levi following his own approach throughoait of the Torah
(I'sheetoso). When a Tribe was needed to fightbditle of the Golden
Calf, it was this very tribe. "Who is for G-d, pat around me. And the
entire Tribe of Levi gathered around him (Moshe§hinos 32:26]. Levi
had the genetic capacity — when it came to defenttia Holiness of Israel
(Kedushas Yisrael) — to put aside all other consiilens." This is what
Moshe alludes to at the end of the Torah when inigdsevi: "The one
who said of his father and mother, 'l have not seet his brothers he did
not recognize and his children he did not know; fbey kept Your
statement, and Your covenant, they would presefixevorim 33:9]

As long as their agendas coalesced, Shimon and Wweré comrades in
arms. But at the incident of Pinchos and Zimrgréhwere two divergent
agendas — Kavod Mishpacha versus Kedushas Yistaeli came out on
the side of Kedushas Yisrael and zealously defettueéionor of G-d.
Transcribed by David Twersky Seattle, WA; Technidasistance by Dovid
Hoffman, Baltimore, MD
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Our Dual Relationship with the Secular World

When Yaakov returned to Eretz Yisroel he "encamp@ddyichan") on
the outskirts of the city Shechem (Breishis 33:1B)e rabbis of the
Talmud (Shabbos 33a) understand the possuk to ithplyin addition he
improved and "beautified" the city, either by itsting a coin system, or a
public bath house, or a shopping mall. The medrasterstands yet an



additional level of interpretation on the phrasayivhan”, that Yaakov
established his techum for Shabbos purposes[1].h@leha declares that
at the start of Shabbos each Jewish person hastéomine where "his
home" is, and has a very limited area around "bisdi' where he may
roam about. Yaakov established his "home" and déted where his
limited area of walking would be.

The Torah (Breishis 23:4) quotes Avraham Avinuedbng the bnei Chet
(who lived in Kiryat Arba) that he was both a sganand a regular citizen
dwelling among them. These two terms are mutualtjusive! If one is a
regular citizen, he is not at all a guest or angtes - so how did Avraham
describe himself as being simultaneously a strarger a citizen? The
answer obviously is that all religious Jews retatéhe outside world about
them in a dual fashion[2]. In many areas we wodnglwith everyone else
as full partners. We all use the world together &ade a reciprocal
obligation towards each other to make it more ligaland more
comfortable. When we were born we entered into ddnfall of beautiful
trees, a world with hospitals, medications, etcer&fore we all have an
obligation to provide for such conveniences anditinfons for the next
generation[3]. All of mankind is considered one pagtnership in a certain
sense, just as people living in the same commuaity considered as
belonging to a partnership, and are therefore atdi) to contribute
towards that partnership - in order to further depet - in accordance
with the wishes of the majority of the partners[4].

Yaakov Avinu, like his grandfather Avraham, feltlighted to establish
shopping malls etc. to improve everyone's qualitiving. Yes, we are all
obligated to participate in all civic, scientifignd political enterprises
which will enrich the lives of the entire community

But at the same time the religious Jew has his omique outlook on life
and style of living. The tradition of the Talmud sydased on the possuk
in Eicha (2:9), that although there is much chochfk@owledge and
wisdom) to be gained from the secular world, budrah" (teaching a way
of life and an outlook on the world) can not bekpid up from the other
disciplines. These can only be acquired throughrélvealed truths of the
Torah.

Avraham Avinu says that although he is on the oaedha full-fledged
citizen, at the same time he feels he is a straag®mgst his non -Jewish
neighbors, and not only does he lead his life csfily from them, even
after death he may not bury his spouse Sara inetipdar cemetery. Even
in death, the Jew stands alone. And similarly Yaakiespite the fact that
he's so involved in improving the entire societgnetheless he feels it
necessary to chart out his techum, indicating lieatan not "go out of his
box" to mingle freely with all of his neighbors. liteabsolutely unique and
alone. The Torah mentions the fact that the Jeweple always stands
alone (see Bamidbar 23:9), and this is linked (Dieva33:28) to the
"standing alone" of Yaakov Avinu.

Immediately after the mention of the fact that Yaakvanted his family to
stand alone, the Torah relates what tragedy fokb{perek 34) when Dina
decided to disobey her father's instructions arahghout" with the local
girls her age.

The Torah commanded us[5] ("u'shmartem es mishinavtayikra 18:30)
to introduce safeguards to the mitzvos. Not onlg ave Biblically
forbidden to carry in a reshush harabbim, we musbd abstain from
carrying in a karmelis, lest we forget and carryaimeshus harabim. Not
only are we Biblically prohibited to eat meat codkeith milk, we should
also avoid eating chicken with cheese, lest thils wad to eating real
basar bechalav. Rabbi Moshe Chaim Luzzatto wrothisnclassic work
Mesilas Yesharim that the Torah's command to "eadence" ("asu s'yag
laTorah" - Avos 1:1) about the mitzvos, to protastfrom even coming
close to sin, is not addressed only to the rabbBéch individual must
introduce personal "harchakos" (safeguards) depgndin his or her
particular situation.

The Torah relates (Breishis 35:2-4) that Yaakopased of all the avoda
zarah (idols) in his possession which his childrad taken from Shechem.
The commentaries point out that avoda zarah owgtgally be burnt. Why
didn't Yaakov destroy them? The suggestion is effgisee Sforono) that
the people of Shechem had already been "mevate$ethvoda zarahs, so
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strictly speaking, they had already lost their \gabf avoda zarah.
Yaakov's disposing of them was a chumra that haghbappropriate in
his circumstance.

A man like Yaakov who is very involved in the odsiworld, establishing
shopping malls, etc., has to accept upon himsadftiadal chumras and
harchakos to prevent himself from being swallowegd by the secular
society around him. One who sits in the beis haasdall day long, or
who lives in Bnei Brak or Meah Shearim doesn'tlyea¢ed all such extra
chumras or harchakos; he's no where near the secoikl.

The same word ("vayichan") which indicates how Yaakacted in
accordance with the concept of "toshav" (a reguoiézen of the world),
also has the additional connotation of drawing lines for isolation
through techumin. We all have an obligation tokstria proper and
reasonable balance between our status as ger stmavt@and the more one
functions as a toshav, the more that individual tnpessonally emphasize
that he is at the same time really a "ger"

[1] See Meshech Chochma

[2] See "Confrontation" by Rav Yosef Dov SoloveitchTradition, Summer 1964,
pp.26-27

[3] See Taanis 23a

[4] See Shulchan Aruch, Choshen Mishpat 163:610 Alge Taxation and Dina
Demalchusa

[5] See Yevamos 21a
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The Eternal Struggle And How It Will End

November 26, 2015 Thursday 14 Kislev 5776

From its inception, the Jewish nation has faced aodtinues to face
waves of hatred and anti-Semitism.

This week’s portion describes Jacob’s return with family from his
father-in-law's home in Haran- Padan Aram back®land of his fathers,
the Land of Israel — then called the Land of Candde pinnacle of this
journey is the complex and emotionally charged mgebetween Jacob
and his older brother Esau. The latter, as we rdmeemvas waiting for the
day when he could kill Jacob in revenge for thessilegs Jacob tricked
their father Isaac into giving him. This was thentcal reason why Jacob
fled his father's house for Haran. Now Jacob isin@hg to his land not
knowing how Esau will react to his return. Has bdegiven him during the
years that have passed since that same incidedibesrhis original plan to
get back at Jacob still stand? Jacob does not keowe makes various
plans in preparation for the encounter. He sentftis g Esau; he prepares
his family for battle; and — of course — he pray&od.

We read about another encounter that takes plazenittht before the
meeting with Esau with a mysterious figure who @ willing to identify
himself. The encounter quickly becomes a strugigée tasts all night; a
struggle that has ramifications to this day. Letraead the verses that
describe the struggle and its results: “And Jacab left alone, and a man
wrestled with him until the break of dawn. Whendasv that he could not
prevail against him, he touched the socket of lijis &nd the socket of
Jacob’s hip became dislocated as he wrestled viith. h“And he said,
‘Your name shall no longer be called Jacob, butdkrbecause you have
commanding power with [an angel of] God and withninend you have
prevailed.” ... And Jacob named the place Peniel[ffersaid,] ‘I saw an
angel face to face, and my soul was saved.’ “Tioeeefthe Children of
Israel may not eat the displaced tendon, whichishe socket of the hip,
until this day, for he touched the socket of Jasdiip, in the hip sinew.
(Genesis 32, 25-33) In this mysterious story wel i@aout an angel (in the
Bible, angels are occasionally referred to as “Gadho wrestles with
Jacob until the break of dawn. The struggle endk dacob’s victory, but
victory has a price: Jacob sprains his hip. In cemoration of this
struggle, the Jewish nation refrains from eating t9id hanasheh,” the
“displaced tendon” of animals.

What was this struggle? What is the message wa feam it? And why is
it that thousands of years later, we are still ftdrabout refraining from



eating the gid hanasheh (sciatic nerve) in ordeetoember this struggle
and its results? This struggle that lasted throtlgh night carried an
important message for Jacob moments before hisimgeetth Esau, and
this message is still relevant to us.

Jacob does not know what will happen the followitay at the charged
meeting with his brother, and this angel who coneesvrestle with him
comes to teach him about the eternal struggle I‘tméi break of dawn”
that he and his descendants will be part of, arit @ésults.

From its inception, the Jewish nation has faced emwtinues to face
waves of hatred and anti-Semitism. The enlightemedd of today is also
not devoid of these phenomena as we see in thdychsased reporting of
the Israeli-Palestinian conflict. While hundredstbdusands of civilians
are slaughtered in neighboring countries and thedwaoes not bother to
denounce this horrific situation, we face acrogsfibard denunciation for
placing a mobile structure for security purposeber€ is no logical
explanation for this. But there is an intrinsic one

The struggle between Jacob and his descendanttharitbrothers” went
on until the break of dawn, until the complete ragdon when all of
humanity recognizes the moral supremacy of the skewation and its
tremendous contribution to the advancement offdiumanity.

The first message is that there will be an endhimterrible struggle and it
will end with the victory of Jacob over the enenfhe end, we are
promised, will be good.

But we must not be complacent. Despite the fact fla@ob emerges
victorious from the struggle, he pays a heavy paicd becomes crippled.
There is no need to list the heavy price paid &y Yawish nation in the
pogroms, the Holocaust ... and up to today when tistsoarmed with
primitive ammunition go out into the streets to derinnocent Jews. We
are sure of our victory, but we know that the peitat leads to it is not
simple and requires tremendous efforts while ergai high price.

We must always remember that we do not eat théagndsheh. This is an
eternal reminder of an eternal struggle. Desp#tehéavy price, its end is
guaranteed in the words of the angel-person: “Yauehcommanding
power with [an angel of] God and with men, and hewe prevailed.”
Shabbat shalom.

The writer is rabbi of the Western Wall and hokesi
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Necessity is the mother of attraction. -Luke MsK&k

Jacob has an emotional reunion with Esau, his brather who wanted to kill him
20 years earlier. In preparation for the potentialkplosive meeting, Jacob sends
multiple flocks of various domesticated animalgagft to his estranged brother.
Esau, in an understandable display of magnaningtjirtes the extremely valuable
and generous gifts and states “I have a lot, broteu should keep what's yours.”
However, Jacob is not to be dissuaded and gives@dpeech pressuring Esau to
accept the gift, finally stating “I have all.” Esgields and accepts the gift.

The Sfat Emet in 5634 (1874) explains that theie sgynificant difference between
having “a lot” and having “all.” Having a lot is ¢ttrait of the wicked Esau, who has
more than he needs and may even boast of his wdaltisuch individuals God
gives more than necessary and that is the endribfefudivine care or involvement
in their lives. The extreme material wealth andcgess they have may be the extent
of their reward for the meager good they have dortaeir lives. No more rewards
or happiness will come their way, in this world tiee next.

However, the trait of the righteous Jacob is tacbetent with what he has. It is all

Dedication - To Mauricio Macri on his succesdldction as the new President of
Argentina. We hope that he is what the countrythedccontinent needs

Ben-Tzion Spitz is the Chief Rabbi of Uruguay. si¢he author of two books of
Biblical Fiction and over 400 articles and storigealing with biblical themes
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Vayishlach: Pillars and Sanctuaries

After twenty years of hard labor working for higacherous uncle, Jacob
returned safely to the Land of Israel. Jacob wasessful in appeasing his
brother Esau, and finally made it back to Beth EI.

Beth El was the place where, as he set out to l#avd.and of Israel,
Jacob dreamt of a ladder reaching to the Heavenangels and God's
promise to watch over him. Now Jacob fulfiled Hisenty-year-old
promise and erected a matzeivah, a pillar in Gbidisie, in Beth El.

From the Torah’s account, it appears perfectly piztse for Jacob to erect
a pillar. Later on, however, the Torah specificgliphibits all pillars of
worship, even if they are used to worship God:

“Do not erect a sacred pillar, which the Eternaliy&od hates” (Deut.
16:22).

What about Jacob’s pillar? The Sages explainedséaing God through
pillars “was beloved in the time of the Patriarchgt abhorred in the time
of their descendants” (Sifri Shoftim 146).

Why did the status of pillars change?

The Mountain, the Field, and the House

To answer this question, we need to examine thierdiice between a
pillar and a sanctuary. A pillar is a large singtene, a focal point of
Divine service, around which all may gather. A saary, on the other
hand, is a house of worship, a building in whichrsigppers gather.

Why does it matter whether the worshippers gatreural or inside?

The prophet Isaiah envisioned a future time whenymaations will say,
“Let us go up to God’s mountain, to the house ef @od of Jacob” (2:3).
Why will they be attracted to the God of Jacobppposed to the God of
Abraham or the God of Isaac?

The Sages noted that the unique spiritual serviceash of the Avot
(Patriarchs) was expressed by the different spatiatexts in which they
connected to God:

Abraham — served God on the mountain of Moriah dutie Akeidah,
the Binding of Isaac.

Isaac — reached his own spiritual heights in thig fieghere he meditated
(Gen. 24:63).

Jacob — promised that the location of his lofty dieaould become a
house of God (Gen. 28:22).

The Sages interpreted Isaiah’s prophecy as folldls: nations will seek
neither the “mountain of Abraham” nor the “field kshac,” but rather the
“house of Jacob” (Pesachim 88). What does this fean

When Abraham began introducing the concept of ooe iGto the world,
he did not lecture about detailed, organized foomsorship. Abraham did
not instruct his followers to observe the 613 notzthat govern all aspects
of life. Rather, he taught the overall conceptioé €reator. The “mountain
of Abraham” and the “field of Isaac” are a metaplior this spiritual
message, which, like a mountain or an open fisldccessible to all.

This is also the type of service that is associatitd a pillar — a central
point around which all may gather.

Jacob, on the other hand, vowed that he would ksftalh house of

he needs. It is sufficient. God continually makeseshe has everything he needs at Worship. While pillars were an acceptable way tashgp God in the time
the time and nothing more. Nothing extraneous v@miuntil such a time as it is of the Avot, Jacob envisioned a future era whenJtwish people would
needed. A person who requests and just gets hisntunecessities on a regular be ready for a higher form of Divine service. Tipen, accessible service
basis is likened to a vessel that can continualtgive God's blessings. of Abraham would prepare the way for an all-encossjpay and detailed
Furthermore, the righteous when they request tieeids do not do so out of a sense garvice of Torah and mitzvot. The metaphor for Biceervice is a house,

of entitlement, thinking that somehow they desdtv@hey realize that these are . . S
underserved gifts from God that we request in hityniGod, out of a sense of with .V\.Ia”S that enclos_e and surround the worshigpbinding them to a
specific form of worship.

benevolence grants us our daily necessities. . . -
When a person realizes this reality and as the Mish Pirket Avot states, is happy A second aspect of a house is that it serves fereliftiate between those

with their portion, then they are truly wealthy. who are inside of it and those who are not. OneeJéwish people merited

Shabbat Shalom access to this loftier service and entered theagdelsanctuary, it was no
7



longer appropriate for them to relate to God thiotige abstract service
represented by pillars.

Isaiah prophesied that, in the future, the natieiisrecognize the beauty
and depth of a service of God that encompasses thettspiritual and
physical realms. They will recognize the importamufe good deeds,
mitzvot, and Halachic discipline. Then they willatire: simple faith in
God and abstract theology are not enough. Let tes @rto the sanctuary,
into “the House of the God of Jacob.”

(Sapphire from the Land of Israel. Adapted fromotgdaRe’iyah vol. lIl,
pp. 10-12 (letter 546))

Comments and inquiries may be sent to: mailto:R@kKest@gmail.com

Rabbi Nachman Kahana
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Mishpachot, Meraglim and the Significance of 400
Nov 24, 2015

Four Questions

Judaism: Four questions - and it's not even Pesach

Intriguing answers that tie up different incidenmtsthe book of Genesis.
And an answer to the intriguing reason someone davestaying in
America.

The number 400 appears in the Torah three timegh@tBrit
Bain HaBetarim (Covenant of the Divided Parts), ka8 said to Avram,
“... Know well that your descendants will be strangersa foreign land
and will be enslaved and tormented for 400 years.”

The price Avraham paid for the Cave of the Patharas it is written:
“...and Avraham paid Efron the Hittite 400 silver shEX.

And the soldiers who came with Aisav numbered 4@d.m

What is unique about the number 400?

Compassion is one of the perceived qualities ofHéas As an
example, Rashi explains that HaShem took Avrahaaydwyears prior to
the years he was allotted at birth, so that he evowt see his grandson
Aisav go astray. HaShem is sensitive to Jewishesunff, so why did He
subject the Jewish nation to 400 years of suffeirnggypt?

The Midrash relates that when Ya'akov left for GirarAisav
sent his son Elifaz to murder him. Ya'akov convihddifaz that it would
serve the interests of Aisav and Elifaz that rathan murdering his uncle,
Elifaz should take all of his wealth and “an indiggés as good as dead”.
Why didn't Elifaz murder Ya’'akov and also take hisalth?

The Jews left Egypt and arrived at the desert afeRefidim,
where Amalek suddenly attacked them. What was ¢qe@ence of events
that aroused Amalek to attack at that time?
| submit:

It was an accepted more at the time that the numbér was both a
number but also an expression to describe a hugair@mbe it money,
soldiers or time.

All of Abraham’s family was aware of the decree46-years of servitude
in a foreign land. And were equally aware that tleeree would be in
effect with the children of Ya'akov, who was thergpal heir of Avraham
and Yitzchak.

When Elifaz was about to murder his uncle, Ya'akarned him that if
he would be murdered or die without children thes decree of 400 years
of exile and bondage would by necessity fall ondbecendants of Eisav,
as the natural heir of Yitzchak.

Eliphaz and Aisav agreed on the decision not todewira’akov, but let
“nature” run its course with the Jewish nation twdergo the 400 year
decree of servitude.

We can now understand that HaShem predetermineduimber of years
of servitude to be 400, which would seem in Aisawviind to be close to
eternity, and assure that Aisav would refrain fromrdering Ya'akov so
that the decree would not be implemented with Asdescendants.

When the Jews left Egypt after concluding the 48@8rydecree, Amalek
(the descendants of Aisev and Elifaz) felt theyldaww destroy Israel
without fear of incurring the decree of 400-yeas/gude.
Conclusion
1- Despite the apparent gulf between the individoeidents in the book
of Beraishiet, and also the great divide betwekthalevents in the flow of
history, everything in the world is woven togethieraccordance to the
wisdom of the Creator. We need only discover thdieth theory laid
down by the Creator, who is One and has madeiatisras one.
2- What was with Aisav in days of old, is re-ocaugrnow. The Aisav-ist
nations of Europe turned their backs on all mogaponsibility, preferring
that Ya'akov (Medinat Yisrael) suffer the brutalifterror, assassinations,
suicide bombers, UN indignation, boycotts, divesitaeand sanctions, as
long as it does not affect them.
However, the time has come for a U-turn in histdrge two-millennium
decree of suffering we underwent for our sin ofvieg the Torah, is
becoming part of the daily life of the European &\issts, as stated in
Tehilim 79,6-13:
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6 Pour out your wrath on the nations that dbawknowledge you, on
the kingdoms that do not call on your name;

7 for they have devoured Jacob and devastagdibmeland.

8 Do not hold against us the sins of past gaitgrs; may your mercy
come quickly to meet us, for we are in desperagelne

9 Help us, God our Savior, for the glory of ysmame; deliver us and
forgive our sins for your name’s sake.

10 Why should the nations say, “Where is tB@d?” Before our eyes,
make known among the nations that you avenge thgoored blood of
your servants.

11 May the groans of the prisoners come before with your strong
arm preserve those condemned to die.

12 Pay back into the laps of our neighbors setimes the contempt
they have hurled at you, Lord.

13 Then we your people, the sheep of your pastwill praise you
forever; from generation to generation we will gadm your praise.

Tehilim 90,13-16
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13 Relent, Lord! How long will it be? Have coagsion on your
servants.

14 Satisfy us in the morning with your unfaglitove that we may sing
for joy and be glad all our days.

15 Make us glad for as many days as you hdiietedl us, for as many
years as we have seen trouble.

16 May your deeds be shown to your servantsr gplendor to their
children.

Excerpt from the book “With All Your Might”

There are situations in life where a Jew distarieself so far from his
commitment to the urgent needs and demands of Asra¥l, as if
declaring to HaShem: “Erase me from the book thati Yiave written”
(Moshe’s request of HaShem if He destroys the Jenadion).

I have in front of me a letter that appeared in dhareidi magazine
“Mishpacha.” The writer explains why she optedite lin Lakewood and
not in Eretz Yisrael. She concludes with the follogv “As long as Eretz
Yisrael remains mostly a secular country | cannoventhere. It just hurts
too much. I will just wait for Mashiach — hopefuliyot too long”.



I would ordinarily not relate to this kind of lette- despite her anguish
pulling at my heart strings — | will answer her fao reasons:

1- There is an unconventional, novel “chidush” & approach. Our rabbis
have taught that women, much more than men, havetwal love for
Eretz Yisrael. That is why not one woman took thie sf the Biblical
meraglim (spies) when they spoke badly of the l&wt.among the other
irrational positions taken by certain contemporemgreidi groups, we find
that even their woman do not feel the intrinsicdaf the land of their
righteous mothers.

2- The ideas expressed by this righteous Jewishamcane unfortunately
rampant among certain circles of “bnei Torah” ie tralut. | would like to
tell her and all of them what “hurt” really means.

The pain of a wounded soldier — dati and not so-datho has just lost a
leg in defense of our right to live in Eretz Yidré® a bit more than the
“hurt” of that righteous Jewish woman.

Or the pain suffered by the parents of a soldidediin battle or taken
prisoner while defending our country.

The holy people of this land — dati and not so datiho are living the
words of our prophets that HaShem will restore aushis land are more
“Jewish” than the most observant person in Lakewdimv Jersey, USA.
We are the followers of Yehoshua Bin Nun who libedathe Holy land,
but those in the galut are followers of the othesfiies.

The thousands of rabbanim and teachers found iry ee@ner of Eretz
Yisrael sacrifice in order to disseminate Torah agigeople who
unfortunately did not have the privilege of a ToraetHucation. Their
physical and financial sacrifices are succeedisgttested to by the many
batai knesset and yeshivot that are establishgdares one would never
dream that Torah would enter.

I would like the good people in Lakewood to expecie for one day what
our sons and grandchildren go through every dahenmilitary to ensure
that the murderers don't enter our land. They woulth back to
Lakewood!

The hurt borne by the holy people of Eretz Yisraelati and not so dati —
in our quest to rebuild Jewish life in Eretz Yidréea bit more than the
devastating “hurt” our righteous Jewish woman gsffghen she sees a car
being driven on Shabbat in Tel Aviv, which led heravoid the pain by
remaining in the Gan Eden galut of Lakewood.

The righteous Jewish woman'’s letter appeared imthgazine Mishpacha
(Family), but unfortunately she and those like laee¢ not part of my
“mishpacha”, because by their words and actiong llawe requested from
HaShem to erase them from the “Book that He hattemtl.

Shabbat Shalom

- See more at: http://nachmankahana.com/vayistBa@@e/#sthash.f2t9ZxHr.dpuf
Rabbi Nachman Kahana is an Orthodox Rabbinic Schdiav of Chazon
Yechezkel Synagogue — Young Israel of the Old ©ftyerusalem, Founder and
Director of the Center for Kohanim, and Author bé tl4-volume “Mei Menuchot”
series on Tosefot, “With All Your Might: The Torath Eretz Yisrael in the Weekly
Parashah”, as well as weekly parasha commentarjablawhere he blogs at
http://NachmanKahana.com
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The Gid Hanasheh Incongruity

Rabbi Yehuda Spitz

For the week ending 28 November 2015 / 16 KisleV¥&7

In Parshas Vayishlach, after Yaakov Avinu’s epidtlbawith Eisav’'s
guardian angel[1], where he got injured in his $opket[2], we are given a
Biblical commandment, the third and last of the lehgefer Bereishis, that
Bnei Yisrael may not partake of the Gid Hanashhk, <ciatic nerve, of
any animal. Additionally, there is a Rabbinic ptution on eating from
the outer sinew of the animal’s thigh tendon[3]eT®efer HaChinuch[4]
writes that this mitzvah actually serves as a @nrtstreminder that
eventually we will be redeemed from this protraceie.

To fulfill this mitzvah properly, every last tracd said nerves and the fat
covering the sciatic nerve must be removed as Welis act is called

nikkur, a.k.a. treibbering, deveining, or porgirg tforbidden nerves and
fats, and it takes an expert to do it properly[5].

Trouble was the Traveling Treibberer

One of the most outstanding experts in hilchos unikknown was Rav
Yonason Eibeshutz zt"l (1690 - 1764), one of theaggst Torah giants of
his period and famed author of 89(!) works[6], imtihg the renowned
Yaaros Devash, Urim V'Tumim, and Kreisi U'Pleisn the latter sefer, in
his commentary to the laws of Gid Hanasheh[7], Ramason recorded a
fascinating historical incident, which posthumoudparked a raging
halachic controversy.

He related that an expert porger came to town (RYaglaiming that the
sinew that Jews have been removing for centuriesth@wrong one! This
treibberer alleged that a different sinew was tiie Gid Hanasheh. The
ramifications of his claim were gargantuan, foit iivere deemed accurate,
consequently all of World Jewry would have chashaésm been eating
non-kosher from time immemorial!

Rav Yonason writes that he showed this fellow tiereof his ways as the
sinew this porger was referring to was found exeklg in male animals,
and could therefore not possibly be the correct, doeit states in the
“SMaG(ostensibly the Sefer Mitzvos Hagadol, writteyn Rav Moshe of
Coucy in the 13th century, Negative Commandment) 18t the
prohibition of Gid Hanasheh applies to both maled females”. With his
vast knowledge and expertise, Rav Eibeshutz thuertey potential
communal disaster. He concludes his passage té&itgréne importance
and necessity of a porger’s proficiency and capigbil

Kreisi Controversy

However, as many puzzled people later pointed this, logic seemed
inherently flawed, as this quote does not actumigear in the SMaG! The
SMaG in his actual quote (Mitzvos Lo Sa'aseh 13%)sweferring to
people, not animals! In other words, he wrote thamen were similarly
obligated in keeping this prohibition as men do[Bhey wondered, is it
possible the great Rav Eibeshutz could have madle ssimple mistake?
And, if so, what was it that the Kreisi U'Pleisi aked this traveling
treibberer that refuted his taynos? Many scholaes ¢he years searched
for a proper solution to this perplexing conundrum.

One suggestion was that the porger was unlearradl,Rav Yonason
wanted to expose his ignorance and therefore setpaand easily refute
him[9]. The issue with this is that, by Rav Yonasoown testimony, the
porger was a “Talmid Chacham and expert”, which ldonegate this
solution.

The Pischei Teshuvah[10] cites the Toldos Adam, takes a different
approach and makes an example out of this storprasf that even
Gedolim can err. Following this would mean that on&y not partake in
eating said meat without removing both sinews.Altjio the Toldos
Adam’s intent was merely to uncover the truth, hevittingly fueled the
fires of the Haskalah, as one of their primary gogs the undermining of
Rabbinic authority[11]. In fact, this author peratiy heard noted historian
Rabbi Berel Wein aver that the Haskalah used toiy @s propaganda to
sway the masses.

On the other hand, many Rabbinic luminaries wrotsponsae[12],
including a tremendous pilpul by the Chasam So8jr[Inot only
defending the Rav Eibeshutz’'s words from attack,amtually each citing
different proofs and logic how his shittah is trudgrrect, that the Gid
Hanesheh must be present in both male and fematakn

Several authorities[14] wrote that it must be anfimg mistake and the
correct point of reference was the S - H -1Giq), referring to the Sefer
Halachos Gedolos, a ninth century Halachic codelvhbntains a section
on hilchos treifos[15], who actually does imply thhe Gid Hanasheh is
found in both male and female animals. Others[&&] that he meant “a
sefer mitzvos gadol”, meaning a big book of mitzvasssibly referring to
the Sefer HaChinuch (Mitzva 3), who implies thisnasl.

“VeHetzdiku es HaTzaddik”

However, the whole truth did not actually come aatil 1930, when a
rabbi in Los Angeles, Rabbi Shlomo Michoel Nechemte in the Shaarei
Tzion Torah Journal[17] that he had in his possessian original
manuscript of the Kreisi U'Pleisi, and the words &Gl were crossed out



by Rav Yonason Eibeshutz himself, and written qm @b them were the
letters S - H - N {('no, which stood for Seder Hilchos Nikkur, referrirgy t
the Seder HaNikkur of the Baal Haltur[18]. Thergvés written explicitly
that the Gid Ganasheh that both men and women atedflen from
consuming is found in both male and female aninfélsally and justly, a
Gadol Hador was vindicated - 165 years after hagtd&9]!

Although we had to wait over a century and a halattain clarity on this
halachic mystery, it is imperative that we realizat our true mesorah (in
this case - all the way back to Yaakov Avinu!) ack solid and our
chachamim are given special siyatta dishmaya tiveamt the correct
halachic conclusions. It might take a century cerea millennium, but in
the end we clearly see why our chachamim are callEtei
HaEidah[20].

Postscript: Interestingly, and quite apropos, tfascinating historical
episode has had a recent, and equally fascinatidgndum. Apparently,
Rabbi Neches’ sefarim, including his original cagfythe Kreisi U'Pleisi,
were donated to the UCLA Research Library. Sevschblars traveled
there to see Rav Eibeshutz’'s original amendment eamde upon an
astonishing discovery. It turns out that it was rbe handwritten
correction of that renowned Rav Yonason Eibeshutz,that of another,
later Rav Yonason Eibeshutz, who lived at leasertury after the first.
This second Rav Eibeshutz, a Torah scholar of neds,the Av Beis Din
of Lashitz, Poland, and author of Shu"t Tiferes ¥son. Apparently, this
was his personal copy of Kreisi U’'Pleisi, and heswlze one who made the
amendment which was later proven accurate in shgdtight on the
original Rav Yonason'’s puzzling citation, and no¢ tauthor himself[21].
Either way, and whichever Rav Eibeshutz, we matijffesee the Divine
orchestration involved in clearing up this compéch complexity of
historical record.

This article was written I'Zechus for Shira YaffassRochel Miriam v'’chol yotzei
chalatzeha for a yeshua sheleimah teikif umiyad!

For any questions, comments or for the full Maredkbmos / sources, please email
the author: yspitz@ohr.edu.

Rabbi Yehuda Spitz serves as the Sho’el U' Meiahiy Rosh Chabura of the Ohr
Lagolah Halacha Kollel at Yeshivas Ohr SomayachY&rushalayim. He also
currently writes a contemporary halacha column tfe Ohr Somayach website
titled “Insights Into Halacha”: http://ohr.edu/thiseek/insights_into_halacha/.

[1] Bereishis (end of Ch. 32). This follows Rashi's undewiag (ad loc. 25, end s.v.
vayei'aveik ish), based on the Midrash Rabbah (ad loc3)7@nd Midrash Tanchuma (ad loc. 8;
who adds that the guardian angel of Eisav was Sama-elyeter, there is another opinion,
cited in Otzar HaMidrashim (ad loc.), that it was neatie ma’alach Michoel that Yaakov
fought, and not Eisav’'s guardian angel, in order to prove to Yatied he had nothing to fear
from Eisav.

[2] Due to the dictum of ‘Maaseh Avos Siman L'Banim’ [seeent article titled ‘Mysterious
Omens and our Forefathers’] we are still feeling the nesions of this act nowadays. See
Chofetz Chaim al HaTorah to this parshah.

[3] Gemara Chullin (Ch. Gid Hanasheh, 91a - 93b); ShulchantAfYoreh Deah 65, 8).

[4] Sefer HaChinuch (Mitzvah 3). Several Rishonim, inaigdthe Ramban (Bereishis Ch. 32:
26), Rabbeinu Bachaya (ad loc.), Rashba (Chiddushei AgaddusdlinC91a), and Ra'ah
(Pekudas HalLeviim, Brachos 33b), as well as the Midradib&éParshas Vayishlach 78, 5),
also imply this message. See the Machon Yerushalayisioveof Sefer HaChinuch (Mitzvah 3,
footnote 3) at length.

[5] See Shulchan Aruch and Rema (Yoreh Deah 65, 13 & 14) hainccbommentaries.

[6] See preface to sefer ‘Chacham HaRazim - Rebbi Yon&sbeshutz'.

[7] Kreisi U’Pleisi (Yoreh Deah 65, Kreisi 16).

[8] See for example, the Baruch Taam'’s glosses to teesiKU'Pleisi ad loc. Although others,
including the Tzemach Hasadeh (on Yoreh Deah 65, pg. 4l)masl he meant the SMak, it is
also not found there; neither is it in the Rambam’s Se&Mitzvos (Mitzvos Lo Sa'aseh 183).
See also Rav Shmuel Ashkenazi's Alpha Beta Tinyeisa mig&h Ze'ira (vol. 1, pg. 195 - 196).

[9] See Hegos B’Parshiyos HaTorah by Rabbi Yehuda Nachshemarmshas Vayishlach, pg.
137.

[10] Pischei Teshuva (Yoreh Deah 65, 2), citing the Toldos A@Raw Yechezkel Feivel Wolfe
of Vilna; vol. 2, Ch. 15, pg. 237).

[11] Paraphrase from Professor Shnayer Zalman Leinexcsllent “Rabbi Jonathon Eibeshuetz
and the Porger” (pg. 16). Thanks are due to Rabbi Elgzet, author of Bein Kesseh L'Essor
and Lekutei Eliezer, for providing me with this importantrce.

[12] Including the Mahar”i Assad (Shu"t Yehuda Ya'aleh, Yorhehah 102), Rav Shlomo
Kluger (Shu"t Tuv Taam V'Daas, Mahadura Kama vol. 1, 10@itfer of whom actually
approved of the Chasam Sofer’s pilpul], the Butchat&eon (Daas Kedoshim, Yoreh Deah 65,
Hilchos Giddin HaAssurin 4; see explanation in Gidulei dd&sh there, 1), the Ginzei Yosef
(Shut 96, 2, quoting the Einei Yisrael), the Mahar”illdai (Shu’t vol. 1, end 36, s.v. mah
shetamah), and the Arugas Habosem (Shu"t Yoreh Deah 6&ed)also Rav Moshe Yosef
Shapiro of Prague’s ‘Bris Avraham’ (Parshas Vayishlaghd, quite thoroughly argues on the
whole premise of those who questioned Rav Eibeshutz, as thecTorah wrote that Bnei
Yisroel may not partake of any Gid Hanasheh, it is patesiivious that it must occur in all
kosher beheimos, with no differentiation between male female. Additionally, as the
Rambam writes in his preface to his Pirush HaMishnayosdeggthe Torah’s ‘Pri Eitz Hadar’
being identified as the Esrog, once we have a Mesorabrb¥dating back to Moshe Rabbeinu,
all other so-called ‘proofs’ to the contrary immediatedyl bff. Therefore, he avers, the same
would apply here as well regarding the Gid Hanasheh.

[13] Shu"t Chasam Sofer (Yoreh Deah 69), cited approvinglthbyPischei Teshuva (ibid.) and
Shu"t HaRava“z (Yoreh Deah 111). The Aruch Hashulchanéi®eah 65, 25, in the brackets)
might be referring to this solution as well.

[14] Including the Mishmeres Shalom (Yoreh Deah 65, MishbeZaisav); Rav Avraham
Shimon Traub, the Kaidan Gaon, in a new edition of Seédadthos Gedolos (pg. 296) that he
published; the Ginzei Yosef (ibid.); and Rav Yosef Adléte(tin Shu’t Mishnah Halachos vol.
3, 67). The Tzitz Eliezer (Shut vol. 8, 25, 2 and vol. 18, 63,6v'ani) actually prefers this
amending to the later one, opining that Rabbi Neches mushawet been able to read Rav
Yonason’s handwriting clearly.

[15] BeHa"G (61, Hilchos Treifos pg 129a; exact location citeiaadanei Hashulchan, Yoreh
Deah 65, footnote 118). Still, others feel that the BeHa®sds are also not entirely clear that
he was referring to female animals; see Haghos Rav Hiilié¢sheimer to the BeHa"G (ad
loc.), Chadrei De’ah (ad loc. 8), Giluy Daas (ad loc. 7), Bads Yonason (glosses on the recent
Zichron Aharon version of the Kreisi U'Pleisi 65, 16).

[16] See Shu’t Mishnah Halachos (vol. 3, 68, s.v. u'mah). €mealso infer this from the
Minchas Chinuch’s comments (Mitzva 3, 13).

[17] Shaarei Tzion Torah Journal(Choveret HaYovel 1930, 2B)der the title “VeHetzdiku es
HaTzaddik” - “The Tzaddik Was Justified” (Devarim Ch. 26rse 1); also printed in HaPardes
Journal (vol. 4, Journal 1: 10 pg. 18 - 19). This importanbtiésl tidbit is found in Pardes
Yosef (Parshas Vayishlach, 33 s.v. uv'kru’p), as well aBorah Shleimah (Parshas Vayishlach,
169), and Shu"t Tzitz Eliezer (ibid.). It is also added asngwortant footnote in many recent
editions of the Shulchan Aruch, some printed with thedadmitzvah I'farsem”.

[18] Seder HaNikkur (Shaar HaRishon, Hechsher HaBassar 8kact location cited in
Maadanei Hashulchan Yoreh Deah 65, footnote 118), also brougtg ruthlend Yoreh Deah
65), as well as in Rabbeinu Yerucham (Nesiv 15, 14, pg. 128bpréiog to Professor Leiman
(cited above) the version Rav Eibeshutz showed the porgertiiea1577 version with the
glosses of Rav Tzvi Bochner, a master treibberer and cpotany of the Rema, as there are
those [see Prishah (Yoreh Deah 65, 56) and Shu"t Mishnalchtelgvol. 3, 68 s.v. bram and
s.v. mevuar)] who explain that in other versions, tleds “male” and female” are actually
referring to types of muscles, not the gender of the asimal

[19] Also thereby proving that Rav Eibeshutz chose the righerfamhis sefer,Kreisi U'Pleisi -
See Gemara Brachos (4a) and Rashi (ad loc. s.v. shekorsim).

[20] Parshas Shelach (Bamidbar Ch. 15, verse 24). Intergstthd author has seen it averred
that history has proven that in the whole sefer KrgiBileisi on all of Yorah Deah only one (!)
actual mistake was found, but it turns out that it wiesirly an error in Geometry - see Kreisi
U'Pleisi (Tiferes Yisrael, Yoreh Deah 190, 14) and thiéz#¢ Shulchan Aruch’s Lechem
V’'Simlah (ad loc. Simlah 11). This will Bezr'H be addressatlyfin this author's upcoming
maamar in Kovetz Eitz Chaim (vol. 25).

[21] See Rabbi Yaakov Yitzchok HaKohen Miller's maamakKivetz Hama'eyan (vol. 215;
Tishrei 5776, pg 100 - 102), with pictures of the title pagd @amendment of Rabbi Neches'’s
copy of Kreisi U'Pleisi. Thanks are due to R’ Moshe Bér#@ufman and R’ Dovid Wasserlauf
for pointing out this startling recent development in theasafgRav Eibeshutz and the traveling
treibberer.

Disclaimer: This is not a comprehensive guide, rathefed fummary to raise awareness of the
issues. In any real case one should ask a competenhidadachority.

L'iluy Nishmas the Rosh HaYeshiva - Rav Chonoh Menachendel ben R' Yechezkel
Shraga, Rav Yaakov Yeshaya ben R' Boruch Yehuda, atdidzfor Shira Yaffa bas Rochel
Miriam and her children for a yeshua teikef u'miyad!
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