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The Great Protection of Charity

By Rabbi Moshe Meir Weiss

As the Day of Judgment rapidly approaches, thtubJews the world
over are looking for ways to better their chancesafhealthy and sweet
New Year. In our High Holiday liturgy we say wigineat emotion that
there are three special ingredients in the recipegieal a possible evil

especially interested in the assurance that ‘Tzdd&ktzil mimaves,’ that
charity saves from death for, as we know, on Yoppl, the Book of Life
and the Book of Death are open before Hashem anéndiers the final
seal of our fates for each and every one on thesame day. Why is it
that charity is unique in its ability to save owes? Why don't we say
“Shabbos tatzil mimaves,” or “Kashrus tatzil mimsyer perhaps
“Taharas mishpocha-family purity tatzil mimaves®hat is so special
about charity that it is vested with such awesomeqr? | believe the
reason is as follows. Let's say you make twentg-fiollars an hour. You
then go to shul on Shabbos and they have an afopétdtzoloh, the local
Bikur Cholim, or your community yeshiva or day sohoYou
benevolently respond by giving one hundred dollémsessence, what are
you really giving to charity? Let's examine tharefully. It took you four
hours to earn that money, so what you are reallpgito charity is four
hours of your life. We know that Hashem rewarda irery liberal way
measure-for-measure the mitzvahs that we do. Tdreresince we are
giving to charily some portion of our life, Hashevill reward us back with
extra life, thus beautifully explaining why chardgves us from death.
So, let's look for opportunities at this time o&thear to give extra
tzedakah. There are plenty of interesting po&gisil The enemy’s rockets
have displaced many of our brethren in Eretz Yisaod they urgently
need our assistance. With rapidly escalating pficeso many goods and
services due exorbitantly skyrocketing fuel catts,poor have greater
needs than ever in managing the basic needs ofdayelife. But
remember, giving charity is not only restrictedydaing cash. Lending a
friendly ear to a troubled person, spending a Syimdih a lonely soul,
extending a helping hand to one who is desperkatejng for a shidduch,
or helping to negotiate a tuition contract for mils that is already
floundering in credit card debt are all ways tha¢ @an invest in the great
defense offered by tzedakah — even if the giveoisamong the very
wealthy.  May it be the will of Hashem that weays remain able to give

decree. They are Tshuvah, Tefilah and TzedakagpeRance, Prayer andand never need to take, and in the merit of ouessed tzedakah, may

Charity. Today, I'd like to zoom-in on the powdrtlefense of tzedakah.
It is interesting to note that when it comes tarith, the Torah departs
from its customary way. On the whole, the Torabgdoot offer rewards
for mitzvahs. This is because, “Schar mitzvah balnaa leka,” the reward
for mitzvahs is not in this world but in the WotlmCome. Furthermore, in
the best-case scenario, we are supposed to datthehs “Shelo al menas
lekabel pras,” without thoughts of recompensecéarsidering all that
Hashem does for us, is it appropriate to ask fqr as well? However,
when it comes to the mitzvah of tzedakah, the TarahChazal wax
eloguently about the material rewards due to tlzeitetble person. The
Torah tells us, “Aser t'aser — You shall surellgeit’ which the Gemora
expounds upon to mean, “Aser beshvil sh'tisashEake tithes in order to
become rich.” The Novi also tells us, “Uvachonoaib’zos — You may
test Me in this area (in charity)... Im lo harikizgihem bracha ad bli dai —
And you will see that | will shower you with blesgiuntil you declare, ‘|
have enough.” In Pirkei Avos we are taught, “Mathedakah, marbe
shalom — One who increases his charitable outdlinaiease harmony
and tranquility in his or her own life.” And, wé lanow the vital Talmudic
adage, “Tzedakah tatzil mimaves — Charity saves fleath.” | believe
that one of the reasons why the Torah offers soymamderful ‘lollipops’
for the philanthropic person is because theresteia Torah directive on
how to give charity. The Torah demands from ud,y&kah levovecha
b’sitcha lo — Let not your heart be pained when give of your money to
the poor.” Now, this is understandably a very toeagmmandment to
uphold — especially if one lives on a tight buddeis not easy to part with
your hard-earned money without feeling a naturabpaf dismay — or
worse. It therefore follows logically why Hashefffecs all of these
luscious rewards to assure us that, as we takeymutef the wallet to
give it to the poor, we are not losing anythingreirethis world. Rather,
we are making one of the most prudent investmessitahle to mankind.
Of course, when it comes to our Rosh Hashanglam@tons, we are

Hashem bless us with a healthy, happy, and sweetYéar. To
receive a weekly cassette tape or CD directly fRabbi Weiss, please
write to Rabbi Moshe Meir Weiss, P.O. Box 1407 261¢éh Island, NY
10314 or contact him at RMMWSI@aol.com. Atté&abbi Weiss's
weekly shiur at the Landau Shul, Avenue L and Btsin Flatbush,
Tuesday nights at 9:30 p.m. Rabbi Weiss’s Daf Ysimiirim can be heard
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Rabbi Mordechai Willig
Choices: Intermarriage and Internet

|

"Re'eh anochi nosein lifneichem hayom - seeadgbefore you today"
(Devarim 11:26). The Vilna Gaon (in Kol Eliyahu)raments on each of
the five words of the parsha's opening phrase:

"Re'eh - see" in singular, to teach - see whiag¢fsre you, and do not
follow the negative behavior of the world aroundiyo

"Anochi - I" How can one overcome the Yetzer Hiua impels him to
sin? The answer - | [Hashem] will be with you [A&hoEyheh Imach] and
will help you against the ever present evil ingfian. Only with Anochi,
Hashem's help, can one prevail (Kiddushin 30b).

"Nosein - place", is in the present tense. Efené has made bad
choices in the past, it is always possible to chqueperly for the future.
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"Lifneichem - before you". One may say, how dmdw which choice is

waning in Torah observance, can, incrementathd te the worst sins.

correct? "Before you" indicates that if you looklwa discerning eye at the Only in hindsight can the klala be attributed ¢midions taken lightly (kal)

unfolding story of Am Yisroel, all will be clear tmu (see Iturei Torah).

"Hayom - today". One may ask, even if | repentyltan | undo the sins
of the past? "Today" teaches that a ba'al tesisuik@ a child who is born
today, and all of his sins are erased.

I

The last two words of the passuk are "beracHale'k blessing and
curse". Rav Shimshon Raphael Hirsch relates "bataabreicha, a water
supply, and klala to kal, light, shallow, wortldesompletely without
weight.

Choices which seem inconsequential are ofteremely significant. A
positive decision, such as a proper Torah educatioa proper parental
model, affect generations "downstream". The worddiea contains three
letters whose arithmetic value begins with twon#iing how blessings
can multiply. Indeed, the ramifications of a blesdecision can be, like a
spring (breicha), eternal.

Poor choices about seemingly insignificant matban yield devastating
results. Many such decisions are reached when agerbt realize their
gravity and implications. Hence curse results feofailure to make a
weighty decision. The matter seems trivial, expedjegoverns, and only
in hindsight can a major negative consequenceabedrto a choice which,
when made, seemed harmless.

i

Every person has a nekudas bechira - point a€elfdlichtav Me'Eliyahu
| p.112 - 117). Some choices are beneath that.pwifiorah Jew need not

choose to avoid non-kosher food or work on Shabbstaken for
granted. Some choices are above that point. ManghiTdews are guilty of

lashon hara or bitul Torah without choosing tesdolt does not occur to
them that their behavior is problematic.

Our goal in life is to raise our nekudas becta. example, one whose
vocabulary includes profanities is constantly climpsvhether to utter

long before.

Rav Soloveitchik zt"l was once approached bystalight parent whose
child was about to intermarry. The grieving fattedd the Rav that he had
sent his daughter to a major Midwestern univecstypus. It was this
seemingly innocuous choice, Rav Solovetichik rejplibat led to the
unfortunate result (see Berachos 32a and "A Pai@nitle to Orthodox
Assimilation on University Campuses")

\Y,

Recently, the internet has dramatically changadymaspects of modern
life. Like most facilitating phenomena, the interhas many very positive
aspects. Yet we sometimes ignore its negative paten

For example, pornography is a scourge which kegips our society for a

long time. However, as a recent seminarl notesetl to be a
"subculture”, requiring acquisition of embarrassiofgen illegal, material.
Today, it has entered mainstream culture by itsgatcessible
everywhere online. This development has moved ¢ire pf choice for
Torah Jews as well. For many, acquiring pornog@aptaterial was, in the
past, beneath their point of choice. However, tisef a click of a button
at home or work, or being lured by a pop-up onsttreen, has made
avoiding pornography a challenge and test.

Many rabbonim, including myself, have dealt witlrriages threatened
by a wife's discovering her husband's viewingwtérinet pornography. One
who believes that otherwise scrupulously obserdants, ordained Rabbis,
or Torah educators do not make the wrong choiddiermatter is simply
mistaken.

Some rabbonim have, therefore, advocated a béimeanternet. Such a
ban may be impractical or above our point of cho¥et we dare not
trivialize the significant danger the internet @mts, or limit our
acknowledgement of the danger to our children. ilfiteznet and the evil
inclination form a potentially lethal combinatioor fall.

them. A Torah Jew should resolve to never use auets. His subsequent The Vilan Gaon has taught us that, with Hasheeills, we can overcome
behavior is "forced" by his previous decision.ié®d not choose whether the most ubiquitous yetzer hara. Bad choiceseptst can be reversed,

or not to use foul language. The offensive terressanply not in his
vocabulary.

Our point of choice (nekudas bechira) rises afisl ih accordance with
the choices that we make daily. Over time thesetpdorm a line which
goes up and down depending on the status of tisempéMichtav
Me'Eliyahu V p. 18). One is punished for lowerthg point of choice, and
any misdeed about which one rationalizes or seetsses is within the
range of the nekudas bechira (p. 500).

The greater a person is, the greater is his ybtm@ (Sukka 52a). In order

to maintain even choices, for one who has a stpamgntal or educational
background, or who has reached a high spiritual levmore powerful evil
inclination is created (p. 355).

\%

Each generation and community faces unique ctgdie As mentioned,
the parsha begins "Re'eh", see, in singular idifream, before you, in
plural. We are warned not to follow the sinful bebaof our time and
place. Sometimes a careful analysis of currentipeand trends is
essential for a proper choice.

For two centuries, since the Emancipation of peam Jews undermined
insular Orthodox communities, the challenge ofidgakith the seductions

and sins erased. An eternally blessed futuretlimour reach. However,
for this bracha to take effect, we must avoidalahaking poor choices on
seemingly inconsequential matters without realizime curse which may
result. As we read parsha Re'eh, we must resoldistern which choice is
beracha, which is klala, and to choose beracha.

[1] "Treatment for Internet Porn: A Social EpidetnMary Jo Barret,

Psychotherapy Networker, March 2007
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of the non-Jewish world has increased exponentiiie greatest threat to Covenant & Conversation

our very existence is intermarriage, which includesriage to non-Jews
who have undergone non-halachic conversions.

Many may rightfully insist that this sin is bette¢heir nekudas bechira
and need not be addressed in the Torah commurityektr, as we have
been recently reminded, an observant upbringiig@methodox education
is no guarantee.

Moreover, the nekudas bechira moves insidio@s#gmingly small
changes in attitude and beliefs, followed by gedduearly imperceptible,

Thoughts on the Weekly Parsha from

Sir Jonathan Sacks

Chief Rabbi of the United Hebrew CongregationthefBritish
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Re'eh 5767 - Tzedakah: the Untranslatable Virtue



TUCKED AWAY IN TODAY'’S SEDRA, almost as an asith the
course of explaining the law of shemittah (the y#drelease” in which
debts were cancelled), is one of Judaism’s moststiajinstitutions, the
principle of tzedakah:

If there is a poor man among your brothers inafrthe towns of the land
that the Lord your G-d is giving you, do not bedihearted or tight-fisted
towards your poor brother. Rather, be open-handddraely lend him
sufficient for his need in that which he lacks.edlakah lies at the heart
Judaism’s understanding of mitzvoth bein adam &veto, interpersonal
duties. An idea going back four thousand yearspitains challenging
today. To understand it, though, a brief histonwate is necessary.

In a key passage in Bereishith — the only passagdich the Torah
explains why G-d singled out Abraham to be the fmrrof a new faith —
we read:

Then the Lord said, “Shall | hide from Abrahamattham about to do?
Abraham will surely become a great and powerfubmagnd all the
nations of the earth will be blessed through hior.IFhave chosen him so
that he will direct his children and his housetefigr him to keep the way

above, which served as the basis for rabbiniclé&gia on tzedakah.
Tzedakah refers to more than gifts of produceidiides gifts of money —
the medium of exchange in all advanced societiestevier their economic
base. Thus what in biblical times was a relativelgor provision became —
when Israel was no longer a nation in its own lamd when most of its
people no longer lived and worked on farms — thrg lifeblood of its
system of distributive justice.

Maimonides, in his halakhic code the Mishneh Tipraakes a fascinating
observation: “We have never seen or heard of ashesgmmunity without
a tzedakah fund [kupah shel tzedakah].” He adds:

We are obligated to be more scrupulous in finfilthe commandment of
tzedakah than any other positive commandment be¢aedakah is the
sign of the righteous, the seed of Abraham ouefaids it is said, “For |
know him that he will command his children to dedakah.” The throne
of Israel and the religion of truth is upheld otilyough tzedakah, as it is
said, “In tzedakah shall you be established” (ls&i4: 14). Israel is
redeemed only through tzedakah, as it is said ' Zlwall be redeemed with
judgement and those that return by tzedakah” {ishi&7) . . . All Jews

of the Lord by doing what is right and just [tzedhlu-mishpat], so that the and those attached to them are like brothers issaid, “You are sons of

Lord will bring about for Abraham what he has preed him.” The “way

the Lord your G-d” (Deut. 14:1), and if a brothal wot show mercy to his

of the Lord” is defined here by two words, tzedakald mishpat. They are brother, who then will have mercy on him? Tzettakas thus, both in

both forms of justice, but are quite differenthieit logic. Mishpat means
retributive justice. It refers to the rule of lathrough which disputes are

ideal and reality, constitutive of Jewish commulifg; the moral bond
between Jew and Jew (though it should be notedéweish law also

settled by right rather than might. Law distingeistbetween innocent and obligates Jews to give tzedakah to non-Jews uhdaubric of darkhei

guilty. It establishes a set of rules, binding énbg means of which the
members of a society act in such a way as to puh&ieown interests
without infringing on the rights and freedoms dierts. Few if any

shalom, the “ways of peace”). It is foundationathte concept of
covenantal society: society as an ethical enterposstructed on the basis
of mutual responsibility.

civilizations have robed law with greater dignityah Judaism. It is the most THUS FAR, deliberately, | have left the word takdh untranslated. It

basic institution of a free society. It is no caitence that in Judaism, G-d

cannot be translated, and this is not accidentaliz@tions differ from one

reveals himself primarily in the form of laws, ftmdaism is concerned not another in their structure of ideals, even theistfiondamental

just with salvation (the soul in its relationshigiiwG-d) but also with
redemption (society as a vehicle for the divinespree). A law-governed
society is a place of mishpat.

But mishpat alone cannot create a good societyt Must be added
tzedakah, distributive justice. One can imaginedesy which fastidiously
observes the rule of law, and yet contains so nneuality that wealth is
concentrated into the hands of the few, and mamjeéirwithout the most
basic requirements of a dignified existence. Theag be high
unemployment and widespread poverty. Some maynlipalaces while
others go homeless. That is not the kind of otdat the Torah
contemplates. There must be justice not only in ttewlaw is applied, but
also in how the means of existence — wealth ass®ldssing — are
distributed. That is tzedakah. Why then is it sgtsw briefly in the Torah

understandings of reality. They are not differeaysvof saying or doing the
same things, mere “garments”, as it were, covdlirgsame basic modes of
existence. If we seek to understand what makesliaation distinctive, the
best place to look is at the words that are unlatadsle. Aristotle’s Athens,
for example, contained the concept of the megaldpss) the “great-souled
man” who, gifted with honour, wealth and rank, coctgd himself with
the dignity and pride that only came with such emtents. The very word
is untranslatable into a system like Judaism thhktes humility and the
kind of dignity that attaches to the person as stegfardless of their
income or social position.

Tzedakah cannot be translated because it jojedtter two concepts that
in other languages are opposites, namely charityjustice. Suppose, for
example, that | give someone £100. Either he ieghto it, or he is not. If

itself? The answer is that the Torah is a setheélgss ideals that are to be he is, then my act is a form of justice. If he @, it is an act of charity. In
realised in the course of time; and not all timestae same. The immediateEnglish (as with the Latin terms caritas and iigti gesture of charity

focus of the Torah from the exodus onwards is thaton of a society in
the land of Israel — the society that actually eyadrfrom the days of
Joshua to the close of the biblical era. Its econ(as were all ancient
economies) was primarily agricultural. Therefohe Torah sets out its
programme of tzedakah in great detail in termacdigrarian order.

There was the seventh year, when debts werelEhde the seventh
year of service, slaves went free. There was thieduin which ancestral
lands returned to their original owners. There vikeg“corner of the field”,
the “forgotten sheaf”, the “gleanings” of grain amthe harvest, and the

cannot be an act of justice, nor can an act atgisie described as charity.
Tzedakah is therefore an unusual term, becauseasihsboth.

It arises from the theology of Judaism, whichsitsson the difference
between possession and ownership. Ultimatelyhialgs are owned by G-
d, creator of the world. What we possess, we dowot— we merely hold
it in trust for G-d. The clearest example is thevjgion in Leviticus: ‘The
land must not be sold permanently because thedavihe; you are merely
strangers and temporary residents in relation to(Msviticus 25:23).

If there were absolute ownership, there would béference between

tithes in the third and sixth years that were giteethe poor. In these ways justice (what we are bound to give others) andigh@hat we give others

and others the Torah established the first formvtwdt in the twentieth
century came to be known as a welfare state —amighsignificant
difference. It did not depend on a state. It was @giesociety, implemented
not by power but by moral responsibility and theawek of obligations
created by the covenant at Sinai. It was an exaregity beautiful structure.

out of generosity). The former would be a legatifoeceable duty, the
latter, at best, the prompting of benevolence ormthy. In Judaism,
however, because we are not owners of our propattynerely guardians
on G-d's behalf, we are bound by the conditionsisgteeship, one of
which is that we share part of what we have witterst in need. What

But the genius of the Torah is that it does metljgate its social vision on would be regarded as charity in other legal systienis Judaism, a strict

a single era or a particular economic order. Al@egthe specifics is a
broad statement of timeless ideal. That is theabthe verses quoted

requirement of the law and can, if necessary, feresd by the courts.



The nearest English equivalent to tzedakah ipltinase that came into
existence alongside the idea of a welfare stataghesocial justice
(significantly, Friedrich Hayek regarded the conafjsocial justice as
incoherent and self-contradictory). Behind botthisidea that no one
should be without the basic requirements of exggeand that those who
have more than they need must share some of tipiswith those who
have less. This is fundamental to the kind of $ptfee Israelites were
charged with creating, namely one in which evenjoaga basic right to a
dignified life and equal worth as citizens in ttewenantal community
under the sovereignty of G-d.

TZEDAKAH CONCERNS NOT JUST PHYSICAL NEEDS but
psychological ones also. The rabbis gave the faligunterpretation of the
key sentence in this week’s sedra, “Be open-haadddreely lend him
sufficient for his need in that which he lacks”:

Sulfficient for his need — means that you are camghted to maintain him,
but you are not commanded to make him rich. Thathvhe lacks —
means even a horse to ride on and a slave to foreli@m. It is told of
Hillel the elder [head of the Jewish communityhie first century BCE]
that he bought for a certain poor man of good famMorse to ride on and
a slave to run before him. On one occasion he aoatidind a slave to run
before him, so he himself ran before him for thréles. The first
provision (‘sufficient for his need’) refers to absolute subsistence level.
In Jewish law this was taken to include food, hogsbasic furniture and if
necessary, funds to pay for a wedding. The sectmat (vhich he lacks’)
means relative poverty — relative, however, naithers but to the
individual's own previous standard of living. Tligsan indication of
something which plays an important role in the iablunderstanding of
poverty. Beyond sheer physical needs is a psycivaladjmension. Poverty
humiliates, and a good society will not allow huatibn.

Protecting dignity and avoiding humiliation wasyastematic element of

rabbinical law. So, for example, the rabbis ruteat £ven the richest should

be buried plainly so as not to shame the poor. @taio festive days girls,

Humanitarian relief is essential on the short tdyat,in the long run, job
creation and the promotion of employment are mmogortant.

In this context, one detail of Jewish law whislparticularly fascinating. It
specifies that even a person dependent on tzedalahhimself or herself
give tzedakah. On the face of it, the rule is athsWhy give X enough
money so that he can give to Y? Giving to Y digetimore logical and
efficient. What the rabbis understood, howevethat giving is an essential
part of human dignity. As an African proverb putdtie hand that gives is
almost uppermost; the hand that receives is alleayer. The rabbinic
insistence that the community provide the poor witbugh money so that
they themselves can give is a profound insighttineohuman condition.

With its combination of charity and justice, itlsderstanding of the
psychological as well as material dimensions ofgptyy and its aim of
restoring dignity and independence, not just mgeteeds, tzedakah is a
unique institution. It is deeply humanitarian, fiudould not exist without
the essentially religious concepts of Divine owhgrand social covenant.
The prophet Jeremiah says of king Josiah, ‘He jddige cause of the poor
and needy; then it was well. Is this not to know?\ays the Lord.” To
know G-d is to act with justice and compassiorretmgnise His image in
other people, and to hear the silent cry of thnseeed.

http://www.artscroll.com/Chapters/tzth-008.html

Chapter 8 from The Tzedakah Treasury An anthology of Torah
teachings on the mitzvah of charity - to instruad &nspire

By Rabbi Avrohom Chaim Feuer

The Poor Man's Portion Is on Deposit With thehRic
Economic Disparity Provides
Opportunities for Charity
G-d Almighty has no lack of resources. He coulsily have created a world of
universal wealth, wherein everyone was wealthyramdne was poor. Why did He
not do so? This question was posed to G-d by Kiagi@ The Midrash (Shemos

especially those from wealthy families, had to we@rowed clothes, ‘so as Rabbah 31:5) records the following dialogue based verse in Psalms 61:8. David

not to shame those who do not have.’ The rabtesvahed to lower the
prices of religious necessities so that no one @vbalexcluded from
communal celebrations. Work conditions had to lwhthat employees
were treated with basic respect. Here, the protftas G-d’s declaration,
‘For to Me the children of Israel are servants’ eaming that they were not
to be treated as servants of any human being. éimepdesupposes self-
respect, and a free society will therefore be biaerobs no one of that
basic human entitlement.

One element of self-respect is independence.&Xpkins a remarkable
feature of tzedakah legislation. Maimonides liks ¥arious levels of

giving-to-others, all except one of which involMeilanthropy. The supreme

act, however, does not:

The highest degree, exceeded by none, is thatefvho assists a poor
person by providing him with a gift or a loan ordmcepting him into a
business partnership or by helping him find emplegi in a word by
putting him in a situation where he can dispensk wther people’s aid.
With reference to such aid it is said, “You shatsgthen him, be he a

said to the Holy One, Blessed is He, “Equalize Ywarld! Why must there be such
a huge economic disparity between the rich angdloe?” G-d replied: “If | make
all men economically equal, who will practice kieds and charity?”

R’ Yerucham Levovitz of Mir explained: G-d didtrayeate the precept of charity
because he saw that there were poor people indHd who needed help. Rather, the
exact opposite is true. G-d purposely created people in order to give men of
means an opportunity to fulfill the mitzvah of tag@h. A world devoid of
opportunities to show kindness to others is incivatse; compassion is the purpose
of this world.

The Wealthy Man Is a Treasurer

The Torah introduces the mitzvah of tzedakahésée words: When there shall be
in your midst a poor person, from one of your beothin one of your cities...
(Deuteronomy 15:7). The Ohr Hachaim Hakadosh ribtgshe phrase in your
midst is superfluous, and attempts to explain gamng. First of all the phrase
teaches us that we should never look down conddisigy at poor people and treat
them as inferior ne’er-do-wells. We must rememhbat the reason they suffer
poverty is for our sake! Since the AImighty wishedrovide you with the
opportunity to gain the merit of charity, He purglgsmade some people poor and
strategically placed them in your midst so that gould easily perform this mitzvah.
Always remember that the charity you give is farenfor your own sake than for the

stranger or a settler, he shall live with you” (ltieus 25: 35), which means 5 per's. Never forget that as shabby and miseeahiee poor man looks he is

strengthen him in such a manner that his fallitg want is prevented.
This ruling is the result of a profound wrestlimgthin Judaism, with the
fact that aid in the form of charity can itself tnemiliating for the recipient.
(One of the most powerful expressions of this isegdound in birkat ha-
mazon, the Grace after Meals, when we say, “Wedobs¥ou, G-d our
Lord, let us not be in need of the gifts of memftheir loans, but only of
Your helping hand . . . so that we may not be pstiame nor humiliated
for ever and ever”). Aid can also create welfangeielency, reinforcing,
not breaking the cycle of deprivation. The greaaesof tzedakah is
therefore one that allows the individual to beca@iésufficient. The
highest form of aid is one that enables the indiaido dispense with aid.

nevertheless from one of your brothers — not mexgdiain brother, but from one of
your outstanding brethren, who is only sufferingegaty for your sake.

A second explanation of the phrase, in your midshat the wealthy man should
not view the pauper as a stranger who is beggingctive money which is not his.
To the contrary, the rich man is the treasurerwitose hands the poor man’s
portion has been deposited for safekeeping.

Ohr Hachaim Hakadosh (commentary to Exodus 22Rdjorates on this subject
and makes it clear that any extra money whichramian has beyond his actual
needs is definitely not his own and was not givehimn to hoard and save. This
money belongs to the poor and the Aimighty has ipeecorded him the privilege
to be His agent to disburse the money to thosenghd it and ‘own’ it. G-d did not
give the money to the pauper directly because beiig punished for his
misconduct; he must suffer the degradation anddgjmn which is the lot of the
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poor. Thus, the concept of charity has two benéfitsrings merits to the rich and
effects atonement for the poor.

G-d Has Made the One

to Parallel the Other

The Midrash (Vayikra Rabbah 34:5) states: R’ Taume bar Chiya began, Be
pleased when things go well, but in a time of nnisfiee, reflect: ‘God has made the
one to parallel the other’ (Koheles 7:14). When gbgerve that your friend has
fallen upon hard times while you continue to prospeflect that there is surely a
relationship between the two events and that Geffésing you an opportunity to
gain merit by supporting your fallen friend. R’ Tdaam bar Chiya learned this
lesson from his mother. Whenever she went outdarthrketplace to buy him a
pound of meat, she always purchased not one, logiwe pound of meat for her

poor [and] disgraces his Maker [because he repesifadd’s welfare system], but he
who is gracious to the destitute honors Him.

When You Have More Than Enough

Chovos Halevovos (Shaar HaBitachon, Chapter B¢ ‘Fourth Advantage of
Faith’) explains how a man of true faith acts défely with his money: The man
who sincerely trusts in Hashem knows that everyipée receives comes directly
from the hand of G-d for a specific purpose. Wheffitds that he has more money
than he needs for his expenses, he knows thataa-diten him this surplus for a
good reason. He does not stash the money awayasaadt or the proverbial ‘rainy
day.” Rather, he enthusiastically gives the momnvegyeto others who are in need. He
divests himself of these ‘extra’ funds with a gener spirit and a joyous heart,
because he knows that this is why G-d gave hintlsiand that this distribution

son, and an equal amount for the poor. She fulllized that, ‘God has made the onewill be pleasing in the eyes of the Almighty.

to parallel the other.” He only made some peopter go that others could have the
privilege and merit to support them!

It All Belongs to G-d

The Tur writes in his introduction to the Lawslaedakah (Yoreh Deah 247):
Never allow your mind to entertain the perverseitia, ‘| can't afford to give
charity to others, it will diminish what | have foryselfl’ Because one must never
forget that his money does not belong to him infitisé place — it all belongs to God,
Who has temporarily deposited His money with yaustifekeeping. When a poor
person asks for help it is as if G-d is requesfing to pay out His money into the
hand of this needy representative. Indeed, the prestous part of your wealth is
what you give to the poor, as it says (Isaiah 588§l your charity shall go before
you [to your eternal reward].

Money Is a Divine Gift

The Midrash (Bamidbar Rabbah 22:7) teaches: “Btise absolute rule: Three
outstanding gifts were put into this world. If agn is fortunate enough to be
endowed with any one of them, he has acquired tig precious treasure in the
world. He who is blessed with wisdom, has everghhlde who is blessed with
extraordinary strength, has everything! He whdesded with wealth, has

However, the man of meager faith never has endtgh could give him the entire
world and the fullness thereof and yet he woultitfest he does not have enough for
all his needs. He fails in fulfilling his obligatie to G-d and to his fellow man
because he would rather hoard his money than ghMémately, he will lose his
wealth and nothing will remain. All this is summegl in the wise words of King
Solomon who said: There is one who scatters [hativéo charity] yet he gathers
more [wealth than he gives away], and there isidmerefrains from giving what is
proper, only to realize a loss (Proverbs 11:24).

Chovos Halevovos (Shaar Yichud Hamaaseh, Chaptgffers a vivid description
of how the Evil Inclination makes every effort is@burage a person from giving
charity: When you want to give money to the pdoe, Evil Inclination will make an
all-out effort to convince you that this donatioifl ywut you in grave financial
danger. He will conjure in your mind images of abjgoverty and he will show you
how miserable you will look when you yourself ageuiced to penury. The Evil
Inclination will attempt to convince you that anyrdtion is simply beyond your
means. The only way to refute his arguments isfeember the rule: If G-d has
given me extra money which | have no use for nigiw, then most probably G-d
wants me to give it away to charity.

everything! When are these gifts a blessing? Whey are bestowed by heaven and What Terrified the Chofetz Chaim

earned through the merit of Torah. But the streagithwealth acquired by mortals

R’ Naftoli Neuberger of Yeshivas Ner Yisroel cilBmore told me the following

of flesh and blood are worthless. Furthermore, vthese gifts do not come from the story:

Holy One, Blessed is He, they will not endure areldestined to be abruptly
terminated. There were two fabulously wealthy meme a Jew, Korach; the other,

Once someone noticed that the Chofetz Chaim agisf) on a regular weekday,
which was out of character for him despite hisaoddinary piety and holiness. This

a gentile, Haman — and both were utterly destroyéd/? Because their wealth was individual pressured the tzaddik to explain whynies fasting. The Chofetz Chaim

not a gift from the hand of God; rather, they gebtheir money for themselves!”

explained that it was a taanis chalom, a fastspoese to having a bad dream. The

The explanation of this Midrash is as follolserything that we possess comes tanan continued to pressure the Chofetz Chaim taatewere details. “Rebbe, what

us from the hand of God. What is the differencevben the ‘gift-taker’ and the
‘grabber’? The ‘gift-taker’ humbly and gratefullgknowledges that G-d bestowed
everything he owns, whereas the proud and foajjshbber’ deludes himself and
attributes his prosperity to his own efforts. Vasins of money pass through the
hands of the bank teller every day, yet he is awhre that not a penny of this

was so bad about your dream that you are doingthorgeso drastic as to fast on
account of it?” The Chofetz Chaim felt compelledédweal the dream’s content. “It
was really a ‘shrecklicher cholom,’ a terrifyingghtmare! | actually dreamt that |
became a rich man!” The curious questioner continaesk, “Nu, Rebbe, what is
so terrible about becoming a rich man?” “Oy veyféd the Chofetz Chaim, “Being

belongs to him; he is merely part of a distributdystem which gives out the money rich is an awesome responsibility! If | have adbtmoney that means that | must
to its rightful owners. Similarly, the humble ‘gifiker’ controls large sums of moneydistribute a great deal of tzedakah. Do you hayedea how hard it is to distribute

but fully realizes that G-d put the money in hisdigfor him to distribute to the
worthy recipients who are its rightful owners. Litke humble bank teller, the ‘gift-

tzedakah properly? And do you realize how much time effort it takes? It would
take me so much time that | would hardly have @mg teft for Torah study!

taker’ takes only a modest salary for himself. Tgrabber,” however, credits himself Believe me, for me, wealth is a nightmare.”

for his success and therefore selfishly hoardhénid-earned wealth. Therefore, his
prosperity will be short lived, and others will brét from his hands.
Learn a Lesson From the Heart

The Chofetz Chaim paused for a moment and add@ibd, truth of the matter is that
there was something even more terrifying aboutdheeam. The Gemara teaches that
we dream at night about the things we think abguday. If | dreamt about money

King Solomon wisely noted the relationship betwekarity and the heart: A tender at night that means that I've been thinking aboahey all day! Woe unto me that it

heart brings healing of the flesh, but envy brira@tng of the bones. One who robs
the poor disgraces his Maker, but he who is gradouhe destitute honors Him
(Proverbs 14:30,31).

is money and not Torah that is occupying my thasigioughout my waking
hours!”
The Responsibility of the Rich

Alshich explains the lesson contained in thessege The heart is called ‘the king of R’ Yisroel Salanter considered the possessionasfey a great responsibility.

all organs’ because it pumps essential, life-givisigod to every part of the body.

Therefore, when R’ Yisroel's wife once purchasddteery ticket, he immediately

Why did the Creator design the body in this fashiat one organ should control thesummoned two men to be witnesses, and he madmalfstatement to his wife in
fate of all the others? In order for men to ledmlesson of tzedakah from their own their presence: “I hereby declare that | have ngthd do with your monetary

flesh!

The man who possesses wealth resembles the lhé&adear that the blood which
the heart pumps all over the body is not its ovitnbelongs to the entire body.
Similarly, the extra money which the rich man hagdnd his personal needs is not
his at all. His function is to act as a pumpindistato circulate and distribute the
money to all that need it. Furthermore, just astellimbs and organs of the body
are not ashamed to receive the blood the heart ptorthem because it is rightfully
theirs, so too, the poor should not be embarrasked they receive their rightful
portion from the rich.

This is the message of the aforementioned vefstesider [generous] heart brings
healing [blood] of the flesh [all other limbs andjans], but envy [selfishness and
stinginess hold back the vital flow of blood andhgs rotting of the bones.
[Similarly, the rich man who refuses to circulate Wwealth is] One who robs the

acquisitions or with any interest which accrue forever.”

R’ Yisroel did this because he was concernechigstife win the lottery and
become wealthy. “When Hashem grants riches to soeyeexplained R’ Yisroel,

“it is not exclusively for that man’s personal bind he wealth makes its owner into
a gabbai tzedakah, responsible for sharing it thi¢hpoor. Who can accept such a
heavy burden? It requires searching every corntéreo€ity to discover whether
someplace there is a pauper in distress or a ytemgkose family lacks the funds to
hire a teacher to teach him Torah. Who can finchta#?”

Unwilling to face the tremendous challenge ariigabion of wealth, R’ Yisroel
hastened to free himself from all rights to hisaifpotential lottery winnings! (R’
Ephraim Zaitchik, Hameoros Hagedolim).

Caring and Sharing With Others



R’ Yisroel Salanter expressed his wonder thaplgedo not realize what an
immense obligation they have to help others. Magpfe worry about helping their
friends do a mitzvah , but do not care about tmeaiterial well-being. “Many times,”
said R’ Yisroel, “| have seen a person pass a simal the people inside call out to
him, ‘Kedushah! Kedushah! Please come in and jsihBut | have yet to see a
person pass by a house where a seudah [a meaihégsderved, and the people

give him anything to live on, you cursed him witbuy evil eye! Therefore, your
punishment shall be two-fold. The money you sdifisioarded for yourself will be
lost, and you will never bequeath it to your ctelilrMoreover, because you
begrudged the poor man his good health and strothg therefore, your health and
strength will be sapped from you.”

Bad Money Destroys the Good

eating at the table call out to the passerby, ‘8hu8eudah! Please come inside and The Talmud (Kesubos 66b) teaches: Once RabbahaYiaa ben Zakkai was

join us!™ (Hameoros Hagedolim).

Share Everything With the Poor

Charity is not limited to sharing money or magderesources with the poor. One
must share everything he has with the needy irr déodenprove their lot.

A pauper once poured his broken heart out toiR'0¢l Salanter. His cupboards

riding on a donkey leaving the city of Jerusaler his students were walking
behind him. He saw a young woman who was gath&anigycorns from the dung-
droppings left by the animals of Arabs. When thipaverished young woman saw
the great sage, she respectfully covered her féhener hair and approached him
with a plea, “O Rabbi, please sustain me!” Rabbaohénan asked her, “ My

were bare and there was nothing for his familyatb Ee decided that the best way todaughter, who are you?” She replied, “| am the d&rgof Nakdimon ben Gurion.”

support himself would be to become an itinerantgith@g public speaker who
travels from town to town inspiring and entertaghppeople with his clever sermons.

The Rabbi continued to inquire, “My daughter, treaith of your father — where has
it gone?” She responded, “Rabbi, do they not s&ypifoverb in Jerusalem: ‘The

The only problem with this plan was that the pauyet absolutely no experience or only way to salt money is to give it away? The omjy to guarantee that you will
expertise in public speaking! What did R’ YisroeldHe devoted a few hours of his keep your money is by giving your money to chatitfBut Nakdimon ben Gurion

precious time to this man and taught him a numbgood sermons for his
repertoire. He practiced them over and over agémtive pauper until he was
satisfied that he could say over these sermonsweltfHameoros Hagedolim).
Please Do Not Make Me Rich!
The famous Maggid of Jerusalem, R’ Sholom MordettaKohen Schwadron,

did not disburse charity properly and thereforéoseall of his money.] Rabban
Yochanan persisted in his questioning: “But you hexhey not only from your rich
father, but also from your wealthy father-in-lavhat happened to that?” Sadly, the
young woman replied, “Rabbi, the bad money was dhiggether with the good
money and destroyed it!” She continued: “Rabbiydo remember when you signed

once related an interesting story about R’ Yis&sdhnter. On a certain occasion, R’on my kesubah, my marriage contract?” Rabban Yah#&urned to his students

Yisroel remarked that he thanked Hashem for noinigamade him a rich man.

and related, “Indeed, | remember when | signedesrkbsubah and read that her

“Wealth is a heavy burden,” R’ Yisroel said. ‘dVe a neighbor who lives in abject father gave her one million golden dinarim in aiddito the enormous sum given by

poverty. During the winter he trembles with coldydind night. His children walk

her father-in-law.”

around wearing torn shoes. His wife, after chiltihirequires several glasses of milk The Talmud concludes: How can anyone say thatiadn ben Gurion did not

every day, but there is nothing. If they will ask m the heavenly court why | did

give charity? Have we not learnt in a Baraisa: ‘fiveuld say about Nakdimon

not help this family enough, | will have a pargaicuse: 1, too, do not have a penny. ben Gurion that when he walked from his resideadhe House of Study they
“No, it is not a full excuse. But it is a part@mie, and even half an excuse is better would roll out an exquisite silk runner before ramd he would allow the poor to

than none. If | were rich, however, | would undadby get a sharp rebuke: ‘“Your
neighbor is drowning in anguish, and you are higiogr gold under your
floorboards?’ How would | respond to such a singaeusation?”

As he finished relating this story, R’ Sholomwgremotional. He went on to
describe, vividly and at length, the great respmlitsi that the rich bear. Suddenly,
he raised his voice, “Ah, ah, R’ Yisroel Salanterswight!” and continued to
expound on the truth of R’ Yisroel's words. Therlifted his eyes heavenward and
cried out, “Ribbono Shel Olam — don’t make me rich!

R’ Sholom was silent for a moment. Then he sméled said, “You're a smart one.
If I were to ask you right here and now, to say Whast said, out loud — to ask
HaKadosh Baruch Hu in front of this entire group teomake you rich — you would

walk behind and pick up the expensive materiatfemselves.” The Talmud offers
two possible answers as to why Nakdimon’s chardg wanting. “If you wish, you
may say that all the charity Nakdimon gave was @miyhe sake of his own honor;
or if you wish, you may say that even if he gaveriti with the proper intention, he
did not give enough for a person of his tremendoeans; as the folk saying goes:
“According to the camel, the load.”

Cursed and Unkosher Money

The Chofetz Chaim (Ahavas Chesed, Part Il, Chdf)teays that Nakdimon'’s
tragic fall proves that even if a person does perfsome charity with his money, but
not in accordance with his means, not only willds his wealth, but a curse will be
attached to it. If other people engage in a busixesture with him, their money will

refuse to do it. Why? Because you would be affzad Hashem might actually grant also be lost.

your request. But |, | am not afraid!” He raised tbice once again and cried out,
“Ribbono Shel Olam, don’t make me rich!” (VoiceTaiuth, p. 246).

The Rich Are Addicted to Their Money!

The Chofetz Chaim would caution the poor notitige the rich too harshly when

R’ Meir Bergman of Bnei Brak observes that th\steaches us that whenever a
person earns any amount of money he should ligecalisider it as unkosher, unfit
for any personal use, until it is properly tithewlahe appropriate amount of charity
is separated from it. Moreover, untithed moneykis ttreif’ meat to the point that

they failed to give charity properly. The kindlyggeof Radin had this to say in their when untithed money is mixed together with titheshey it actually contaminates

favor: “Once | witnessed this scene while | wa¥iima. | saw a man lying dead
drunk right in the middle of the street. All thelé street urchins were dancing
around this pitiful figure and mocking him for lisspicable, drunken state. One
adult passed by and saw the drunken man sprawted the public thoroughfare
and addressed him with a smile on his face: “Wde yau, my friend, you have no
idea what your intoxication has done to you! Ifdwid get drunk, | would at least
attempt to salvage my self-respect! | would make st to drop down dead drunk

the ‘kosher’ money, deprives it of blessing, anbgas it with a curse! The only way
to secure money is to share it.

See Giving Properly for an additional story abiakdimon regarding giving for
glory.

Selfish Money Smells

Meor Einayim (Parshas Matos) writes that anyohe has developed a spiritually
sensitive sense of smell can easily discern mottéghvwhas not been properly tithed.

in the middle of the street!” The critical passeféis to realize that once a person islt gives off a most offensive odor like rotten, pditmeat which was not properly

drunk, he has no control over his actions.

“Similarly”, said the Chofetz Chaim, “many peojplecuse the wealthy of terrible
stinginess, and claim that if only they were richyt would certainly donate huge
amounts to charity. However, these people forgstttiey are making these

salted! “How foolish and misguided are those wharbdheir money in order to feel
secure. They are afraid to give away money foraikatl lest this ‘loss’ deplete their
‘nest egg.’ Without charity their money is like aitted meat which will surely go to
waste. But the more they give away to charity el preserved and protected their

generous claims now, when they are still poor,theit hearts are soft and sensitive. money is.”

Little do these folks realize that the minute thegome rich their hearts undergo a
dramatic transformation and they become hard amghtoT heir open hands close

G-d Invented Charity in Order
to Save Us From Gehinnom

and they become tight fisted. Why? Because wealtheasily become addictive, just The wicked Turanus Rufus, the cruel Roman govesfithe conquered land of

like alcohol! You will never comprehend why rich mact as they do until you
become rich yourself!”

He Who Makes Him Poor Can Make Him Rich

The Midrash (Vayikra Rabbah 34:4) warns: Wherpiher man stands before the
rich and begs, “Please give me!” and the man ofmeafuses to give, remember —
He Who made this man poor can make him rich, andvHe made this man rich
can make him poor! Beware, lest the rich man stw@rimpoverished man and say,
“Why don'’t you go out to work and earn a livingatllook at yourself! What thick
thighs you have! What strong feet you have! Whiat &éelly you have! You are big
and strong — go to work!” Says the Holy One, BldsseHe, “Not only didn’t you

Israel, asked this very same question of R’ AkiVyour G-d is a lover of the poor,
for what reason does He not sustain them?” TdRhiskiva replied: “God makes
people needy in order that, through our giving tlobarity, we may be saved from
the judgment of Gehinnom.

Turanus Rufus said to R’ Akiva, “On the contrafylis giving of charity is what
actually condemns you to be punished in Gehinnashkll illustrate this concept for
you with a parable. To what is this matter simileii® analogous to a human king
who was angry at his servant. He had the servaatderated in a dungeon and
ordered that no one feed him or give him drink.<&gjoently, one man defied the
king's orders and fed the imprisoned servant ane ¢§iém to drink. When the king
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hears about this man'’s actions, is he not angtlyeatnan? You Jews are called entire world as if it is on a scale with an evelabee of virtue versus

servants of God, as it says, For unto Me the Ghildf Israel are servants! demerit. One act of virtue, one positive act, daange the balance in favor
(Leviticus 25:55). Hence, by giving charity youualy violate the edict of God, ot 710k 5 merit. We will never know the consequesnentil we make the
your King, and so through charity you incur thegoeént of Gehinnom. tt t

R’ Akiva said to Turanus Rufus: “I shall illustesthe situation for you with a atiempt.

different parable. To what is this matter of givistegarity similar? It is analogous to Re'eh, see, does not just mean to glance at BWEIF means to delve
the case of a human king who was angry at histtethad the son incarcerated in a into the matter and take note of what one obsetwehis sense, Rav

dungeon and ordered that no one feed him or givednink. Subsequently, one man Baruch understands the Torah's admonition to leaply into the concept
defied the king's orders and fed the imprisonedasmhgave him to drink. When the of blessing and curse, to understand the realiytare definition of
king hears about this man’s actions, does he mot e man a gift? Although the blessing and curse and to choose cautiously. itple? perfunctory

king imprisoned his son, we know that he did nohtas son to die, for no normal lance. one might misconstrue blessing for cur nfuse the two. To
father ever desires to kill his child. Thus, althbuhe son’s misconduct may have 9 ! 9 g :

compelled the king to imprison his son, he wouldaubtedly reward anyone who ~ all @ppearances, a life filled with accumulating ttarious material

sustained his child. And we Jews are called so@odf as it is written, Sons are youpleasures that this world has to offer is a liféolessing. Success is to be

to Hashem, your G-d (Deuteronomy 14:1). Thus, aighowve are imprisoned in measured by pleasure and more pleasure. Accomliistperspective, the
exile, the Jews are still God's children, and ohe sustains the poor among them |ife of one who is cloistered, who is shelteredrirthe moral decay of

with gifts of charity earns God's gratitude anthiss absolved from the judgment of contemporary society, who lives a lifestyle in whiglues are measured on

Gehinnom. . . . .
Turanus Rufus objected to this explanation afiteaR’ Akiva: “You Jews are a ﬁplrlliyfﬂ --frather than gn a ;;]hyalcal ; Scﬁlla‘ Ilf_elgf Cursg. After all
called God's ‘children’ in one verse and are cahsi‘servants’ in another verse.  What kind of enjoyment does he have? Where isla&spre?

The explanation for this seeming discrepancy isahthe time that you fulfill the If one delves with a discerning eye, however,dees" a completely
Omnipresent’s will you are called His ‘children’it is appropriate to give charity different vision. He sees what true pleasure ig; tiodefine enjoyment,
to the poor among you. But when you do not do tileohthe Omnipresent, you are what is lasting and what is temporary. We can destrate the variegated
called His ‘servants,’” and do not merit charity.dAmow, at this present time, you areapproaches to "seeing" something at face valueigdngrinsic worth. Let
obviously not doing the will of the Almighty, forédhas subjugated you to the us take the concept of death, for example. Moytislia sobering and
Romans! It is therefore improper for you to giveuty to the poor at this time.” . . . ! : Ca

R’ Akiva, however, countered this argument ofdurs Rufus and said to him: frlghtenlng concept, an idea that_callltalyzes tWUWes. Some Say.. Eat
“Behold, Scripture states: You will break your hidar the hungry, and the wailing @nd drink, for tomorrow we will die.” We do notédiforever, so we might
poor you will bring to the house (Isaiah 58:7). Whimes the verse and the wailing as well enjoy it while we can, and cram in evepetpf pleasure that is
poor you will bring to the house apply? Certaitlseffers to the present situation humanly possible. After all, we only live once. Fhiedonistic attitude is
when the Roman government impoverishes us and niskesserable with regrettably prevalent in today's culture and sgci@hother approach is one

unbearable taxes. And yet the verse states thatieweich difficult times you will that takes into consideration that life truly ig favever. Thus, we must
break your bread for the hungry! Scripture thushea that G-d desires us to give . . . . ) _
.prepare ourselves for the time in which we will @& take our final

charity even when we have earned His condemnagéicause of our transgressions.”! . o
journey. Are we prepared? Surely, indulging in gferm of moral

decadence is not the way to pack our bags fojghatey. When one
thinks about death, he should realize the valuiéeoPeople make the
mistake of thinking that life is a destination, whe fact, it is only a
journey. It all depends on how one "sees."
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by Rabbi A. Leib Scheinbaum You are children to Hashem, your G-d - you shetlcut yourselves...for

mailed-by shemayisrael.com a dead person. (14:1) _

PARSHAS RE'EH One of the many detestable practices employealebpagans was to cut
themselves as a sign of mourning. This expresdignef is abominable. A
Jew should understand that, as children of Hashenhave a special
relationship that does not allow us to act in sachanner. In contrast, our
perspective on death is quite different than tfi#he world around us.
Death is the bridge that we must traverse in dalgain access to Olam

See, | present before you today a blessingaanase. (11:26)
The word re'eh, see, is written in lashon yactid,gingular form, while the
word lifneichem, before you, is written in lash@iim, the plural form.
Why? Horav Aharon Kotler, zl, explains that whitetTorah is speaking to >t ’
the rabim, wider community, at times the yachidjiitual, must make a Habah, the World to Come. Grief is c_ertalnly a raltoutlet for the loss
critical decision to act counter to the rabim. Hashwants each individual N2t we feel, but everything - even grief - hasnit To lose control to the
to look at the mitzvah, the endeavor, the situatidith a critical eye and act POInt that one mutilates his body is carrying graef far, manifesting a
in consonance with that which the Torah dictatseen if the community ~ distorted view of death and mourning. _ _
does not agree. Indeed, sometimes the individuat stand up against the _ndubitably, one's faith in Hashem can best basueed during a period of
community. A community is comprised of individuaius, each member travail. The vicissitudes of life challenge one'stconviction. When life is

of the community has his own moral and spiritugiémative to do the right filed with sunshine, and everyone has a rose gairubis backyard, it is
thing - even if it is not a popular or acceptedisien. Some individuals are 9Uite €asy to declare one's emunah, faith, in Haskéhen the road of life

afraid to make waves, to rock the boat, to do is thing. To him the becomes filled with obstacles, one displays his tiuaracter. In Sefer
Torah says: "Re‘eh,” i’n the singular yc;u indiitisee, on your own Tehillim 92:3, David HaMelech writes, "To relate ickindness in the
without the effects of communal pressure. Nothingiong with being in dawln anq Your faith in the (?iarkness." The trueaéfaith is to maintain
the minority - when one is right. The Jewish natias had this experience ON€'S belief even during periods of darkness. .
throughout the millennia. Avraham Avinu stood upiagt a world of idol 1 "€ Zohar HaKadosh relates, "All songs are HSljomo HaMelech's]

worshippers. Our Torah leadership, throughout treegations, has Shir HaShirim is Kodesh Kodoshim, Holy of Holievhat is the
followed suit, doing what is necessary to uphotelfiith against significance of Shir HaShirim such that it toweveoall other songs of
tremendous,pressure and overwhelming odds. praise? Horav Yaakov Neiman, zl, explains that Kiatael sang their

One should never belittle the efforts of an ifdiral - even in his own ~ Other songs at a time of redemption, successeedém. Shiomo
eyes. The yetzer hora, evil inclination, attemptdissuade the individual HaMelech, however, wrote his famous Song of Songspress his praise

from taking action, challenging whether one persam really accomplish ~ 1© the Almighty specifically at a time of hikuni:e-hit me, pitzuni; He
anything. Horav Baruch Sorotzkin, zl, comments tret should view the



wounded me, periods of exile, pain and travailsTiia true expression of
faith.

The Belzer Rebbe, Horav Aharon, zl, lost hisrerfamily during the
Holocaust. His chassidus was decimated to the fleitithe was lucky to
put together a minyan, quorum, of followers. Yet rbfused to comment
about the tragedy. Many a time, his close folloviergged to hear about
what had occurred, but he refused to speak. Hedweldte, however, the
many miracles that took place during his persogsdue from Europe. In
fact, he decided to celebrate his survival witleadss hodaah, a festive
meal of thanksgiving to Hashem. His chassidim vgerrised that he
would do such a thing after having sustained ttontiting tragedy of the

close to his relatives always. Believe and be fialitnd light will then shine
upon your ways forever."

Some individuals "claim" that they do not beli@vd echiyas Ha'Meisim -
or so they say. Horav Reuven Elbaz, Shlita, relfi@she once walked by
two men who were in a dispute concerning the vra€iTechiyas
Ha'Meisim. One was observant, the other was natlysrvant.
Understandably, the observant Jew posited thag theuld one day be a
resurrection of the dead. The other individual tald that it was
impossible, absolutely totally unbelievable. Hegiihis statement, Rav
Elbaz approached the scoffer and said, "My frigpdomise you that you
will not arise during Techiyas Ha'Meisim!"

loss of his family and his European chassidim. iAftessing him a number "Why do you curse me?" the man asked, somewbatitrd.

of times for an explanation, he finally relented @ave the following
response:

The Torah tells us concerning the exodus fronpEdkiat Va'chamushim
alu Bnei Yisrael me'eretz Mitzrayim, "Bnei Yisragtre armed when they
went up from Egypt (Shemos 13:18)." According e Ridrash, the word
chamushim, armed, is derived from the word chomaifth, implying
that only one fifth of the Jews left Egypt. Thetneere not prepared to
begin a new life in a foreign land. They would etktay in the spiritual
depravity of Egypt. As a result of this attitudeey were punished. They

"l am not cursing you!" the rav replied. "Aftdl, gou do not believe in
Techiyas Ha'Meisim. Why would it bother you wheas$ure your
exclusion from an event in which you do not bel#®ve

Any rational person understands what has talkarepAs usual, the
skeptics claim not to believe. Their lack of belats until they are
excluded from an experience, or until they haveaested all other
attempts at validating their disbelief. Everybodgms to turn to Hashem
when he enters the emergency room.

Last, | relate an episode cited by Horav Yehutizddakah, zI. The

died out in a plague during the three days of des&rihat enveloped Egypt.venerable Rosh Yeshivah would relate the follovsitayy when he visited

Therefore, only a small portion of the great Jewiation survived Egypt.

with aveilim, mourners. Horav Yisrael Abuchatzehthe saintly Baba

Yet, we find that after the splitting of the RedhStne people sang Shirah, &ali, had a brother who was referred to as the Bétahak. He was rav of

song of praise and thanksgiving to Hashem. Howctthdy sing with the
full knowledge that so many of their brethren hadghed in Egypt?
Chazal teach us that from the Torah's vernacidlaz yashir, which
means, "Then (he) will sing," rather than Az stidhen (he) sang," we
derive that Techias ha'meisim, resurrection oftkkad, is min haTorah,
alluded to in the Torah. What is the meaning of Zalis statement? They
are teaching us a powerful and valuable lessontdifmu/Nhen a person
knows that this world is nothing more than a prapian for a better,
external world, for the world of Olam Habah, thenifiable to sing shirah,

Ramalah until his untimely, tragic death in a aaident. The Baba Sali
was inconsolable. Grief-stricken, he would crydrsitears during the night.
One night, out of sheer exhaustion, he dozed afftas late brother, the
Baba Yitzchak, appeared to him, challenging hinarfilin Gan Eden, and
you weep?"

You shall tithe the entire crop of your plantitige produce of the field,
year by year. (14:22)
The Midrash Tanchuma derives from the compounmb, \&seir te'aser,

even under the most extreme, painful situationg. féht that the Jews sanghat the second word, te'aser, should be reactabée, you will become

shirah to Hashem after leaving Egypt, knowing thay were just the few
survivors of a nation of three million men, is prpositive that they

wealthy. Thus, the Torah is teaching us that if tithes and gives to the
poor, he will become a wealthy man. One shoulccnotplain that

understood with clarity of belief that the othemsrevnot really gone. This is contributing to charity depletes his portfolio. Ham will not only make up

why | am able to sing shirah, despite the heawseloshat we as a People
and | as an individual have sustained. | beliee tiney have gone on to a
better world and that one day we will all be reeahit

Our sages have been proficient in comfortingeheko are overcome
with grief, because they believe what they saywarite. They believe
unequivocally that the deceased are in Olam HaBabetter place. Thus,
when they attempt to give solace and comfort tdotireaved, they speak
with conviction. The words which emanate from thwsarts, enter into the
hearts of the bereaved. | take the liberty of stganinique words of
consolation with the reading audience.

In a letter to his sister-in-law and nephews,rugie sudden passing of
their husband and father, Horav Yonasan Eybeschi?tzrote: "You have
lost a father of flesh and blood, but you have g@diHashem as your
Father, for He is called ‘the Father of orphansardfe of widows.
(Tehilim 8:6)' It is a fact that orphans are amaing most successful in
Torah study, in wisdom, and in fear of Heaven. Thike result of
Hashem's special supervision, for He is compas@doarphans.”

In his commentary to Devarim 14:1, the Ohr Ha@hkiaKadosh writes,
"One must realize that death is not a loss to éueased - he has simply
departed for a different place, similar to a penstwo travels abroad for an
extended stay, but expects to return to see hésilones again.”

Horav Shlomo Wolbe, zl, writes, "If the cessatidrthe body was the
cessation of the man himself, there would be nealation in mourning,
but it is not so! The body ceases, but the persprains alive. Emunah

his losses, this loss will ultimately be the foutiata of his material success.
This is surprising since we rarely find osher, matevealth, equated with
anything positive. Wealth is certainly a wondedift from Hashem, but it
is one that is fraught with challenges, which mare/not able to surmount.
Shlomo HaMelech reiterates this idea numerous timbsth Sefer Mishlei
and Sefer Koheles. Why then would the Torah engeutithing and add
that it will be the precursor of wealth?

Horav Shimon Schwab, zl, takes a novel approaéxplaining the
reward of osher. In the Talmud Nedarim 38a, Chstzéé that Hashem
rests His Presence only on one who is strong, mgaitise, humble, etc.
Apparently, ashirus, wealth, is one of the critésizachieving the level of
nevuah, prophecy. Clearly wealth is not all negativhat are Chazal trying
to tell us? We turn to the Rambam in his Shemoreshkim, Perek Shevii,
seven, where he states, "A prophet will not propluedil after he has
acquired all of the maalos he'sichliyos, intellettirtues, and most of the
maalos ha'middos, ethical virtues. This is impbgdChazal in the Talmud
Shabbos 92a, The spirit of prophecy will restlgala a wise man, who is
valiant and wealthy.' The term ‘wise man' suretjudes all the intellectual
virtues. The term ‘wealthy' includes all the ethigdues, for it refers to the
quality of histapkus, satisfaction. In Pirkei Avtd Chazal consider a
person who is sameach b'chelko, satisfied witlpdiiton, to be wealthy.
This means a person who is happy with what forfuresents him and does
not grieve over what fortune does not present him.

This is the underlying idea behind Chazal's stat# of aseir bishvil

does not recognize death. The deceased is aliig;aweare and feels and isshetiasher, "Tithe so that you will become wealtfijney want a person to

develop the middah of histapkus, satisfaction. Ehgerfected through the
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giving of Maaser. When one sets parameters to hoshrhe keeps for
himself, when he places limitations on his matenad physical objects of
desire, and instead shares with others less fdduhan he, he merits
acquiring true ashirus, through the medium of thddah of histapkus. It is
not in the money. There are people who are extsemedlthy, but not
necessarily happy. Happiness is the result offaatisn - a virtue not
acquired through wealth, but through understanttiagwhat one has is a

nations have committed wholesale. Sitting on ttlelsies, we don't trample the
innocent.

And so Israel, a small country with all kirafgproblems, looms on the
international horizon as an undesirable trouble, $prred to deal with thorny moral
questions: How to punish terrorists who've beewicted of brutal murders that
haven't distinguished between children and sofiki@w to fight a war against
katyusha rockets launched from within civilian plggions aimed at nothing but the
civilian populations in Jewish border towns? Howetease terrorists with blood on

gift from the Almighty, Who has determined how muhneeds. When an their hands for captured Israeli soldiers? How &kenpeace with masked Arab

individual accepts this mindset, he has acquiredreous wealth -
something that money cannot buy.

You are children to your G-d, you shall not yoirselves...for a dead
person. (14:1)

Sforno explains that this prohibition is basedlomidea that their cutting
oneself is a sign that one does not acknowledgeltise relationship that
Hashem has with him. While it is understandableafomdividual to grieve
over the loss of a loved one, overly extensivef giat leads to physical
mutilation indicates that the individual does netqeive that Someone is
even closer to him; Someone Who is of greater fiignice. We cannot

gangs whose guns are often aimed at their felloabg® How to maintain a
humanitarian stance towards an enemy whose famattied begins with mother's
milk and doesn't end until the seventy virgins eanbrthe suicide bomber?

For the ideologues of non-involvement it woséegm that the image preferred is
the Jew as scholar, rabbi, poet and doctor - tiet gaul, who never raises his voice
and therefore doesn't have to risk getting his salitied by the complex business of
running a country surrounded by enemies.

In this week's portion, Re'eh, Jews are condmaito kill other Jews if the
overwhelming population of a city worships idolatayconcept which sounds utterly
primitive to a modern sensitivity. How can G-d coamd us to kill a Jewish city?
True, we're dealing with idolaters, but we're stidhling with an entire city consisting
of men, women and children. The idea is so shodkiagit's easy to miss the end of

question the validity of the concept that Hashemaealear Presence in ourthe verse, that "...God will then grant you to bereiful.” (Deut. 13:18) What is

lives. This is why we wonder about Yaakov Avingagction to Yosef's
disappearance. Why did he refuse to be consoled?ditbhe plummet to
such a nadir of depression? Furthermore, when hé&heaoh, he
remarked that his years were "few and bad" (Bese#h9). How could
this defeatist attitude prevail ?n an individualoAted attained such an
elevated spiritual relationship with Hashem? Howldde complain,
knowing full well that "all that Hashem does is fbe good"?

Horav Chaim Mordechai Katz, zl, explains that K@adid not mourn the
physical loss of Yosef, but, rather, he mournedshistual contribution to
the entity known as Klal Yisrael. The Patriarchseniavested with a
mission of critical importance: to build Bais Yistathe House of Israel,
which would serve as the basis Itakein olam b'madcShakai, "to perfect
the world with the kingdom of Hashem." To achiewvis tofty objective, it
was necessary to establish a foundation firmlyewat conviction,
characterized by the spiritual qualities that eadividual member of this
family could contribute. The tree is only as strasgts roots. The family
endures on its foundation of values. This is whgRkéw was inconsolable.
Klal Yisrael had to be built upon the foundationtwélve shevatim, tribes,
each contributing its own unique qualities to theaation. Yosef Hatzadik
was irreplaceable. His loss created a spiritual irothe House of Yisrael.
The family was blemished. The roots would not bstamsg. The tree was
weakened. Yaakov had every reason to grieve, toHfaehe had failed,
that his life was incomplete and unfortunate. Mediwith a different set of
ideals, measured by a different standard of sucéessrding to his

barometer of success, he had failed. This is whyrieeed relentlessly. The

loss in the spiritual fabric of Klal Yisrael is sething from which one does
not "recover." .. Sponsored by Etzmon & Abigilzen & Children in
loving memory of their mother and bobbie Mrs. BaRpzen Maras Faiga
Gittel bas HaRav Nissan Aryeh Halevi a"h nifte2€sMenachem Av
5748
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SHABBAT SHALOM: PARSHAT RE'EH (Deutetomy 11:26-16:17) 27

Av, 5767 - 11 August, 2007 Efratald - Besides the obvious material
advantages the West offers its citizens, a selenber of Jews of Western
persuasion has created an ideology out of congntaitive in the Diaspora. They
maintain a glorification of the exile based on tla¢ion that living marginally, on the
edge of history, allows one to remain aloof from tigly aspects of society.

So long as Jews are powerless and stateMssh(is what the Jewish position in
Christian/Western culture boils down to when thst 22000 years are taken as a
whole), the Jewish people cannot be accused afttgdties and immoralities other

mercy doing in the heart of such apparent cruelty?

Rabbi Akiva suggests that the very words "@dtthen grant you to be
merciful" means that you are not to kill the child(Tosefta Sanhedrin Chapter 14).
However, there are three Talmudic passages whicthsepassage as a confirmation
of compassion, as a fundamental characteristiceodéwish People:

Tractate Shabbat, 151b - "It is taught: Rabbami&hB'Rebi says, 'He will grant
you to be merciful, and He will be merciful to yoteaches that all who are merciful
to others are accorded mercy by heaven and allanaot merciful are not
accorded mercy by heaven...'"  Tractate B&2h,- "It is taught: [our verse
followed by...] All who are merciful to others aassuredly of the seed of our father
Abraham, and all who are not merciful are assuredtyof the seed of...Abraham."
Tractate Yevamot, 79a - "It is taught: There aredhdistinguishing signs of the
Jewish nation: mercifulness, shamefacedness, amjtkindness. Mercifulness, as
it is written..." and then the quote from our vars®euteronomy 13.

What's going on here? A Jewish law of physics,casdo unto others so it will be
done unto you? That for every action there is arakbgnd opposite reaction? A
Jewish law of heredity and genetics for identifyilgraham's seed? A third law of
social anthropology in terms of distinguishing Jwbehavior? Why all this from a
verse in a passage concerning idolatry and de@nfail he tension between aspects
of mercy and the horrible facts of annihilatiomittal shock, so jolting that the
reader staggers away in confusion.

The Ohr HaHayim, (Rabbi Haim ben Attar, 1696-1)7 48rces through this
question by examining what happens to people whenkill. The actual executions
may very well lead to a state of blood lust amdregkillers capable of undoing the
very heart of Jewish civilization. By including therse concerning mercy, the Torah
promises that compassion will not be uprooted flioenJews, even if normal peoples
would ordinarily be changed by the violence. Gpdmise is a gift: Jews will not
become cruel.

In this light, the Talmudic passages we'vetegioeverberate even deeper. Who
and what we are as a people - seed of Abrahanmgéwndness, compassionate etc. -
not only accompany us in the best of circumstarméseven during the worst. Hope-
fully, the Torah is presenting a self-fuffillinggphecy: Get your hands dirty, if you
must, in the business of establishing a stategddnit forget your fundamental quality
of mercy.

Every day in Israel we see the relevancesfdhHaHayim's interpretation. In
the war between us and the Palestinians, we ang belled upon to do things which
are "cruel" in order to protect our innocent cavils, constantly targeted by our
enemy. But how many other armies have devoted st mergy toward inventing
bullets which maim, but don't kill? Bursting intdhause suspected of hiding a cache
of weapons may frighten people, but how many arfoexs perform such actions
with the avowed purpose of not killing the innogeen at risk to themselves. We
do not aerially bomb an entire area we know cortaghes of weapons ready to be
used against us, we rather go searching houseisehand only target would-be
assassins, even if this means risking the livesiobwn boys.

During the two intifadas - and even todayhe impossible has taken place. In
every Jewish hospital in Israel, Arabs - even Ralasis who were wounded with
their hands still clutching their loaded gun-- given the same excellent medical
attention as the Israelis. And | recall an amaewent which could take place only in
Israel. An Israeli Jew was murdered by a terr@iszan during the second intifada.
In the midst of their tragedy, the family opteditmate his heart for a transplant. The



next person in line for a heart was a Palestinmiam fEast Jerusalem. The family
agonized and decided to give the heart, neveetize |

If we think about it, this Jewish heart mayéheen foreshadowed in the verse
about compassion appearing in this week's porGonelty will not become second
nature to us. It's a promise. The Jews will nesse their compassionate hearts. Ev
in the midst of necessary violence, "God will grgo to be merciful.”

[Hebrew words are inverted]

THE ALTER on THE PARSHA

Shmuessen of Rav Nosson Tzvi Finkel, Zt"l, the Alter
of Slabodka

Adapted from Sefer Ohr HaTzafun

PARSHAS Re’eh 5767 70m 28w

The Torah (' o127 v™"1:1'-n ) teaches X2 yaxn NX 7227 X1 vopN
DX 7 PARA 72N, 3 [7ND INON DX T 12 LA

110°2vN >7 1Mo WK Yo7 12" - “You shall not harden your
heart or close your hand against your destitute
brother. Rather, you shall open your hand to him, and
you shall lend him his needs, whatever is lacking to
him.” These are the mitzvos of tzedakah and chessed.
One who views tzedakah and the performance of

other kindness as an obligation like all other mitzvos in
the Torah, is making a great mistake. The Torah
begins and ends with chessed - it is its very core and
foundation. Even before the Torah was given, man
was expected, through intellectual pursuit, to
comprehend that his purpose was to do chessed. Yet,
just

understanding this is not sufficient - to a descendant of
Avraham Avinu, chessed means much more.

The Gemara in Beitza ("2) brings the following
teaching: “Shabbsai bar Merinos came to Bavel and
asked the people for merchandise with which to earn a
livelihood and they did not give it to him. He then
asked for some food, but they did not feed him. Said
Shabbsai, ‘These people must be from the Eirav Rav,
for the posuk (2127°"3"n ) states, " 1nn 72 oonm AR " -
“And Hashem will give you the attribute of

mercy...” - this teaches "73 onnn %y Pr127 172 XY WA
2W 072K AN 72170 WKW O 2Y NP3 YITA IDRY WD

2w o77ar war" - ‘If one has compassion on others then
that is a sign that he is a descendant of our father
Avraham and whoever does not have compassion on
others then that is a sign that he is not from the
descendants of Avraham.’” The Rambam states
explicitly, “Anyone that possesses a brazenness or
cruelty

and hates other people and does not do kindness with
them, we suspect him of being from the Givonim

(and we can not rely on their Jewish status to permit
marriage with them).”

Avraham rose from level to level in the midda of
chessed, internalizing it and making it part of his

very being. " 7o o71ax> " - “Chessed is to Avraham” - so
*o say, “Chessed belongs to Avraham - it is his

midda”. This attribute was transferred to his
descendants - chessed is our inheritance, it is part of our
nature, integrated into our very being. One who is a
Jew, inherently loves kindness and possesses a

natural desire to help another person - if he is not doing
chessed, then he is battling against his natural
inclination. Chessed and the Jew are not two separate
entities, he is not a person with an obligation to
perform kindness- rather they are one, ' 12 x> wx 70m
X171 ' - ‘a Jew is a man of kindness’ - it is his soul.

The Gemara in Rosh Hashana (' 7) teaches that Koresh
(Daryavesh) was originally considered a

righteous king who allowed the Jewish people to
continue their work on the Beis Hamikdash. When he
revealed his ulterior motive and said " p2ym »n% x2%n
M1 " - “in order that they should pray for the life of
the king and his children”, his act was no longer deemed
a chessed and his status was soured. Although

his added intention that the Jews should pray for him in
the Beis Hamikdash was, in actuality a positive
attribute - when a goy has an ulterior motive, that is
what drives him and his act cannot be considered a
true kindness. A Jew is different. " i v20 11 ap73% Yy
nIn Y 212 PTX N3 K, OX PR X - “If one says,

‘this sela is for tzedakah on condition that my son lives,
he is completely righteous - if he is a Jew.”

Rashi in Pesachim (' 1) explains that when a Jew gives
tzedakah even if his intent is seemingly solely for
himself - to receive eternal reward or another ulterior
motive - we do not say that he is not acting for the
sake of heaven, but that he is fully performing the
kindness because of Hashem’s commandment and
simultaneously having himself in mind. The goy will
regret his act if his motive is not fulfilled but the Jew
will not. This is because the Jew’s deed of kindness
stems from his love for chessed embedded deep

within his soul - his inheritance from Avraham Avinu.
This is the true outlook on the mitzvos of tzedakah and
chessed - that every Jew in every

generation has this inheritance, a natural inclination for
kindness. Our job is to uncover this great

character and bring our internal drive to its fruition.

If you would like to receive this free publication via email, please send an
email to subscribe@growthandgreatness.com

Please feel free to make copies for your shul, bungalow colony or camp.
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