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Rav Mayer Twersky - Do Not Despair

Rabbi Mayer Twersky

Do Not Despair

A life of avodas Hashem abounds with challen@ese especially
important and trying challenge is to avoid despéitually everyone, at
some point in his life, stumbles and suffers gmtisetbacks. It is not
uncommon for a person to experience a period @afer(decline) in his
life. At such times, negativity develops momentumd a person can
encounter the challenge of not despairing. Whatpestives / kochos
hanefesh help us to successfully navigate thisaircizallenge?

Ramban (in his introduction to sefer Devarimgdily addresses our
question. In the opening segment of his speech ®Bstbbeinu, explains
the Ramban, set out "to strengthen their (i.e. Biwbel's) heart, by
informing them that Hashem will always relate terthwith the attribute of
mercy — so that a person should not say that wdeviinable to take
possession of Eretz Yisroel because there is navbioedoes not sin and
immediately the attribute of justice will be apgli® us and we shall perish.
Therefore, Moshe Rabbeinu informed them that HadtadBaruch Hu is
merciful, abounding with mercy, because [the prosp§ forgiveness and
pardon from Him aides and assists people in Hidcggras Scripture states
forgiveness is with you in order that you be feérdén a word, the
omnipresent possibility of teshuva[1] and the conitant prospect of
forgiveness dispel despair. Forgiveness and thmipeoof a new beginning
allow hope to dispel despair.

A second vital perspective emerges from vari@suRim in sefer
Devarim. Amongst them is the passuk, “ubacharthdaclemaan tichye
atta vzarecha — you shall choose [the path of]difethat you and your
descendants may live”. In other words, Hakadoshu@&aHu wants us to
succeed. Accordingly, Hakadosh Baruch Hu givehasesources and
resourcefulness to succeed.

Thus, belief in Hakadosh Baruch Hu breeds seifidence. If one
reflects upon his belief in Hashem he will be bublg self-confidence,
and the prospect of despair will fade.

A final perspective may be gleaned from a commeéfRashi in this
week's parsha. Rashi comments that the Torah chasg® love Hashem
(and not merely fear Him) because “One who sert/bB§sanaster's side out

of love can not be compared to one who servesfdean One who serves
at his master's side out of fear once the mastrbavdens him he leaves
[the master] and goes off” (Artscroll, Saperstditien translation). One
who is motivated by love is also energized by land never relents,
regardless of how daunting the challenge may beh&Ve opportunity to
see the truth and astuteness of Rashi's comment {fre Sifrei) by
observing the heroic, steadfast devotion of parfemta sick, troubled, or
handicapped child. The challenge of coping witthsaichild can be very
formidable, and yet parents preserve. The reassimfge: in the presence
of love despair is unimaginable. If one is ableuttivate a feeling of love
for Hakadosh Baruch Hu — because of who He is, Weadoes for us at
all times, etc. - we will always persevere in Hisvice. Despair / yei'ush, as
the Rebbe of Kotzk taught, is shelo midaas — anfarmed reaction due to
lack of reflection.

[1]The Yerushalmi in Maseches Peah teaches tietan always do
teshuva. Rambam's comments in Hilchos Teshuvadiega®ichon,
Pharoh, et. al. lie beyond the purview of the predegar Torah. Copyright
© 2008 by The TorahWeb Foundation. All rights reser

http://www.aish.com/societyWork/work/Taking_a_Ré&sp
Taking a Risk
by Daniel Eisenberg, M.D.

Have you ever seen someone painting a tatyrivalking a tightrope
high above a crowd, or engaging in any other dangepursuit and
wondered: Are they crazy?

Jews ask a second, but no less important queBtaes the Torah have
anything to say about this? As usual, the answgei' (at least to the
second question). Risk is everywhere -- an unabgdaart of daily life.
What are the parameters of our obligation to ptaiacselves from
everyday dangers?

White marble campanile in Pisa, Iltaly, famawisthe uneven settling of
its foundation, which causes it to lean 17 ft (BRfrom the perpendicular.
Begun in 1174 as the third and final structurehefdity's cathedral
complex, it was designed to stand 185 ft (56 mhhWyork was suspended
several times as engineers sought solutions; thertatill leaning, was
completed in the 14th century. At present it iddmger of collapse despite
efforts to strengthen it. (Britannica Concise Enapedia)

Imagine that you were the custodian of a delibaileling, such as the
recently re-opened leaning Tower of Pisa. You akedto guard it from
decay, destruction, and all other imminent threatts future. Yet you
know that the building will not last much longertigut constant
monitoring and upkeep. You could surround it witincrete barriers and
steel girders, but that would hide the beauty eflibilding, making it
virtually unusable. And even this could not previbret eventual loss of the
building. How do you balance the need to use thidibg with the need to
protect it?

This presents an interesting metaphor. Judaiaohés G-d gave each
person a body to use, but we are required to fribtddis is a difficult
balancing act. If we are overly cautious, we misisam much in life. Yet if
we are reckless, we risk destroying the very boeywere given to protect.
What is the prudent course and what are the limita?

FALLING IN THE BATHTUB

The Torah has several mitzvot regarding perssafaty. For instance, we
are instructed to build a parapet/fence aroundlahgoof, to prevent
anyone from falling. Maimonides explains this tolirde any dangerous
situation, such as an unguarded swimming pool. \Wst fme proactive in
eliminating all preventable risks.

In addition to removing hazards, the Torah tvéommands us to protect
our health, safety and well being. For example,Ttalenud forbids walking
near a shaky wall, lest it fall and injure the galsg. Similarly, all dangerous
pursuits (bungy-jumping is an example) are proscrib



But are we commanded to be agoraphobic, nevantethe safety of our
homes? Even if we did stay home, we could falh&bathtub! Maybe
showers should also be forbidden. Obviously, tielaitude in evaluating
how much risk is acceptable. The Talmud asks iers¢places why
certain potentially dangerous actions are permittehswers that a person
need not avoid small risks that are accepted byesteof normal society
without undue concern.

For instance, since automobile travel presentlement of danger, we

more about Jewish medical ethics by visiting DselBberg at
www.daneisenberg.com

From:Daniel M. Hartstein <daniel@bettertel.com> Subjebints to
Ponder- Tzitz Eliezer ZT'L Nov 29 2006

We had the great Zechus this week of learning tirah of the great
Goan and Posek HaDor HaRav Eliezer Yehuda WaldgrbeiL who

might think that it should be forbidden. Nevertissigt is a risk accepted by passed away last week.

society and most people do not give much thougtitealanger. Therefore,

driving with normal caution (such as wearing alselaand using the turn
signal) is permitted by Jewish law, despite thesneht small risk.

The rationale for this ruling is that while we yn#ot take indiscriminate
risks, we may go about normal activities of dailing with the guarantee
of heavenly protection. This is derived from thelbof Psalms that states:
"God watches over the simple." That is, | do nateht® worry when | go
outside that | may be the one in a million to bedt by lightning. Because
I can rely on the promise that G-d watches over-ras | do the simple
activities of daily living.

CHAIN-SMOKING

With respect to risk, factual information is ré@ed to make halachic
decisions. Several hundred years ago, smoking emasitted in Jewish
law, because it was considered an aid to digeatiahtherefore healthful.
Today, smoking is considered the leading preveatedlise of death in the
West. As a result of our clear knowledge of thegaas of smoking, most
contemporary rabbis now forbid cigarette smoking.

We started with the words of the Rav ZT'L whousdd to write an article
in memory of the Rambam as the Rav said the Ranibatili alive
everyday in my shiur. Soto B’H throughout the WdHe words of the
Tzitz Eliezer continue to be quoted by hundreda oaily basis. The Torah
of Tzitz Eliezer is indeed alive and well!

We focused the shiur on a fascinating Teshuabofit the Issur of
smoking found in Shut Tzitz Eliezer (Chelek-Tes Vawnan Lamed Tes )
written in 1982. .

Rav Waldenberg read over a long article on thiganamoking and the
harms it has found to cause. .

In light of this new information it was clear tvibut a shadow of doubt
that we can not apply the principle that many dhaamful act and therefore
Hashem, will protect them. This view point basedtemwords to Chazal
(See Gemarah Yevomos 12-b and 30-b) in certairs avaa applied by
some Achronim when it came to smoking but can ngdo be applied with
the current information we have. The large coustrieghe World have
already published their finding as a law that smghs hazardous to your

Interestingly, it is likely that the severe hkaisks were not present to the health. In fact, a new letter just published (1982)he surgeon General of

same degree several hundred years ago. Only ROthecentury did chain-
smoking become possible with the advent of pregedkaigarettes, and
with it the skyrocketing incidence of lung canced ather smoking-related
diseases.

But if millions of people still smoke, why came apply the concept of
"God watches over the simple"? To apply this cohadbp risk must be
very small and it must be accepted by society.rfiifizdata suggests that
smoking poses a significant health risk. Additibnahe number of
smokers has declined as they appreciate the skeeinvolved, suggesting
that society does not accept the risks. Even miaroksrs would like to
quit, but it difficult due to the addictive natuwénicotine.

PAINTING THE BRIDGE

But what of our original reaction to the bridgerter and tightrope

the US says that over 100,00 people in the USeilfrom cancer caused
by smoking. Therefore it is very clear on candisiiss smoking as
something that Hashem wiill protect those who aoédio and do it.

We see the Rambam (Daod 4:1) that paskenecdhihaody in it entirety
was created by Hashem and therefore we must déstarrselves from
items that will harm the body.

A other Rambam (Roseach V'Shmeras Hanefesh $ays)there are
many things the Rabbis deemed not allowed bechegeate dangerous to
the body. All those who don't follow the words bEtRabbis and tell others
they will harm their bodies, regardless of the Raibkedict, can be
sentence to lashes by the Bais Din. This seems éoviarning not only to
the one who causes harm to himself but to othesdohnot warn their
fellow Jews who the he is causing harm to theirybod

walker? Surely most people would not accept sisits rHowever, Judaism This Ramabam is quoted as Halacha by the Shulsharh (Chosen

recognizes the need to earn a livelihood as a sewitigating factor in
allowing risky behavior. The Talmud asks: "Why dtes worker climb the
tree and risk his life? Is it not to earn his w&jegherefore, the least we
can do is pay him on time!

Intrinsic in the Talmud's argument is the assusnpghat one may take

Mishpat Tuf Cuf Zayin) In fact the Bear HaGolah stimns if this halacha
is Min HaTorah or MiDirabanan but the Levush felsiobvious this is a
Torah prohibition.

We find that many years ago there was a greatif zého did not allow
smoking. The Kohen Gadol, The Chofetz Chaim watssut this as an

risks to earn a living that would not otherwisepeemitted. Someone has toaside in his Lekutai Amorim (Perek Yud Gimel). T@kofetz Chaim writes
paint the bridge, build the skyscraper, and divep&arls. So long as the riskthat there are a number of Doctors that adviseftagterson has trouble

stays within "reasonable" parameters, such aetivire permitted as
professions.

The exact degree of risk in any endeavor alwaysmns hazy. And the
overarching rule is the obligation to protect ome'alth. Judaism considers
these and other factors, employing a systematimapp to assessing
danger and the circumstances of the individual wishes to take the risk.

Author Biography:

Dr. Daniel Eisenberg is with the DepartmeniRafliology at the Albert
Einstein Medical Center in Philadelphia, PA andA\asistant Professor of
Diagnostic Imaging at Thomas Jefferson Universitlgé®l of Medicine.
He has taught a Jewish medical ethics class fqpakel5 years. Dr.
Eisenberg writes extensively on topics of Judaiathraedicine and
lectures internationally on topics in Jewish meldithics to groups of all
backgrounds. Obtain more information on scheduditerture or learning

breathing he should not smoke. This will cause toilnecome weak and
have shortness of breath. The Chofetz Chaim teisetipeople ‘who
allowed you to smoke in this case’? We can nolikayhe Gemarah in
Bava Kama (Tzedek Biez) that one who causes hahimtself is patur.
This is a monetary issue for who will pay for héswhges if not himself.
One can not harm his on body, as this violates ghveartem
L’Nofshosaychem. Furthermore add the Chofetz Chlira gives the
slave the right to harm what belongs to the Mast&e Master gave us a
specific amount of strength to serve him, who aegawdiminish this
strength? In another place the Chofetz Chaim sasisid for all above, all
smoking is a violation of Bitul Torah.

The Tzitz Eliezer says it is clear from the woofithe World’'s Posek that
the violation of smoking is severe because todal icases it is a harmful
to your health. Clearly the Chofetz Chaim did nuteetain the idea that
‘Hashem will guard the foolish ones’ (despite thermful acts). Today,
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with the new research that show great harm toath$ of smoking the
Chofetz Chaim would say all types of smoking are aktowed.

The words of the Chofetz Chaim are not new tore. Rambam
(Sanhedrin Yud Ches: Vav) as explained by the Radke body is owned
not by man but by Hashem How can one harm somethatgs not his?
The Bear Hagolah shares this view as well as tmetRaen in Hilchos
Dayos. We see the words of the Chofetz Chaim ara obiddush but well
documented from the time of the Rambam and Beaoldag

It is clear to the Tzitz Eliezer that smokingn@t allowed based on

Neshoma be an advocate on behalf of Klal Yisrabtittg Masiach in our
day!

http://www.ou.org/shabbat_shalom/article/brandeetelzanan_comfort_at
_last/  August 13, 2008
Vaetchanan: Comfort at Last
By Rabbi Asher Brander
Jews tend to be peddlers, even when we hatlenmgs to sell.

Halacha (and not merely a hashkofa view). .For giseapplies to one who Yesterday, | met a young man who was trying teredeal, a shidduch.

has not started and to those who already smokgntbst do whatever
they can to stop.

He was sufficiently confused by my hashkafic wahldt he figured | can
connect him with equally confused or confusing peé&dities. On that

Another interesting point the Tzitz Eliezer foundhis secular article was score, we'll have to see - for that story has lpegfun.

the great danger of second-hand smoke. In todayisty people are

We forged an immediate bond (even though he witistg. | was moved

smoking in so many public places like offices,isaaind meting areas this isby his sincerity and warmth (even though he watdBji We began to

also a big issue. Even worse parents and othesaoking in front of
children and babies. There is a further prohibitiohlalacha to smoke in
front of others for this will cause harm to thoseumd you! The idea of
harm in Halacha is well documented. For exampléRhmbam Shecanim
(12:7) and Shulchan Aruch Choshen Mishpat SimanNuf Hay speak
specifically about harming a person via the snralhgestion of smoke.
There is a dispute between the Shulchan Aruchlen&amah as to if we
consider a non-regular disturbance a violatiorhisfissur. However based
on the Sefer Choshen Aharon in a case where thkesimi&nown to harm
others there is no dispute it is a violation ofatala. Therefore, today
smoking has an additional halachik problem of cagkiarm to ones fellow
neighbor.

This idea of harm to neighbors is further docuteetby others like the
Talmedai HaRosh, Shut Rashba and Nesevous Mishpaalhgive cases
where there is a halachik issue with causing harothters even when that

schmooze over pitas and techina. In the conteatlafger conversation, he
mentioned to me that he was married a second tiegehts first wife
passed away (her illness lasted but forty dayaying him with two
children. The first yahrtzeit was coming up. | veatually stunned. A few
moments ago he seemed innocent, a young man urthigrthe
vicissitudes of life, possessing a bren in lear@ngd a joie de vivre. Now,
this 30 year old young man seemed experiencedhtyeignd yet
remarkably possessed of that same joyous demeanor.

| probed a bit. “How do you feel? Is it still fiifult?” My first wife was
very special (as is my second). It happened sdkiyuBhe never
complained about her situation and had tremendiitks ¥Vhat she wanted
was for me to move on. After she passed away,ndaut that she phoned
up our Rav and gave specific instructions for edglu; | was to get
remarried as soon as possible. Her special chatzaseallowed me to get
on.

harm is indirect. The Bottom line is one should staay from even a safek Nechama. The art of finding and giving comforbiee that Jews have had

of causing harm to his friends as he might vicdat¢alachik precept!

In Summary the Tzitz Eliezer is certain like TrotdaOlah that there is
Halachik problem with smoking. Further more thara problem smoking
in public as it will harm others.

For more research on this topic see a greateajcRav M. Halperin
http://www.daat.ac.il/daat/kitveyet/assia/haish@fitm

This teshuva truly demonstrates the Emes Sheallloef Hagoan Rav
Waldenberg. In a time where many did not come atltt such a
controversial pasak the Tzitz Eliezer in his sedochruth went out on a
limb with no care of reaction of the pesak and canteo say smoking is
Assur L'Halacha. We also see Rav Waldenberg's @ekius to find
obscure Rambam’s and a mere note in the ChofetimChat sheds light
on this issue. We demonstrated via so many otharii@us how the Tzitz
Eliezer Paskened based on what was felt as the Bnaasot necessarily
the social norm. We gave the example of the in &h¥uf Tes Siman Nun
Biez where Rav Waldenberg was asked by the Nisimaham if it was
permitted for doctors to report R'L a child abusethe authorities. The
Tzitz Eliezer paskined with out a shadow of douiist & case of Pekauch
Nefesh and allowed. Certainly, even in a case wpekach Nefesh is not
an issue, like Hashem forbid sexual misconduct withild it is a cheyuv-
obligation to tell the authorities as this is apal Pikuach Nefesh of the
highest order. The Tzitz Eliezer proves that tmeslaf telling the non-
Jewish authorities (ie meseriah) has changed becnast societies have
just laws. We also pointed to the Teshuva abohtifig extra Shabbos
candles on Friday night. Despite the beauty ofttisom the Tzitz Eliezer
did not like the idea based on strict Halacha. dttiginal mitzvah was
based on 2 candles, one for Zachor and Shomendradoandles should
only be allowed if they are placed in separate.area

The Tzitz Eliezer writes in one of his hakdamew ffiortunate he is that
his seforim are leaned and accepted by so manyi§tips are moving
evne when he is not awake from those learningdidrisn. May we be
zoceh to continue to move the lip of the greatZlEliezer and may his

time to perfect the last 1939 years. It is the afpez word this Shabbos.
Comfort and joy is in the air. The music beginsimagdew couples and
their homes within the People of Israel, built. ®ovhere between the
ashes of tisha b’av and the joy of Shabbos Nachamyick ourselves up
off the floor.

Nechama the word is fascinating. We are wontatodate it as comfort.
This is an appropriate translation - but a brief tof the Bible reveals a
more primary meaning of the word. Witness the firstd of the following
verse(1):

Vayinachem Hashem ki asah es ha’adam... Aagheim regretted that
he made Man ...

Rashi, in his first approach indeed interpregsword to mean comfort.
Take a look if you have a chance. In his secondhaoie textual approach,
he offers a different notion:

G-d's thought turned from [applying] Divineekdy to [applying] Divine
Justice. He reconsidered what to do with man tteattdde upon the earth.
Similarly wherever the term appears in Scripturadéans he reconsidered
as to what to do. [For example:] "No man that Heudth reconsider." --- "I
regret that | have made him King." All these refesecond thoughts.

Here, Rashi teaches us that the more primary imgafithe word means
regret or reconsideration. At first blush, it does seem like there is much
of a relationship between regret and comfort. Leigsdeeper.

A mourner who is in the throes of loss is sintpling to cope. The future
is clouded by the black present. The job of the meuis to survive while
the halachic task of the community is to be Menaghe provide comfort.
What is the secret of this process? How can a camtynmake up for an
irretrievable loss without retrieving? Nechama Bucan neither reside in a
magic wand, nor for that matter in trite formulas.

Rav Soloveitchik pointed out the paradox thafiglgen our mourning
post midday on Tisha B’av. Most famously, we gebffgthe ground. Yet,
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the actual Beis HaMikdash was set ablaze on latealB’av afternoon.
Indeed some Tannaim wanted to establish the fafteoenth of Av. Why
do we let up now?

The Rav points out, based on the midrash(2)ebe as the Temple
went up in flames and the edifice of intimacy whattered, the deep
observer recognized that the link between HashahHispeople emerged
as unbreakable. (God was kila chamaso al eitzivawiin). That eternal
bond, or rather that realization of the eternaldoreated the moed aspect
of Tisha B’av and forged the comforting messagessary to survive
Tisha B’av. Post destruction Judaism needed torstaded that Hashem
can be found anywhere and that Shechina residhs iDiaspora as
well(3).

Comfort then resides with a new orientation. $ame data set and the
same reality, yet it is the ability to see the leafia new (and true) insight
that provides the comfort. More precisely, thene caly be Nechama with
Nechama, (the former being comfort and the latémdreconsideration).
Understanding the reality and being able to paeutsh the veil is the
critical process of nechama. It is one thing fotaube menachem; it is
quite the task for the mourner to be comfortedr{edheim).

Once the mourner comes to grips with the retiity there will be no
more hugs and kisses, then true nechama , corsdéortyegin. My close
friend who suffered a great loss taught the pho&&ey amidst the
sorrow”. That happens when the mourner refocuseé$agins to
contemplate the eternity of the neshama and itfidation in terms of

whose Torah commentary Mei ha-Shiloach has becapelar in recent
years. R. Jacob wrote a commentary of his owrgat@et Yaakov, and in
the course of a sermon on the month of Av, madefaynd point about
the differences between the senses:

From a human perspective it often seemsseeihg is a more precise
form of knowledge than hearing. In fact, howeverafing has a greater
power than seeing. Sight discloses the externakasp things, but hearing
reveals their inwardness. The aspect of G-d whiekgils [in the month of
Av, during which we sense the ‘hiddenness’ of Gsdjaskes u-shema
Yisrael hayom, ‘Be silent, O Israel, and listen’efd. 27:9 — the initial
letters of these words spell out the four-lettanaaf G-d]. The idea of
haskes [‘being silent, paying focussed attentiagnthat the person practices
a self-imposed limitation on his senses, no lofm@dng at the events in
this [external] world and he is then able cleaslyhderstand that ‘You
have now become the people of the Lord your Gk# ftoncluding part of
Deut. 27:9] — something one can hear during thistmfmore than at
other times of the year].

When G-d cannot be seen, argues the Bet Yaal®eaH still be heard,
and hearing represents a depth-encounter moreaistiamd
transformational than seeing. Perhaps without ditento, the Bet Yaakov
has provided us with a point of entry into onehaf tnost important and
least understood differences between the two gializations of the West.
Matthew Arnold, in his Culture and Anarchy, calteém Hellenism and
Hebraism. The political philosopher Leo Strauskepaf Athens and

relationship; when the mourner begins to think bftwvas achieved in this Jerusalem. We know them best as ancient Greecaraieht Israel. Greece
world, thus allowing for gratification; when the oraer considers how one of the fifth to third centuries b.c.e. was in maagpects the greatest culture

can elevate a soul that waxeth eternal and whantbans in terms of
one’s own spiritual life.

Life is full of dreams. | have met many whoseatins were dashed but
emerged stronger and others who still suffer fronatithey could not
achieve or from what did not happen to them. Oushzg Vaeschanan
begins with Moshe's dashed dream, his unbelievidsize to go to the
Holy Land. | often think how fortunate we are tolivang other people's
dreams. Moshe Rabbeinu serves not only as a paradigiety but also as

of antiquity. It excelled in art, architecture, fxture and the theatre — the
visual arts. In these it achieved a greatness reenvpassed. The most
glittering subsequent artistic flowering of EuropeRenaissance ltaly, was
essentially a rediscovery of the world and skillamcient Greece. Jews
excelled at none of these things, yet their coatidln to the West was no
less great. The reason is that their interestitagether elsewhere, not in
sight but in sound, not in seeing but hearing. 3ndé the supreme
example of a culture not of the eye but of the Aayreat nineteenth

a model of one whose great dream was never reaizeéget never stoppedcentury historian explained the difference: Thegmagerceives the Divine

growing.

After comfort comes building, as we say in theegearly bracha of
Tisha B'av: menachem tziyon u’bonei yerushalayim.

May Zion be comforted and Jerusalem be rebusiten in our personal
and national lives

Good Shabbos Asher Brander

FOOTNOTES:

1. Bereishis, 6:6

2. Cf Kiddushin 31b, Tosafos ibid.

in nature through the medium of the eye, and herbes conscious of it as
something to be looked at. On the other hand,@déw who conceives G-
d as being outside of nature and prior to it, thére manifests itself
through the will and through the medium of the &br.becomes conscious
of it as something to be heeded and listened te.pEgan beholds his G-d,
the Jew hears Him, that is, apprehends His will.

Jewish and Greek ideas came together in théorelige know as
Christianity. It began as a sect within Judaisnt,dauly on, having failed to
make headway among Jews, Paul took its messagante Bnd the world

3. This of course is the depth of the HaftoraBlebbos Nachamu where of Hellenistic culture. That gave rise to a fat¢efal to the course of

Hashem personally comforts us. Nachamu, NachamuyAmar
elokeichem

Rabbi Asher Brander is the Rabbi of the Westwoetilka, Founder/Dean
of LINK (Los Angeles Intercommunity Kollel) and &Rebbe at Yeshiva
University High Schools of Los Angeles

http://www.chiefrabbi.org/
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Thoughts on the Weekly Parsha from

Sir Jonathan Sacks

Chief Rabbi of the United Hebrew CongregationthefBritish
Commonwealth

[From 2 years ago - 5766]

http://www.chiefrabbi.org/tt-index.html

Vaetchanan 5767 - Listen O' Israel

R. JACOB LEINER (1814-1878), leader of the Hassi@mmunity in
Radzyn, was the son of the Ishbitzer Rebbe, R. bdrai Joseph Leiner,

Western civilization. The first Christian texts wewritten and published in
Greek. The result was that, though Christianitylghd many Jewish ideas
to the non-Jewish world (as Maimonides statespassage in the Mishneh
Torah censored during the Middle Ages), it didrstrénslation, and the
deepest Jewish concepts are untranslatable inek@Fer almost two
thousand years, Judaism has been known to thetkivesgh the filter of
languages and cultures, Hellenistic in inspiratishich simply could not
express its message in its pristine form.

To this day, when we speak about knowledge, \wemetaphors
overwhelmingly drawn from the world of the eye. Yl of insight,
foresight and hindsight; of making an observat@frpeople of vision.
When we understand something we say, “l see”. Hngword “idea”
comes from the same Latin root as the word “vid&tiese are linguistic
vestiges of a culture essentially Greek. In there\etBible, by contrast,
instead of saying that someone thinks, the verbsayithat he “said in his
or her heart.” Thought is not a form of sight bispeech. In rabbinic
Hebrew, when we say that a certain conclusion eatiréwn, we say
mashma or shema mina or ta shema. When we waay that we
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understand, we use the phrase shomea ani, andseheone did not
accept an idea, we say lo shemia leh. Traditi@alled mipi hashemua. All
of these are verbs of hearing. For the Greekd) tsutvhat we see. For
Jews, it is what we hear.

The reason could not be more profound. Pagaaresisaw G-d — or
rather, the gods — in the visible: the sun, thenstthe earth, the sea, the
great forces that surround us and reduce us tose ¥ insignificance. The
gods have changed in the twenty-first century. Vpdden we think of the
fate that lies in store for us, we are more likelyalk about the
environment, the march of technology, the globalkeizand the
international political arena. But today’s secuity is as polytheistic as its
predecessors.

The polytheistic imagination, ancient or modesggs reality as the clash
of powerful forces, each of which is fundamentailjifferent to the fate of
mankind. A tidal wave does not stop to think whomill drown. The free
market makes no moral distinctions. Global warngffgcts the innocent
and guilty alike. A world confined to the visibiean impersonal world,
deaf to our prayers, blind to our hopes, a worlth@tit overarching

is always for a moral purpose. So, for examplehear that Sarah is a
beautiful woman only when she and Abraham go danggypt, and for
the first time Abraham looks at his wife throughyfitian eyes. We read
that Saul, Israel's first king, was a tall man,chaad shoulders above his
contemporaries. But this physical description isntéronically, for Saul
turns out to be an essentially small man, mordyetthe people than
leading them.

Similarly when it comes to the description of thishkan, the sanctuary.
This is given in immense detail in the second bithe book of Shemot.
However it is almost impossible to visualise iteldescription is written as
a series of instructions as to how to make theuarcomponents. It is
more a construction manual than a pictorial desoripEven here the
emphasis is not on seeing but on hearing and doing.

Perhaps the most remarkable phenomenon is th&ilte, though it
contains 613 commands, does not have a word thetsrabey. Instead, it
uses the word shema, which means, ‘to hear, &mlisb contemplate, to
understand, to internalise and to respond.’” They Kames Bible, published
in 1611, was able to use an English word that cgetveome of this rich

meaning, in which we are temporary interlopers wiust protect ourselves range of senses, namely to hearken. Now that tiné \wearken’ has

as best we can against the random cruelties ofTfattay's secular culture
— dominated by television, video, the Internet timelcomputer screen — is
a visual culture, a world of images and icons.

Judaism, by contrast, is the supreme examplgefson-centred
civilization — and persons communicate by wordsgleage, speech, what
we hear rather than see. It is so because thangésiand prophets of
ancient Israel were the first to understand thati&not part of the visible
world but beyond. Hence its prohibition againstvgraimages, visual
representations and icons. Nowhere is this morepnally spelled out than
in the great encounter between G-d and the prdgljah at Mount Horeb:

The Lord said, ‘Go out and stand on the maiarih the presence of
the Lord, for the Lord is about to pass by.” Thegreat and powerful wind
tore the mountains apart and shattered the rodksatie Lord, but the
Lord was not in the wind. After the wind there veasearthquake, but the
Lord was not in the earthquake. After the earthguzme a fire, but the
Lord was not in the fire. And after the fire camgemtle whisper [kol
demamah dakabh, ‘a still small voice’]. When Elija¢ard it, he pulled his
cloak over his face and went out and stood at thetimof the cave.

G-d reveals himself in speech, from the reveterachoes of Sinai to
the still small voice heard by Elijah. That is wihg central doctrine of
Judaism is Torah min hashamayim, ‘Torah from heaveaaning that
what is ultimately holy are not sacred sites ontloaders of nature but
words. G-d created the world with words (‘And Gailis. . . and there
was') and His greatest gift is Torah, His word tarrkind.

This fact had huge consequences for Judaisngréatest of which is
that, at the heart of reality is a personal presenat a concept, power or

passed out of everyday usage, there is no wayenfusdely translating the
complex word shema into English.

Once we understand this, the significance of niminlical passages
becomes clear. G-d’s greatness is that He heartsmtieard. As Ishmael lay
dying of thirst, “G-d heard the boy crying, and #regel of G-d called to
Hagar from heaven and said to her, ‘What is theenatiagar? Do not be
afraid; G-d has heard the boy crying, there wherbels.”” The very name,
Ishmael, means “G-d hears.” One of the tasks e&ddr, according to
Moses, is to “hear between your brothers” 6 (te tiay, a court case is
called “a hearing”). The great social legislatiorShemot states that “If you
take your neighbour’s cloak as a pledge, retutmliim by sunset, because
his cloak is the only covering he has for his batfaat else will he sleep
in? When he cries out to me, | will hear, for | aampassionate.” Hearing
is the basis of both justice and compassion.

When Joseph's brothers are accused of being #pgssay -- not
knowing that Joseph is there and can understamad thtSurely we are
being punished because of our brother. We saw ligivessed he was
when he pleaded with us for his life, but we did listen; that is why this
distress has come upon us.” They saw but did rest-h@nd not to be able
to hear someone’s distress is a deep moral falMhen the Torah wants to
convey the degradation suffered by the Israelitdsgypt, it says, “They did
not listen to him [Moses] because of their brokeintsand cruel bondage.”
They could no longer hear the good news of thgieinding liberation.
When Solomon asked G-d for the greatest gift Hebemtow on him, he
says, “Grant your servant a listening heart [learsha] to govern your
people and to distinguish between right and wrong.”

theoretical construct, the prime mover, necessainghthe first cause -- the We can now also understand one of the stranggisigs of the rabbis: “If

G-d of the philosophers -- but a person, one torwla@ can say Thou,
who speaks to us in revelation, and to whom welksiperayer. Hence the
unique intimacy Jews feel with G-d. In terms of goyvthere is no
comparison, no possible relationship, between fmta Creator and his
finite creations. But in terms of speech, ther&isl asks us, as He asked
Adam and Eve in the Garden, ayeka, ‘Where are yan@'at times we ask
Him, ‘Where are you’. Because there is speechetlsatelationship.
Between two beings who can communicate with on¢hangthere is
connection, communion, even if the One is infigiggleat and the other
infinitely small. Words bridge the metaphysical s&petween soul and
soul.

There is much to be said about the non-visuabdter of the biblical

imagination, more than can be mentioned here. R®jtest three examples:

the Torah tells us many things about Abraham, Mosaon and Samuel,
but we have not the slightest idea of what thelgdddike. Unlike the prose
of Homer (as Erich Auerbach pointed out in a famessay, ‘Odysseus’
Scar’), the Torah gives us almost no visual deserip. When it does so, it

a person is taking a walk while reciting Mishnaadhings, and interrupts
his studies to say, How beautiful is that tree;low fine is that field, it is as
if he had committed a mortal sin.” It is not thatldism does not wish us to
enjoy the beauties of nature. In fact, in the prégmk there is a special
blessing to be said on seeing trees in blossomsihhie that such a person
abandons the world of sound (Mishnah, i.e. “oralhd) in favour of the
world of sight.

Listening is an art, a skill, a religious distigl, the deepest reflex of the
human spirit. One who truly listens can sometimesr hbeneath the noise
of the world, the deep speech of the universesting creation sings to its
Creator:

The heavens declare the glory of G-d, e 3kies proclaim the work
of His hands.  Day pours forth speech to day\Night communicates
knowledge to night.  There is no speech ordagg  Where their
voice is not heard.

In the silence of the desert (midbar) the Istelivere able to hear the
word (davar). And one trained in the art of listencan hear not only the
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voice of G-d but also the silent cry of the longhe distressed, the afflicted,

the poor, the needy, the neglected, the unheargpéech is the most
personal of all gestures, and listening the mostdnu— and at the same
time, the most divine — of all gifts. G-d listeasid asks us to listen.

That is why the greatest of all commands — theewee read in this week’s
sedra, the first Jewish words we learned as chijdre last words spoken
by Jewish martyrs as they went to their deathsgs/iengraved on the
Jewish soul, are Shema Yisrael, “Listen, O Isra&hd now too we
understand why, as we say those words, we covesyasr— to shut out, if
only for a moment, the world of sight, so that va@ enore fully enter the
world of sound, the world not of Creation but ofveltion, not of G-d's
work but of His word -- the world we cannot see Which, if we create an
open, attentive silence in the soul, we can hear.

http://www.anshe.org/parsha.htm#parsha Parsha Page
by Fred Toczek- A Service of Anshe Emes Synagogue (Los Angeles)
Vo'eschanan 5757 & 5762

E. LiiMode U'llamed (Rabbi Mordechai Katz)

1. Going beyond the letter of the law. The Pargirgains an apparent
redundancy -- it contains several admonitions geoke the laws taught by
Moshe, but later states "and you shall do that wisicight and good in the

others pain, etc.; but, you will also be missingartunities for kindness,
compassion, charity, etc. Only when you are incthrapany of others can
you fulfill all aspects of the Torah.

2. View anew each day all that you have. "If yeget children and
grandchildren and become old in the land, and beammupt and make an
idol, the image of anything, and you do what i ievihe eyes of the
Almighty, your G-d, to anger him". Why does a persaeriting children
and grandchildren lead to his becoming corruptdwoidg evil? To the
contrary, shouldn't it make him more grateful tshlem? The answer lies
in the word "Venoshantem", becoming old -- thay@) become so
accustomed to what you have that you no longereajate it. Taking for
granted what you already have prevents you fromghgrateful to
Hashem for all the good that He has given you. &laee many things that
you have that you appreciated when you first getrthlf order to develop a
deeper gratitude for Hashem's kindness, we should view all that we
have as though it was just received that very day.

3. Internalize the awareness that all that octmuysu if from the
Almighty. "And you shall know this day, and you #hake this to your
heart, that the Aimighty is G-d in the heavens abavd upon the earth
below, there is no other." The Chofetz Chaim taulght this verse tells us
that all that happens in our lives -- profits/lasg@in/suffering, joy, etc. --
is from Hashem.

4. Continue to reflect upon Hashem's love andesadly you will

eyes of the L-rd". What new instruction does tlietaverse add? Rashi andexperience it. "And these things which | command tds day shall be on

Rambam explain that this verse contains the additicommand to do
"right and good" -- i.e., to go above and beyoraigtter of the law in
serving Hashem and aiding one's fellow man. One dd®s so shows that
he acts not only out of a sense of duty, or to gaivards, but also out of a
sincere desire to do Hashem's bidding for its oake sThis ideal is
illustrated by the following story: A man came e tBrisker Rav before
Pesach and asked "Can | use milk instead of winthéoFour Cups?" The
Brisker Rav didn't reply; instead, he removed fiveles from his pocket
and gave them to the man. The Rav's wife asked It one ruble
have been more than enough money for him to bug®itPerhaps,"
responded the Rav, "but from his question, it wearahat he didn't have
money for meat either, for one can't eat meat aedilk for the Four
Cups. Therefore, | gave him enough money for batatrand wine for his
Pesach Seder."

2. Mezuzah and Tefillin. Mezuzah and Tefillin lkaontain a portion of
Hashem's teaching to Israel. As a result, theyesas\a link to Hashem, a
constant reminder that we are guarded by His poesand that it is our
task to perform His mitzvos (Rambam), as illustidig the following story:
Onkelos ben Kalonymos was a close friend of the &omand a convert to
Judaism. The Emperor didn't take kindly to Onkedosversion and sent
several groups of soldiers to pick him up and rehim to Rome. As he
was being dragged out of his house by the sojdBmkelos reached over
and kissed his Mezuzah. As the soldiers gazestomshment, he told
them "Do you see the difference between your huraten and my G-d? A
human emperor stays inside while his guards statside to guard him;
but my G-d stays at the door and guards all ottmemon people inside.
(Onkelos's words had such an impact on the seltfiat they also
converted.)

F. Growth Through Torah (Rabbi Zelig Pliskin)

1. Bring sanctity into all aspects of human béraVSee that | have
taught you statutes and laws as the L-rd, my Gahmeanded me, to do so

your heart". Rabbi Shalom Schwadron interpretesirti@éan that we must
remove any obstructions (i.e., faulty charactetstand emotions) form our
heart before we can experience love for Hashem Kbiteker Rebbe
commented that "at times your heart might be clesetithe concepts and
ideas you accept intellectually don't penetratel@amme part of you. Still
keep them on your heart even if they don't enter heart, for as soon as
your heart opens up they willimmediately fall tign."

G. In the Garden of the Torah (the Lubavitchebli®e Rabbi Menachem
M. Schneerson, z'tl)

What is Prayer? The fundamental dimension oferiyto ask G-d for
our needs; the praise and thanksgiving which peeeed follow our
requests is merely a supplementary element of ttevah (Rambam; Cf.
Shulchan Aruch Harav, which refers to the recitatib G-d's praise as the
"fundamental element of prayer"). This week's Parsln which Moshe
pleaded to Hashem for permission to enter Israg@es us insight in the
way we should approach G-d in prayer. As the B8dtes "[Moshe] could
have depended upon his good deeds. Instead, [kex] &d for a gift . . .
How much more so should we make requests [of ii5tdi$ manner]."
When asking for Hashem's goodness, one should pliadhumility; even
when a person is deserving, he should not relyimmabrits, but should ask
G-d for unearned kindness.

H. Reflections on the Sedra (Rabbi Zalmen Posner)

Face-to-face. In recalling the forty years in Wilelerness, Moshe repeats
the Ten Commandments, which he prefaces with thedaction that,
"face to face G-d spoke to you from the mountaamd "not with our
fathers but with us here today alive." There i®@pnal element in Torah,
a challenge made to man by G-d face to face. Wplaced on earth to live
as we will and make of it what we please. We avergilorah to teach us
how to live and what we can accomplish. We canagar Torah
affirmatively, seeking meaning for our lives, findiwhere and how G-d
speaks to each of us face to face. Torah is meatfié living; it is not to

in the midst of the land." Some philosophers adteotteat if a person wants be consigned to our ancestors as a revered redic afmost forgotten past.

to live a life of sanctity and purity, he must fleem inhabited places and

Torah is to be used, employed in all situations gnothlems, for it has an

live alone in the wilderness. This is not, howetleg, path of the Torah. We immediate relevance to all who are alive.

are told to live an elevated life among other pecptue sanctity and
perfection is to live among other people and betawards G-d and your
fellow man in a manner consistent with Torah vali#esai Nachal). The
ideal of Torah is to bring sanctity and idealisroiall aspects of human
endeavor. If you live alone, you will be free framger, envy, causing

I. Living Each Week (Rabbi Abraham Twerski)

An active Shabbos. "And you shall remember tbatwere a slave in
Egypt and G-d delivered you from there . . . thenehe is commanding
you to make the day of Shabbos." Several timesT thah refers to
Shabbos with the word "to make," as though thenewemething active
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about Shabbos, although it would seem that thergd&ature of Shabbos
is complete rest or lack of activity. In the refieti of the Ten
Commandments, there is a marked change from thiaalrrecitation.
There it says that we must observe Shabbos beGadseated the
universe in six days and rested on the seventtt,"néee it says that we
should observe in remembrance of our enslavemdedgypt, Hashem is
commanding us to make the day of Shabbos. WhyttieeEorah give a

Name of His glorious kingdom forever.  Moshe i@ write those words
here, yet Yaakov asserted them. Our practicerisdite them silently after
the opening line of Shema. That way, we presergevibrds of Yaakov yet
do not veer from the instruction of Moshe. Of ceyian Yom Kippur we
say them loudly. The Recanati excavates ththdey this practice. If
these words were introduced and valued by Yaakawuiwhy did Moshe
omit them? If they are not intended as a facehefftorah commandment

different reason for Shabbos here? Perhaps ic&use that here the Torahhere, why would we include them?

is not telling us why to observe Shabbos, but howtm observe it. The
idea of a "day of rest" is essentially a secularcept. One rests so that
he/she can "recharge" the batteries in order t@&se one's work

The Recanati contrasts the missions represegteddh of these two great
leaders. Yaakov was the father of a family who ware day evolve into
the Kingdom of HaShem. Moshe was the shepherdafian who had

efficiency for the following week. The day of résta means rather than an become the prototype of that Kingdom. The descesdz#nthose twelve

end. The Torah concept of Shabbos is just thegev®ne works six days
in order to be able to have a Shabbos. Exhaustioatithe reason for

brothers became a great nation, and forever wamakghe role of being
HaShem's Kingdom on earth. We received the Tordhguiiving by it,

Shabbos any more than it was for G-d's restinderséventh day. Shabbosand living up to its standards, we serve as thgward of all that is sacred

is a day of spiritual growth and developments liday when through
prayer and the study of Torah, one should be alitesate a new self, a
person more refined than one had been heretofoeat®s is passive only
in the sense of abstinence from work, but thatirsdaste is not sufficient. It
must be used to enable oneself to make oneselamhething finer and

and heavenly. HaShem is One and His Name is(Detharia 14:9).
Every, and any, of those qualities which we attelto G-d, even when
they appear mutually exclusive (such as the midfloachamim and din)
are not a contradiction to His Oneness. This is, gy Recanati says, our
very declaration of that Oneness in the Shemagsé&dedim as HaShem

more spiritual person. This is what the Torah mdan®peatedly using the Elokeinu, HaShem Echad - that which we associate Mis Compassion

expression "to make" the Shabbos. Make the Shabbestive day of
spiritual achievement and creation.

J. Artscroll Chumash: A Few Thoughts On The Shema

1. Hashem is "One and Only". There is an innemioay in all that He
does, though human intelligence cannot comprehe(i'iGedaliah Schorr
likened the concept to a ray of light seen throagiism. Though the
viewer sees a myriad of different colors, it isregke ray of light. So, too, G-
d's many manifestations are truly one.). On anatbég, the first and last
letters of the first verse of the Shema are wrikkege in the Torah. These
two letters spell the Hebrew word for "witness'mbplizing that by
reciting the Shema, the Jew bears witness to Grikmess.

2."You shall love . . . " How can one be commethtb love? The Torah
answers this in the next few verses by sayingxbas should think about
the Torah, study it and teach it. When one meditateG-d's great and
wondrous deeds and creations, he will come todmbpraise Him
(Rambam).

3. "With all of your heart . . . " Rashi notestlthis is really referring to
hearts; that is, we must love G-d with both ourdyand evil inclinations.
Talmidei R' Yonah interprets this to mean that vewdd follow our good
inclination to perform commandments and rejecttad inclination to sin.
Rambam notes that the "evil inclination" referetw earthly cravings (e.g.,
for food, drink, physical gratification, etc.); bjtanneling these desires to
the service of Hashem, we serve Him with both mratlons.

(HaShem) and that which we associate with His deigklokeinu) are One
G-d - HaShem Echad. In the fading light ofexithen Jews enter or
exist in galus, we do not apprehend HaShem witlcldréy and the awe
which is possible during times of revelation anel $anctity which can be
part of ge'ula. Yaakov was poised, near deathherfrontier of exile and
his twelve sons had begun that descent. When #agréd HaShem's
Oneness, he made known that the Presence of Hadiirérg exile is a
different Presence, while nonetheless a facet @&n@ss. Yaakov
proclaimed that in exile, HaShem is known only tigio the efforts of His
people, when they live by His laws. This is the mieg of the Boruch
Shem ---Blessed is that Name of HaShem which isemgéatious through
His Kingdom, the Jewish nation. However, MoBtabbeinu knew
HaShem in a fuller and intimate manifestation. Moshe, there was only
that sense of Oneness. The words of Shema deutdrelé is One. That is
the ideal and loftiest apprehending of the Divitsiéer the giving of the
Torah, there was no exile, hence no diminishedaounsness of the
Presence. This is why Moshe did not reference dhesdinked Name of
HaShem. He does not mention that Boruch Shem e regite Shema, and
express that ideal. We then acknowledge quietlyttimName in exile is a
"different" one, a manifestation made known onlyewhve function as His
glorious kingdom on Earth. We whisper the Boruclkr8hThose words
are relevant to us in exile and were not a pathe@broader consciousness
known to Moshe and to our nation in those eattlietter times.

4. "With all of your soul . . . " -- i.e., evehyour devotion to G-d costs you Sometimes, | have ended these parsha thoughtswitiestion to ponder,

your life (Rashi); this refers to the rare situasie- idolatry, adultery and
murder -- in which halachah requires one to dieeiathan sin. According
to Ramban, your "soul" refers to the seat of thellect, meaning that one
should devote one's entire intellectual capacith¢olove of G-d.
5."Today . .. " You should always look to thesatters as if they are

and this week | pose, based on the Recanati'ssis)alshy then do we
proclaim the Boruch Shem on Yom Kippur? Eager farlyeur ideas.
Good Shabbos. D Fox

new, fresh and exciting -- as if the Torah waswitelay. If one makes thatFrom Shema Yisrael Torah Network <shemalist@shesraslicom> Peninim

effort, one can always find stimulation and chajlein the Torah and
mitzvos

from PROFFOX@aol.com to PROFFOX@aol.com date
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"...Shema Yisroel..." "...Hear, Israel..."46  Our tradition
relates that far before Moshe wrote this versaénTtorah, the words were
declared by the twelve sons of our Patriarch Yaasthey assembled
before him. The Talmud records that he echoed Waids with the

response, "Boruch Shem Kavod Malchuso L'Olam Va'd8lessed is the

<peninim@shemayisrael.com> date
subject  Peninim on the Torah
by Rabbi A. Leib Scheinbaum —
Parshas Va'eschanan Aug 13 (1 day ago) PARSHWSSCHANAN

Beware for yourselves lest you forget the covenahlashem, your G-d,...and you
make yourselves a carved image, a likeness of mgyths Hashem, your G-d , has
commanded you. (4:23) This statement is puzzhlwg.to make an idol of
"anything that G-d has commanded you" seems abitary to our understanding of
the prohibition against idol worship. People cradtds specifically in order to
venerate the antithesis of Hashem's command. \estttie pasuk mean? Rashi
explains that the Torah actually abbreviates itsiement and should be read:
"...anything that G-d has commanded you (not to maHéjis sounds correct, but
why would such an important prohibition be transeditby inference, rather than
diectly?
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The Kotzker Rebbe, zl, explains the pasuk's ngesseagmatically. We are
admonished not to distort Divine commandments iioostr own purposes and
whims. We are to observe them exactly as Hashergiteis them to us in
accordance with the interpretation which Chazakha@ndered. People think that
they can be selective in mitzvah observance, pichimd choosing those mitzvos
which fit into their comfort zone and ignoring tieoshich they determine are not
relevant. When we do this, we are essentially ergat Torah of our own. Any
Torah which is man's creation, rather than thatiwklashem has given to us, is
nothing short of idolatry. By creating his own versof Torah he ends up
worshipping his own will, rather than that of GTthe Torah is warning us not to
make an idol of the mitzvos that Hashem has comethtalus. We should worship
Hashem - not ourselves. Every mitzvah has its asgigdated time and place, as
prescribed by Hashem and transmitted through thergéons by those Torah
scholars that have remained faithful to Him - wathe idols which some have
created.

Face to face did Hashem speak with you on thentaty from amid the fire. (5:4)
Moshe Rabbeinu recounts the awesome experiertbe Bfevelation. As Sforno

should remain theirs, to fear Me...forever?" ReghiyteKlal Yisrael did not
respond correctly to Hashem's request. Forty yatas as they stood on the verge of
entering Eretz Yisrael, Moshe Rabbeinu took thetasé for not responding
properly. The Talmud in Avodah Zarah 5a explaitag they should have replied
affirmatively: "Yes. Please Hashem grant us thétyof heart to serve You in this
manner forever!" However, they did not. Why? Chazadlain that on some
imperceptible level, Klal Yisrael were reluctanfiéel gratitude to Hashem for
bringing them to this point, to enable them to aelisuch a spiritual plateau. They
were not the only ones who did not acknowledge #meor. Moshe himself was also
unaware of their mistake. He only realized it foréars later! This initiates an
insightful comment from the Talmud that a studesrgpn does not attain a full
understanding of his rebbe/mentor until after fgeprs. It took Moshe, the
quintessential leader of the Jewish nation and éfastisborach's stellar talmid,
disciple, to develop a clear insight of what it wlaat his Rebbe, Hashem, expects of
the Jewish People.

The question which Tosfos asks is quite undedstiale. If Moshe, the greatest
prophet who ever lived, failed to detect any fajlan the part of the Jews for forty
years, how could he criticize his flock for notligag that they should have

explains, Moshe was emphasizing that the Revelatasnot a dream or a propheticresponded affirmatively to Hashem's request? Weedreater than Moshe? He had
vision. It was a direct revelation, during whicreKYisrael were in full possession of not realized it either!

their faculties. Other than an unprecedented gpiriéxperience that has become part Tosfos' answer gives us something to think abthey say that Klal Yisrael should
of the mindset of the observant Jew's psyche, istihe depth of the experience we possess a deeper awareness of what is expectezhof £ven more than Moshe. Klal
call the Revelation? | think the answer lies inMeharal m'Prague’s explanation of Yisrael needed the prayer because they had sifiheg.should have understood that

the concept we refer to as the "truth.” At Revelative experienced the essential
meaning of truth, the ultimate truth.

Mabharal defines truth as the entire pictures ln image that includes everything:
past, present, future; including the internal tgalf something, together with its
external counterpoint. It is a synthesis of théretyt of reality, a total harmony, in

they needed help from Hashem. Thus, their lackegfonse was an error. Moshe had
not sinned. Therefore, he did not need a praydrifospiritual welfare. Simply,
someone who has once been ill should have the carserse to ask the doctor for
help. One who has never been ill does not undetstasineed.

Horav A. Henoch Leibowitz, zI, derives from hénat one who has sinned quite

which every aspect of a given subject interplayastisolute harmony. For an idea to possibly may feel a greater need for closenessiaghem - even more than a much

be true, it must be so on all levels: spiritualygital, mathematical and
philosophical. In order for an idea to be truenitst be so in all areas, under all
circumstances.

saintlier or holier person. He explains that thehaenah, soul, of the sinner cries out
from the abyss of filth created by his sin, agésps for the holiness and purity of
which it has been deprived. The sinner has a strangpetus for crying out to

Thus, as human beings, it is difficult for uptceive truth in its purest sense. We Hashem than the individual who has maintainedtatetus and pious lifestyle. Sin

are unable to see the future, and we view thetpasigh our colored interpretation.
When we add our own subjectivity and vested intertesthe equation, our view of
the past is "clearly" not objective and, hence awaurate. If so, what is real truth?
Maharal explains that the only real truth is s@@ndent truth, which by definition
means a truth that either emanates from-- or is&btime and place. Only once in
our history did we have access to this transceatlemth: Kabolas haTorah. When
Hashem gave us the Torah amid a revelation unple@land unprecedented in
history; when He opened up the Heavens and we sdweheld a revelation of His
glory never before and never after seen by moréal awe experienced
transcendental truth. We experienced the essdregality, of truth.

has a powerful impact upon a person and, if hegsizant, it can stimulate
exceptional growth. It is very much like the suorvwf a sudden iliness. He realizes
that if he is to continue living, he must make sairastic lifestyle changes. These
alterations can spell the difference between lifg @ painful death. Klal Yisrael
should have realized the spiritual trauma thenaictions created for their neshamah.
The impact of sin is powerful and stimulating, hes® on some inner level, the
sinner realizes his true greatness and his awegotanstial for attaining sanctity. It is
all in his hands. Falling down makes a personzealihere he could and should be.
Moshe did not share their sinful experience. Thedad to wait forty years to
realize the error of their ways, and only thentdictriticize KlalYisrael.

Finding truth is a quest in which we, as mortafgage throughout our lives. In his Every Jew has a thirst for holiness. Every Jewts/to be close to Hashem. In

sefer, Michtav M'Eliyahu, Horav Eliyahu E. Dessldr,asks: What is the essential

some, the thirst is embedded beneath layers ardslaysecular and physical habits.

characteristic which enables one to withstandfah@tests and trials throughout life What matters most is one's awareness of the déstaeteveen him and Hashem. Once

successfully? Our forefathers did. With what amrtionican we do the same? He
explains that we utilize our developed ability ting our baser nature under the
control of our higher yearnings. It is the powectmfront the truth in the innermost

Hashem has been "invited" into the equation, Heiges the opportunity and
impetus for the sinner's return. Teshuvabh is atspirreawakening, a desire to
strengthen one's connection between himself anskitred. Thus, the efficacy of

depths of our hearts; to refuse to be swayed bgliabd which masquerades as the teshuvah is often derived from one's sense ofrdistrom the sacred. The greater

truth. This attachment to the truth in truth is seeret of success in the spiritual life.

We inherited this ability from the Patriarchs.
Accepting the truth in the recesses of one'stlieant a simple endeavor. The

the distance, the greater the potential movemevartbrenewed interrelation. | once
heard that this distance might be compared to e ttegt is cut and retied. It is now
doubly strong at the point where it has been retied

yetzer hora works overtime to convince us that vidypatently false is somehow true What drives a person to return, to awaken frarshiritual slumber? What
- and we all fall for it - because we want to batiét! It is so much easier to convincemotivates that thirst for holiness? It is his neshh, soul. Each and every one of us

ourselves that something false is true, than ttimoa our quest for the truth. Itis a
quest that never really ends, if we search fotriith - in truth.

| close with a profound thought from Horav Nacimz, m'Breslov in his Likutei
Moharan:

"Truth is one. One is always one. Before one,twbayou count? If there are two,
they are not one. It is the same with truth. tiriy one. When you speak the truth,
you can say only one thing. What you say is ththtrand that is the way it is.
Falsehood, on the other hand, can be expressedry ways. For instance, if you

has a neshamah which is a chelek Elokai miMaadrag the Divine in Heaven.
Yes, we have a part of Hashem within us. He depitsitith us, and we have to
return it in good condition. It is that spark tlaives the thirst which stimulates our
return. We all have it; some have buried it deemebth years of misuse, but it is
present.

| conclude with a powerful thought from the Chiaf€haim. The sage once
announced that he wanted everyone in his yeshivabsemble at a certain time. He
had an important secret to reveal. Obviously, #oi&ment ran high as everyone

have a silver bowl, you can only say one true tlaibgut it. You can say it is a silver was trying to guess what it was that their reveebtbe was going to tell them. This

bowl, but if you wish to speak falsely, you can sggny things. You can say that it
is made of gold, copper or any other material heaw deviating from the truth.
Hashem, the Torah, and Klal Yisrael are, therefolteyne. Hashem is truth, the
Torah is truth, and Klal Yisrael is truth. Sinceytare all truth, they are all one."

Who can assure that this heart should remairstteifear Me, forever? (5:26)
When Klal Yisrael accepted the Torah, they redehsummit of spirituality never
before achieved, a closeness with Hashem thateves heen paralleled. Hashem

was unusual. Perhaps the Chafetz Chaim was aboexdal to them information
concerning the arrival of Moshiach Tzidkeinu. Cleathat is what it had to be.
After all, what could be more important? At the aipped time, everyone assembled
in the bais medrash, waiting eagerly to hear wheit tebbe was about to reveal to
them.

The Chafetz Chaim entered the room, took ouddusiand proceeded to read the
berachah of Elokai neshamah she nasata bi tehdityhiG-d, the soul You placed
within me is pure." We recite this prayer dailytte¢ beginning of our morning

declared His wish that this moment continue foreWi&tho can assure that this heart prayers. It is an expression of gratitude to Hasfeenmestoring our vitality in the
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morning with a soul of pure, celestial origin, dadsustaining us in life and health.
As the Chafetz Chaim read, he came to the parterdre says, "Someday You will
return it me." This same neshamah which you hatt@mwyou will be returned to
you. You will receive the neshamah which you passsén this world. What you do
with your neshamah does not affect you only fordheation of your life, for the
fifty, seventy, even one hundred twenty yearsfféicés you forever, for eternity.
Remember that!" Now we can understand what drigesou, at least, what should
drive us to greater spiritual heights.

You shall teach them thoroughly to your childr@h?)
The Torah uses the word "children," but, as Resttiments, it does not mean
children exclusively. It refers to one's studerstsvall, since the Torah considers an

Once someone learned Torah from Reb Mottel, & tha beginning of a lifelong
bond - a relationship that was unbroken by timdistance. He would travel to their
simchos, refusing to accept payment for his tingeeffort, declaring, "This is my
nachas as well." Indeed, he participated in thelsih like a parent.

I conclude with a story which Rabbi Yisrael Besstates in his, "Warmed By His
Fire," which | feel defines the relationship betweetalmid and his rebbe. A talmid
recently called Reb Mottel's son-in-law, Horav $htoAltusky, Shlita, for advice
regarding a yeshivah for his highly motivated daten Rav Altusky commented on
the young boy's exceptional attitude towards leayrthe father said, "It is not our
z'chus, merit. It is because of the Rosh Yeshivah."

He explained his comment with the following stokpparently, a number of years
had gone by since this young man's wedding, andahgle had not yet been blessed

individual's students to be like his children. ther words, the Torah writes children, with children. When the talmid visited with Reb M#tand lamented the couple's

because it means children, but students are afsidewed children. Rashi cites a
pasuk in Devarim 14:1, "You are children to Hashgour G-d." Certainly, we are
not Hashem's children simply because of His pashigmwith out parents. If so,
members of the gentile nations would also be censitiHis children. The pasuk is
clearly speaking only to members of Klal Yisraghparently, we are Hashem's
children because He is the Source of our influeHesds our inspiration, the Source
of our perspective on life and living. This teachesexplains Horav Matisyahu
Solomon, Shlita, that the title av, father, is litted to the physical form of the
child, but rather, with the essence of the chikisTitle can equally apply to the

predicament, the Rosh Yeshivah told him not to woFhis was atypical of a man
who was unusually warm and compassionate. Thedadthided to this. Reb
Mottel's response tells it all.

"Do you think that when | am mesader kiddushfficiate at a wedding ceremony,
it is a simple ceremonial honor which has no meghifihe reason that | always ask
to be provided with hotel accommodations is sinfq@gause | want to be more
comfortable? Absolutely not! It is because whenéwamn mesader kiddushin, | sit
and recite Tehillim for many hours, entreating Hamstthat this marriage be
successful in all ways. | pray that my studentécbludmes that are filled with joy,

talmid, student, who receives a similar influencerf the rebbe as the child receives harmony and siyata dishmaya, Divine assistancaslyeur mesader kiddushin. |

from his father.

prayed for you. Thus, you have nothing to worrywtio

The Mashgiach emphasizes the significance of Xislael as Hashem's banim. He Hashem blessed the talmid and his wife with &lctiortly thereafter. When the

cites the tefillah which we recite on Rosh Hashahttyom haras olam, "Today is
the birth(day) of the world. Today all creaturestwf world stand in judgment -
whether as children (of G-d) or as servants. thalsiren, be merciful to us as the
mercy of a father for children." Rabbeinu BachyaimKad Hakemach comments,
"We do not know if You will judge us because we ¥oeir children, as it is written,
"You are children to Hashem, your G-d, or You ytlge us because we are Your
servants, as it is written (Vayikra 25:55), For Bvisrael are servants to Me."
Apparently, Rabbeinu Bachya understands thisaéfilb convey two perspectives
concerning Hashem's outlook during judgment. Hevian us as children: Did we
act as good and proper children? Did Hashem dptéasure from us, as a father
derives pleasure from his son? Did we give naghé&tashem? He can also view us
as servants and determine if we have fulfilledrole as such.

student called Reb Mottel to share the news with the Rosh Yeshivah
commented, "You know, | am envious of you. Eversepamust undergo tzaar gidul
bonim, the various trials and tribulations that ssenuch a part of child rearing.
You, however, have suffered enough prior to youtsshirth. Thus, you will be
spared any further pain."

The father concluded the story and said, "You tbeeRosh Yeshivah blessed me.
My son's success is in the z'chus of the Rosh VakHi

When a rebbe loves like a father, his studeritssaim as a son.

Va'ani Tefillah Hadar kavod hodecha v'diviiibsecha asicha.
| shall speak the splendid glory of Your Majestd of Your wondrous deeds.
Horav S.R. Hirsch, zl, distinguishes betweernpfagse offered by the gentile

We now have to ask ourselves: What is considesetias for a father? How do we nations and that of Klal Yisrael. The nations & #orld relate all of the details of

determine a father's nachas? When a father pesdgigehis influence has inspired
his child's positive development, he derives pleasivhen a father sees that his

the mighty upheavals in nature and history andl#struction of the wicked - all
events which are the precursors of the advent afhiideh and the establishment of

positive character traits, outlook, ethical and ahstandards have been transmitted Malchus Shomayim, Heavenly Kingdom, on earth. Téwish People, however,

to his child, he has nachas. When a father seeseHim his child, he has pleasure.
Are we giving Hashem the nachas that a father deserDo we act towards Him as
a son should act towards his father?

view these occurrences as manifestations of tlemdpt and glory of Hashem. We
perceive world events as fitting perfectly into whkeems to be a puzzle. Everything
has its proper and correct place. It all fits iatBivine plan.

While children are aware of a natural sense\@,lstudents have to be made to feel Furthermore, as Horav Avigdor Miller, zl, notasjcha, with the suffix "ah,"

loved. A student should feel that his rebbe cabesihim as a person, as well as a
student. He should sense that his rebbe views siafather views a son. Then, a
reciprocity in which the student feels like a somis father follows.

denotes urging. David Hamelech is urging himselfealedicated to this function.
Sichah is different than the other terms which tlespeaking, such as, sippur,
haggadah, dibur, amirah, all functions which intcgpeaking in a limited measure

Horav Mordechai Weinberg, zl, was such a rebbesh yeshivah who was known in accordance with the nature of the subject.iff iengthy, the speech will coincide.
for his brilliance and erudition, his uncompromgsjposition to preserve the sanctity If it is short, the story will be brief. Sichah detes constant talk, without limits, or

and purity of Torah, he was an individual who wotdkkrate no infraction or
corruption. Yet, he was the gentlest of souls wetard to his talmidim. Known

specific purpose - just plain talk - and more tdlkus, David declares: | choose to
talk without limit always about Your splendor arldrg. This is my pleasure and my

affectionately in the Torah world as Reb Mottelrépresented the middos, characteheart's desire. It is focused speech for a spgmifipose: for personal appreciation of

traits, of emes and rachamim, truth and compaskamus, zealousness, and
sensitivity, all developed into a harmonious blemghenomenon of Torah
leadership at its zenith. He took leave of thisldvor the prime of his life, leaving
talmidim bereft of a rebbe, orphaned of a fathean appreciation of the Rosh
Yeshivah's life, Rabbi Yaakov Feitman cites vigeftom his life, emotions that
poured from students who felt that they had lostentban a rebbe; they had lost a
father, a moreh derech, a guide on the path of life

Hashem's greatness and to share this awarenessveitione. That is my pleasure!
In loving memory of our dear Mother & Bubby Mg@hana Silberberg Chana bas
Moshe Zev a"h niftar 20 Av 5760 t.n.tz.v.h. Ze2Wiriam Solomon & Family
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One mother wrote: "I am so and so's mother. Myvgas known as a trouble maker Weekly Parsha

and non-accomplisher. The Rosh Yeshivah singledohitninfused him with self-
worth and peeled away his rough exterior. No ose shw what was beneath the
surface, but Reb Mottel did. He saved my son."

He would take students who had previously beleeldal, boys to whose names

VAETCHANAN
Friday, August 15, 2008 Printer Friendly
This week’s parsha begins the seven week pefiodnsolation and condolence
that bridges the time space between Tisha b’AvRoeh Hashana. In order to

epithets had been attached, and lead them perstméttie bais hamedrash. He took properly prepare for the oncoming year and itslehges one must first be comforted

his love for Torah and breathed it into them umgilaltered their consciousness.

A young man came to his yeshivah after a numbdismal failures in other
yeshivos. Actually, he was about to give up on &@eoming a Torah scholar. The
Rosh Yeshivah devoted a portion of his daily sttiiahe to learning with this young
man for two years until he was confident enougha@n his own. Today, he is a
respected talmid chacham who credits his succesthahof his family to Reb
Mottel.

by the vision of better times ahead and the biliehe’s ability to somehow
overcome those omnipresent challenges. Healing®eduen one believes that there
is yet a future ahead.

All medical doctors agree that hope and optimisnthe part of the patient are great
aids in the process of recovering from illnesauryy. If we would not have time and
vision to recover from the sadness before the @adfehe High Holy Days then



those most meaningful days of our year would cjelael diminished measurably in
our minds and hearts.

Throughout the book of Dvarim, Moshe’s pain atlmeing allowed to enter the
Land of Israel is manifestably present. But Moshgtiiengthened and even
somewhat consoled by his vision of his studentlayal disciple, Yehoushua,
succeeding him in the leadership of Israel, arfdsrirm conviction that the people
of Israel will successfully conquer and settlelthed of Israel.

Comfort and consolation come in varying forms.aMtomforts one individual may
not be effective for another individual. But agaifi,agree that such consolation is a
necessary ingredient in the restoration and retetinh of those who were so
depressed and saddened. There is no substituterfsolation and healing.
Otherwise it is impossible to continue in life.

The parsha also deals with the Ten CommandméBisai. | have often thought
that the repetition of this subject, which seenteblet adequately covered once in the
Book of Shemot, teaches us an important lessomhvdgain may serve to be a
source of consolation to us.

The “first” Ten Commandments was given at ther@gg of the Jewish sojourn in
the desert of Sinai. There was no Golden calf,amptaints about the manna, no
spies, no Korach, no plagues of snakes — nothidg/éioccurred to diminish the
light and aura of Sinai. Well, in such a perfedisty there is no reason not to
recognize the values and laws of the Ten Commarnidrasrbeing valid and even
necessary in practice.

But now Moshe stands forty years later, afteofihe disappointments and
rebellions, the backsliding and the pettinessd#eth of an entire generation, and
reassures us in the “second” Ten Commandmentalifaftthose values and rules
have not changed at all. The lesson of the immilitiabf Torah and Halacha is
thereby engraved upon the Jewish heart and mind.

Many things have happened to the Jewish peapte 8iloshe’s speech before his
death. Many have mistakenly thought that all ofdhanges in technology,
economies, world orders, etc. have made the Tem@umuments, Torah and
Halacha somehow less relevant.

Moshe stands and speaks to us to remind ushihagssic anchor of Jewish life and
in fact of all world civilization lies in those wds of Sinai. Everything has changed
but human beings have not changed. And neitherttheiGsod’s instructions for us.

Shabat shalom.
Rabbi Berel Wein
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