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LOCKED OUT :: Rabbi Berel Wein

On my current trip to the United States | was stgyat an apartment to
which | had a key. However, due to circumstancegoiie my control
(forgetfulness), when | arrived at the apartmeigrad long and eventful
day | discovered to my horror that the key wasimaohy pockets.

I was ignominiously locked out of my abode and b&dhat an
embarrassment for a man of my stature and positiasls forced to find
someone, a cooperative if somewhat amazed relative,had a spare key
to the apartment, hire a car service for $65.00ritag the key to me and
wait impatiently for over an hour for it to be dedred into my hands.

But since | am convinced that everything is for lest and somehow has a
magisterial purpose to it, | got to thinking abtii# phenomenon of being
locked out of one’s own dwelling. | then realizédttthis is not as rare an
occurrence as | had originally thought.

There are millions of people who are locked outhdfir inheritance and
true home by ignorance, circumstance and forgesgsinAnd to our great
misfortune, many of those millions are our felloew¥. The door to
Judaism and Jewish values is absolutely sealdtbto.t

They do not even know where the key can be foulgyTdon't realize
that there are spare keys that can be obtained tinein neighbors and
relatives. And, oftentimes, they are unwilling tmydor the car service that
will deliver that key to them. And that is reallyragic situation.

Standing in line at the security checkpoint at Jiiport on the way to
catch a flight to the wedding of my grandson in it | was behind a
young Israeli man and his girl companion (alsodByavho were having
an animated conversation in Hebrew. The young naxh the requisite
number of earrings in his ear to qualify as a mandfehe progressive
youth group that exists in some parts of our bela@untry.

I was dressed in my full Diaspora rabbinic garlackljacket and black hat,
et al. and they naturally paid me no notice. Howgetle security guards in
the airport targeted them for a full body searcH #rey were obviously
panicked. | spoke to them in my fluent Hebrew atténapted to calm
them and reassure them that there would be no andoproblems. My
prediction, as usual, proved to be correct and #oepmpanied me part of
the way to my departure gate.

They confessed to me that this was the first timgheir lives that they had
ever spoken to a Haredi Jew. | wanted to disathesa of that idea (since
I am, at most, only Haredi light) and we had a g conversation and |
wished them well on their tour of the United Sates.

As | left them they thanked me for my help and dsk&r my e-mail
address after | informed them about some of thgepi® of my Destiny
Foundation. | don’t know if | will ever hear fronitleer of them again but |
definitely feel that they are locked out of theeritage and home and
though | may not have the key, someone here irlistees have the key.
We just have to find the right car service to daliit to them. | think that
there are many Jews in Israel and in the Diasptmawould like to have
that door to home unlocked for them.

There are many obstacles to unlocking our door.e@ions of failed
secularism and false ideologies have locked the daber securely for so
many of our brothers and sisters. Many of our felltews do not even
realize that the door is locked at all. More thiaat they don't realize that
their real home is behind the locked door.

Of course, the attitude of those who do have theikeot always helpful.
Though there are many kiruv organizations in owiedy, the spirit of
kiruv is still not strong in the religious worldhé&re is a feeling that those
who are locked out are to be pitied but not reladljped. After all, they lost
or forgot the key so if they are locked out thabasically their problem.

But whether that attitude is really consistent witbrah values and our
Godly responsibilities is certainly an existenttplestion that should at
least be debated. So, if God forbid, you are ewekdd out of your home,
at least think about this question.

Shabat shalom.

Weekly Parsha :: B'SHALACH :: Rabbi Berel Wein

Victories and triumphs inevitably are followed bstdowns, frustrations
and sometimes even disappointments. The high pbittte story of the
Exodus of the Jewish people from Egypt is recoidetiis week’s parsha
with the eternal song of Moshe and Israel at thedRgea.

The exultation of Israel at seeing its hated opmesdestroyed at its feet
knew no bounds. It is as though its wildest dreashssuccess and
achievement were now fulfilled and realized. Howewdmost immediatel
the people of Israel, faced with the problems @& tkal world which
seemingly never disappear no matter how greatriéqus euphoria may
have been, turn sullen and rebellious.

Food, water, shelter all are lacking. And even wMashe provides for
them the necessary miracles that are required iioimmam sustenance in
the desert of Sinai, their mood of foreboding aedsimism is not easily
dispelled.

And this mood is heightened by the sudden unpravaittack of Amalek
against the people of Israel. Again, Amalek is defd by Yehoshua and
Moshe but the mere fact that such an attack oatuscesoon after the
events of the Exodus has a disheartening effeat th@opeople.

The moment of absolute physical triumph is noteéadpeated again in the
story of Israel in the Sinai desert. But physicalheaking, the experience
of the desert of Sinai will hardly be a thrillinge for Israel. So it is with
all human and national victories. Once the euphestiles down, the
problems and frustrations begin.

In relating the miracle of the sweetening of théemsat Marah, the Torah
teaches us that “there did the Lord place befaeenttaws and justice and
there did He test them.” There are many interpitat in Midrash,
Talmud and rabbinic literature as to what those8l@and justice” actually
were.

But it is certainly correct to say that the maiawk and justice” that were
taught to Israel at Marah was that the problemBf@fgo on even after
miraculous victories and great achievements. \iesorbring high if
sometimes unrealistic expectations. Measured tiealiesponse and
realistic assessments are necessary in order tedtahe fruits of such
victories.

The less grandiose our expectations are the lessfupaour
disappointments become. The generation of the ddao¢s of those who
left Egypt, who were now accustomed to the gruethgllenges of the
desert and who had not shared in the euphoriaeotiéstruction of the
Egyptian oppressor, were much better equipped &b with the realities
entailed in conquering the Land of Israel and disfaibg Jewish
sovereignty and society there.

Our times have also witnessed great and unforesemmplishments here
in Israel. But because of that very success, weofism given over to
disappointment and frustration at the current wesblproblems that still
face us. We would all wish to sing a great songxafltation and triumph
over our enemies and problems.

With God’s help we may yet be able to do so. Yeil tihen we would be
wise to attempt to deal with our realities and peois in a moderate,
practical and wise fashion.

Shabat shalom.

TORAH WEEKLY :: Parshat Beshalach
For the week ending 19 January 2008 / 12 Shevat 376



from Ohr Somayach | www.ohr.edu

by Rabbi Yaakov Asher Sinclair

OVERVIEW

Pharaoh finally sends Bnei Yisrael out of EgypttWillars of cloud and
fire, G-d leads them toward Eretz Yisrael on auifous route, avoiding
the Pelishtim (Philistines). Pharaoh regrets tiss laf so many slaves and
chases the Jews with his army. The Jews are vemidads the Egyptians
draw close, but G-d protects them. Moshe raisestaf§and G-d splits the
sea, enabling the Jews to cross safely. Phar@ohehrt hardened by G-d,
commands his army to pursue, whereupon the watast down upon the
Egyptian army. Moshe and Miriam lead the men anthem respectively,
in a song of thanks. After three days’ travel omyfind bitter waters at
Marah, the people complain. Moshe miraculously pced potable water.
In Marah they receive certain mitzvot. The peomeplain that they ate
better food in Egypt. G-d sends quail for meat gnovides manna, a
miraculous bread that falls from the sky every @agept Shabbat. On
Friday a double portion descends to supply the ISdtabeeds. No one is
able to obtain more than his daily portion, but meaeollected on Friday
suffices for two days so the Jews can rest on SftaBlome manna is set
aside as a memorial for future generations. WherJ#ws again complain
about a lack of water, Moshe miraculously produsaser from a rock.
Then Amalek attacks. Joshua leads the Jews irebattlle Moshe prays
for their welfare.

INSIGHTS

Permission To Heal

“l, the L-rd, am your Healer.” (15:26)

Samuel Goldwyn once remarked, “A hospital is ne@lto be sick.”
According to the Talmud, doctors don’t have a Jeright prospect ahead
of them; “.the best of doctors go to Gehinom.” (#idhin 82a)

Why should doctors expect a ‘warm welcome’ whery teit this world?
Either because they don't exert themselves suffilsieon behalf of their
patients, or considering themselves undoubted &xpsometimes they
make mistaken diagnoses or prescribe incorrectntexd and end up
killing the patient.

There are many recorded cases (and doubtless marsy amrecorded
ones) of misdiagnosis. Doctors aren't perfect, rbahy behave as though
they were. As John Webster put it, “Physicianslizeekings - they brook
no contradiction.” In other words - don't argue wihe doctor.

New studies show a high rate of misdiagnosis ofctmaa-like persistent
vegetative state. Researchers say that the findireggrounds for “extreme
caution” in decisions that might “limit the life &hces” of patients.

The latest study conducted by Belgian researcinelisates that around a
quarter of the patients in an acute vegetativee stditen first admitted to
the hospital have a good chance of recovering rifignt proportion of
their faculties, and up to a half will regain soleeel of consciousness.
Another study shows that around 40% of the patiemtse wrongly
diagnosed as in a vegetative state when they ih registered the
awareness levels of minimal consciousness, and axngppast studies on
this issue shows that the level of misdiagnosisnuhslecreased in the last
15 years.

And even when the diagnosis may be correct, dodtiltsdon’t have the
last word. In Parshat Mishpatim, the Torah repdla¢sphrase, v'rapoh,
yerapeh, “And he will certainly heal.” (Shmot 21)19his repetition
teaches us the doctors are allowed to heal pedgig.would | think in the
first place that healing is forbidden? BecauseTth also says, “I, the L-
rd, am your Healer.” Maybe only the L-rd is “youe&ler;” maybe healing
is from G-d, and no mortal has the right to intexfan this process? Thus
the Torah has to tell us “he will surely heal.”

The lesson here seems needlessly convoluted. Wds/ttle Torah set up a
presumption that only G-d can heal, “I, the L-rai;m your Healer;” and
then counter this presumption with another verse, Will surely heal.”
The answer is that another lesson is being taueyiet ds well.

Doctors may have the right to heal, but they haveight to despair.

The word “incurable” has no place in the doctogsi¢on. A doctor may
say, “We have no cure for this at the present time;This case is beyond
my expertise,” or “There’s nothing more we can dbyit the word
“incurable” should never escape a doctor’'s mouth.

For “I, the L-rd, am your Healer.”
Sources, Meiri, Medical News Net, North Country &t
Written and compiled by Rabbi Yaakov Asher Sinclair

Peninim on the Torah by Rabbi A. Leib Scheinbaum

PARSHAS BESHALACH

So G-d turned the People toward the way of the wikness.Moshe
took the bones of Yosef with him. (13:18, 19)

It seems strange that the Torah interrupts itsatiger which describes Klal
Yisrael's journey toward Eretz Yisrael via the vefdess, to reveal that
Moshe had taken Yosef's bones with him. Is thist faafficiently
important to place it right in the middle of th&iip? It actually belongs in
the previous parsha, which relates the exodus Eggpt and the series of
events surrounding this seminal experience. At mh@ment of their
departure, the people left carrying bags on theiuklers with whatever
garments they had. At that point, it would be appete to mention that
Moshe Rabbeinu was carrying something of greatgroitance: Yosef
HaTzaddik’'s mortal remains.

Horav Yosef Shalom Elyashiv, Shlita, cites the Yialthat explains why
Hashem did not lead the Jewish People to Eretza¥lsthrough the
shortest possible route. Hashem said, “If | brihgnt to the land in a
straight- forward way, they will immediately take the fields, each one
setting up his orchard and vineyard, planting & mg- doing everything
but studying Torah.” The neglect of Torah studyl e a result of the
people’s sudden exposure to a way of life whichl uvmaw had been quite
foreign and unrealistic. Slaves do not have fieRistaking the people on
a circuitous course in the wilderness that wasagi forty years, they
would learn the meaning of bitachon, trust, in HeshFor forty years, a
diet of Torah and Heavenly manna sustained themy Tdarned that life is
a constant sequence of miracles - blessings frem\bimighty Who guards
and sustains us. He sees to it that we receiveewdiatve need to live.
Forty years of this learning experience inculcdtes belief and trust into
our psyche. Now, we were prepared to enter the land

As the Torah relates how the Jewish People tockbgrinthine path to
Eretz Yisrael, it adds that the moreh derech, guideo served as their
beacon of inspiration on this extended journey,sizied of the atzmos
Yosef, bones of Yosef. They raised their eyes awd ¥osef's remains;
and they were looking at what represented the baofriee Jewish People,
the symbol of commitment—despite adversity, paind aconstant
challenge. Yosef survived it all. From his earlyufg he was reviled by
his brothers, sold to the Yishmaelim, later soldatave to the Egyptians,
condemned by his master’s wife, and, despite ahisf he maintained his
unequivocal faith in Hashem. He is the exemplafoltow into Eretz
Yisrael. He will show us the way to survive. He Ivdemonstrate that
Torah study comes first, as spiritual endeavohésgrimary vocation of a
Jew. Then they will be able to enter the land wlihir priorities in place
and their commitment in order.

Torah is much more than a vehicle for defining gtis. Torah is the
reason that a Jew wants to be a Jew. In an ingpightdiscourse, Horav
Simcha Wasserman, zl, delves into the Jew's matinefor developing a
positive attitude about his Jewishness. If we pedgeswvish history, we find
few encouraging moments. Between the blood libptsgroms, racial
incitements and holocausts, we have had little dppiy for positive
reflection. Yet, we have remained unswervingly cotted and totally
dedicated to our heritage. Why? Furthermore, dogbaly feel less
significant because the world is against us? Iftking, we are proud of
our status as heirs to Avraham Halvri, the Pathiavho stood on one side,
while the rest of the world stood on the other sidile there have been
Jews throughout the millennia who have been condumih self-
loathing, theirs was a self-inflicted attitude. Yrshould have realized that
being Jewish is a consequence of birth. Since lhgg been compelled to
pay the price, they might as well enjoy taking prid who they are.

We return to the original question: What makes\a dant to be a Jew?
The answer is Torah. This feeling is not necessdhé result of the
conscious knowledge that we amass. It is primahly result of the
subconscious influence which Torah has on one widies it properly. In
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other words, imbibing Torah into our system ha®sitive, mind-altering
effect on us. It is not the actual taste of Tooatthe understanding of
Torabh; it is the inspiration that one receivesiyeisting it into his system.
When one studies Torah correctly, it enters hisesysand penetrates his
subconscious. It makes a Jew into a Jew. Indeatlistithe reason Hashem
gave it to us: to make a Jew into a Jew.

When there is Torah learning, there is continuitgpiration and spiritual
illumination. The study of Torah is the road marrich guides the Jew's
return to his Maker. It is what connects us toAlmighty.

I recently read about a comment made by the Ché&fe&im, zI which |
feel encapsulates the concept of Torah and gives idea why those who
do not study it remain uninspired and unmoved.ignblook, “Warmed By
His Fire,” Rabbi Yisrael Besser, relates that whiem Chafetz Chaim's
granddaughter emigrated to Eretz Yisrael from Rysghe most
distinguished Rosh Yeshivah greeted her with theetaf picking up a few
morsels of eternal truths from her saintly grarfifat She was, lamentably,
the victim of having been raised in a country whietd long ago outlawed
religion as being the opiate of the masses.

She recalled that as a young, idealistic studesguited by the allure of
modernity, entranced by the vague promises of seiend technology,
she was in the process of shedding the shackltardiaic beliefs” from
her life. She had asked her saintly grandfatherftiewing question,
“Zeide, you know there is a new world out thereyald far-removed and
advanced from your little shtetl. This world islddl with scientific
discovery, modern technology, a world which is ¢angy changing. Why
do you not come out of the darkness and limitat@ssociated with your
antiquated world?”

The sage looked into his granddaughter’'s eyes mmtlyfreplied, “With
their technology and sophistication, they will depea bomb that will
ultimately kill many people. It will bring death d@ndestruction to the
world.” Then, in his weak voice, he whispered, “@bbmir machen
mentchen. But we are developing people! Do yourhédir machen
mentchen.”

Pharaoh will say of Bnei Yisrael, “They are lockedn the land.” (14:3)
Many of us go through life locked into a positiavhich we have either
chosen for ourselves or others have chosen foweashave fallen prey to
the disease of complacency, and we refuse to chahgev Yitzchak
Zilberstein, Shlita, cites Rabbi Akiva Eigar, zh@vquestions the sequence
of one of the tefillos which we recite on Rosh Hasdh and Yom Kippur:
Adam, yesodo mei’ afar, v'sofo le’afar, b’nafshoviygachmo. “Man, his
foundation is from dust, and his end is dust, vhth soul he brings his
bread.” The correct sequence should have been; filan's origins;
second, his livelihood; third, his passing and &un the ground. Why is
the “bread” he earns the last of the three defimmgments in his life? It
really should be the second one.

Rabbi Akiva Eigar explains that the middle pass&geot related to
physical bread or any form of material sustenaRegher, it is a reference
to the “bread” that is to sustain a person in Oldaba, the World to
Come. After one has passed from this world, hagsrito the Eternal
World of Truth the mitzvos and good deeds that & leen privileged to
perform in this world. We now read this passagthefollowing manner:
Man is created from dust, and he ends up as dfistwards, he brings the
bread that he has gathered in this world to thenGHaba to sustain his
soul in its repose. We pray that we do not havddosustained from
nahama d’kisufa, bread of shame, bread that igeplao us, even though
we are not worthy of it. This is embarrassing. Wayhat we should not
feel as shnorrers, beggars, in the World to Cohrat,we should be worthy
of carrying out His word and His command in thisrldp and, thus,
warrant bread of spiritual sustenance. We do not ¥eabe “locked” into a
position from which we cannot escape. We want tawgspiritually and
benefit from the rewards of this growth.

Rav Zilberstein takes the idea of nevuchim heirneytare locked in,” a bit
further. Each individual has his unique purposdfenfor which Hashem
created him. Some of us rise to that purpose, vdiilers, regrettably, go
through life doing well, succeeding at our chosexeavor, but never
fulfilling the purpose for which we have been ceshior achieving the
status that the Almighty has destined for us. Hegus the choice, and it

is up to us to make the correct decisions in Bfeme of us make the right
decision, while others have either fallen into the of complacency or
have had the choice made for them when they waragyssuch that they
just followed along, reading the script and actiing part that others have
selected for them.

Perhaps the following narrative will give us indighto the choices that
present themselves and what we can—and should—alg #tem. Horav
Aharon Kaotler, zl, Rosh Hayeshivah of Beth Medrashvohah and
architect of Torah in America, came to Yeshivasb8ttka at the young
age of fourteen. Orphaned at a young age, hisxéatefamily were his
guardians. “Concerned” that such a brilliant boyuldospend his life in a
yeshivah with no “hope” of “succeeding” in the ‘feawvorld, they
attempted to remove him from the yeshivah andeatst send him to
dental school. As a successful dentist, he coulieme prominence and
support his family. While they had no problem witis observance and
even his diligence in Torah study, they were cameérlest it become a
lifelong endeavor.

The members of the family came to Slobodka and esgokthe Alter,
Horav Nosson Tzvi Finkel, zl. He listened and regi“l understand your
concerns. Give me three weeks and then as faamscbncerned, you may
do as you please.”

When they left, the Rosh Yeshiva asked a numberhisf most
distinguished students to take the young boy utigsr wing and give him
a geshmak, good taste, in learning, so that hedcseise first hand the
effect that Torah study has on a person. Thosee tiweeks in such an
exceptional environment, under the tutelage of sofride most brilliant
young Torah scholars in Europe, established thedation of the man
who would one day change the spiritual panoranfenérica.

Three weeks went by very quickly, and the familyreed to pick up their
young charge. They called him, and, in the presefittee Rosh Yeshivah,
asked, “Would you like to leave here and go to stto become a
dentist?”

(Rav) Aharon looked at them incredulously and dretal, “What? You
have nothing to do with yourselves? | should letine yeshivah? | have
never had it so good. Why would | dream of leavinfie case was
closed, and we are the fortunate beneficiaries.

There are choices in life that we must make. We tinat they are the
correct ones. We could live out our greatest dreamthey could one day
be the source of our most frightening nightmares.

Egypt was journeying after them, and they were frifitened; Bnei
Yisrael cried out to Hashem. They said to Moshe, “\&re there no
graves in Egypt that you took us to die in the wildrness?” (14:10, 11)
The Yalkut Shimoni comments that Klal Yisrael crimat to Hashem, and
Moshe Rabbeinu stood in prayer on their behalf helastold him, “Now
is not the time to entreat a lengthy prayer. Theisle People are in a
moment of distress.” Sforno contends that Moshe imakided in the
phrase, “Bnei Yisrael cried out to Hashem.” The afyMoshe, however,
was not motivated by fear of Pharaoh and his afamhe had already told
Klal Yisrael that the Egyptians would perish. Higy evas a complaint
against the arrogance of the Jewish leaders whasleztl, “Were there no
graves in Egypt that you took us out to die in tiklerness?” Moshe
thought that because of their defiance of him,geeple would not listen
to what he told them and would not enter the sbas,THashem told him,
“Why do you cry out to Me? You err in not trustititge people. They will
listen to you.”

Horav Baruch Sorotzkin, zl, derives an importasste from here. There
are moments in a leader’s career that, despiteotas dedication to his
flock to the point of mesiras nefesh, self-saceifibe feels at a loss. He
senses that his influence on the people is waniig. hears them
screaming, blaming him for their misery and protseritherefore, he
refrains from issuing a command or reproving thehavior. He certainly
does not command them to risk their lives by jurgpimo a stormy sea.
He senses such negativity that he feels uncomieriathis position, and
he refuses to take an aggressive stand. Hashenskhewruth: the Jewish
people might complain; they might mumble, but thespect their spiritual
leadership. Thus, if they are told to go forwdaodjump into the sea - they



will jump. The leader should command, and the feewjl listen. That is
the nature of the Jewish People.

There is, however, another aspect to this relatipnshat we should
address. If the people do not believe in their éeadthen he will be
ineffective in leading them. Choni Ha’maagal wokeatfter a seventy year
sleep and returned to discover, to his chagrin,ibbody recognized him;
nobody knew who he was. He prayed for death, asdvish was granted.
This is enigmatic. All he needed to do was delaérorah discourse, give
a lecture, and the people would recognize who he. Waey would
recognize the nuances, the novella, and the styles decture. They would
know that it was truly Choni.

We see from here, notes Horav Michoel Perets, &hiligt if one’s family
and friends do not believe in him, he will simplgtrhave the power to
reveal his true self. Choni is Choni as a resuthefpeople’s belief in him.
This motivates him to deliver a lecture of the loafithat only the original
Choni could give. If the people no longer beliemehim, then he has lost
that hidden ability, the self-confidence necessatgach as he had before.
People must believe. The sin of the meraglim, spies a result of a
negative belief on the part of the Jewish Peopleutbheir ability to
conquer the land. Thus, they were punished witimgptheir rights to enter
the land. If they did not think that they could mak then they would not
be able to make it.

This is what Moshe was saying to Hashem. The pediplanot have the
self-confidence to enter the Red Sea. They dicbelieve that they would
make it out of the water. With such a negativeats, they would not be
able to succeed. Hashem allayed Moshe’s fearggdlim that the people
did believe.

Yisrael saw the great hand that Hashem inflicted upn Egypt. (14:31)
The people complained against Moshe saying, “Whatl sve drink?”
(15:24)

We are confronted with a striking paradox. The Rai@n at the Red Sea
was unprecedented and unparalleled in human ergerién fact, Chazal
teach us that the simple maidservant at the Redv@segprivy to greater
revelation than the great prophet Yechezkel. Ifremy does the nation so
quickly revert to complaining about a lack of w&téfter what they had
experienced, they should have at least exhibitatiaf patience.

This question repeats itself following the Revelatat Har Sinai and the
giving of the Torah. Surely, such an event shoaldehinspired the Jewish
People to the loftiest heights of spirituality. Yete see how quickly they
fell from their high perch to the nadir of deprgwthen they made the
Golden Calf. What happened to the inspiration? Hbd they fall so
quickly from the zenith of spirituality to the rotdottom of idolatry?

The essence is the source of one’s inspiratioit:itgrinsic, or extrinsic?
Let us analyze these two discrepant approacheficiaftstimulation, such
as a seminar conference, Shabbaton, dancing, giraie all inspirational,
leaving the participant with a positive drive todagreater spiritual
growth. He is excited, enthusiastic, ready to dgtling, given the
opportunity. Regrettably, this extrinsic infusiohspiritual proclivity does
not last very long. Very soon, he returns to adifeomplacency, a life of
insipid observance, emotionless and even filledhwiegativity. The
excitement has dissipated; the enthusiasm has wadhedreason for this
quick reversion to his earlier self is that thepirstion was not from

within. He did not toil at changing. It just happen easy come, easy go.

Once the music ends and the dancing stops, thedeslgone, and he is
back where he started: nowhere.

In contrast is the individual that responds torgarnal stimulus to change.
He begins with a simple turn to the right, a slighbtvement upward,
accepting to daven better, longer, with greaterotlen and sincerity. He
makes a slight change in his Shabbos observareeiedication to Torah
study increases. In any of these situations, thigvaimn is authentic; it is

from within. He works on himself; he makes the digxi; he accepts the
responsibility - nothing artificial - nothing exte - only he, himself. A
few weeks later, he takes another step forwardugmweard. After a few

months, he is no longer the same person he once Weés time, his

spiritual demeanor is real; it will endure.

Veritably, both approaches are important, playingial role in one’s

spiritual ascendancy. The quick, artificial insfioa, the kumsitz, the

inspiring story, the powerful speaker, the emotiosiaging, the lively
dancing: it all works and inspires. It must, howevee followed up with
practical commitment. Artificial stimuli spur grolwtand encourage
reform, but it must immediately be concretizedtifs to endure. One’s
personal impetus determines the longevity of hisradment.

Klal Yisrael reached incredible heights of spiriitya both during the
Exodus and at the Revelation at Har Sinai. Thegerences, however,
were extrinsic occurrences, albeit spectacular, imretheless, peripheral.
Thus, the moment that they were in doubt about Mdabbeinu’s return,
they reverted to sin. A maidservant remains a reaidst, despite the
miracles of the Red Sea, unless she internallytantistes her experience.
The maidservant saw, but she continued to be a smaiant; her
spirituality remained unchanged. Seeing is not ghouunless one sees
from the heart.

There is also the flip side: the individual who sea miraculous
occurrence, experiences a mind-blowing event taatanly be interpreted
as a miracle from G-d, yet chooses to ignore whatds experienced. The
Torah tells us (ibid 14:31), “Yisrael saw the gréwind that Hashem
inflicted upon Egypt; and the people revered Hasteerd they had faith in
Hashem.” What novel idea is the Torah teaching@es®ainly, if they saw
Hashem's miracles, they would believe in Him. Sgambelieving. Is it
not?

Horav Shlomo Twersky, zl, explains that it is neioanatic. One who sees
believes - only when he wants to see and wantslteve. There are those
who see clearly, without any question, yet theyasgblinders on their
eyes to color what they see, to distort what theyiston, to destroy the
message which they perceive. The result is that doenot believe. One
can look and not see, and, subsequently, not leelkfal Yisrael saw and
believed, because this is what they wanted. Theytedato believe in
Hashem. What they perceived brought them closklirto

Va'ani Tefillah

Hu asanu. He made us

Of course, Hashem made us. What is this statemgeimgting to
emphasize? Horav Avigdor Miller, zl, explains titgshem made us: 1)
He made each one of us out of earth which He aldeaten nothing; 2) He
made us into a people, a nation. Contrary to whatesof us might think,
it neither just happened nor did we do it; 3) Hedeas His nation. The
word asanu, made us, does not simply refer to oeation. It is a
reference, says Rav Miller, to creation with a s In other words,
Hashem made us for a purpose. We have not beegHirimto this world
simply to enjoy. We are here because Hashem braugylitere to serve
Him, to fear Him, to remember and always acknowdeddis many
kindnesses to us. Likewise, we are to impart tiwiaraness to others, so
that it does not appear that we are living justdiarselves. This is all part
of our purpose, for, without purpose, there reiallgo meaning to life; and
life without meaning really is no life.

Sponsored l'ilui nishmas Raidel bas R’ Yaakov Shinagh Keller niftar 13 Shevat
5367 Idu Keller

By Perl & Harry Brown & Family, Marcia & Hymie Kedr & Family

Rabbi Yissocher Frand on Parshas B'Shalach

Don't Squander It

Rav Zevulen Groz was a student of the Alter of 8tfda in the Slabodka
Yeshiva in Europe. He subsequently made Aliyah became a Rav in
Rechovot. Rav Groz writes that when he first wenYeéshiva, his father
sat him down and read him the following Medrasinfraur parsha:
"Vayehi B'Shalach Pharaoh es ha'am" [And it wasniBbaraoh sent out
the nation]. [Shmos 13:17]. The Talmud states #ghpasuk introduced by
the word "Vayehi" always connotes pain and suffgrifhe word "vayehi"
is etymologically related to the word "vay" meanlwgpe."

The Medrash compares Pharaoh's plight to a fellbe fsund a satchel of
precious stones, but who didn't know what was adid He asked a
stranger, "Would you like to take this packet | éaw my hand? Take it.
It's yours!" The stranger took it, opened it up émghd diamonds inside.
He began separating the diamonds into small, medand large size
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stones. He set up shop and started selling thesariaius prices depending
on their size. The person who originally gave hiva satchel came by the
shop and saw that the small diamonds were beird) feol$10,000, the
middle size diamonds for $50,000, and the largamdinds were selling
for $100,000! When he saw what was happening aderstood what he
gave up, he tore his clothes in mourning. "I hadhéd wealth in my hands
and | let it slip through, without gaining anythimgreturn! Woe is me!"
The Medrash compares Pharaoh to the man who gaae the diamonds.
The diamonds are the nation of Israel that wassrmands. When Pharaoh
saw the great numbers of Jews that Moshe was takihghe called out
"Woe (vay)!" It is with these words our Parsha begWhen Pharaoh sent
out the people he cried out, "Woe is me. Look withd!"

The father of Rav Reuven Groz asked his son aiqguesh this Medrash.
How does the story of Pharaoh compare to the statye parable? There
is no analogy whatsoever. Pharaoh did not givehamytaway. He was
forced by the Ten Plagues to let the Jews go! Hiswas twisted until he
said "Uncle!"

The father of Rav Reuven Groz explained to histeahthe Medrash does
not mean that Pharaoh was saying "woe" that hetdéet the people go.
That was not up to him. Pharaoh was saying thanwieerealized what
Klal Yisrael was, he said, "I had such a people rmgmoe and look what |
made them do!"

Consider a person who hires a worker and doesow khat this worker is
a genius, a Nobel laureate, or a virtuoso violjingstd makes him the
janitor. He has him cleaning floors for years armhrg. Suddenly, he
discovers that he could have booked this workegrgat concert halls
throughout the world. He could have made a foriffief him! "For such
a person, | paid minimum wage to sweep floors?"

Pharaoh felt the same way. He said, "I was an!itlibad a Klal Yisrael
and | made them build pyramids! | enslaved themwHaoli sh of me.
What a waste of talent all those years!" Conceriiigghe moaned "Woe
unto me. | did not appreciate what | had when lihad

This ends the Medrash. What does it have to do #éthulen Groz going
off to Yeshiva? Going to Yeshiva is an opportunitst is like a treasure.
As | constantly say — and | have a folder full lefters from former
students who will attest to this — everyone sdier dhey leave the Beis
HaMedrash that they did not appreciate what thely While they had it.
Young boys fail to realize that their years in Yigahare numbered. It is an
idyllic situation. Their physical needs are takamecof. Their parents pay
the bills. They do not need to worry about holddmvn a job. Baruch
Hashem, most of the time, they do not need to wahgut their wife or
children or some family member being sick. The dhing they need to
do is to learn and to grow as a Jew.

When one has that opportunity and does not takaradge of it t o its
fullest advantage, he may one day have the sarmgamras the fellow in
the Medrash who gave away the packet of diamondkeoPharaoh at the
beginning of the parsha: "Look what | had in mygassion and | gave it
away! | squandered it."

This is perhaps the most important thing that laefatan tell his son when
he goes off to Yeshiva. | always say this to myrentr students, based on
generations of students who have come and gonen't'Bquander the
opportunity while you have it. Your days are nuneet

Remembering the Exodus

We say in our prayers (in the paragraph precediegniorning Shmoneh
Esrei), "From Egypt you have redeemed us; fromhthgse of slavery you
have brought us forth; all their first-born youl&d; and the Reed Sea you
split." This is a fulfilment of the halacha reqog us to mention the
Exodus during the daily morning prayer.

However, the sequence appears to be incorrectkilling of the first-born
should have been mentioned first. Only after tvanetook place were we
able to move on to the next phase: "From Egypt lyave redeemed us;
from the house of slavery you have brought us forth

This question is strengthened when we look at tveation of the Exodus
mentioned in the evening prayer. In Ma‘ariv we sSa§1o smote with His
Anger all the first born of Egypt; who took His it Israel out from their
midst for eternal freedom." There, the sequencerisect.

Another question may be raised. In Shachris, wetlsayfirst-bor n were
killed (haragta). In Ma'ariv we only say they wemmitten (haMakeh es
bechoreihem). Why the difference?

Rav Shlomo Zalman Auerbach, zt"l, addresses bothesfe issues: It says
in the beginning of Tractate Semachos: "And it wathe middle of the
night, Hashem smote every firstborn in the Lan&gypt" [Shmos 12:29].
Rabbi Yochanan states: Even though He smote thémeahblow, from
midnight their souls fluttered within them (e.gthey lingered on) until
morning."

The Almighty wanted Klal Yisrael to see the plagfehe first-born. The
Jews were forbidden to leave their homes until ingriShmos 12:22].
Had the first-born children died at midnight whém fplague struck, the
Jews would not have witnessed their death. Thergfaccording to Rav
Yochanan, although they were struck at midnighs, fitst-borns lingered
until morning and only then did they expire.

In the night-time prayer, we say "who smote in Biger the first-born of
Eg ypt" because at night they did not yet die.Ha morning prayer, we
first mention the redemption because the Jews wanfrom Egypt in the
morning. Then we say: "all the first-born You kdlebecause it was then --
at the time that the Jews were leaving Egypt -t these first-born (who
were smitten the previous midnight) died.

The Connection Between Tu B'Shvat and Parshas B'Stech

Parshas B'Shalach / Shabbos Shirah always come®authe holiday of
Tu B'Shvat. What is the relationship between thia tay of Shvat -- the
"New Year of Trees," and this week's parsha?

The book Ziv HaMinhagim gives a beautiful explaoatof this linkage.
Tu B'Shvat is the Rosh HaShanah of trees. Lookideiteday and gaze at
the trees. They appear deader than door nailbidsthie time to celebrate
"The New Year for Trees?" There is not a leaf taseen. It would seem
more appropriate to celebrate "Tu B'Shvat" in tpengtime when the
trees are in full bloom -- April or May.

The answer is that the trees LOOK dead. They LO®K they will never
see another green leaf in their existence. But riglv the sap is beginning
to run within them. If one travels up to Vermontthe Maple syrup capital
of the world — he will find Vermonters dressed mpearmuffs boring
holes in trees to extract the sap from the maplestrThis is the time of the
year when the sap is flowing within the trees. TBaves and the beauty of
the fruits that the trees will produce in the sgramd summer are all being
prepared right now, in the dead of winter.

The trees represent the idea that even when sargdtuks terribly bleak
and looks like it has no future, one should noegip on it. One should not
give up on the trees when they look like that, and should not give up
on oneself when things look like that for him.

There are periods in a person's life when the éukooks bleak and things
look miserable all around. "What will be?" But thalvation of the L-rd
comes in the blink of an eye! The Almighty is attgdrunning the sap" so
to speak so that salvation may come. For this reaBo B'Shvat is
celebrated in the dead of winter.

It states in Parshas B'Shalach "They came to Marehthey could not
drink the water, for it was bitter." [Shmos 15:23hshem then showed
Moshe a tree and told him t o throw it into the evatWhy a tree? Why not
a rock or a piece of dirt?

The symbolism is as we said before. The peopléhfgdeless. They were a
couple of million people in the desert with no foedwater. The natural
reaction was: "What is going to be? How are we gomlive? What will
be our future?"

At that point, Hashem showed them a tree. The isebe symbol that
when all looks futile and bleak, desolate and dgstt, we see that the
situation can turn around. Rebirth happens! Tharele renaissance and
renewal. Throwing the tree into the water was meand message to the
people: "Don't give up. Don't worry about the desghings look bleak
now but the salvation of the L-rd comes in thelblbfian eye."

Transcribed by David Twersky Seattle, WA; Technid@dsistance by Dovid
Hoffman, Baltimore, MD
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Rabbi Yaakov Neuburger (The TorahWeb Foundation)

The Magic of Torah

According to the Talmud, quoted by Rashi, Bnei ¥#dearned at Marah
a lot about Shabbos, the laws of tumah and taatading the cleansing
effects of the parah adumah, and even the dethifraperty law and
litigation. This was their “introductory shiur”, é¢fr entry into the world of
“the yeshiva’. It came after Hashem had sweeteheditter waters that
they finally came upon after three days withoutexatNevertheless the
reference to the teachings of “Marah” are alludether cryptically,
(15:25) “[Moshe] cried out to Hashem, and Hasheowsl him a tree; he
threw it into the water and the water became swébgre [Hashem]
placed [various laws] and there He tested [thenRdmban simply
translates the pasuk as a reference to the inf@meitey need to survive a
trip through the desert. Hashem was teaching theping techniques.
While it may be unsatisfying to see even half augasfer to what may be
fit for a Boy Scout manual, the obscurity of thdriad’s rendition, as the
Ramban himself says, is quite striking. This mayteeonly time in Torah
that a “shiur” is mentioned and the substance enhittrom Torah
Shebichsav; that we are told that Torah was taugktt,not given much
more than a clue about what was said.

It follows that Hashem indeed did create a “baisédrash” for the sake
of learning per se, very different from the pre-dw® teachings which
were detailed instructions of the mitzvos at ha&Rdmban points out that
Rashi had already made this point, as he is catefshy that these laws
were given “lehisasek bohen” to involve oneselhiair study.

Upon careful consideration and following the Ramd®acommentary,
there is hardly another way to see it. After &lé Torah laws would not be
binding at Marah, if at all, in the same mannethey would be after Har
Sinai. Only then, would we be bound with “na’aseinighma” and the
force of “nitna torah venischadsho halocho”.

What is the significance of establishing the conagp“leshem Talmud
Torah”, especially at this time, well before matéorah? Drawing our
attention to the very end of the pasuk, which distads this bais
hamedrash as a “nisayon”, a “test”, Ramban explt#ias Hashem was
testing our joy and happiness during the studyaséifi. Now, bear in mind
that in Ramban’s thinking, since a divine test @rbe an inquiry to find
out that which is not known to Hashem, rather istrioe to bring to the
fore latent parts of a person that one may not Wware of. Once
successfully tested and aware of strengths thathmaag been heretofore
unbeknownst to us, we can incorporate them intotoimking and build
and aspire with them in mind. Thus according to Bam Hashem wanted
us to experience the joy of Torah study. Indeeel,ntlagic of Torah study.
Be it the seeming distant laws of the parah aduntaeocomplex laws of
property or the familiar laws of Shabbos, studytimgm can bring great joy
and inner peace. Do we readily understand it andsearationally explain
it? If so, we may not have needed the bais hamedrB$larah. Only
experiencing it can convince one of its realnedsatTis the magic of
Torah, the magic of Marah - ta’amu u'’reu ki tov!

Nesivos Shalom :: by Rabbi Yitzchok Adlerstein

This shiur is made possible by support secured byr&nk Lee and Joel
Levine, Los Angeles.

Parshas Beshalach 5768

You Shall Not See Them Ever Again 1

“Vayehi” is one of those words that sets a tonenfrehich you cannot
escape. Chazal teach us that it flags painful btemlitimes. Beginning the
parshah with the word veyehi is a give-away thatething is amiss. This
is itself troubling. What, asks the Ohr Hachaimyldobe amiss at this
moment of supernal triumph, as Hashem reachedoaditaimatically save
Klal Yisrael by splitting the Sea? There are otheestions. Was it Paroh
who sent them out to freedom? Was it not Hashem ieldothem?

Furthermore, the Torah's explanation of their dbaws route seems
unsatisfactory. They avoided the direct and welletted route for fear of
encountering hostile military action along the wawhich might

demoralize them and convince them to return to Eggpt if such an
incident would not be good for them, surely G-dldcsee to it that they
would not meet up with any! What was there to feahen all the
circumstances of their existence were coordinaygddshem Himself?
Taking this episode as an allusion to our avodashkl@, we can piece
together an approach that will resolve these iss@emscious of our
vulnerability and limitations, we often turn to HikBfor assistance in
resisting our yetzer hora. Sometimes, we simplyeattHashem to help us
through a battle we fear is too large for us todb@non our own.
Effectively, we ask Him to awaken some responsaimitis - for isra’'usa
dele’eyla — that will meet the challenge. Whilesthnay see us through a
crisis, it does nothing to address the root probléfithout dealing with
the very basis and foundation of the yetzer hothiwius, we are just as
vulnerable and exposed the next time. The assistaraeceive is more of
a band-aid than a cure.

At other times, however, we take on the yetzer hiractly. We rouse
ourselves, rather than Hashem arousing us. Thrthigtisra’usa delesasa/
arousal below, we succeed in the first steps ofrigrthe yetzer hora, in
subjugating it to some extent. Hashem indeed halpscomplete the
process, but His help comes on the heels of, apceonditioned on, our
fighting the first battles with strength we find wurselves. When we
succeed in those opening skirmishes, the yetzea Moifundamentally
changed. Its strength attenuated, it remains |éss roblem from that
point on.

Prior to leaving Egypt our midos were coarse anckefimed. We were
incapable in such a state, explains the Be'er Aamahof tapping any
reservoir of strength within our own internal chstry. Our spiritual tools
were sent from above; we did not provide them duese All of the tumah
of Egypt remained intact and unscathed, and shatseld quickly enough
in Egypt’s pursuit of them with a mighty army améifsome chariots.

Full redemption required isra’'usa delesasa. Hashéiorded them the
opportunity to display it by orchestrating the amter at the shores of the
Sea. Those who found the strength to jump intowhers broke the
stranglehold of kelipas Mitzrayim2 . They completkee redemption.
Everything that happened prior to that moment wggegursor to this
event. Why was it that Paroh “sent” them out? naspect, it would seem
more efficient for Hashem to have taken them oairesg the wishes of a
protesting but helpless Paroh. But this is not whappened. HKBH
carefully brought Paroh to his own decision totlegm go, by gradually
“persuading” him through ten plagues that turnegl ¢hstomary laws of
nature into a broken plaything. Paroh sent them-obtit in his mind, it
was still his decision that was crucial. If he cbuhake that decision, he
could renege on it as well.

A medrash3 reconstructs the dialogue between Rardlhis advisors. The
latter point out the magnitude of the loss to Egype spoils they took
with them, the presence in their midst of some webled individuals,
many wise men, skilled artisans, etc. Paroh russghanting the Jews
freedom — and sets off for the trap that awaited hi

At the Sea, the Jews “lifted their eyes, and behsdslv Egypt journeying
after them.”4 Rashi takes “Egypt” here to mean ghardian angel, the
spiritual force of the entire Egyptian culture. #is point in time, that
force was fully intact. It's “vehicle” traveled smithly and efficiently.
Through the mesiras nefesh of the Jews who jumpedhrough their
isra’'usa delesasa, the redemption was completezlréhhoved the wheels
of their chariots;"5 the Egyptian tumah machine wamobilized. They
could indeed be promised that “As you have seermptEmylay, you shall
not see them ever again!"6 The kelipah of Egypt vpesmanently
denatured, never to return.

Revisiting our opening questions, we now understtmat something
indeed was amiss at the beginning of the parshdtenvKlal Yisrael left
Egypt, redemption was far from complete. The danmgiegative force of
Egypt was very much alive, and the Jews lackedatility to do very
much about it. Should they see war — should thegtmg with the
challenge of an encounter with kelipas Mitzrayinthey might return to
the spiritual position they occupied earlier. EveRlashem spared them
such an encounter, they would have missed the tipptyrto rid the world
of this tumah.



Instead, Hashem “turned the nation towards the afdlie wilderness.” 7
All their meanderings, all their tests in that witdess were part of a
Divine plan for them to achieve full redemptiondhgh isra’usa delesasa.
They left Egypt chamushim8, an allusion to theyfifimes that yetzias
Mitzrayim is mentioned in Torah, which in turn aks to their working
their way past fifty aspects of Egypt's poison. TH2 “journeys”
enumerated at the end of Bamidbar invoke the sdee iTaken with the
seven stops through which they doubled back betvi@nHaHor and
Moseirah, there were 49, alluding to the 49 daySeffrah that form the
body of the 50 day period of spiritual growth egehr.

Here, too, the result that we seek comes only tiirdara’'usa delesasa,
through our own reaching within to find the substwith which to begin
the battle. This is the meaning of those journeys.

1 Based on Nesivos Shalom pgs. 94-96

2 The “shell” of Egypt; i.e. the encrusting

of tumah that accompanied Egypt

3 Shemos Rabbah 20:2

4 Shemos 14:10

5 Shemos 14:25

6 Shemos 14:13

7 Shemos 13:18

8 Lit. armed, but related as well to the word Yfift

Nesivos Shalom, Copyright © 2008 by Rabbi Yitzctakerstein and Torah.org
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Portion of the Week / Sweet bitterness

By Benjamin Lau

Before the Red Sea's parting, the Israelites camgda about the
approaching Egyptian army; after that miracle, thegve another
complaint: "So Moses brought Israel from the Red, $&d they went out
into the wilderness of Shur; and they went thregsda the wilderness,
and found no water. And when they came to Marady tlould not drink
of the waters of Marah, for they were bitter: tliere the name of it was
called Marah. And the people murmured against Masgsng, What shall
we drink? And he cried unto the Lord; and the Lehdwed him a tree,
which when he had cast into the waters, the waters made sweet: there
he made for them a statute and an ordinance, amd tte proved them"
(Exodus 15:22-25).

Rabbi Shimon Ben Gamliel (in "Mehilta de-Rabbi Miskel") argues that
the manner in which the water is sweetened is @fygdivine: "Here is
such a clear example of how God's ways differ sonfimortal ones.
Whereas mortals would sweeten something bitter wimething sweet,
God cures the bitterness with something that teitThis secret has been
learned by homeopathic medicine, which heals aadeseby using the
disease's very symptoms.

The miracle ends with the establishment of a Idgainework for the
liberated Jewish nation: "There he made for thenstatute and an
ordinance." Two rabbinical scholars dispute thaireabf that framework:
Rabbi Joshua interprets "a statute" as the Sabaath;an ordinance" as
the commandment to respect one's father and maikeording to Rabbi
Elazar Hamodai, "a statute" is the body of commasms forbidding
incest and "an ordinance" is the body of laws coring rapists, the
levying of fines and the penalties for bodily injur

But what connection is there between this mirank the laws concerning
the Sabbath and other matters? On the surfaces #pgrears to be none.
However, one marvelous midrash ("Midrash Tanhunia,the section
dealing with the weekly portion of Vayakhel) suggea totally different
reading of this incident. The midrash offers a ueiinterpretation for "for
they were bitter": "Rabbi Levi states, 'Why does Ttorah tell us "for they
were bitter"? Because that generation's actions vbétter.” This is a
surprising reading indeed: As Rabbi Levi sees #hinigis not the water

forces pursued them, they witnessed the Red S@asuious parting, and,
in response, they burst into a song of praise fad.Gmmediately
following these tumultuous events, they returnhi® desert that is so alien
to them.

Suddenly, this nation of former slaves is exposedhe grayness of a
routine day in the wilderness. The main threahm desert is from a lack
of drinking water. All those who have ever journgyie the desert are
familiar with the joyful experience of encounteririgesh water. The
Israelites, who have previously enjoyed the abucelaf water from the
Nile, must feel dreadful. They now understand thp lgetween the worry-
free existence of slaves and the day-to-day béitlesurvival waged by
free individuals. They shout to Moses for help, betcause they lack
water, but rather because they have found watey Hsk Moses, "What
shall we drink?" But what they are actually askisidls this what we are
going to have to drink from now on?"

Their bitterness stems from the fear they expeeerscthey journey toward
independence. That is what Rabbi Levi means whestdtes, "Because
this generation's actions were bitter.” Unlike dtker instances when the
Israelites complain, God's reaction here is notagry one. He instructs
Moses to take a tree and cast it into the watee. ifiktruction is symbolic:
The bitter water can become sweet only if you peeci differently.

This is the first time the Torah compares humandgtio trees and asks us
to take a close look at the process of a treewtrand at the vitality of
trees. The healing can take place only if the toeehes the water; this is
an internal process we must all experience. Ralbiin@ Bar Yohai
compares the Torah that is cast into the water sayd "God showed
Moses a passage from the Torah, as it is writterarid the Lord shewed
him a tree.” The text does not read, "Vayarehihéasha'etz" [And the
Lord pointed out a tree to him] but rather "VayaréliThe latter comes
from the root yod-reish-heh, which means both "tinpout" and "to
instruct"; the word "torah" is derived from the sanoot).

The Jews, who are now in the process of purchahbieig freedom, learn
that, even when it drinks from bitter water, a tca@ bear sweet fruit. The
bitterness they sense is rooted in their fear amgtration, feelings that will
pass and will be replaced by understanding and $gnaation of renewed
growth. Thus, we can understand why the Torah #ng®pisode with the
words, "There he made for them a statute and anarde, and there he
proved them." In this incident, we complete yet theo stage in our
emergence from slavery. We have encountered ttegri@ss inside us that
stems from a lack of personal responsibility amanfitotal dependence on
foreign masters. Now we will receive the first etnts of a free society:
The Sabbath, which, more than any other commandrteathes us that
even free individuals must rest, and a body of lakat formalize our
relations with our surroundings - an arrangemeat ttoes not reflect the
wildness of a slave existence but which is basetherdecent behavior of
individuals who are aware that they were created@ad's image.
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Rabbi Shlomo Aviner

Parashat Beshalach - What do you see when you sege® in Israel?
When you are walking along and you see a tree, whatyou actually
seeing? While it is certainly correct to say thati yare seeing a tree, you
are actually seeing much more than that, much more.

One hundred and seventy years ago, the Frenchrwhifense De
Lamartine wrote: “(Outside the walls of Jerusaleme)saw nothing living.
We heard no sound of life. We found that same evapf, that same
silence that we would have expected to find betbee buried gates of
Pompei or Herculanum...total silence reigns over titg, along the
highways, the villages... the whole country is likgraveyard.”

that is bitter, but rather the Jewish nation. Heeshave a people that has one hundred and thirty years ago, the American caultark Twain

just been freed from a state of bondage in whitlitaheeds were met,
even if in a cruel, minimalistic fashion; certainlghe Jews never
experienced a shortage of water in Egypt. Whenneeunter them in this
week's Torah portion, they have had a very evemiédk: Pharaoh and his

visited the Land of Israel and he wrote: “Theren@ a solitary village
throughout its whole extent -- not for thirty mileseither direction. One
may ride ten miles, hereabouts, and not see tenahubeings. We
traversed some miles of desolate country whoseisaith enough, but is
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given over wholly to weeds -- a silent, mournfulparse. Desolation is
here that not even imagination can grace with tmagpof life and action.
We safely reached Tabor...We never saw a humarg lminthe whole
route. There was hardly a tree or a shrub anywleren the olive and the
cactus, those fast friends of a worthless soil, hbhdost deserted the
country. Palestine sits in sackcloth and ashesr Dbeoods the spell of a
curse that has withered its fields and fetteredeitergies. Palestine is
desolate and unlovely. And why should it be othse®i Can the curse of
the Deity beautify a land? Palestine is no morthigfwork-day world."

Did you hear that? There was hardly a tree or atshnywhere, not even
an olive tree!

Therefore, when | see a tree, | see the Jewishi®dsing to rebirth in our
Land. For almost two thousand years, this Landavagy at us and would
not smile at us. Obviously, and by no coincidefibecause of our sins we
were banished from our country and distanced franLand.”

As we know, our Sages objected to making Messiealiculations. They
even said, “Let the bones be blasted of those vatculate the end of
days!” (Sanhedrin 97b). If so, how can we know thatend is near? They
answered, “We have no better sign of the end ofsdiman that of
Yechezkel (36:8): ‘But you, O mountains of Isragu shall shoot forth
your branches and yield your fruit to My peoplea&dr for they are at hand
to come™ (Sanhedrin 98a). Rashi comments, “If gee the Land of Israel
yielding its fruits plentifully, be aware that thend of the exile has
arrived.”

Indeed, one hundred and twenty years ago, the hagan to blossom, and
since then this sign has not proven to be a disappent. Our country is
being built up, and despite all the harsh shortogsvisible in our public
lives, we have to admit that we are rising up tarth, and we have to be
happy, hold on and look forward.

[Parashah sheet "Be-Ahavah U-Be-Emunah" of Macheir MBeshalach 5767]
Stories of Rabbenu — Our Rabbi: Ha-Rav Tzvi Yehud&ta-Cohain
Kook

Feeling the pain of the community

When our Rabbi heard the news that a ministereof3bvernment of Israel
committed suicide, even though he himself was hakped, he suddenly
cried out: A horrible thing has occurred!

Our Rabbi was very distressed when the Israelietgbltraveled to the
Olympics in Germany. He said: Why are they travgtim an impure land?
When he heard what happened and that some of ther@ mwurdered,
however, he was so alarmed that the doctors wigleténed and some of
them fled from his room.

When the doctors examined our Rabbi, they saw hieaexperienced
terrible pain, but they could not find a cause. Shedents explained that
our Rabbi is pained over the Nation of Israel. Wpegienced actual pain
based on what was happening to the community. (Rra¥Rav Yosi
Bedichi)

Reciting the Shema

During the recitation of the Shema, Our Rabbi waaide his voice when
he said: "And you shall perform ALL of the mitzvof(From Ha-Rav
Yehudah ben Yishai)

Special thank you to Fred Casden for editing theréitY erushalayim Parshah Sheet
Ha-Rav Shlomo Aviner is Rosh Yeshiva of Ateret Yaralayim. All material
translated by Rabbi  Mordechai  Friedfertig. For  moreTorah:
RavAviner@yahoogroups.com

Rav Kook List
Rav Kook on the Torah Portion - Beshalach

Two Levels of Love

When the Israelites saw that they had been redooedPharaoh’'s army at
the sea, they sang out with gratitude:

"This is my God, and | will enshrine Him; My fatteiGod, | will exalt
Him." [Ex. 15:2]

Is the repetition in this line from Shirat Hayanhegt'Song at the Sea’)
merely poetic? Or is there a deeper significancthéotwo halves of the
verse?

Although not apparent in translation, the versesua® different names of
God. The first half of the verse uses the namenBlile the second half
uses Elokim. What is the significance of each narhew do they

specifically relate to the desire to ‘enshrine’ ‘amdlt' God?

Innate and Contemplative Love

The song, Rav Kook explained, refers to two typekwe for God. The
first is an innate love and appreciation for God aas Creator and
Provider. God, the Source of all life, sustaingusry moment of our lives.
All things are inherently drawn to their sourcedahis love for God
comes naturally, like the innate feelings of lowed aespect for one's
parents.

This natural love of God corresponds to the Diviaene El. The word El
is in the singular, reflecting an appreciation®wd as the only true power
and the ultimate reality of the universe.

A second, higher form of love for God is acquirdmlotigh thoughtful
contemplation of God's rule of the universe. Asumeover God's guiding
hand in history, and recognize the underlying Déviorovidence in the
world, we experience this higher, contemplative elovThis love
corresponds to the name Elokim - in the pluralfemeng to the myriad
causes and forces that God utilizes to govern thestse.

Enshrining and Exalting

These two types of love differ in their constarithie natural love of God
as our Creator should be a constant and unwaveniggion, like love and
respect for one's parents. But the elevated lowe product of
contemplation and introspection, is nearly impdssibio sustain
continually, due to life's many distractions.

Regarding the innate love of God, the verse speélenshrining God.
With this natural emotion, we can create a permaplace - an emotional
shrine - for God in our hearts. "This is my Godd amill enshrine Him."
The higher, contemplative love, on the other halugis not benefit from
this level of constancy. One should always strive &n ever-deeper
appreciation and awe of God. This is our spiritgahl, achieved by
utilizing our faculties of wisdom and insight. Regjag this form of love,
it is appropriate to speak about exalting God,datiing an emotion that is
the product of concentrated effort. "My father'sdGbwill exalt Him."
[adapted from Olat Re'iyah vol. |, p. 235]

Comments and inquiries may be sent to: RavKookLgst@il.com

YatedUsa Parshas Beshalach 11 Shevat 5768
Halacha Talk
by Rabbi Yirmiyahu Kaganoff

Could the Fruit On My Tree be Orlah?

QUESTION:

Recently, our school had several fruit trees plaurf@ decorative and
educational purposes. Someone told us that we cawsfully collect the
fallen fruits and bury them to make sure that ne eats them. Is there
really an orlah prohibition in chutz |a’aretz, aisdit possible that these
fully grown trees are producing orlah fruits? Iideed we need to be
concerned about orlah, do we also need to redeerfruits of the tree in
the fourth year?

Before we can answer these questions, we needstogdi the following
topics:

I Is there a mitzvah of orlah in chutz la’aretz?

Il. Can a fully-grown tree possibly have a mitz\aftorlah? | thought orlah
only applies to the first three years of a treetsagh!

Ill. Does orlah apply to an ornamental tree?

IV. Does the mitzvah of reva’ie apply in chutz l@tz?

. ORLAH

Introduction: The Torah (Vayikra 19:23) prohibitatiag or benefiting
from fruit grown on a tree during its first threeays. Those fruits are
called orlah, and the prohibition of the Torah @&spwhether the tree was
planted by a Jew or a gentile, and whether it gre®retz Yisroel or in
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chutz la'aretz, although many leniencies applyreg$ growing in chutz
la’aretz that do not apply to those growing in Eréisroel (Mishnah Orlah
3:9). Orlah fruit must be burnt to guarantee thatone benefits from it
(Mishnah Temurah 33b); in addition, Rav Shlomo Zatri\uerbach, zt’l,
ruled that one must remove orlah fruits as sooiit &ggins to grow to
prevent someone from mistakenly eating it.

REVA'IE

The Torah (Vayikra 19:24) teaches that the fruite@ produces the year
following its orlah years has a unique halachid¢ustaalled reva’ie. One
may eat this fruit only within the area surroundgdhe original city walls
of Yerushalayim and only if one is tahor, a statbat is virtually
unattainable today as we have no ashes of a pdahah. However, the
Torah permitted us to redeem reva'ie by transfgriis sanctity onto coins
which must be treated with special sanctity. Afggerforming this
redemption, the reva'ie fruit lose all special revéaws and one may eat it
wherever one chooses to and even if one is tameiwi discuss later
whether reva’ie applies outside of Eretz Yisroel.

Why does orlah apply in chutz la’aretz? Is it notagricultural mitzvah
that should not apply outside of Eretz Yisroel (Miah Kiddushin 36b)?
The Gemara (Kiddushin 39a; Mishnah Orlah 3:9) teacthat orlah in
chutz la’aretz has a special status. Although itrige that agricultural
mitzvos usually apply only in Eretz Yisroel, a spédalacha liMoshe
miSinai teaches that the mitzvah of orlah applieschutz la’aretz. (A
halacha liMoshe miSinai is a law Hashem taught MdRabbeinu at Har
Sinai that has no source in the written Torah.) elmv, this particular
halacha liMoshe miSinai came with an intriguingéemcy.
QUESTIONABLE ORLAH

The usual rule is that in a case of doubt whethena something is
prohibited, one must rule stringently if it is ar&ib law and prohibit the
item (Gemara Avodah Zarah 7a). Even though orlathirtz la’aretz has
the status of a Torah prohibition, the halacha El® miSinai teaches that
any doubt concerning a chutz la’aretz orlah frudynbe treated with a
unique leniency. In Eretz Yisroel, one may not pase a fruit in a market
without first determining whether there is a sigrant possibility that the
fruit is orlah. In the case of orlah from chutza@tz, however, one is not
required to research if the fruit is orlah. Evenrendhe fruit is prohibited
only if one knows for certain that it is orlah aiicbne is uncertain it is
permitted. Thus, doubtful orlah grown in chutz teta is permitted even
though definite orlah is prohibited min haTorah.isThis indeed an
anomaly.

This leads us to our next discussion point:

FULLY GROWN ORLAH TREES

Il. Can a mature tree possibly have a mitzvah lafhd | thought orlah only
applies to the first three years of a tree’s growth

Today someone living in chutz la’aretz may actubbythe proud owner of
a mature tree whose fruit is prohibited min haTdsabause of orlah. How
can this happen?

The Mishnah (Orlah 1:3) teaches that if a tree wasoted and replanted,
its orlah count sometimes begins anew. If the upddree retained
enough of its sail to survive, the old orlah coumrnains, and if the tree
was past its three orlah years its fruit is peeditBut if the tree’s soil was
removed from its roots during the uprooting, itc@nsidered as planted
anew and its orlah count starts all over. Thusdieacan consider a fully
mature tree as newly planted.

What factor determines whether the tree is halatlgioew or old? The
criterion is whether the tree can survive with gadl still attached to its
roots. However, the Mishnah omits one importantilefor how long
must the tree be able to survive with that soiitemoots? Obviously, if the
tree continues to grow for a long time, the smiadbant of soil on its roots
will be insufficient. How much soil must the treave on its roots to not
lose its orlah count?

The Rishonim dispute this question, some contentitiagsoil for fourteen
days is sufficient, while others require enough fwi considerably longer
(see Beis Yosef, Yoreh Deah 394; Chazon Ish, (2taB-12). Since we
rule leniently on orlah questions in chutz la’ayeime may be lenient and
permit a tree that has only enough soil to liveftarrteen days. In Eretz
Yisroel, many poskim rule that one must follow tticter opinion.

It is important to note that, according to all apirs, if one replanted a tree
with little or no soil attached, the tree is haiaally considered as newly
planted and the next three years of fruit are ortte Torah not only
prohibits one to eat these fruits, but also to befrem them — or even
give them to a non-Jewish neighbor.

HOW COMMON IS THIS?

How often is a mature, replanted tree consideredfaeorlah purposes?
According to the expert | contacted:

“In most parts of the United States, fruit treeklso late winter and very
early spring are usually bare root, meaning no ambund the roots but
rather some material, like wood shavings, justeegkthem moist. Unsold
trees are then potted into bucket-size pots or lbag®il which begin to
grow as spring progresses and the tree leafs betnlirseryman is being
perfectly honest when he says it is a three-yeatiele — except that for
orlah count it is in year one because it was répthnvithout soil. This
problem is very common with many varieties of friges that lose their
leaves in autumn such as pears, plums, peachesjesheapricots, and
nuts.”

The same expert pointed out that there can be afti@h problems in
chutz la’aretz, such as trees grafted onto a tookghat was cut down to
less than a tefach above the ground. This casehwiapparently very
common, is halachically orlah midirabbanan (see &arotah 43b). This
would apply even with a potted tree that neveritgssoil. The orlah count
starts over from when the tree is replanted.

WHAT DO | ASK THE GARDENER?

When purchasing a fruit tree from a nursery or gaed, what questions
should one ask?

According to the horticultural-halachic expert ked, the most common,
and unfortunately little known, problem is not drlaut kilayim, mixing of
species, or more specifically, harkavas ilan, grgfof a fruit tree onto the
stock of a different species which also appliesidetof Eretz Yisroel.

In regards to orlah, both of the above-mentionesblgms could, and
frequently do, happen: The tree may be replantemyiour yard as bare-
root, or it may be grafted onto a short stock tieachically qualifies the
fruit that now grows as orlah.

Other orlah problems may occur. Here is a commase:.c&omeone
purchased a tree from a nursery where the soilstilattached to its root;
the tree’s root ball was wrapped in burlap and.t{@this type of tree is
called “balled and burlapped” in the nursery indu$tWhen purchasing
such a tree, one should try to verify when the t@s planted, and also
whether the soil ball fell off while replanting tiee, which is a common
occurrence. All of these affect whether the froitshe tree are orlah, and
for how many years.

I will share with you one more case that some aittbe consider an orlah
problem. Some people grow fruit trees in pots aogarthem outdoors for
the summer and back indoors for the winter. Someiams contend that
moving this tree outdoors is considered replantingarticularly if the pot
is placed on earth, and means that the fruit ofttieie is always orlah!

Ill. ORLAH ON ORNAMENTAL TREES

If one plants a tree with no intention of usingfitst, is the fruit prohibited
because of orlah?

The Mishnah (Orlah 1:1) rules that fruit growing artree planted as a
barrier or hedge, for lumber, or for firewood ist molah. The reason for
this leniency is that the Torah states that thezvah of orlah applies
“when you plant a tree for food” (Vayikra 19:23ydathese trees are not
meant for fruit. Perhaps the planting of our ornafak fruit trees is
included in this leniency and their fruit is notadr?

Unfortunately, this is not true. The Yerushalmil@Dr1:1) rules that this
leniency applies only to trees planted in a way thakes it clear to an
observer that they are not planted for their filsikamples of this are trees
planted too close together for the proper growththedir fruit, or trees
pruned in a way that the lumber will develop at éxpense of the fruit.
However, people usually do not grow ornamentalstreea way that
demonstrates that they have no interest in the frui

Most poskim rule like this Yerushalmi (Rosh, Hilsh®rlah 1:2; Tur
Yoreh Deah 294) including the Shulchan Aruch (Yoi2éah 294:23).
(Note that the Rambam [Maaser Sheni 10:2] does aquate this
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Yerushalmi as normative halacha. Those interestedsearching why the
Rambam seems to ignore the Yerushalmi should @s¢hae explanation
of the Rashas to the Yerushalmi and the commentseoBeis Yosef on
the above-quoted Tur.)

Many years ago when | was a rov in Baltimore, someasked me a
shailah that is very germane to this discussionhéi# planted a hopvine
and asked me whether there was an orlah or rewatgbition involved in
this plant. Knowing only that hops are used asrgmeidient in beer, |
asked him what a “hopvine” is and why would onenpi&? He answered
that it is an ivy runner that climbs the walls obailding. He had planted
the vine primarily because he liked the ivy cowar liis house, but also
because he was interested in brewing his own k=g organically grown
hops. At that time | was under the impression thate was certainly an
orlah problem since he also planned to harvesfrtlie But what would
happen if the planter had no interest in the fanid was simply interested
in the vine’s aesthetics? Would that absolve thewifrom the mitzvah of
orlah? | leave it to the reader to ponder thisd@ssu

| subsequently discovered that hops are not am adacern for a totally
different reason: Although hops do not need to kentpd annually,
halachically they are not considered trees sineg ghoots die off in the
winter and re-grow each year. Such a plant is dalberbaceous perennial
plant, not a tree, and is not subject to the haladi orlah. Nevertheless,
the concept of planting a tree not for its fruivesy halachically germane.
IV. DOES REVA'IE APPLY TO FRUITS GROWN OUTSIDE OF
ERETZ YISROEL?

Does the mitzvah of reva’ie apply in chutz la’aratzthe mitzvah of orlah
does, or is it treated like other agricultural miz that apply only in Eretz
Yisroel? The Rishonim debate this question, andaitswer depends on
two other interesting disputes. The first, mentibn@ the Gemara
(Brachos 35a), is whether the mitzvah of reva’ipligg only to grapes or
to all fruits. According to some opinions, the mih of reva’ie applies
only to grapes (see Tosafos, Kiddushin 2b s.v.ggsraccording to a
second opinion, it applies to all fruits (see GeanBrachos 35a); and
according to a third approach, the mitzvah appiies haTorah only to
grapes, but it applies midirabbanan to all frusise( Tosafos, Kiddushin 2b
S.V. esrog).

A second dispute is whether the mitzvah of revapelies outside the land
of Israel, like the mitzvah of orlah, or whethefallows the general rule of
most other agricultural mitzvos and applies onl§gmetz Yisroel (Tosafos,
Kiddushin 2b s.v. esrog and Brachos 35a s.v. ulm@aa, Yoreh Deah
294:28). The logical question here is whether rievia’an extension of the
mitzvah of orlah, in which case the halacha liMoshi§inai that orlah
applies in chutz la’aretz extends to reva’ie. Oa tther hand, it may be
that reva’ie is a separate legal concept totalielated to the mitzvah of
orlah. If the latter is true, reva’ie should beated like any other
agricultural mitzvah and would not apply in chuaretz.

We should bear in mind that even if we concludd thaa’ie applies in
chutz la’aretz, it applies only when these fruits definitely obligated in
reva'ie. If the fruit might be from a later yeaneomay eat the fruit without
any kashrus concern. If the chutz la’aretz fruiyrba third year (orlah) or
may be fourth (reva’ie), one may be lenient anceeed the fruit as one
treats reva'ie.

How do we rule?

There are three opinions among the poskim:

(1) Reva'ie applies to the fruit of all trees gragioutside Eretz Yisroel.
(2) Reva'ie applies only to grapes, but not to otfiait trees of chutz
la’Aretz. This opinion assumes that since theranisopinion that even in
Eretz Yisroel reva'ie does not apply to speciegothan grapes, one may
be lenient with regard to chutz la’aretz and tthatfruits as a safek.

(3) Reva'ie does not apply in chutz la’aretz.

These last poskim contend that the halacha liMasl&inai forbidding
orlah in chutz la’aretz applies only to orlah, gt to reva'ie, which is a
separate mitzvah. Concerning reva'ie, the generg that agricultural
mitzvos only apply in Eretz Yisroel applies, thuempting these fruits
from the mitzvah of reva’ie.

How do we paskin?

The Shulchan Aruch (Yoreh Deah 294:7) quotes thst fand third
opinions, but rules primarily like the first opimahat the mitzvah of
reva’ie does apply outside of Eretz Yisroel. Then@aand the Gra both
rule like the second opinion that it applies omygrapes outside of Eretz
Yisroel and not to other fruits. Therefore, Ashkamamay be lenient and
need not redeem fourth-year fruits grown outsid&mftz Yisroel except
for grapes, whereas Sefardim must redeem them.

HASHKAFAH OF TU B'SHEVAT AND ORLAH

We all know that Tu B’Shevat is the “Rosh Hasharfantrees, but what
does that mean? Do the trees ignite fireworks eir tNew Year? Does
Hashem judge their deeds and misdeeds and grantahfeuitful year or
otherwise, chas veshalom? (In actuality, the MishilmMeseches Rosh
Hashanah teaches that the judgment for trees iShavuos, not Tu
B’Shevat!).

The truth is that the arboreal New Year does indeme major halachic
ramifications for man, who is compared to a treze (Rashi, Bamidbar
13:20); these ramifications are intimately boundwith the orlah count
that depends on Tu B'Shevat. As Rav Shimshon Réaptiesch explains,
by observing Hashem’s command to refrain from theéts of his own
property, one learns to practice the self-restramtessary to keep all
pleasure within the limits of morality.

While nibbling on the fruit this Tu B'Shevat, weahd think through the
different halachic and hashkafah ramifications #ffect us.

The author thanks Rabbi Shmuel Silinsky for hisngadous assistance in
providing agricultural information for this article

YatedUsa Parshas Beshalach 11 Shevat 5768
Halacha Discussion
by Rabbi Doniel Neustadt

Reciting Shema and Shemoneh Esrei: Proper Times

When Yaakov met Yosef for the first time since ttsgiparation, the Torah
tells us that Yosef fell on Yaakov's neck and wdpashi comments that
Yaakov, however, did not fall upon Yosef's neck; & our Sages say,
Yaakov was reciting Shema at that moment. Many centators wonder
why Yaakov was reciting Shema while Yosef was ffat. was time for
Shema to be recited, why, then, did Yosef not eeSliema as well? Rav
Yosef Dov Soloveitchik of Yerushalayiml suggestdtk tfollowing
answer: Yaakov met Yosef just before sunrise. Ltchitah, one should
recite Shema at that time, as Yaakov did. B'diavaayever, one may
recite Shema for the first three hours of the @&mgce Yosef was engaged
in the mitzvah of honoring his father at the tirhe,reasoned that he could
recite Shema a bit later. Yaakov, who had no reasordelay the
I'chatchilah time of Shema, recited Shema at thefepred tim e. Let us
elaborate:

Correct Times for Reciting Shema

In order of halachic preference, there are sevenal slots in which Shema
may be recited:

1. Several minutes before sunrise. This is knowweaskin and it is the
preferred time to recite Shema and its blessingdrding to the majority
of the poskim.

2. From thirty-five minutes before sunrise (misHes@) until sunrise. This
time slot is I'chatchilah according to most of faskim.4

3. From after sunrise until a quarter of the day passed. This is the time
slot in which most people recite Shema even I'dfikh,5 even though
Mishnah Berurah and other poskim are critical afsth who delay until
after sunrise in performing this important mitzvéh.

4. From sixty minutes before sunrise until thirtyef minutes before
sunrise. This is the time of misheyakir accordiog tminority view of the
poskim, and may be relied upon even I'chatchilatase of need. 7

5. From seventy-two minutes before sunrise (aleshaehar8) until sixty
minutes before sunrise. Neither Kerias Shema roblissings may be
recited at this time. If, however, one mistakenig cecite Shema or its
blessings during this time, he need not repeat tlaer on.9 Under
extenuating circumstances, e.g., one would be anahlecite Shema later
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due to work, travel or medical reasons, it is paadito recite Shema at
this time.10 The blessing of Yotzer ohr, howevempmitted,11 and should
be said later on by itself.

6. After a quarter of the day passed. One can ngelofulfill his Shema
obligation. How to calculate a quarter of the dayai subject of great
dispute: Magen Avraham rules that the day begiraast ha-shachar and
ends at tzeis hacochavim, while the Gaon of Vilr@ntains that the day
begins at sunrise and ends at sunset.12 Whileréwvalpnt custom follows
the second view,13 there are many individuals wieoparticular to recite
Shema in accordance with the first opinion.14

Although one cannot fulfill the mitzvah of KeriagéSna after a quarter of
the day has elapsed, one should still say Shenhe déitme he says birchos
Kerias Shema and Shemoneh Esrei.15 Birchos Keriesn® may be
recited for the first third of the day. In case af emergency, Birchos
Kerias Shema may be recited until chatzos. 16

Correct Times for Reciting Shacharis Shemoneh Esrei

In order of halachic preference, there are sevéma slots in which
Shemoneh Esrei may be recited:

1. Exactly at sunrise. This is the known as vasdan it is the preferred
time for reciting Shemoneh Esrei.

2. After sunrise until a third of the day has pdsSehis is the time slot in
which most people recite Shemoneh Esrei I'chatbhila

3. From seventy-two minutes before sunrise untitise. When necessary,
e.g., before embarking on a trip or going to warlschool, one may daven
at this time I'chatchilah.17 Otherwise, one is athbwed to daven at this
time.18 A retired person who was formerly permitteddaven before
sunrise due to his work schedule should now daver aunrise only.
B’diavad, if one davened before sunrise, he hdsléal his obligation and
does not need to repeat Shacharis.19

4. After a third of the day has passed until chatéchatchilah, one must
daven before this time, as this time is considafeer zeman tefillah. But
if one failed to daven earlier for any reason, hestnstill daven during this
time period, although his davening is not considexe if he davened “on
time.20”

5. After chatzos. It is no longer permitted to dav®hacharis at this
time.21 If his failure to daven Shacharis earli@svdue to circumstances
beyond his control or because he forgot, a tastymakeup tefillah) may
be said during Minchah. If he failed to daven Slaich because of
negligence, however, tashlumin may not be daveged.2

Question: As stated earlier, one should not daveforé sunrise
I'chatchilah. What should one do if an early minyasgeds him to join in
order to have the minimum number of men requireéfminyan?
Discussion: Contemporary poskim debate this isSeene23 rule that he
may join to form a minyan but he may not daven vittbm. Since a
minyan requires a minimum of six men who are davg(in addition to at
least another four who must be present but arerequired to daven
together with them), if there are only five peoglvening besides him, he
should not be the sixth one, even though that iwikffect preclude the
formation of a minyan. If, however, there are natker people davening
besides him, he may join them — in order to congpthe minyan with his
presence — but he may not daven along with them.

Other poskim hold that if his refusal to join witeclude the formation of
a minyan, he should daven with them so that thay, will daven with a
minyan. But this may not be relied upon on a regodesis.24

Question: What should one do if the only minyan town recites
Shemoneh Esrei after misheyakir but before surrige it better to daven
without a minyan after sunrise or to daven at apraper time but with a
minyan?

Discussion: If the choice is to daven without a yam but exactly at
sunrise, thus gaining the advantage of vasikim tree should do so. If he
cannot do so, some poskim rule that he should dawdnthe existing
minyan,25 while other poskim maintain that he stowdit for the proper
time and daven without a minyan.26

(FOOTNOTES)
1 Quoted in Rinas Yitzchak al ha-Torah, pg. 230.

2 Mishnah Berurah 58:6.

3 Igros Moshe, O.C 4:6. Rav Y. Kamenetsky calcdlatee correct time as 36
minutes before sunrise (Emes I'Yaakov, O.C. 58There are other opinions as
well.

4 O.C. 58:1. A minority view in the Rishonim holtt&at Shema may not be recited
before sunrise, but this is not practical halachah.

5 Based on Shulchan Aruch 58:1 who does not mettiti@inl’chatchilah one should
recite Shema before sunrise. See Shulchan ArudRaas8:4 and Kaf ha-Chayim
58:8 who quote two views on this issue and tendetéenient. Note also that neither
Chayei Adam 21:3 nor Kitzur Shulchan Aruch 17:1uieg that I'’chatchilah one
recite Shema before sunrise.

6 This is the view of Rif, Rambam and Gra, quotdatheut dissent by Mishnah
Berurah 58:3-4, and it is the ruling of the Aruch-8hulchan 58:6 and Rav Y.S.
Elyashiv (oral ruling quoted in Avnei Yashfei, Tieth, pg. 103). According to these
poskim, one should recite Shema before sunrise ié¥enis not wearing tefillin and
even if he is unable to recite birchos Kerias Shatrthat time.

7 See Kaf ha-Chayim 58:18 and Rav Y.M. Tikuchingkysefer Eretz Yisrael, pg.
18.

8 Beiur Halachah 89:1, s.v. vim, quoting the RambaBut others opinions
maintain that alos could be 90, 96 or even 120 tembefore sunrise.

9 O.C. 58:4, provided that this “mistake” takescglanfrequently (more than once a
month is considered too frequent); Mishnah Ber&@&t9.

10 O.C. 58:3 and Mishnah Berurah 12, 16 and 19.

11 Mishnah Berurah 58:17 and Beiur Halachah, ®lo.l5ee Emes I'Yaakov, O.C.
58:4.

12 Both views are quoted in Mishnah Berurah 58:theuit a decision. See also
Beiur Halachah 46:9, s.v. v'yotzei.

13 Aruch ha-Shulchan 58:14; Chazon Ish, O.C. 1igp&is Moshe, O.C. 1:24; Y.D.
3:129-3; Minchas Yitzchak 3:71; Yalkut Yosef, p@0L

14 See Teshuvos v’Hanhagos 1:56 quoting Rav A.elathd Orchos Rabbeinu
1:53 quoting Rav Y.Y. Kanievsky. Many shuls in Erétisrael conduct themselves
in accordance with the first view.

15 O.C. 60:2. See Mishnah Berurah 4 and Aruch hdefan 2.

16 O.C. 58:6 and Beiur Halachah, s.v. korah.

17 O.C. 89:8; Igros Moshe, O.C. 4:6. Tallis andltef however, may not be put on
until at least sixty minutes before sunrise.

18 This is the consensus of most poskim. A minorigw rules that it is permitted
I'chatchilah to daven after the time of misheyaf@ri Chadash). Beiur Halachah
89:1, s.v. yatza, rules that although it is prdfezanot to do so, (possibly) we should
not object to those who are lenient.

19 Mishnah Berurah 89:4.

20 O.C. 89:1. See Mishnah Berurah 6 who recommeadsning a tefillas nedavah
if his failure to daven until this time was on pasg.

21 Rama, 89:1.

22 See

O.C. 108 for details.

23 Rav Y.S. Elyashiv (quoted in Tefillah K'hilchdsgpg. 78 and in Avnei Yashfei,
Tefillah, pg. 169).

24 Rav S.Z. Auerbach (Halichos Shlomo 5:13).

25 Pri Yitzchak 1:2; Yaskil Avdi 5:10; Minchas Yibkak 9:10. Chazon Ish is
reported (Ishei Yisrael 13, note 21) as ruling likis view.

26 Responsa Sh'eilos Shmuel, O.C. 12; Igros Mo6h€, 4:6; Rav Y.S. Elyashiv
(oral ruling quoted in Avnei Yashfei, Tefillah, pd67); Rav O. Yosef (Yalkut
Yosef, pg. 137-139).
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Beshalach - Muktze
Rabbi Asher Meir

When HaShem tells Moshe how His manna will feed Xeish people,
He says, “And on the sixth day they will prepareatvthey brought, and it
will turn out to be twice as much as they gathargday.” (Shemot 16:5.)
Of course the people must prepare the manna evayy dill, this
preparation is mentioned specifically with regardshabbat.

This emphasis is echoed later in the same chasdrioshe explains to the
people, “Tomorrow is a solemn day of rest, holyHashem. Bake what
you will bake, and cook what you will cook, and etking left over from
today leave over and save for tomorrow”. (ShemaR3.¢ Again, the
preparation of the manna is mentioned specificallythe context of
preparing on Friday for Shabbat.

These verses hint at the special importance ofgpirgp on weekdays for
Shabbat. Of course this preparation is partiallynatter of practical
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necessity. Baking and cooking are forbidden on Bagtand so if we want
cooked food on Shabbat we need to prepare it iaramy “One who toiled
on erev Shabbat will eat on Shabbat; but one wihno'tdioil on erev
Shabbat, what will he eat from on Shabbat?” (AvAdea 3a.)

But behind the necessity is a matter of principliter all, HaShem could
have freed us from the need for food one day a waekde did for the
forty days Moshe ascended Mount Sinai without gatindrinking. Or for
Shabbat He could have provided special manna whézuires no
preparation. In both cases, no preparation wouledn® be done on
Shabbat; yet no weekday preparation would be nagess

Instead, the Torah emphasizes that there is a apeuoportance of
preparing on weekdays for Shabbat. Weekdays arenaatly days when
we may do labors of preparation; they are days hwiie intended to
prepare specifically for Shabbat. The fourth comdmaent tells us to
remember the Sabbath day; our Sages learned thatglifrom Sunday we
should have Shabbat in mind (Mechilta Yitro, MezhdeRashbi Yitro).
Likewise, Shabbat is not merely a day when prejmaras forbidden; it is
a day which depends on the preparation of weekdalysShabbat, we may
only use items which were prepared for use alrelading the week. This
is the essence of the “muktze” prohibition, whiclr &ages based on the
verse “they will prepare”. (Pesachim 47b.) By deding that only items
prepared during the week may be handled on Shabimtcreate an
interdependence of Shabbat and weekdays. Shabbat isnly different
than weekdays, it depends on them; the weekdaysdarenly different
than Shabbat, Shabbat is what gives them direatidrmeaning.

In all, we have three levels of distinction. Inr@yous shiur (Chukat), we
explained that weekdays are a time of giving, Shabltime of receiving.
On Shabbat, work which contributes to the worldfasbidden, while
enjoyment (oneg Shabbat) is mandatory. This prieaipeates a contrast
between weekday and Shabbat.

The mitzva of preparing some Shabbat needs on \agekés we did in
the desert, sharpens this distinction: Shabbatpéeiically a time of

receiving from the weekdays; there must be a melaliip between
weekday and Shabbat.

In the laws of muktze, the Sages sharpen thisdisbn further: Shabbat is
to receive only from the weekdays. Anything whichswnot ready before
Shabbat is mukize and forbidden to use. This auiditcreates a
dependency between weekday and Shabbat.

Given this background, we can easily understand/dghieus categories of
muktze: ltems which the owner specifically demaoatstl are not meant
for Shabbat use (the literal meaning of muktze)jeds that are not
prepared for any use as Shabbat comes in; itenchvdid not even exist
as Shabbat came in, like an egg laid on Shabb&dndRather, we use
those objects which were prepared on weekdaystder do use them on
Shabbat.

The 7th Day and the 7th Year

In the shiur on parshat Nitzavim, we pointed oé ffarallel to shemitta:
Like Friday lechem mishneh, the Torah emphasizassthie year preceding
sheviit will produce enough to make up for the sitienshortfall (Vayikra
25:21). Like muktze, the Rabbinical prohibitionsgffichin strengthens the
dependence of shemitta on regular years, by forgddhost produce
which grows by itself in the shemitta year and ifogcus to depend on
produce grown in previous years. For this also3hges found a source in
the Torah which is from the same section of theafiadealing with the
special blessing of erev Sheviit, hinting thatsian extension of the same
idea. (Pesachim 51b.)

Rabbi Asher Meir is the author of the book MeaningMitzvot, distributed by
Feldheim. The book provides insights into the inmeraning of our daily practices,
following the order of the 221 chapters of the KitShulchan Arukh.

Please address all comments and requests to
HAMELAKET@hotmail.com
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