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Subject:  * PG LifeLine- Ki Sisa

" Project Genesis LifeLine

Itis gtill too early to have reliable information from Israel about the

last days of Rabbi Pinchas Menachem Alter zt"| (of Blessed memory), the
Rebbe of Gur. The following - though from a very reliable source - is
hearsay, and undoubtedly a correction will follow. But this, at any rate, is
what | have heard:

In Jerusalem, Purim is on the fifteenth of Adar, and Rabbi Alter spoke that
day to his Chassidim (at the "Purim Tisch"). He spoke about the Mitzvah to
destroy Amalek, and about King Shaul who came so close to fulfilling this
Mitzvah. Then he spoke about the end of Shaul'slife. Shaul went to a
sorceress, to have the prophet Shmuel, who had anointed him King, brought
up
from the dead. Our sources explain that the sorceress was a mere charlatan,
but she cried out in shock when Shmuel did indeed arise.

Shmuel then said to Shaul, "tomorrow, you and your sonswill be with
me"
[Shmuel 1 28:19], meaning that they were going to die and join Shmuel in
Heaven. Apparently, the Rabbi offered this explanation: that Shmuel was
telling Shaul that it was time for him to di e, for a new generation had
begun. Rabbi Alter said that aleader must fit his generation, and when the
generation changes, HaShem must see to it that the leader changes as well.

It seems that no one could understand why Rabbi Alter was explaining or
emphasizing this...

That night, he went to bed after saying to his wife "Shalom, Shalom,
Shalom.” According to her, he never did this before.

That night, Rabbi Alter passed away suddenly at the age of 69.

May his memory be for a blessing.

"Each person who passes to be numbered, from age twenty, shall give a
half-shekel, from a shekel of the Temple,... a donation to HaShem." [30:13]

The Medrash says, "Rabbi Meir said, the Holy One, Blessed be He,
brought out from beneath his throne of Glory a coin of fire, and showed it to
Moshe, and said to him, like this shall they give."
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The Noam Elimelech explains why HaShem showed Moshe a coin of fire.
When handling money, he explains, one should remember that acoinisvery
much like fire. Just as fire can burn and destroy, but can also warm, and cook,
and servein other valuable ways, so too a coin. If one gives acoin for a
good purpose, for charity or kindness, then it is very valuable and helpful
to aperson; but if a person uses his money improperly, then the same coin
can burn and cause serious harm.

Rabbi Moshe Feinstein zt"l, the leading Jewish legal authority of our
generation, passed away on the thirteenth of Adar I, 1986 - meaning his
tenth Y ahrtzeit has just passed. He also comments on this Medrash.

He asks the following question: why did G-d have to show Moshe a coin
at
al? Why was it so difficult for Moshe to understand the size of a
half-shekel ? The verse says that a shekel was 20 geirah, a known amount, so
it should have been easy to determine a half-shekel.

Rabbi Feinstein explains that Moshe could not understand how people
living
in amaterialistic world could involve themsel ves with spiritual pursuits.
HaShem showed him a half-shekel to show him that a person should divide
his
time: only half of a person's efforts can be devoted to material gain; the
spiritual side must be cared for as well. The division also shows amiddie
ground -- a person living in this world also cannot be so overwhelmed with
spirituality that he ignores his material needs. It is crucial to find a
balance.

This has been another week of tragic losses for the Jewish people. May we
share only happy occasionsin the future!
Good Shabbos, Rabbi Y aakov Menken

"Dovid Hoffman <dhoffman@clark.net>"
Rabbi Frand on Parshas Ki Sisa

" ravfrand@torah.org"

Leave the Worrying to -- Avinu In Shamayim

The pasuk [verse]at the end of this weeks parsha says, "Three times
in the year, all males should appear before the Master, Hashem, G-d
of Israel" [Shmos 34:23]. Thisisthe source of the obligation to
be "Oleh Regel" - to go up to the Beis HaMikdash in Jerusalem - on
Pessach, Shavuos, and Succos. The next pasuk continues, "...no man
will covet your land when you go up to appear before Hashem, your
G-d, threetimes ayear" [34:24].

The simple interpretation of these versesis that the primary thrust
of the command isto be "Oleh Regel". Asa secondary point, the
Torah informs us that there is no need to fear while oneis away
from home performing this mitzvah, because no one will covet the
land.

However, there is also a deeper message. The Talmud saysin
Pesachim [8b] that one who owns no land in Eretz Yisrodl, is exempt
from the command of making the Festival Pilgrimage. With such a
person we cannot apply the verse "no man will covet your land".

This seems grossly unfair. Why should someone be exempt from "Being
Seen by G-d" (mitzvas Re'iyah) just because he does not own real
estate? |Isthe Torah discriminating against the poor? What isthe
connection between going up three times a year and owning land?

Furthermore, the verse uses a strange expression: "Threetimesin
the year, all males should appear before the Master (haAdon),
Hashem..." The expression Adon Hashem is a very uncommon usage. In
fact, the only other place in Chumash where this expression is found
isin Parshas Mishpatim [23:17], again in connection with this same
mitzvah of going up to Jerusalem on the Festivals.

The Sforno in Parshas Mishpatim says that the use of the word Adon
aludesto the fact that G-d is also the Master of the Land, asit
iswritten "For all the Land belongsto Me" [Shmos 19:5]. In other
words, in thefinal analysis, the Ribbono shel Olam owns everything.

With this Sforno, we understand a new insight into the mitzvah of



Aliyah I'regel. The mitzvah is not merely to go up to Jerusalem and
have a Yom Tov in the presence of and under the influence of the
Beis Hamikdash. The purpose of the mitzvah is to emphasize that |
can leave my house and my land and my property unattended and not
worry about them. Why can | do that? Because, ultimately, they are
not mine. | should worry about thisland? It's not mine to worry
about -- it's G-d'sland. Hewill worry about it. He will take

care of it.

When one returns arental car, he merely drives up to the return
stand, drops off the keys and drives away. Must he worry what will
happen to the car? Avisworries about that! It'stheir car.

So too, when one goes to Jerusalem on the Festival, the reason one
does not worry about the Land is because one is testifying that G-d
isthe Master of the Land, and He will take care of it.

Conseguently, one who does not have land, can not participate in
this mitzvah, because he cannot demonstrate this confidence in G-d's
ownership of the land through his traveling to Jerusalem.

The Torah tries to emphasi ze this same concept through the Mitzvah
of Shmita, the Mitzvah of Y ovel, and other Mitzvos. All teach the
same lesson -- oneis not the "baale-bos'. One's beautiful home,
on top of the hill, is not really his, because “All the Land belongs
to Me.

Gentiles Won't Covet Our Land If They Recognize Us to be Special

Why will we not have to worry that our land and property will be
taken while we are away? On asimple level, we understand that G-d,
in fact, performs amiracle. The reason no one will covet our land
is because G-d will miraculously seeto it that such coveting will
not take place during thistime. However, the Mikdash Mordechai
suggests that perhaps this phenomenais not a miracle.

How else can we explain this guarantee? How can G-d provide such an
assurance without amiracle? The Ibn Ezrateachesaprinciplein
Chumash on the pasuk in the Asserres HaDibbros [ Ten Commandments]
"Thou Shalt Not Covet" [Shmos 20:14]. Everyone asks, "How can the
Torah legislate emotions?. How can the Torah tell me not to be
jedlousif, in fact, | am jealous?

The Ibn Ezra explains that the reason oneis jealous of his
neighbor's house or his neighbor's car or his neighbor's wifeis
because he believes that he isreally entitled to that house or car
or wife. Ibn Ezrapoints out that the villager does not desire the
daughter of the King. He has no expectation to marry into the royal
family and consequently does not think about taking the King's
daughter for hiswife. We do not covet the Crown Jewels of England.
That is out of our league.

This, saysthe Ibn Ezra, iswhat the Torah wants from us with the
commandment of "Do Not Covet". When we see someone else's car, or
house we should tell ourselves -- "I have no relationship to that".

Just like | don't covet the Crown Jewels, | don't covet my
neighbor's house. It'shishouse. He needsit. G-d gaveit to
him. | have no relationship to it.

Says the Mikdash Mordechali, that is why the pasuk says "no man will
covet your land'. If we go up on the Festival, and fulfill the
mitzvos with all their implications, then we will reach this
wonderful level that we as Jews will understand that all the Land
(and everything in it) belongsto G-d. We are not the owners.
However G-d chooses to distribute His property is appropriate.

If we reach that wonderful level, the Gentiles will not desire our
land either, because they will look at us and recognize that we are
the Chosen Nation. They will ook at us and recognize that we are
in fact special -- that our Land is not like their land and that
they can never hope to have a claim on our Land, any more than we
can have aclaim to the Crown Jewels. By reaching the high
spiritual level attained by spending the Festival under the
influence of the Beis Hamikdash, we are putting ourselvesin a
different league and consequently "no man will covet our land".

Doc#DSA:180562.1 2331

Personalities and Sources

Rav Ovadia Sforno -- (1470-1550); Rome and Bolgna, Italy; classic Chumash
commentary. Rav Avraham Ibn Ezra -- (1089-1164); Classic Spanish
commentary on al of Bible. Mikdash Mordechai -- Rav Mordechai Ilan,
contemporary, |srael.

Transcribed by David Twersky; Seattle, Washington twerskyd@scn.org
Thislist is part of Project Genesis, the Jewish Learning Network.

Permission is granted to redistribute electronically or on paper,

provided that this notice isincluded intact.

"Mordechai Kamenetzky <ateres@pppmail.nyser.net>"  drasha@torah.org"
Drasha PARSHASKI SISAH MASKED EMOTIONS Volume2 Issue
22

In what is probably the most anti -climactic event in Jewish history, the
nation that was about to receive the Torah from Moshe turns away from the
will of Hashem. After 40 days they begin to worry that Moshe will never
return and they panic. They create a new leader for themselves -- The Golden
Calf..

The Torah describes the scene in Exodus 32:6: "The people offered (the
calf) peace offerings and they sat down to eat and drink and they got up to
revel."

Hashem immediately commands Moshe to descend Mount Sinai in order
to
admonish his corrupt nation. As Moshe comes down the mountain he hears
tumultuous shouts emanating from the people who were celebrating their new
found deity. His student, Y ehoshua, also hears the sounds and declares
(Exodus 32:17) "the sound of battle isin the camp.” Moshe listens and
amends the theory. He tells Y ehoshua, "1t is not the sound of victory, nor
the sound of defeat: | hear the sound of distress." When Moshe sees the
Golden Calf he breaksthe Tablets and restores order, sanity, and the
belief in Hashem.

What is strange about the episode is the contrast of the sounds made and
the
sounds heard. If the Jewish People reveled and celebrated then why did
Y ehoshua hear sounds of war and how did Moshe hear sounds of distress?
They should both have heard the sound of celebration and festivity.

Rav Chaim of Sanz had a custom: he would test the local children on a
monthly basis. The children would recite orally from the Mishnah or Tal mud
and Rav Chaim would reward them generously with sweets and money.
Once a group of secular Jews decided to dupe Rav Chaim. They taught a
Tamudic selection to a gentile child and reviewed it with him until he knew
it perfectly. They dressed him like a Chasidic child and had him stand in
line with &l the other children to be tested.

The rabbi listened to the young boy intently. The other children were
puzzled: they did not remember this boy from their cheder, yet they were
amazed at the remarkabl e fluency he displayed in reciting his piece.

Rav Chaim was not impressed at all. He turned to the young man and said,
"please tell your father that there are better ways to earn afew coins!”
With that he dismissed the child.

The secul arists were shocked. "How did the Rabbi know?' Their curiosity
forced them to approached Rav Chaim.

Rav Chaim smiled as he answered them. "There are two ways to say the
Gemorah. Oneisfilled with spirituality. The child's body is swaying and
filled with the emotion of Torah. The other isjust repetitiverote. This
young man lacked the fire and the true joy that the Jewish children have
when learning Torah. | knew he was not one of ours.”

The Jews got up to revel around the golden calf. Moshe and Y ehoshua
however knew the difference between true joy -- simcha -- and confusion.
The Jews revel were in essence distressed but it was masked with drinks and
noise
makers. Truejoy is coupled with a certainty and a sense of direction;
something lacking for those Jews celebrating the idol. The Jews may have
gotten up to celebrate, but it was no celebration. It may have looked like



aparty to the untrained eye, but Moshe knew the true sound of joy. It did
not exist with the Golden Calf. True joy is the harmony of spirituality and
contentment. Superficial sounds of euphoria and celebration are heard by
those with true insight as sounds of battle and distress.

May we all merit to hear the true sounds of peace joy and harmony in our
time. Good Shabbos (c) 1996 Rabbi Mordechai Kamenetzky Y eshiva of
South Shore516-328-2490 Fax 516-328-2553

Dedicated in memory of Leah Lieberman by Jonathan and Sarah Weber

Mordechai Kamenetzky
Ateres@pppmail.nyser.net

Drasha, Copyright (c) 1996 by Rabbi M. Kamenetzky and Project Genesis,
Inc.
Rabbii Mordechai Kamenetzky is the Rosh Mesivta at Mesivta Ateres
Y aakov,
the High School Division of Y eshiva of South Shore.
Thislist is part of Project Genesis, the Jewish Learning Network.
Permission is granted to redistribute electronically or on paper,
provided that this notice isincluded intact.

"Ohr Somayach <ohr@jerl.co.il> Highlights of the Torah weekly port...

Torah Weekly - Ki Sisa  * TORAH WEEKLY *
Highlights of the Weekly Torah Portion
with "Sing, My Soul!" thoughts on Shabbos Zemiros

Summary

Moshe conducts a census by counting each silver half-shekel donated by
all
men, age twenty and over. Moshe is commanded to make a copper laver for
the Mishkan - the women donate the necessary metal. The formula of the
anointing oil is specified, and Hashem instructs Moshe to use this oil only
for dedicating the Mishkan, its vessels, and Aaron and his sons. Hashem
selects Betzalel and Oholiav to be the master craftsmen for the Mishkan and
itsvessels. The Jewish People are commanded to keep the Sabbath as an
eternal sign that Hashem made the world. Moshe receives the two Tablets of
Testimony on which are written the Ten Commandments. The mixed
multitude
that |eft Egypt with the Jewish People panic when Moshe's descent seems
delayed, and force Aaron to make a golden calf for them to worship. Aaron
stalls and tries to delay them. Hashem tells Moshe to return to the people
immediately, threatening to destroy everyone and build a new nation from
Moshe. When Moshe sees the orgy of idol -worship he smashes the Tablets,
and destroys the golden calf. The Sons of Levi volunteer to punish the
transgressors, executing 3,000 men. Moshe ascends the mountain to pray for
forgiveness for the people, and Hashem accepts his prayer. Moshe sets up
the Mishkan, and Hashem's cloud of glory returns. Moshe asks Hashem to
show him the rules by which He conducts the world, but is granted only a
small portion of this request. Hashem tells Moshe to hew new Tablets, and
reveals to him the text of the prayer that will invoke His mercy. Idol
worship, intermarriage, and the combination of milk and meat are
prohibited. The laws of Pesach, the First-born, the First-fruits, Shabbos,
Shavuos and Succos are taught. When Moshe descends with the second set
of
Tablets, hisfaceisluminous as aresult of contact with the Divine.

Commentaries

Labor of Love
"And on the seventh day, a Shabbos of Shabbosos." (31:15)
There are two kinds of rest. The first kind of rest isarest from
weariness, a chance to recharge your batteries, to enable yourself to
continue to work. For no-one can work indefinitely. Everyone needs a
break. The second kind of rest comes at the end of a project. The last
brushstroke of apainting. The final sentence of anovel. The last brick
in anew home. Then you take a step back and look at your work. Y ou feel
the satisfaction of completion. It'sfinished. It'sdone. A timeto rest
and enjoy the fruits of your labors.
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"Y ou shall labor for six days and do all your work." How can you do all
your work in six days? Can you build an entire house in six days? The
Torah teaches us that when Shabbos comes, even though you're only
hal f-way
through your project, you should think of it as though it was completely
finished. In other words, on Shabbos, you should picture yourself as
experiencing the sense of rest and satisfaction that comes after a good job
well done, and not that you're just taking abreak. In asense, thisis
what Hashem did when the world was six days old. He looked at the
Creation
and saw that it was finished, the greatest building project ever, the
Heavens and the earth were completed. Our rest on Shabbosisa
commemoration of that rest.

Thisisthe essential difference between our Shabbos and the secular idea
of a day of rest’. The secular world understands the day of rest asa
break so that you can return to the week revitalized and refreshed. It's
only abreak. Shabbos, on the other hand, is not just pushing the pause
button on life. It's the creation of afeeling that everything in one's
lifeis complete. There's nothing left to do -- except sit back and enjoy
the fruits of one's labor.

(Based on Rabbi Shlomo Y osef Zevin in L'Torah UL'Moadim)

A VadidVisa
"Hew for yourself two tablets of stone." (34:1)

Once, there was a traveler who wanted to visit an exotic and remote country
on the roof of theworld. This country had the reputation of being almost
impossible for touriststo enter. So, when our traveler was granted his
tourist visa, it came to him as something of a surprise. However, in spite
of this, he was convinced that he would be stopped at the border and
refused entry to his destination. He had set his heart on the trip, so he
enlisted the services of a “specia agent', a certain Mr. Shaker, who had
contacts in high places in the government of the country. Shaker was able
to magically open “locked doors. All of thiscame at aprice. Quitea

tidy sum was deposited in a numbered bank account. And then the word
came.

All clear. Hewould be met at the airport by an official who would usher
him through the customs and immigration formalities. He needed to bring
nothing with him. Not even hisvisa. He would be recognized immediately
and whisked through the airport in aflash.

On arrival, our traveler bounded off the plane and presented himself at the
immigration desk. "Visaplease!" asked auniformed official. "I'm
sorry?" said the traveler. "I said -- "Visa Please!™ repeated the
official, somewhat irritated. "But -- don't you recognize me?" "If you
gave me your visa, maybe I'd be able to recognize you, said the official,
sarcastically. "But, but, Mr. Shaker said..." "Look" said the official,

"I've no ideawho this Mr. Shaker is, but all you need to enter the country
isavalid visa. However, without that, there's nothing | can do..."

With this story, perhaps we will understand why it was that the first
tablets of the covenant were hewn by Hashem, whereas the second tablets
were hewn by Moshe. The sin of the golden calf was not real idol worship,
but was based on amistake: that, since Hashem was the maker of the first
tablets, it was impossible to fathom their depths without the assistance of
lofty spiritual powers. It was for this reason that the people had
fashioned the likeness of the ox to worship, for thisis one of the
mystical creatures that surround the heavenly throne. The people thought
that mystical powers of the ox would help them to transcend the boundaries
of human reach and be close to Hashem and to understand His Torah. While
Moshe was still with them, they relied on Moshe to bring them close to
Hashem, and did not seek other means. However, when they thought that
Moshe was dead, they turned to other ways of elevating themselves.

The truth is that every Jew has his own passport to spirituality. It's
called the Torah. It contains all the visas we need to reach out of this
world. We need no specia agents or intermediaries. With our own human
abilities we can achieve the sublime.

It was for this reason that Hashem commanded Moshe to hew the second
tablets: to demonstrate that human hands were involved in their making;
that through our own efforts, we can earn the help of Hashem to understand
all of the words of the Holy Torah and to climb to great heights. Itis



for that reason that the Torah is called Toras Moshe -- the Torah of Moshe
-- the Torah belongs to man. It is possible to gain entry to its most
esoteric and remote regions via the visa of human effort.

(Based on Rabbi Moshe Feinstein)

Haftorah: Ezekiel 36:16-38 Parshas Parah

One who aspires to purify himself spiritually, is given help from Above.
The period before Rosh Chodesh Nissan is especially favorable for
purification. Thisis one of the reasons that we read Parshas Parah at
thistime of the year. But thereis amore basic reason: In the time of
the Beis Hamikdash, it was on the 14th of Nissan that the korban Pesach was
brought by all the Jewish People. Parshas Parah deals with the laws of
purification that were needed to purify the Jewish People from contact with
adead body -- a necessary preliminary to entering the Beis Hamikdash and
bringing the korban Pesach. The Haftorah describes the time of Mashiach,
when Hashem will “sprinkle purifying waters on the Bnei Yisrael' and remove
all the impurities that have encrusted their souls.

"I will remove the heart of stone from your flesh and give you a heart of
flesh instead." (46:26)

Hashem's mitzvos are our life blood. When we neglect them, our hearts
freeze over, severed from their lifeline. We become spiritualy rigid.
Our hearts atrophy, coarsen and eventually become asrigid as stone. And
because we then have made ourselves a heart of stone, we don't realize that
thisiswhy we have so little faith. How can a heart of stone have faith?
We don't realize that our complaints against the Almighty come from arock
chamber entombed in our chests. Eventually it will be too late for a
“bypass. Hashem will come and give us a heart that is soft, that cries --
that wants to hear the word of Hashem and best in time to its Maker.

Sing, My Soul! Insightsinto the Zemiros sung at the Shabbos tabl e

throughout the generations.

Y om Shabbason Ain Lishkoach - "The day of rest should not be
forgotten™

The dove found in it a place to rest...and there will the weary ones rest

Three different interpretations have been suggested for the symbolism of
the dove in this song.

1. The dove which Noach sent from the Ark to seeif the flood waters had
subsided found a place to land in Gan Eden on Shabbos. In similar
fashion those who are weary from studying Torah with all their might
will also find their rest in Gan Eden.

2. The Shechinah -- the Divine presence -- is, asit were, homeless
during the exile of Israel and finds a place to rest only on Shabbos
and Yom Tov.

3. The Jewish Nation is compared to the dove. All other birdsrest on a
tree or a cliff when they tire but the dove merely folds one weary wing
to its body and continues flying with the other. It isthe restorative
quality of the Shabbos which allows the Jewish dove to keep on going
despite al of its wearying hardships.

Written and Compiled by Rabbi Y aakov Asher Sinclair
Genera Editor: Rabbi Moshe Newman

Production Design: Lev Seltzer

(C) 1996 Ohr Somayach International - All rights reserved.

"Menachem Leibtag <ml @etzion.org.il> Chumash shiur...
Midot HaRachamim / Ki'tisa

For those of you on the Parsha list who have signed up since
Rosh Ha'shana, | am resending the shiur on the "13 midot of rachamim"
asit also serves as a shiur on Parshat Ki'tisa.
Thisweek's regular Parsha shiur will be sent out iy"h by Thursday
evening.

THE 13 MIDOT OF RACHAMIM

[Note: It is highly suggested that you follow this shiur with a
Tanach Koren handy. If possible, it is advisable to first read
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Shmot chaps. 19->20, 23:20->24:14, and chaps. 32->34.]

The recitation of the 13 midot harachamim™ (God's thirteen
attributes of mercy), the central refrain of the Slichot prayers,
is often understood as a 'mystical’ formula capable of invoking
Divine forgiveness. This perception could be supported by Rav
Y ochanan's statement concerning the 'Covenant of the 13 midot'
("Brit shlosh esray") as explained in Mesechet Rosh Hashana
(17by):

"vayavor Hashem a panav vayikra' : Rav Y ochonan stated
... whenever Am Yisroel sins, they should say before Me
these psukim (the '13 midot') and | (God) will forgive

them. "

Could this perception be correct? Are such 'short-cut'
methods for attaining forgiveness congruent with our concept of
"t'shuva’ (repentence)?

In the following shiur we will suggest a deeper insight into
the relationship between "t'shuva’ and the '13 midot" by
exploring the nature of this covenant ("brit 13") within its
biblical setting.

A covenant constitutes the definition of arelationship
between two parties. Aswe will soon demonstate, Chumash also
refersto the "13 midot" as a 'brit'- the special covenant made
between God and Am Yisrael when Moshe Rabeinu ascended Har Sinai
to receive the 'second luchot'. This covenant served as a
replacement for the original covenant made at "Maamad Har Sinal”
(the 'first luchot'), which was broken due to the sin of the
Golden Calf ("chet ha'egel"). Asthe purpose of this shiur isto
better appreciate the meaning of 13 midot", this latter covenant
must be studied in contrast to the terms of original covenant
made at Har Sinai and in consideration of the events that took
place at "chet halegel”.

Our study will begin with an examination of the terms of the
original covenant (the first luchot’), in order to compare them
to the terms of the new covenant ("brit 13 midot"), the 'second
luchot'.

Just as the second luchot are characterized by certain
Divine attributes, so to the first luchot. Surprisingly enough,
athough these attributes of the first luchot are quite obvious,
they are often overlooked. To find them, we must first prove that
the "Aseret haDibrot", given at Maamad Har Sinai, constitute
the foundation of this covenant. To do so, we must briefly review
the events that took place at Maamad Har Sinai.
Prior to the revelation of the "Aseret haDibrot" at Har
Sinai, Bnei Yisrael accepted God's proposition to keep His
forthcoming special covenant:
"Now then, if you will obey Me faithfully and keep MY
COVENANT ["ushmartem et briti"] and you will be a"segula’
... and you shall become for me a kingdom of priests and a
holy nation ["mamlechet kohanim v'goy kadosh"] ... All the
people answered together saying 'All that Hashem has spoken
wewill do'..." (Shmot 19:5-8)

Upon accepting this proposition, Bnei Yisrael received the
"Aseret haDibrot" (20:1-14), followed by many additional laws
as recorded in Parshat Mishpatim /20:19->23:33). Afterwards, Bnei
Yisrael entered into aformal covenant - "brit naaseh v'nishma’,
which included the public reading of the "sefer halbrit" which
included the "Dibrot" and the "Mishpatim". [Read 12:1-11
carefully!] Then, Moshe ascended Har Sinai to receive the 'first
luchot', the symbol of this covenant, upon which Hashem inscribed
the its most fundamental laws - the "Aseret HaDibrot" (24:12-13).

We will now survey this original covenant in search of God's
"midot" (attributes), showing that it is characterized by avery
intense and precise relationship between God and His people.

Our first encounter with God's attributes in the first
covenant can be found within the "Aseret haDibrot" themselves!:

In the second "dibur” in reference to "avodah zarah" we
learn that Hashem is:



1) Anochi Hashem ... EL KANA
Heis ajealous God- & therefore He will punish ...
2) POKED A'VON AVOT AL BA'ANIM - L'SONEI
He exacts punishment not only on the those who hate him
(who sin) but even on their offspring!
and 3) O'SEH CHESED L'ALAFIM L'OHAVEI u'lshomrei mitzvotei
He exacts kindness (reward) for those who follow Him even
up to athousand generations.
In the third "dibur" reference to "lo tisa shem hashem lashav",
we find an additional attribute:
4) ki LO Y'NA'KEH HASHEM (God will not forgive he who sins)

The above examples exhibit what is known as "midat haDIN",
exacting punishment. These attributes of "midat haDIN " are not
necessarily negative. Although they threaten immediate punishment
for those who transgress ("I'sonei”), they also assure immediate
reward for those who obey ("I'ohavei").

A further example of thisintense relationship can be found
at the conclusion of the mitzvot of Mishpatim, prior to the
convening of the formal covenant:

"I am sending a 'malach’ before you to guard you on the way
and help bring you into Promised Land. Be careful of him and OBEY
him, Do not defy him - FOR HE SHALL NOT PARDON Y OUR SINS ("KI
LO
YISAH L'PISHEICHEM"), since My Name is with him. [on the other
hand...] Should you obey him and do all that | say - | WILL
DEFEAT YOUR ENEMIES FOR YOU... (Shmot 23:20-22)
Once again, we find exacting punishment should Am Yisrael not
follow His mitzvot and immediate reward (assistance in conquest
of the Land) for obeying Him.

Subsequently, when Bnel Yisrael sinned by worshiping the
Golden Calf ("chet haegel"), Hashem intended to enact immediate
punishment, precisely according to the conditions of this
covenant:

"v'atahanichali V'YICHAR APlI BA'HEM v'achaleim.."
["And now, let Me be, and | will kindle MY ANGER against
them that | may destroy them...] (Shmot 32:10)

The above examples, al reflecting "midat ha'Din", indicate
that Hashem expected Am Yisrael to attain and maintain avery
high level of behavior. [Note that thisintense and close
relationship between God and His people parallels the environment
found in Gan Eden (see Br.2:16-17 "v'akmal").]

Let's summarize the attributes governing Divine retribution
according to the terms of the first covenant' that we have noted
thus far. They will 'set the stage’ for our table which will
later compare them to the '13 attributes' of the second covenant:

Despite the idyllic nature of thisorigina covenant, the
events of "chet ha'egel" proved that its expectations were too
high. We will now review those events, as they led not only to
the annulment of the first covenant, but also to the
establishment of the new one.

According to the terms of the first covenant, the sin of
"chet halegel” required immediate punishment (32:8). God was
faced with two alternatives:

1) To destroy Am Yisrael and make a nation out of Moshe, [or
people like Moshe who could realistically remain at this high
level.] (Shmot 32:10)

2) To annul the original covenant ("brit Sinai").

Thefirst allternative was thwarted by Moshe Rabeinu's
petition that God not evoke His anger (32:11-13). Consequently,
to second aternative was chosen, which required the annulment
of "brit Sinai". [Note Moshe's decision to break the first
"luchot”, the symbol of that covenant (32:15-16), as well asthe
commandment later on demanding that Bnei Yisrael remove "their
jewelry", the symbol of the high level attained at Har Sinai (see
33:5-6).]

A very strange predicament now arose. Bnel Yisrael were now
left 'stranded’ in the desert WITHOUT "brit Sinai"'. Was there any
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purpose |eft for their existence?

Although "Brit Sinai" was now broken, the very original
covenant forged between God and Avraham Avinu ("brit Avot") still
remained. Moshe Rabeinu recalled this "brit" in his "tfilah":

"Remember Y our servants, Avraham, Yitzchak, and Y aakov,

your servants to whom YOU SWORE... that their offspring

will inherit the Land" . (Shmot 32:13)

Hashem now suggested the unthinkable; that Bnel Yisrael
would proceed on their journey to the Promised Land to fulfill
"brit Avot", yet WITHOUT "brit Har Sinai", WITHOUT THE 'SHCHINAH'
in their midst! The dream of becoming a holy nation, a
"mamel echet kohanim v'goy kadosh", was shattered!

"And Hashem said to Moshe - Set out from here, you and the

people which you have brought out of Egypt to the L and

which | swore to Avraham Yizchak and Y aakov ("brit Avot")

... but | WILL NOT GO IN YOUR MIDST for you are a stiff-

necked people, lest | destroy you on the journey” (33:1-3)

Moshe Rabeinu, unwilling to accept this possibility,
‘countered’ with a'sit down strike', imploring God that His
presence remain with His people:

".... [and Moshe said to God] 'Unless Y OUR PRESENCE WILL GO

WITH US do not make us leave this place ("iym ayn panecha

holchim a ta'aleynu m'zeh"). For how should it be known

that Y our people have gained Y our favor unless Y ou GO WITH

Us.." (33:12-16)

Moshe'srefusal |eft Hashem, "k'vayachol” (asit were), in
amost difficult predicament. Should He allow His "shchinah" to
remain with the people, Bnei Yisrael would not survive His anger,
for they are an "am kshe oref" - a stiffnecked people. Should He
|leave them in the desert, "brit Avot" would not be fulfilled!

The resolution of this dilemma underscores the importance
of the"13 midot". According to the origina covenant, the
Presence of the "shchinah" was interlinked with "midat haDin",
exacting punishment. Now, a new set of Divine attibutes was
necessary which would allow forgiveness for the sins of Bnei
Yisrael, even though the "shchinah” was to remain in their midst:
"midat ha'rachamim".

"And Hashem said to Moshe, 'l will also do this thing that

you request... [then Moshe asked...] ‘Let me behold Y our

Presence’. And Hashem answered: ' | will pass all my

goodness before you, and | will proclaim MY NAME (havaya)

before you, and | WILL PARDON he whom | will pardon and |

WILL HAVE MERCY on he to whom | give mercy (v'chanoti et

asher achon, v'richamti et asher arachem™)... (33:17-19)

Asthe original covenant made at Har Sinai had been broken,
the establishment of these new attributes required a new
covenant. Thus, aformal ceremony, parallel to the revelation at
Maamad Har Sinai, was necessary. Moshe, once again, ascended the
mountain (see 34:1-5 and its parallel in Shmot 19:20-24), this
time with 'luchot' carved by man (see further iyun questions).

The new Divine attributes, pursuant to the new covenant, were now
formally proclaimed:

"And Hashem came down in a cloud ("vayered Hashem b'anan™)

... and Hashem passed before him and proclaimed: ' Hashem,

Hashem kel rachum v'chanun, erech apaiim v'rav chesed

v'emet ....(the 13 midot)"...  (Shmot 34:5-8)

Hashem then confirmed this covenant ("hiney anochi koret
brit..." see 34:10). Afterwards, Hashem inscribed the dibrot on
these 'second luchot', the symbol of this new "brit 13" covenant
(see 34:29-30)!

Based on this explanation, we can now better appreciate the
choice of the words used to express the thirteen "midot
harachamim".

The following table will compare the attributes which we
found at "Maamad Har Sinai" in the first part of the shiur to
the attributes proclaimed at the time of the 'second luchot'.

[It will be followed by a more detailed explanation.]



FIRST LUCHOT SECOND LUCHOT

1) KEL KANA KEL RACHUM V'CHANUN
2) POKED AVON... L'SONEI  POKED AVON AVOT AL BANIM...
3) O'SEH CHESED... L'OHAVEI RAV CHESED V'EMET

NOTZER CHESED L'ALAFIM...

4) LO Y'NAKEH V'NAKEH, LO Y'NAKEH
5) LO YISAH L'FISHEICHEM... NO'SAY AVON V'FESHA...
6) CHARON AF ERECH A'PAYIM
We will now compare them, showing their contrast, according
to the order of the thirteen midot:

SECOND LUCHOT FIRST LUCHOT

HASHEM KEL RACHUM V'CHANUN --> (1) HASHEM KEL KANA
rachum v'chanun based on 33:19 (see above)
aMERCIFUL God opposed to a JEALOUS God

ERECH A'PAYIM --> (6) CHARON AF

SLOW to anger opposed to INSTANT anger

RAV CHESED V'EMET --> (3) O'SEH CHESED... L'OHAVEI

ABOUNDING kindness for all, potentialy even for the wicked

("rashav'tov 10") as opposed to EXACTING kindness limited

to those who obey Him.

[Yet, even this abounding kindness for al must be

complemented by the attributed of "emet" (truth).]

NOTZER CHESED L'ALAFIM --> (3) O'SEH CHESED L'ALAFIM...
L'OHAVEI

STORES Hiskindness, so that even if it not given

immediately, it will ultimately be rewarded ("tzadik v'rah

l0") as opposed to IMMEDIATE kindness.

NO'SAY AVON V'FESHA... --> (5) LO YISAH L'FISHEICHEM ...

FORGIVING sin as opposed to NOT FORGIVING sin.

V'NAKEH, LO Y'NAKEH -->(4) LO Y'NAKEH

SOMETIMES He will forgive, sometimes not (see Rashi,

forgives those who perform t'shuva) as opposed to NEVER

forgiving.

POKED AVON AVOT AL BANIM... --> (2) POKED AVON... L'SONEI

He WITHHOLDS punishment for up to four generations (in

anticipation of t'shuva) as opposed to EXTENDING punishment

for up to four generations. (Even though these two phrases

are almost identical, their context forces this

interpretation. See Rashi and other mphorshim.)

This amazing parallel demonstrates that each of the"13
midot" liesin direct contrast to the "midot" which were
characteristic of the original covenant at Har Sinai. These
Divine attributes of mercy allow Bnel Yisrael to ‘enjoy' the
"shchinah™" even though they may not be worthy. "Midat
harachamim" allows man to approach God and develop a closer
relationship without the necessity of immediate punishment for
any transgression.

This explanation adds extra meaning to our comprehension and
appreciation of the Slichot davening. The recitation of the "13
midot" comprises more than amystical formula. It is a constant
reminder of the conditions of the covenant of the 'second
luchot'. God's attributes of mercy, as we have shown, DO NOT
GUARANTEE automatic forgiveness. Rather, they ENABLE THE
POSSIBILITY of pardon. As the pasuk stated, Hashem will forgive
only he whom He chooses ("et asher a'chon... v'et asher arachem"
33:19!). To be worthy of that mercy, the individual must prove
his sincerity to God, while accepting upon himself not to repeat
his bad ways. The"13 midot" serve as a double reminder: (1) that
"midat harachamim" is possible; yet, (2) at the same time, it
isNOT automatic. That recognition should encourage one who
understands the terms of "brit 13" to search for and follow the
proper path of "t'shuva’.

"Y'hi ratzon", that our daily recitation of the "13 midot"
in "tachanun" will not only remind us to follow the proper path of
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"t'shuva’, but also remind Hashem of our ultimate National destiny in
hope that through His "midat ha'rachamim” He will lead us towards the
proper path of redemption.

shabbat shalom, menachem

"Jeffrey Gross <75310.3454@compuserve.com>" "Halachic Topics
SELECTED HALACHOS RELATING TO PARSHASKI-SISA
By Rabbi Doniel Neustadt

A discussion of Halachic topics related to the Parsha of the
week. For fina rulings, consult your Rav.

Take fragrances... make (the mixture) into incense ...if
aperson makes it to enjoy its fragrance... (30:34-38)

Brachos For Pleasant Fragrances

QUESTION: When is one required to recite a Bracha before
smelling a pleasant fragrance?

DISCUSSION: Just as one may not derive pleasure from food or
drink before reciting a proper Bracha, so, too, one may not
enjoy a pleasant fragrance before reciting the appropriate
Bracha(1). Certain limitations apply, however, asto when and
where this Bracha should be recited. Let us explain:

A Brachaover a pleasant fragrance is recited only over an
object whose purpose is to exude a pleasant fragrance. If the
object is primarily for another purpose - even if the object is
sweet-smelling - no Brachais recited(2). Some every-day
examples:

One enters a kitchen while food is being cooked or baked. Since
the purpose of the cooking or baking is not to create an aroma,
no Brachais recited(3).

Flowersin avase are exuding a pleasant fragrance. Since people
usually buy flowers for their beauty, one who walks by and
smells them does not recite a Bracha. If, however, the flowers
are picked up and smelled, a Brachamust be recited. [If the
flowers are roses, the Brachais Borei Atzei Besamim, since a
rose bush is considered a"tree" in regard to Hilchos
Brachos(4).]

The fragrant smell of a backyard garden, etc. does not require a
Bracha. Thisis because a garden is usualy planted for its
beauty, not for its smell. If, however, one bends over and cups
aflower in hishandsin order to smell it, a Bracha must be
said(5). [If the flower is halachically classified asa"grass’,
the Brachais Borei Esvei Besomim.]

Many florists display their flowers so that their fragrance will
attract customers. In such a case, the proper Bracha must be
recited over the fragrance even if one did not pick the flowers
up and even if he has no intention of smelling them(6). If,
however, the flowers are displayed just for their beauty, or are
packed up for storage, no Brachais said even though the flowers
smell good(7).

A cup of coffeeis poured for the purpose of drinking. No Bracha
is said over the aroma since the purpose of pouring the coffee
isfor drinking and not for its aroma. If, however, one
specifically opens afresh jar of coffeein order to smell it, a
Brachaisrecited(8). No Bracha should be recited over instant
coffee(9).

Many Poskim rule that no Brachais recited over perfume, since
its fragrance is derived by chemical means, not natural ones(10).

On Motzoei Shabbos, the proper Brachais Borei Minei Besomim -
no matter what type of fragranceis being used(11).

No Brachais recited over air purifiers, deodorants, soaps,
etc., since their purpose is to remove foul odors(12).

One who does not enjoy a particular fragrance does not recite a



Bracha.

One who needs to smell an item to test if it isfit for purchase
does not recite a Bracha(13).

A sweet-smelling fruit, such as an Esrog, requires the Bracha of
Hanosen Reiach Tov Bapeiros(14). Many Poskim rule that
nowadays, when fruits are generally grown for their taste and
not for their smell, one should avoid smelling these fruits,
sinceit is questionable if a Brachais required(15). On Sukkos,
the Esrog should not be smelled at all(16).

HALACHA is published L'zchus Hayeled Doniel Meir ben Hinda.
If you wish to sponsor aHALACHA Discussion, receiveit free
viathe Internet or have any questions, please call
(216)321-6381/ FAX (216)932-5762 or
E-mail 75310.3454@compuserve.com

FOOTNOTES:

10C 216:1.

20C 217:2. Seealso Mishna Berura217:1 & 216:11.

3 Shaar Hatzion 216:46.

4 Mishna Berura 216:17

5 Ruling of Harav Y.Y. Fisher (V'zos Habracha pg. 176). See
throughout the entire Y om Tov, not only at the time the Mitzvah
isfulfilled.

"Mordecai Kornfeld <kornfeld@netmedia.co.il>Intriguing glimpses into the
Parashat Ki-Tisa5756 - "Hashem's hidden treasures"

The Weekly Internet P*A*R*A*S*H*A - P*A*G*E

by Mordecai Kornfeld kornfeld@jerl.co.il

Thisweek's Parasha-Page is dedicated to the memory of Mr. Pinchas (Philip)
Berger, whose Y ahrzeit is 17 Adar, by his son, Mr. Avi Berger.

HASHEM'S HIDDEN TREASURES

Speak to the B'nai Yisrael, and tell them to keep the laws of My
Shabbat because it is a sign between Me and you throughout the generations.
I want the Jewish people to know that | am making them holy through the
Shabbat. (Shemot 31:13)

Rav said, "One who plansto give a present to his friend must
notify him in advance that he plans to give him a present” [in order to
prepare the friend for it, so that the he won't be surprised and
embarrassed when he suddenly receives alarge gift -Rashi]. ...Thisis
learned from the way Hashem gave us the Shabbat. Hashem said to Moshe, "I
have avery special gift in My house of hidden treasures, and its nameis
‘Shabbat.' | intend to give it to the Jewish people -- go and inform them
of My intentions." (Shabbat 10b)

In this week's Parasha, Hashem instructs Moshe to inform the Jewish
people that Heis giving them awonderful gift -- the Shabbat. The Gemara
teaches that Hashem took the Shabbat from His "house of hidden treasures’
in order to giveit to us. Just where is Hashem's house of hidden
treasures, and what does he keep there? L et us attempt to lift some of the
veilsthat cover this cryptic Aggadic statement. Perhaps, by paying close
attention to our Sages' choice of words, we may be able to reveal some of
its secrets.

I

Rebbi Elazar said: Using the light that Hashem created on the first
day of Creation, one could see from one end of the world to the other. When
Hashem saw, however, the way people would sin in the generation of the
Great Flood and the generation of the Tower of Babel, He hid that light
from them. For whom did He hide it away? For the righteous in the World to
Come. (Chagigah 12a)

The light of Creation, a Divine Light, was hidden away for the
righteous. It will be revealed to them in the World to Come. It would seem
that the Divine Light was taken away as soon as it appeared in this world,
on thefirst day of Creation (Bereishit 1:3). Wefind in Midrashic sources,
however, that the mysterious Divine Light continued to play a prominent
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footnote 8 for the view of Chazon Ish.

6 Mishnah Berura 217:1& 2.

7 If they are picked up in order to be smelled, a Brachais
said. See footnote 8 for the view of Chazon Ish.

8 Mishnah Berura 216:16. Chazon Ish (OC 35:5-7), however, rules,
that if the coffee jar is going to be returned to the kitchen,
then no Bracha may be recited over it. In hisview, aBrachais
recited only when the spices are specifically set aside for the
purpose of their smell and have no other purpose.

9 Harav Y.Y. Fisher (V'zos Habracha pg. 175).

10 View of Harav Y.S. Elyashiv (V'zos Habracha pg. 179) & Harav
S.Z. Auerbach (Shmiras Shabbos Khilchasa 61: fn. 32). Harav M.
Feinstein is al so quoted as ruling not to use perfume for
Havdalla. (Kavod V'oneg Shabbos pg. 132).

11 Mishnah Berura 297:1. Even if fruit isused - Aruch
Hashulchan 297:4.

12 Mishna Berurah 217:10 & 216:41; Aruch Hashulchan 217:5.

13 Harav C.P. Scheinberg (V'zos Habracha pg. 177).

14 Thisisthe proper Nusach which is quoted by most Poskim and
all Sidurim - unlike Mishnah Berurah 216:9.

15 See Chazon Ish, ibid, and VV'zos Habracha pg. 175.

16 Mishna Berura 216:53. See Biur Halacha that thisis so
role at the end of creation. It was only hidden away after the first
Shabbat:

When the sun set following the sixth day of Creation, Hashem wanted
to hide away the Divine Light [i.e. the Divine Light should have been
limited to the Garden of Eden, and when Adam and Chava were chased out
of
the Garden of Eden at sunset of the sixth day (Sanhedrin 38b) they should
have lost the privilege of seeing the Divine Light -Maharzu]. However, in
honor of the Shabbat Hashem let the light remain. [That isto say, He let
the light remain in the entire world, even outside the Garden of Eden, and
Hedidn't limit it to the Garden of Eden until after Shabbat -Maharzu].
Thisiswhat the verse means, "Hashem blessed the seventh day and
sanctified it" (Bereishit 2:3). How did He bless it? With the Divine
Light...

Rav Levi said, quoting Rav Z€'ira: For thirty-six hours Man enjoyed
the Divine Light -- twelve hours before Shabbat, twelve hours on the eve of
the first Shabbat, and twelve hours on the day of Shabbat. When the sun set
following the first Shabbat, darkness came. (Bereishit Rabba 11:2).

Even though Man was not fit to take advantage of the Divine Light
outside the Garden of Eden after his sin, nevertheless, Hashem let Man
enjoy the Divine Light even outside the Garden of Eden for the duration of
the Shabbat. The first Shabbat was unique in this sense. Nevertheless, the
interpretation that the Midrash offers for the verse in Bereishit implies
that this same light somehow graces our every Shabbat experience, abeit to
alesser extent. Apparently, there isaquality that the Divine Light
imparts to Shabbat. Whatever coveted benefit the Divine Light grants the
righteousin the World to Come, is granted to us in some respect by
Shabbat. In this manner, the Divine Light shines once again on Shabbat. It
does not shine as brightly asit did for Adam on that first Shabbat, but
it's light nonethelessilluminates our Shabbat.

In fact, the Gemara teaches that Shabbat is no less than a sampling
("M€en") of what is destined for usin the World to Come (Gemara Berachot
57b). Shabbat isreferred to "as one in sixty of the World to Come" -- that
isto say, ataste of what isto be in the World to Come (ibid.). Perhaps
the Gemara is teaching us the same lesson as the above Midrash. Just asthe
light that Hashem hid away from this world will shine in the World to Come,
so too that Divine Light -- or at least a certain taste of it -- shinesin
our Shabbat.

Perhaps thisis what our Sages meant when they said that the
Shabbat was one of the "hidden (heb. 'Ganuz’) treasures' of Hashem. Where
does Hashem "hide away" His treasures? In the Garden of Eden, where the
righteous will be ableto enjoy it in the World to Come. And what are these
treasures? Treasures such as the hidden Divine Light (heb. "Ohr HaGanuz"),
that mankind was not fit to behold. The Shabbat experience was taken from
this Divine treasure house. Shabbat holds within it the key to experiencing



the Divine Light in thisworld.
11

Let us probe deeper. Perhaps we can gain some understanding of how
this Divine Light is hidden in the Shabbat.

"Bnai Yisaschar" (HaRav Tzvi Elimelech of Dinov, ¢.1850) tells us,
quoting from Kabalistic sources, "Where was it that Hashem hid away the
Divine Light? He hid it away in the Torah!" (Bnai Yisaschar, Kislev, #1).
Earlier we learned from the Midrash Bereishit Rabbathat the Divine Light
is confined to the Garden of Eden, at present. We now we see that we can
find that light even in thisworld, in the Torah.

One source for this may be found in a Midrash Tanchuma (Noach, #3).
The Midrash quotes the verse (Y eshayah 9:1), "Those that walked in
darkness
saw atremendous light." This, explains the Midrash, is referring to those
who learn the Talmud (Gemara), who see agreat light. Hashem lights up
their eyes with the correct knowledge of the Halacha, and He will show them
the full light of the sun in the World to Come. (See Parasha-Page, Sukkot
5756, section |1, about the sun of the World to Come and the sun of this
world. It isinteresting to note that the Gemarain Berachot [ibid.] counts
the sun, too, as a sampler of the World to Come.) Through learning the
Tamud, one can perceive the "tremendous light" of the World to Come. "He
hid it away in the Torah."

Perhaps we can relate this Divine Light that shines from the Torah
to the Divine Light of the Shabbat. The Midrash tells usthat timeisto be

set aside on Shabbat for the study of Torah (Y alkut Shimoni #408). Shabbat
is not merely a day off from work for bodily rest. Rather, we are to take
advantage of our physical rest, and busy ourselves with our spiritual
growth (as we discussed at length in Parasha-Page, VVayakhel 5755). Perhaps
thisiswhat it means that the Divine Light shinesto a certain extent
during every Shabbat. On Shabbat, the Divine Light that emanates from the
Torah is given an opportunity to shine.

v

Let us examine further the essence of this Divine Light. What
benefit do we receive from thislight, and in what way does it "shine"
forth from both the Torah and the Shabbat?

Aswe have seen, the primeval Divine Light was "hidden" with
Hashem's treasures. The Gemara in Berachot teaches us exactly what is that
Hashem treasures:

Rebbi Chanina said: Hashem decrees everything is to happensto a
person before he is born, except for whether or not he will fear Hashem. As
Rav Chanina said from Rav Shimon bar Y ochai: The only thing that Hashem
treasures is a person's fear of Hashem.

(Berachot 33b)

Our rolein thisworld is to teach ourselves the fear of Hashem.
Itisour only true goa in life. Hashem treasures whatever we can
accomplish towards that goal. It is our awe and fear for Hashem, that He
keepsin his house of hidden treasures! Anything that can produce this
desired goal and bring us to fear Hashem, is said to be in Hashem's
treasure-house as well.

Thisisthe secret of the Divine Light that will shine for the
righteous in the World to Come. The Divine Light is the clear realization
of Hashem's presence in the world. Thisisthe light with which one could
see "from one end of the world to the other" -- from the purpose of
Creation, to the expiration of thisworld and the reward of the righteous
in the World to Come. Originally, Hashem made the world in away such that
it would be clear to everyone that He was its Creator and King. However,
when Hashem saw that man would still sin, he hid away that light. If man
sinned even when it was obvious that Hashem was king, he would bring
catastrophe on all of Creation. If man sinned because there was room for
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him to miss the signs of Hashem's presence, then at least then he would not
be rebelling openly against his Creator. Hashem therefore hid the Divine
Light from mankind until the World to Come. In the World to Come
however,

the Divine Light shinesin full glory. It will be clear to all, at that

point, that Hashem is our Lord and Creator. (See Parasha-Page for Sukkot
5756, section |11, and for Yitro 5756, section I11.)

Hashem left us an opportunity to appreciate the Divine Light -- to
become clearly aware of His existence -- by way of the Torah. By studying
the teachings in the Torah and by acting according to its ways, we come to
realize plainly that there is a Creator in thisworld, and that we are His
creations, put on thisworld to do Hiswill. Thisisthelight that is
"hidden in the Torah." Similarly, Shabbat offers us the opportunity to grow
in the fear of Heaven, and to become closer to Hashem in thisworld. It is
in this way that the Divine Light shines forth on Shabbat. On Shabbat
everyone feels closer to Hashem. As the Mishnah tells us, even a person who
normally can not be trusted to tell the truth istrusted about what he says
on Shabbat, because on Shabbat he is afraid to lie (D'mai 4:1)! On Shabbat,
he too "seesthe light."

Mordecai Kornfeld ~ |Email: kornfeld@netmedia.co.il | Tel: 02-6522633
6/12 K atzenelenbogen St.|parasha-page-request@jerl.co.il|
Fax:972-2-6536017

Har Nof,  Jerusalem | | US: 718 520-0210

Bircas Hatorah <bircas@jerl.co.il>" " Weekly Words of Torah from Bircas
Ki Tissa

Selected, translated and arranged by Rabbi Dov Rabinowitz

" 'Only" guard (observe) my Sabbaths." (31,13)

This portion, which commands the observance of the Sabbath immediately
after the instructions regarding the Mishkan (Tabernacle), is the source
that the building of the Mishkan did not take precedence over the
observance of the Sabbath.

The Chasam Sofer observes that our possuk hints to the 21 Sabbaths
which
there were between the day after Y om Kippur (when the construction of the
Mishkan began) and the twenty first of Adar, which was a Friday, (when the
Mishkan was completed); for the seven days of the Miluim (inauguration of
the Cohanim) began on the twenty third of Adar, which was a Sunday. This
can be deduced from the gemora (Shabbos 87b) which relates that the first
day of Nissan, which was the eighth day of the Miluim, was a Sunday.

Now it is clear that the construction of the Mishkan had to be completed
before the Miluim began, so it was necessarily finished by Friday the
twenty first of Adar.

Moshe Rabeinu descended from Mount Sinai on Y om Kippur which was
aMonday (Tosfos - Bava Kamma 82a), and the construction commenced on
the next day. Thus the first Shabbos on which they desisted from constructing
the Mishkan as the fifteenth of Tishri, and there are twenty one Shabosses
from then until the twenty first of Adar, which was a Friday.

Theword 'ach’ - only - has agematria (numerical value of its letters) of
twenty one, hinting that they observed the Sabbath, and refrained from
building the Mishkan, for twenty one Sabbaths.

"...and there fell from the nation on that day about three thousand men."
(32,28) The Midrash relatesthisto "and (the thief) shall pay five cattle for
a
(stolen) bull." (21,37)

The Gaon of Vilna (Divrei Eliyahu quoting the Sa'aras Eliyahu) explains
the



connection in terms of the Midrash on the possuk (Kohelles 7,28) "One man
out of athousand | have found, and awoman in all these | have not found."
The Midrash expounds: "One man out of athousand” - this refersto thesin
of the (golden) calf, where one man out of athousand transgressed, "and a
woman in al ‘these’ | have not found" refers to the fact that no woman
sinned in the incident of the calf, which is hinted by the use of the word
‘these’, which was also used with regard to the golden calf: 'these’ are

your gods (32,4) (The Hebrew isin the plural form here, although it refers
to the golden calf DR).

Now HaShem always operates according to the principle of "measure for
measure” (midda k'neged midda). In the light of this, we have to understand
the punishment. When one in a thousand sinned, which means only six
hundred
out of atotal of six hundred thousand, why did three thousand fall?

The Midrash answers this with the law of repayment of five for one for a
stolen bull. This hintsin Kabbalistic terms to the "blemish" which the
sin of the golden calf caused to the Bull in the Merkovah (“chariot" of
HaShem). Thisis related to the repayment five times over, for stealing a
bull, so here too the punishment was five times the six hundred who
transgressed, leading to atotal of three thousand.

(This explains the number of men punished; however, from a different
viewpoint, every man who was punished deserved it in a specific way.
HaShem
can calculate how to administer justice so that numerous criteriaare
simultaneously fulfilled. This explanation refersto only one criterion.

DR)

kollel@mcs.com™ haftorah@torah.org Parshas ki sisa/ parah
MESSAGE FROM THE HAFTORAH PARSHAS KI SISA / PARSHAS
PARAH YECHEZKEL 36:16

Thisweek's Haftorah, read in conjunction with Parshas Parah, describes
the
Jewish people's ultimate state of purity. The prophet Y echezkel saysin the
name of Hashem, "And | will sprinkle upon you pure waters which will
purify
you; from all your impurities and repulsiveness | shall purify you." The
prophet is referring to our final stages of purification wherein we will be
completely cleansed from all sin. He likens this experience to that of one
who is purified from ritual uncleanliness. However, it is worthwhile to
note the specific process which is chosen. Instead of comparing our
purification to the traditional immersion process the prophet compares our
final stagesto the sprinkling of the holy waters. This elaborate and
specific procedure was reserved for one who came in contact with a corpse.
This contact produced a severe state of ritual uncleanliness which required
a unique purification procedure. This symbolism suggests a corollary
between our association with sin and our association with death. Our
ultimate state of purity will apparently be likened to the removal of the
ritual effects of desth.

In order to properly understand this relationship let us examine for a
moment the nature of this unique purification process. In the special Torah
reading for Parshas Parah, we learn about the sacrificia service of the red
heifer. Its complex conditions and regulations indicate the uniqueness of
this sacrifice. After slaughtering the heifer and sprinkling its blood
outside the Bais Hamikdash, the heifer was completely burned. Its ashes were
then mixed with spring water and a ritual mixture was produced. This
mixture which was then sprinkled on the person who came in contact with the

Doc#:DS3:180562.1 2331

corpse ritually cleansed him from hisimpurity. Our Chazal (Sages, see
Rashi Bamidbar 19:2 11) comment on the unusual nature of this sacrifice and
explain that it served as an atonement for the Jewish nationEs sin of the
golden calf. They reveal that the effects of that sin are ongoing and a
constant atonement is necessary. It stands to reason from this that the
ritual impurity of death is interrelated with the spiritual impurity caused
by the sin of the golden calf. For aswe see, before one can be purified
from contact with death he must undergo spiritual atonement for the sin of
the golden calf. The spiritual impact of that sinis apparently so powerful
that it produces an ongoing effect on theritual purity status of every Jew.
This intriguing phenomenon can be understood through the profound
insights
of Chazal in Mesichta Avoda Zara (58). The Talmud teaches us that the
Jewish people once transcended the curse of mortality and qualified to be
eternal physical beings. Their display of readiness to accept and follow
the will of Hashem was so sincere and intense that they actually transformed
their physical bodiesinto semi spiritual entities. Even their bodies
cooperated with their spiritual drives and contributed to their perfect
service of Hashem. However, the Talmud informs us that this experience was
unfortunately short-lived. After forty days of spirituality the Jews
succumbed to fear and anxiety. They responded to the devastating notion
that their leader M oshe Rabbeinu could have permanently departed from
them
and they desperately sought some new approach to life. This panic resulted
in the shameful sin of the golden calf. In retrospect it was that serious
plunge which returned the curse of mortality to the Jewish people. From
that point and onward the body returned to itstotal physical entity ,
bearing the shame of sin. It possessed, once again al of the earthly urges
and cravings which lure one away from fulfilling the will of Hashem.

We now return to the ritual ashes and the sacrifice of the red heifer. The
Sefer Hachinuch (Mitzva 263) explains the origin of the ritual uncleanliness
of death. When one passes away, the soul leaves and the body remainsa
total physical entity. Now, barren of any association with spirituality the
body projects a complete image of vanity. It represents earthly urges and
desires and is associated with all the sinful practices of its lifetime.

This identity and association stems back to the shameful plunge of the
golden calf. It was then that the Jewish body reverted back to its present
physical state, introducing ritual impurity after death. Atonement from
this sin became a prerequisite for ritual purity. One must first recognize
the severe repercussions of straying from Hashem, seeking alternate
approachesto life. Only after detaching himself from this deep-rooted urge
can he quaify to be cleansed from the ritual impurity caused by such
association. The waters of the red heifer can now detach him from the
impurities of the physical body and restore him to the proper appreciation
for histrue entity, body and soul.

We have now discovered the direct corollary between the purification from
the effects of death and our ultimate state of purity. The prophet
describes our ultimate purity in the following words. "And | shall give
you anew heart and | will place anew spirit in your midst and I'll remove
the stone heart from your flesh." Ramchal in Daas Tvunos (3:40) explains
that these words refer to the lifting of the curse of mortality. Thelevel
of spirituality will be so uplifting that the body will be elevated to a
semi state of spirituality. Even our physical urges and cravings will be
directed to Hashem and no trace of sin will remain. The ritual waters which
originally detached us from our association with death and the urges of sin
will ultimately remove the entire curse of death from amongst us. Our
acceptance of the will of Hashem will be so sincere and intense that even
our physical bodies will only crave to serve Hashem. May we merit to
witness




this very soon.

by Rabbi Dovid Siegel, Rosh Kollel (Dean), Kollel Toras Chesed of Skokie

3732 West Dempster, Skokie, Illinois 60076 (847)674-7959 Fax:
(847)674-4023 e-mail: kollel@mcs.com

"Menachem Leibtag <ml@etzion.org.il>" " " Chumash shiur

PARSHAT HASHAVUA
PARSHAT KI-TISA
by Menachem Leibtag

In memory of yaffa bat natan hacohen. In memory of my beloved father
shlomo zalman ben yehuda, on hisfirst yahrzeit. - annie levy

Every student of Chumash finds difficulty understanding Bnei
Yisrael's sin with the Golden Calf ("Chet haEgel"). If the
"egel" was genuine idol worship, how could a nation that
witnessed so many miracles during the Exodus believe that a
‘forged piece of gold' was the god that took them out of Egypt?

If, on the other hand, the "egel" was only misguided attempt to
represent God who took them out of Egypt (Rav Y ehuda Halevi's
approach in Sefer haKuzari 1.77), why was He so angered?

Thisweek's shiur resolves this difficulty by discerning two
distinct stagesin the events that take place at "Chet halegel”.

It will also offer acomprehensive explanation of those events
based on the themes devel oped thus far in our study of Sefer
Shmot.

INTRODUCTION

The key to our approach is recognizing the connection
between "Chet ha'Egel" and the narrative at the end of Parshat
Mishpatim. That narrative (ending with chapter 24), both
thematically and chronologically continues directly into the
story of "Chet haEgel" (beginning with chapter 32). The interim
chapters (25->31) record the commandment to build the Mishkan.
[See previous shiur on Parshat Trumah.] To understand the
people's behavior during Chet ha'Egel, as well as the actions of
Aharon and Moshe, one must read the narrative continuously, from
chapter 24 directly to chapter 32!

By doing so:

* The story of Moshe's ascent to receive the "luchot" on Har
Sinai (24:12-18) will help us understand the people's request.

* The covenantal ceremony that took place at Maamad Har Sinai
(24:1-11) will provide the basis for understanding Aharon's
response.

* The terms of covenant between God and Bnel Yisrael made at
Har Sinai (23:20-25, 19:4-6 and 20:1-3) will help us understand
both God's anger and Moshe's intercession.

[ Before continuing, a careful reading of 23:20-23, 24:1-18,
and 31:18-32:14 is recommended.]

We begin our analysis with areview of the events that take
place at the conclusion of Maamad Har Sinai, as recorded at the
end of Parshat Mishpatim.

FOR HOW LONG WAS MOSHE TO BE AWAY?

After Bnei Yisrael receive the Ten Commandments and the laws
of Parshat Mishpatim (24:3-4), Moshe ascends Har Sinai to receive
the "luchot", the Torah, and "mitzvah" (24:12). How long isit
supposed to be until Moshe returns to the camp?

Despite the popular understanding that the people are aware
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that Moshe will be gone for forty days, and that their sin is due
to a'one-day' lack of patience (see Rashi 32:1), we will advance
an aternate approach, based on the "pshat" - the simple reading
of the text.

L et's examine the psukim carefully, reading continuously

from Parshat Mishpatim directly to Parshat Ki-tisa:

"... and Moshe ascended God's Mountain. To the eldershe

said: 'WAIT HERE for us, UNTIL WE RETURN to you." (24:13-14)

Mosheisleaving 'until hereturns. It is not clear
precisely how long he will be gone. However, based on earlier
precedents, Moshe had never ascended Har Sinai for more than one
day at atime. How long could it possibly take to receive the
"Luchot, Torah, & Mitzva': afew days, afew weeks?

At end of this narrative, Chumash tells US, the READER (not
Bnel Yisradl), that Moshe remained on the mountain for forty days
(24:18). However, the people expect Moshe to return within afew
daystime, at most!

A LOGICAL CONCLUSION

Now, we must consider the realities of the situation:
Recall the people's last sight of Moshe:

"And Moshe ascended the Mountain, the cloud covered the

mountain. "K'vod Hashem" dwelled on Har Sinai...

Now, "k'vod Hashem" appeared IN THE SIGHT OF BNEI YISRAEL

as a CONSUMING FIRE on top of the mountain, and M oshe went

inside that cloud..." (24:17-19)

Days pass; weeks pass; yet Moshe does not return. The
people conclude the obvious: Moshe Rabeinu is no longer among the
living, he has most probably been consumed by the intense fire!
[Note the Midrash (Rashi 32:1) which explains that the 'satan’
showed the people Moshe's coffin.]

Who should the people turn to? Moshe had actually |eft
instructions!

"To the elders he said... behold Aharon and Chur are with

you, anyone with a problem should approach them." (24:14)

And thisis exactly what we see happens when the narrative
continues in Parshat Ki-tisa:

"When the people saw that Moshe was SO LONG in coming down

from the mountain, the people gathered on AHARON..." (32:1)

A LOGICAL REQUEST

The people approach Aharon with avery logical request:

"Come make us a'leader' (elokim) that will go before us...

[towards the Promised Land] BECAUSE Moshe, who took us out

of the land of Egypt - we do not know what has happened to

him" (32:1)

[Note that the word 'elokim' in Parshat Mishpati m refers
several timesto a'human' leader, and not necessarily
toagod. See 22:7,8,27. Note also 4:16 & 7:1!]

The people do not want a new god, they simply want a new
leader! They need someone to guide them and continue their
journey to Eretz Canaan - to fulfill God's promise to them. After
all, was this not the purpose of Y etziat Mitzraim - to inherit
the Promised Land (see 3:8,17 6:8)?

Furthermore, God had already promised Bnei Yisragl, in
Parshat Mishpatim, that he would send a"malach” to lead them:

"Behold, | am sending a"malach" before you to guard you and

bring you to the place that | have made ready..." (23:20)

[Note the Hebrew phrase "sho'lei'ach malach L'FANECHA]

The precise nature of this"malach”, human or angel, is not

10



clear. However from psukim that describe him (23:21-24), Bnel
Yisrael could have easily assumed that this "malach" was Moshe.
Now that Moshe is assumed gone, the people demand new leadership
that will CONTINUE the journey Moshe began.
[ A textua parallel provides support for this interpretation.
Note the use of "yal'chu I'faneinu” in Misphatim (23:20 and
20:23) compared to itsuse in Ki-tisa:
"kum asey lanu elokim asher yal'chu L'FA'NEINU" (32:1)]
THE 'EGEL'- AN IDOL OR A SYMBOL
Aharon is faced with a dilemma. It appears that he can no
longer stall the people [see Further Iyun]; on the other hand,
he must wait for Moshe's return. Since he himself can not replace
Moshe, nor can he appoint anyone else as the new leader, Aharon
decides to create a physical representation of God. He collects
gold and forms an "egel" which was to REPRESENT--but not to
REPL A CE--the God who took them out of Egypt and will lead them
to Eretz Canaan. [Read 32:2-4 carefully; trand ate according to
the above explanation!]
To emphasize this function of the "egel" as a representation
of the God that took them out of Egypt, Aharon proposes a
ceremony, similar to the ceremony that took place at Har Sinai:
"And Aharon saw, and he built a"MIZBAYACH" in front of it,
and Aharon called out and said: A celebration for GOD [note:
b'shem Havaya] tomorrow. And they WOKE UP EARLY in the
morning, they offered "OLOT U'SHLAMIM"..." (32:5-6)
Note the similarities to the ceremony at Har Sinai:

"...and they WOKE UP EARLY in the morning, and they BUILT A
"MIZBAYACH" at the foot of the mountain and twelve monuments

for the twelve tribes of Isragl... and they offered OLOT and

sacrificed SHLAMIM" (24:4-5)

This ceremony intentionally mirrors the ceremony that took
place forty days earlier at Maamad Har Sinai.

Both ceremonies take place early in the morning at the foot
of Har Sinai. Each revolve around a Mizbayach, on which the
people offered korbanot, Olot u-Shlamim, followed by festivities
that included eating and drinking (24:11, 32:6).

On both occasions, a symbol of God's presenceis erected in
front of the Mizbayach. In Parshat Mishpatim, the symbol isthe
twelve monuments (possibly representing God's revelation to the
entire nation the His fulfillment of Brit Avot). In Parshat Ki
Tisa, Aharon uses the "egel ha’zahav" to represent God (possibly
representing the level at which God appeared to Bnel Yisrael at
Har Sinai).

Thisinterpretation may explain the meaning of "egel
MASECHA" (32:4). A "masecha’ indicates a ‘face covering', hiding
the true face, while leaving a representation of what man can
perceive.

[ A similar structureisfound in the Mishkan: There, "olot
u'shlamim" are offered on the Mizbayach situated in front of the
Mishkan, or, more specifically, the Aron - the symbol of the
Divine presence, representing the "hitgalut” at Matan Torah.]
WHY 'DAVKA' AN 'EGEL'?

Now we must explain why Aharon chose specifically an "egel”
to represent God?

At Bnei Yisrael's earlier encounter with God at Har Sinai
(24:1-11), Aharon, Nadav, Avihu, and the seventy elders
(representing the entire nation) perceived God from the
perspective of "tachat raglav” - lit. 'under His feet":

"vayiru et Elokei Yisrael, vitachat RAGLAV k'maaseh livnat
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ha-Sapir...." (24:10)

Obviously, God does not have 'feet'! However, this
description represents a certain spiritua level. For example,
Moshe achieved the highest level, described as "panim b'fanim"
(face to face). One could suggest that in contrast, "tachat
rag'lav", seeing God's feet, reflects alower spiritual level,
most probably reflecting the people's insistence on amore
distanced relationship in which Moshe served as their
intermediary (see 20:15-18 and Dvarim 5:20-26).

Although it is very difficult to describe God in such
physical terms, we find a very similar description of His
presence in Sefer Y echezkel that establishes a connection between
the level of "raglav" and the vision of an "egel". In the opening
chapter, one aspect of the Divine Presence which is described as
"REGEL" is perceived by Y echezkel asan "EGEL"!:

"v-RAG'LEIHEM REGEL y'shara, v'chaf rag'leihem k'’chaf REGEL

EGEL, v'notz'tzim k'ein n'choshet kalal." (Y echezkel 1:7)
[Note also the textual parallel of "even sapir"/ Y echezkel 1:26
& Shmot 24:10. See Chizkuni on Shmot 32:4.]

SO WHAT WAS SO TERRIBLE?

Our explanation thus far has been 'too good'. Both the
intentions of Bnei Yisrael and Aharon appear to have been
sincere. Why then does God become so angered, to the point of
wanting to destroy the entire nation?

Furthermore, God is not angered on the day when the "egel”
was actually forged; only on the NEXT day, after the people are
‘eating and drinking'. Why doesn't God inform Maoshe about the
"egel" immediately when it is made, before the situation gets
‘out of hand'?

To answer these questions, we must once again turn to the
parallel in Parshat Mishpatim.

Despite the many parallels between the ceremony at Har Sinai
with the celebration at Chet haEgel, we find one very important
difference in the very last phrase of each narrative:

* At Har Sinai (Parshat Mishpatim):
"...they beheld God and they ate and drank." (24:11)

* At Chet haEgel (Parshat Ki-tisa):
"and they sat down to eat and drink, and they rose to dance”
[.."VA'YAKUMU L'TZACHEK"] (32:6).

A CONTRASTING PARALLEL

This difference creates a structure known as a 'contrasting
parallel’. In order to highlight the difference between two
events, the Torah employs this structure, which, by displaying
similarities, accentuates key differences.

Thereis a dispute among the commentators as to the precise
trandation of "I'tzachek." The possibilitiesinclude all of the
'big three': licentiousness, idolatry, and murder (see Rashi 32:7
and Breishit 21:9). In any case, Chazal understood this phrase
to imply more than just 'dancing'. They interpret "I'tzachek" as
the primary sin BECAUSE of its context in this contrasting
parallel.

It appears that the eating and drinking at the conclusion of
this ceremony seemsto have led to a‘wild party'. [Someone
switched the cassette!] Obviously, Aharon did not expect such
frivolous behavior to ensue. Nevertheless, the situation got ‘out
of hand'. Impulsively, the people reverted to their old ways, to
their Egyptian culture. [See Y echezkel 20:5-9 and our earlier
shiurim in Sefer Shmot.]
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Likewise, it was for this very reason of the ‘wild dancing’,
that Moshe broke the luchot:
"and he saw the egel and the DANCING circles and became
enraged” [vayar et haegel UM'CHOLOT...] (32:19)
[The noisy party got so loud that Y ehoshua concluded that "a war
was going on" (32:17)! Note Targum Unklus to "I'tzachek" 32:6 and
"kol anot" 32:18.]
God is more than angry: Heis utterly disappointed. Despite
the numerous miracles which He had performed for Bnel Yisrad,
their innate character had not changed. Because of this perverse
behavior at Chet ha-Egel, God concludes that His nation is unable
to change its ways, and thus, they will never be capable of
becoming His special nation. The purpose of the entire process
of Yetziat Mitzraim was for Bnei Yisrael to 'shake off' their
decadent Egyptian culture and to develop a higher spiritual
character instead. [ See shiurim on Shmot thru B'shalach.] Now,
it seems as though all of His efforts since Y etziat Mitzraim were
invain.
Based on this interpretation, we can now explain the psukim
that describe God's reaction and Moshe's intercession.
We have explained that there were two stages in the people's
sin:
(1) making aphysical representation of God;
(2) frivolous behavior at the conclusion of the ceremony.
The first was understandable; the second, inexcusable.
These two stages are reflected in God's 'doubl e statement'
as He informs Moshe of what had happened (32:7-10). Note, that
"vayomer Hashem el Moshe" is repeated TWICE, even though God
makes one continuous statement:
1) -32:7-8
"And GOD SPOKE TO MOSHE: Hurry down, for your people have
acted basely ["ki shi'chet amcha']... they have turned
astray from the way that | commanded them [see 20:20!] -
they made an "egel masecha [a representation of Me]...
(2) - 32:9-10
"And GOD SPOKE TO MOSHE: | seethisnation, behold it isan
"am k'sheh oref" [ a STIFF NECKED PEOPLE]. Now, alow Me,
and | will kindle My anger against them and | will destroy
them and | will MAKE YOU agreat nation [instead]."
God'sfirst statement describes the act that began with good
intentions but that was nonethel ess forbidden [see Shmot 20:20 -
"lo talasun iti e-lohei kesef..." ]. Although this sin requires
rebuke and forgiveness (see 32:30), it was not severe enough to
warrant the destruction of the entire Nation.
[Note the use of the word "shi'chet" in 32:7. In Dvarim 4:16 we
find a similar use of this shoresh in relation to making a
physical representation of God with GOOD intentions!]
God's second statement is in reaction to "va-yakumu
|'tzachek", i.e. their frivolous behavior. Because of this
regression to Egyptian culture, God concludes that they are
indeed a 'stiff-necked people’; unable to change their ways. He
decides, therefore, to destroy Bnel Yisrael, choosing Moshe and
his offspring to become His nation instead.
These two stages of Bnel Yisrael'ssin are also reflected in
the two days of the peopl€'s punishment (32:27-32). On the first
day, the three thousand ‘instigators who incited the licentious
behavior (stage 2) are killed. For that group there is no room
for forgiveness. That rebellious element must be eliminated
immediately (32:26-29). On the second day, Moshe's approaches God
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to beg forgiveness for those who were simply misled (stage 1).
MOSHE'S INTERCESSION

Moshe serves as a devoted advocate for Bnel Yisragl. Not
only does he demand that God forgive their sin, he leaves God no
alternative!

Moshe, aware that God still desires that anation will
represent Him (see 32:13), refuses God's proposal that he become
that specia nation (32:32). Because of Moshe's refusal, as well
asin response to his various prayers (32:11-13), God concedes
that Bnei Yisrael will not be destroyed (32:14); they can even
continue their journey to the Promised Land (32:34). However, an
appropriate punishment - the removal of the "shchina" (the Divine
presence) - is necessary. This punishment, alluded to in 32:34,
and detailed in 33:1-11, is actually the CONSEQUENCE of their
actions.

We now suggest an explanation of those psukim, based on our
understanding of God's covenant with the Avot in Sefer Breishit
and Maamad Har Sinai:

TWO LEVELS

Recall from our shiurim on Sefer Breishit that "brit Avot”
(God's covenant with the forefathers) focused primarily on the
concept of Am Yisrael becoming God's special nation in Eretz
Canaan, but did not mention Matan Torah. When Bnel Yisrael
arrived at Har Sinai, God offered them an 'additional’ covenant -
to become a "mamlechet kohanim v'goy kadsoh" (a priestly nation/
see 19:4-6). The details of that covenant, "brit Har Sinai", as
defined in the Dibrot (20:5-6) and in Parshat Mishpatim (23:20-
24), include strict and immediate punishment for the slightest
transgression of God's laws. They also promise reward for
adherence to His laws. [For a more compl ete explanation, see
shiur on the 13 midot, sent out yesterday.]

Due to the events that take place at Chet halEgel, God
realizesthat Bnei Yisrael are a 'tiff-necked people’, and thus
cannot remain on this high level. After all, a nation that could
be led astray so easily is clearly unworthy to have the "shchina"
in its midst. Based on the terms of the covenant at Har Sinai,
they deserve immediate punishment.

[Considering that the luchot, which Moshe receives on Har Sinai
(24:12), serve as a symbol of "brit Sinai", one could suggest

that Moshe's breaking of the luchot annuls that covenant, thus
thwarting the impending punishment. Nonetheless, although Brit
Sinai had been 'broken’, Brit Avot still remained.]

Moshe stalls Bnei Yisrael's immediate punishment by arguing
that even though they deserve punishment, their total destruction
would cause a"chilul Hashem" (a desecration of His name) and
congtitute a breach of "brit Avot" (32:11-13).

Bnei Yisragl cannot remain on the high level of "brit
Sinai", because they are an "am kshe oref". On the other hand,
God cannot destroy them, for that would violate "brit Avot".
Therefore, God is |eft with one alternative. Bnel Yisragl can
continue their journey to the Promised Land, to fulfill "brit
Avot", but only at amuch LOWER spiritual level:

"Go now, LEAD the people to where | told you [the Promised

Land], behold My 'MALACH' will go before you, and on the day

of reckoning, | will judge you for you sins." (32:34)

[Note how 33:1-3 expounds upon this pasuk.]

Here we find that instead of ‘immediate punishment’,
judgement will come only at ‘appointed times' (u'vyom pokdi...").
[See Ibn Ezra on this pasuk. He explains that this refersto each
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year on Rosh Ha'shana! Note, that on Rosh Ha'shana ALL nations
arejudged. The status of Bnei Yisrael hasfallen.]
In addition to this concept of ‘delayed punishment’, God
also informs Moshe that Heis sending a'malach’ to lead them.
What is the nature of this "malach"?
Comparing the Torah's description of this'malach’ (33:1-3)
to the 'malach’ described at "brit Sinai" (23:20-21) provides
additional proof that Bnei Yisrael have indeed fallen to amuch
lower spiritual level. Note the description in Parshat Mishpatim
of the "malach” of "brit Sinai":
"Behold | am sending a'malach’ before you... Heed and obey
him, do not defy him for he will NOT PARDON Y OUR SINS,
because: "Shmi b'kirbo" /My Nameisin his midst" (23:20-21)
In contrast, the new 'malach’, sent after Chet ha'Egel, does
NOT carry God's Namein his midst:
"And God told Moshe: Set out from here... to the land which
| swore to Avraham..."l'zaracha et'nena’ [i.e. brit Avot].
And | will send a'MALACH' beforeyou... for | WILL NOT GO
IN YOUR MIDST - BECAUSE you are a STIFF-NECKED people, lest
| destroy you on theway." (33:1-3)
The new 'malach’ represents this lower spiritual level, i.e
no Shchina. Because Bnel Yisrael are an "am kshe oref”, God can
no longer dwell in their midst.
To symbolize thislower level, God commands Bnel Yisragl to
take off their ‘jewelry' which they received at Har Sinai. Note
how this otherwise difficult pasuk, makes perfect sense according
to our explanation:
"And God told Moshe: Tell Bnei Yisrael - you are an AM KSHE
OREF, [and should you not take off your jewelry] if for one
moment | WOULD BE IN YOUR MIDST, | would destroy you!
[Therefore] now TAKE OFF YOUR jewelry... So, Bnel Yisrael
stripped off their jewelry which they RECEIVED AT HAR CHOREV
[i.eat Matan Torah / see Rashi!] (33:5-6)
Now, only Moshe remains at the high spiritual level of
Maamad Har Sinai. Therefore histent is moved OUTSIDE the camp
(33:7-11), for the "shchina" can no longer dwell with the people
within the camp. [Note how "m'chutz |lamachaneh” is emphasized
severa timesin 33:7.]
MOSHE'S'SIT DOWN' STRIKE
Had Moshe accepted this new ‘arrangement’, Bnei Yisrael
would have proceeded to inherit the Promised Land without the
"shchina' in their midst. Brit Avot would have been fulfilled,
but NOT Brit Sinai. However, Moshe Rabeinu is not willing to
accept this situation. He intervenes, and demands:
"Unless YOU LEAD us, DO NOT MAKE US LEAVE thisplace... for
how will be known that | AND YOUR PEOPLE have gained Y our
favor, only if You gowith US, in order that | AND YOUR
PEOPLE become distinguished from all the other nations on
the face of the earth." (33:15-16)

Moshe insists that the shchina remain within the EN TIRE
nation, not only with him. Only in this manner can the ultimate
purpose of Am Yisrael be fulfilled.
God now faces an 'impossible’ situation. The Shchina can not
dwell WITH Bnel Yisradl, for they have proven themselves as an
"am k'sheh oref." On the other hand, Moshe is not willing to lead
Bnei Yisrael WITHOUT the Shchina. However, they cannot remain in
the desert forever, for "brit Avot" must be fulfilled.
To solve this problem, God must 'change’ His attributes. A
new 'set of rules, know as "midot harachamim" (the attributes
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of Divine mercy), becomes necessary. They alow the Shchinato
remain EVEN THOUGH Bnel Yisrael may sin (see 34:9), for they
alow for pardon of impending punishment:
“for | will pardon he whom | will pardon, and have mercy on
whom that | have mercy." (33:19, see also 34:6)
THE SECOND LUCHOT
These new attributes are enacted by a new covenant, convened
in amanner similar to the original "brit Sinai" (34:1-6/
compare with 19:12-20). The 'second luchot', which Moshe receives
when he ascends Har Sinai for the final forty days, become the
symbol of this new covenant.
[ Thedetails of this new covenant, and its comparison to the
original covenant at Har Sinai are explained in the shiur on the
13 Midot which was sent out yesterday].
After the Mishkan is constructed, Bnel Yisrael areto
continue their journey to the Promised Land, WITH the Shchinain
their midst: ["v-asu li Mikdash v-shachanti b-TOCHUM." (25:8)]
Iy"h, next week's shiur will discuss how the Mishkan, its
structure and its laws, represents this ‘compromise’ spiritual
level which Bnei Yisrael achieve.

shabbat shalom,
menachem

FOR FURTHER IYUN
A. The concept of a'malach’ leading Bnel Yisrael can be
represented by aphysical symbol isfound in Sefer Bamidbar. The
Aron, the symbol of Hashem's 'Hitgalut' at Har Sinai, travelsin
front of the camp on their journey:

"v-Aron brit Hashem no'sey'ah I-fneithem derech shloshet

yamim la-tur la-hem menucha." (Bamidbar 10:33)
1. See Bamidbar 10:35-36 Y ehoshua 6:6-11.

Relate these psukim to this concept.

B. It isnot clear why Aharon does not insist that the people be
patient and wait for Moshe. Note that according to 24:14, the
people are instructed to turn to Aharon AND Chur, should a
problem arise. Interestingly enough, Chur is never mentioned
again in the Chumash.
1. Relate thisto the Midrash that explains Aharon's behavior
because Chur had told them to wait and was killed.
C. Note the similarity between the mitzvot given when Moshe
receives the second luchot (34:12-26) and certain mitzvot in
Parshat Mishpatim (note especially 23:10-33).
1. Relate thisto the previous shiur on Parshat Mishpatim,
relating to the mitzvot "bein adam I-Makom/ I'chaveiro”.
2. Explain which mitzvot need to be repeated (with minor
aterations--see 34:11-26 and compare 23:12-33), considering
which aspect of the original brit at Sinai was broken.

"dmgreen@skyenet.net (David Green)" dvartorah@torah.org"
ParshasKi Sisa
It would take many pages to properly do justice to the topic of the Sin of
the Golden Calf which is contained in this week's parsha. Although that is
impossiblein such aforum asthis, | would still like to touch on this
topic, and provide food for thought, and perhaps a deeper understanding of
this grievious sin and its repercussions.

To begin with, a brief synopsis. The Jewish Nation received the
Torah on Mount Sinai on the morning of the sixth of the month of Sivan.
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Thirty nine days later, on the seventeenth of the month of Tamuz, after this
incredible and earth-shaking experience, The Jews were worshipping the
golden calf. G-d, Who had been teaching Moshe the Torah on Mount Sinai,
tells him that he must go down from the mountain for "his* people have
become corrupt. They are worshipping graven images. Moshe pleads with
G-d

not to destroy the nation, and goes down to the camp. Upon seeing the idol
and the goings on, he casts down the tablets of the ten commandments, and
smashes them to pieces. He then destroys the idol and punishes the
perpetrators. The next morning, after admonishing the people, M oshe makes
hisway back up Mount Sinai to try to achieve forgiveness on behalf of the
Jewish people. Approximately eighty days later, Moshe does just that, and a
new agreement is made with G-d, and two new tablets are given.

The sages of the Talmud liken this sin to a bride who commits
adultery while till under the wedding canopy. Asthey say, "Disgraced is
the bride who acts immorally (even while) inside her wedding canopy.” It is
in these extreme terms that they criticize that generation. The paradox is
that immediately after in the next breath they write "The Rabbis taught:
those who bear insult, and don't insult in kind, who listen to their
disgrace, and don't answer back, about them the verse states (Judges 5) and
those who love Him (G-d) are like the rising of the sun in its strength."

These words are also referring to the generation who " comitted
adultery while till under her wedding canopy.” However, in this statement
the generation is praised in the highest terms, and called those who love
G-d! It seemsto imply that they had an answer had they chosen to speak up.
Furthermore, this generation is praised for its level of fear of G-d
(Deuteronomy 5). The sages state that no generation would have been able to
receive the Torah besides this one.

To reconcile these apparent contradictions, the sages make an
incredible statment. "This act was not befitting such a great generation,
the only reason they made the golden calf was to give an opening for those
who sin to repent.” This meansto say that they were put in that dangerous
situation to teach the subsequent generations that no matter how bad they
might be, they can change for the better, even an entire generation, and be
viewed by G-d with extreme favor.

Wasit al worth it? A resounding YES! Thisiswhy. We livein such
aworld of grey areas. We are constantly forced to make decisions. We all
make our share of regrettable decisions. We all experience guilt. Let me
quote Rabbi Avraham J. Twersky from his book Let Us Make Man. "Guilt is
an
important sensation which can function or malfunction. When functioning
properly guilt is constructive...Healthy guilt, like physical pain, isa
warning signal that there is athreat of something dangerous happening to
the person, or that something has already happened, and needs correction.
Guilt isto improper behavior what pain isto physical injury...Similarly,
guilt isadistressful feeling which deters people from violating their
values, or serves as an indicator that one has transgressed a value and
needs to do something to bring the system back to proper functioning."

What the Torah teaches us regarding transgression is that we can do
something to bring the system back to proper functioning. The generation
that sinned with the golden calf was able to set things straight. Even
though they fell from the most elevated plain, they returned to their
exalted spiritual state through soul searching, understanding what brought
them to their low state of behavior, and a sincere desire to correct it.
Thisisrelevant and valuable to all of us. Anyone who wishes sincerely to
do so can reach the highest of heights no matter how far he/she has fallen.
We should never give up on living up to the highest standards.
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