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Parshas Shemos

Avodas Perach The Importance of Purpose

The Egyptians started to make the Israelibelgloor designated to break

their bodies (Shemos 113).

connected to nothing. The realization that he hbdred for nothing was
more crushing to him than the ten years of imprisent.

The Talmud (Beitzah 16a) calls the Babyloniartdish for eating their
bread with bread. The ba'alei mussar explain treat wvere caught in a
vicious cycle with no purpose other than its owrpptuation. They worked
only in order to earn enough bread to have thegtheto work another day
and earn more bread to sustain themselves for @and#ly. Working to eat
so that one can work some more results in a life md purpose. When the
necessity of earning a living is removed from sadife it loses all
meaning. That is why so many retirees become deguieand even
suicidal, when they stop working.

Those with Torah are spared this plight, for tresfize that everything
they do is to secure eternal life in Olam HabasTacognition gives
meaning and value to all of life's pursuits, fa tireater the purpose and
goal, the more significant the effort. "Six dayslskiou labor (ta'avod) and
do all your melachah, and the seventh day will Bafabath to Your Lord
..." (Shemos 20:9-10). What transforms a persoafsiahlabor (avodah)
into purposeful, creative activity (melachah) isBbos, the taste of Olam
Haba in this world.

The word es bash has the numerical value of/thirte, corresponding to
the thirty-nine melachos of Shabbos, the creatitigiies that went into
building and maintaining the Mishkan. Thus the aitgoof avodas perach-
aimless, purposeless work- is meleches hamishkelectres Shabbos-
purposeful work that leads to eternal results.

Women many times feel that their work is avodasgh, with no lasting
results. The clean clothes are soon soiled ada@rhaduse messed up as
soon as it is straightened. The result of houtsibih the kitchen are not
framed and saved for perpetuity, but quickly deeduilhe key to making
these chores ennobling and exhilarating is congteerthembering their
ultimate goal the creation of an atmosphere engelich member of the
family to function properly and develop his or litimate potential.

Moshe was initially instructed to tell Pharaohttthe Jews wanted to
leave Egypt for three days of celebration and eeiin the desert. Pharaoh
was not told of the real intent of their departswehat he could exercise his
free will. Had he been told that the Jews wishddawe forever, he could
not possibly have granted their request. Klal ¥8kran the other hand, had
to be told the truth about their departure evemdhicthe prospect of having

In order to keep Bnei Yisrael occupied so thaytivould not have time to conquer the Land might fill them with dread, floe ultimate goal of

think about Moshe's words heralding their freedBimaraoh decreed that
henceforth the Jewish slaves would have to cdlfest own straw while

Eretz Yisrael gave meaning to the entire Exodus.
In this light, we can understand the followingdkéish. Moshe proclaimed,

maintaining their previous quota of bricks. Why Bidarach not just double | cinned with the word az, and I will rectify [msjn] with the word az. |

their quota? In that way, he would have forced Aisragl to work harder
and would have benefited from a doubling of prouunct

The Torah describes our labor in Egypt as avpdesch, literally work
that breaks the person. Avodas parech is definedsthat has no
purpose and is designed just to keep the slave(basyRambam, Hilchos
Avadim 116). We are specifically forbidden to warkewish slave in this
fashion (Vayikra 25 43).

Pharaoh understood that nothing so diminishessop as seeing no
purpose to his activity, no result in which he talke pride. Thus he had
Jewish slaves build arei miskenos, which can beskaged as pitiful cities.
These cities, says the Midrash, were built on tueadlations of sand, and
toppled over immediately after being built, onlyb rebuilt again. Thus,
doubling the Israelites workload without doublimpgiuction fit perfectly
into Pharaoh's plans.

Work can be exhilarating, fulfiling and ennolgirbut only when it is
melachah-purposeful work, work with a goal. Butgmsgeless work
(avodah) only serves to break a person's spigitigoner in a Soviet labor
camp was confined to his cell for ten years andeitto turn a handle that
protruded from his cell wall. He was told that trendle turned a flour mill
on the other side, but upon being liberated, dismxthat the handle was

sinned by saying 'From when (me'az) | approachedd®h to speak in
Your name, things have gotten worse for the Jepésiple’' (Shemos 5 23).
And | will rectify [my sin] with the word az-Thetaz) Moshe will sing the
song at the Red Sea' (Shemos 151)."

Moshe sinned by isolating a moment - Pharaolesedeof additional labor
- and not placing it in the perspective of thenudtie goal. Had Moshe seen
the decree as one more stage towards the evergdahiption, he would
have viewed it differently. Moshe rectified his@rwhen he sang at the
splitting of the Sea not only for the moment ofgamet salvation, but for all
the future redemptions until the resurrection efdead. Thus he sang in
the future tense.

The Mishnah in Pirkei Avos (1:3) says that oneusth not serve Hashem
in order to receive reward. Rambam (Hilchos Teshuh@1) explains the
reward referred to includes even the reward of Giaba for fulfiling the
mitzvos. Rather one should serve Hashem out oflpuesand devotion,
with no ulterior motive at all. Yet the Torah idlfof verses that exhort us
to observe its commandments "in order that you tiwé'in order that your
days be multiplied," (see e.g., Shemos 20:12, Drevérl, 4:40, et. al.)-
which are understood as referring to eternal life.

The resolution of this seeming contradictiorhstthe knowledge that the
mitzvos result in eternal life gives added dimensiad significance to the
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performance of the mitzvah itself-apart from anga@rn with the reward

of Olam Haba - and thereby engenders greater tmthé commandments.

necessitates observing, assessing and understahdingcumstances and
needs of others.

In this context, does not mean "in order that,eméfig to a consequence of But that is not sufficient, for once one has sssé his neighbor's situation

the performance of the mitzvos, but rather "becainsine sense of
revealing the true significance of the mitzvos. &grtion of that
significance enhances the love of the Creator, Wé4stowed His creation
with eternal meaning.

To truly appreciate the significance of our mumelaursuits and the

with his eyes, he must open his heart to what bs-&eactually experience
emotionally the hurt and pain, the fears and apprsions, the joys and
satisfaction of one's extended self.

The true gadol is only indirectly measured by hoany blatt Gemara he
has mastered and the profundity of his pilpul. R&blaron Kotler, zt"l,

mitzvos that constitute our service of Hashem, wistrbe constantly awareexplains that Torah learning is the ultimate che®¥é#den we say, "Talmud

of our ultimate goal of bringing the world to petien by fulfiling God's
will.

The Measure of a Gadol

The child grew up ... It happened in those dags Moses grew up and
went out to his brethren and observed their burdams he saw an
Egyptian man striking a Hebrew man, of his breth{f&memos 2 10-11).
Ramban, commenting on the apparently repetitivetiorenf Moshe's
growing up, explains that the first phrase referslbshe’s attainment of
physical maturity. The second phrase refers to Maesirowth in
intellectual and spiritual maturity, to his becomita man of
understanding."

The Torah proceeds to specify the sign of Mogpfgtual maturity the
fact that he went out to his brothers and saw takors. Rashi comments
on this phrase that Moshe contemplated their pégiat "applied his eyes
and heart to suffer with them."

The mark of a gadol, a person who possessesigesatind maturity, is
defined by the Torah in terms of his ability todmcerned with others.
The Ribbono Shel Olam is called HaGadol, the Geead,Chazal explain

Torah is equal to them all," it is other acts oés#d to which we are
referring. For all other kindnesses are specifit lanited, but Torah study
is the source of existence. If not for constanahastudy the world would
cease to exist. How profound and all-encompassittgei concern and
kindness of the one who immerses himself in theystii Torah, thereby
preserving the entire universe.

The Torah giant is familiar with the entire worlébr Torah is the
blueprint of the world and only through compreheasind penetrating
knowledge of this blueprint can one gain the egesee the world as it
really is, to truly be cognizant of the needs arabjems of mankind.

The study of Torah and the total immersion in ‘Sedll unites one with
his Creator and imbues him with an open heart, eritiotional
understanding, compassion, and empathy. Only thahTgiant can fully
possess the sensitivity that emanates from Goda&hTwhich is referred to
as Rachmana-the Merciful.

Rabbi Chaim Ozer Grodzenski, rav of Vilna andayaador of the
previous generation, kept a written record oftedl inany and varied
charities of Vilna which he supervised. In it wéne records of free loans,
monies for poor brides, caring for the sick, thegthouses for poor

this appellation to refer to Hashem's trait of goesb and kindness. Thereintravelers, and general tzedakah accounts. It waasaive, voluminous
lies His gadlus. The concern that envelops and gates all existence is therecord. When a fire destroyed this book, Reb Ch@irar reproduced it

mark of His unlimited greatness. Hence He is HaGado

We are exhorted to walk in Hashem's ways and amtis attributes "As
He is called merciful, so, too, should you be nfatliThus, if Hashem is
called HaGadol, we too must strive to emulatedhiius. Just as He is
concerned with all Creation, so must we striveniulate that all-
encompassing concern.

from memory.

This story is not important for what it tells alsout Reb Chaim Ozer's
phenomenal memory, but for what we learn of theoirtgmce that he
attached to these records.

Our respect for our gedolim is enhanced wheneatize that their gadlus
in Torah is an emulation of the gadlus of Hashefnchkvleads them to

Rabbi Shimon Shkop, zt"l, in his preface to Skadoshor, addresses the concern for the entire world.

following paradox. On the one hand, man was creatttda natural
concern for himself and his own personal needsvéltby neighbor as
thyself" is predicated on self-love and self-concéind yet, man is
exhorted to be concerned with others. Reb Shimptaims that the key to
resolving these seemingly conflicting concernsifiethe definition of self.

Everyone possesses their "ani"-the essenceiobiting. As the Mishnah
clearly states in Pirkei Avos (114), "If | am not inyself, who will be for
me?" However, the definition of this selfhood canelxpanded beyond the
parameters of one's physical person.

Many people feel that their spouses are parpanckel of themselves-"His
wife is like his own body," say Chazal. Hence owelscern for a spouse is
included in the natural concern for self. Otherteed their self to include
their families, still others their neighbors. Thenmaone perfects himself,
the more his concept of self encompasses. Thegrast person feels all
Klal Yisrael, indeed the entire world, as part f $elf.

And so, the Mishnah in Avos continues, when miyisaimited to my
individual self alone, what is the value of thig?dn

A baby enters this world with a clenched fistteAfL 20 years, part of the
preparation for burial includes the opening ofdeeeased's hands. A
person comes into this world concerned only withdwn needs and
desires. His fist is clenched tight. He is closatbthimself. As he matures,

Appreciating this gadlus should inspire us twstto extend our concern
to include all of our fellow Jews. When we achiétvie goal Hashem wiill
reciprocate as He did in Egypt. When Moshe apjpliegtyes and ears to
his fellow Jews, Hashem responded in kind. As thafi tells us, "And G-
d heard their moaning, and G-d remembered His @ntemith Abraham,
Isaac, and Jacob. G-d saw the Children of Israel;Grd knew" (Shemos
2:24-25). And Rashi comments "Hashem put His heastiffer with them
and did not turn His eyes from them."
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From Rabbi Yissocher Frand<ryfrand@torah.org> date
Thu, Jan 15, 2009
Rabbi Frand on Parshas Shmos
Being Made Matriarchs Was The Reward For AcisgMothers
In this week's parsha, at the beginning of S8fenos, Pharaoh issues his

cruel order to the Hebrew midwives that they milsakmale Hebrew
children. The Torah tells us that the names oftiuwives were Shifrah
and Puah. Rashi identifies Shifrah as YochevedParah as Miriam, the
mother and sister respectively of Moshe Rabbeilne. Tames Shifrah and

he slowly opens that fist to reach out to extersdshif to others, to embracePuah were given because of their treatment of ¢faéborn children.

an entire world in his concern. He must exit thaghd with an open hand.

Shifrah comes from the root shin-pey-reish, meatorignprove the child

This outreach of the self is not mere sympathyrather a deep empathy (through cuddling and massaging in a way to coaegtdeformity that

and total identification. Hence, it requires applybne's eyes and heart. It

occurred as a result of the birthing process). Refans to the way Miriam
spoke to the infants, calming them down and stapthieir crying.
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In an act of tremendous courage, the midwivesididisten to Pharaoh's  This write-up was adapted from the hashkaftiggoof Rabbi Yissocher
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When confronted, they gave the excuse that Jewishem did not really  portion. These divrei Torah were adapted fromhtghkafa portion of
need midwives and by the time the midwives arrisethe women's Rabbi Yissocher Frand's Commuter Chavrusah Tap#seoneekly
homes, the babies were already born. portion: Tape #620 — Kosher Cheese: What Is It2@&kmbbos!

The Torah states: "And it was because the midsfisared G-d that He They're here! Commuter's Chavrusa Sh'mos Setiese2available, on tape or CD, to enlighten,

" . e . : inspire and perhaps amuse you with such fascinapigs as: "The Heinous Crime of Mosair,"
made them houses." [Shmos 1:21]. Rashi intergnetss referring to "The Mitzvah of Lending Money," and "The ObligatimLearn Tach”

houses of Kehuna, Leviya, and Malchus [Priestsitéeand monarchy].  NEw LOW PRICE FOR MP3 DOWNLOADS - ALL DOWNLOADSRE NOW ONLY

The question that must be asked is why the Teeams to hide the $2.50 EACH
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identities of these women, by Ca”mg them Shlmd Puah. We are talklngSOLD ONLY IN SETS: Any shiur from the Commuter's&®@husah from series 15-21 and Parsha
about the daughter and granddaughter of Levi. i§lise granddaughter Peceptions Series 6 can now be purchased as @ §ibgior only $8.50 each.
and great-granddaughter of Yaakov Avinu. Why beldimue? Why not For complete listings of all the new offeringsy bnto our secure site at
call them by their real names — Yocheved and Mi#iam http://www.yadyechiel.org and select the "Timelye@$" button, or send e-mail to

. : . . . tapes@yadyechiel.org , or call us at 410-358-0416.

I S_aW an |nt_erest|ng Observatlon m_th? sefeeres Torah by R&_W And while you're there, don't forget that theiren¥ad Yechiel Tape Library, featuring the
Shimshon Pinkus, zt"l. Rav Pinkus invites us tauypie the following scene: complete collection of Rav Frand's cassette shitisimlso now available for viewing online. At
(May we never personally have to withess it!) Weehbefore us a child http://www.yadyechiel.org, you can browse througioaprehensive listing of 21 years of weekly
who is seriously sick. We rush him to the hospita“light The doctors and shiurim, view Parsha Perceptions, Halacha Tapeshkdéa Tapes and Theme Sets. Plus, you'l

’ . .. ’ find order information on this easy-to-navigate sit
nurses take one look at him and say the babyagtieme danger. They Log on today, and enjoy the world of Torah Tapem Yad Yechiel!
quickly remove his clothes and start an IV. Theyniediately rush the child  To Support Project Genesis- Torah.org Trasdrby David Twersky Seattle, WA;
to treatment and feverishly try to save his life. Technical Assistance by Dovid Hoffman, BaltimoreDM
. . . RavFrand, Copyright © 2007 by Rabbi Yissochen&rand Torah.org.

In such a Sltu_atlon’ 9'_0 the dOCtorS_and nurs&gebmo start cooing at the Join the Jewish Learning Revolution! Torah.orge Tudaism Site brings this and a host of other
baby and making smiling faces at him so he wihbppy? They do not classes to you every week. Visit http://torah.argmail learn@torah.org to get your own free
waste a minute with niceties and small talk. Emecgeoom personnel copy of this mailing.

: : : : e Need to change or stop your subscription? Phgaieour subscription center,
have no time to worry about soothing the child eading at him. A life is http//torah.org/subscribe/ - see the links o Hage.

at stake. There is no time for pleasantries! Permission is granted to redistribute, but plegase proper attribution and copyright to the
What does the mother do through all of this? Whermothers sees thoseauthor and Torah.org. Both the author and Torahesgrve certain rights. Email

doctors working on the baby in the emergency rasime,sits there with the coPyrights@torah.org for full information.
child and gently sooths the baby assuring him ¢kiny will be alright,
that the poking and prodding will soon be over. &bes at the baby, she i . .
pets the baby, she whispers to the baby, she tirtge baby. Why? from  Rabbi Aryeh Striks <striks@vths.org> reply-to
Because that is what a mother does. striks@vths.org to internetparshasheet@gmail.cate

The doctors are saving the baby's life. Theylaieg what they must do. Thu, Jan 15, 2009 at 10:45 PM subject Mussar FFeiro
But they are not mamas. Mamas are mothers. Mothalige that babies T arashas Shmos Valley Torah High School
need to be soothed and comforted. Mussar HaTorah

Yocheved and Miriam were righteous women wheedstheir lives. But 1 0rah insights into human nature from the wepliasha. Based on
what really impressed the Almighty was the fact thiaile risking their the talks of Rabbi A. Henach Leibowitz zt"l (Rosh HaYeshiva of
lives, they simultaneously demonstrated they wiltermmas. They treated Y€Shivas Chofetz Chaim - RSA) and dedicated inrfégnory.  This
each child as it if it were their own baby. Whebaby needed to be cuddledVe€ek's Mussar HaTorah - a weekly parasha newsietter be downloaded
and soothed, Miriam - sister of Moshe and daugbftémram — sang at this I|n|_<: “And he saw t_hat ther_e was no mah(Shmos 2:12)
sweet little lullabies to the baby. And Yochevethe daughter of Leviand Moshe withessed an Egyptian beating a fellow Jesfoi2 Moshe took
wife of Amram — despite everything that was going still worried that the action to stop this Egyptian from possibly killittge Jew, the pasuk relates,

shape of the baby's head should be just right. Moshe looked around and saw that there “was no’riée Midrash
That is why the just reward for their heroisnthiat G-d made them Rabbah (Shmos 1:29), quoting R. Yehudah, explaissa mean that
"houses". He made them matriarchs. This was mithegkd midah there was no one else present possessing zese toriand kill the
[measure for measure] because above everythingfetsewere mothers. Egyptian. T_he Mahrzu points out .that, a_lccordlnghts explanation, other
The reward for being a mother is to have grandeicnd great Jews were indeed present and witnessing the gsgetithey were not

grandchildren and great, great grandchildren. Whetherhood could have Wiling to take the necessary action. Why doesTtorah take pains to
perhaps been overlooked, they nevertheless remaiogiters and so G-d describe the passivity of the bystanders, and\Mlushe noticed it? What

saw to it that they would eternally be remembegethatriarchs of the difference does it make that the onlookers didingthThe simplest
nation. explanation would be that Moshe only stepped forvtaukill the Egyptian
The wife of Rav Shlomo Heiman, zt'l, was invohiactharity and because there was no one else willing to do seelticthe Mahrzu quotes

kindness all her life. She specialized in marngffgorphans. She was once the mishna in Pirkei Avos (2:5), “In a place whtrere are no men, try to
going to a wedding of one of these orphan girlsioom she had arranged P& @ man,” applies here in the sense that Moske ¢ttied to be a man”)
the entire wedding. Her husband asked her if steetaking flowers for the ONly because no one else was “a man.” Howevereipi@nation is
bride to the wedding. She was surprised at thetignedecause she felt it vulnerable to a serious question: Wouldn’t Mosheehrushed to fulffill

was not right to buy flowers with charity moneytishe raised for this great mitzvah of saving a fellow Jew evertlifes people were
hachnasas kallah. However, her husband insisteghiebuy flowers available? The Gemara teaches us that one shewdgisatry to be the first
because this orphan was also like a daughter. iiaded his wife that she ©ne to do a mitzvah (Bava Ke}r_na 38b). Surely Mostig possessed a
was not only a charity collector, but she was alsaother for this bride. ~ Nighly developed middah of z'rizus — zeal, would have hesitated to grab

Just like a mother would not contemplate her owgtizer walking down this opportunity to perform the incredible mitzvathsaving a Jewish life;

the aisle to her Chuppah without carrying a bougfiiowers, so too here. hoW is it conceivable that Moshe would have pagsgol? We must
"You are not just a Gabbai Tzedakah, you are a mafonthis girl. A conclude that Moshe really would have seized tlach to do this mitzvah

mama worries about the flowers." even if there were others that were ready andtatd#l the Egyptian. The
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lack of response by other Jews did not determinetindr Moshe would
react, but rather how he would react. Moshe wootchave acted with the
same intensity had he known that other people asai#able. The Midrash
is explaining that Moshe surveyed the scene anchsaene else ready to
act. This knowledge did not make him hesitant,dgehlone and unsure.

opinions are quoted, and the gemara concludeshétfollowing derasha:
"Like the Tower of David built up beautifully (kalpiot’)' - [The Temple
Mount is] the hill (‘tel') that all mouths (‘piyp#re directed towards."

In contrast, the gemara in Bava Batra (25reffour directions in

which to pray, none of them towards the Temple!thi@&e four options,

Instead, seeing this state of affairs filled hinthadourage and strength. He there is only one veiled reference to prayer towdetusalem and the

focused on the fact that he was the only one wilmsave his Jewish
brother. This knowledge only caused Moshe to emxehis zealous fervor.
How often do we find ourselves in situations tbelt for action, that
require us to stand up and do the right thing,vaedbok around to see if
anyone else is thinking the same way? If otherstdeem motivated to
act, it sometimes makes us afraid to play thentagus” or “religious”

Temple. The four options listed there are: ANY direction (except,
perhaps, east because of the heretics) is legitibetause the Shekhina
(Divine Presence) is everywhere - Rabbi YishmBReEheshet and others.
B. Towards the WEST, because the Shekhina is in#st (this is the
direction those within the Temple pray towards) ARiva, R. Yehoshua
son of Levi and others. C. Towards the NORTHni evants to become

person, and we back off. Even if we have the bauklio step forward and wealthy - R. Yitzchak. D. Towards the SOUTH, ifeowants to become

take the initiative, it's with reluctance and hasan. “After all,” we think
to ourselves, “no one else is doing it...,” so wel Embarrassed and
insecure. From Moshe’s example we learn that nigtgirouldn’t we
hesitate to do what's right, despite the ambivadenc apathy of the
spectators, but to the contrary — we should inereas zeal and energy
level, magnify our courage and our fortitude. Pyelgibecause they are
uncaring and unmotivated, we should be galvanizextt with greater
decisiveness and more strength, because “theceda@else but me to do

wise - R. Yitzchak (according to R. Yehoshua sohe, if one wants to

become wealthy). Regarding thetlastopinions, Rashi argues
that a person should direct himself toward Jerusdtet only his face
should point towards the south or north. Howetrex,Mahari Abuhav
(quoted by the Beit Yosef in OC 94) and the Raragtlse opposite. They
maintain that the body should point toward themortsouth and only the
face should look toward Jerusalem. Most Rishonim view these
two passages, in Berakhot and in Bava Batra, asgepting opposing

the will of Hashem!” May we merit to be Hashem'’sssengers as we carrypositions. However, the Tosafot and the Rosh cdhehR. Chanina, who

out His will with zeal, with confidence and witmstha

From <debra@haretzion.org.il> to yhe-halak@vbrati.org date
Wed, Jan 14, 2009 at 4:37 AM subject [Yhe-hal\&8BM-
HALAKG9 -12:
Praying Towards Jerusalem

by Rav Yaakov Medan Translated and adapted by Rav Eliezer Kwagmint to Jerusalem.

May HaKadosh Barukh Hu have mercy upon Higpfgeand upon His
land.
Shiur #12: Praying Towards Jerusalem

A curious problem arose in R8M (= the Real Beit Midrash

of Yeshivat Har Etzion in Alon Shevut - home of ¥iBM; see a picture
on our web page): the beit midrash does not faeettyi towards
Jerusalem, but, instead, due north. Though unatenal circumstances
every Jew in the world prays towards Jerusalemyldram exception be
made when that will mean not facing the aron kodksing prayer? Rav
Medan, in a lecture given to the students of Yestilar Etzion on
Shabbat parashat Lekh Lekha 5750, analyzed the &l arrived at
practical conclusions. This problem is not unitu¥ eshivat Har Etzion;
often conditions necessitate building a synagogueeib midrash (for
instance, the Yeshiva University main beit midrasthe RIETS building)
whose front does not face Jerusalem. The leceats dpecifically with the
beit midrash at Har Etzion, but the conclusion affRledan is relevant to
similar situations. INTRODUCTION The beit midrash faces
due north precisely. Many of those praying inltk& midrash are faced
with a choice between facing towards Jerusalenfagidg the aron
kodesh. This problem arises in many synagogueshwbr one reason or
another were not built facing Jerusalem, and aftenmarkedly different
direction. An especially serious problem arisethatsouthern portion of
the Western Wall. If one prays while standing pexficular to the Wall it
often means deviating up to 70 degrees from theetitin of the Holy of
Holies!
posed: A. How important is praying towards 3atem and the Temple?
B. How essential is precision in this matter? s&here anything wrong
with not facing the aron kodesh in a synagogudHE IDEAL PRAYER
DIRECTION According to the gemanaBierakhot (30b), the
source for praying towards Israel, Jerusalem, hademple Mount is the
verse (from Shelomo's prayer at the dedicatiom®®Beit Ha-mikdash),
"They should pray to G-d towards Your chosen cityf$ dissenting

To properly understand th@ie, three questions must b&ND THE TEMPLE MOUNT

mentions the direction of the Land of Israel atehd of the passage in
Bava Batra, takes the position of the gemara iraBest. Most
of the poskim, including the Rambam, rule accordmthe passage in
Berakhot, that one should face the Temple Mounhdtthe silent prayer.
However, the Smag and the Mahari Abuhav, ruleRke&’itzchak in Bava
Batra, that one can choose to pray towards thé morgouth, depending on
if he is interested in wealth or wisdom. As opmgbteRashi, they maintain
that one's body should be directed north or s@rtt,only one's face should
The ShulchamkArand the Rama adopt the
Mahari Abuhav's position. It is possible, accogdia their ruling, that in
the same synagogue people might be pointed in tiffeeent directions
during the silent prayer. One group would faceigaem and the Temple,
another would face south, and still a third woudddoaying towards the
north! This was not seen as problematic, evemdypublic prayer (the
Mishna Berura implies that the three options wége apen to public
prayer), when we are usually cautious to maintaiformity, because of
the prohibition "lo titgodedu" - do not break uparifferent groups ("lo
ta'asu agudot agudot"). This position is diffidolapply and has not been
practically adopted. In fact, a number of the Aohan (see the Kaf Ha-
chayim OC 94:6) attempt to limit the Shulchan Arsldaling to where
extenuating circumstances prevent one from fatieglirection of Israel,
even though, ideally, one should only face towdsdsel and Jerusalem.

Even the Mishna Berura (OC 94:12) resdhét the custom in
Eastern Europe was not to adopt the Shulchan AsakhRama’s position.
Most people followed Rashi's opinion and only imetl their heads in
prayer towards the north or south, while facingrtbedies towards
Jerusalem. This is based on maintaining uniformithe synagogue ("lo
titgodedu™). The approach (1. abdkat the Shekhina is
everywhere and therefore one can face any diredsioejected by the
poskim. The Taz does, however, rely on it whenutes that if one began
praying facing the west he should not move hisifeetder to face
Jerusalem. The Ma'amar Mordekhai argues thatloméd move his feet
to the proper direction. PRECISELY FACING ISRABERUSALEM
We have showrat the bulk of
the poskim rule that one should face Jerusalenmdymiayer. What is
defined as "facing Jerusalem?" How precisely doeshave to point
himself in that direction? Is it sufficient notdtearly turn towards a
different direction, or is it essential to faceatjgular direction? Three
sources imply that precision is not so importanf.. Our version of
Berakhot 30 reads, "One should direct one's HEARWatds Jerusalem."
It seems to speak primarily about an INNER direc{ibie Arukh Ha-
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shulchan notes this). B. The gemara impliesetian with regards to
one's physical position, precision is not so ciudizsounds as if one
standing outside of Israel can merely point towdBIAEL, but does not
need to direct himself to Jerusalem or the Tembleewise, throughout
Israel it is sufficient to face Jerusalem, andmastessarily the Temple
Mount (the Arukh Ha-shulchan also points this o). Rabbi Chanina
(Bava Batra 25) tells Rav Ashi that in order toypiawards Israel,
Babylonian Jews should face south during prayeenEhough Israel is
southwest of Bavel, Rabbi Chanina does not reggiople to face
southwest during prayer (the people of Israel aem €alled "the
westerners" in the Babylonian Talmud). Apparentigre is no need to
perfectly align oneself toward Israel, getting thegh general direction is
sufficient (the Ma'adanei Yom Tov's second explanatf the Rosh's
opinion).. Likewise the Rosh (aotigiving him the Tur and the
Rama) writes that the prevalent custom among Earogewry was to face
EAST during prayer, even though Israel is SOUTath Germany (the
Rosh's original home), and Poland (the Rama's home) Despite
these sources, most of the poskim held that ongldistrive for precision
as much as possible:  A. The Tosafot in Berafdject the version of the
gemara that reads, "direct one's HEART," becauséeits to directing
one's body also. B. Rabbeinu Yona explicitly @githat one standing

account base this prohibition on two different esrstheir backs were to
the House of God" (Yechezkel 8:16) and "they turteit backs towards
Me" (Yirmiyahu 32:33). What is considered prayimith one's back to the
aron kodesh? In most of the synagogues and bateish whose arks are
not facing Jerusalem, if one faced Jerusalem migdiss back would still
not totally face the aron. What is the cutoff ine The Arukh Ha-
shulchan (OC 94:5) implies that the halakha is g&igigent about praying
with one's back to the aron:  "Likewise all tadsat stand to the north of
the aron kodesh [mistakenly facing due east andmaheast] can face the
east and incline towards the south. However, tetaeding on the
southern side of the aron should not incline towane south because then
their back will be facing the aron kodesh. Thegstl therefore face
directly to the east." Even thotlgbse standing to the south of
the aron do not have their backs COMPLETELY fathmgyaron, he still
forbids turning more toward Jerusalem. This is how Harav Amital
shlita ruled for us in our beit midrash. All thaganding southeast of the
aron, including the shaliach tzibbur, should ndfiire towards the east but
should remain facing due north, the direction efdinon. [This does not
mean that they should pray in the direction theirtheats face,
northwest(!), but rather due north.] | have two doubts about the
Arukh Ha-shulchan's position: A. In 94:13 he esithat if the aron is on

outside Israel should not only face Israel, but dsrusalem and the Templehe northern or southern side of the synagogueneis praying
Mount. Likewise, outside of Jerusalem people sthaido pray towards the individually (not with a minyan) can pray towardieteastern wall. This

Temple. In fact, anywhere in the world people $thdace the kaporet
above the Holy Ark in the Holy of Holies. Rabbeiviana clearly calls for
precision. C. The Ma'adanei Yom Tov explains ta€hanina was, in
fact, telling R. Ashi that the Babylonian Jews dALSO face the south
when they pray, and NOT ONLY the west: R. Chanias actually trying
to fine tune their direction so they would pray &vds the southwest,
towards Jerusalem, and not only the west, as ttesyquisly had been.
Both the Chatam Sofer (Responsum 19) and the Yigahil (section 1)
explain the gemara this way. The Levush (sectibn@ites extensively to
prove that in Lublin, Poland, where he lived ihecessary to pray towards
the south east, not merely to the east. He céd=uthe exact direction and
most of the Acharonim (especially the Yad Eliyahgjee with him. Even
the Mishna Berura agrees with the Levush's opiaiwh holds that, ideally,
one should face precisely towards Jerusalem. Asergioned earlier, the
Arukh Ha-shulchan and it should be pointed out\Mtaéadanei Yom Tov
(in his second explanation as opposed to C. abbigfirst explanation)
rule leniently like the Rosh and Rama (againstiihaish).

are two practical ramifications of how precise amgst be in praying
towards Jerusalem: 1. If one faces the wraregtibn and realizes this
in the middle of prayer, is it necessary to chadigections mid-prayer?
The Taz and Ma'amar Mordekhai, as mentioned alzogage about
whether to shift direction once one realizes thgtalke. Even the Ma'amar
Mordekhai, who usually requires redirecting oneslbf the opinion that it
is not necessary to switch directions in ordeat®fJerusalem more
precisely. If a Jew in Europe accidentally facmaldrds the east he would
not have to move while praying the amida to faeesthutheast. 2. If the
whole congregation mistakenly prayed in the wroingction, (for example:
east and not southeast) can an individual praytlgxawards Jerusalem or
is this considered arrogant or liable to provokesyument? This is
discussed in the Yad Eliyahu (at length) and inMtighna Berura.
FACING THE ARK VS. FACING JERUSALEM I have not
found any halakhic source mandating prayer TOWARRXSaron kodesh,
but a group of Acharonim (the Ma'adanei Yom Towj Reegadim, Arukh
Ha-shulchan, and Mishna Berura) write that one khoot pray with
ONE'S BACK TOWARDS THE ARON. This prohibition take
precedence over the obligation to pray towardssa¢gm. In other words,
it is better not to pray towards Jerusalem if tieatilts in one's back facing
the aron kodesh. The Magen Avraham and Yad Eligithnot mention
this consideration, implying that one should fesraé¢l and Jerusalem at all
costs. The poskim who do take thstjpn of the aron into

seems to allow some leeway, even veering 90 defirrashe direction of
the aron. B. Even if we accept that the ArukhgHalchan rules
stringently in this case, perhaps he was buildimgpis own opinion that
does not demand precision with regards to direcimeself towards
Jerusalem. Perhaps, the majority of poskim whe stringently about
facing Jerusalem and the Temple Mount, would afigeerson to pray only
partially facing the aron. Indetite Peri Megadim in the
Mishbetzot Zahav seems to be less concerned abetihg from the
direction of the aron. Only the rav, standing tigbhxt to and south of the
aron kodesh, would have his back to the aron ifibleed his body
towards Jerusalem. With regards to the rest ofdimgregation, he, as well
as the Divrei Chamudot on the Rosh, does not sedi® toncerned with
people only partially facing the aron. The Mishna Berura, based
on the Peri Megadim and Divrei Chamudot, seenagjtee, for he writes:
"If he finds himself in a place where the waltés the east he should
incline towards the southeast. If, though, hedihanself praying south of

There the aron, he should not incline himself thus, snatdo appear to have

one's back to the aron." My geniengession is that he is also
only concerned about having one's back to the faroone who stands
directly south of the aron. Even though his foratioh does not tightly
prevent any other interpretation, his source inRg Megadim is certainly
clear about this point. Based as, #ind on the Magen Avraham
and the Yad Eliyahu, it would seem that as lonthedine extending
forward from between a person's shoulders reatleefsdnt of the aron, it
is legitimate to face precisely towards Jerusalem. This
presentation is, of course, only a theoretical eation, for the Rosh
Yeshiva has already ruled based on the straighéf@hneading of the
Arukh Ha-shulchan. We would like to point out, tigh, that even
according to the Arukh Ha-shulchan when one BOWSHuaild try to face
Jerusalem. One's heart should definitely be @ittt Jerusalem and the
Temple, as Daniel did in his prayer. Thereby, vilkfulfill "They will pray
to You towards the city which You chose," and Haslvéll likewise
respond - "You will hear from Your dwelling place bigh." [Adapted
from Daf Kesher #240, Tammuz 5750, vol. 3, pp. 40-9
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PARSHAS SHEMOS But the midwives feared G-d...ang taised the
boys to live. (1:17) Imagine that you have toltheone about a certain
individual who risks his life daily to save thedw of tens of thousands of
children, and then the person asks you: Does he Yigas Shomayim,
fear of Hashem? You would probably look at the tjaesr incredulously
and respond, "What difference does it make? Havimg lives! What more
are you concerned with?" Horav Eliyahu Lopiannates that while this
may be an ordinary human perspective, the Torak doeseem to concur.
The Torah writes that "the midwives feared G-d.ttkermore, later on in
pasuk 21, the Torah writes, "And it was becausertidevives feared G-d
that He made them houses." Apparently, the onaorghey merited the
"houses"-- which is defined by Chazal as a refex¢ache houses of
Kehunah, Priesthood, Leviah, Leviites, and MalciMsnarchy-- was their
yiraas Shomayim., not their self-sacrifice to stinechildren.

Clearly, this teaches us that saving lives, etdhe risk to one's own life,
must be guided by fear of Heaven. We see thisiroan time when
organizations involved in saving lives throughd tvorld make decisions
regarding who should live and who should die baggh political pressure
or vested interests. Did we not confront a sinsiaration during the
Holocaust when the efforts of rabbanim from the &/Batzalah, relief and
rescue committee, were hampered by secularistsven® afraid that the
measures the Vaad employed were not "dignifiedii®not conform with
government standards? Who cares? Lives are in daftue secularists
saved lives - their way. They saved young, stroeg mho could go to
Palestine and build the Land. The older, weakeeggion were just not
worth the effort. They were guided by their perd@mal political agendas -
not by yiraas Shomayim. Any endeavor which onegoar$ without the
motivation of, and guidance by, yiraas Shomayirkdan its virtue and
merit.

The boy grew up and she brought him to the daugiftPharach. And he
was a son to her. She called him Moshe. (2:10)

Moshe Rabbeinu actually was given ten namesMibtiesh says that the
name that became his for posterity was the onengivéim by Bisyah, the

them to fend for themselves. One such foundlingtakesn in by the
Diskins, who raised and educated him. He was jdyeathers. As the
adopted "family" grew, Rav Yehoshua Leib establisivbat was to
become the famous Diskin orphanage.

The Maharil Diskin, as he was reverently caltett] his students about
one of the young orphans who would burst into bitteeping every time
Rebbetzin Diskin shampooed his hair. This wentarstantly. Every time
she shampooed his hair when she bathed him, helwguheartrendingly
like only a young orphan can. Rav Yehoshua Leile@$km, "Why do you
cry so bitterly? Is it painful?"

"Yes, it hurts," the young boy replied, "butsitriot physical pain. When
the Rebbetzin washes my hair, | am reminded of whgmother used to
wash my hair. After my mother finished washing nayrhshe would kiss
me. | miss my mother's kiss!" From then on, thelieetin always gave the
young boy a motherly kiss of love.

That, explained Rav Yehoshua Leib, is the meaairignd he was a son
to her." Pharaoh's daughter was able to make Meshéke a son. This is
the height of chesed. He was not just some othdt that was brought
home for dinner. He was Bisyah's son! When cheshds to this point,
it incurs an incredible reward.

The boy grew up and she brought him to the daugtitPharaoh...It
happened in those days that Moshe grew up andouemd his brethren.
(2:10, 112)

The Midrash Tanchuma notes the redundancy ofitivd vayigdal,
"(and) he grew (up)." They say it refers to twaystof growth: first, when
Moshe Rabeinub physically matured; and, secondnvleegrew in stature
and distinction. The Alshich HaKodesh reiteratés gfuestion, maintaining
that Moshe's growth had already been establishe@xgdlains that the
added word, vayehi, "it happened,” is usually enerfce to a sorrowful
occurrence, a hegative experience. It is a laskemat, a term used for
denoting troubles and pain. The Torah is teachsthat when a Jew
ascends to gedulah, distinction, at a time wheh¥aael is experiencing
a tzarah, he should not say, Shalom alai nafseac¢®is with me," or,
"Whew! | am not affected by this catastrophe." Rathis attitude should
be one of empathy, sharing in the pain of the Bl@ater community.
Moshe rose to gedulah during a period that wasmsly painful to his
brethren. Yet, he neither forgot about them, nored away his eye,
ignoring their plight. He was one of them, anddistinction to which he
arose was not going to infringe upon his relatigmslith Klal Yisrael. He

daughter of Pharaoh. Chazal cite a number of redsorthis. They suggest empathized with their troubles and felt their p#tinvas not simply another
that we derive from here the extent of the rewangtived by those who are"growing up." It was "growing up" during a time wd'yehi, a period of

gomel chesed, perform deeds of lovingkindness.dehé daughter was a
good person - a kind, benevolent woman, who saviethvésh infant at a
time in which her own father had decreed that evewyish child should be
drowned. Hashem rewarded her for her kind headetgrmining that the
name she gave the infant would remain his permargne. Imagine, he
was the first Moshe from whom millions throughoetvish history have
received his name - given to him by Pharaoh's deughwas not a
Biblical name. It was a contrived name which comrosated an
experience. She wanted to remember his roots arnphhticipation in
saving him. She did not want to forget that shedeaed a Jewish child.
She was proud of her deed.

People perform chesed, acts of lovingkindneksf #ie time. Does this
mean that each one merits such a reward? Perhags.Bisyah's act

trouble for his people. The Torah emphasizes laistien - the reaction of a
true Torah leader.

It is natural for a person to empathize whershe the same predicament
as his fellow who is suffering. When he is experieg success, when the
sun is shining in his face and joy fills his lifgwever, it is most difficult to
feel the pain of one who is suffering. Moshe Rabbenodeled the way to
do this. At a time when he was introduced to PHasaoyal palace, when
he could have easily ignored the plight of the Jéwgschose to share in
their pain, to be with them. He could have takep @osition in the comfort
and luxury of the palace. The "corner office" wasfbr the taking. Not
Moshe, not Klal Yisrael's quintessential leader.sdeght to be close to his
brethren, to feel their pain, to work with themgtg with them, to
experience together with them the horrible slaeéfzgypt.

constitute such heroism, such altruism, such bdeeee that the name she The Ponovezer Rav, Horav Yosef Kahaneman, zlaleee during the

gave has been perpetuated throughout Klal YisR&iRaps, but there is a
deeper idea here expressed by the phrase, vagdhida, "and he was a
son to her." What is the meaning of these wordsizsbé adopt Moshe?

Holocaust. Far from his family and community, hentvieom place to place
meeting disenfranchised Jews, encouraging thenatatain their faith,
continue their prayer, and never to weaken theinection to the

Horav Yehoshua Leib Diskin, zl, was one of theagest Torah giants. He Aimighty. He would give rousing speeches, his asatoving, his

was rav in Brisk-- and later in Yerushalayim-- ogerentury ago. At the

weeping profound, his lament piercing the heartsifisteners. Once,

time, due to disease, many young children wereasrpl. The gentiles and during one of his derashos, homilies, he brokerohitter, uncontrolled

secularists-- who were Jewish by birth only-- teelathese young
unfortunates as human refuse, throwing them oattire streets, forcing

weeping when he mentioned his own family and comityimPonovez. In
the midst of his heart-rending cries he said, "Jadahe Bar Mitzvah day
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of my youngest son. Where is he? Who knows if Istilisalive?" After his
speech, the people surrounded him and asked, "Rigihes about your
son. Tell us about his brilliant mind, his incrddiknowledge of Torah, his
wonderful deeds." The Rav's answer was, "What shidell you? How
can | speak about my son when millions of Jewsn,m@men and
children - are being slaughtered? What is the valme young boy when
untold numbers are dying?"

This was the attitude of a gadol b'Yisrael, Toga@mnt. Their pain was his
pain. How could he think of himself when so martyeos were suffering?
Thoughtfulness concerning others is somethingahgtdecent human
should manifest. Feeling their pain as if it wene's own pain takes
superhuman effort, but it can and should be dohe.daughter of Horav
Sholom Schwadron, zl, once told him that she hadhased a new baby

Often he begins to complain, "Why me?" "Why now®/Hat did | do to
deserve this?" These are normal reactions to iraubituations. If a person
were to be able to pierce the heavens and obdeewedrkings in the world
of Truth, he would understand the reason for his, pthe source of misery,
the purpose of his illness. Suddenly, he wouldadiscthat the troubles he
was experiencing had replaced an even more paihélienge. Had he
known this earlier, he certainly would have thanttezl Aimighty for His
mercy in granting him his present nisayon, trialother words, we worry,
we weep, we anguish, but we never bother to givehela the benefit of
the doubt. The tears of sorrow can quickly be fansed into tears of joy
by employing the tool of introspection.

We travel unaware through the road of life. WHilat is the way it is
supposed to be, as such decisions are made in ieakrg do most of us

carriage. She wondered if her father, with his macguaintances, knew of refuse to even think about a deeper meaning, @hidwessage in life's

anyone who could use the old one. "l would likerthitzvah of passing it
on to someone in need," she said.

R' Sholom replied, "Why not give some poor persennew one?"

This was gadlus. He understood that a poor peesely receives
something new, he is always relying on the goodogsthers, expecting
and getting used to receiving hand-me-downs. Whyrake him feel good
and give him something new? He knew how the pdprdied he felt with
them.

The Talmud in Taanis 20a relates that the stsdefriRav Ada bar
Ahavah asked him in what merit he warranted arighasm, longevity.
He replied that he had never rejoiced at the dolaffais felowman. We
wonder what is so special about his not takingebcatory attitude to his
friend's misfortune?

occurrences? Why do we take it for granted thabdfohings are totally
good and "bad" things have a wholly negative coatimi? The Navi in
Yeshayah 12:1 says: "l thank You, Hashem, for Yewesangry at me, and
now Your wrath has subsided and You have comfarted The Talmud

in Niddah 31A explains the meaning of this pastinthologizes it to two
men who went on a business trip. One of them steppe sharp thorn.
His reaction was the usual: he cursed; he yelledilémed everybody and
anything for his misfortune. A week later, whenwees informed that his
colleague's ship had capsized, he offered his prafgratitude to the
Almighty, realizing now that when he had steppedhanthorn, he had
"gotten away easy." Hashem was kind to him by gi¥iim what turned
out to be a minor discomfort compared to what hddtbave received. The
Talmud concludes with the statement that even da¢hm'ness, one who

Horav Chaim Zaitchik, zl, explains that this ceptapplies in an instance has experienced the miracle, is often unaware afciturrence, simply
in which his friend had sustained a tragedy whi¢hHis life a shambles. At because he neither thinks, nor looks. He is unawatiesomething
the same time, his home was the scene of unpreteetien, due to the fact happens. Then, he wakes up - and complains.

that his only daughter, who had taken her timectielg "Mr. Right," was
finally getting married. Clearly, he had every @ao celebrate
boundlessly, to make a wedding that would leawestinlg impression for
generations to come. Money was no object, sindealddt, and what better
way to spend it than on a wedding that had beednigated for quite some
time? In this case, he had every right to do galdesed. Yet, he did not.
He downplayed his own simchah, joyous affair, sn@dgo infringe on his
friend's sorry affairs. In order not to hurt hiefrd, his neighbor, another
member of his community, he minimized his own affdé€-emphasizing it
in such a manner that it would not cause anyelifigs for his friend. He
did not have to do this, but how could he thinkinfiself when his friend
was enshrouded in pain and sorrow? This is the imgar feeling another
person's pain. Sharing in another person's emotisthether they are
sorrowful or filled with joy - catalyzes longevity.

She opened it and saw the child, and lo! A criing. (2:6)

The Midrash Rabba tells us that the infant Moshe by age a yeled,
child, but his nature was like a naar, boy. In otherds, the child's
tendency to cry was controlled. It was the angefri@kthat struck Moshe,

Moshe Rabbeinu cried as an infant because thed auag slapping him.
While it was certainly painful, it was not why hasvcrying. Rav Zaitchik
explains that Moshe's tears were tears of joystebecstasy, because he
knew that these tears would bring about his salwatiie understood that
just because an individual has been hit it doesmeain that he has to cry in
pain. The slap he receives might quite possiblyndpe door to his
salvation. It did for Moshe. Hence, his tears weees of joy.

And when he sees you, he will rejoice in his h€dr14)

Chazal teach us that in the merit of Aharon'sippenbracing heart, he
warranted to wear the Choshen HaMishpat, Breastpaer his heart. The
heart that was overjoyed together with the gedulatinction, that was
accorded to his younger brother, Moshe Rabbeiryldiwear the Urim
V'Tumim. We derive from here that from a machshaweahh, good
thought, which was the result of a middah tovalodgcharacter trait,
Aharon HaKohen merited the kedushas Kehunah,hslites is associated
with the Priesthood. He merited so many mitzvoffermg the korbanos,
sacrifices, entering into the Holy Sanctuary andlisg the spiritual needs
of Klal Yisrael-- all as a result of what seemdéoa minor act. He was a

so that he would cry loud and be heard by PrinBesgh. When she heard nice man. He was sincerely happy for Moshe. Tlastien was quite

his loud weeping, she took pity on him and took bim of the water. The

different from that of Korach, who created thetfirmjor rebellion in order

Maharal m'Prague reiterates this idea in his Gyelysaying that Moshe's to impugn Moshe and Aharon's leadership. His perdesense of values

loud crying was "motivated" by Hashem Who wanteslyBh to hear the
infant. Horav Chaim Zaitchik, zl, derives an impart lesson from here.
Tears are an expression of emotion. Usually, ttesss reflect pain, either

clouded his perception of the Priesthood and tlagaciter refinement and
personal sanctity that it required to possessderdaio ascend to this lofty
position.

physical or emotional. Tears can also be tearsypfyhich are catalyzed by Moshe's reaction to his new position was equrlfyressive: he did not

one's overwhelming response to happiness. MoshledRals tears were
tears of pain, as he had been struck by an angekds, however, struck
for a purpose: so that his tears would awakenrthericompassion within

want it if it meant infringing on his older brotfgrole. He refused to
compete against Aharon - even if it meant givingeuerything such as
leading the Jews out of Egypt, Splitting the Red &ad all of its

the Egyptian princess, and she would save himtddis were tears of pain,accompanying miracles, and the Giving of the Tovdh.wonder why

but they generated salvation and brought joy.
Human nature dictates that when one is undemsetpressure-- such as

Moshe would be prepared to give up all of this. Seheere the most
seminal spiritual events in Klal Yisrael's histeigpoch-making

when he is tested by Hashem through illness, paither challenges to his experiences. How could he give all of this up sinfidcause it might

welfare-- he begins to worry. As his anxiety iniées, his worry increases.

bother Aharon?
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Horav Reuven Grozovsky, zl, explains that ountpsgsential leader, our
Rabban Shel Kol Yisrael, was acutely aware thafttrah is established
only on the foundation of middos tovos, refinedreleter traits. The reason

for this is: Derech eretz kadmah ITorah - Respadtobedience /manners,

etiquette and human decency, precede Torah. Ometanter into the
traklin, drawing room, of Torah without first pasgithrough the vestibule

of derech eretz. Torah is the most elevated levitleé development of man.

One cannot ascend the ladder; he cannot reacbpghertless he has
worked his way up on the rungs of middos tovosdgdaracter traits.

One who is not concerned about the pain of f@ad; his inner emotions,
his feelings, cannot appreciate the crown of ToFalnty-eight steps lead to
achieving the Torah's wisdom, towards acquiringghoAmong them are
included many aspects of human relationships.

Indeed, Moshe's relationship with Hashem, hisariess with the
Almighty, was catalyzed by and predicated on thmétation of feeling the
pain of his fellow Jews. Chazal tell us that wheoskle went out and saw
his brethren enslaved in bitter, back-breakingriasaffering constant
beating from their Egyptian taskmasters, he joinéd them. He cried out,
"If I could die for you, | would." Moshe began tavk with the mortar,
which is one of the most physically demanding foohibor. Hashem told
Moshe, "You abandoned your affairs and went toesireKlal Yisrael's
burden. You acted with them as a brother, makieg tabor your labor,
their toil your toil. In return, | will leave thdy®nim, upper worlds, and
descend to the lower world of human beings to ceveith you." We see
that Moshe became the av ha'neviim, father of thphets, the greatest
prophet, in a league all to himself, only becauséook note of and reacted
to his brethren's pain. The stronger the foundatioamore stable and
enduring is the edifice. Moshe's nevuah was estedali on a foundation of
brotherly love, all elements of middos tovos whicmprise the foundation
of derech eretz. One who does not possess theéypfatierech eretz in its

have these desires. He inspires us to have camegbroper desires. Rav
Schwab goes on to interpret this into the staterofERBbban Gamliel, who
says in Pirkei Avos 2:4, Asei retzono kiretzonecim His will as if it

were your will." A person should perform every nadh with the same
cheishek, desire, as if this is what he would ianhimself. The reward
for this is that Hashem will actually make you waftat He wants.

Thus, the verse is saying: The reward of those fear G-d will be that
Hashem will make them want what He wants. Sincé geople only want
what He wants, He will hear their pleas and resgamdrably. They are in
"agreement" regarding what "they" both want.

Sponsored lilui nishmas ha'isha ha'chashriv&a Tova Devora bas R'
Chaim Yosef Meir a"h niftar 21 Teves 5760 t.wfz. from Menachem
Shmuel and Roiza Devora Solomon In memory of Mahy Salamon a'h

Peninim mailing list Peninim@shemayisrael.com
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from Rabbi Dovid Horwitz <yutorah@yutorah.org> to
internetparshasheet@gmail.com date Wed, Jan0D9, &t
12:20 PM subject Parashat Shemot: The Uniqueriddeshe Rabbenu

Parashat Shemot: The Uniqueness of Moshe Rabbenu

The beginning of the third chapter of Sefer Shem@oords Moses' encounter with
G-d at the "burning bush." It begins as follows:

Now Moses, tending the flock of his father-in-ldethro, the priest of Midian, drove
the flock into the wilderness, and came to Horleb,mhountain of God. An angel of
the L-rd appeared to him in a blazing fire out diush. He gazed, and there was a
bush all aflame, yet the bush was not consumeded&ssid, "I must turn aside to
look at this marvelous sight; why is the bush nont?" When the L-RD was that he
had turned aside to look, G-d called to him ouhefbush: "Moses! Moses!" He
answered, "Here | am." And He said, "Do not consal. Remove your sandals
from your feet, for the place on which you stanbaly ground. | am," He said, "the
G-d of your father, the G-d of Abraham, the G-dsafac, and the G-d of Jacob." And

all-encompassing role-- representing middos togesency, obedience and Moses hid his face, for he was afraid to look atl Go

respect for others-- will not make it as a true berah. While he might
achieve lofty levels of scholarship, this doesmake him a ben Torah.

A group of yeshiva students were sent by HorserlZalman Meltzer, zI,
to Horav Nosson Tzvi Finkel, zl, the venerable AiteéSlobadka. Rav Isser
Zalman wanted this elite group to hear some shrenesshical discourses,
from the famed baal mussar, ethicist, and he atstted the Alter to render
his opinion concerning his students. After a fewsdthe Alter sent back
the following message: "For the most part, | way iapressed. One
student, however, whose reputation for brilianmcpdes him, does not
warrant accolades. In fact, | feel that, unfortehamnothing much will
become of him."

Rav Isser Zalman was considerably taken abadkthit report, and he
asked the Alter for the reason behind his remdrks. Alter replied, "When
the students were served a cup of tea, some siier spilled onto the
tablecloth. This young man dipped his finger irite sugar and licked his
finger. Clearly, he lacks the quality of derechtzr&his is enough for me
to make a decision about him. His lack of dereezeds a defining point in
his character."

Regrettably, the Alter's words proved right. ivfgears later, the young
man became a rav in a small town. A short whilerlae was forced to
leave this post and instead assume a positiofjuagie. A few years later, it
became public knowledge that as a judge, he hathted, for a price, a
number of false documents. He was indicted anebjathus ending the
bright future of a distinguished Torah scholarpaltause he was missing
the most important ingredient in his foundationeafrning: derech eretz.

Retzon yireiav yaaseh, v'es shavasam yishmangrs He will do the
will of those who fear Him; He will hear their csi@nd save them.

Simply, this means that Hashem hears our pledi$larhelps when it is
appropriate. Horav Shimon Schwab, zl, commentsttbaince heard an
alternative explanation of this verse. Retzon girgiaaseh literally means
Hashem "creates the will" of those who fear Himotlher words, the

The uniqueness of Moses' prophecy is enshrind®blogbam in his list of Thirteen
Principles, found in his Perush Ha-Mishnah to MilsseSanhedrin Pereq Heleq
(the 10th chapter). It goes (in part) as follows:

The 7th fundamental principle is the propheciflotes, our teacher, that is to say,
we should believe that he is the father of allgfephets that preceded him and that
followed him. All are below him in rank. He was sea by G-d from all of mankind.
He reached a greater understanding of G-d thamamywho ever existed or will
ever exist will be able to reach. He attained sutlextreme sate of exaltedness
above the level of a human being that he reachttetievel of a celestial being and
became established at t he angelic level. Therenwasrtain which he did not
pierce. No physical impediment held him back andefect, whether small or great,
troubled him. The imaginative powers and sensati@re separated from him in all
his perceptions and his power of lust was silended. he remained pure intellect
only, Itis in this sense that it is said to himtthe spoke to G-d without the
mediation of angels.(See Fred Rosner, Maimonidasirientary on the Mishnah:
Tractate Sanhedrin [New York, 1981], p. 153.)

In light of these words (which are repeated istmieh Torah, and {with some
variation} in the Guide for the Perplexed), anotfaenous Maimonidean passage
becomes difficult to fathom. It is written in theurse of the Rambam's stirring
declaration in Hilkhot Teshuvah (5:2) regarding Je&ish assertion of man's
absolute freedom of will. It goes as follows:

Let not the notion, expressed by foolish gentiled most of the senseless folk
among Israelites, pass through your mind thateab#ginning of a person's existence
the Almighty decrees that he is to be either righseor wicked. This is not so. Every
human being may become righteous like Moses, @eht, or wicked like
Jeroboam; wise or foolish, merciful or cruel, nigtp or generous; and so with other
qualities. (Rambam, The Book of Knowledge: tramsldty Moses Hyamson
{Jerusalem, 1965}, p. 86b-87a)

But if it the uniqueness of Moshe Rabbenu isréinle of faith, then how could any
human being become righteous like Moses? Wouldga'attualization of that
possibility contradict that dogma of Judaism?

Numerous answers have been suggested: the codenominator of virtually all
of them is that the term "righteousness," howeeéindd, in truth does not include
those intellectual capabilities (and/or the projhebwers) that made Moses the
greatest prophet ever to have lived, and the uragdenever-to-be-repeated role he
has in Judaism. Thus, to the extent that a singalding of the Hilkhot Teshuvah

desires of yereim, G-d-fearing people, exist beedisshem causes them tgPassage could be construed to be absolute andtdénthose intellectual
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capabilities and / or prophetic powers, in trutbrity expresses the Rambam'’s use oheglect each other, when we are callous or setfrbd, when we turn against our
rhetorical excess to underline his assertion ofdufree will. fellow Jews, we block the geula.  During theset few weeks, while living in

R. Aharon Soloveichick, zatzal, (in a shiur defd circa 1986 at YU that | heard) Jerusalem, | sensed a cohesiveness among the peti@estreets. Religious,
once suggested a slightly different interpretatféerhaps the Rambam in Hilkhot  secular, whatever skin tone or accent, Jews setnieridrawing close. Sometimes
Teshuvah, he declared, was only claiming that gt&ally anyone could utilize the scourge of war at our borders can bring alimitachdus. The Ralbag teaches
their freedom of choice (to make correct decisi@vgry second of their lives and  us that we shouldn't wait for our fear to bringtioour kindness! Whatever our
consequently reach the heights that Moshe Rabhidnindactually however, no one circumstances, being considerate and sensitiveod fpr us always. Moreover, it is
else did so, and no one else will ever do so. Gpresgly, no one became, and no onéhe key to releasing us from the shackles of snffer Good Shabbos. D Fox
else will ever become, as great as Moshe. Theg@tr,i in this view, expresses the
situation based upon the reality of the imperfectibthe rest of humanity vis a vis
Moshe Rabbenu.

Whether one follows the standard explanatiorthisiast one, | think that this
notion is ultimately bound up with the notion oéthrinciple of plenitude, which
various philosophers, including Rambam, subscribethis principle teaches that if
the universe is to be as perfect as possible it brias full as possible, in the sense
that it contains as many kinds of things as it ipbssould contain. For example, the
world of nature must be as rich as possible. Ehi®hnected with the idea, used by
various philosophers, as part of the ontologicgliarent for God's existence. That is,
there must be a most Perfect Being possible, #isteace is a perfection, and hence
what we call G-d is that most Perfect Being. Anptrersion of the principle refers to
events rather than to kinds of objects. It saysttiere can be no possibilities that
remain as possibilities (and are not foreclosedpbel unrealized throughout
eternity; in this form, the notion goes back astda Aristotle.

It would seem that there is a principle of pledé regarding human beings as well.
There had to have been (and there was!) a gréatestn being ever, and according
to Jewish dogma, that one is Moses. (For an impbstholarly article on the
general topic, see Charles Manekin, "Problemsafifide in Maimonides and
Gersonides," in A Straight Path: Studies in Medi@rlosophy and Culture. Essays
in Honor of Arthur Hyman, edited by Ruth Link-Sajer. [Washington, D.C., 1988]
, pp- 183-94))

But if this is all correct, | think that thereearepercussions regarding how we as
thinking, religious Jews, look at the biblical retives regarding Moshe. None of us,
no matter how talented and brilliant, will approd¢bshe. Our human qualities of
emotion and imagination, which itself is a functafrour corporeality, preclude that.
We might try to approach his intellectual qualigesspresented in the Maimonidean
texts, but we must recognize that we will not doAtcthe most, just as our
imperative of Imitatio Dei (the imitation of Godigt as He is kind, we should be
kind, etc.) concerns, as Rambam teaches us, nd €ssnce (which is absolutely
unfathomable), but God's actions in this world,caa only try to imitate Moshe's
actions. That is all. More importantly, our feaityvards Moshe is the fealty towards
the Law that he bequeathed us, the Torah, wittoittmands and prohibitions. And
at the end of the day, our intellectual energiestrba primarily absorbed in
understanding that Law. Moses charged us with g&efing; as the heritage of the
congregation of Jacob (Deuteronomy 33:4). To giliesto this email list, please
click here To view more shiurim on Parashat Shepieaise click here Yeshiva
University Center for the Jewish Future 500 W 185t New York, New York
10033

from Rabbi Dr. David Fox PROFFOX@aol.com to

PROFFOX@aol.com date Wed, Jan 14, 2009 at 1M1 P
subject A thought on Parshas Shmos A Thooglftarshas
Shmos "...va'yomas Yosef v'chol echav v'chtddreha'hu..." "...and Yosef died,

and all of his brothers and all of that generatio(l:6) This verse seems to
preface the events which follow, which recountghga of Moshe needing to flee
Egypt in reaction to the danger he was in. Thagdarwe learn, came about because
other Jews spoke ill of him.  The Ralbag obsethat the Torah is teaching us one
of the reasons that exile lasts so long. When eaple fail to care for one another,
when we create strife and foster ill will amongs®lves, the ordeal of golus
increases and our exile persists. The only soldtioending our exile is to focus on
closeness with the Divine, yet the key for drawgtager is becoming closer as a
nation.  This is the reason that the passagededth the above verse. Yosef and
his brothers had their differences. We learned attmse in the closing parshios of
Bereishis. Yet, as we learned last week in the paasages of Va'yechi, the brothers
resolved their issues. They made amends. TheyJergad drew close again. That is
why, says the Ralbag, the suffering of exile cawdtlbegin as long as they were
alive. They lived in a manner which fended off tiagional exile. They settled their
differences. As long as they were alive, the hdestiee of golus was in abeyance.
Only upon the passing of that blessed and exempglamgration would the yoke of
exile be felt. This is why our verse, which attfseems like a historical footnote, is
the explanatory prelude to how the oppression ypEgegan. When we Jews
interact with compassion, when we collaborate orthyocauses, when we draw near
and are supportive and caring, we hold the keyitming about geula. When we
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Kindness Equals Torah

The Torah says that the daughter of Pharaoh webrgthe by the river and saw
Moshe's basket among the reeds. When she saw Mekbeayas then approximately three
months old, crying;n; nmayp "17m pRRAL 17y Yona.s "...She took pitpn him and said,
‘This is one of the Hebrew boysSi{emo<®:6). The Torah points out that the daughter of
Pharaoffirst had pityon Moshe, and then realized that he was one dfiheew babies.
The Torah tells us over the next several sentahegsdespite this realization, she rescued
the baby, named him Moshe, and raised him as a son.

Rabbi Yissocher Frand is a well-known contemposaarghor of many magnificent
Torah thoughts and a teacher in Yeshiva Ner lgnad@altimore. Rabbi Frand quotes Rav
Nissan Alpert,>"st (who passed away in 1986, and was a scholar, coralnteader,
teacher, and a student of Rabbi Moshe Feinstein):

It is no coincidence that the worgn (kindness) always precedes
the wordnnx (truth) wherever the two terms are used togeth#re
Torah (for exampleBereishis24:49,Shemo84:6,Yehoshu&:14). If
ny (truth) would precedeyr) (kindness), we would never reachn
(kindness)... A person’s natural reaction mustde(kindness) first. It
may subsequently be tempered writhx (truth), but the initial response
must beron (kindness).

Similarly, if Pharaoh’s daughter, whom God namedy&nna), had thought about
the situation logically, before feeling pity for igloe, she probably would never have
adopted him. She would have reasoned that he Wabkm@w baby, and her father had
decreed that newborn Hebrew boys should be kHedvever, the Torah points out that
she had pityn him, and only afterwards took into account tietvas a Hebrew baby.
Basya adopted Moshe becaus® (kindnesycame beforemx (truth).

TheMidrashin Vayikra RabbaH :3 states that God named Pharaoh’s daughter
Basya, which means daughter of God, because &fridaess she showed to Moshe. This
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Midrashteaches, "He [Moshe] was not your son and yoed&lm your son, so too, you
are not my daughter, and | will call you my daughds it says.ny® ma ana Ha aynl.”
...and these are the sons of Bisya, the daughBRaraoh...'Qivrei Hayamiml 4:18)."

The above insight, thabn (kindness) should always precewsy (truth), is found
in Rabbi Alpert’s bool.imudei Nissanwhich was published posthumougRabbi Frand
mentions that Rabbi Alpert quoted this insight wherdelivered a eulogy for his teacher,
Rav Moshe Feinsteity;xt. Rav Moshe Feinstein (1895-1986) wasRush YeshivéDean)
of Mesivta Tifereth Yerushalayim in New York Cignd was one of the foremost leaders
andhalachicauthorities of his time. Rabbi Alpert said thabBig-einstein always viewed
a situation from apn (kindness) perspective, before examining the tiitadrom the
angle ofmx (truth). For this reason, Rav Alpert pointed eagny Rabbis found that it was
easy to obtain letters of recommendation for theblications from Rabbi Feinstein. In
addition, needy people who were looking for refeeletters found that it was easy to get
help from Rabbi Feinstein.

Rabbi Moshe Feinstein personified Basya's exaampiethe teaching of our Torah
that 7pn (kindness) should always precedsy (truth). According to Rabbi Frand:

That was Basya's spirit, and that was the spigtismbued into
MosheRabbeinuour teacher). For that is the spirit that a Jevéader
must have, the spirit ofpory (kindness) and themox (truth). If we allow
N (truth) to come first, we will never reactpn (kindness).

Rabbi Alpert, in his bookimudei Nissanpoints out that the lesson to be learned
from Basya is that if you see a person in dangsrshould be the overriding factor, so
that you will do whatever is possible to save thespn, even if it is very difficult. Moshe
learned this lesson well, as the Torah tells ukeémext few sentences that Moshe saved a
Jew who was being attacked by an EgyptBinemo®:12). A few sentences later, Moshe
saved Yisro's daughters from the shephe®tieno2:17). These two examples are found
in the Torah only a few sentences after Basy@atk.pityon him and said, 'This is one of
the Hebrew boys"3hemo®:6). Perhaps this is because Moshe learned frasgeBthe
importance of placingon (kindness) beforenx (truth), and to do whatever is possible to
save a person in danger.

TheMidrashin Shemos Rabbahi26, which was probably edited between 400-50Q,Gt&tes:

From here you can inféow great is the reward of those who
perform kind actso1on soniy); for although Moshe had many names, the
name by which he is known throughout the Torahésdne which Basya,
the daughter of Pharaoh, called him, and even @leHcim by no other
name.

TheGemora in Megillah 13a, records that Moshe had six other meaningfules,
and theMidrashin Vayikra RabbaH :3 says that Moshe had ten names in total. Bzaga
mercy and showed great kindness by raising Moshe ohly name that the Torah and God
use is Moshe, the name given to him by Basya,payréer for this kindness.

Rabbi Moshe Yechiel Epstein (1890-1971x, who was known as the Rebbe
from Ozhorov, writes iBa'ar Moshehat Moshe’s name should always remintos
great is the reward of those who perform kind @mtson bnis). As theMidrash quoted
above teaches, despite the fact that Moshe had meagingful names, the Torah and God
use only the name Moshe, to repay Basya fontine(kindness) that she showed to Moshe.
Thus, whenever one sees or hears Moshe’s narhepidsremind one of the greatness of
790 (kindness)

The Rebbe from Ozhorov quotes Bemorain Sotah 14am>n) Anznn NJR"
"DTEn M) ALY 1 “"The Torah - its beginning is the performancé&infiness and
its end is the performance of kindness." Bemoraexplains that towards the beginning of
the Torah, irBereishis3:21, God made garments and put them on Adam hagaC and
towards the end of the Torah,lrevarim34:6, God personally buried Moshe. T@ismora
emphasizes, according to the Maharsha (acrony®Rdbbi Shmuel Eliezer Adels,
1555-1631, one of the foremd3emoracommentators), that the Torah is essentially a
book of1pn (kindness). The secoMdishnain Pirkei Avoslists the performance of acts of
kindness as one of the three things on which thégvetands. Th&emorain Avodah



Zarah17b teaches that if one occupies himself withstiney of Torah, without the
performance of acts of kindness, itis as if he i@ God. The Maharsha explains that "it is
as if he has no God to save him," because Godrpesfacts of kindness and he should
emulate God to also perform acts of kindness. Psrivat the Maharsha means is that if
one doesn't perform acts of kindness, he will motléserving, when he is in trouble, to
have God perform acts of kindness to save him.

Perhaps our doing acts of kindness is our wapayoback God for all the kindness
that He does for us. Indeed, Rabbi Moshe Liebdristommentary oRirkei Avos quotes
another contemporary scholar, Rabbi A. C. Feuat,ttie terno>1on mbny literally means
therepayingof acts of kindness. When one does acts of kirgjtleat is the best way to
repay God for the acts of kindness that God daelsifie. TheGemora also inSotah 14a
teaches that people are responsible to emulates@ttdbutes, which consist of the
performance of acts of kindness such as supphathes for those in need, visiting the
sick, comforting mourners, and burying the dead Gemorain Shabbod 33b states
similarly, "Just as [God] is gracious and compasate, you also should be gracious and
compassionate." This is consistent with @@morain Sotahl4a and the explanation of the
Maharsha quoted above that the Torah is essergtiathok ofrpn (kindness). The Rebbe
from Ozhorov writes iBBa’ar Moshethat the idea that the Torah is essentially a lmfok
7on (kindness) teaches that one shouldn’t performadidti®dness because they are logical
or because one hopes to be paid back in some ffaghibonly because the Torah
commands us to do them.

The Rebbe from Ozhorov points out beautifully that numerical value of the
word nin (Torah) is equivalent to the numerical value & Wordsorton mom)
(performing acts of kindneds) The letters of the Hebrew alphabet, unlike Engksk
each assigned a specific numerical value. The wuoid (Torah) adds up to 611 as follows:
n=400,y=6,4 =200,n=5; 400+6+200+5=611. This is exactly equivalerthisnumerical
value of or1en M9 which is also 611 (3+40+10+30+6+400+8+60+4+10+4056
These numerical values are exactly equivalent, iezaas noted above, the Torah is
essentially a book ofpn (kindnesH

In addition, the Rebbe from Ozhorov points opiy  "»27 NYND' 2 9272 N29) WY
"o Ten Mo Nvma "And there is a wonderful hint, becauseay nyn' (Moshe, our
teacher) has the same numerical valuevasn momja’ (with acts of kindness)." The
numerical value of»a1 nyn (Moshe, our teacher) is 613, which is exactly étuthe
number of commandments in the Torah, and alsouheerical value oforten mom)a
(with acts of kindness). This is reminiscent of itieas emphasized above, that the Torah's
utilization of the name Moshs arepayment for Basyasn (kindness), and an important
reminder of the greatnessfn (kindness)Thus,»a7 nyn (Moshe, our teacher), the 613
commandmentsy)in (Torah), andb1on mbn (performing acts of kindness) are
intertwined conceptually and numerically.



