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The first pasuk [verse] in Parshas Vayakhel [ShBf11] refers to an
assembly of the Children of Israel. The first Rashhe parsha informs us
that the assembly took place on the day after Yd@oput, when Moshe
descended for the final time from Har [Mt.] Sinadthough Parshas
Teruma and Tezaveh, which deal with the constmaifdhe Mishkan,
precede Parshas Ki Sisa, which deals with thefdimecAigel Eigel
Hazahav [Golden Calf], Rashi follows the opinioattthe sin of the Eigel
occurred prior to the building of the Mishkan, d@hdt the building of the
Mishkan in fact atones for that sin.

The sin of the Eigel occured on the 17th of Tan@iz that day, Moshe
descended from Har Sinai for the first time andkbrthe Luchos [Tablets].
Moshe went up for a second 40-day period to pledtive Almighty that
He not destroy the Jewish people because of thiF ke Almighty granted
forgiveness and Moshe went up for a third 40-daipge-- beginning on
Rosh Chodesh Elul -- in which he received the sgésat of Luchos. The
third descent was on Yom Kippur. On the morrowhafttday the
announcement went forth to build the Mishkan.

It is interesting to note another incident thatwred on that same day. In
Parshas Yisro [Shmos 18:13] the pasuk says "Awdston the next day"
in reference to the incident where Yisro saw MdRhbbeinu sitting in
judgment over the people "from morning until evenirRashi quotes the
Sifrei that this event also happened "on the mowbWom Kippur."

It appears that according to Rashi, both thérgiin judgment the whole
day" and the announcement to collect money fobtlileing of the
Mishkan happened on the very same day. The Shealvipoints out
that this is not coincidental. The two events daVetith each other.

If Moshe wanted to ask people to donate fundsadviishkan, the first
thing he had to determine was that the money inbfelonged to them. It
was only after Moshe was able to validate thaty@res's money was free
of any suspicion of theft or extortion that he vabate to ask for donations to
build the Mishkan.

This is reminiscent of the famous Maharsha irctate Kesubos, who
decries the custom of people who donate to chamityfor the honor they
gain, when the money is not legitimately theirse Mtaharsha bemoans the
fact that people acquire money through deceit hragh theft from non-
Jews, thereby desecrating the Name of G-d. Theylgige sums of such
ill-gotten money to charitable causes and expesbhand prestige from
the recipients of these funds. The Maharsha proslauch action to be in
the category of "mitzvah ha'ba b'aveirah" [a goeedicoming about
through sin] and warns that such money will nat las

Before a person contemplates how much money siavailable to give
or where he should give it, he must first conteneplethe money is
legitimately his.

Medrash Links Pasuk In Pekudei With Teaching afk@i Shalom

There is a difficult Medrash Tanchuma in Pargbelsudei. The Torah
states that the Mishkan and all of its keylim [esjswere brought to
Moshe [Shmos 39:33]. The Medrash seemingly makesyestrange
comment that many things were enacted for readomreservation of
peace (darkei Shalom) and that in this case, Mesheted the proscribed
sequence for calling up people to read from theffer Kohen, Levi, and
Yisrael.

We can easily understand the concept of prewgfights by having an
orderly sequence for calling up Jews for Aliyahewéver, what is the
connection Moshe's enactment and the pasuk teatttahthe Jews
brought the Mishkan and its vessels to Moshe?

Maharal Diskin gives a beautiful interpretatiéte asks why the people

Library, featuring the complete collection of Raaid's cassette shiurim, isbrought the various components of the Mishkan tsiéo Why didn't

also now available for viewing online. At http://wxwadyechiel.org, you
can browse through a comprehensive listing of 22s/ef weekly shiurim,

Moshe go to the people to collect these compondriteMaharal Diskin
explains that Moshe hesitated to go to the peopteltect because of the

view Parsha Perceptions, Halacha Tapes, HashkazsEad Theme Sets. gjlemma — Whom would he go to first? To avoid fivisblem he instituted

Plus, you'll find order information on this easyAavigate site.
Log on today, and enjoy the world of Torah Tafpes1 Yad Yechiel!

the rule: "You come to me." This was an examplBarfkei Shalom [a
peace-inducing method]. That is why the Medraskh@pasuk cites the
wide spread practice of Chazal to implement proesiwhich embody
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Darkei Shalom, such as the order of Kohen — LeXisrael in the Torah
readings.

The Shemen haTov cites a practice amongst a muhpeominent
Chassidic Rebbes that if one of their Chassidimtsvirem to be Mesader
Kiddushin (officiate at their marriage) the rulé'¥ou come to me" rather

More generally, Judaism is a culture of the eat the eye (for a more
nuanced view, however, see Kalman Bland: The Artlesv: Medieval and
Modern Affirmations and Denials of the Visual). &seligion of the
invisible G-d, it attaches sanctity to words heaather than objects seen.
Hence there is a generally negative attitude willidaism towards

than vice versa. The Choson-Kallah must come t&R#tebe's house or the representational art.

Rebbe's courtyard and he will officiate there. Rebbe does not accept
invitations to perform weddings away from his "hebase".

The Shemen haTov explains that this rule to sigded to avoid
machlokes [arguments; insult]. If the Rebbe haditide which wedding
invitation to accept and which to reject, whichdoald attend and which
were too far away, then there would be fights asg@mtment among the
Chassidim. This is the same theory as "they brotighMishkan to
Moshe" (rather than having Moshe go around cotigdtie pieces from
each and every donor).

There are some famous illustrated manuscripth(as the 'Bird's Head
Haggadah', Bavaria, circa 1300) in which humanréguare given bird's
heads to avoid representing the full human formb&asure, art is not
forbidden as such. There is a difference betwersettiimensional and two
dimensional representation. As R. Meir of Rotheghtfar 1215-1293)
made clear in a responsum: 'There is no trespagkifitrated books]
against the biblical prohibition . . . [illustratis] are merely flat patches of
colour lacking sufficient materiality [to constieu& graven image]'. Indeed
several ancient synagogues in Israel had quitelsmosaics. In general,

Great is peace. We must always look creativelyviys to enhance peace however, art was less emphasised in Judaism th@hristian cultures in

amongst Klal Yisrael.

This write-up was adapted from the hashkaféiggoof Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tape series ome@iy Torah
portion. The complete list of halachic topics c@ekin this series for
Parshas Vayakhel-Pekudei are provided below:

Tapes or a complete catalogue can be orderedtfrerviad Yechiel
Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hittpiiw.yadyechiel.org/
for further information.
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Vayakhel The beauty of holiness or the holirddseauty

which the Hellenistic influence was strong.

Positive references to art in the rabbinic litera are rare. One exception
is Maimonides who, in the fifth of his 'Eight Chapt' (the introduction to
his commentary to the Mishneh tractate Avot) shgsfollowing:

If one is afflicted with melancholy, he shouldeit by listening to songs
and various kinds of the melodies, by walking indgas and fine buildings,
by sitting before beautiful forms, and by thinde lthis which delight the
soul and make the disturbance of melancholy disadpem it. In all this
he should aim at making his body healthy, the gbhis body's health
being that he attain knowledge. The very termshiich Maimonides
describes the aesthetic experience make it clemrever, that he sees art in
strictly instrumental terms, as a way of relievdepression. There is no
suggestion that it has value in its own right.

The strongest statement of which | am aware waderby Rabbi
Abraham ha-Cohen Kook, the first Ashkenazi Chigbtitaf (pre-State)
Israel, describing his his time in London during first World War:

When | lived in London, | would visit the Natidr@allery, and the
paintings that | loved the most were those of Ramdhr. In my opinion
Rembrandt was a saint. When | first saw Rembrapdifgings, they
reminded me of the rabbinic statement about thatioreof light. When G-
d created the light [on the first day], it was sorsg and luminous that it
was possible to see from one end of the worldemther. And G-d feared
that the wicked would make use of it. What did té@ #le secreted it for
the righteous in world to come. But from time toéithere are great men
whom G-d blesses with a vision of that hidden ligthelieve that
Rembrandt was one of them, and the light in histpags is that light
which G-d created on Genesis day. (Jewish ChrgréicReptember 1935).
Rembrandt, as is known, had a special affectioddors (See Michael Zell,
Reframing Rembrandt, and Steven Nadler, Rembrafaitls). He visited
them in his home town of Amsterdam, and paintechttes well as many
scenes from the Hebrew Bible. | suspect that wizdbRKook saw in his

Then Moses said to the Israelites, "See, the hagdchosen Bezalel son opaintings, though, was Rembrandt's ability to cgrttie beauty of ordinary

Uri, the son of Hur, of the tribe of Judah, andchias filled him with the
spirit of G-d, with wisdom, understanding and knegge in all kinds of
crafts - to make artistic designs for work in gdlitier and bronze, to cut
and set stones, to work in wood and to engagé lkindks of artistic
craftsmanship." (Ex. 35: 30-33) In last week's tinslweek's sedra we
encounter the figure of Bezalel, a rare type inHlebrew Bible - the artist,
the craftsman, the shaper of beauty in the seofiGd, the man who,
together with Oholiab, fashioned the articles assed with the
Tabernacle. Judaism - in sharp contrast to an@Ges¢ce-did not cherish
the visual arts. The reason is clear. The bibficahibition against graven
images associates them with idolatry. Historicathages, fetishes, icons
and statues were linked in the ancient world witban religious practices.
The idea that one might worship "the work of méiaeds" was anathema
to biblical faith.

people. He makes no attempt (most notably in liigeeraits) to beautify
or idealise his subjects. The light that shinemftbem is, simply, their
humanity.

It was Samson Raphael Hirsch who distinguisheteahGreece from
ancient Israel in terms of the contrast betweethatiss and ethics. In his
comment on the verse "May G-d enlarge Japeth arihtedwell in the
tents of Shem" (Gen. 9: 27), he comments:

The stem of Japheth reached its fullest blossgimithe Greeks; that of
Shem in the Hebrews, Israel, who bore and beanahee (=Shem) of G-d
through the world of nations . . . Japheth has bledahe world
aesthetically. Shem has enlightened it spiritusaligl morally. Yet as we see
from the case of Bezalel, Judaism is not indiffeteraesthetics. The
concept of hiddur mitzvah, 'beautifying the commaedt', meant, for the
sages, that we should strive to fulfil the commandhe most aesthetically
pleasing way. The priestly garments were meanétfobhonour and
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adornment' (Ex 28:2). The very terms applied toaBsz- wisdom,
understanding and knowledge - are applied by thek®d Proverbs to G-d
Himself as creator of the universe:

The law and the Lord founded the earth by wisdéte;established the
heavens by understanding; By His knowledge théhdapurst apart, And
the skies distilled dew. (Proverbs: 3: 19-20) Kbgto Bezalel lies in his
name. It means, 'In the shadow of G-d'. Bezali'tag in his ability to
communicate, through his work, that art is the shadast by G-d.
Religious art is never ‘art for art's sake'. Unglkeeular art, it points to
something beyond itself. The Tabernacle itself avégd of microcosm of
the universe, with one overriding particularityatfin it you felt the
presence of something beyond - what the Torah 'tadigylory of G-d'
which ‘filled the Tabernacle' (Ex. 40: 35).

The Greeks believed in the holiness of beautat&® "Beauty is truth,
truth beauty,-that is all / Ye know on earth, alhggeaneed to know"). Jews
believed in the opposite: hadrat kodesh (Ps. 23h2)beauty of holiness.
Art in Judaism always has a spiritual purpose: &erus aware of the
universe as a work of art, testifying to the supretist, G-d himself.

Pekudei The space we create for G-d

So all the work on the tabernacle, the Tent oéfihg, was completed.
The Israelites did everything just as the Lord canded Moses . . . The
Israelites had done all the work just as the Lad tommanded Moses.
Moses inspected the work and saw that they had ilpree as the Lord
had commanded. So Moses blessed them. (Ex. 382323) With these

James Kugel sees the construction of the Tableraa@ metaphor for the
whole of Judaism, for life lived in accordance whtilakhah, Jewish law:

The purpose is to open up a space, a possibilitiie heart. Once the
opening is made, it can be filled . . . After tlemple of Israel had been led
out of Egypt and slavery, G-d ordered them to bieiichim a certain
structure, called in Hebrew mishkan [tabernacle]Now to us this
demand might at first seem strange; after all,captdre says elsewhere,
the heavens themselves cannot contain G-d . . edwer, why should they
build it - could not the Creator of the universedahosen some
magnificent feature of the natural world that Hel Feshioned in which to,
as it were, dwell, rather than relying on merelytan artisans? But the
point was, as | said, for them to open up a spaoceder to allow Him to fill
it. And this is the most basic principle of our wayopen up such a space
in our lives and in our hearts. Then such a spaltbave the capacity to
radiate outward. (James Kugel, On Being a Jew,|B8)through one of
the great concepts of Jewish mysticism - R. Isaa@ls notion of
tzimtzum - that we can best understand the beduhjidea. Luria posed
a fascinating question: how, if G-d exists, canth&erse exist? G-d is
everywhere. Therefore, in any given place, thebeth finite and infinite
being. But surely infinity must crowd out finitudehere is simply no space
for physical matter if every place is filled withet glory of G-d. Luria's
answer was that in order to make space for theetsgy G-d, as it were,
imposed on Himself a process of contraction, seieement, tzimtzum.
Only by doing so could He contain the Divine lighfficiently to allow the
emergence of a physical world. The universe isflaee G-d creates for

words, the long section dealing with the constarctf Tabernacle reaches mankind through an act of self-limitation.

its culmination and conclusion. As several commensgoint out, there is
a precise linguistic parallel between the makinthefsanctuary, and the
creation of the universe:

Thus the heavens and the earth were completdttireir vast array. By
the seventh day, G-d had finished the work he leaeh lloing; so on the
seventh day he rested from all his work. And Ges&bd the seventh day
and made it holy, because on it he rested fromhalvork of creating that
he had done. (Gen. 2: 1-3) The keywords in bosisgges are ‘completed'
[vayechulu / vatechel] and ‘work' [melakhah]. Mo$dsssing of the

By a dazzling parallel, the same applies in ¥efhe sanctuary is the
space mankind creates for G-d through an act Blireétation. Hence the
phrase repeated in our sedra: ‘the Israelitesvéig/thing just as the Lord
commanded Moses' (The structure is astonishinglyige. The sentence,
‘Moses inspected the work and saw that they had iiqust as the Lord
had commanded' appears at the centre of chaptet8. Before it, the
phrase just as the Lord commanded Moses appeans Sees; after it, it
appears another seven times. The total is therffien: the number of
words in the priestly blessing [The Lord bless ymal protect you . . .1,

Israelites parallels G-d's blessing of the seveath Just as the seventh daywhich itself appears [Num. 6: 24-26] just before tords 'When Moses

is a moment in time which points to something belytime, so the people
Israel are a nation in history which points to stirimg beyond history.

finished setting up the Tabernacle' - a refereroi bo the moment
described in our sedra).

What blessing did Moses gives the Israelitebatmmoment? According to How do we practice self-limitation? By actingsfas the Lord

tradition, Moses said: 'May it be G-d's will thaetDivine presence rests in
the work of your hands.' The Israelites - the strawdition says-replied:

Let the beauty of the LORD our G-d be upon égd establish the work
of our hands for us; Yes, establish the workwflands. (Psalm 90: 17)
Drawing on the parallel between the making of tFetternacle and the
creation of the universe, the Yemenite Midrash HigGaffers a daring
suggestion:

R. Shimon b. Lakish said: the sanctuary was mreeious than the
creation of the universe, for the creation of theverse involved neither
labour nor effort, and no creature assisted [Gad}ead, 'By the word of
the Lord the heavens were made' (Ps. 33: 6). Busahctuary was made
through the active involvement of Moses and thaelites. Bezalel and his
disciples, Oholiab and his disciples, were activ@lplved, as it is said, 'So
all the work on the tabernacle, the Tent of Megtimas completed. The
Israelites did everything just as the Lord commarndeses.' Beneath
these various phenomena is one undisputable amalréatt: whereas the
Torah describes the creation of the universe \mighutmost brevity, it
describes the making of the sanctuary at exhaustingh. As | have put it
elsewhere: the Torah is G-d's book about humamityhumanity's book
about G-d. Its primary interest is not the home @akes for mankind, but
the home mankind makes for G-d. Moses' blessirapitdeits specific
context, applies to the totality of Judaism. thisough our deeds that our
work becomes a vehicle for the Divine presence.

commanded’, suspending our will in deference to Hist is the meaning
of the holy in Judaism. Holiness is the space \eaterfor G-d by
sacrificing the pursuit of self-interest and thes$action of desire and
aligning ourselves, instead, with the totality efrty. When that happens,
our lives become transparent containers of thaiieflight. In Moses'
words, The Divine presence lives in the work of lsands.'

FromRabbi Jonathan Schwartz chaburah613
<rjspsyd@comcast.net> date Wed, Mar 18, 2009:841PM subject
[internetchaburah] parshas VaYakKel/Pekudai/HaCsloda 69
Prologue: It was definitely something to reflen.

The torah tells us that the Kiyor (the sink selaused by the Kohanim
when preparing to commence service in the tempde) fashioned from the
glowing mirrors. Where did these mirrors come franad why specifically
for the Kiyor?

Rashi notes that these were no ordinary mirfidiese were the mirrors
that the dedicated women used in Egypt to beatlti#finselves in order to
inspire their husbands to persevere despite therglan Egypt. Rashi notes
that the ideal use of the mirror would be for thgoKfor it was the source
of the water used in restoring and inspiring ShaRawis in the case of the
Sotah.

Although Rashi's suggestion is inspiring, why \dahe contribution of
the women be utilized for the kiyor? After all, tkigor's primary use was in
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preparing the Kohanim for the Avodah. What conmecthight one find
THERE to the contributions of the women and théirans?

The Netziv (Ha'’Amek Davar) notes that thereseeond reason for the
women's contribution specifically for the Kiyor. Hdites the famous
statement in Berachos that women earn a speciatddior preparing their

Rav Yosef Shaul Nathanson (Shut Shoeil U"MeisFinyana, IV:168)
offers a unique insight as to why women might mcfte the Beracha
noting that during the Novi Yirmiyahu's time (ateRedak) the women
worshipped the sun. Accordingly, so as not to eraanisimpression, the
women did not recite the Beracha.

households for the study of Torah. The Netziv dbdsthis role is a soecial Still others argue that women might be exempttdubke potential for

one whether in one's own house, preparing and eagiog the household
members to study Torah or when entering Hashem'senawhere their
contribution, the Kiyor, served to prepare all vdrmaged in Meleches
HaKodesh, (the holy work of Hashem) for their spob. The women
understood that preparing for a Mitzva and a sgaitievent raises that
event. Hence, their contribution would be usectctdeve a glow -- through
the process of preparation.

This week's Chaburah examines women's obligatienvge prepare for a
unique spiritual experience. It is called:

*kkkkhhkkkk

Women and Birkas HaChamma: A Halachic reflection

One of Judaism's unique goals is its desire te ttze world be cognizant
of Hashem's great Chessed to us all the time ancetfuirement to offer
thanks to Hashem for that great Chessed. Towatetith many
opportunities rise for the recitation of many diffiet Berachos.

frivolity and intermingling during Birkas HaChamiEo prevent this, they
argued that women not recite it. This too, is rooepted fully as a reason
for exemption and the Ben Ish Chai (Shana Rishdwe,EL9) notes that
he personally recited the Beracha for an assengteg of women.

L'Halacha, the Chazon Ish (Pesach HaDvir IV:228med to encourage
women to recite the blessing. Moreinu HaRav Bl&tlita (Birkas
HaChamma, 1980 edition p. 89) concurred. Still,pghevailing Sefaradic
position seems to be to have the women wishingtticgpate, hear the
Beracha from another male present.

Shabbat Shalom

FromRabbi Dovid Horwitz <yutorah@yutorah.org>
internetparshasheet@gmail.com date  Wed, Mar 1@ 2012:00 PM
subject Parashat Va-Yaghel-Parashat Pekudei: Figithe Mishkan

Perhaps one of the most infrequent opporturfiiesuch a Beracha (once Parashat Va-Yaghel Parashat Pekudei: Finishiad/ishkan

in 28 years) will arise this year on Erev Pesackemtthe sun will return to
the same position, at the same day, at the sareettiat it did at the time
of creation. At such time, we will recite the Baradknown as Birkas
haChamma or the Blessing over the sun. But arwashbgated to recite
the blessing or, are they exempt due to the timstcaint on the Mitzva?
and if they are exempt, can they recite the blgssiryway?

Generally speaking, women are exempt from adiives-bound Mitzvos
(Mitzvos Aseh She'HaZman Gramma -- see Kiddush)nt8&hfully,
Rashi (Berachos 20b) limits their exemption toatitns where the
obligations are biblical in nature. However, inaejto Rabbinic Mitzvos
(like Birkas HaChamma) women would share the sdbligation as men.
Tosafos (Berachos 20b) disagrees and exempts wiiorerMitzvos Aseh
SheHazman Gramma both on a biblical and rabbiné.le

Some argue that Birkas HaChama is not a Mitzweh/She'Hazman
Gramma in that it is fixed to an astrological pheena (the sun's return to
a particular position) and not to a specific tirmedry 28 years). The fact
that these coordinate is a coincidence but ncagoreto exempt women
from the obligation (Boker yizrach, Shaarei Mizragh

This last point aside, Birkas HaChama is a mitztiase very essence
involves a Beracha. In general, Sefardim do notwedl woman to recite
blessings over a Mitzvas Aseh She’'HaZman Gramrtfeegsusually utilize
the phrase "V"Tzivanu" which, if exempted, would apply to women.
Hence the Rambam (Hil. Sukkah 6:13) does not pemmiten to recite the
blessing for sitting in the Sukkah even when threysiting there (See also
Shulchan aruch 589:6). Rama disagrees and noteth¢hashkenaz
practice is that women DO recite blessings on Misz&seh sheHazman
Gramma. Mogen Avraham (O.C. 296: 8) extends tleia td include
Mitzvos Aseh She'Hazman Gramma whose whole Mitzthd Beracha
like Birkas HaChamma.

Some offer a different reason for a potentiahestion from this beracha.
The Mogen Avraham (O.C. 426) notes that women daoetite Kiddush
Levana as they were responsible for the diminisbithe moon during

Thus was completed all the work of the Tabernatthe Tent of
Meeting. The Israelites did so; just as the L-RH bammanded Moses, so
they did (Exodus 39:32).

R. Moses Alshikh (1508 Adrianopolis- 1600 Damasdut spent most of
his life in Tzefat, Israel) raised the followingegtion: Shouldn't the order
of the verse have been reversed? One would expdhie words "The
Israelites did so" would be written first, and oslypbsequently "Thus was
completed all the work." In other words, why fitise passive voice and
only subsequently the active voice?

His answer is as follows:

The following lesson is indicated: Even when lttay One, Blessed be
He assists those who execute His commands, heuddtsitheir execution
only to the person engaged in it. In the case®ttinstruction of the
Tabernacle the Israelites were not even expehtamiork, which was
executed miraculously on its own accord throughri2iProvidence.
Despite this, the text attributes the executiothefwork wholly to the
Israelites.

But as Nechama Leibowitz (Studies in Shemot6ppff. who cites this
Alshikh ) notes, this principle can apply to evenyman performance
mentioned in the Torah. Man can accomplish notbingimself.
Everything that a human being accomplishes conees fhe grace of God.
The verses in Deuteronomy (8:11, 17-18) are wellkm

Take care lest you forget the L-RD your G-d aaitktd keep His
commandments, His norms and His laws, which | anigion you
today...And you say to yourselves, "My own powed #re might of my
own hand have won this wealth for me." Remembaritlsathe L-RD
your G-d who gives you the power to get wealtHuyifilment of the
covenant that He made on oath with your fathersyedlsas is still the case.

The reference is this passage is not to the atsmh of a Mishkan, but
to the everyday tasks of the field and the viney&@ah we find a
specifically Mishkan-connected reason for the oofeéhe verses at the end
of Parashat Pekudei?

creation through the sins of Chava. Accordinglg, same might apply here Nechama Leibowitz suggested the following: Wespss a human

(Yabia Omer [:39-42). In truth many argue with th@nt, some correctly
noting that women were quick to atone for theis $ig contributing to the
Mishkan quickly (Pirkei D'Rabbi Eliezer, 425 anddakthere) and are not
to be blamed.

Still others (Shut Maharam Shick, OC 90) note #irece women are not
obligated to make the necessary calculations tavkmaw and when to
recite Birkas Hachama (as they are exempt from Tdlfrorah) they
cannot be obligated to recite the blessing.

obligation of Imitatio Dei. Just as G-d createdwwld and crowned him
king over it, man was called upon to take all taghés bounty and prepare
a dwelling place on earth for God: the Mishkan sTrarticular parallel
might be another reason for the sequence of v&Hesverses of the Torah
as the end of the penultimate chapter of Parasiatdei correspond to the
verses at the beginning of the 2nd chapter of Rat&ereshit, the "Va-
Yekhulu" section (Genesis 2:1-3). In both contetktere is first an allusion
to the completion of the work in the passive vogebsequently, there is a
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reference in the active voice to the author ofvtieek. There is one
difference, however, between the Sefer Bereshdatoof the world's
creation and the Sefer Shemot account of the aarigmn of the Mishkan.
In Bereshit, the world is designated as God's:ddrth is the L-RD's
(Psalms 24:1). In Pekudei, however, as distinehfBereshit, the human
participants of the work, Moshe and the childreifscdel are mentioned.
Moreover, the entire nation of Israel, the cleidof Israel, is mentioned.
But from the previous verses, one would assumethieaterbs refer to
Bezalel, and not to the nation itself. How canTioeah write that all the

must give questions relating to that holiday higbrérity. Normally, a
teacher can choose to answer questions in ordetevBince to the matters
in which he is teaching. If he is teaching mattetsting to legal issues and
he is asked a question relating to a holiday, lnede¢ay answering the
question until he has responded to the questidatingto legal issues (see
Tosefta, Sanhedrin 7:5 and Shulchan Aruch, YorehtD246:14).
However, within thirty days of the holiday, he mgate questions relating
to the holiday the same priority.

R. Chizkiah DeSilva (17th century), P'ri Chada@hch Chaim no. 429,

children of Israel built the Mishkan? Don Isaac &manel suggests that the supports Rabbeinu Nissim's suggestion from a corhofeéhe Talmud

acts of contributing the materials and bringingeoffgs were included in
the category of "making." R. Hayyim ibn Attar (tfieimudist and cabalist;
born in Morocco, in 1696; died at Jerusalem Julyl¥¥3, known by the
name of his work Or Ha-Hayyim ad loc.), writes thatBezalel was the
agent of the children of Israel, and in light of thalakhic principle of
sheluho shel adam ke-moto, (a man's agent isyegaikidered to be
equivalent of the sender himself), the Torah cindeed legitimately
ascribe the construction of the Mishkan to therensiraelite nation. But
the Or Ha-Hayyim continues with the following obsstion:

The text wished to indicate the mutual, interingkcharacter of Torah
observance, by means of which the children of I4mamight reciprocal
benefits on each other. The torah was given tmlectively observed by
Israel as a whole. Each individual would contribitebest to their mutual
benefit. Perhaps an allusion to this can be fonrtHe Scriptural
admonition: "And thou shall love thy neighbor agseif," implying "who is
as thyself." Your neighbor's welfare will contribub yours and though
him you complement your own perfection, so thaish®t someone else,
but you and like a part of you....

Nechama Leibowitz comments as follows: (StudieShemot, p. 700):
"Our Torah is a social code designed for observantiee communal
context, and not for a solitary Crusoe on his deslend. The Jewish
people as a whole; all classes, great and smadl ergrusted with the
Divine law and His covenant was made with the emtation.... The Torah
can only be realized in practice by the peoplewh@le. Similarly, the
Tabernacle was constructed through the participatighe nation as a
whole. This is why the verse emphasizes the cariioib of the entire
nation of Israel."

Thus, the human subject of Parashat Pekudet anyandividual, not
Bezalel, not even Moshe Rabbenu. It is the commuhithe people of
Israel.

from Rabbi Josh Flug<yutorah@yutorah.org>
internetparshasheet@gmail.com date  Thu, Mar 189 269:00 PM
subject B'Mesillat HaHalacha #4 - The Significantéhe Thirty Days
Prior to Pesach
The Significance of the Thirty Days Prior to Pesach

The thirty days leading up to Pesach have spsigiaificance in halachic
literature. In this issue we will present the anehgre the thirty day period
arises and explain the common denominator betwesn.t

The Obligation to Study the Laws of Pesach

The Gemara, Pesachim 6a, states that thereoigligation to begin the
study (sho'alin v'dorshin) of the laws of Pesadttytidays prior to Pesach.
The Gemara provides a proof to this idea from tbefi. The Rishonim
(medieval scholars) ask the following question rega this rule: The
Gemara, Megillah 4a, states that Moshe Rabbeirituitesl a special
obligation to study topics relating to each holidaythe holiday itself. If
there is an obligation to begin studying the lafvthe holidays thirty days
prior to the holiday, why was it necessary to togti an obligation to study
the relevant topics relating to the holiday onlibéday itself?

Rabbeinu Nissim (1320-1380), Megillah 2b, s.wifAusuggests that in
reality, there is no inherent obligation to stulg taws of the holiday prior
to the holiday. The significance of the thirty gmgriod is that a teacher

Yerushalmi, Pesaschim 1:1. The Talmud Yerushalatéstthat the
concept of studying the laws of Pesach thirty dfere Pesach only
applies in the study halls. P'ri Chadash intergtessstatement to mean that
in the study halls, questions relating to Pesaetgien higher priority. R.
David Frankel (1707-1762), Korban Ha'Edah to Yealsihad loc., also
understands the comments of the Talmud Yerushalthi$ manner.

R. Yosef Karo (1488-1575), Beit Yosef, Orach @hab. 429, provides
two more answers to the aforementioned questiost, H. Karo posits that
the requirement to study thirty days before Pesathapplies to Pesach
and not to the other holidays because there arg faas that one must
know before preparing for Pesach. While Sukkot bs®laws that one
must know in advance, such as how to build a sukkagturchase the four
species, a thirty day preparation period is notireq.

Second, R. Karo suggests that the thirty dayireauent only applies to
Pesach because of the requirements to prepateefétarban Pesach
sacrifice. Since each person has an obligatiomrticjpate in the sacrifice
and there is a requirement to prepare the animakftrifice, there is an
obligation to begin studying the laws thirty dag$dre Pesach.

R. Moshe Feinstein's Analysis

R. Moshe Feinstein (1895-1986), Dibrot Moshe gélesn no. 5, provides
an analysis of the various opinions on the topis.ffimary query is
whether the rule to study the laws of Pesach pitesach is a function of
an inherent obligation to know the laws of the den}i or whether it is a
function of the fact that we view the thirty day®opto the holiday as part
of the holiday. Within the possibility that thislds a function of
considering the thirty days prior to the holidaypast of the holiday, R.
Feinstein queries further whether the requiremefaarn before the
holiday is an outgrowth of the requirement to leanrthe holiday itself or
whether it is an outgrowth of the obligation togmee for the holiday. [R.
Feinstein addresses the korban aspect of thissdigry which we will omit
for purposes of brevity.]

Rabbeinu Nissim seems to be of the opinion thathirty days prior to
the holiday are an extension of the holiday. Theefquestions that are
asked of a teacher during those days are considgez@nt and not
tangential. As such, the teacher must give theorityti R. Feinstein further
notes that if one understands that the thirty gaigs to holidays are
specially designated days to prepare for the hgliolae can provide an
additional insight to the comment of the Talmud0&tralmi. The Talmud
Yerushalmi never intended to limit the significamé¢he thirty-day period
to the study hall. Rather the Talmud Yerushalmiang an additional
application to the requirement to prepare for thighy. Each person must
prepare for the holiday in his own way. For mosige, this means
cleaning, cooking, and preparing Pesach productehsss learning the
laws that are relevant. For the student in theystiadl who is not spending
his time preparing for the physical necessitieBegach, his obligation to
prepare for the holiday is fulfiled by spendingrextime studying matters
of the holiday.

R. Feinstein notes that one can explain R. Kartagestion that only
Pesach is subject to the requirement to studytti@ys in advance by
claiming that there is an inherent obligation tedgtbefore the holiday.
However, R. Feinstein notes that one can alterslgtsuggest that R.
Karo's suggestion is based on the thirty day pexiothe preparation period
for the holiday. According to R. Feinstein, R. Karsuggestion does not
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necessarily negate Rabbeinu Nissim's explanatiatheR, R. Karo's
suggestion adds a special obligation to studyatvs bf Pesach as part of
the preparation for the holiday. Because prepardtioPesach requires
study of the laws, there is an obligation to sttidylaws as part of one's

require that a blessing be recited over them. Inyncases the poskim differ
and no clear consensus emerges. We must, howstadsligh some basic
guidelines. Note: Although the ha-Motzi exemptstier foods which are
normally eaten with bread, this holds true onbtifeast a k’zayis of bread

preparations. Prior to all other holidays it is netessary to begin the study(approximately 1 fl. 0z.) is eaten within 3-4 miesiat one point during the

of the laws thirty days before and therefore, @slnot become an integral
part of the holiday preparations. Neverthelessnaigss of the holiday, the
thirty day period is still considered a period oéaration and therefore, a
student who asks a holiday related question withiity days of any
holiday is given priority.

When Does the Obligation of Bedikat Chametz Begin

The Gemara, Pesachim 6a, discusses whetheligterebligation to
check one's property for chametz if one leaveptbperty before the time
of bedikat chametz. According to Rava, if one lsgwéor to thirty days and
does not plan on returning to that property ufitdraPesach, he has no
obligation to perform bedikat chametz. If he leawéthin thirty days of
Pesach, he has an obligation to perform bedikahebaeven if he doesn't
plan on returning until after Pesach. The Gematesthat thirty days was
chosen as the cutoff point based on the obligatidregin the study of the
laws of Pesach thirty days prior to Pesach. [Seshivii Berurah 436:32,
regarding one who is planning on selling the charimehis home and
leaving before Pesach.]

R. Feinstein notes that the equation betweetntbdaws can be

meal. If a k'zayis is not eaten within that timespeach food eaten during
the meal requires its own blessing. One must, theredecide at the
beginning of the meal if he is going to eat a kigaf bread or not.1

Fruit eaten before the meal: One who eatsliefitre a meal and plans to
eat fruit during the meal as well [a common ocaweezon Rosh Hashanah
night], should recite the proper blessing overfth before the meal
begins, while intending to exempt the fruits whielti be eaten later. No
berachah acharonah is made over the fruits eaferelsarting the meal
— the Birkas ha-Mazon recited at the end of thelinekides them. If,
however, one has no intention of eating fruit dytine meal, then a
berachah acharonah must be recited over the &tghéefore the meal
began, provided that a k'zayis of fruit was consdniéghe Birkas ha-Mazon
after the meal does not include that fruit, an@m@thah acharonah will
have to be recited over them even after Birkas bhaédvl was said.2

Fruits eaten during the meal but before the roairrse is served: ?
Grapefruit — usually eaten to whet the appetitee Riishonim differ as to
whether or not such an appetizer is an intrinsit gfethe meal, since it is
served as an “introduction” to the meal. The cominancepted practice is

understood based on the idea that thirty days friarholiday is considered not to recite a blessing over fruits served as tig®ye.3 The same applies to

an extension of the holiday. Therefore, one isifipalty obligated to
perform bedikat chametz on a property that oneteaaduring that time,
even if he doesn't plan on returning before Pedadtiernatively, one can
explain that there is an inherent obligation talgtbefore Pesach and the
significance of the thirty day period is that thety days prior to the
holiday are an extension of the holiday. The okitigeto perform bedikat
chametz during this period is also based on theliat this period is an
extension of the holiday. One can also explain ttiebbligation to study
generates a requirement to be more cautious atattgngiof the holiday.]
B'Mesillat HaHalacha, authored by Rabbi Josh Rkig,project of
YUTorah.org, in partnership with the Center for ##weadership and
Learning (CJLL), a South Florida community parthgrsvith Yeshiva
University Center for the Jewish Future, where R&hly serves as a
senior scholar. Please visit www.cjll.org to leamore. The Marcos and
Adina Katz www.yutorah.org is a project of Yeshaiversity Center for
the Jewish Future.

Halacha Discussion

by Rabbi Doniel Neustadt

The Proper Blessing over Fruit during a Meal M/tfie laws governing
the blessings over fruit are complex, they beconea enore so when fruits
are eaten right before a meal, or during a meahappetizer or a dessert.
There are many details and different views to aersin the subject, but
we will attempt to review these halachos in as enand organized a
manner as possible. There is one basic rule toib@aind: The blessing of

olives and pickles served before the actual middolvever, the grapefruit,
etc., is eaten for its own sake and is considenedod the courses at the
meal,4 the blessing should be recited. ? Cantaldagt cocktail, fruit
salad, honeydew and other such fruits — Contemp@askim debate the
halachah concerning these fruits. Some suggestéyatre no different
from grapefruits, which — according to our customexempts them from
a blessing.5 But most poskim consider these fasitiill-fledged first
courses. Since, as explained, fruits are not ndyreaten with bread, the
ha-Motzi blessing does not exempt them and a sephlessing is
required.6 Generally, one should follow this viewjess his intention is to
eat the fruit as an appetizer.7 Alternatively, ooeld follow either of the
following two methods: 1) Before washing, recite firoper blessing over a
small piece [less than a k'zayis8] of fruit, theash for the bread, and
continue eating the fruit.9 2) Eat the fruit welating bread along with
each bite of fruit.10

During the meal: ? Fruit soup — no blessing@ted11 ?? ? Applesauce
with a potato pancake, rice cooked together wigingor pineapple — no
blessing is recited .12 ? Cooked fruits as adigte—? no blessing is
recited.13 ? Fruit eaten as the main course afissd — most poskim
hold that no blessing is required. Since therensreority opinion that
requires a blessing, it is best to eat a sizableuatnof bread with the fruit
before partaking of the fruit alone.14 ? Frulefil blintzes, etc. — no
blessing is recited.15 ? Fruit eaten as a sndukele@ courses — requires a
blessing ?

Dessert: ? Raw fruit (apples, grapes, etc.):dneect blessing is
recited.16 ? Cooked fruit: The basic halachalvfdl the opinion of most

ha-Motzi, recited over bread at the beginning efrtieal, includes anything poskim who hold that a blessing is recited,17 stheecooked fruit is being

in the meal which is normally eaten with bread —erethough it is not
actually being eaten with bread at this particaiament. Meat, fish, eggs,
vegetables, cheese, and other foods eaten to/gatist hunger are all
foods normally eaten with bread, and are therefmladed in the ha-Motzi
blessing. Fruit, on the other hand, is not normediten with bread. It is
eaten as a separate food within the meal and threrefquires its own
blessing. This basic principle is agreed upon lbgtally all the early
authorities and is recorded in the Shulchan Arugfhat remains unclear
and in dispute is the exact classification of deraits — cooked or raw
— which are eaten either as an appetizer or assereThese can be
classified either as aiding in the digestion ofrieal, which would exempt
them from a blessing, or as an independent paheomeal, which would

served as dessert and is considered a “desseifotygpé A minority

opinion suggests that no blessing is recited18sincooked fruit, even
though it is being eaten at the end of the meay, stithbe considered as
one of the courses of the meal. One who wantsdm a/questionable
situation should eat cooked fruit only with breadit9ecite a blessing over
a raw fruit before eating the cooked fruit.20 p&wn: The correct
blessing (ha-adamah) is recited. ? Peanuts aisdThe correct blessing is
recited. ? Chocolate: The correct blessing (shahakrecited. General
Rule: No fruits eaten during a meal, whether aditgswas recited over
them or not, require a berachah acharonah. Tha8hk-Mazon will
exempt them all.21



Footnotes 1 Igros Moshe, O.C. 4:41. 2 Withetheeption of dates, which Noach HaTzadik achieved great spiritual eminenté he permitted
bidiavad are covered by the Birkas ha-Mazon; O@R:27. 3 Mishnah Berurah  himself a kula; he was lenient in planting a vimeyd his catalyzed his
174:39; Aruch ha-Shulchan 174:12. One who would tiksatisfy the other view spiritual transformation from an ish tzadik, righte man, to an ish

should recite the blessing and eat a small paheo§rapefruit before washing his . . .

hands for the meal. 4 Possible cases: 1) Wheapefjuit is eaten on a diet. 2) adamah, man of t.he earth. The Rosh Yeshivah en@?ﬂat this also
When there is little other food available and thepgfruit is used as one of the occurred concerning the Golden Calf. The peoplewald” themselves to
courses. See Beis Boruch 43:21. 5 Rav Y.S. Ely4ghioted in Vesain Berachah, be lenient and build a "replacement” for Moshe Réhin This led to full-
pg. 93). More recently, however, Rav Elyashiv rufeat these fruits are generally  blown idol worship.

not served as appetizers and that a blessing sheutetited over them (Vezos ha-  Ayraham Avinu was called Ivri, derived from thend eivar, side,
Berachah, pg. 235). 6 Rav S.Z. Auerbach (quotatesain Berachah, pg. 93); Ohr gengting that the entire world was on one sidelentté stood his ground

I'Tziyon 46:15; Shevet ha-Levi 6:21; Avnei Yash#l?2. 7 Vezos ha-Berachah, on the other side. Avraham would not budae. He dook compromise
pg. 235. 8 Mishnah Berurah 174:37. See also 47385ased on Mishnah ’ ge. P

Berurah 174:39 and 176:2 (Alef). 10 Based on MishBerurah 177:8 and Sha’ar NiS values. When it came to his belief in Hasheenhad no room for
ha-Tziyun 13. 11 Beiur Halachah 177:1; Rav Y.§aBhiv (quoted in Vezos ha-  Negotiation. We are a nation today because Avrahama-others like him--
Berachah, pg. 76). 12 Beiur Halachah 177:1, ggok; Aruch ha-Shulchan refused to be meikil; they would not budge one faten their Torah
177:10. 13 Beiur Halachah 177:1, s.v. kegon; AtutShulchan 177:10. Since a convictions.

minority view requires a blessing in this casés ilecommended to eat the cooked  cqunt Pototsky, Rav Avrahan ben Avraham, the teger tzedek,

fruit with bread or recite a blessing on raw frul4 O.C. 177:3 and Beiur HaIaChah’righteous convert, disciple of the Gaon m'Vilnauknot swerve from his

s.v. tov. 15 Mishnah Berurah 177:10. 16 O.C. 1777 Mishnah Berurah 177:4; . . o .
Chazon Ish (Dinim v'Hanhagos 6:7): Orchos Rabbeinl, 1, pg. 81; Emes commitment, would not waver from his course ofdfafi Hashem. His

L'yaakov, O.C. 177, note 199; Yechaveh Da’as 5R&Y Y.S. Elyashiv (quoted in Mother attempted to dissuade him, but to no avagé Gaon was prepared
Vezos ha-Berachah, pg. 78 and Vesein BerachaB;7pg.18 Several sources report to save him from death, but he refused, becauseaheed to die

that the Chofetz Chaim eventually changed his guind exempted cooked fruits  sanctifying Hashem's Name. He was the ger tzedekfallowed the other
served as dessert from a blessing; see Orchos Rapbel. 1, pg. 81, and Vezos ha- ger tzedek - Avraham Avinu.

Berachah, pg. 78. [Others dispute that the Chafiatzim changed his ruling.] This approach distinguished Noach from Avrahamadih was wiling to

Reportedly, Rav A. Kotler ruled that no blessingesited over cooked fruit. See also, . - . .
Sedei Chemed (Berachos 1:26), who quotes Seferd@act’Chaim that no bend ever so slightly, while Avraham refused toialevone iota. It all starts

blessing is recited over cooked dessert, but tieé Giemed himself disagrees.. 19 With one simple leniency, which leads t_o_full-fle_ldgsin. By establishing
Custom of the Brisker Rav (quoted in Teshuvos viiagos 1:177). 20 Rav A. from the very onset of the parsha that it is fadbid to desecrate Shabbos,

Kotler (reported by several disciples); Rav Y.S&shiv (quoted in Vezos ha- the Torah sets the strict standard for its obsewamd immediately
Berachah, pg. 78). 21 Mishnah Berurah 177:7. conveys the message: there is no deviating frosmtiitzvah, no kulas, no
leniencies. This is Hashem's command.

This unswerving devotion to Torah values has glifed the lives of our

Peninim on the Torah gedolei Yisrael, Torah leaders. It has defined ey essences. Horav
by Rabbi A. Leib Scheinbaum Shimon Schwab, zl, was Rav of the Washington Heighmmunity of
Parshas Vayakhel-Pekudei Shema Yisrael Torah dtktwto Peninim Khal Adas Jeshurun. A man of unimpeachable intedtie emes of Torah
from  Shema Yisrael Torah Network was the beacon that guided every decision he maife.iHis unswerving

<shemalist@shemayisrael.com> to Peninim devotion to the truth of Torah would, at a numHgunctures in his life,
<peninim@shemayisrael.com> date  Thu, Mar 19, 28@38 AM  pyt him at odds with those whose sense of integyity either flawed or
subject  Peninim on the Torah by Rabbi A. Leib Sthaiim - Parshas  \eakened by various external pressures. His fisitipn in America
Vayakhel-Pekudei mailing list provided an opportunity for him to demonstrateitiiernal strength, his

_ peninim_shemayisrael.com.shemayisrael.com Filessages  ynstinting commitment to what the Torah deems right
from this mailing list He became Rav of the German-Jewish Shearith Bragyregation in

Baltimore. Shortly after his arrival, he confrontad first crisis. According
PARSHAS VAYAKHEL/PEKUDEI On six days work may kiene, but o the bylaws of the congregation, voting rightseveonferred only on
the seventh day shall be holy for you, a day ofjlete rest for Hashem.  shomrei Shabbos. Rav Schwab insisted on upholdimbylaws. As a
(35:2) Rashi comments that the Torah presentadhenition concerning result, two hundred members, the majority of thal dbft to start their own
Shabbos prior to the command of constructing thehkin, in order to synagogue. Shearith Israel was left with barely dopen members, often
Shabbos. This is enigmatic. If the entire purpdseentioning Shabbos is  he would not compromise on his principles. He hadaom for leniency.

to teach that it supersedes even the buildingeoMishkan first, then it He was weaned on the tenets of Horav S.R. Hirdaarh how to

would have been more appropriate to first menti@nrhitzvah of building  withstand animosity and to weather unpopularityryizag on the struggle
the Mishkan and then write that it does not repealaws of Shabbos.  tg yphold Hashem's ideals." Integrity was not usharacter trait about
Atfter all, the parsha focuses primarily on the M. It should take which he spoke; it defined his life's calling.

precedence.

Horav Dovid Povarsky, zI, derives a powerful tessegarding shemiras  pMoshe said to Bnei Yisrael, "See, Hashem hasairoet by name,
hamitzvos, mitzvah observance, from here. We ser frere that had the Betzalel ben Uri ben Chur, to the tribe of Yehudda filled him with G-

Torah not decreed specifically that the Mishkansduet take precedence  gly spirit. (35:30,31)

lenient, with regard to the laws of Shabbos. Evenigh the Torah would  aimost verbatim repetition of similar pesukim i revious parsha: "See, |

later on teach that Shabbos is sacrosanct andidtegah does not have called by the name, Betzalel ben Uri ben Gfithe tribe of
supersede it, the "damage"” would have been domee@ee might think  yehudah. | have filled him with a G-dly spirit."{2,3) One difference
that there is room for kula, leniency, concernihgihos. This is why exists between the two sets of pesukim. In Paraéh@issa, Hashem is

Shabbos is written first. It is the important piple that must be set down  gpeaking to Moshe Rabbeinu, while in our parshashéds relating what

from the very beginning: there are no kulas regardihabbos. It is the very Hashem had told him. Nonetheless, is it that ingudrto be repeated?

foundation of our belief. Horav Eliyahu Schlessinger, Shlita, suggeststtimsignificance of the
repetition is based upon a statement in the TaBrrdchos 55A, in which
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Chazal state that we do not appoint a parnes,rieader the community,
unless we first consult with the community. Theport this with the
above pasuk, saying that Hashem first consulted Miishe, asking him,
"Is Betzalel suitable for you?" Moshe replied, "&io Shel Olam, if he is
suitable to You, is there any question concernieg'hMoshe then went
and asked Klal Yisrael, "Is Betzalel suitable fou¢" Their response
mirrored that of Moshe, "If he is suitable beforasHem, is there any
question concerning us?" Chazal imply that onlgrdftashem had
consulted with Moshe, and had received a posiégpanse from him, did
Hashem agree, instructing Moshe to consult with Xisrael.

Thus, the two sets of pesukim relate to the tartsaltations that took
place regarding Betzalel's nomination as the Mislskarchitect. First,
Hashem spoke it over with Moshe, who, in turn,tbielsame with Klal
Yisrael.

In his commentary to Parashas Ki Sissa, the @h&der rationalizes
why Hashem had instructed Moshe to consult with Xisrael concerning
His choice of Betzalel as the Mishkan's architelet.explains that Betzalel
was only thirteen years old at the time. It washéas who filled Betzalel
"with wisdom, understanding and knowledge," gramtiim the capability
to understand the intricate designs and the Diviggiration with which
they were imbued. Why did Hashem do this? Why ch@ogoung lad and
infuse him with G-dly spirit? Why not choose someafder, more
accomplished, who had earned his position throggh experience and
virtue?

Betzalel represented something unique; in factelpresented the reason
for the Mishkan's presence. The Mishkan was alltBetzalel. Hashem
instructed Klal Yisrael to erect the Mishkan, whigbuld serve as an
atonement for the sin of the Golden Calf. Indeeskhtém used the
Mishkan as a symbol for the world, declaring thil Kisrael had been
forgiven for their grave sin. This is why it is leal Mishkan HaEidus,
Tabernacle of Testimony, since it attests to Kiatael's teshuvah,
repentance, and Hashem's acceptance. Klal Yisadeien their gold and
silver and given it for the Golden Calf. They atdriier their rebellion when
they gave their gold and silver with heartfelt diawo for the Mishkan.

Betzalel merited his position because he wagatély involved in the
Mishkan's mission statement. It was his grandfafBbur, who had
attempted to quell the rebellion by rebuking ttnmsis. They not only
repudiated his advice, but they killed him folMite now understand why
Hashem instructed Moshe to consult with Klal Yisragarding His choice
of Betzalel. Hashem was concerned that the peoigletfieel ashamed to
face Betzalel, given the fact that their sin hazhted the mood which
catalyzed his grandfather's death. This might teason to be
uncomfortable with Betzalel. Their reply was: oe ttontrary, we want
Betzalel, so that our embarrassment will aton®tfwrsin.

The Meshech Chochmah posits that Betzalel walgieal choice to
build the Mishkan for two reasons: He was Chugsmdson, and, thus, the
heir to a legacy of mesiras nefesh, self-sacrficehe honor of Hashem.
He was also the great-grandson of Yehudah, whibgevtias the first to
enter the Red Sea. Both of these instances maeifeeme devotion to
Hashem, a devotion predicated upon the principldscanviction of
emunah peshutah, pure, simple faith in the Aimighitiiout
embellishment. This is the quality necessary tadlihe edifice in which
Hashem's Presence will repose. It takes commitndergtion, trust, faith -
without question - without seeking glory - just pdoelief in the Almighty.

This, explains the Meshech Chochmabh, is the retiead, specifically
regarding the construction of the Aron HaKadosh,thrah emphasizes
that Betzalel made the Aron. Why does the Arondstart? Betzalel made
all of the vessels of the Bais Hamikdash. The Arad an added
component: the Keruvim which were a form, an imadee Golden Calf
was also an image. The difference was that thewarwere "ordered" by
Hashem, while the Golden Calf was ordered by tloplpe A nation that
had once fallen prey to the sin of making an intagght have a problem
preparing the Keruvim. They might not prepare \lith utmost conviction

needed for such a holy endeavor. It was Betzalel made the Keruvim,
because he represented selfless devotion andanwition. No one
questioned his motives.

These are the reckonings of the Mishkan...whicteweckoned at
Moshe's bidding. (38:21)

The last parshah in Sefer Shemos begins withadletbaccounting of the
amounts of gold, silver and copper which were deethe construction of
the Mishkan. These metals were deposited with M&tgbeinu and were
under the supervision of Betzalel, who was in chafthe Mishkan's
construction. Yet, despite all precautions, petipdeto talk, and talking
against gedolei Yisrael, Torah giants, the spirigeders of the community,
is especially flagrant. Moshe was no different.vtes Hashem's choice to
be Klal Yisrael's leader, the one through whom teaskvrought all of the
miracles and wonders in Egypt and at the Red Seayrte who was our
first national rebbe, through whom the Torah wasmi Nonetheless, the
people talked. Moshe was not going to allow thpatiaging words of a few
low-lifes besmirch his name and the Mishkan's iritegHe ordered an
accounting.

What kind of person would have the audacity terobis mouth against
Moshe? True, every generation has its demagoguesegdk to undermine
their leadership, and every community has its nmaéaats, but this is
Moshe we are discussing. Hashem attested to tasityewhen He said,

"In My entire house he is the trusted one" (Bamidi#a7). Who were
these people? Chazal refer to them as the litzeaddr, scoffers/jokers of
the generation. These were individuals who matieit business to be
cynical about everything, to find fault in and ingputhe actions of Moshe
constantly. They were the generation's spirituafitai If so, why did
Moshe feel it necessary to respond to their sléhder

Horav Reuven Karlinstein, zl, cites Horav Yosehdel Salant, zl, in his
Be'er Yosef who responds to this question. Fistvéver, the Maggid
makes the following introduction: Every lie hasrarab of truth. Where
there is smoke, there is usually some fire. Inotiards, while the
statements against Moshe were categorically féisee is a reason why the
people might have erred, thinking that something nat totally kosher.
This does not excuse their contemptible behavior.

The Jewish People had no shortage of money. Betitee money they
"borrowed" from the Egyptians before they left Egymd the spoils from
the Red Sea, the Jews were doing quite well. Mdsthweever, was not as
fortunate. While the Jews were cleaning out Edyptwas searching for
the coffin of Yosef HaTzadik. While they were filfj their coffers with
Egyptian gold, he was occupied in a more lofty wate When all is said
and done, Moshe was far from wealthy - before lokéthe Luchos.
Chazal teach us that after Moshe broke the firshbg, Hashem instructed
him to prepare a second set of Luchos. Also, hetaldso keep the shivrei
luchos, broken shards, of the original luchos. Thhbw he became
wealthy. The Luchos were made of the finest prise#ones.

Let us look at the dates and develop a bettaurgiof how these leitzanim
were able to find fault. Moshe descended Har Sindghe seventeenth day
of Tamuz. When he saw the outrage around the G@aéinhe
immediately proceeded to shatter the Luchos. Tleday Hashem
instructed him to fashion new Luchos, which Mosttke a@nd immediately
ascended the mountain-- to return forty days laterreturned on Yom
Kippur with the wonderful news that Klal Yisraedstions had been atoned
for, and he presented the nation with their newhiogc The next day - the
day after Yom Kippur - Moshe announced that he eadlscting donations
for the building of the Mishkan. It seems a biasge. As far as the people
were concerned, he had no money when he made plealdpr the
Mishkan. Suddenly, Moshe had become wealthy. Wiethelstrike it
rich? Is it not "possible" that he had some "lef\contributions from the
Mishkan?

The above explanation gives us something to thbdut and-- quite
frankly-- explains where these cynics found theemalfor their slander. If
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so, why blame them? It does appear somewhat smspidivhy are they  forever." This is not a one-time experience. Ratiér a life's vocation. It
referred to as leitzanei ha'dor? They should Hecc&d'ei ha'dor, the is not merely a virtuous aspiration, but our sasiie, a desire filled with
mistaken ones, the erroneous ones. It almost sagihthey are viewed as yearning, so that we may begin this praise immelgiatvithout delay.
evil, when, in fact, they erred. Rav Reuven makssiking comment: To The words "until forever" have three connotatidnsall of the days of our
speak against a tzadik - regardless of the nafuyees words, just individual lives; 2. all of the days of our etermaition; 3. all of the years of
speaking against him-- is evil, earning the indiaba place in infamy. the Afterlife. This is our primary function: to leecited over Hashem - and
The lesson for us is clear. We might have exci&esmight even find only over Him. It is the source of excitement thas eternal meaning.
justification for our comments, but if the subje€bur remarks is a tzadik, =~ Sponsored I'zechar nishmas ha'isha Yent&bdachum Tzvi a"h niftar 8 Adar
then we are classified as wicked. These leitzanaderan error, a grievous 2760 By the Schulhof, Winter & Feigenbaum FarsiliePeninim mailing list
error, but an error nonetheless. Yet, they earoethemselves an Pﬁ”'”'m.@Sthay/'Sra.Tl'C(’rz. infoloeninim sh i
ignominious reputation: leitzanei ha'dor. All tigshecause they spoke shemayisrael.comymalimanfistinto/peninim_shemagscom
against Moshe. In addition, who are we to decide should bear the
mantle of tzadik? Therefore, even when we think Weaare justified, it is
best just not to talk. By talking against others, might just be labeling
ourselves.
It was in the first month...on the first of the ntlothat the Mishkan was
erected. (40:17) . . INNERNET MAGAZINE March 2009
The craftsmen brought the various componentsefishkan to Moshe. "HOW PRAYER WORKS"
Since Moshe Rabbeinu had not had a share in thelaedrk, Hashem by Rabbi Zev Leff
wanted him to have the honor of erecting the Mishikdoshe could not o e %

fathom how he could raise it, given that it wasieavy. "How can anyone The Maharal [of Prague] explains that the fotteleName of G-d,

o X
erect it?" Moshe asked. Hashem told him to maketfenpt, and the Havayah, connotes mercy, for it describes G-daastending time — He

Mlshk_an W?ﬁldkra'sﬁ |t$v|e_lf P?I?d St%?d I?/P |:]skown|sT$1 tseir ntdherlylng . was, is, and always will be. What appears to bsthand tragic is a result
meaning of hukam ha vlishkan, "“the Mishkan was estin the passive ¢ ., inability to see the total picture. In aperetal perspective, all is really

sense, implying that although Moshe had made thengt the Mishkan for the good, as the Sages say, "All that emariaiesHeaven is for good"

stTorc])d up by |t_self. | . das Hashawinaghe Almiah (Talmud - Berachos 60b).
Chairael tIZIFSSImpF?;:I?;t A(\e/z?sog'lznla'\'ll?isaﬁot ?ﬂ;uetr:)“;%ertn;eten:li?e t}\//.ork In view of this foundation of belief, it is difillt to understand the
. T - X ’  function of prayer as a remedy for a tragic sitratFor example, how can
bUt heither are you fre_e o desist from it. T_ha@‘? Chaim, Z.l would say, one pray to be healed from an illness that oneesicbelieves has been
Alfr:;signhot;ff)lr_i)ll(?el\ivtigeachi/lfs\/ﬁé k\:\f;stct)oagg ?ghrfgfmmtl:é;epfrgrgigsﬁf :E: ordained by G-d and is really for his eternal welfals it not comparable to
. : . ’ \ ; ’ ' ’ one who needs a painful operation to preservefbjsahd foolishly begs
achievement, is Hashem's province. the surgeon to spare him the pain and not perfbenoperation?

Horav Elazar M. Shach, zl, related the followstgry. He was Rosh . . - .
i P i ; We can answer this seeming enigma by expandingralogy of the
Yeshivah of the Lomza Yeshivah in Petach Tikvaher€hwas a man who, surgeon and patient. Upon examining a patientd r concludes that

gor_laIIDapfp\?ara_nck?s, Ip otlgedt:lk_e ﬁ ﬁard;vorl;:ngEEmEo Wou'g att?nd Iﬂlze based on his present condition, a painful operagiorecessary in order to
claolgkwirk O?:)Icse;grtg]th:bcigskc;zr:ieﬁzv.e his éﬂﬂg: sggtegn:je preserve his life. However, if the patient will esise and strengthen
P ! . himself, the operation will not be necessary, dredsame result could be

fﬂhﬁzlgeg'e-r::tst;g?s gr?taellrr?gset t(ljr:”e Iggédui?é;ig:\g evggy ?eag‘" over achieved by taking various medicines. If the pafiecondition changes,
 reg Y, Y oc Y peop " the operation is no longer needed and hence snuet considered to be
They are totally exhausted after an entire dayikwand a shiur for an good for the patient
S?tuhrels J:('jss)ltﬂg'(rjnour(:h.resfr?i)nEn\ﬁgz:\(tjzrpg;l?rgé?ggimIerzlrzttigﬁ'r;ee?cijt?n Similarly, an illness may be Heaven-prescribegrtmuce some benefit
con tragt how we vi,e€v tt-1e Sleening man with h% d t Rosh ’Yeshivah mandated by the present spiritual condition offfhison. However, if that
views him ping wotez spiritual condition changes, that same effect @adhieved without the
) . i " . ilness. prayer, as well as Torah and mitzvot, affect one’s spiritual

mr\;?lvvvshhoaCZtrseilgtz%itfﬁ‘]iiLEz:?:tiﬁt:ﬂg er;:\;; ever mﬁ; I V:ﬁ:; Iﬁig condition and hence change what is necessary araitial regarding
ability to Iegrn Torah! He has yust er’10u Hétren tbon}l,te to%he shiur one's ultimate welfare. Put another way, prayesdust change G-d's

ty ’ ) 9 g ’ mind, but rather it changes man’s condition. Hetheaword I'hispallel, to

open his Gemora and plop down his head! He has albtimt he can do. . . . .
For that, | am jealous of him! He does all thacha!" piay,*ls il reflexive verb, which connotes causimgffect on oneself.

The story is both meaningful and inspirationiaghlould inspire us to view
all Jews in a similarly positive light.

InnerNet - "How Prayer Works"

Heritage House <innernet@gmail.com> innernet@ineteorg.il

date Tue, Mar 17, 2009 at 11:07 AM subject InreerN'How Prayer
Works"

This concept, however, requires further eluainfatif the effect of prayer
is dependent on the impact it has on one’s ownitonghow can prayers
for another person be effective?

First, all Jews are interrelated components efspiritual entity. A change
in any one of the components ultimately affectshedlcomponents. When
my son was six years old, he had an infected fifararhich the doctor
prescribed antibiotic capsules. He hated taking aiid complained about
the need to take capsules by mouth. "It's not mytmor stomach that's
infected," he argued, "just my finger. So put tapsule on my finger. What
is it going to help to swallow it?"

Obviously, the entire body is a single systend, achange anywhere can
affect the whole system. The digestive and ciromesystems transport the
antibiotic to the area where it is needed. Sinyilalchange in any part of

Va'ani Tefillah Va'anachnu nevarech Kah, mb'atad olam. And we
shall bless Hashem, from now and until forever.

Horav Avigdor Miller, zl, explains this pasuk praatically. People speak
about what is important to them. For some, it isifiess; for others, it is
politics; and yet, for others, it is sports. For Hashem's People, His nation
our primary interest and sole desire are to ocaupgelves all of the days
of our lives with paying gratitude and praise teshiem for His countless
gifts. We seek to humble ourselves, to thank Hinbéayding our knee, a
concept derived from the word nevareich, blesgraative of berech,
knee. We also hope to make this so much a padrdives that we will be
able to transmit this emotion to further generatjdfrom now and until



the body of the Jewish people affects all parthaf body. Even the prayers We also came to realize that no amount of autmus political action

of one person can positively affect the situatibarmther.

Second, G-d’s justice is so complete and compigbe that every decree
is calculated to affect only those who deserversrat! that effect, and to
the precise degree necessary. When one persoickesstill, the indirect

would bring us the spiritual freedom we craved. fivally humbled
ourselves to acknowledge that the only possiblewlgt ever get out of
Egypt would be by God's mercy.

Something within us moved, enough for us tifIG-d into the desert,

effect it has on the one who prays for that indiail whether because he isand later accept His Torah. We were like lambsfihatly discovered the

troubled that a fellow Jew is ill or because of thee and bother he
expends on the prayer, is precisely calculateéneesthe present condition
of that individual. If he changes that conditionfdwgyer, then the adverse
effect that has been generated by the other'sdlieno longer necessary
or prescribed. Hence, a change will have to be&ftein the patient to
accommodate and rectify the indirect effect onahe who is praying.

In this context, we never refer to misfortundoad, but rather as bitter.
Everything is ultimately for good, but sometimeattjood is by necessity
deemed by G-d to be achieved through bitter means.

Excerpted with permission from "SHEMONEH ESRHLuiblished by
Targum Press, Inc. - http://www.targum.com.
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From: Aish.com [newsletterserver@aish.com] Sehtrr$day, March 30,
2006 8:38 AM To: Shulman, Charles Subject: Nis&dmssoms of
Redemption See this article online:
http://ww.aish.com/literacy/concepts/Nissan_Blossoof Redemption.a
Sp
by Rebbetzin Tzipporah Heller
The month that moves us out of being enslaved t@gos.

Nissan! The name itself evokes a sense sffifress and renewal. From
the very beginning of Jewish history, Nissan hant®/nonymous with a
longing for redefinition and hope.

The Talmud tells us that Abraham observed Rass@bviously it was
not to commemorate the Exodus, which only tookeptznturies later.
Maharal explains that the Nissan season ‘spokéro Tihe more Abraham
saw physical evidence of God's love and creatitlitg,more humble he felt.
So during the Passover season, Abraham choserioaté everything
from his life that was puffed up -- a semblancéhefover inflated ego.

This included all leavened food. It was Abralsaway of holding on to
his recognition of what renewal really means anénglit comes from.

Flock of Sheep

The astral sign of Nissan is the lamb. Lamlbgein a flock, faithfully
following the shepherd. Being a follower is sometina mature choice, not
a passive failure. The Jewish people made the ehoifollow God, and not
our own inflated egos as people. In Egypt, as wesaseed between the
twin forces of assimilation and oppression, we cémrealize that relying
on transient humans for our self-definition wadoret! suicide. We chose
to follow God.

shepherd who cares for them. How appropriate Healitieration from
Egypt took place in the month of the lamb.

Nissan is referred to in the Torah by three esreach one of which
opens a door to a deeper understanding:

1) "The First Month" -- The month of redemptisrconsidered even
greater than Tishrei, the month of that the un&eeme into being. The
world was created with a purpose, which is thatwmans imbue it with
purpose, in order to rectify ourselves individualhd the world at large.
Nissan is the month in which our people emergel this goal as their
national definition.

Nachmanides, the great 13th century sage andchemtator, goes so far
as to say that when assigning a number to eachhmiorgt a mitzvah to
count beginning with Nissan, to increase our anessof the miracles that
led to our liberation. From his perspective, igstér, when possible, to refer
to the secular months by their names -- JanuabyuBey, etc. Assigning
numbers would dull our sensitivity that "month nuenbne" is number one
is reserved for that month which leads us towattnal self-definition.

2) "Aviv" -- This name means spring, the timeean the physical and
spiritual messages of rebirth meet and blossom.

3) "Nissan" -- Although this name is technigalf Babylonian origin, the
Aramaic word Nissan is related to the Hebrew woidan, meaning bud.
In Song of Songs, King Solomon's epic poem in whietdepicts the love
that bonds us to God, redemption is symbolicafigrred to as "the time
that the buds were seen in our land," which meaaatstihe inarticulate earth
gave birth to a people who soon would flower.

Special Days

Besides Passover, other days in Nissan caefy significance. The first
day of Nissan marks the inauguration of the Mishkie portable
tabernacle that accompanied the Jewish peoplegid@iryears of
wandering in the desert. The Mishkan served asuaballegory of how
the macrocosm and microcosm can both be transfoamadsanctuary for
God. In the Mishkan, each vessel, material andImets. carefully selected
to symbolize specific ways in which the animal wabke and mineral
worlds can be uplifted.

Years later, the first of Nissan was when #heslof the Babylonian
exile began their return to Israel. The buds hapibeo blossom.

Amazingly, Nissan is the time when Jews magkpegial blessing over
new blossoms. Upon the first sighting of the nesssbms of fruit trees at
the start of spring, the following blessing is tedi

Blessed are You, God, our Lord, King of thaverse, for nothing is
lacking in His universe and He created within ibd@reatures and trees,
with which to provide pleasure to mankind.

The first of Nissan is also the time that nmomsigregations begin their
fundraising campaign for Kimcha DiPischa (literaffour for Passover").
No Jew can fully experience the freedom of thegs ddnile in isolation.
The Exodus was the liberation of an entire natmmt of any one
individual. No one is free when he knows that bBlofv Jew doesn't have
what he needs.

In earlier times, the rabbi of the town hadl#gal authority to mandate
contributions. While this is no longer the case, tinderlying premise
hasn't changed: that true freedom comes throughggimot taking.

Shabbat HaGadol

When G-d created the world, His plan was thathoose to know Him.
When we internalize His presence by choosing gosgjrie a certain sense
we receive the greatest gift of all: G-d Himselfi€Tkabbalists state this idea
as: "An awakening [of Divine mercy] from above, mbe preceded by an
awakening [of commitment] from below." For thissea, G-d didn't free
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us from Egypt without challenging us to make a cdtm@nt to Him, so
that we would share in the process of redemption.

The way that G-d challenged us was by requigich family to take a
sheep, an important symbol in the pantheon of pagéef that

As you sit down to the Seder, to relive thdaresment and the Exodus,
you will eat the matzah and drink the wine. Thegd@ols to help you
write your own personal story of redemption, adethe millions of
stories that are part of our unwritten history. May all merit to see the

characterized ancient Egypt. Each family tied theep to their bedposts forbuds of Nissan blossom into full and genuine red&EmpAnd may we

four days, and then offered it as a sacrifice td.dte day they took the
sheep was Shabbat, the 10th of Nissan.
We see this day as the beginning of the redembr it is on this day

spend the next Seder together, in a free and tdleuilsalem.
This article can also be read at:
http://Aww.aish.com/literacy/concepts/Nissan_Blossoof Redemption.a

that we followed God's instructions, to later slateg the sheep, even at thesp

risk of enraging our Egyptian captors. But ourttinss-d made this act
possible.

On Shabbat HaGadol, it is a well-establishestara to read those
sections of the Haggadah that deal with the misazfi¢he liberation -- i.e.
from "We were slaves" until "You brought us to fhemple to atone for
our transgressions." It is also a custom for tihéiraf every synagogue to
deliver a major sermon on this Shabbat.

Bedikat Chametz

The deadline for removing all leavened ("irdt#ly) food from one's
house is the evening, one day prior to the Sedw.idea of ridding our
homes of chametz is that it is a tool to simultarsdorid ourselves of its
spiritual counterpart, egotism. Egocentricity is gource of all evil. G-d
infused these times with the spiritual power tamgsthe ego's grip on our
personalities.

Getting ready for this night requires quitetaobphysical and spiritual
preparation. For some people, "Passover cleaniegjhb at least a month
before the holiday arrives. They spend days rengogirery trace of
leavened food from the home, sometimes gettingwedowith general
spring cleaning and possibly even a tad of redéograr painting. It is
important to realize that the religious requirerseare relatively simple, and
in situations where doing a great deal of cleargniagst not feasible, it is
best to stick to the basics. The focus should beoimg God's will -- getting
rid of leavened food and negating the ego.

Indeed, freshness and renewal most easily carnes we let go of the
heaviness of self-importance and give ourselvasigsion to be simple.
For the more we open our hearts to God's presemntioee, the more
ridiculous our pomposity feels.

The formal act of searching to remove chansetaied Bedikat
Chametz. The examination begins at night. Evenkraoa cranny has to
be checked. The examination must be done by digbtt- i.e. using a
candle or flashlight. It is customary to hide 18qais of bread (remember
where you put them!), which symbolize the 10 mygst®efirot in reverse.

The kabbalists use the Sefirot to describendngs in which G-d reveals
His presence to us, for instance through his coatioutpouring of
goodness. Since we live in a world in which freeich is authentic, we
acknowledge that if it is possible to be good, aedind it attractive, we
will find doing evil equally as compelling.

Each one of the 10 Sefirot has a negative espatt. Passover is a time
that all the forces of evil can be defeated, jsshay were in Egypt over
3,000 years ago.

The timing is critical. Rabbi Chaim Vital tells that the first 13 days of
Nissan hint at the first 13 years of one's life.althe 13th year is over,
and the 14th year is about to begin, somethingalrhappens to us. The
yetzer tov (positive impulses) becomes just asefoidn the battle for one's
personality as the yetzer hara (negative impul#gs)then that the ability
to examine and introspect begins, in the same hatythen the 13th day
of Nissan ends, we now can search, discover amaatdtly destroy the
actual chametz that is so much part of our lives.

Bitul Chametz

The climax of our search for chametz is outirggethat "whatever
chametz is in our possession, is now considerbd &5 ownerless as the
dust of the earth."

The next day, the 10 pieces of bread, plugesigual chametz, must be
destroyed.
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YHPY -SNpN nPYae
The Torah of Life - How Fortunate Are We!
The Torah tells us;..nxp2 nYn) 3 Ny nwm 0 Ny by’ "He made the wash-basin out of copper and its basof copper, from the mirrors..."
(Shemos 38:8). Doesn't it seem strange that the wash-limsireMishkan (Tabernacle) was made out of mirrors? Rashi teaghevhy these mirrors
were special. He explains, based onNtidrash Tanchuma:

The daughters of Israel possessed mirrors intciwthiey would look when adorning themselves. Etesé [mirrors] they did not withhold
from bringing as a contribution to tihdishkan. However, Moshe found them repulsive, since theipose was to incite the evil inclination. God
said to him, "Accept [them] fahey are dearer to Me than everything else, because through them the women raised huge ualgtin Egypt.”
When their husbands were exhausted from their grgsabor, they [the women] would go and bring thfemd and drink, and feed them. They
would then take the mirrors and each one would &idierself and her husband in the mirror, andeititim with words, saying, "See, | am
more beautiful than you," thereby awakening thesliands’ desire and they would cohabit with thelmeyTconceived and gave birth....

What a fascinatiniylidrash! Let us try to understand why God says that tineiseors "are dearer to Me than everything else.”

The sanctification of the physical is one of tha&endoctrines of Judaism. Our Sages teach thtteafphysical aspects of this world should be
used according to the guidelines of the Torah,thatiGod’s commandments enable us to transforphtyscal into the spiritual. For instance, when one
makes a blessing and thanks God for his or her, featihg is raised to a higher spiritual level. isirty, when one rests in order to have strengtstaaly
Torah, sleeping is raised to a higher spirituatleVhe Jewish women in Egypt used the mirrordhemael their sexual desire towards the serviceoof G
and perpetuate Jewish existence, despite the mlise@nditions that the Jews endured as slavegyptEThese mirrors represent an example of ugizi
the physical according to the ideals of the Toeaden mirrors can be used to enhance our sprirtalibeing. God said that these mirroes€ dearer to
Me than everything else," because they are symbolic of one of the majotrafees of Judaism, that all the physical aspefctisi® world should be used
according to the guidelines of the Torah.

In his discussion of the significance of theserons, Rabbi Abraham J. TwersKif.D. (contemporary Torah scholar, psychiatrist, anthor
of many wonderful books, includirgving Each Week) echoes this doctrine: "The highest degreledfishah [holiness] is achieved when the mundane
and physical are elevated and are transformedtetspiritual and sacred." Perhaps Rabbi Twersédb¢his doctrine on the writings of Rabbi Eliyahu
Eliezer Desslerp"sr, one of the most profound Jewish thinkers of #s¢ ¢entury. Rabbi Dessler (1892-1953) was thetdiref theKolld in Gateshead,
England, and later was spiritual guide of the Peabw eshiva in Israel. Rabbi Dessler’s writingsenmrblished posthumously in a multi-volume edition
entitledMichtav MiEliyahu. Rabbi Dessler writes:

All of the [physical] things of this world are tteeto serve the ends of holiness...This is the dadpvonderful significance of th@emora in

Berachos 55a, which teaches that the table of the Torahlacksdike an altar and his eating resembl&oeban (sacrifice). Eating for such a

person is a sanctified act, since it enables hireitdorce his powers for the fulfillment of the réb. (Adapted from the translation Mfchtav

MiEliyahu, Vol. 1, pages 38-39, by Rabbi Aryeh Carmell.)

Rabbi Twerski points out how wonderfully differehtdaism is in this regard, when compared to atigions. It seems that other religions
have difficulty dealing with the physical pleasucéshis world. Often their response to physicalgure is that it is best to abstain from it. Retance,
Roman Catholic priests are not allowed to marrgam is quite different in this respect. AccordingheSefer HaChinuch, which was written by an
anonymous thirteenth-century Torah scholar, tis¢ iommandment in the Torah is to "...Be fruitfudlanultiply..." Bereishis 1:28). TheSefer
HaChinuch writes, "This is an important commandment, bywarof which all the commandments in the world atéléd: For to human beings were
they given, not to the ministering angels." The Rar€atholic position is that celibacy is preferaad that it is best to avoid sexual relations. J&wwish
position is that the Torah was given for human @&imnd that procreation, when performed accortdirtige precepts of the Torah, is such an important
commandment that it is the first of the 613 comnmaeudts. TheHalacha (Jewish law) emphasizes the importance of thismandment. Thélalacha is
that "Every man must marry a wife in order to bedidren and he who fails in this duty...diminishiee image of God and causes the Divine Presence
to depart from Israel'Shulchan Aruch, Even HaEzer, 1:1; translation by Rabbi Dr. Charles B.Chavel).

In Hebrew, the initial act of marriage is oftemnhed yvyp (Kiddushin). The entire tractate of tf@emora that deals with the laws of marriage
is also calledywypp. The termpwyrp (Kiddushin) is clearly derived from the wosdtrp (holy). Perhaps one of the reasons for this isrtteariage
transforms the physical act of sexual relations orte of the most important holy commandments.

Both Christianity and Buddhism consider a monkpwhcludes himself in a monastery to abstain fleembrmal activities and pleasures of
this world, to be praiseworthy. The Torah tellsu@#na ninai..” "...And you shall choodée..." (Devarim 30:19), and King Solomon wrote,

.2 Dppmpy xn oqn vy ltis atree ofifeto those who grasp it...Mishlel 3:18). In theShemoneh Esrei, which is the most important of our
prayers, the Torah is described' agp nn" "the Torah oLife," possibly because the Torah is a manual for daiyg that encourages participation in
the activities and pleasures of this world, acewdo its principles. As Rabbi Twerski writes irs ldiscussion of the mirrors that the Jewish wonrsadu
in Egypt to arouse their husbands, "The highestegegfkedushah [holiness] is achieved when the mundane and pliyasie elevated and transformed
into the spiritual and sacred."

Every day in the daily morning servicghécharis), we declarenpbn 219 nn wwn”

MDY DR ) No oy 1 "We are fortunate - how good is our portion, hgeasantour lot, and how beautiful our heritage!" How foraie are
we that our Torah is a "Torah bife" that teaches us how to properly partake in thigites and pleasures of this world, levating eutire lives into the
realm of the spiritual and sacred. (I am indeleabbi Shlomo Riskin, who is the Rabbi of Efnatl €hancellor of the Ohr Torah Stone Institutiohs o
Israel, for an inspiring essay that he wrote os thpic.)

Just Try!
The Torah portion¥ayakhel andPekudei review the details of the construction of Mishkan. TheMishkan is the Tabernacle that God

instructed the Jews to build to accompany thenrmdutieir travels in the desert. God promised thatuduld dwell among the Jews in thiéshkan that
they would build $hemos 25:8).
The fifth sentence in the Torah portidPafsha) entitledVayakhel saysponxn njg”
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a7 2m 7 2y apnn "Take from yourselves a portion for God, everyaiese heart motivates him...." The twenty-first sentence itarshas
Vayakhel saysnun wx 72 wan”

».a7 kw1 "Every manwhose heart inspired himcame...." The Torah clearly emphasizes that thaetief the Jewish people should motivate them to
donate and construct tivishkan.

Why, regarding the construction of thkshkan, does the Torah place so much emphasis on thieddspearts of the Jews? The Ramban
(1195-1270, great Biblical commentator, Talmudistbbalist, and physician) points out that the Jewisople had recently left Egypt, where they were
slaves and primarily worked "with mortar and brick&hemos 1:14). They were not artisans and lacked theitrgiand skills required to build the
Mishkan and its utensils. They did not have significargezience with most of the skills required to comsttheMishkan, such as embroidery, weaving,
stone-cutting, wood-carving, and working with gdilver, and coppeiShemos 35:32-35). The Torah emphasizes, "Every mbose heart inspired him
came..." because it took great courage and faitthéoJews, who had very little education in thifssthat were needed, to attempt to build khishkan
and its utensils. The Ramban explains in his contangionShemos 31:2 and 35:21 that/en though the Jewish people did not have the skillsrequired,
God helped them to complete the task, since they had the courage and faith to attempt to build the Mishkan and its utensils.

In four locations Yuma 38b, Shabbos 104a,Menachos 29b, & Avodah Zarah 55a)
the Gemora teaches this concept as a general principix: oy»on Jpoy xa~ "If someone comes to purify himself, he is giessistance [from God]."
God wants us to make an effort, and, if necesstrywill help complete the task.

In all four locations this concept is attributedtie great Torah sage Reish Lakish, who livetiénthird century C.E., and was an important
contributor to th&semora. This is especially interesting and relevant, beezReish Lakish states in tBemora Bava Metziah 84a that he was the leader
of a group of thieves before he repented and devogdlife to Torah study. Reish Lakish enjoyedéuiible success in his Torah study, as he was
able to become one of the great Torah sages ef#islespite his beginnings as a thief. CleRdysh Lakish was speaking from his own personal
experience when he taughhix oy»on oy xa- "If someone comes to purify himself, he is givesistance [fromGod]."

This idea is re-emphasized just a few chaptees ilatthe Torah portiorParsha) entitledPekudei. In his commentary o8hemos 39:33, Rashi
quotes the explanation of tMidrash Tanchuma. TheMidrash Tanchuma, which has been ascribed to the fourth-cenfumgra Tanchuma Bar Abba,
teaches that the Jews brought the unasserivilittan to Moshe because they were unable to erect iuisecaf the weight of the planks. Moshe
asked God, "How is it possible for man to erefitécause it is too heavy]?" God answered Mostyes npx pioy” "You busy yourself [in erecting the
Mishkan] with your hand."

God wanted Moshe to make an effort to erectMignkan, even though Moshe couldn’t possibly do so wittamsistance. Once Moshe tried to lift up the
heavy planks, God helped him finish the job. Thiariother example of the principle quoted aboueion 1oy xa~
“imix "If someone comes to purify himself, he is gieasistance [from God]."

Rabbi Benjamin Yudin (contemporary scholar, teaciied communal leader) points out that this idesdso taught later in the Torah in the
Book of Bamidbar. The Torah says-.njy '» 7y agn nnr 7791 "And Moshe counted them [the Levites] accordm¢hie word of God..."Ramidbar
3:16). Rabbi Yudin writes:

Rashi [based on thdidrash Tanchuma] teaches that Moshe was troubled as to how hedxsudceed in counting theviim from the age

of thirty days. Could he possibly enter each tewt eount the number of suckling infants? Thereugashem said to him,

NYYN I APY NDN DY

"9y "You do yours and | will do Mine." Moshe stoodtside the entrance of each tent arsdzana, a heavenly voice, proclaimed the number of
male children in each tent. One could ask: If trestis was coming from thé na (the heavenly voice), why did Moshe have to gaftent to
tent? The answer is: he had to do his part, andtbah didHashem finish. (nternet Parsha Sheet on VVayakhel-Pekudei, 5761)

Another example oinix oy»on oy xa- "If someone comes to purify himself, he is giassistance [from God]," is found earlier in the
Book of Shemos. Rashi, in his commentary @memos 2:5, quotes &emora and aVlidrash that Basya, the daughter of Pharaoh, reached éshi®'s
basket, which had been placed among the reedshreedver, but it was beyond her reach. AccordimtheGemora andMidrash, her arm miraculously
extended to reach the basket. Rabbi Menachem MehHeitzk (1787-1859, a great Chassidic Rebbe)aéxp) as quoted in the commentary in the
ArtScroll Stone Chumash, "that her example teaches us that one should asgeme that a task is impossible. She was fiar fihe basket, yet she
reached out for it - and God enabled her to altemgoal."

These are some examples of the general printiptetieGemora, as quoted above, teaches in four separate losativat Reish Lakish said,
“mix oy»on oy 82”7 "If someone comes to purify himself, he is giaasistance [from God]." Our Sages have also exgntehss idea in other words:
"God tells the Jews, 'My children, open for Me @eming as large as the eye of a needle, and émldrge it as wide as the opening of a
large reception room™ (similar tdidrash Shir HaShirim Rabbah 5:2). Similarly, theGemora Makkos 10b teaches,

N PPN M2 goh n¥in ony 7772 "A person is led in the way that he wants to go."

The examples quoted above teach us that God"sayspwyx » JF2¢ npN Ny "You do yours and | will do Mine" and
"I12 NN pivy” "You busy yourself with your hand." God wants aigry to complete worthwhile tasks with desire, eme, and
enthusiasm and not to be lazy or afraid of failineen if a task seems impossible, God wants uy &otthat He might help finish the task.

In the last decade, many self-help books have pablished that emphasize these fundamental pléscighat you can’t succeed if you don't
try and if you are afraid of failing. | recently qhased one such book entithées, You Can! As God told Mosheyay npyx »\ g9¢ nax ny” "You
do yours and | will do Mine."

The examples quoted above illustrate that God sveath of us not to be lazy and to have the emtsmsand courage to try, because, as the
Gemora teachesioy xa~
“mix oy»on "If someone comes to purify himself, he is giassistance [from God]." As Rabbi Zelig Pliskin (mmporary author of many wonderful
books, includingsrowth Through Torah) writes, "Have the courage to accept upon youtselb what is needed. A person who has a stravg tir
accomplish something will find that he has manydlen] talents and abilities" that will enable hiorbe successful and complete the task.
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