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Sanctifying the Mundane is Precious

Rabbi Yissocher Frand

Parshas Vayakhel

Sanctifying the Mundane is Precious

Yad Yechiel Never Miss Subscription

These divrei Torah were adapted from the hashi@ftion of Rabbi
Yissocher Frand’'s Commuter Chavrusah Tapes on ¢eklywportion: CD
#1024 — Turning Old Dress Into Cover for a Seferah@ Good Shabbos!
The Torah tells us that the women donated theirorsirto the Mishkan
building fund, and the mirrors were used to makekthse of the Kiyor
[Laver]. Rashi quotes Chazal that initially Moshasmesitant to take this
donation, because he felt that mirrors were aabthe Yetzer Ha'rah [evil
inclination]. Rashi uses a very strong expressimt.only did Moshe
Rabbeinu reject these mirrors, “he was repellethbyn” (haya mo’ays

dispute cannot come from diametrically opposeddalgpositions. In other
words, if one “person” says something makes sdrmg,can the disputant
take the exact opposite point of view?

In effect, Rav Dovid Kviat is asking, what happene Moshe Rabbeinu
here? Moshe considers the mirrors repugnant — repedled by them —
while the Almighty finds them to be His favoritecamost precious
donation. How can that be? Moshe usually has a kedarstanding of the
Will of Hashem. After all, he was Moshe Rabbeinwwcould he be so off
base here with his reaction to the mirrors?

Rav Kviat answers that Moshe Rabbeinu was ndvasge. Moshe’s reaction
was logical and totally understandable. HoweversMoRabbeinu was
missing a piece of information that the Holy Oned3led be He possessed.
Moshe Rabbeinu, who was in Midyan at the time, t@advay of knowing
what happened in Egypt regarding the intimate icriahips between the
Jewish men and their wives. He had no way of kngwlirat the men were
hesitant to have children, and that their wiveglubese mirrors to
encourage their them.

This is a way in which it is possible to have segahafuchos. The Ribono
shel Olam knew the purpose that the mirrors serdad. Moshe had this
same “inside information” regarding the historytleése mirrors, he would
also have felt the same way. Moshe saw the migianply as tools to put on
eyeliner and mascara. As such, he felt they weogsdly inappropriate gift
for use in the Beis HaMikdash. The Almighty tolarhi‘Moshe, you do not
know the whole story. The whole story is that themen built Klal Yisrael
with these mirrors. These are more precious tohda anything else.”
Chazal say, regarding the words “With all yourm@&§Devorim 4:29] that
a person must worship the Almighty “with both hislinations” (i.e., the
Yetzer Ha'tov and the Yetzer Ha'rah). It is obvidusw a person serves the
Master of the Universe with his “Good Inclinatiotdow does a person
serve Him with his “Evil Inclination?” One explamnat is by conquering it.
When someone has an urge to do something forbidaecan subdue that
urge, and thereby serve G-d by conquest of hisI&eiination. However,
there is a higher form of serving G-d through onészer Ha’Rah. The
highest form of serving G-d is to take that YetdarRah and turn it into a
Davar Kodesh [Holy Item]. That is what these wordé&h They leveraged
something that is in fact the Yetzer Ha’'Rah. Lastiomen, lust for sexual
relations, can be internal drives that derive fmma’s “Evil Inclination.” To
take those urges, and to make them into an aatlofdss, is the highest
form of Divine Service. It gives special pleaswrdhe Almighty, and the
tools used to accomplish this transformation bectmaenost precious
donation to His Mishkan.

A similar idea is found with the Tzitz [Headplateprn by the Kohen Gadol

bahem). “How can the mirrors — which are made foissel purposes — be [High Priest]. One of the eight garments of the &wolGadol was the Tzitz.

used for a spiritual purpose in the Mishkan?” Bugt Almighty overrode
Moshe’s objections, also using a very strong exgioesin instructing him:
“Accept them; for they are more precious to Me thay other donation!”

The pasuk in this week’s parsha says, “And theyaniad Headplate, the
holy crown, of pure gold, and they inscribed owith script like that of a
signet ring, ‘Holy to Hashem"™ [Shemos 39:30]. Mards “Kodesh

Rashi explains that in l\/litZI’aim, the men d|d nainivto engage in the act 0f|’Hashem" Were engraved upon the Tzitzl which wasnwon the forehead
procreation, because they felt they were in adistifuation where it was not of the Kohen Gadol. This is the only garment thet those words upon it.

worth bringing additional Jewish children into therld. The women were
not so pessimistic. They used their mirrors to kiathemselves, went out
into the field, and enticed their husbands. Assaltethe Jewish population
continued to increase. By virtue of the fact thesie mirrors were used for
such a positive purpose, the Almighty told Mosheat tHe considered them
to be the dearest donation of the entire Mishkawlffaising effort.

| saw an interesting question raised by Rav Déwiht, one of the Roshei
Yeshiva in the Mir Yeshiva. Tosfos says in manycpkin Shas that
Talmudic disputes do not result from “sevaros hiafist [diametrically
opposed lines of reasoning], where one opinion 4agsk” and another
opinion says “white.” True, one point of view cam ‘imutar” [permitted]
and another point of view can be “asur” [forbiddenjone point of view can
be “Kosher” and another point of view can be “Te&ifbut that is only the
practical outcome of the dispute. However, the e@wf the underlying

Why?

Chazal say that the Tzitz sat on the metzachljead] of the Kohen Gadol,
and the word metzach is symbolic of the term azetzath, which means
chutzpah. On Yom Kippur, as part of the Al Chetfeggion, we confess for
sins we have committed with “azus metzach.” Chutzpan terrible trait.
The Mishna says “Az panim I'Gehinnom” [a personhaéhutzpah goes to
Hell] [Avos 5:24]. The fact that they wrote “Holg Hashem” on the
metzach, which represents azus [chutzpah], is slyebiothe fact that
sometimes the attribute of chutzpah can be tramgfdrand sanctified. It can
become Kodesh I'Hashem! The item which represdrdad and evil traits
in man, when sanctified and transformed into halneepresents the highest
form of Divine Service.

Sometimes we need to stand up for principles.takel action that requires
chutzpah. Such manifestation of chutzpah is cddeds d’Kedusha.” Of



course we need to be careful, but to take chutapdtuse it for fighting

Hashem'’s battles can reflect a high level of qyéity.

Rav Tzadok comments on the famous Mishna at tde&B8otah. The
Mishna writes that in the pre-Messianic era, “cpatz will multiply.” This is
certainly true on a simple level in our own timéeTKotzker Rebbe gives
this Mishnaic statement a positive twist, and ghgs in pre-Messianic times
we will need to have chutzpah to spiritually sueviWe will be in such a
spiritually hostile environment, that unless a parbas a certain degree of
chutzpah, he will melt away in the corrupt societyhich he finds himself.
The Mishna says that in the time before the imntimerival of Moshiach,
we will need to take that attribute of azus-chukznd turn it into a tool for
our spiritual survival. This is an instance of maythe words Kodesh
’'Hashem engraved on the metzach.

This concept can allow us to properly interpré&raous statement of
Chazal. The pasuk in Parshas Pekudei says thafittiyed the Mishkan,
and Moshe Rabbeinu gave them a blessing: “Mosheafsaentire work, and
behold, they had done it as Hashem had commandeal hadsthey done! —
and Moshe blessed them.” [Shemos 39:43] Rashi &Hdssaid to them
‘May the Divine Presence dwell in the work of ydwands.”

The simple reading of the pasuk is that now thatwork was all done, and
the Mishkan [Tabernacle] was built exactly to sfieafion. Moshe gave the
people a blessing that the Shechina should now cmwa to the Mishkan
and dwell therein. Why would they need a brachaHi®? This is what they
had been promised all along. It was part of theé. déee Ribono shel Olam
guaranteed, “You build for Me a Mishkan, and My denece will dwell
therein!” [Shemos 25:8] So what is this blessinqhddere after they did
everything correctly? They had every reason to edjpe Shechina now,
without any new blessings!

| once saw an interpretation that the expresdibay‘the Divine Presence
dwell in the work of your hands’ means more thast that the Shechina
would come down to the Mishkan. “Yehi Ratzon shsfifeh Shechina
b’'ma’aseh yedeichem” means that the effect of tlighkan — the effect of
having the Ribono shel Olam in your midst — shouleh tall of your
mundane acts into vessels for the Shechina.

“The work of your hands” is not referring onlyttee Mishkan, to the act of
construction. Moshe’s blessing was that if youttlig right and the Ribono
shel Olam is going to dwell in your midst, consetlyeyou will be different
people. Your eating is going to be different, ysl@eping is going to be
different, your business is going to be differdhterything about you is
going to be different because you are going toatéeyourselves. This is the
ultimate tachlis [purpose] of the Mishkan. “YehitRan she'Tishreh
Shechina b’'ma’aseh yedeichem” is the highest plteskalel of spirituality.
“Elu chavivim Alai min ha’kol.”

If you can take a mirror, if you can take makeifigpu can beautify
yourselves and that becomes a mitzvah — and thantesc“G-d’s most
treasured contribution” — that is because this iatWfiddishkeit is all
about. “You shall be a holy people to me” [ansladésh...]. | want you to
be human beings, but holy human beings. You shioeddme different
through your work and contributions towards essdtitig the Mishkan.

Rav Shimshon Raphael Hirsch says that in Sefeikvaywhich we are
about to start next week, the first Korban [saceffimentioned is the burnt
offering (Korban Olah). The unique feature of thalDoffering is that it was
Kulah I'Hashem — it is entirely burnt as an offeritegG-d. At the end of
Sefer Vayikra, the last Korban mentioned is ma'&ésgheimah [animal
tithe]. This is a form of Peace Offering [Korbanl@&him]. It is almost
entirely consumed by those who bring it.

In other words, the Toras Kohanim, the Book oflthes for the Priests (i.e.,
Vayikra), begins with an offering that goes entiriel G-d, but ultimately —
at the end of Vayikra — the Torah demonstratesitligipossible to take
something that is a Korban — Kodoshim Kalim — andbwgrij. We are
supposed to eat it; we are supposed to take enjayinoen our consumption

of this holy offering. It primarily belongs to tlwvners, and they are
supposed to enjoy eating it as a spiritual expegen
That is what the Mishkan is all about, and thattst Toras Kohanim is all
about. This is what having a Beis HaMikdash isabbbut. It is about giving
us the capacity to elevate out handiwork, to ekvatr lives above the
mundane. We are charged with taking the profanenaaidng it holy. We
take the mirrors and make a Kiddush Hashem witmthWe take Chutzpah,
and use it for the Sake of Heaven. We take ourgssssns and our
professions and make with them things which arg.fidiis is the blessing
of “Yehi Ratzon she'Tishreh Shechina b’'ma’aseh yeuEm®.
Transcribed by David Twersky; Jerusalem DavidATskg@gmail.com
Technical Assistance by Dovid Hoffman; Baltima)
dhoffman@torah.org This week’s write-up is adagted the hashkafa
portion of Rabbi Yissochar Frand’s Commuter ChaaiuSeries on the
weekly Torah portion. A listing of the halachic pions for Parshas
Vayakeil/Pikudei is provided below: A complete dagae can be ordered
from the Yad Yechiel Institute, PO Box 511, Owiriils MD 21117-0511.
Call (410) 358-0416 or e-mail tapes@yadyechielargisit
http://www.yadyechiel.org/ for further informationRav Frand © 2017 by
Torah.org.
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subject: Rav Kook Torah] VaYakheil: Choosing a Leader

VaYakheil: Choosing a Leader

Betzalel's Appointment

God informed Moses of Betzalel's appointment tergee the construction
of the Tabernacle, and Moses subsequently appitigegeople. According
to the Midrash (Berachot 55a), however, this wagusi a perfunctory
notification.

“God asked, ‘Moses, is Betzalel acceptable to ydd&ster of the world,’
exclaimed Moses, ‘if he is acceptable to You, tbertainly he is acceptable
to me!’ ‘Nevertheless, | want you to speak with geaple.’ “So Moses went
to the people, and asked them, ‘Is Betzalel acbépta you?' ‘If he is
acceptable to God and to you,’ responded the pgetipén certainly he is
acceptable to us!’ The Sages learned from thiy stdesson in public
appointments: one should seek the people’s appb®fate assigning a
leader. Still, it seems superfluous for God Himsel€onsult with Moses and
the people. Certainly God knows who is best qualitio organize the
Tabernacle construction; why bother consulting Withses and the people?
Was this just a formality, out of politeness?

Three Qualifications for a Leader

A great leader must possess three qualities. Tinesléies differ in relative
importance and the ease by which they may be réoedn

The first trait of leadership is integrity and jpyiof soul. This is an inner
quality, only fully revealed to the One Who exangifienermost thoughts
and feelings. It is also the key trait of true lessthip.

The second quality sought in a leader is the wisdeeded to successfully
guide the people. This quality is recognizablegogde - but not to all
people. Only the astute can accurately gauge afsashgacity. While not
as crucial as the trait of personal integrity, dmanistrator cannot
successfully lead the people without good judgnaeict political acumen.
The final quality that marks a successful lead®rsists of external talents
apparent to all, such as charisma and eloquencie Wibse qualities are



less important that the previous two, they cenjaintribute to a leader’s
popularity and effectiveness.

The order is, of course, important. Candidates aa®| only in the
superficial qualifications make poor and even cprfeaders. Good
leadership is based on honesty and integrity. Upese traits, the other two
levels, political acumen and charisma, are built.

The Midrash about Betzalel reflects this priogtinn. First, God affirmed
Betzalel's qualifications in terms of those innemfities that only God can
truly know. While critical, these traits of intetyriand purity are not
sufficient. Therefore, He consulted with a wisadlera- Moses - whether
Betzalel also qualified in terms of the politicabdom necessary for the
position. And finally, the people were consultedettier Betzalel met the
qualifications that they sought in a popular leader

(Gold from the Land of Israel (now available irppeback), pp. 166-167.
Adapted from Ein Eyah vol. Il, p. 262)

from: Aish.com <newsletterserver@aish.com> daket, Mar 8, 2018 at
9:04 AM subject: My Inspiring LA Uber Ride; Jewistiomen’s Greatness
Covenant & Conversation

Thoughts on the Weekly Parsha

From Rabbi Lord Jonathan Sacks

Making Space by Rabbi Lord Jonathan Sacks @wgathome for God on
earth.

With this week's double parsha, with its long acdmf the construction of
the sanctuary - one of the longest narrativesénnbrah, taking a full 13
chapters - comes to a magnificent climax:

Then the cloud covered the tent of meeting, ardytbry of the Lord filled
the Sanctuary. Moses could not enter the Tent adftidg because the cloud
had settled on it, and the Glory of the Lord filthe Sanctuary. (Ex. 40:34-
35)

contains seven Hebrew words, and the second, Biwdhd eretz, "earth,"
appears 21 times, the word Elokim, "God," 35 tinzgs] so on.

So too in Pekudei, the phrase "as the Lord comethibses" appears
seven times in the account of the making of thegply garments (Ex. 39:1-
31), and another seven times in the descriptidlages setting up the
Sanctuary (Ex. 40:17-33).

Note also one tiny detail, the apparently odd sungerfluous "And" at the
very beginning of the book of Exodus: "And these thie names ..." The
presence of this connective suggests that the Tisitafling us to see
Genesis and Exodus as inherently connected. Tlegyaat of the same
extended narrative.

The final relevant fact is that one of the Torah&st significant stylistic
devices is the chiasmus, or "mirror-image symmetg/'pattern of the form
ABCC1B1A1, as in "(A) He who sheds (B) the blood ¢Eman, (C1) by
man (B1) shall his blood (Al) be shed" (Gen. 9T8j)is form can be the
shape of a single sentence, as here, or a paradmaiph can also exist at
larger levels of magnitude.

What it means is that a narrative reaches a oekitad of closure when the
end takes us back to the beginning - which is pedgiwhat happens at the
end of Exodus. It reminds us, quite preciselyheflbeginning of all
beginnings, when God created heaven and earthdiffaeence is that this
time human beings have done the creating: thelitesewith their gifts, the
labour and their skills.

To put it simply: Genesis begins with God creatimg universe as a home
for humankind. Exodus ends with human beings, sheelites, creating the
Sanctuary as a home for God.

But the parallel goes far deeper than this -rtgllis about the very nature of
the difference between kodesh and chol, sacredarwar, the holy and the
mundane.

We owe to the great mystic, R. Isaac Luria, thecept of tzimtzum, "self-
effacement” or "self-limitation." Luria was perp&gkby the question: If God

That is what the building of the sanctuary wasuableow to bring God, as it exists, how can the universe exist? At every pioiime and space, the

were, from heaven to earth, or at least from tipeofithe mountain to down
in the valley, from the remote God of awe-inspirp@ver to the Shekhinah,
the indwelling Presence, God as shakhen, a neighlmimate, close,
within the camp, in the midst of the people.
Yet for all this, we wonder why the Torah has toom at such length in its
details of the Mishkan, taking up the whole of Tealh and Tetzaveh, half
of Ki Tissa, and then again Vayakhel and PekudgterAll, the Mishkan
was at best a temporary dwelling for the Shekhisafied to the years of
wandering and wilderness. In Israel, it was supladdy the Temple. For
two thousand years in the absence of a Templdaite pvas taken by the
synagogue. Why, if the Torah is timeless, doegvote such space to what
was essentially a time-bound structure?
The answer is deep and life-transforming, buettch it we have to note
some salient facts. First, the language the Tosals in Pekudei is highly
reminiscent of the language used in the narratitheocreation of the
universe:

http://www.aish.com/tp/i/sacks/475768043.html
Genesis 1-2 Exodus 39-40 And God saw all that&terhade and behold it
was very good. (1:31) Moses saw all the skilledknaord behold they had

Infinite should crowd out the finite. The very exeisce of God should act as
does a Black Hole to everything in its vicinity. thimg, not even light
waves, can escape a Black Hole, so overwhelmiitg ggavitational pull.
Likewise, nothing physical or material should béeab survive for even a
moment in the presence of the pure, absolute Beipd.

Luria's answer was that, in order for the univeosexist, God had to hide
Himself, screen His presence, limit His Being. Tisazimtzum.

Now let us come back to the key words kodesh &otl ©ne of the root
meanings of chol, and the related root ch-I-leésipty." Chol is the space
vacated by God through the process of self-linatago that a physical
universe can exist. It is, as it were, "emptiedthaf pure Divine light.
Kodesh is the result of a parallel process inofygosite direction. It is the
space vacated by us so that God's presence cait bedur midst. It is the
result of our own tzimtzum. We engage in self-latitin every time we set
aside our devices and desires in order to act®balsis of God's will, not
our own.

That is why the details of the Sanctuary are desdrat such length: to
show that every feature of its design was not huyriamented but God-
given. That is why the human equivalent of the wigabd" in the Genesis

done it; as God had commanded it they had doi§@dt43) The heavens andcreation account is "as the Lord commanded Mo&&ké&n we nullify our
earth and all their array were completed. (2:1)tAd work of the Tabernacle will to do God's will, we create something thahiy.

of the Tent of Meeting was completed. (39:32) Armbl@ompleted all the
work that He had done. (2:2) And Moses completedabrk. (40:33) And
God blessed... (2:3) And Moses blessed... (39:48) ganctified it. (2:3)
And you shall sanctify it and all its vessels. @0:

To put it simply: chol is the space God makediiamankind. Kodesh is the
space humankind makes for God. And both spaceseated the same way:
by an act of tzimtzum, self-effacement.

So the making of the Sanctuary that takes upatiethird of the book of

Clearly the Torah wants us to connect birth ofth&erse with the building Exodus is not just about a specific constructibme, ortable shrine that the
of the Mishkan, but how and why? Israelites took with them on journey through thé&desiness. It is about an
The numerical structure of the two passages heghthe connection. We  absolutely fundamental feature of the religious, lifamely the relationship
know that the key number of the creation narragv&ven. There are seven between the sacred and the secular, kodesh andGiallis the space God
days, and the word "good" appears seven timesfifgieerse of the Torah makes for us. Kodesh is the space we make for God.
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So, for six days a week - the days that are ckBad makes space for us to
be creative. On the seventh day, the day that do&&a we make space for
God by acknowledging that we are His creations. #whdt applies in time
applies also in space. There are secular placesewlepursue our own
purposes. And there are holy places where we opeselves, fully and
without reserve, to God's purposes.

If this is so, we have before us an idea withtifsforming implications.
The highest achievement is not self-expressiorselfimitation: making
space for something other and different from u f&ppiest marriages are
those in which each spouse makes space for thetotbe his or her-self.
Great parents make space for their children. Geaalers make space for
their followers. Great teachers make space for theils. They are there
when needed, but they don't crush or inhibit otardominate. They

and his becoming tahor, while the Kohen who expeldihis transformation
became tamei.

The Be'er Yosef suggests that participating arggimg in a mitzvah that is
beyond our comprehension but clearly Divinely l&ged can help us
respond to and accept circumstances and happehiaigare equally

difficult to comprehend. In Parshas Ki Sisa (33:4®)she asked, "to see
Hashem." This is understood by the Talmud (Bradt&)ghat Moshe was
requesting to understand Hashem, specifically Wgtyteous individuals
suffer and not-yet good individuals prosper? Orilezatl the ashes of the
parah regularly. Every time one went to a funesal,shemira, or participated
in the chevra kadisha they became tameh - impure ffequent utilization

of these ashes, "helped the medicine go down."atushe cannot
understand the mitzvah of the parah adumah s@twopften cannot

practice tzimtzum, self-limitation, so that othesse the space to grow. Thatunderstand the circumstances and timeliness afatise for this mitzvah.

is how God created the universe, and it is how Nesvaothers to fill our
lives with their glory.
This article can also be read at www.aish.comiéipdks/475768043.html

From: torahweb@torahweb.org to: weeklydt@torahwepdate: Wed, Mar
7, 2018 at 8:32 PM subject: Rabbi Benjamin Yudin —
To Know That You Don't Know

Rabbi Benjamin Yudin
To Know That You Don't Know Koheles (7:29) notesdéed Hashem
created man yashar - perfectly upright, but theygeb many intrigues.” The
Chasid Yaavitz, in his commentary on Avos (5:7)abhiists the 10 miracles
that occurred in the Beis Hamikdash, asks why didit¢m need to display

Just as we accept the chok - statute of the parawikg its Divine origin, so
too do we accept circumstances and situations kigtiiey too are Divinely
ordained. Thus, in the imperfect world that we riow in we need the eifer
parah as a kind of catharsis to aid our spiritueliigllenging wounds.

The Be'er Yosef z"tl continues in this vein anscdisses the two giants of
their times, Moshe Rabbeinu and Rabbi Akiva. Thientid (Menachos 29b)
relates that when Moshe ascended Har Sinai he felastiem adorning
seven letters in the Torah with crowns. When Maatieed why, he was told
that there would be a great scholar Akiva ben Ywogef would reveal
multitudes of laws from these crowns. Moshe wams@ued that he asked
to see him in action. Hashem played the projedtthefuture and Moshe
sat in the eighth row of Rabbi Akiva's shiur andswizost frustrated as he did
not understand the presentation until he heardbttee students ask for a

open miracles? He suggests a most intriguing answaenely to demonstrate particular source and Rabbi Akiva responded thistathalacha 'Moshe

that ideally there is a perfect harmony betweerafipman and nature.

miSinai - a law given to Moshe without our undemstiag. This assuaged

In Chapter 2 of Breishis we read of the GardeBagn that Hashem plantedMoshe's feelings. Thus, even Rabbi Akiva, who ragao many secrets of

in this world. The Medrash presents a utopian erist in that environment,
whereby man's spiritual existence is primary arsdphiysical necessities are
cared for from On High. Lest one doubt the feasibénd reality of such an
existence, the supernatural miracles present iBé&ieHamikdash on a
constant basis was a clear reminder of that penrhony between Torah
and nature. When the Torah commands (Vayikra 6#) the fires on the
Altar shall remain aflame, it shall not be extirghed," nature responds in
kind, and a heavy downfall of rain does not extisguhe fires on the
mizbeyach.

After Cain kills Hevel, Cain is afraid for hisdifand exclaims, "whomever
meets me will kill me" (Breishis 4:14.) Who, yought ask, is Cain afraid
of? After all, the only humans alive are his fam#yd while his parents
might have "wanted to kill him," they would notditilly do so. The Ramban
answers that Cain was afraid of the animals, whese upset at Cain for
having disturbed the perfect harmony between Tarahnature. The Torah
prohibits murder, and by man committing murder biuped the
environment and thus Hashem had to place a sidnsoiorehead, warning
the animals not to kill Cain. Ideally, there isexrfect balance.

Torah, even he, needed to know that there are measst don't know and
can't understand.

The Gemara continues that Moshe asked to seethdand of Rabbi
Akiva's life was like, and was shown his beingueet to death, with Shema
Yisrael on his lips (Berachos 61b.) Moshe immediyeberst forth with "is
this the reward for Torah?" Hashem responded th&iehsilent this is that
which emanated from His Divine thought beyond maataprehension.
Thus, just as Rabbi Akiva accepted halacha I'Mest&nai, so too, it was
easier for Moshe to accept the Divine plan. Jugt #se Torah there are
laws beyond our comprehension so too in the Digimeerning of the world,
there are happenings we cannot fathom or comprehend

What emerges ultimately from the parah adumaheadlstering of our
emunah. While we cannot understand all, we sulontiti$ higher authority.
This is most crucial all year long, but especiabywe approach the holiday
of Pesach. The parah adumah humbles us, which belpsat Him at the
center of our universe, and not ourselves. Thuay that our reading and
studying of Parshas Parah will not only be a flatfént of "unishalma parim
sefaseinu - let our lips substitute for bulls” (Hea 14:3), i.e. that it be

With this background | believe we can understamdi @ppreciate the insight looked upon and considered as if we actually brotlghparah adumah, but

of the Be'er Yosef who cites the Medrash (Bamidbaobah 19:6) that
Hashem revealed the reason for the enigma of trehPadumah - red heifer
exclusively to Moshe. The wise King Solomon saldhbught | could

may it inspire us to greater bitachon to know thatdon't know, but He
does!
More divrei Torah and shiurim from Rabbi Yudin Mativrei Torah on the

become wise, but it is beyond me" (Koheles 7:289 Medrash understandsFour Parshios Copyright © 2018 by TorahWeb.org rigjthts reserved.

this verse as an expression of the frustratiomefaisest of all men. If, as
the Medrash continues, in the future, in Messiéimes, the reason for this
mitzvah will be public knowledge, why did Hashernmceal its rationale
from us? The above enigma, simply stated, is tietaishes of the red heifer
mixed with water are sprinkled on an individual whampure as a result of
contact with a dead body, or under the same roafdeceased. The
sprinkling of the ashes by a Kohen on the tamdiiddal on the third and
seventh days of his purification process was eggéntremoving his tum'ah
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From: Rabbi Berel Wein <genesis@torah.org> repli\dtenot-
reply@torah.org to: rabbiwein@torah.org date: Wddr 7, 2018 at 1:17
PM subject: Rabbi Wein - A Public Shabbat

By Rabbi Berel Wein Parshas Vayakhel

A Public Shabbat



The opening subject in this week’s double parshéch marks the
conclusion of the book of Shemot, discusses thé&hand its centrality in
Jewish life and halacha. Rashi points out to ustttia parsha regarding
Shabat was stated and taught bhakheil in a putdierably and gathering —
hence the name of the parsha itself — Vayakheil.

| have always felt that there is a great implieit vital message in this idea
of Shabat being taught bhakheil. Shabat has twmdisaspects to it. There
is the private Shabat the meals and family tabkeJe¢isure and serenity of
our homes during this holy day, the feeling of digand Jewish identity
that Shabat automatically engenders in the soeVvefy Jew. But there is
also the requirement that Shabat be taught bhakhaipublic fashion and

From: Torah Musings <newsletter@torahmusings.codete: Wed, Mar 7,
2018 at 11:19 AM subject: Torah Musings

When to Make Up P’sukei D’zimra

by R. Daniel Mann

Question: Someone in shul did something | se¢rasge. He came late,
skipped to Yishtabach when the tzibbur got up,tbut then was making up
few p’sukim of P’sukei D’zimra at each of the pasige Birchot Kri'at
Shema and during chazarat hashatz (we barely hadyan, and it was
unclear to me how often he was answering amethalshe right way to do
things?

Answer: Your shul-mate was correct to skip paftB’sukei D’zimra in

forum. The public Shabat is the sign of the covéhatween God and Israel order to daven with the tzibbur, preferably finighiYishtabach together

and through Israel with all of humankind. It is {heblic Shabat that
reaffirms the communal unity of the Jewish peoplé determines the
direction of our public policies and agendas.

In the absence of a public Shabat the entire camitynstructure of the

and, more crucially, starting Shemoneh Esrei tagefBhulchan Aruch,
Orach Chayim 52:1). For Sephardim, one may evgnalkof P’sukei
D’zimra, including Baruch She’amar and Yishtababid(), whereas
Ashkenazim should say at least those berachot ahdeA(Mishna Berura

Jewish people is weakened, our goals and objeativesured and confusion 52:6).

reigns with regard to our true rights and purpoa#ile the absence of a
private Shabat for an individual and family evetijuproves very costly in

However, it was wrong to say parts of P’sukei Bir during pauses in
Birchot Shema, during which one may not speak rroial things. There

relationship to their continuity in Judaism, thesaice of a public Shabat is are two sets of rules of speech at that time: twéen berachot and sections

a death knell for the Jewish community.
In recent decades the private Shabat has madeng stome back within

of Kri'at Shema (bein haperakim), and in their niigiee Shulchan Aruch,
OC 66:1). Actually, most of the “pauses,” i.e., whee wait for the chazan,

many Jewish families. Even those who are not hadatti observant attempt are in the midst of berachot of Kri'at Shema oresttimes when it is

to have some sort of Shabat at home, whetheirtlighting the Shabat
candles or having a special family meal. The raétin of the importance to
ones psychological and family well-being of havangrivate Shabat is
slowly dawning on increasing numbers of Jews wihetise are, in the
main, non-observant of halacha and Jewish rituaWéver, the public
Shabat is slipping away from us, here in Israel @rtainly in the Diaspora.
Jewish community centers in much of the UnitedeStaransformed
basically into health clubs for all, stay open ba Shabat. In Israel,
kibbutzim and some shopping malls skirt the offithavs and stay open on

particularly bad to speak, even for mitzva purpoéBse exception is after
“...yotzer hame’orot.”)

Even bein haperakim, the list of permitted remtad is very limited. The
Shulchan Aruch (ibid.) rules that one who did not n tallit and tefillin
previously may do so with a beracha during beirehaidm. However, the
Rama cites an opinion that one does not recitbénacha until later, even
though putting on tefillin at that time is importgsee Shulchan Aruch, OC
25:4), and rules this way regarding tzitzit/tallihe Mishna Berura (66:15)
explains that since having a tallit on at that timenly desirable and not a

the Shabat. Jewish airlines devise all sorts ofestuyes to fly on the Shabatreal requirement, the beracha is an unjustifieerinption during the Kri'at
with the excuse of customer service necessitatinh practices. But again, aShema section.

Jewish community that does not provide for a pufalce for the Shabat is

How critical is P’sukei D’zimra at that point? Fome who skipped all of

dooming itself to Jewish extinction. It has beeid sdten that more than the P’sukei D’zimra (see above), arguably, if he noalizes that he can fit it in

Jews guarding the Shabat, the Shabat has guareldes.

In the difficult times in which we live, discardjrthe public Shabat is
tantamount to spiritual suicide. Only by securihg public Shabat and
treasuring it as the national gift that the Lord heanted us can we at the
same time guarantee our continuity and future |scas a people. Shabat
shalom.

Rabbi Berel Wein Rabbi Berel Wein- Jewish historiauthor and
international lecturer offers a complete selectb@&Ds, audio tapes, video
tapes, DVDs, and books on Jewish history at wwwairkadin.com
Text Copyright © 2007 by Rabbi Berel Wein and Tooaf)y Rabbi Wein
© 2017 by Torah.org. Donate to Project Gene$israh.org Do you have
a question or comment? Feel free to contact usuomvebsite. Join the
Jewish Learning Revolution! Torah.org: The Judate brings this and a

bein haperakim, it might be important enough toAfter all, according to
the Shulchan Aruch, a make-up P’sukei D’zimra Wélwithout Baruch
She’amar/Yishtabach. We find a machloket whethggissing opportunity to
make a non-critical beracha (see Mishna Berura®%darding the beracha
on lightening) justifies recitation bein haperakifowever, assuming the
person said a shortened P’sukei D’zimra, why reoiié/idual mizmorim at
this sensitive point? After all, there already wdsasic pre-tefilla praise of
Hashem (P’sukei D’zimra’s main function), and thetfthat one may
shorten it shows the rest is not critical. Whatéwerecited was out of its
normal framework (i.e., between Baruch She’amar‘istitabach), and the
mizmorim can and should be done after tefilla. €hera better idea, for one
who hopes to get in more of P’sukei D’zimra thahefjust skips to
Yishtabach and knows he davens faster than theanhéte can continue

host of other classes to you every week. Visit:fitgpah.org to get your own P’sukei D’'zimra, answering Kaddish and Barchu winlés midst, and then

free copy of this mailing or subscribe to the sedéyour choice.

Need to change or stop your subscription? Pleiaieour subscription
center, http://torah.org/subscribe/ -- see thesliok that page.

Permission is granted to redistribute, but plegge proper attribution and

catch up to the tzibbur during Birchot Kri’at ShefhMishna Berura 52:6).
What about P’sukei D’zimra during chazarat hashatze basic halacha is
that it is only forbidden to speak mundane mattiersng chazarat hashatz
(Shulchan Aruch OC, 124:7). However, poskim considiead precedent to

copyright to the author and Torah.org. Both thdautind Torah.org reserveeven learn Torah or recite supplications when peehbuld be

certain rights. Email copyrights@torah.org for finfiormation Torah.org:
The Judaism Site Project Genesis, Inc. 2833 Smith,/Suite 225
Baltimore, MD 21209 ?http://www.torah.org/ learraggth.org (410) 602-
1350

concentrating on chazarat hashatz (Mishna Beru4alT?. If it is unclear if
there are ten (perhaps, nine — see Living the Hald&rocess vol. I, A-10)
people listening to every word (Igrot Moshe, OC1¥) then it is certainly
wrong to be involved in anything else. If (as kely) recitation of P’sukei

D’zimra will cause him to miss answering some amaams this may cause
the loss of the quorum for amen during some bettadtbers in shul likely



also sometimes lose concentration), this is sei@&mralchan Aruch, OC
124:4).

fw from hamelaket@gmail.com from: Ohr Torah Stone
<ohrtorahstone@otsny.org> reply-fgshai@ots.org.il
subject: Rabbi Riskin on the Weekly Torah Portion
Parshat Vayak’hel-Pekudei(Exodus 35:1 — 40:38)
Rabbi Shlomo Riskin
Efrat, Israel — “He made the copper washbasin emdoipper base out of

In effect, the transformation of these mirrorglesire into the basin of
purification is the Torah’s way of rewarding themen for their devotion
and explaining to future generations the Torahéaiaf the sanctification of
the physical and the uplifting of the material. ¥h@oked into the mirrors
and saw not only themselves and their husbandshbunultitudes of a
Jewish future.

A Talmudic teaching brings home this point torékstg degree: “Rav
Katina said: When the Jewish people would go ugetasalem during the
festivals, the keepers of the Sanctuary wouldbatlk the curtain covering
the holy ark, and would reveal to the Jews who cap® Jerusalem, the

the mirrors of the service women who congregatesktue at the entrance ofcherubs, which were in the form of a male and fereahbracing each other.

the Tent of Meeting” [Ex. 38:8].

The Sanctuary and all of its furnishings are dbsdrin exquisite detail in
this week’s Torah portion, Vayak’hel-Pekudei, withe exception: the
Ki'ur, the large wash basin in which the priestsctied themselves by
washing their hands and feet prior to each Divergise. Whereas virtually
all the other items in the Sanctuary are given exsasurements, here the
Torah speaks only in general terms. What makewésh basin unique?
What message is the Torah conveying in highlightisgniqgueness?

For an answer, we turn to the verse that statddlie basin was made of the

“mirrors of the service women” [Ex. 38:8]. Accordimo Rabbi Samson
Rafael Hirsch (19th century Germany), the phraserftarot ha-tzovot”
(mirrors of the service women) suggests that thmeomirrors were not
melted down at all, but that the wash basin was tteditogether almost
without any alteration at all, so that it would feeognizable that the basin
consisted of mirrors”.

This explanation raises additional questions. lOfantributions to the
Sanctuary, why should the mirrors retain their usigdentity? Does it not
seem curious that the very symbol of vanity woird fa new incarnation as
a central piece inside the Sanctuary? Indeed, witfist stopping at the
basin to wash their hands and feet, the priestil et begin the Temple
service. How could such “vanities” become suchgaificant aspect of our
Sanctuary?

According to Rashi, the inclusion of the womenisrars inside the
Sanctuary is really the story of a religious metgghosis; not the rejection
of the physical, but rather the sanctificationhs physical. And herein, it
seems to me, lies the true message of the Sanctuary

In his commentary to Ex. 38:8, Rashi cites oureSawho taught that when
the Israelite women brought a gift offering of tieual mirrors, they were
initially rejected by Moses because they were niadéhe evil instinct. But
God said to Moses: “Accept them; these are morevieelto me than
anything else. Through these mirrors, the womeabéished many legions in
Egypt.” (A play on the word “tzovot”, translated ‘&grvice women”, but
which literally means “legions”, and is a referemae¢he multitudes of
children whom the women conceived and birthed.)

Rashi continues: “When the husbands would comestexhausted from
backbreaking work, their wives would bring themdcend drink. And they
would take the mirrors, and would appear togettith their husbands in the
reflection of the mirror. Thus they would enticeithhusbands (in order to)
become pregnant” [Midrash Tanchuma].

The mirrors thus represent the women’s unswerfaith in their people’s
future, which is all the more impressive given taathat time, the Israelites
were being enslaved and their male babies throtentire Nile during the
Egyptian subjugation. Logic certainly dictated having any children. After
all, how could one bring innocent babies into a &f suffering and likely
death?!

And they would say, ‘See the love that God hayuar, like the love of a
male and female™ [BT, Yoma 54a].

Love for another, expressed in the highest forrtolsg for one’s beloved, is
the greatest manifestation of sanctity, and irecisely this attraction that
has the power to secure our Jewish eternity. TthesSanctuary is sanctified
by the mirrors of the women in Egypt, who tauglytttieeir example, how to
turn the most physical human drive into the higlaestof Divine service.
Shabbat Shalom.

from: Mordechai Tzion toratravaviner@yahoo.conv@éaner] <ravaviner-
noreply@yahoogroups.com> to: ravaviner@yahoogreopsdate: Wed,
Mar 7, 2018 at 7:31 AM subject: [ravaviner] ShorS&eet - Text Message
Q&A #280

Yeshivat Ateret Yerushalayim

From the teachings of the Rosh Yeshiva

Ha-Rav Shlomo Aviner Shlit"a

Text Message Q&A #280  Ask Rav Aviner: toragréimer@yahoo.com
Prepared by Rabbi Mordechai Tzion \Masit blog:
www.ravaviner.com Ha-Rav answers hundreds ofrteedsage questions a
day. Here's a sample:

Why Ha-Rav Wears a Non-Black Knit Kipa Q: In a tdia-Rav said that
although the basic Halachah is that one may weanablack Kipa, there is
a positive aspect to wearing a black Kipa, as Wwagtactice of many in
previous generations, including Rabbenu Ha-Rav Yelhiudah and many of
his great students also follow this practice. olfwhy doesn’t Ha-Rav want
the Zechut of wearing a black Kipa? Why does Ha-iRatead wear a blue
Kipa with a white stripe? A: | want to wear a Kigianilar to that of Tzahal
soldiers, who display self-sacrifice to sanctifysHam's Name (i.e. a knit
Kipa with color).

Choosing a Yeshiva Q: How does one choose a YezhivBy finding a
place where he will be filled with the most pogitieharacter traits and fear
of Hashem, and where he will learn the most Torah.

Class on "Road Safety" to Arabs Q: Can | teaclselasn "Road Safety”
(both for drivers and pedestrians) in an Arab sthdo Absolutely. It is
part of the seven Mitzvot incumbent on non-Jews.

Mitzvot Worth 20 Times in Eretz Yisrael Q: Rabbdia-Rav Tzvi Yehudah
said in the name of the Chafetz Chaim that fulfglia Mitzvah in Eretz
Yisrael is worth 20 times of fulfilling the same te&vah outside of Israel (Le-
Netivot Yisrael Volume 1, pp. 160, 202. Sichot Rav Tzvi Yehudah -
Vayikra, p. 265. Sichot Ha-Rav Tzvi Yehudah - TathTorah, p. 247).
What is the source of 20 times? A: It is just apression to emphasize that
fulfilling Mitzvot in Eretz Yisrael is on a differg level (The Satmar Rebbe
said that fulfilling a Mitzvah in Eretz Yisrael vgorth twice that of fulfilling

it in Chutz La-Aretz. Vayoel Moshe, Ma'amar Yishiretz Yisrael 132:1.

But the women were sustained by the traditiorhef€@ovenant of the PiecesHe also writes that transgressing in Eretz Yisimetuch more severe than

[Gen. 15], God’s promise of redemption. Consideatwould have
happened had the Israelite women not found a waytice their husbands.
Jewish history would have ended almost beforeggahbein the very first
exile of Egypt, devoid of a next generation of Jdweontinuity.

doing so outside of Israel).

Edible Page of Gemara Q: Is it permissible to paiptge of Gemara on
edible material to put on a cake and then eat:itR@\ since it is forbidden
to erase words of Torah. Although there is roordisguss the fact that it
was printed for this purpose (See Shut Zekan Aharan).



Inviting Rabbis to Wedding Q: My son is gettingmied and | don't have
the courage to invite all of the Rabbis, sinceduid mean hours of travel
for them to get there. What should | do? A: Indedminot invite them. It is
Bitul Torah (The Meharshag said that his RebbeMhbharam Shick, told
his grandson not to go to all happy occasions agdthimgs, adding that
when one sits and learns Torah, he never regreghitit Meharshag 2:125.
And at the wedding of the granddaughter of the Adaid’zanz from
Netanya, they were discussing this Teshuvah, anB&laShlomo
Lemberger, Av Beit Din Makava Ashdod, said: My fattztz"l would say:
And how many weddings where there in the Meharshaty? Two or three
a year... The Admor of Tzanz said: In the large silike Bnei Brak, it is
difficult to fulfill the obligation to participatén Simchas... B"H, Bli Ayin
Ha-Ra, there are so many every day, may they iserealn the weekly
parashah sheet '‘Betzila Demehimnuta’ - Parashatre/&y78).

Great Torah Scholars and Redemption Q: How isgtjtde that great Torah
scholars hold that Redemption cannot come throadral processes? A:
They are great Torah scholars in other areas.ci8pghank you to Orly
Tzion for editing the Ateret Yerushalayim ParasBhleet

http://www.koltorah.org/index2.html

Proposed Standards for Creating and Maintainikgsher Community
Eruv - Part 1

by Rabbi Chaim Jachter

Introduction

During the past twenty years, | have been involvéd the creation and
maintenance of many communal Eruvin. In this eskajl] present

1. He must have extensive training and knowleddgilohot Eruvin both in
theory and practice. We cannot rely solely uporféicethat a Rav of
eminent stature designed and once inspected the Eruvin are quite
vulnerable to weather, vandalism, and utility comp@orkers shifting poles
and wires. Eruvin become disqualified quickly affigio, especially very
large ones. The community depends on the localt®&cilitate repair of
the Eruv in a proper manner.

2. He must insure that there is an extensive &at cecord of every detalil
of precisely how the Eruv is constructed. Everyng®in the Eruv's
construction must be duly noted. The Rav must bmately familiar with
every detail of the Eruv and involved in its insfi@e on a regular basis.
Ideally, the Rav should be the one who inspect&tioe each week, as the
Chazon Ish did in Bnei Brak every Friday morninggrein the most
inclement weather (Pe'eir HaDor 2:136 and 285) eiepce teaches that
when community rabbis do not attend to the commgugitiv, the kashrut of
the Eruv deteriorates.

3. He must understand when it is appropriate tsah the Eruv's Poseik.
4. The Rav must insure that the Eruv adheresaditihest standards of
ethics and safety. | heard directly from Rav Yd3e¥ Soloveitchik that no
portion of the Eruv should be constructed withdotiaining the necessary
permission. Eruvin must be a source of Kiddush das the community.
5. Alternative routes for the Eruv must be expioire case of recurrent
problems in specific portions of the Eruv.

6. He must insure that She'at HaDechak standard®tevolve into the
conventional standards for the Eruv. For exampléeahi” (a portion of a
doorframe necessary in the creation of an Eruvnse&ray Matter 1 pp.
181-182) that was attached to a utility pole slydstifore Shabbat in a less-

proposed protocols for community Eruvin to be maim¢d at an appropriate than-optimal fashion (see ibid. p. 183 for a ralatenversation | had with

Halachic standard, based on my experience iniglih fProper standards
can be met by strictly adhering to the outlinedi@cols. We shall focus our
discussion on four groups that are crucial to tleeess of a community
Eruv: the Poseik, the community Rav, the weeklypéatsors, and the
community.

The Poseik

Creating and maintaining proper Eruvin involvemptex Halachic issues.
A Poseik of eminent stature must be consultedsieeiddalachic rulings
regarding a community Eruv. The qualifications ofreone to serve as a
Poseik for a community Eruv are as follows:

1. He must be an expert in the Gemara, Rishonihttz®amany Acharonim
(especially the Chazon Ish, who is widely regardethaving great authority
in this area of Halacha, perhaps even more thaMisienah Berurah) who
discuss the practical details of Eruv design antstraction.

2. He must have extensive experience in dealitiy @@mmunity Eruvin,
which includes working in the field with utility pes.

Rav Shlomo Zalman Auerbach) should not remain emprent component
of the Eruv.

7. The Rav must insure that the Eruv Chatzeirz (bid. 1 pp. 194-196)
and Sechirat Reshut (see ibid. pp. 197-199) renqadtated and cover the
entire area encompassed by the Eruv.Rav Schaettmmmends that
Sechirat Reshut should not be made for longer tivanty years (see
Mishnah Berurah 382:48 and Netivot Shabbat 37:2Brente 20 for a
variety of opinions regarding this issue).

8. There is great pressure on a Rav to insurdhkedEruv encompass all
members of the community. He must insure that edipgnthe Eruv does
not compromise its Halachic standards and integrity/or become too large
to properly supervise.

9. Experience teaches that a community that doeget employ a Rav
should not establish an Eruv. Although there isgneotivation to establish
an Eruv in order to attract people to the commutittyivin easily and
quickly fall into disrepair without on-site rabbinsupervision.

3. He must be widely recognized in the Orthodaxicwinity as an authority 10. When a community is "in between rabbis" thevEshould not be relied

in the field of Eruvin.

upon.

The Poseik must set standards and protocols éocdmmunity. He must set Eruv Inspectors

optimal standards as well as emergency (She'at etadBg standards which
can be relied upon when a problem arises shorftyré¢he onset of
Shabbat. He must establish protocols in determittiegstandards for both
the creation and maintenance of the Eruv. For el@rhp must establish
how often utility wires must be inspected andjiér banks are used, how
often they must be checked to insure that they ireatza proper angle and
height to serve as part of the Eruv. Rav Gavriaaéfer, the author of The
Contemporary Eruv, suggested that the Poseik erlaskreview the Eruv
twice every seven years (similar to a MezuzahStaedchan Aruch Y.D.
291:1).

No change in the Eruv should be made without cdtinguthe Poseik.

The Local Rav

The second key figure in Eruvin is the local Rde.needs numerous
qualifications:

Of no less importance are those who inspect the &n a regular basis.

1. Optimally the Eruv inspectors should be Talm{@deachamim who are
well-versed in the theory and practice of Hilchot&n. At minimum, they
should be God-fearing Jews who are highly scrumilnuheir observance of
Jewish Law who will inspect the Eruv meticuloushgé Rav Asher Bush's
Teshuvot Shoel BeShlomo number 12, based on Rabal?7:3).

2. They should never make any changes or regatrsetEruv without
consulting the local Rav.

3. They must have a through knowledge and undetitg of every detail
of the Eruv so that they will be able to spot agptial problem in the Eruv.
Their knowledge of Hilchot Eruvin should be suféint for them to know
when to alert the local Rav to a problem.

4. They must record where the Eruv is most vulslerand must inform the
Rav of recurrent problems in specific locations.



5. They must be alert to specific Halachic isghes arise for time to time, Melakhim | 7:13-39; according to Ashkenazic custdfelakhim | 7:40-50)
such as tangling of wires in trees during springtiifhe appearance of a  is yet another entry in the series of haftarot mafkem the chapters of
brand new utility pole often signals that the Ehas been compromised.  Melakhim dealing with Shlomo's Temple. These haftaccompany the
6. They must not (except for unusual circumstandese a car and inspect reading of the parshiyot in the book of Shemot trestl with the Mishkan,
the Eruv simultaneously. They will either not drimeperly or not inspect  namely, Teruma, Vayakhel and Pekudei.[1]

the Eruv properly (or both) if they attempt to dathbconcomitantly. One of the striking differences betwesa account of the Temple and
7. Candidates for Eruv inspectors should be testegtermine competency the account of the Mishkan concerns the relatignbketween the structure
in this task. and its vessels. Anyone who reads Parashat Teramsee that the Torah

8. The Rav and Poseik should be consulted as éthehthe Eruv can be  focuses primarily on the vessels of the Mishkarmédiately following the
inspected earlier than Friday in case of great ng&ek Teshuvot Doveiv command, “And let them make Me a sanctuary, tmaay dwell among

Meisharim 2:28, who insists that Eruvin be inspeaa Friday.) them,” the Torah continues at length with the sertidealing with the
The Community building of the ark, the table and the candelabasrpractical applications of
Finally, the community maintaining the Eruv mustdiert. that mitzva. Only after completing the descriptadrihe various vessels does

1. It must realize that the maintenance of a conitplEruv requires a very the Torah begin to relate the mitzva of building Mishkan itself. Later as
significant amount of time, resources and efforearongoing basis. The  well, the sections dealing with the brass altag,gblden altar and the laver

price of a kosher Eruv is eternal vigilance. Alb toften, communal seize significant space. Indeed, it is not for raulgat the Ramban writes:
enthusiasm regarding an Eruv wanes after it istcocted. Ongoing The main desire in the Mishkan is the site of #sting of the Shekhina
attention insures that the Eruv does not fall gitrepair. which is the ark, as it is stated: “And there llwiket with you, and | will

2. As suggested by Rav Hershel Schachter, the coityrshould be aware speak with you from above the covering” (Shemo22h: Therefore, the ark
of the route of the Eruv so that members can #ieit Rav and Eruv and its cover are mentioned first, for it is firsimportance. And following
committee to potential problems, such as utilitlepmnstruction. the ark come the table and the candelabrum whielkessels like it. They

3. It should consider adopting the practice @é&d by Rav Pinchas Teitz) teach about the essence of the Mishkan which wa rfiea them.

of the Elizabeth, New Jersey Jewish community wate the Eruv out of  (Commentary on Shemot 25:2) Without going intr@ad halakhic
operation once a year in order to educate the cortyntlhat carrying is discussion regarding the precise relationship betwhe Mishkan and the
forbidden on Shabbat (see Eruvin 59a). Otherwiggneration is raised not vessels,[2] it is clear to anyone who reads Pata#rama and Parashat
knowing the prohibition to carry on Shabbat. Foaraple, a woman who Vayakhel that the vessels are a central comporfehedviikdash.

grew up in a community encircled by an Eruv told tihre she never knew  In contrast, the passages in the book of Melakhérf@amulated very

that there is a difference between Shabbat and Yamwith regard to differently. The candelabrum, the table and thargitay only a minor role in
Hotzaah. In Elizabeth, the Eruv is always declddmivn" on the Shabbat  the description of the Temple in Jerusalem, and ¢ve role and status of
that follows Parashat Zachor. We should note tbagah Rabbanim the ark is much more modest than in Shemot. #lisg that the command
subscribe to this practice. regarding the candelabrum and the table in the Rdisitontinues for
Conclusion eighteen consecutive verses (Shemot 25:23-40)B}tam account of their

In contemporary Israeli and North American Ortrodommunities, it is actual fashioning takes up another five verseslewhithe book of

almost expected that there be an Eruv and thatahenunity Rav properly Melakhim a mere three verses are dedicated to tiveseessels (Melakhim |
maintain it. Indeed, Halacha assumes that an Hrawuld be established 7:48-50). These verses, which are part of our reftae swallowed up in
whenever it is possible to do so (see Eruvin 67&-88rdechai Eruvin the framework of a fairly general description, @hey don't merit a separate
number 515, Teshuvot HaRosh 21:8, Teshuvot Chatdar &rach Chaim  section or independent importance. In similar fashthe extended

89 and Teshuvot Har Zvi O.C. 2:24). However, nbtaimmunity members description of the golden altar in the Torah (Shegtb1-10; 37:25-28)

are sufficiently sensitized to the time and effogtessary to achieve the goalkontrasts with the brief description of the altaMelakhim | (6:20-21;

of maintaining a kosher community Eruv. Many if mabst Rabbanim are  7:48). What is more, the burnt-offering altar thagrits an entire section in
severely overburdened and cannot, in most casexpeeted to maintain ~ Teruma and another section in Vayakhel is not roeeti at all in the

the Eruv without abundant and generous commungda@tiboth moral and account of the building of the Temple.[4] Amongthk vessels of the
financial. The community must be willing to devditae to insure the Eruv's Temple, only the laver, which is not mentionedlbinaTeruma, but only at
success. On the other hand, community members therexpected to the beginning of Ki-Tisa in the context of the paegtions for the service,
successfully maintain an Eruv at an appropriatettat level unless the and not as part of the Mishkan itself, is givemsigant treatment in the
local Rav is involved with the Eruv on an ongoiragis. The synergy of Rav description of the Temple!

and community will insure that our Eruvin maintdire same high standards In other words, in the book of Shetiat walls serve as a shell for
as they did at the time of their creation. the vessels that are the heart of the Mishkan, edsein the book of

A document that presents these protocols in muehter detail has been  Melakhim the structure itself is central, while tressels are meant merely to
submitted for review by leading Poskim. Pleaseeshay comments and fill the structure. This point is especially strikiin our haftara. If we read
insights by contacting me at koltorah@koltorah.org. the account of the building of the Temple in Meliakh 7, we immediately
see that ample space is dedicated to a descripfithre two pillars of the
Ulam (Yakhin u-Bo'az). The verses describe in gdesail the capitals and

from: Yeshivat Har Etzion office @etzion.org.il decorations added to these pillars, meaning tleabtiiding was not meant
to: yhe-sichot@etzion.org.il to function as a shell for the holy vessels foumglde, but rather that it

date: Mon, Feb 17, 2014 at 5:22 AM enjoyed independent symbolic and spiritual sigaifice. Therefore, it was of
subject: VBM-SICHOT74 -22: Parashat Vayakhel utmost importance to decorate and adorn it invte dght. Scripture
PARASHAT VAYAKHEL emphasizes the “capitals of molten brass” (16)is'mé checkerwork” (17),
SICHA OF HARAV MOSHEH LICHTENSTEIN “pomegranates” (18) and “lilywork” (19) becausetloéir artistic and

The Haftara of Vayakhel spiritual expression; their role is ornamental apahbolic, and not only
Translated by David Strauss functional. This is, of course, the reason thay e given names; if the
The haftara for Parashat Vayakhel (according tch&efic custom, function of the pillars was merely to support tlwoposts and lintels so that



they not fall down, they would certainly not haweh assigned names. But
since they are not merely part of the construatibthe building, but rather
works of art, they are given names like other warkart.

The contrast to what we find in theskkan could not be greater.
There, the pillars serve exclusively to hold up ¢beains of the Mishkan

purpose was not to be a structure that broadcastenigth and power to the
outside. Rather, the purpose of the Mishkan waxpoess the relationship
between man and God. The prophecy of Yeshayah ffiduntain of the
Lord's house shall be established on the top ofrtientains, and shall be
exalted above the hills; and all the nations st@al unto it” (Yeshayahu

and support the structure, and therefore there imention of any decorative 2:2), reflects the ethos of the Temple that facettivard with an intensity of

elements. Needless to say, the pillars do not hawees, capitals or nets of

strength, and whose architecture was intendedpress this. The Mishkan,

checker work. Thus, in addition to the contrast fiwered above between theon the other hand, did not accord with this model.

descriptions of the Mishkan and Shlomo's Templé wéspect to the
relationship between the vessels and the buildirgrespective texts'
attitudes toward the pillars attest to a signiftadifference between the
Mishkan and the Temple with respect to the purpdske building in itself.
The truth is that the pillars are marely ornamental, but also
monumental. They are eighteen cubits tall, twelMgits in circumference,

Additionally, it seems that the second distinctimiween the two
institutions — the inversion of the relationshigviaeen the vessels and the
building — reflects a more fundamental differeneeaeen them. The vessels
as independent works of art, as the candelabruaeseribed in Shemot,
serve the goal of bringing God close to man; threylike an ornament that
attests to the closeness between the two. Thig jsostated explicitly in the

and their capitals are five cubits in height. Theseensions also attest to thamous midrash about the candelabrum, which sthgsit is testimony to

fact that the building, with its pillars, was me&amimpress and to fill a
symbolic and representational role in additiontsdfuinctional role.

A similar process is also evident in the secomrhsit that stars in the
haftara: the sea and the bases. These corresptimel laver and its pedestal
that appear in Ki-Tisa. Whereas the Torah predéettaver in utmost
brevity as a functional vessel that contains waker main purpose of which
is to enable the priests to wash their hands aetd‘fand you shall make a
laver of brass... for washing... and you shall put watét. For Aharon and
his sons shall wash their hands and their feee#tdr in our haftara the sea
becomes a vessel with independent importance anddic significance. Its
functional purpose is not even mentioned. Thisjeeially striking in the
account of the base.[5] It merits a separate sgdtias its own name and is
not merely an appendage to the laver as it isarilbrah — “a laver of brass,
and its pedestal also of brass” (Shemot 30:18)dHtas crowned and
decorated with animal figures and keruvim betweemorders. According to
various opinions, the symbolism of these decoratisrexceedingly
significant; the Radak (v. 33) goes as far as yalsat these decorations are
an expression of the Shekhina's heavenly chariot!

Here too, the dimensions of the laver are veryddfive cubits high and
thirty cubits in circumference) and they refleat tendency toward
monumental dimensions, beyond functional necedsif,rules in the
Temple.

It should be noted further that Shlomo did nofisefwith one candelabrum
and one laver, as were found in the Mishkan, bilt tan of each, despite
the fact that one of each would have been enou@lifibthe relevant
mitzvot. What is evident here is an increase inmtade and the creation of
the impression of power and prosperity, above abibd what was needed
on the practical level. In this context, it is worhentioning that the altar
constructed by Shlomo was exceedingly large — denably larger than the
altar made by Moshe.[6]

The conclusion that arises from all this is thahwhe building of the
Temple, the format of the Mishkan changed conslagraranslating into a
larger building of great dimensions, decorated \pitcious metals, carved
walls, wonderfully fitted decorations, and largelamumerous vessels. The
principle underlying the building was splendor analiesty, which found
expression in the larger dimensions, material vuestid structural

mankind that the Shekhina rests upon Israel.” Hargv applies more
generally as well, for the vessels were used ingidevlishkan, whereas the
structure was prominent from afar. Accordinglythie extent that the holy
vessels have significance beyond their functioold, it is to testify that the
Shekhina rests upon Israel.

To summarize, there are significant differences/ben the Mishkan and
the Temple: the former conveyed intimacy and mggegtile the other
expressed strength and power; the former placedggremphasis on the
quality of love, while the latter emphasized thealgy of fear; the former
turned inward and was directed exclusively at Issakile the latter looked
out to all of humanity. Therefore, in the Mishk&e tuilding is simple and
functional, whereas in the Temple it is a monumentak of art.

Were we to formulate this in more popular languaige translate the matter
with a metaphor taken from our own religious worle might say that the
Temple reflects building in the style of the Gr8gthagogue of Jerusalem,
while the Mishkan is more like a modest shtiebéle Tirst has an impressive
presence, while the second lacks any architecteatire beyond its four
walls, but has much human warmth and in it the hiper feels at home.
Such a formulation presents us with a critical tjoes Was a spiritual price
paid for building the Temple in the grandiose amattural style selected for
it? There are many who enjoy the impressive forrmajor synagogues and
see in their construction an architectural-spifinehievement. But there are
also large sectors of the public who tend to ideitie small and vibrant
neighborhood shtiebel as a warm and welcoming p&peayer, while the
grandiose synagogues convey a certain sense péttia and distance
toward those who enter their gates. Assuming thiatféeling does, in fact,
exist, and that its existence is not desirabled-are can challenge both
claims — we must ask whether such a problem oinfgelxisted in the
Temple as well.

In this context, two points should be noted: 1)Ha account of the
dedication of the Temple in the next chapter ofdkbim, there is a strong
emphasis on the personal encounter between ma@aohdand this idea
replaces the symbolic architectural dimension deethinates our chapter. 2)
It is fitting to note, in the framework of this disssion, a midrash cited in
Yoma that portrays in sharp and bold manner thaiogiship between man
and God in the Temple, based on a verse in theamaytter of Melakhim, as

decorations. It should be emphasized that in tHeewsé Chazal's accounts ofan intimate and embracing relationship:

the Temple of Herod, we tend to attribute thestufea to the second
Temple, but in truth, this was already the trertdogeShlomo's Temple.

“And the ends of the staves were seen”... How soy Phessed forth and
protruded as the two breasts of a woman, as iaieds “My beloved is unto

All this stands in stark contrast to the Mishkarihie wilderness. This was a me as a bag of myrrh, that lies between my bre#éStst Ha-shirim 1:13).

temporary structure that could be taken apartpité was a tent, and its
dimensions were much more modest. It seems theatstimiot only an
aesthetic difference but also an expression offerdnt kind of spiritual
experience. The Mishkan conveyed a feeling of iatiynbetween man and
God; it was sort of a small, pleasant cottage, hictvman could be alone
with his God. Of course, there too there was aaesipility to maintain
reverence, and the quality of “rejoicing with trding” prevailed, but its

Rav Katina said: “Whenever Israel came up to thati¥a, the curtain would
be removed for them and the keruvim were showhemt whose bodies
were intertwined with one another, and they wowddtus addressed:
‘Look! You are beloved before God as the love betwman and woman.”
(Yoma 54a)

In light of this, it may be argued that the desifthe Temple was meant to
reach a double objective: To the outside, it digpdasplendor and majesty,



but the innermost chamber of the Temple contaihedittimate
representation of affection and intimacy before Gditte the love between
man and woman. It seems, however, that the combmaself, like most
attempted spiritual combinations, created a cettision in each of the two
principles it tried to fulfill. Even when spiritu&rtilization is achieved, the
cost is that neither of the two principles is readi in full. The intimacy is
compromised by the addition of splendor and majgssy as the feeling of
awe and sublimity is knowingly tempered through phecess of closeness
and intimacy that exists parallel to it. But thertmnation of these two
principles of fear and love, though imperfect, @gses a richer religious and
spiritual world. However, this constitutes a sigraht change from the
model that existed in the Mishkan, in which differéalances were found.
Why did this transition from Mishkan to Temple ac2 We might suggest
that the construction of the Mishkan played a iola given historical
context and should be viewed in the framework fdBs wanderings in the
wilderness, from Mount Sinai to the Land of Israélthe time, emphasizing
the dimension of intimacy and closeness to Godaxggiritual step that was
necessary for that generation, and therefore ttshikdn highlighted that
experience. On the other hand, the Temple, whi@oid's “eternal house,”
presents spiritual balances that are not deperutetiine and place. For
example, it is possible to view the choice of thtate experience of the
Mishkan as stemming from the connection betweerdmstruction of the
Mishkan and the giving of the Torah. It was impotte emphasize the
closeness of God to man following the awesome sipleand grandeur of
Mount Sinai. It should be mentioned that placing kishkan in the historic
setting of its time and understanding its spiriti@ahifications as stemming
from the reality in which it was supposed to opeiatcertainly necessary
according to those commentators who say that thetaaction of the
Mishkan came into the world as a response to thefdhe golden calf, for
the historical context is what underlay its verysiouction.

In conclusion, the haftara presents the modei®ffemple in Jerusalem as
starkly different from the Mishkan in the wilderse3he Temple
represented a spiritual vision of strength and stgjen element that was
missing from the compact and portable Mishkan.

(Translated by David Strauss)

[1] Another opportunity to read a haftara dealirithvhlomo's Temple —
once every few years — is the haftara of the se&rabbat of Chanuka, in
years when Chanuka includes two Shabbatot.

[2] The starting point of such a discussion isdisagreement between the
Rambam, the Ra'avad and the Ramban regarding thieemwof mitzvot
connected to the building of the Temple and theuwdisions regarding the
place and function of the vessels in the framevadithe Temple and/or
outside of it. See: the Rambam's Sefer Ha-mitzumgjtive commandment
no. 20; the Ramban's stricture on positive commamimo. 33; the
Ra'avad's stricture on the short count of mitzgositive commandment no.
20; Yerushalmi, Shekalim 4:2; and Da'at Zekeinimb€dialei Ha-tosafot,
Shemot 25:6).

[3] See also the opening verses of Parashat Te{&nemot 27:20-21),
which deal with the lighting of the lamps of thendalabrum as well, and the
verses in Vayikra 24 and Bemidbar 5.

[4] The altar, like the ark, makes a significanpagrance in the account of
Shlomo's dedication of the Temple in chap. 5, lmatim the account of its
building.

[5] The base, referred to here as “mekhona,” ieddthe kan [of the laver]”
in Shemot.

[6] See Zevachim 59b.
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