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Rabbi Yisroel Reisman — Parshas Behas774

Then the Rama brings a second Halacha, one thaeisless well known.
The Rama says that a Yid is not allowed to comimiisklf to work on a
steady basis for more than three years at a tingergon should not be
signing more than a 3 year contract to obligateskifito anything. Where
did the number three come from? The work of an Bsdédyears and as it
says in Devarim 15:1&0v vy 772y ,7°9 12 m3win °3) working 6 years the
Torah refers to asify'n) double 62t 13%), the work of an employee, which
means that a normal employee is up to three yeakrsherefore, a person
may not obligate himself to work for more than thyears. There is a Shitta
that even three years itself is Assur but the Sisagh that only more than
three years and that three years itself is ok.aBedntract should not be
signed obligating oneself for more than three ydamsm where do we learn
this? The same ideaf2y ,>87>->32 *9-°3) we are Avadim to HKB"H. The
Torah defines three years as an employees worbeyahd three years as
the work of a servant. We are not to obligate dueseto be Avadim to
Avadim. So we have two Halachos that we learn ftioerestriction of being
a slave or similar to a slave. A) if we obligatesmives and begin to work at
a job we are allowed to quit in middle and B) wewdd not obligate
ourselves to work for more than three years. Twiattes in the same place
in 333:3.

The question that | have when | learned this is ttina first Halacha should
preclude the second. What | mean to say is thidims that if you hire
yourself away as a worker for more than three ygamsare doing something
that is similar to an Eved. Up until three year§isi 1o) and more than
three years you are violating{ay? o>72v X721 ,07 °12y). That is difficult. We
already learned that an Eved can’t quit in middlgis job and a worker is
permitted to quit in middle of his job. So even d@bligated myself to work
for six years for someone | am not an Eved to pleason because | am
allowed to quit in middle of work. The Shulchan Ahuitself tells us that
(27232 o712y ¥ ,07 °72y) is accomplished by having the right to quit. 8b i
have a right to quit | should be allowed to oblegatyself to work for as
many years as | want. After all, the obligatiomdally not a full obligation

1. Parshas Behar although a short Parsha actuaaitgios quite a number of pecause | am allowed to quit in middle. Thereftite, second Halacha

new Mitzvos. | would like to focus first on two Halhos of the Shulchan
Aruch both learned from the same Posuk. From thseileof 25:55 47 *723)
at the end of the Parsha HKB"H declared that Klarael are Avdei
Hashem and of course Chazal Darshun and unders$tandvadai Heim
V’lo Avadai L'avadim. That we have to see ourselagsservants of the
Ribbono Shel Olam and not servants to other hureargb. This actually
has two Halachic Limudim, two Dinim brought in Stiwn Aruch Choshen
Mishpat and | would like to share them with you &hnein ask a Kasha, a
difficulty | had when | learned Choshen Mishpat amavhich | still do not
have an adequate answer.

We find in Choshen Mishpat in Siman 333:3 whicthis Halachos of
Schiras Poalim, the laws of hiring workers, that 8hulchan Aruch says
something which many people find surprising unk&fssourse they learned
this Halacha. The Shulchan Aruch says that if aemodecides to quit in
middle of the day, in the middle of the week, ir thiddle of his work, he is
entitled to back out of his work. Although he pledgo work and agreed to
work for a week, or a month, or a year, if he wdrgsan quit in middle.
There are certain restrictions where this caudésfsid Meruba, where it
causes a loss, then of course he has to accomntbdatenployer and make
sure that no loss occurs. But where the only Ies$isat the employer has to
hire someone else, a person (a Yid) has a rightitoeven in middle of the
day. The Shulchan Aruch brings the Posarko§ay--o°72y ,7871°-°32 °7-°3).

So it is a nice Halacha to know, it is a Din thay avorker has the right to
quit in middle of his work because otherwise he ldae an Eved to
Avadim. @72y 281712 °7-°3) we are precluded from being Avadim to
Avadim and therefore, we are permitted to quit. That is the Halacha and
it is B'feirush in the Gemara in thd'@erek in Bava Metzia, Shalom Al
Yisrael.

learned from the same source as the first seetms pooblematic. When |
learned Choshen Mishpat we had this difficulty &ddn’t recall ever
coming up with a satisfactory answer.

2. Let us move on to a second topic regarding Yoleder to the beginning
of the Parsha. | would like to tell you that on SBeder night we have a poem
(v79> °n T08) which goes all the way up untif> *» 2y nww). In many
homes they keep on going and they challenge thease find more
things. It is not easy to come with numbers. Sdllltry to help you with the
Arba’a @79 °n 1vy). Who knows what in Yiddishkeit is 14? The ansiger
14 Yovelos.

The Gemara in Maseches Arachin 12b says that ihitery of the world
Yovel only occurred only 14 times. Yovel does notur if most Jews are
not in Eretz Yisrael in the portion of land whiclaswdesignated for our
Sheivet, for our families at the time of the origiChaluka of Eretz Yisrael.
Since from the time of the exile of the 10 Shevatienwere not Rov
Yoshveha Aleha, most Jews were not in Eretz YisaVel has not been
observed in all this time. Many youngsters thinktttihere is Yovel,
however, they have just not lived long enough ae. Well take it from
me, | have passed my'B0irthday B'ezras Hashem and have not yet seen a
Yovel. There is no Yovel Bizman Hazeh. How many #log were there?
The Bais Hamikdash was built 440 years after thes Intered Eretz
Yisrael. 440 years is enough time for eight Yoweid subsequently there
were six more Yovels until the 10 Shevatim went iGalus. So that for a
total of 8 + 6 = 14. The Gemara in Arachin 12b>gdained by Tosafos says
that there were 14 Yovels and that is it.

Rav Chaim Kanievesky in Taima Dikra points out tinathis week’s Parsha
the word Yovel occurs 14 times. The Torah is Merar(iehints at the fact)
that there will be 14 Yovalos. More than that, lof L4 times that the word



Yovel appears, 8 times it is spelled Choseir atithés it is spelled Malei.  will we eat in the seventh year?" | will ordain tolgssing. (25:19, 20, 21)

Now of course the Yovel when the Bais Hamikdasstamding is Malei. Sforno distinguishes between the baal bitachon,vame trusts in Hashem,
There were six Yovelos when the Bais Hamikdashdsaral 8 Yovelosin -~ who does not question, "What will we eat in theesgh year?" and he who
the pre Bais Hamikdash period of 440 years whidlovieed the entry of questions. The one who does not question will, édddnave less produce;
Yehoshua into Eretz Yisrael for a total of 8 + &4 A beautiful Remez however, its nutritional value will far exceed ttadta regular year. He will

from Rav Chaim Kanievsky. So two thoughts on thesPa@aone on @772y  have less, but he will require less. Less will baren His seventh year will
0°72¥% 072y X7)) a Halacha issue and a second on Yovel, a tedhisstee an  be covered by the produce of the sixth year, bat inanner unperceived by
issue of Aggadata. the unknowing spectator who will observe a regyji@td that year. The
believer whose bitachon is not as strong will ds& tuestion and will
receive a Heavenly response in the way of a gre@éd in the sixth year.

from: Shema Yisrael Torah Network <shemalist@shésnagl.com> His crops will be plentiful - enough to last hinraigh the following year.
to: Peninim <peninim@shemayisrael.com> Nonetheless, these crops will be of normal qualiymenhanced by
date: Thu, May 26, 2016 at 7:24 PM subject: "Heavenly intervention.”

Peninim on the Torah by Rabbi A. Leib Scheinbaum Parshas Behar Horav Mordechai Gifter, zI, derives from Sfornojgesition that there are
Hashem spoke to Moshe on Har Sinai. (25:1) two forms of bitachon in Hashem. One form of bitawlis that of the person

Mah inyan Shemittah eitzel Har Sinai -"What is tt@nnection between who totally desires to fulfill Hashem's Will, butowders how he will
Shemittah and Har Sinai?" has become the catctsphwhen questioning succeed in doing so, given the economic challehgeswust transcend. His
why two disparate subjects are juxtaposed uponaoo¢her for no apparentbitachon is great, for even though he does not khow he will survive the
reason. The Torah introduces the laws of Shemitiatletail immediately seventh year, he still is prepared to accept ttadlerige. He has questions,
following the mention of the Revelation at Har Sin@hazal derive from but he is not waiting for answers. He forges ahaadny case.

here that not only the broad outlines, but alsodbgils, the minutiae of There is yet a greater level of trust: one doesas#t questions. He trusts
Torah law and mitzvah, were transmitted at Sinahs- were those of without inquiry; he is not fazed by challenge. Higachon is so great that he
Shemittah, whose laws are detailed extensively. milizvos, even those is not concerned about what he will eat, becausgusts that Hashem will
which were recorded years after the Giving of therah, are of sinaitic provide for his needs. Hashem may not grant us wieatwant, but He
origin. To deny this verity, to repudiate the DigiAuthorship/origin of the unquestionably gives us what we need.

Torah, is to remove oneself from the ranks of Tatataism. While one's People may have one of two forms of faith: peraeptand reality. Both
Jewish status is determined biologically via highbio a Jewish mother, histypes of people believe: one has questions, bug doewait for answers; the
belief in Torah M'Sinai is what distinguishes himaapracticing Jew. other has no questions. The faith of the perceptisever is based upon
The idea that Judaism is divided into three brasalmedermines the coreintelligence and percipience. He observes, is astnd insightful, thus
underpinnings of Torah Judaism. Without Torah, ¢hé& no Judaism. pointing him in the direction of Hashem. Noneths|es the end of the day,
Without Torah, there is no religion, only a cultu#ithout religion, what it is "faith-based" trust. For the other type oflibeer, faith is a reality.
are we? How do we distinguish ourselves from trst of the world? Our Believing in Hashem is not an intellectual expetgran exercise in faith. It
love and compassion for all Jews rises above arnyngethe scope of is reality. If Hashem says it will be good - itgeod!

religious belief, regardless of their personal pivites and behavioral

conduct; it does not for one moment, however, raiéghe fact that there islf your brother becomes impoverished ... and let yanather live with you.
only one true form of religious belief: that whieldheres to the Torah, both(25:35, 36)

written and oral. Compassion and sensitivity to igseies/challenges of thelt is our responsibility to see to it that our ivet does not descend to the
other does not justify defying Torah law and de@rgdhose who uphold it. level of poverty such that he will have great diffty sustaining himself. We
Every Jew, his religious affiliation notwithstandinis welcome within the must attempt to help him before he becomes podhatpwith help from his
Torah ranks. The obligation to live a Torah lifeaigts him brotherhood brother, he can maintain his independence and haisself up to his prior
among Torah Jews - despite his past behavior. Wi insists on status. Lending him money or investing in his basiis among the highest
dismantling Torah law to suit his transient longfiog that which is deemed and noblest forms of charity, since the beneficiarpot made to feel like a
unattainable - impugning the integrity of the Tdsabivine origin or casting charity case. The Torah admonishes us not to lesregnfor interest. This is
aspersion on the Torah's disseminators - he hagjirtyof his actions, not the Torah way. When we perform a mitzvah, @t be for the purpose
removed himself from the Torah camp. He can no dongpll himself a of carrying out Hashem's dictate - not for persqmefit.

Torah Jew. We wonder why taking interest is prohibited. Isaity different from any
We live in a time in which our moral compass, oergeption of right and other form of business, whereby one makes a poaofiis investment? How
wrong, is greatly influenced by societal bias. Wel fthat we must adhere tois this different from renting a space or an app&from someone? The
the societal definition of culture, lifestyle, famd pleasure. The Torah wasental fee is the premium one pays for the favordeeives. It is a simple
given to us at Sinai in a place and time that pestlall of society. The business deal. One is, so to speak, charging oenthé use of his money. Is
Jewish society is defined and established by thelToTo posit that the this so bad?

Torah is out of touch with the times is tantamaiortieresy. Horav Shimon Schwab, zl, explains that, veritabiharging interest is
It all reverts back to affirming the Divine origaf the Torah. This is alluded neither morally reprehensible nor is it benign @moffensive. People do it
to by the mitzvah of Shemittah. The Chasam Sofeitpthat the mitzvah of all the time, and it is a recognized and acceptataianer of doing business.
Shemittah underscores and unequivocally suppoetsetity that Hashem is In the context of “family," however, it becomes n&lensible. It takes on a
the Divine Author of the Torah. The mitzvah of Shigah carries with it a noxious image. Profiting from family members istjust right. One should
guarantee that, during the sixth year precedindSthemittah, the fields will reach out with complete equanimity to a membeheffamily. Imagine one
produce a crop large enough to sustain peopléehfeetyears, until the nextcharging his brother interest for a loan! It woblel considered outrageous.
available crop is harvested. A human being coultenenake such a claim. (This does not mean that people do not act outreghgand reprehensibly to
A statement such as this could only have come fr@rOne Who is capabletheir siblings. These individuals have basicalinoged themselves from the
of supporting it - Hashem. human race.) This is why the Torah emphasizes ttiatperson who is
The land will give its fruit and you will eat yofifi... if you will say: "What descending into poverty is "your brother." We altebeothers. The sooner
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we accept this concept and act upon it, the quiskewill realize it and act body might be shackled, but his spirit soars inHleavens. Emotionally and
with greater compassion and decency toward onénanot spiritually, he is a free man. He is master ovendglf, because he has given
The following dvar Torah from the Ponevezer Rayjshot only timeless, it himself over to Hashem.

also represents the standard by which the Rav.liMé&l incredible success The Brisker Rav applies his thesis to explain theape at the end of the
with people was the product of his love for all $eMe treated them all asMaggid portion of the Seder, in which we expressduty to thank Hashem
family, because they were. In Parashas VayeitzergBhis 29:7), when for all that He has done for us. Among the accdades say that "He took
Yaakov Avinu arrived at the well in Charan and it local shepherds, heus from avdus I'cheirus, slavery to freedom; miyatisimchah, from sorrow
set about rebuking them, saying, "The day is gtiling! It is not yet time to to joy; mei'eval I'yom tov, from mourning to festix" Why is it necessary to
gather the livestock. Give the sheep to drink aadhgsture them." We doadd the state of festivity? The mere fact that vewehbeen taken from
not find the shepherds taking umbrage with Yaakwelsuke. Imagine mourning should suffice. The Rav explains thatrég@emption was not just
coming into a new place and, by way of an introauct one begins by a removal of the Jewish People from Egyptian sudtjog. There is an
rebuking the community! added dimension - one of yom tov, festivity, whistcompanies our new-
Yet, amazingly, they not only did not respond nigdy; they even found status of no longer being avadim, slaves.aféenot just free; we are
apologized and gave an excuse for their seemimglglént behavior, "We free forever!

cannot give them to drink until all the flocks gy@hered and the shepherds think the newly-acquired status of “free-man fag" which goes hand in
roll the stone off the mouth of the well, and thea shall give the sheep tohand with "servant of Hashem," was demonstrateBgypt on the fateful
drink" (ibid. 29:8). Why, indeed, did they resposal "nicely"? night of our liberation. If we peruse history, wet@ the lack of moral
The Rav explains that the key to understanding #aihange is in Yaakov'sdiscipline that accompanied the various liberatiaisslaves, serfs and
greeting to them. He addressed the shepherds athéps." That was the peasants throughout the millennia. Upon acquirirggedom, these slaves
secret of his influence: Achai, "My brothers!" Oas the Rav put it, acted like slaves who had been let out of theiresadhey were cruel,
Briderlach, "(My) precious brothers," indicated ttleseness and fondnessuthless, participating in violent and random astsnurder and mayhem,
he had for them. When Yaakov addressed the shephertfamily” they felt just to get back at their past masters. It wasalbdiut vengeance. By their
he was close to them, that he loved them as btfigrey viewed him actions, they demonstrated that they were firstfareimost slaves who were
neither as a stranger nor as a newcomer sittijgdgment on them. They unable to act as free men. They had been exploimdled castigated,
did not mind a rebuke from a "brother." When a pensadiates genuine loveafflicted and murdered. Now, they were doing theedo their masters. Is
and brotherly feelings, he can deliver his rebu it will be accepted in this the way a free man acts, or are these theractf a wounded animal?
the spirit that it is rendered. His message wilhgteate the most obdurateThe Jews, despite suffering mercilessly for over tenturies, their blood
heart and elicit a positive response. spilled like water at the hands of the cruel Egymsi did not act this way.
This was the secret of the Ponovezer Rav's suctessnverflowing love he The Egyptians were suffering that night, as evenmyily experienced the
manifested towards each and every Jew was a majopanent of his death of their firstborn. The cries of pain, theamimg and grief, enveloped
character. When he referred to fellow Jews as ‘@lidh, briderlach," it was the people. Did the Jews take advantage? Did teay their centuries-old
not a pejorative in order to impress. He meanéuii] they knew this. His anger on their cruel taskmasters? No! They did awtlike the hooligans

love penetrated, because it was real. who riot when they have the opportunity to averigarselves, who destroy
For they are my servants, whom | have taken oth®fland of Egypt; they city blocks because this is how they express ide of freedom. The Jews
shall not be sold in the manner of a slave. (25:42) went about their business, serving Hashem, eatiadbrban Pesach in the

The Talmud Yevamos 46a teaches, "You may purchrase them, but they privacy of their homes, surrounded by family angrfds. Why is this?
may not purchase from you." In other words, a Jey not sell himself as a Because they had become true free men. They went ffreing slaves to
slave to a gentile. The Brisker Rav, zl, commehgd this is the underlying Pharaoh to being servants of Hashem, a statusdefegs any form of
directive of the above pasuk. The Jewish peopleackided from the laws subjugation either to oneself or to any other huimging.
of slavery. They do not apply to us, because we nm@myjonger become
slaves. We were taken out of Egypt, from servittmdreedom. We have Sponsored in memory of Mrs. Seliga Ahuva (Schur) MandelbauigaZéhuva bas
parted ways with slavery - we serve Hashem as olyrMaster. Harav Danigl a'h 26 lyar 5751 "tnu la mepri yadeha vehalleluha mmg'ase_ha"
There is an emotional aspect to this freedom. Ewesh mindset no longer Py her family — HoRav Doniel z'l & Shoshana Schur Penimmailing list
tolerates servitude to a gentile master. A slaveslin fear: he is afraid not Peninm@shemayisrael.com

e . - www.shemayisrael.com/
only of those who have jurisdiction over him; heaafears repercussions for
anything he might say that is unacceptable. Heb&sequious, not his own
person. Indeed, this nature is the motivating facfdis life as a slave. Once
we were redeemed, we were introduced to our Headmas Whom we
place our total trust. We fear only Him.
A slave keeps quiet, remaining in the backgroutahding ready at the beck
and call of his master. As a free man, he regampdwer of speech and 'SVayikra25:36-37

more than willing to share his experiences witheodh On Pesach, we_ 7. ] .
9 P hat YR 17 DD X7 3902 NX ... NN Y3 iRXN NR 7 - You shall not

commemorate our servitude and ultimate liberatidth wur family, so that take fromhim interest or increase....You shall noé diim your money with
they preserve these lessons for the future. OncResga regain our ability to . y y

: : . interest.
express ourselves, to vocalize and articulate @alinfgs, our deepest . . .
emotions. The Brisker Rav explains that, with tigy#ian redemption, we Tgen;rgr:?s'hoibfoo;ﬁtseléll_rf]ng'?sh?g.??rzn.g ggégypgfﬁhgn_}_ggﬂtggeittes five
were not only liberated from Egypt, but we alsceieed a new status which P& - ins. This p .'. mon V_ . v v

. . separate injunctions against it: oncd&xndus22:24, twice here, and twice
precludes our ever returning to servitude. again inDeuteronomy23:21 and 22. The Torah even addresses a separate
Perhaps we might add that this new status is agipécand retained only by gamn | u 3. ' v P

those who have accepted the position of avdei Hastervants of the p.rohibition to the borrower against paying interést too is culpable for this

Almighty. One who has rendered himself to Hasherho wiews the
Almighty as his Master, cannot possibly be subjeddty mortal man. His

from Torah Musings <newsletter@torahmusings.com>
date: Thu, May 26, 2016 at 11:20 AM

subject: Torah Musings Daily Digest for 5/26/2046ew posts
Vort from the Rav: Emorz

To our minds, there seems to be nothing ethicaliyparally wrong with
charging interest; it appears to be a natural ialoang business. Just as the
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owner of a house, a car, or any other object igletito remuneration for You must understand shmitah otherwise. | wish yofully enjoy the land
renting out the item, so too should a lender of eydoe entitled to a return and its produce. The gift is predicated, howeveryau living up to a

on his capital. The borrower, for his part, maydiifeagree to pay for the use standard of holiness/ kedushah, and treating the ba holy as well. “The
of this capital. Land shall observe a Shabbos rest for Hashem.’hdlieess of the Land is
Yet the Torah emphatically prohibits the takingrdaérest, even if the such that even if part of it is dedicated by yoli®, the laws of shmitah
interest is lower than the going rate of bankstbeplending agencies. At  must be observed![3] | desire that you fill youvss with the good of the
the same time, the Torah does permit taking intéres a gentile, although Land. But the seventh year must testify to theglafcthe miraculous in My
robbing or cheating a gentile is categorically fdden—suggesting that the providence. Were there no other purpose for shmitahd there certainly
gentile has not been injured or exploited by beingrged interest. Why the are! — it would be worthwhile to display the comsta of the miraculous, as
severity of the prohibition only in regard to oetléw Jews? the special blessing of the Land in the sixth yeetains it through the entire
The prohibition of charging interest can be undmdtbased on the Torah’s seventh.

choice of the word'nx, your brother in describing the prohibition. True, Chazal[4] take note of the similarity between oBhabbos rest for Hashem”
there is nothing ethically wrong with charging irtst. But if your own and the Shabbos mentioned in Bereishis. This ohervmay have halachic
father or brother were to come to you for a loaoyhd you collect interest ~ importance. The styles of Shabbos and Yom Tov cl8Bhbbos is set and
from them? Certainly not! This is the way the Tovednts us to consider the fixed. It is just-so. Man has no say in determiniogvhich calendar day it
needs of every Jew. your brother becomes destitutehen your fellow Jew attaches. That decision is literally made in Heaw&m Tov, on the other

becomes impoverished, he is to be vieweddhscha your brother, your hand, is set and determined by Man. Beis din, émésh court, has

blood relative. Taking interest does not constitutavil wrong, but rather a  significant leeway in manipulating the date uporichtan upcoming holiday
deficiency of high moral conduct. will fall by accepting or not accepting witnessdsossighted the new moon,
Similarly, the laws of interest are found in tfiereh Dealtsection and in arranging ordinary and full months on thiemdar. In our davening,
of Shulchan Aruchwhich normally deals with ritualistic preceptathrer we bless Hashem who “sanctifies Shabbos,” but vélanctifies Yisroel and

than in theChoshen Mishpagection, which deals with civil law. Inserting the [special] times,” meaning that He sanctifiesrgel, who then use that

the laws of interest iloreh Dealdemonstrates that these laws are not ~ holiness to sanctify the holidays.

categorized amnitzvos bein adam lechavejio prevent exploitation of one’s This difference in style carries over to shmitad gavel as well. Shmitah is

fellow man. Rather, charging interest to a fell@wXelongs in the category a Shabbos, as shown above. Thus, if the preparstiepg leading to shmitah

of mitzvos bein adam lamakoiretween man and his Creatdia({achic are not in place, shmitah will arrive on its owho8Id the beis din not count

Positions Vol. 5, pp. 82-84) off the years leading to shmitah as they are swuggptis should people fence
off their property and prevent all entry — the lavishmitah will still apply.
The seventh year is a Shabbos, and Shabbos comhgpes as it pleases.

from: Rabbi Yitzchok Adlerstein <ravadlerstein@to@g> Regarding yovel/ the fifteeth year, however, theahanstructs,[5] “You

to: mchochmah@torah.org shall sanctify the fiftieth year.” The Torah tregitsvel in much the same way

date: Thu, May 26, 2016 at 5:35 PM that it treats Yom Tov. Both require sanctificatismMan. Should the court

subject: Meshech Chochmabh - This Land Is Your Land fail to herald the yovel year through soundingghefar; should servants not

Meshech Chochmah be freed, or land not returned to its familial owate the other laws of yovel

By Rabbi Yitzchok Adlerstein will simply not apply. There will be no prohibitidn such a case of working
the land.

This Land Is Your Land Shmitah signifies Hashem'’s role as Creator, ancbfhe as Master and

When you come into the land that | give you, thredlahall observe a Owner of the land. Yovel, on the other hand, hingesn awarding freedom

Shabbos rest for Hashem. For six years you mayysowfield, and for six ~ to servants. It takes us back conceptually to wigmiur freedom from

years you may prune your vineyard... servitude in Egypt. Remembering the Exodus is aerg&l theme of each

Meshech Chochmah: Two opinions in the gemara[2} Gftagainst each ~ Yom Tov, a day that achieves its holiness onlyultothe declaration of
other regarding the attitude of a seller. One apirias it that sellers part ~ Man.

with the land they relinquish with a jaundiced €¥ee transaction should be 1. Based on Meshech Chochmah, Vayikra 25:2-3. Baga Basra 62B 3.
assumed to be constructed narrowly; the buyertilezhto the bare If a vineyard is made hekdesh, the laws of ill gpplyerushalmi Pesachim
minimum of what the document or agreement expjicithtes, to the 4:9 4. Toras Kohanim 1:2 5. Vayikra 25:10

exclusion of rights and privileges that conceivatoyld have been bundled
together with the land. A dissenting opinion séesgeller transferring
property with a generous spirit. Various priviledgleat naturally “go” with Thanks to hamelaket@gmail.com (with the help of A#n Klein) for
the land can be assumed to have been implicitaragieement. collecting the following items:

The existence of two contradictory opinions indésato us that there is somen dedication of Mr. Emilio Goldstein n"y

truth to both of those positions. Both are defelesilm examining the
parallel case of a gift — rather than a sale —ime io disagreement. All
agree that a gift comes with the trimmings. One Wastows a gift does so  from: Yeshiva.org.il <subscribe@yeshiva.org.il>

from a place of generosity. Missing the Reading
Keeping this distinction in mind, let us returndior pesukim. The first By Rabbi Yirmiyohu Kaganoff
serves as an introduction “When you come into thied.that | give you...” Question #1: The Missing Speaker

Should you think that the laws of shmitah are méauimit your enjoyment The audience waited patiently for the guest spefakar America who never

of the Land into which | lead you, says HashemnmKlagain! The land isa  arrived, notwithstanding that he had marked it ftélgeon his calendar and

gift, and gifts are given generously! It could betotherwise. A sale would was planning to be there. What went wrong?

require some payment, some consideration givehéyptiyer to the Seller. Question #2: The Missing Reading

Is there anything you can give Me? "I will be traveling toEretz Yisroelthis spring, and will miss one of the
parshiyos Can | make up the missikgrias haToraR"
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Question #3: The MissingParshah will be hearing a repeategarshah is he required to review thegarshah
“I will be traveling fromEretz Yisroeto the United States aftBesachDo | again on the consecutive week? Can he receivaligah or “lein” on a

need to review thparshahtwice?” Torah reading that is not “higarshal?

Question #4: The MissingAliyah Why doesn'tchutz la’aretzcatch up earlier?

“May | accept araliyah for aparshahthat is not the one | will be reading orFirst, let us understand why this phenomenon lfstsuch a long time!
Shabbo?®” After all, there are numerous weeks wradtutz la’aretzcould “double up”
Introduction: two parshiyosand thereby “catch up” t&retz Yisroel Why don’t they

The Jerusalem audience is waiting for the specigsg speaker. Thedouble up Acharei MogKedoshim the week after Pesach or
scheduled time comes and goes, and the organialsoisvondering why the BeharBechukoseiwhich is only a few weeks later, rather than regdive
speaker did not apprise him of a delay. Finallybbgins making phone callsweeks of sefer Vayikra and virtually all of sefer Bamidbar before
and discovers that the speaker -- is still in Bipok straightening out the problem?

What happened? Well... arrangements had been madiéhdospeaker to As you can imagine, we are not the first to rafge guestion. The question
speak on Wednesday parshas BeharBoth sides confirmed the date oris discussed by one of the great sixteenth-certtatgichic authorities, the
their calendars -- but neither side realized thal/twere not talking about Maharit (Shu"t Maharit Volume Il, Orach Chayin#4). He answers that the
the same date! reason whychutz la’aretzdoes not double thgarshahearlier is because this
This year we have a very interesting phenomenarafffiectsbaalei keriyah would makeShavuosfall earlier than it should, relative to thparshiyos
calendar makers, those travelling to or frBretz Yisrogland authors whose Ideally, Shavuosshould be observed betwe&amidbar and Nasq and
articles are published in Torah publications woittky WhenAcharon shel combining eitherAcharei Moswith Kedoshim or Behar with Bechokosai
Pesachfalls on Shabbodn aleap year, there is a difference in the weeklpushesShavuosintil afterparshasNaso

Torah reading between what is readeietz Yisroebind what is read iohutz  Shavuosafter Bamidbar

la’aretz — for a very long period of time ever three months- until the Why should Shavuosbe afterBamidbaf The Gemaraestablishes certain
Shabbosof Matos/Masei,during the Three Weeks and immediately beforules how theparshiyosshould be spaced through the year. Gamara
Shabbos ChazorAlthough Acharon shel Pesacfalls on Shabbosfairly (Megillah 31b) explainsEzra decreed that the Jews should read the curses
frequently, most of the time this is in a commoraryeand the difference of the tochacha in Vayikra before Shavuos and thrafsBevarim before
between the observancesaobiutz la’aretzand ofEretz Yisroelast for only a Rosh Hashanahwhy? In order to end the year together with itssest
few weeks. The last tim&charon shel Pesadell on Shabbosn a leap year [The Gemara then comments:] We well understand why we read the
was back in 5755. tochacha of Devarim before Rosh Hashanah, becdesgdar is ending, but
Why the different reading? why is that of Vayikra read before Shavuos? Is 8bathe beginning of a
When the Eighth Day dPesach Acharon shel Pesaclffalls onShabbosin  year? Yes, Shavuos is the beginning of a new gsahe Mishnah explains
chutz la’aretz where this day i¥om Toywe read a special Torah reading ithat the world is judged on Shavuos for its fruit"

honor ofYom Touhat begins with the wordsseir te'aseir In Eretz Yisroel We see from thi&Semarathat we should plan thearshiyosin such a way
where Pesachis only seven days long, thiShabbosis after Pesach that we read from the beginning Bereishis which we begin orSimchas
(although the house is stdthomet#Aree), and the reading mrshas Acharei Torah until parshasBechukosaat the end o¥Vayikra beforeShavuosWe
Mos which is always the first reading afteesachin a leap yearShulchan then space ouparshiyosso that we complete the secotmthachain
Aruch, Orach Chayird28:4). On the subsequeBhabbosthe Jews oEretz parshasKi SavobeforeRosh Hashanah

Yisroel already readgparshas Kedoshimyhereas outsid&retz Yisroelthe One week or two?

reading isparshasAcharei Mos since for them it is the fir@habbosafter However, thisGemaradoes not seem to explain our practice. Neither of
Pesach. Until mid-summer, chutz la’aretzwill consistently be a week theseparshiyos, Bechukosair Ki Savo,is ever readmmediatelybefore
"behind"Eretz Yisroel Thus, in Jerusalem, the Wednesdaparshas Behar Shavuosor Rosh HashanahThere is always at least one ott&hmnabbos
is the 18 of lyar or May 18". However, inchutz la’aretz the Wednesday of wedged between. This practice is already noted dsafos(Megillah 31b
parshas Behais a week later, on the £of lyar or May 25", s.v. Kelalog. The Levush(Orach Chayim428:4) explains that without the
This phenomenon, whereby the reading&itz Yisroelandchutz la’aretz intervening Shabbosas a shield, th&atan could use thaochachaas a
are a week apart, continues until tBeabbosthat falls on August®™ On means of accusing us on the judgment day. Thevienérg Shabboswhen
that Shabbosin chutz la’aretz parshiyoMatosandMaseiare read together, we read a differentparshah, prevents theSatan from his attempt at
whereas irEretz Yisroethat week iparshasMasej parshasMatoshaving prosecuting, and, as a result, we can decknet the year together with its
been read th8habbodefore. curses!

The ramifications of these practices affect notyaspeakers missing their The Maharit explains that not only should we have one intengShabbos
engagements, and writers, such as myself, whdrigetz Yisroebut write between the reading of thimchachaand the judgment day, we should
parshahcolumns that are published @hutz la’aretz Anyone traveling to preferably haveonly one Shabbosbetween the two. That is whghutz
Eretz Yisroeduring these three months will misparshahon his trip there, |a’aretz postpones doubling garshahuntil after Shavuos(Indeed parshas
and anyone traveling frofaretz Yisroelto chutz la’aretzwill hear the same Naso is read inEretz Yisroelbefore Shavuosin these years, but that is
parshahon two consecutivEhabbosasThose fronEretz Yisroelwho spent because there is no better option.chutz la’aretz since one can have the
Pesachin chutz la’aretzdiscover that they have missedarshah Unless, of readings occur on the preferred weeRhavuoss observed on its optimal
course, they decide to stay Eretz Yisroeluntil the Nine Days. But this Shabboseading.)

latter solution will not help someone who is livingmporarily inEretz Why not ChukagBalak?

Yisroel and therefore observing two days Yvém Tov Assuming that he However, theMaharit points out that this does not explain why the
attends achutz la’aretzminyan on Acharon shel Pesachhe will miss parshiyosof ChukasandBalak are not combined, although he notes that, in
hearingparshasAcharei Mos his day, some communities indeed did read the bgether wherAcharon
Severalhalachic questions result from this phenomenon: Is a teavel shel Pesachof a leap year fell onShabbos The Syrian communities
someone who attended chutz la’aretzminyan on Acharon shelPesach followed this practice and in these years combipatshiyosChukasand
required to make up the missedrshah and, if so, how? During which Balak together, and realflatos and Masei on separate weeks. There is no
week does he review thgarshah shenayim mikra ve'echad Tar@uthhe Jewish community in Syria anymore today that re&dsas haTorah
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according to this custom — for that matter, ther@nfortunately no longer important ethnic dimension to Judaism. It is begitared in the 1980s joke
any Jewish community in Syria that redasias haTorahaccording to any about an advertising campaign in New York. Throughtbe city there were
custom. | am under the impression that the comrasnibf Aleppo Jews giant posters with the slogan, “You have a friendhie Chase Manhattan
currently living in Flatbush and in Deal, New Jgtsdo not follow this Bank.” Underneath one, an Israeli had scribbledwoeds, “But in Bank
approach, notwithstanding their strict adherenceh® customs that theyLeumi you havemishpochalf Jews are, and are conscious of being, a single
have practiced for centuries,. | am not familiathvihe custom of other extended family. This is particularly evident inisthweek’s parsha.
Syrian communities. Repeatedly we read of social legislation couchettiénanguage of family:
To explain the common custom that does not combiireeparshiyosof When you buy or sell to your neighbour, let no @menghis brother (Lev.
ChukasandBalak theMaharit concludes that, once most of the summer +25:14)
passed and the difference is only what to read hweetShabbosgswe If your brother becomes impoverished and sells sofmkis property, his
combineMatoswith Maseiwhich are usually combined, rather tfahukas near redeemer is to come to you and redeem wbditrothersold. (25:25)
andBalak which are usually separate. The tparshiyos MatosandMasej If your brotheris impoverished and indebted to you, you must stppim;
are almost always read together, and are sepamatldwhen the year he must live with you like a foreign resident. Dot nake interest or profit
requires an extr&shabbosreading, as it does this year Hretz Yisroel from him, but fear your God and lgbur brotherlive with you. (25:35-36)
Truthfully, we should viewMatos and Maseias one longarshah(making If your brotherbecomes impoverished and is sold to you, do nakwonm
the combination the largeptirshahin the Torah) that occasionally needs ilike a slave. (25: 39)
be divided, rather than as tyarshiyosthat are usually combined. “Your brother” in these verses is not meant litgraht times it means “your
The Maharit explains further that combining thmarshiyosof Matos and relative”, but mostly it means “your fellow Jew’hiB is a distinctive way of
Masei emphasizes that the reading ®inabbosChazonshould beparshas thinking about society and our obligations to oshelews are not just
Devorimand forShabbodNachamushould beparshasvVa’eschananThis is citizens of the same nation or adherents of theedaith. We are members
important, becausparshasVa'eschananincludes the section of the Toralof the same extended family. We are — biologicailglectively — children of
that begins with the wordsi solid banim... venoshantemvhich includes an Abraham and Sarah. For the most part, we shareahe history. On the
allusion to the fact thattashembrought about thehurbantwo years early, festivals we relive the same memories. We wereefbiig the same crucible
in order to guarantee th&tal Yisroel would return toEretz Yisroel To of suffering. We are more than friends. We mishpochah family. The
highlight the position of theparshiyos relative to Tisha Be'Ay it is concept of family is absolutely fundamental to Jsiia Consider the book
appropriate that people see thp@rshiyosMatos and Maaseiare doubled of Genesis, the Torah's starting-point. It is neinarily about theology,
just now, for the sake of makinDevorim and Va’'eschananfall on the doctrine, dogma. It is not a polemic against idglatt is about families:
proper Shabbosos. husbands and wives, parents and children, brotheds sisters. At key
One could explain the phenomenon more simiglgtosandMaseiare read moments in the Torah, God himself defines his i@tship with the
on separate weeks only when there simply are oteemot enough readingsIsraelites in terms of family. He tells Moses ty $a Pharaoh in his name:
for everyShabbo%f the year. “My child, my firstborn, Israel” (Ex. 4:22). When dées wants to explain to
In these occasional years whdatosandMaseiare read separatelyarshas the Israelites why they have a duty to be holy dess“You are children of
Pinchasfalls out before the Three Weeks -- and we agtugght to read the the Lord your God” (Deut. 14:1). If God is our patethen we are all
haftarah that is printed in thechumashimfor parshasPinchas Ve'yad brothers and sisters. We are related by bondgythad the very heart of who
Hashem from the book oMelachim In all other yearsparshasPinchasis we are.
the firstShabbosf the Three Weeks, and thaftarahis Divrei Yirmiyahy The prophets continued the metaphor. There is @yqassage in Hosea in
the opening words of the book &firmiyahy which is appropriate to thewhich the prophet describes God as a parent tegehiyoung child how to
season. The printers ofiumashirusually elect to prinDivrei Yirmiyahuas take its first faltering steps: “When Israel washéld, | loved him, and out of
if it is the haftarah for parshasMatos and then instruct you to read it, oiEgypt | called my son ... It was | who taught Ephragnwalk, taking them
most years, instead as thaftarahfor Pinchas It is actually more logical to by the arms ... To them | was like one who lifts #dithild to the cheek,
label Divrei Yirmiyahuas thehatarah appropriate for the first of the Threcand | bent down to feed them.” (Hosea 11:1-4). Sdm@e image is continued
Weeks, and to print botlvVe'yvad Hashemand Divrei Yirmiyahu after in rabbinic Judaism. In one of the most famous gésaof prayer, Rabbi
Pinchas Ve'yad Hashenfor the occasional year whdinchasfalls before Akiva used the wordAvinu Malkeny “Our Father, our King”. That is a
the 17" of Tamuz, andivrei Yirmiyahufor the far more frequent year whelprecise and deliberate expression. God is indeegaxereign, our lawgiver
it falls after, and instruct people that when thisrahaftarahto be read just and our judge, but before He is any of these thigss our parent and we
for parshasMatos they should rea®ivrei Yirmiyahuwhich is located as are His children. That is why we believe divine gassion will always
the secondhaftarah printed afteparshasPinchas But, then, the printers do override strict justice.
not usually ask me what to do, electing insteadnimic what previous This concept of Jews as an extended family is plolgrexpressed in
printers have done. This phenomenon affects peddtalachah but that is a Maimonides’Laws of Charity
topic for a different time. However, the printeisSistence to calVe'yvad The entire Jewish people and all those who atthemselves to them are
Hashemthe “regular”haftarah for parshasPinchashas lead to interestinglike brothers, as [Deuteronomy 14:1] states: "Yoa ehildren of the Lord
guestions. your God." And if a brother will not show mercyadrrother, who will show
mercy to them? To whom do the poor of Israel lift their eyes? To the

gentiles who hate them and pursue them? Their ay@durned to their

from: Shabbat Shalom <shabbatshalom@ounetwork.org> brethren alongl]

date: Thu, May 26, 2016 at 11:02 PM This sense of kinship, fraternity and the familyntpis at the heart of the
Covenant & Conversation idea ofKol Yisrael arevin zeh bazelAll Jews are responsible for one
Thoughts on the Weekly Parsha from another.” Or as Rabbi Shimon bar Yohai put it, “\Whene Jew is injured,

Rabbi Lord Jonathan Sacks all Jews feel the pairf2]

Family Feeling — Rabbi Jonathan Sacks Why is Judaism built on this model of the family&rt# to tell us that God

| argued inCovenant and Conversation Kedoshmat Judaism is more thar did not choose an elite of the righteous or a sttte likeminded. He chose
an ethnicity. It is a call to holiness. In one sgnBowever, there is ana family — Abraham and Sarah’s descendants -- dgtéthrough time. The
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family is the most powerful vehicle of continuitgnd the kinds of changestrust that He will provide for them. In the sixtlear, He promises that
Jews were expected to make to the world could rcadhieved in a single miraculously there will be a bumper crop. This Wwilep them going for that
generation. Hence the importance of the family agleee of education year, and the next year and the eighth year. Begafscourse, seeing as
(“You shall teach these things repeatedly to yohildeen ...”) and of nothing will be planted in the seventh year, theile be nothing to harvest
handing the story on, especially on Pesach throtingh Seder service. in the eighth. In other words, one year’s crop bees three. G-d says this is
Another reason is that family feeling is the mosinal and powerful moral going to happen with clockwork regularity every seyears.

bond. The scientist J. B. S. Haldane famously saiten asked whether heSometimes, however, when it comes to our own litgsot so easy.

would jump into a river and risk his life to savis rowning brother, “No, That's the difference between emunah (faith) artdchion (trust). We can
but | would do so to save two brothers or eightsiost” The point he was believe that there is a G-d who created everythimgexistence, who
making was that we share 50 per cent of our geiithsonr siblings, and an continues to sustain reality from one second torteet, a G-d who rules
eighth with our cousins. Taking a risk to save them way of ensuring that over everything, everywhere, everyone, every secBatl when it comes to
our genes are passed on to the next generatios pfinciple, known as “kin our own lives, we can still fall short in trustitdim when the going gets
selection”, is the most basic form of human altnidt is where the moral tough.

sense is born. I'm often asked how Torah institutions, which reeeilittle if any
That is a key insight, not only of biology but alsd political theory. government assistance, manage to stay afloat figncAnd we even are
Edmund Burke famously said that “To be attachethéosubdivision, to love witness to a tremendous growth of the number arel & Torah educational
the little platoon we belong to in society, is first principle (the germ as it schools worldwide, in addition to a growing numlzérfamilies that are
were) of public affections. It is the first link ithe series by which we dedicated to Torah studies despite the high cebtafy and no “natural”
proceed towards a love to our country, and to nmahKB3] Likewise Alexis source of income to support a life of Torah.

de Tocqueville said, “As long as family feeling wapt alive, the opponent How do all these institutions and families manage?

of oppression was never alorid]’ Well, let me tell you how one Rosh Yeshiva lookstafhis is a man who
Strong families are essential to free societlhere families are strong, ahas on his shoulders the burden of supporting atitition whose yearly
sense of altruism exists that can be extended edfram family to friends running costs are in six figures. On his last #gpAmerica, he told his
to neighbours to community and from there to thionaas a whole. It was donors to prepare "tanks" to receive the outpoudhgvealth that G-d is
the sense of family that kept Jews linked in a wébmutual obligation going to bestow on them.

despite the fact that they were scattered acraessvtinld. Does it still exist? Supporting Torah is a privilege, not a budgetarydbn. In the desert, the
Sometimes the divisions in the Jewish world go sepd and the insults Holy Ark needed no wagon to carry it from one enparent to the next
hurled by one group against another are so brhgldne could almost bebecause "to the sons of Kehat he (Moshe) did na @vagons); since the
persuaded that it does not. In the 1950s MartineBuxpressed the beliefsacred service was upon them, they carried onhthelder.” (Shmot 6:9)

that the Jewish people in the traditional sensdomger existedknesset In fact, no one carried the Aron. The Aron cariitself, and also those who
Yisrael| the covenantal people as a single entity befard, @as no more. "carried" it. The Aron carries its carriers. Therdlo supports its supporters,
The divisions between Jews, religious and secuwahodox and non- not the other way round.

orthodox, Zionist and non-Zionist, had, he thoudrggmented the people

beyond hope of repair.

Yet that conclusion is premature for precisely téason that makes familyfrom: Rabbi Yissocher Frand <ryfrand@torah.org>

so elemental a bond. Argue with your friend anddoow he may no longer reply-to: ryfrand@torah.org,

be your friend, but argue with your brother anddormw he is still your to: ravfrand@torah.org

brother. The book of Genesis is full of siblingaiiies but they do not all subject: Rabbi Frand on Parsh

end the same way. The story of Cain and Abel ernitts Abel dead. The By Rabbi Yissocher Frand

story of Isaac and Ishmael ends with their standaggther at Abraham’s parshas Behar

grave. The story of Esau and Jacob reaches a chmeen, after a long Let Him Who Is Without Guilt NOT Throw The Lastd®e

separation, they meet, embrace and go their sepamays. The story of The Sforno Argues “Let Him Who Is Without Guilt NOlhrow The Last
Joseph and his brothers begins with animosity bds evith forgiveness and Stone”

reconciliation. Even the most dysfunctional fansiliean eventually come The pasuk in Parshas Behar teaches “If the harah aflien and a resident
together. The Jewish people remains a family, oftivided, always with you will achieve, and your brother becomes dngrished with him,
argumentative, but bound in a common bond of faieetheless. As our and he is sold to an alien, resident with you, mrmh idol of an alien’s
parsha reminds us, that person who has fallen idomther or sister, and family” [Vayikra 25:47]. The Torah is talking aboatperson who is so poor
ours must be the hand that helps them rise again. that he eventually needs to sell himself to a rewmish resident of Eretz
Yisrael (a Ger Toshav whose relatives are idol hipgers) or to an “Eker

Mishpachas Ger” which Rashi interprets as one whepid to an idol itself,

from: Ohr Somayach <ohr@ohr.edu> to be a servant for it. Rashi clarifies that theidk “servant of the idol” does
to: weekly@ohr.edu not engage in actual worship of the idol, but hédsservant “who chops
subject: Torah Weekly wood and draws water.” In other words, he mighttle gardener or the
Ohr Somayach :: Torah Weekly maintenance man for the church, rather than ta@rgin its rituals — but he
Rabbi Yaakov Asher Sinclair - www.seasonsofthemaom needed to sell himself to the church, nevertheless.

Parshat Behar Insights The next pasuk continues: “After he has been $@dhall have redemption;
Of Faith and Trust one of his brothers shall redeem him.” [Vayikra48j: The Torah says that
"But the seventh year shall be a complete rest foe Land. A Sabbath for we should try to redeem such a fellow. This mehasif he owed X amount
G-d.” (25:4) of dollars, so his only recourse was to sell hifngelbe a janitor in this
Sometimes trusting G-d isn’t so easy. church another Jew should bail him out — pay ddfdiebt and redeem him so

In this week’s Torah portion the Jewish Peopletateé to put down tools that he can start his life all over.
once every six years and stop working the fieldsafgear. G-d tells them to
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What type of person are we talking about over héie® Sforno writes on The Talmud in Sukkah 45b records the following mnamcement by the
this last quoted pasuk — a person should not sayill“throw a stone after great mystic Rabbi Shimon bar Yochai:

the one who has fallen down already.” Rashi [onikfay26:1] explains that “I have seen people of high attainments ("bneiaddiy, but they are few. If
we are talking about a person who was so moneyriidhgt he did not keep there are a thousand, then | and my son are anfwg.tlf there are a
the laws of Shmitah [the Sabbatical year requifargers to let their land lie hundred, then | and my son are among them. Arkifet are only two, then
fallow]. As a punishment, he suffers financial setks such that he needs tdhey are me and my son.”

sell his movable property. If he does not recogriee warning sign and How could Rabbi Shimon make such a bold - eventhdasclaim?

repent, he eventually needs to sell his land. Biralf he does not repent —Lost in Jaffa

he fall so far down financially that he needs ti lsienself. Although he was chief rabbi of Jaffa, Rav Kook wed an expert in the
Therefore, we are talking about someone whoseflialitne Almighty was streets and pathways of Jaffa. Once he went foal& with Rabbi Zalman
weak. He did not keep the laws of Shmitah; he didlatt properly; and that Shach, assuming that his companion knew the wayn 8decame apparent
is why he wound up in this situation. We might day deserved what that Rabbi Shach was also unfamiliar with the aeeal the two scholars
happened to him. Let him remain as the janitohefahurch. He deserves it! realized that they were lost.

To counteract this train of thought, the Sforno bagizes, “No, do not say How did they find their way back? Rav Kook hid im@arby courtyard while
he deserves it. | will put the last nail in hisfoofBail him out!” Rabbi Shach stopped a child and asked him where&kRak lived. After the
This is an important lesson to us all: No mattewHar a person may haveboy described where to go, Rabbi Shach waited hattad left, approached
drifted, we always need to try to rescue him. Thisreo person that is Rav Kook, and together they returned home.

beyond redemption. A person with proper Torah @@l not look down Jaffa

on someone in an unfortunate situation and sayjs“person did it to (Not long after this incident, an article appeangdising Rav Kook's
himself”. erudition and scholarship. The writer, who wanteddescribe the Rav's
In Brisk, a young fellow went “off the derech”. Hecame an anarchist ancexpertise in both the Babylonian and Jerusalem O@dém paraphrased a
burned an effigy of the czar. This was not tweritstfcentury America. This Talmudic phrase and wrote that “The paths of thasd@em [Talmud] are as
was Czarist Russia where there was no such thingFasedom of clear to him as the streets of Jaffa.”

Expression”. This bochur from Brisk was certainlpt nan upstanding Rav Kook smiled when he heard about the articleoéWb me,” he wryly
member of the Jewish community. He was an anarcfiise Czarist observed, “if | were to know the Jerusalem Talmhd way | know the
government arrested him and they were planningecige him. streets of Jaffa!”)

Rav Chaim Soloveitchik told his community, “The bisyJewish. We need During his later years in Jerusalem, Rav Kook wospeénd short summer
to raise funds for Pidyon Shevuyim [redemption aptéves]. We need to vacations in the quiet neighborhood of Kiryat Masbme evening, Rabbi
bail him out.” People began to murmur against Rhaif@. “This person did Yitzchak Hutner, whom Rav Kook greatly favored, eata visit. The Rav
it do himself. What kind of idiot burns the czar éffigy?” This fellow went on a short walk with his young guest. Remembemhat had
certainly did not learn in the Brisker Kollel by R&haim! happened in Jaffa, he asked his companion whetbeknlew the area;
However, Rav Chaim was insistent. It was the everomfm Kippur and otherwise, he suggested, it would be best notr&y sbo far from the house,
everyone came to shul for Kol Nidre. Rav Chaimmiid come to shul. They so they would not need to ask for directions.

went to his house and told him they could not ait Nidre without their Rabbi Hutner responded, “I am sure that if the Hbdynple were built and
Rabbi. Rav Chaim said, “I am not coming to shustart Yom Kippur until you were officiating as the High Priest, you wolftbw every entrance and
everyone goes home and brings money to redeenighish captive.” So it passageway of the Temple.”

was. The community needed to go around ON YOM KIRPid raise Rav Kook considered this comment and humbly agré&éds. With holy
money and redeem this anarchist. matters, one remembers.”

Everyone had the attitude of “It's his own faulte Heserves it. Let us throwSouls of the Upper Realm

the final stone onto his coffin.” However, thisnst the Torah’'s outlook. Rav Kook gave an original interpretation for Ralgsiimon bar Yochai's
The Hashkafas HaTorah is “After he was sold, hdl slearedeemed; one of expression, bnei aliyah. One meaning of the worghhlis ‘upper floor’ or
his brothers must redeem him.” Even though he tid himself and even ‘attic.” (See, for example, Il King 4:10.) The bradiyah are those lofty souls
though he did it to himself not only through his rownistakes, but also who live in the ‘upper floor' of reality. Their poi of reference is the
through his own religious laxity — still the Jewiattitude is — redeem him, spiritual world, and in order to understand the gitaf world - the bottom
anyhow. floor - they must lower their sights.

In our time, when unfortunately many of our felldrethren in Israel find The vast majority of people are firmly entrenchedhis world. Their point
themselves in unfortunate situations of their ovaing, precisely becauseof reference is the physical realm. For them, cahending the spiritual
they were not honest and they did not faithfullffifuTorah standards in reality requires intense intellectual effort; thesed examples and allegories
their own behavior, the attitude cannot be “Listé® person deserves it. Hebased on the physical world in order to understpidtual truths.

did it to himself. Let him sit and rot.” “After his sold, he shall be redeemedFor the bnei aliyah, however, it is just the oppmsiThese elevated souls

one of his brothers should redeem him.” truly live in the spiritual realm. Understandingttvorkings of that elevated
Transcribed by David Twersky; Jerusalem DavidATwersky@bcoan reality comes naturally to them, while relatingthe physical world requires
Technical Assistance by Dovid Hoffman; Baltimore, MBoffman@torah.org a measure of intellectual effort.

Rav Frand &copy 2016 by Torah.org. Thus Rabbi Shimon bar Yochai was simply reflecting the basic

orientation of his soul. He and his son were brigah, at home in the

higher spiritual dimension. And it was from thaewted perspective that

from: Rabbi Chanan Morrison <ravkooklist@gmail.com> they viewed the physical world.
to: Rav Kook List <Rav-Kook-List@googlegroups.com> (Silver from the Land of Israel. Adapted from MaadHaRe’iyah, pp. 81,
subject: [Rav Kook List] 431; Arpilei Tohar (Shilat edition), p. 111)
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loc) explains that the encampment at Mount Sinai was without fighying or
bickering. In a similar fashion, a person's left hand doeseltifnposed upon by the
right hand or the right hand isn't jealous if the left hand is bmiagsaged, because they
both serve the greater "whole." So too, at Mount Sinai Biwbel achieved a oneness
that allowed them to live together in absolute harmony. Thikow Bnei Yisroel
received the Torah.
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Before the Cave One feels perfectly comfortable going into their parentsichand opening the fridge or
L|fe in CaVeRabbi Shimon bal’ YOChai was a StUddrRahlm AkiVa, WhO taking food from their pantry. The biggest Cha”enge of k'@p_'he mitzvah of
was the spiritual leader of the Bar Kochba Revg#iast Rome in 135 CE, Shemittah is that of letting others come into your field ke whatever they desire.
which began in glory and ended in tragedy. Hisheaavas one of the four The first Midrash Tanchuma on this week's Parsha describetotatrs of Shemittah
great Sages who entered the “Pardes,” the “Orch@rdt to be confused (those who prof_ited by selling thg fruits in their field armi of Iett_ing whoever war_lted
with the OU’s Pardes Program); specifically, whahed the depths of Fo enter their _fleld and collect it for free) as havingbagrudging eye." Meaning,
Kabbalah, and came out mentally and spiritually lhlearly, Rabbi instead of feeling that we are all one big family and welried¢ake care of each other,

AKi th inient of a living traditi hitie d IV to hi each landowner felt imposed upon by other Jews. We were NOfiited whole.
Iva was the reCIplen_ 0 f'i Iving tradrtion whi passed on orally 10 NSgpemittah is the one Mitzvah where we need the unity thattaieext at Mount Sinai.
beloved student, Rabbi Shimon.

> . That is why it is the representative Mitzvah chosen to gomieat happened at Mount
As a student of the spiritual leader of the revblr Yochai was pursuedsinai.

relentlessly by the Romans. He and his son, RalaziaE ben Shimon, took Unfortunately, this "begrudging eye" was an epidemic of epipgstions. Rashi, in
refuge in a cave, where they remained for thirtgears. next week's Parsha (26:35), makes the calculation that NOINGLE SHEMITTAH
In the Cave was observed once the Jews entered Eretz Yisroel. Indactfirst exile, after the
During those years, Rabbi Shimon studied Torah Wishson, the Revealeddestruction of the first Beis Hamikdosh, lasted for sevgatys - exactly one year for
Torah and the Hidden. or Secret Torah. the “TetaSod.” also known as V€Y Shemittah that Bnei Yisroel failed to keep. Of cewunsr current exile, which led
u B ’ L ; Lo " to the destruction of the second Beis Hamikdosh, was becduSmas Chinom -
Kabpalah, and translated, or mlstranslated_awISIe Mystlc_:lsm._ baseless hatred between Jews.

Rabbi Shimon wrote down the latter material, foe first time, in & book |y other words, Shemittah is the representative mitzvali thfa ails the Jewish people
called the “Zohar,” meaning “Splendor” or “Radiarfcdhis mystical pecause it represents the loss of the lesson that we learméount Sinai. The Torah is
tradition, kept alive by the RAMBAN, in his Commary to the Bible, and teaching us that the only way to ever recover from our pamfid way-too-long
others, resurfaced with a vengeance in the sixtesmitury, and became thediaspora is to start treating all Jews as family andnbemiing and looking out for each
splendor and the glory of the “Ari” (the “Lion”),d@bbi Yitzchak Luria, and other. When we recognize that we are all cells of aeibgtly there will be no more
his followers in “Tzefat,” or Safed, Palestinealso became the basis of thdighting and disagreements and this will bring the ultimate rediem

. L . - . . A STITCH IN TIME?
unique spirituality of Chassidut, founded in thehteenth century, by If vour brother becomes noor and loses his ability o s dif in the communi
Yisrael ben Eliezer, the “Baal Shem Tov,” in EastBurope. you P ! h UpROREH uniy,

) g ] . you must hold on to him... (25:35)

The first time Rabbi Shimon came out of the caeewhs completely “out of Rashi (ad loc) comments on this verse: "Do not permit bifalt completely but rather
tune” with the people of his generation. He obseérdews farming the land, strengthen him from the time his hand begins to falter. Thigmdar to a burden on a
and engaged in other normal pursuits, and made kno& disapproval, donkey. While the donkey is (struggling with his falling burden Istit) standing, a

“How can people engage themselves in matters of whirld and neglect single individual can grab a hold of it and straighten it (thembyenting the donkey

matters of the next world?”

Whereupon a Heavenly Voice was heard, which sa@l "Bochai, go back
to the cave! You are no longer fit for the compahgther human beings.”
Rabbi Shimon went back to the cave, reorientedpkispective to some
extent, and emerged again. This time, he was alilgeract with the people

from collapsing under its lopsided weight). Once the donkey diles fto the ground,
not even five individuals can set it back in its place." lreowords, it's better to spend
a little time and effort to deal with a problem now thantwatil it gets worse whereby
it will likely take much more time and effort to remeiihe situation. This seems rather
simplistic. In fact, there is a well-known idiom "a dtitlm time saves nine." Do we
really need the Torah and Chazal to teach us this concept?

of his generation, and become a great teacher @hTthe Revealed and theThere is a very deep message being delivered here regatdihgw and why people

Hidden.

http://torah.org/series/rabbizweig/

MI FIELD ES SU FIELD Rav Yochanan Zweig

And Hashem spoke to Moshe on Mount Sinai, saying: (25:1)

Parshas Behar begins with an in depth discussion of the lawseofiteah. Rashi (ad
loc) famously asks: Why is the discussion of the laws fa#n8ttah juxtaposed with
"Mount Sinai"? In other words, why are the laws of Shem#gfadcifically attributed to

being given on Mount Sinai when all the other Mitzvos were gigen at Mount Sinai?
Rashi answers that it is to teach us that just as Shemittattaught at Mount Sinai,
with all of its general rules and specific rules, so tthahe Mitzvos were given at
Mount Sinai with their accompanying general and specific rides.Rashi does not
explain why Shemittah is chosen as the representative examiles @oncept. Why

was Shemittah picked as the specific Mitzvah to teach us wasttaught at Mount
Sinai? When the Torah relates the events leading up to Kablalawah, Rashi

comments on the verse "and there Yisroel camped before the&and' (Shemos 19:2).
Rashi explains that a remarkable change had come over trsh jmeple; "It was like a
single man with a single purpose." In other words, therevesentethods in which

groups of people can come together. The first way is whalisparate set of
personalities unite because they have a singular purpose; tiisviRashi describes
Pharaoh rallying his Egyptian nation to chase down the Jewisplep@tho were

escaping Egypt - "a single purpose, a single man" (Shemos 14:10).

The second way is when people come together and unite as indivathahinerge their
identities into "a one," and then afterwards find a common putpds#fill the desires

of the merged identity. This second method is what happened at Bimant Rashi (ad

9

are motivated to do Chessed. When a family becomes impbedriand falls further
and further behind on their mortgage payments to the point thdiathie threatens
foreclosure, all of the sudden the community rallies behind theaddress the situation
immediately. In most situations, undoubtedly, many people knewthtsafamily was
struggling. Yet no one comes to their aid until the situadannear calamity. Why?
The act of doing Chessed brings a feeling of accomplishméetpleasurable feeling
that comes with helping another, is the awareness thathi¢ isght thing to do. People
will always jump in to help when the pleasure of helping someon®st acute. This is
the reason that pretty women that are stuck on the highwiagetvéomeone to come to
their aid a lot faster than an old nonwhite person in the sinatian. When a family is
about to lose their home the feeling of accomplishment ineptang such a disaster is
very tangible. Making an effort to find someone a job (whicduld prevent a bank
default in the first place) isn't nearly as fulfilling. Yétat is what the Torah mandates
we do. The Torah is telling us that we must focus on whattieed and not focus on
the pleasure that comes with doing a kindness for others.



