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A Blessing for Those Who Ask and a Blessing for Tls® Who Don't

implicit in Shmitah observance. But just think abdu If the Halacha was
that you work for six years and each seventh year iyeed to tell your
employer "I am taking a Sabbatical," how would tgatover? We are not
talking about a paid Sabbatical. You would needdb yourself, "How am |
going to pay the mortgage? How am | going to patjonf? Where is my
health insurance going to come from? | am not gtange working! | am not
going to receive my regular paycheck!" That is wBhmitah is. It is literally
putting one's faith on the line saying, "I belieteat the parnassah
[sustenance] will somehow come."

The pasuk states: "The land will give its fruit ayoli will eat to satisfaction;
and you will dwell securely upon it." [Vayikra 2®JL Rashi interprets the
phrase "you will eat to satisfaction" as "Even \wvitthe innards, there will
be in it a blessing (i.e. — one will feel satisfiafler having eaten a small
quantity."

"How am | going to exist without an income?" Théb&io shel Olam says,
"Do not worry. It is going to last." "How will itdst?" "You are going to be
able to live on less." "How is it going to happehD®b not ask any questions.
It can happen."

This is the promise of "V'Achaltem I'Sovah" (youllweat to satisfaction):
You will have the same amount of income but somelitowill "expand
within your innards". Unbeknownst to you, away frogmour eye, it will
miraculously be able to last.

The Torah continues: "And if you will ask 'What Wwile eat in the seventh
year? Behold! We will not sow and we will not gatloeir crop!' I will ordain
My blessing for you in the sixth year and it wiield a crop sufficient for the
three years." [Vayikra 25:20-21] The Torah promittest in the sixth year,
there will be a bountiful crop and the harvest vat for 3 years! It will
provide for the sixth year, the seventh year, &edeighth year until you will
once again be able to harvest the crop of the leigddr's planting.

The Sforno explains -- these pasukim address twestyf individuals. At
first, pasuk 19 addresses the type of individudling to rest on Shmitah
who does not ask any questions. He will survivehgymiraculous blessing
of "you will eat to satisfaction” — i.e. — he wikel satisfied after having

These divrei Torah were adapted from the hashkafa portioaldfiRissocher Frand's aaten a small quantity.

Weekly Portion Torah CDs: # 900, Oy! My Tefillin Are Pasabod Shabbos!

The Mishna states "Exile comes to the world becafisdoltary, Immorality
and Incest, Murder, and the (violation of) the Saldal of the Land
(Shmitas haAretz)" [Avos 5:11]. The Ramban in theek's parsha asks whyk
lax observance of Shmitah triggers exile. AlthouggFs true that there are
multiple negative prohibitions associated with tlasvs of Shmitah, i
remains a non-capital offense. The other three migistioned are "Cardinal
sins" for which one is required to be killed ratkiean violate them. They are

all capital offenses.

The Ramban says that the answer involves "secfetiseoTorah." It is a
difficult to understand fully the meaning of whdiet Ramban answers.
However, at least part of the gist of what he amsws the following:
Shmitah represents one of the fundamental idedsiaddism -- the fact that

the Almighty created the world, runs the world, anhs the world.

The Ramban, in effect, says that what Shabbos teealays of the week
Shmitah is to the years. Just like we rest on Sbslbd proclaim and affirm
that "In six days G-d created the Heavens and trthEand on the seventh
day He completed his work and He rested," so toa oracro scale, keeping
the Shmitah is all about this concept of Emunahli§fein G-d's creation.
On a macro scale, by working for six years andingsbn the seventh, a
person testifies, "l believe with complete faitlattthe Almighty is the owner
of the world and He is the One who provides susteed Resting on
Shmitah allows the farmer to put his money whegenhouth is, so to speak.
A person's statement of belief in G-d thus goesobttie realm of lip service
and becomes concrete action, through discipline aatf-sacrifice. |
demonstrate my conviction that somehow G-d will yisle sustenance
during this year when | obey his commandment arstizéin from farming my

land.

We do not live in an agrarian economy so it is hardelate to the sacrifice

Consider the fllowing true story. The year 5719589959) was a Shmitah
year in Eretz Yisrael [the land of Israel]. Keep®Bigmitah in those years was
even more difficult than it is now. There were farin Eretz Yisrael that
ept the Shmitah that year. How did the people wibserved Shmitah
obtain food? They imported various kinds of vegisitirom Chutz L'Aretz
[outside the land of Israel]. There was only oniadtithey could not import.
For some reason, they could not obtain onions.na lzehold, an Egyptian
freighter captain made a mistake. He made a wremg and his ship
somehow wound up approaching the coast of Eretma¥lisWhen the crew
saw what was happening, they boarded the lifebaadsliterally abandoned
the ship. Wow! -- An Egyptian freighter now sat tife coast of Israel. The
Israeli coast guard boarded the ship. What did fime{? They found onions.
As a result, those who observed Shmitah had oni8319. "You will eat
to satisfaction!" The A Imighty provides.

' The Sforno explains that a second group of peoplleask the question:

"What will we eat in the seventh year?" Those peppho do not have faith
that somehow the little they have will last, possadesser level of Emunah
and spirituality than the first group. Neverthelefs such individuals, as
well, the Almighty provides. He says "Okay. | anirgpto make it happen in
front of your eyes." In the sixth year there wid tiiple the crop!

Consider. Who is better off -- the people who diot muestion (who

somehow had to get by with a little) or the peophe did ask the question
(and got triple the crop!)? The answer is that firg group is better off.

Triple the crop involves triple the irrigating, gle the harvesting, triple the
threshing, triple the storing, triple everythinchély must work like horses
during the 6th year. The same number of laborerst mptocess triple the
amount of crops in a single year. However, thahes way they wanted it
because they were people who did not have faithhedquestions "How



will we manage?” lessons of shemittah every year. Yet many chutz la'aesidents see no need to learn
G-d can always provide, but how He provides depemisour level of theselaws, assuming that they are not relevant. _ _ _
Emunah. A person may who earn X amount of dolla another person Well, guess again. Although halacha prohibits exporting shemjttatiuce outside
may earn 2X or 3X dollars and yet they can be ie #ame financial Israel (Mishnah Shevi'is 6:5), much produce finds its way th&nel even in chutz

. . la’aretz we must treat fruit of Eretz Yisrael with keldas shevi'is according to all of
condition. For the fellow who makes X, somehow gtleng works. The 2w we will now discuss.

person who makes 3X starts his car in the morrpugs it into reverse and gj,ation #1: WHAT A ROAST!

his transmission falls out. The repair costs $1,208 finally gets to work. when | was a rav in America, a knowledgeable housewifeetbakdelectable roast
He calls his wife. She went to the dentist. Shalaeeroot canal and a crownusing wine whose label indicated that it had kedushas shevitisough she had no
$800 (after dental insurance coverage). The peceares home. The rooferidea what this term meant, her son pointed out that they needell &oshaylah what to
was there. He needs a new roof that will cost 1@,0n one day, he is outdo with the roast. To make a long story short, the entiast had to be treated with
$12,000! The next-door neighbor is making one-thie salary: His car runs kédushas sheviis; I will soon eXpla'”,)What this means.

like a kitten, his wife has perfect teeth, and thef is in perfect shape. ThisSltuatlon #2: WHAT ARE SEFICHIN

is the distinction b "and il dshtisfied" (wh h “I noticed a sign in shul that the fruits and vegetables indbed supermarket are from
is the distinction between "and you will eat andshésfied” (what you have Israel and must be treated appropriately. Someone told mehihategetables are

will last) and between "I will send you my blessioig the third year and you sefichin. What does that mean?”

will take in t riple the crop” (you will make 3X lsay, but it will be a much Sjtuation #3: HETER MECHIRAH

harder income). Several shemittah cycles ago | was working as a maghfpaa properly-run American
Rav Pam, zt'l, used to say to his students: "Sowmehtim desire a 'rich hechsher. One factory that | supervised used to manufacture ngreaati muffin

shidduch™. However, there are two types of 'ritidduchim’. There is a mixes. This company was extremely careful about checkingdtsming ingredients:
shidduch where the father-in-law is loaded andgiioem thinks "Aha! | am George, the receiving clerk who also managed the warehceystea careful list of what

. . . . products he was to allow into the plant and what kosher symieotsacceptable.
set for life!” However, there is another shiddudheve the girl comes from aOn one visit to the plant | noticed a problem due to no fatheftompany. For years,

simple home with simple parents and with simpleeetgtions. She can getye company had been purchasing Israeli produced freeze-drieds aaitfo reliable
by with next to nothing. The girl from the wealthgme is used to the goodhechsher. The carrots always arrived in bulk boxes with thaelishechsher
life. She expects that and she is going to warit ther husband will need to prominently stamped in Hebrew and the word KOSHER prominently agisg! in

come up with that for her. The simple girl from #imple home, who will be English. George, who supervised incoming raw materials, praidived me through
satisfied with an older beat up family car is alrshidduch' as well, becauséhis warehouse” and noted how he carefully marked the arri@l dbeach new

one who does not need much is taken care of much e@sily than one who shipment. | saw crates of the newest shipment of Israelotsa from the same
has great expectations manufacturer, and the same prominently displayed English word KEBSi the box.

) " " . . _However, the Hebrew stamp on the box was from a differentngapey agency, one
It is an accepted "Segulah” [good luck charm] fieing a Sandek (holding without the same sterling reputation. The reason for the suddeme in supervisory

the baby during a Bris Milah) brings wealth. Theeifler Gaon was a agency was rather obvious when | noted that the Hebrew labe siery clearly “Heter
Sandek almost every day of his later years. Hallaevery modest life. He mechirah.”

was not at all wealthy. Someone once asked himlvehwas not rich given First, let us discuss the basics:

this "Segulah" and the fact that he was a Sandebkftem. The Steipler LAWS OF THE LAND

responded, "What are you talking about? | am vesalthy! | have In this week’s parsha, the Torah (Vayikra 25:1-7) teachesetharly seventh year is
everything | want. What does wealthy mean? | hasyehing | need under shemittah; we are prohibited from working the land of Eretza¢l and must leave our

the sun!" For the Steipler, wealth meant that heé &aoof over his head and/2"d fallow (Avodah Zarah 15b). Just as observing the seventh Sfabhbos,
demonstrates our belief in the Creator, so too, obserwegy eseventh year as
a Gemara. What more could he need?

. - . shemittah demonstrates this faith. The landowner must treatewehagrows as
We might not be able to live like that. Howeverttdoes not mean that theyynerless, allowing others to enter his field or orchargiti and take its produce.
Steipler didn't feel he was rich. He had everythiegneeded. "The blessingrhey may take as much as their family will eat, and thedaner himself also may
of G-d is what brings riches." [Mishlei 10:22] Reakalth is to be happy take this amount (see Rambam, Hilchos Shemittah 4:1).

with one's lot in life. This is true wealth...theabha of "food being blessedLAWS OF THE FRUIT

in our innards"...of sensing that we have everghive need. There is noAlthough shemittah observance today is mandated only miderabbaeaMded Katan
greater wealth than this. 2b; Chazon Ish, Shevi'is 3:8), nevertheless, most of its éshe same as they will be

Transcribed by David Twersky: Jerusalem DavidATwersk m Technical When observing shemittah will again become a mitzvah mindfatdihe Torah imbues
Assistarllce by)lé)ovi(;/ IHofer\;lan' )I;altimL(jJre MD dhof\:‘%angtmeé]@gm ! shemittah produce with special sanctity, called kedushas sheléclaring veho'yesah
This write-up is adapted from the hashkafa portion of Rabbiorfe Frand's shabbas ha'aretz lachem le’ochlah, "the produce of the sheslitteiid be used only

Commuter Chavrusah Torah CDs on the weekly Torah Portidds & a complete 0" food” (Vayikra 25:6). According to accepted opinion, oneds obligated to eat
catalogue can be ordered from the Yad Yechiel Institute, BOSR1, Owings Mills SNemittah food — rather, the Torah grants us permission i ead we must treat it
MD 21117-0511. Call (410) 358-0416 or e-mail tapes@yadyechiel.org or V?chordlngly (Chazon Ish, H|Ichos_ Shevi'is 14:10). There is mudachiz detail

http:/Awww.yadyechiel.org/ for further information. involved in the correct use of shemittah produce. For example:

To Support Project Genesis- Torah.org Transcribed by Daviersky Seattle, WA; |- One may not sell shemittah produce as one would usually bosiness (Rambam,
Technical Assistance by Dovid Hoffman, Baltimore, MD Hilchos Shemittah 6:1). Although one may pick shemittah producerfe's personal

RavFrand, Copyright S 2007 by Rabbi Yissocher Frand and Torah.oegtiGnhs or consumption, one may not h"?“"eSt itto sell commercrﬁbyse_fta,_Shevi’is 5:7).,‘4
comments? Email feedback@torah.org. Il. One may not expo_rt shemittah produce _out5|de E_retz Yl_é\'/aehna_lh Shevi'is 6:5).
Torah.org: The Judaism Site Project Genesis, Inc. 122 Plaeleue, Suite 250 There are some opinions that allow exporting shemittah winesnodim, although the

Baltimore, MD 21208 http://www.torah.org/ learn@torah.org (4&IR-1350 rationales permitting this are beyond the scope of thideafieis Ridbaz 5:18; Tzitz
' ’ ‘ ' ' Hakodesh, Volume 1 #15:4).

lll. Shemittah produce is intended for Jewish consumption; onenoggive or sell
kedushas shevi'is produce to a gentile, although one may hayjeihigou in a meal at
which shemittah produce is served (Rambam, Hilchos Shemittahabd 3Vahari
Korkos ad loc.).

IV. If one trades or sells the shemittah produce, the foedarey received in exchange
also has kedushas shevi'is (Sukkah 40b).

V. One may not intentionally ruin shemittah produce (Pesachim 52b).

What types of “ruining” did the Torah prohibit? One may not cémtds that are
usually eaten raw, nor may one eat raw produce that is useaked (Yerushalmi,
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Shemittah revisited.

By Rabbi Yirmiyohu Kaganoff

How can we pass Parshas Behar without discussing the lshemittah? And the fact
that we read these laws annually teaches that the Torah usrts understand the
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Shevi'is 8:2; Rambam, Hilchos Shevi'is 5:3). Therefore, oag not eat raw shemittah Although one improves the roast by adding the wine, the wing igseuined. Thus,

potatoes, nor may one cook shemittah cucumbers or orange®niporary authorities
dispute whether one may add shemittah orange or apricot tipa fer roast or cake.
Even though the roast or cake is delicious because of the &uitednany poskim

prohibit this cooking or baking since these fruit are usuatgreraw (Shu't Mishpat
Cohen #85). Others permit this if it is a usual way of edtiege fruits (Mishpetei
Aretz page 172, footnote 10).

SPOILED TURTLE

One may feed shemittah produce to animals only if it is densd unfit for human

some poskim prohibit using the wine in this way, whereas offegmit it since this is a
normal use for wine (see commentaries to Yerushalmi, Tesurh:1).

1b: What does our American housewife do with her shemittah \leineréd roast?

If one uses shemittah food as an ingredient, one must treatheag that absorbs its
taste according to the laws of kedushas shevi'is (see MisBhavi'is 7:7). Therefore,
one who used shemittah potatoes in cholent or shemittah onidray deaves in soup
must treat the entire cholent or soup according to sheulés.rOne may not actively
waste this food, nor may one feed any of it to animals thilfood is spoiled to the

consumption. This includes varieties grown for fodder, as ageppeels and seeds thapoint that people would not eat it.

people do not usually eat (Rambam, Hilchos Shemittah 5:5). Dilmintast shemittah,
a neighbor of mine, whose pet turtle usually eats lettucea pdblem what to feed it.
Before shemittah he was trying to get it to eat giasisthe turtle preferred lettuce.

Similarly, juicing vegetables and most kinds of fruit isnsidered “ruining” the
shemittah produce and prohibited, although one may press grapes, aid lemons

Therefore, our housewife who added shemittah wine to hermesitnow consider the
entire roast, even the gravy and vegetables cooked with fitave kedushas shevi'is.
One serves the roast in the regular way. As mentioned afhevemall scrapings left on
an adult's plate may be washed off; but the larger amountdééiind by children
should not be disposed in the trash, nor should the leftovers jiotloe on the platter.

since the juice and oil of these fruits are considered impremts. Many contemporary Just as one may not dispose of the leftover kedushas shedds in the trash, it is

authorities permit pressing oranges and grapefruits providedreets the remaining
pulp with kedushas shevi'is. Even these authorities prohibit juigingt other fruit,
such as apples and pears (Minchas Shelomoh, Shevi'is pg. 185).

RUINING VERSUS EATING

How do we determine whether processing a food “ruins” it dP méany poskim

unclear whether one may remove these leftovers from fhigemator in order to hasten
their decay, even to place them in a shemittah bin (see ChgtzoShevi'is 14:10).
However, if one removed leftover roast to serve, aneat required to return the
leftovers to the refrigerator. One may not trash thevefs, but instead one may place
the leftovers somewhere until they have spoiled. To avoidrhiedor that this may

contend that if the processing changes the food'’s preferred ba@hanay not process cause, one may place them in a plastic bag until they decaheandispose of them.

shevi'is produce this way (Shu't Mishpat Cohen #85, based on Bra&8wmsand
Rambam, Hilchos Shevi'is 5:3). Since turning apples to juideaes their bracha from
ha'eitz to shehakol, this would be considered “ruining” the ap@esilarly, the fact

SEFICHIN
The Torah permits the use of produce that grew by itself utithnyone working the
field during shemittah. Unfortunately, even in the days of Chazalcould find Jews

that one recites the bracha of shehakol prior to eating @otato or cooked cucumberswho deceitfully ignored shemittah laws. One practice of unsasupuiarmers was to

or oranges demonstrates that treating them this way ruipgdtiace. According to this

plant grain or vegetables, marketing them as produce that@rdts own. To make

approach, one may not press oranges or grapefruits eitheg, @me recites shehakolcertain that these farmers did not benefit from their misdégiszal forbade all grains

and not ha'eitz on the juice (Shu’'t Mishpat Cohen #85).

Those who permit squeezing oranges and grapefruits apply aedifferiterion,
contending that since this is the most common use of thedeitfris permitted
(Minchas Shelomoh, Shevi'is, page 185).

and vegetables, even those that grew by themselves, a poohitatled sefichin, or
plants that sprouted. Sefichin are treated as non-kosher foddraiutien to eat, even
requiring one to kasher the equipment that was used to cook them!

Chazal made several exceptions to this rule, including that pragfux non-Jew’s field

One must certainly be careful not to actively destroy sti@mproduce. Therefore, oneis not prohibited as sefichin.
who has excess shevi'is produce may not trash it. Peelarthabmmonly eaten, suchAt this point, we should address the second question | mentioned:

as cucumber or apple, still have shemittah kedusha and maymmly &ie disposed. “I noticed a sign in shul that the some fruits and vegetabléseilocal supermarket are
Instead, these peels are placed in a plastic bag which is tedphto a small bin or from Israel and must be treated appropriately. Someone ®ithat the vegetables are
box called a pach shevi'is, where it remains until the foodnéslible. When it prohibited because they are sefichin. What does that mean?”

decomposes to this extent, one may dispose of the shemitthcerm the regular In all likelihood, the growers of this produce relied on hetechirah, a topic | dealt
trash. with extensively in a different article, but which | will tduon here. (Contact me by e-
When eating shemittah food, one need not be concerned about theingrbas stuck mail if you would like to read that article.) The authestiwho rely on heter mechirah
to a pot or an adult’s plate that one usually just washeowé;may wash these potspermit most of the fieldwork to be performed only by gestiléHowever, in
and plates without concern that one is destroying shemittah proHoeeever, the contemporary practice, most Jewish landowners who rely @n hetchirah sell their
larger amounts left behind by children or leftovers that pemjgéit save should not be land to a gentile, but then work it as their own. As a prakthatter, few contemporary
disposed in the trash but should be scraped into the shemittah bin. chareidi poskim permit heter mechirah, and, even among nondiharehorities,
WHY DECOMPOSE? support for its use is waning, although there are still satme permit it. Thus, if the
This leads us to a question: If indeed one may not throw shénpitoduce in the trash heter mechirah is considered a charade and not a valid salgratheand vegetables
because it has sanctity, why may one do so after the prodecenpeses? Does growing in a heter mechirah field are prohibited as sefichiostout not all, chareidi
decomposition remove kedusha? poskim today consider vegetables grown through heter mechardie tprohibited
Indeed it does. Kedushas shevi'is means that as long as thisfsidl edible, one may sefichin that are forbidden to eat, although one will find diffiéopinions whether one
not make it inedible or use it atypically. This is becausmsrsttah food is meant to be must kasher equipment used to cook such vegetables.

eaten, even though there is no requirement to do so. Hoveener the shemittah food WHY NOT FRUIT?

is inedible, it loses its special status, and may be dispdsedtrash. When Chazal prohibited sefichin, they only included in the prohibitopscthat are
SANCTITY UNTIL SPOILAGE planted annually. They did not extend the prohibition of sefichiret fuits and other
This sounds very strange. Where do we find that somethingdsalg its special statusperennial crops, such as bananas and strawberries, becauseathégssvincentive for
when it becomes inedible? a cheating farmer. Although trees definitely thrive when prumeldcared for, they will
Although the concept that decay eliminates sanctity seems untiésias only because produce even if left unattended for a year. Thus, the farmetebadncentive to tend
we are unfamiliar with the mitzvos where this principle agpli@ther mitzvos where his trees.

this concept exists are terumah, challah, bikkurim, revadi maaser sheini, all cases‘GUARDED PRODUCE"

where we do not consume the produce today because we ardRamdéiam, Hilchos | mentioned above that a farmer must allow others freesado help themselves to any
Terumos Chapter 11; Hilchos Maaser Sheini 3:11). Of these ¢ofge®duce that are produce that grows on his trees and fields during shemittah. M/lta¢ halacha if a
holy, but meant to be eaten, only shevi'is may be eaten bym@rtamei. Even though farmer treats this produce as his own and refuses acdessitimg shemittah?
someone tamei may not consume tahor terumah, challah, senseeini, one also may The Rishonim dispute whether this will make the fruit forbiddesm& contemporary
not dispose of them or even burn them. Instead, one must placertlzesecure place poskim prohibit the use of heter mechirah fruit on the basisgimate heter mechirah is
until they decay and only then dispose of them (Tur, Yoreh Deah @®&)burn the invalid, this fruit is now considered “guarded,” and thereforbiffilen. Other poskim
special challah portion after separating it only becausesibBaome tamei. If it did not permit the fruit because they rule that the forbidden workirenadrchard or treating it
become tamei, we could not destroy the challah portion, butdwmade to place it as private property does not prohibit its fruit (see ShulibsigMoshe, Orach Chayim
somewhere until it decays on its own, just as we do with ursisad’is produce.) 1:186). Thus, even if one does not consider the heter mechirahvalidhethe fruit
A SHEMITTAH ROAST IN AMERICA might be permitted but must be treated with kedushas shevi'is.

We can now explore the first question | mentioned: What about our carrot muffins? If we remember our origitalys the company had
la: May one use shemittah wine to season a roast? unwittingly purchased heter mechirah carrots. The hechsher redgo@etbmpany to



return all unopened boxes of carrots to the supplier and to findteanative source.
However, by the time | discovered the problem, muffin mix ushrese carrots had
been produced bearing the hechsher’s kashrus symbol and were dist@dalyted. The

hechsher referred the shaylah to its posek, asking whethew#reyrequired to recall
the product from the stores as non-kosher, or whether isufisient to advertise that
an error occurred and allow the customer to ask his individudbr halachic guidance.
For someone living in Eretz Yisrael, observing shemittaipgnly involves assuming
much halachic responsibility and education, and often great caomemtit since

shemittah-permitted produce may be more expensive than itsatiker Those living in

chutz la’aretz should be aware of the halachos of shevi'isdemdify with this very

public demonstration and “declaration” that the Ribbono Shel Oteated the world in
seven days.

Thanks to hamelaket@gmail.com for collecting thet 1several items
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Weekly Blog :: Rabbi Berel Wein

Polls And Pundits

It has been a tough month for the political expan®ngst us. There were
two major elections that commanded internation@rast and media
coverage. One was here in Israel and the seconfisneoncluded in the
United Kingdom. In both instances the media, inrtfeén, was heavily
biased towards the Left. Isaac Herzog, Tzipi Liand their left of center

convince themselves of the fact that what they wishappen should happen
and therefore will happen. As such, when they aoggn wrong, as they
were done so convincingly in the British electiostjconcluded, they
become dismissive of the intelligence of the eletand assign all sorts of
excuses — except for their own previous bias xpieén why they were so
wrong about something of which they were so certain

Polls are many times if not most times quite aceundevertheless, they are
unreliable when the pollster has a personal oredesiterest in the outcome.
Polls depend on how the question is phrased and@véhe body language
and interaction between the questioner and answenel, another issue is
that people do not always answer pollsters truhfuthink this is especially
true regarding elections, where many times thervws not really truly
made up his or her mind until actually casting koba

I think that this was particularly true in the lslizelection. In interviews
afterward, many of the voters stated that thegpd/dor Netanyahu because
at the last moment they could not face up to vofima different party, even
if that party was ideologically closer to theirgirial mental makeup.

The prophet stated it well: “The heart is twisted @omplex; who can really
discern it?” Apparently not the pollsters and ptsidivho are otherwise so
confident in their expertise and accuracy. It iseasy to be a pollster or
political expert and they should not be judgedhacshly. However, greater
effort at evenhandedness, lack of bias and a pairsense of humility would
undoubtedly help contribute to their greater susdeshe future.

Shabbat shalom

Zionist Union party was adored by most of the pand television media
here in Israel, as well as in the United StatestaadVestern world.
“Anybody but Netanyahu” was the favored sloganhef day. Millions of
foreign dollars were poured into the Israeli el@etimost of which was
designated to the defeat of Netanyahu at all cd$is.odd couple of Herzog
and Livni were extolled as being the saviors ofggedecency, morality and
harmonious relationships with the American presidenl other world
leaders.

The pollsters showed a very close election with ieioim favoring the
Zionist Union, and Netanyahu starting to lag behifte pundits solemnly
opined that Herzog and Livni would most probablsniche next
government coalition. It seems that everyone wasicged of this type of
election result except for the voters.

The polls were proven to be wrong, skewed and evalitious in their
attempt to influence the election. The pundits, whthe main are elitist,
leftist and in their hearts disdainful of the aggrasraeli voter, also were
proven to be empty suits. Netanyahu’s unexpectdduapredicted smashing
victory was not only against his political opporehtt also just as much a
vanquishing of the pollisters and pundits. Neveebgl remorse and apology
for error and bias are rare commodities amongsetioat always know
better, so the beat goes on.

The United Kingdom engaged in a parliamentary eladast week. Again
the left-leaning media, both print and electromiith few exceptions,
predicted a neck and neck race with a strong pitigsithat the Labor party
would form the new government coalition. Labor wesby Ed Miliband, a
Jew by birth but apparently not by faith, behawptoyalty to the Jewish
cause.

We were assured by the polisters and the medidhisatvas going to be the
closest British parliamentary election of the laaif-century. The pundits
were busy formulating what new policies and ecomam@iorms the Labor
government would embark upon in order to undo thiies of the Tory
government enacted over the past few years.

Unlike Tony Blair who had campaigned as “New Labbfiliband
campaigned as “Old Labor” and championed the gdddacialist ideas and
programs that Labor stood for over most of thig pastury. Wishing for
this type of ideological shift to occur, the padit and pundits wildly
overestimated the popularity of Miliband and hispaign promises.
Pollsters and political prognosticators and comiatems usually are able to
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B’har

The emphasis that the Torah places on the locatidount Sinai — where
Moshe received the Torah and its commandmentsthenplarticular
commandment regarding the observance of a sabbgtizg has been an
issue of much interest to the commentators on tralTover the ages.
Rashi, quoting the famous rabbinic dictum, states the words “Mount
Sinai” indicate to us that just as this particldammandment of the
sabbatical year was taught to Moshe on Mount Siodbo are we to
understand that all of the commandments of Judamsanate from the
revelation at Mount Sinai.

But perhaps there is another nuanced lesson héne mentioning of Mount
Sinai, as being the location where this commandmegygrding the
sabbatical year was first uttered and delivere@ Simai desert is one of the
most barren and inhospitable geographic areas pglobe. The Torah itself
describes it as a great, awesome and frightenaxgepparched of water and
short of sustenance, a place of snakes and scerpion

To speak of a sabbatical year in this context, elagd when fields and
crops are not to be tended to, seems at first glembe incongruous, to say
the least. We could understand the statement df seommandment when
the Jewish people stood on the brink of enterieglfind of Israel or, even
more so, when they actually entered the land.

Hearing the command of letting one’s fields liddal for a year while living
in a trackless and arid desert certainly seeme ttfange. But the Torah,
which is eternal and not bound by time or placene®to teach us an
important lesson regarding life generally and Jbwife particularly.

I had a friend and congregant of mine during myyea a rabbi in Miami
Beach fifty years ago. He was a Holocaust surviganan of material wealth
and clever intellect. He once told me that he wasrg wealthy man in
Hungary before World War Il. In the very late 193@svisited the Land of
Israel and on a whim purchased an apartment helerirsalem.

In late summer 1944, together with hundreds of $hods of other
Hungarian Jews, he and his family were deporteslschwitz His family
could not survive the ordeal, though somehow heetidhain alive, and



eventually he rebuilt his life and once again adat family and material
success in America.

He told me that every night in the barracks ofl#imr camp, to which he
was assigned, lying on the wooden pallet that skeagehis bed, in his mind
he furnished the apartment that he purchased irsdiem. In his mind, he
bought the finest furniture and wall coverings angnged them so that the
apartment shone in splendor, good taste and eleganc

He said it was this imaginary scene of the bettararrow that kept him
alive and gave him the spiritual and mental fod&unot to give up
completely and just pass away, as unfortunatetpaay others did. To
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Insights

Yes, We Have Some Bananas!

“l will ordain My blessing for you in the sixth yea..” (13-17)

Seven years ago, at the end of the last Shemite, @/secular farmer whose
produce is bananas decided that he would undetdakeep Shemita.

survive the desert of Sinai the Jewish people bachagine the lush fields of He approached the “Keren HaShvi'it” organizationdssistance, and they

the Land of Israel and a sabbatical year that wbtilth blessing and
prosperity upon those fields and their owners.

The Torah emphasizes to us that the sabbaticalgesacommanded to
Israel in a forbidding and dark place because eflt that it would give
hope, optimism and vision for the great blessirfgb® Land of Israel that
they would yet live to experience.

Bechukotai

The book of Vayikra concludes this week with theaforeading of

stipulated that he would be registered in theigpam if he would also
undertake to personally observe Shabbat througheushemita year.

He agreed and the organization undertook to cageialming expenses, in
return for which all the produce would become thaperty of “Otzar Beit
Din” and would be distributed in full accordancetwdewish law.

And then a major spell of cold weather grippedltaed of Israel for over 2
weeks.

Bananas don't like cold.

Bechukotai. It presents rather stark choices tdBlessings and disasters areWhen bananas get hit with frost while still growirigey turn brown and

described and it is apparently our behavior, astamd lifestyles — all of
which are within our range of life choices — thalt determine our

become rock-solid hard.
The banana farmer knew he was in deep trouble wreerelentless cold

individual fate and national future. It appeardéoan all or nothing scenario hadn't let up for over a week. As his orchard wame distance from where

with the Torah providing us with little or no wiggfoom. And since the
stakes are so high and the consequences of failarso dire, the challenge
before us is doubly daunting and even frightening.

Yet, the Torah also assures us that the Jewishgasmn entity, if not all

he lived, he hadn’t seen the damage with his ovas.eilis neighboring
farmers, whose orchards bordered his, startedltbio complaining
bitterly that their entire banana crop had beetrdgsd by the frost.

He decided it was time to inspect the damage, ritemtaow painful it might

individual Jews, will somehow survive and yet pmsip the end and inherit be.

all the blessings described in this week’s Toratdirg. The Jewish people
will experience many defeats in the long historgieflization, in its
relationship to the non-Jewish world. But nonehase defeats will be of a
permanent and eternal nature.

Somehow the seeming victor and conqueror will fitsetome vanquished
while the Jewish people will continue to show liesite and fortitude. After
several millennia of history and all types of hunaaml national events, it is

He drove up close to Tiveria (Tiberias) to insga@storchard. Passing by his
neighbors’ orchards, one after another, he wasmhadmed by the damage.
Not a single fruit had survived; no tree was spafdicthe bananas were
brown, hard as rock. He could only imagine how badrees must be.
When he finally got to his orchard, he couldn’tibe¢ his eyes. Not one of
his bananas was brown. It was as though his oralasdn a totally

different place. His orchard bordered those ofneighbors, but not a single

difficult to view the Jewish story in any otherHig So, the true message thattree of his was struck by the frost.

shines forth from this week’s Torah reading is thfathe eternal strength of
the Jewish people. Not only have they surviveafhe disasters outlined
in this Torah reading but they have the uncannijtalbd eventually triumph
and succeed, no matter how great the odds agherstare.

Rashi emphasizes the requirement to “toil in Tom$hbeing the
interpretation of the first verse in Bechukotaiilihgy in Torah has many
subtleties associated with it, aside from its senpkaning of hard and
consistent study. In its broadest sense one cathatathe Jew that toils, in
no matter what field he or she is toiling, mustae do so by associating
one’s endeavors with Torah values and behavior.

The commandment is not merely restricted to thentidic scholars of Israel
but is a commandment to be observed by every Jewatter what line of
work or profession one is engaged in. The life sunvival of the Jew and of
the Jewish people as a whole is dependent on #seipce of Torah values,
lifestyle and behavior in all aspects of humanetyciTolil, in the spiritual
sense, is not restricted only to the study hatbahe scholar.

The rabbis have taught us, based on the bibligaky¢hat humans are born
to toil; fortunate is the person whose toil is iordh. Again, in its narrow
interpretation this refers to the scholar and sttdé Torah. But, also again,
in its broadest sense it refers to a person whblisto experience and
appreciate Torah life and values, no matter hiskworprofession. A person
that feels that the Torah accompanies him everyavvl always be
reckoned among those that toil in, with and for Tleah.

Shabbat shalom

from: Ohr Somayach <ohr@ohr.edu>

It was as if a protective wall kept the damage awayirst he thought he
was imagining it, but as he moved from one seatioinis orchard to
another, he realized that “more than the farmep&élee Shemita, the
Shemita keeps the farmer”.

He immediately called his contacts at Keren Ha$taid yelled into the
phone, “Karah nes!, karah nes!” “There’s been aohi There's been a
miracle!”

A miraculous modern-day manifestation of “I willdain My blessing for
you in the sixth year...”

As a result of this miracle, his neighbors who prasly refused to keep
Shemita turned to the Keren and decided they waneready to commit to
Shemita observance.

“Very nice”, | can hear you say, “but did everyomieo kept Shemita
experience a miracle? Did everyone walk away withbe loss of a shekel?”
The Chazon Ish (Shevi'it 18:4) says that the Tasalt guaranteeing here
that everyone is going to prosper despite theictisins of Shemita. Rather
the farmers who observe these laws will have arg¢btessing. As always,
and not just in the case of Shemita, the sinsefrtbividuals can cause them
to forfeit that blessing, as might also their néigts’ actions.

The Jewish People are one. What any one of usaffeess every one of us.
Hidden Miracles

"If you walk in My laws..." (26:3)

The purpose of this world is to be factory to progla product called “Olam
Haba” — the World-to-Come.

That is our only target, and the mitzvot our ordggport.



However, you can read the Torah from cover to cawer you won't find comment of the Midrash on a verse in one of theTaah portions that we
one specific promise about the reward for keepiggnbitzvot in the next read this week, Behar/Bechukotai (Leviticus 25:1327.

world. Promises of reward in this world abound. &ve promised the rains The opening verses of the second of these twirhpartsare usually

in their time; the land will give its produce arttrees will bear fruit; there translated thus: “If you follow my decrees andHaitly observe My

will be an abundance of food that we will eat tbetg. We will dwell commandments, | will grant your rains in their sggso that the earth shall
securely in our Land. No one will walk down a datteet and be frightened. yield its produce and the trees of the field tfiiit”. (Leviticus 26:3-4) We
No one will worry about sending their children off the bus in the can understand why that first phrase is not traedlbterally, for if it were it
morning. There will be abundance and peace. would read: “If you walk in My decrees”! What woutldat mean? What
Why is it that the Torah makes no open promisesitathe reward for might be the significance of “walking in God’s dees"?

keeping the mitzvot in the next world, but is reépleith details of their Rashi, bothered by the Torah’s choice of the wavdlking”, offers one
reward in this existence? approach to resolving the question. But in the lsléthr Rabbah we find an

All reward and punishment in this world is througtden miracles. When a alternative approach. The Midrash connects ourgght@ a verse in Psalms,
person eats a bacon-cheeseburger and dies prelyatatgody knows that  in which King David proclaims: “I have considered mays, and have

he died because he ate a bacon-cheeseburger. B@optehis age even turned my feet to Your decrees” (Psalms 119:59pruphich the Midrash
when they don’t eat bacon-cheeseburgers. Theyalirger. puts these words into King David’s mouth: “Mastéthe universe, each and
A person gives tzedaka and becomes rich. You de&tthat he became rich every day | would consider attending such and sucavent or going to
because he gave tzedaka. There are plenty of eicpl@ who don't give such and such a place. But my feet would eventledlg me to synagogues
tzedaka and yet become rich by receiving an irdrgcé or winning the or to study halls.” This, concludes the MidrashDavid’s intent when he
sweepstake. The hidden miracle is that a personweisn’'t destined to proclaims, “I have turned my feet to Your decrees.”

become rich or wasn’t supposed to die young, boabge he gave tzedaka Over the generations, numerous scholars have wetteensive

or because he ate the bacon-cheeseburger, G-dethtrig person’s destiny. commentaries upon the Midrash. One of them, thie é&tury Rabbi David
It's miraculous, but it's hidden. It looks like mae, but if it were actually the Luria, reminds us that Hillel the Elder made a v&@ryilar statement when
work of nature, then nothing that a person dichie tvorld could have any he declared: “To the place | love, that is wherefegf lead me” (Talmud

effect on himself. For a person is born under gag@mazal, a certain Tractate Sukkah 53a), upon which the Talmudic &ajebi Yochanan
destiny, and without the intervention of an outdimee, the hidden miracle, commented, “A person’s feet are his guarantors!”

nothing that a person did, whether for good or baayld have any A contemporary of Rabbi Luria, Chanoch Zundel, etakes eloquently
repercussions in this world. upon the passage in the Midrash in his fascinatiok, Eitz Yoseph. He
That's why the Torah speaks at great length ati@ibtutcome of the points out that the private thoughts and persooiasiderations of even a

performance (or non-performance) of the mitzvahis world. For it is truly man like David would not have led him to spirityadixemplary deeds, to
miraculous that our actions should affect anythimthis world, a world that, Torah study and prayer. Thus David confesses thatvine planned his day,
aside from these hidden miracles, is run by a systemazal and nature. he had other intentions regarding his ultimateidagons, “other events and
However, as far as the next world is concernesl gifvious that our actions other places”. However, his feet, which Rabbi Cledndundel suggests

will have repercussions there. The Torah doesr@trie stress the reward  refer to his physiological habits, his locomotiedlexes, carried him to

and punishment in that existence because it's oigvibat people who where he really belonged, to the spiritual desibmalhe unconsciously
engage in spiritual pursuits and serve G-d faithfsthould receive spiritual preferred.

rewards. But it is certainly not natural that peopho are immersed in the Rabbi Chanoch Zundel helps convince us that héspnétation of this

work of the spirit, the study of Torah and the perfance of mitzvot, should Midrashic passage is correct by pointing out thatiiebrew word for
receive their reward in this world as well. Therefahe Torah stresses the “habit” is hergel, which has as its root the Hebrewrd for foot, regel.
reward for keeping the mitzvot in this world, besadhat is something that There is an important universal lesson here atimupbwer of habit. If one

no one could surmise without being told of its teqige. consistently behaves in a certain way he estalsliahgattern of behavior
Source: Ramban on the Parsha and at the beginhParshat Va'era which becomes “hard-wired” into his nervous systé&hat “hard-wired”
© 2015 Ohr Somayach International - all rights resdr pattern becomes activated even when the persomadoéstend to activate
it. This is why establishing a morally desirablétgan of behavior is so
http://www.ou.org/torah/author/Rabbi_Dr_Tzvi_Hers¥einreb essential. In moments of temptation, or in momehtress, when our
from: Shabbat Shalom <shabbatshalom@ounetwork.org> conscious minds might not activate those desimpalterns, our nervous
reply-to: shabbatshalom@ounetwork.org system kicks on, and those important patterns besautivated without our
Rabbi Dr. Tzvi Hersh Weinreb conscious intention.
Orthodox Union / www.ou.org The great medieval author of the Sefer HaChinuahisao succinctly and
Rabbi Weinreb’s Parsha Column so well when he wrote: “Acharei ha’peulot nimshacHa’levavot—after
Behar-Bechukotai: “Habit Power” our actions do our hearts follow.” Habits of actlag down the groundwork

for our behavior and influence our emotions. Hétfer suggests that habits
Whenever my grandfather would visit us he wouldragkto obtain the key ~€ven overpower our emotions when we would otherwrseisely yield to
for the local synagogue. As regular readers of¢hismn know by now, my those emotions.
paternal grandfather was a man who utilized hisyesgare moment to study One of my favorite American philosophers, who lizet wrote long after
Torah. Rather than study at home, he preferretlittysn a community beit the various rabbinic sources which | have quoteétbéore, came to a very
midrash, or study hall, and so he would frequeetdéit midrash of the local similar conclusion about the power of habit ancpitsitive utility for
synagogue whenever possible. It was my task to maleethat he was able making proper moral decisions. | refer to Williaemkes, whose text The
to enter the local shul when he visited our comityuni Principles of Psychology remains so very relevauat imely despite being
When | delivered the key to him he would say, “Nioam assured that | will Wwritten in 1890.
be able to emulate King David.” At first, | had itea what he was talking The fourth chapter of James’ book is entitled “Halzind is often published

about. But then he explained this cryptic statertemte by teaching me a  @s a separate essay in various anthologies ofdrisswHe begins the chapter
with this observation: “When we look at living cteges from an outward



point of view, one of the first things that strike is that they are bundles of
habits.”

James goes on to give a very impressive arrayarhples to demonstrate
just how forceful habits can be. One such exampthat “men grown old in
prison have asked to be readmitted after being seckee.” They are so
habituated to prison life that freedom is overwtiafyrfor them.

If despite everything” — come like hammer-blowdaig. It is a passage
shattering in its impact, all the more so sincenseh of it came true at
various times in Jewish history. Yet the cursesitldl the most profound
promise of ultimate consolation. Despite everythBay will not break His
covenant with the Jewish people. Collectively thdybe eternal. They may
suffer, but they will never be destroyed. They witidergo exile but

But the greatest contribution of James’ remarkabkay is his insistence thaeventually they will return.

we use the power of habit in our own education, @erdicularly in our
moral education. He recommends that we “make oo system our ally
instead of our enemy.”

He has some specific suggestions, some of whichdslike quotations from
a primer on mussar, on religious and ethical belratGeize the very first
possible opportunity to act on every resolution ymake...”; “No matter
how full a reservoir of maxims one may possess,remthatter how good
one’s sentiments may be, if one has not taken adgarof every concrete
opportunity to act, one’s character may remainrelytunaffected for the
better...”; “there is no more contemptible type of lmmecharacter than that
of the nerveless sentimentalist and dreamer...whorrdoeas a manly
concrete deed”.

James even goes so far as to recommend that orexéady day or two
something for no other reason than that you woatlder not do it” just to
strengthen yourself “to stand like a tower whenrgéng rocks around
him”.

The wisdom of William James is consistent with pleespective of our
Torah. If one’s feet are accustomed to walking 0dG statutes he will do
so even when distracted by other challenges. Thssthe secret of my

Stated with the utmost drama, this is the logicafenant. Unlike other
conceptions of history or politics, covenant seathimg inevitable or even
natural about the fate of a people. Israel will fadibw the usual laws of the
rise and fall of civilizations. The Jewish peoplere/not to see their national
existence in terms of cosmology, written into ttrecture of the universe,
immutable and fixed for all time, as did the antiglesopotamians and
Egyptians. Nor were they to see their history adicgl, a matter of growth
and decline. Instead, it would be utterly dependenioral considerations.
If Israel stayed true to its mission, it would ftah. If it drifted from its
vocation, it would suffer defeat after defeat.

Only one other nation in history has consistergigrsits fate in similar
terms, namely the United States. The influencéefebrew Bible on
American history — carried by the Pilgrim Fathems aeiterated in
presidential rhetoric ever since — was decisivaeHehow one writer
described the faith of Abraham Lincoln:

“We are a nation formed by a covenant, by dedicatboa set of principles
and by an exchange of promises to uphold and adweertain commitments
among ourselves and throughout the world. Thoseiples and
commitments are the core of American identity,gbel of the body politic.

grandfather’s key. For him it was a concrete syntfathere his feet wanted They make the American nation unique, and uniqualyable, among and

to go, of his most deeply desired destination—the ahd the beit midrash.
Our sages said it so well: Lo hamidrash hu ha’ildarha’maaseh. It is not
theory which is paramount. It is action!
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Britain's Former Chief Rabbi Lord Jonathan Sacks

The Politics of Responsibility

The 26th chapter of Vayikra sets out with stunrgtagity the terms of
Jewish life under the covenant. On the one hamletis an idyllic picture of
the blessing of divine favour. If Israel follows &s decrees and keeps His
commands, there will be rain, the earth will yigidfruit, there will be
peace, the people will flourish, they will haveldnén, and the Divine
presence will be in their midst. God will make th&ee. “I broke the bars of
your yoke and enabled you to walk with heads hajti.h

The other side of the equation, though, is temifyithe curses that will
befall the nation should the Israelites fail to bontheir mission as a holy
nation:

“But if you will not listen to me and carry outlahese commands ... | will
bring upon you sudden terror, wasting diseasedered that will destroy
your sight and drain away your life. You will plasged in vain, because
your enemies will eat it ... If after all this you Wilot listen to me, | will
punish you for your sins seven times over. | wittdk down your stubborn
pride and make the sky above you like iron andgtieeind beneath you like
bronze ... I will turn your cities into ruins and lasaste your sanctuaries,
and | will take no delight in the pleasing aromaofir offerings. | will lay
waste the land, so that your enemies who live thdtde appalled ... As
for those of you who are left, | will make theirants so fearful in the lands
of their enemies that the sound of a windblown Vei#lfput them to flight.
They will run as though fleeing from the sword, @hdy will fall, even
though no one is pursuing them. (Lev. 26: 14-36)

Read in its entirety, this passage is more likeodalist literature than
anything else. The repeated phrases — “If aftehall. . . If despite this . . .

to the other nations. But the other side of theception contains a warning
very like the warnings spoken by the prophets ttaels if we fail in our
promises to each other, and lose the principlesetovenant, then we lose
everything, for they are we.[1]

Covenantal politics is moral politics, driving alemental connection
between the fate of a nation and its vocation. Ehg&tatehood as a matter
not of power but of ethical responsibility.

One might have thought that this kind of politioblbed a nation of its
freedom. Spinoza argued just this. “This, then, thasobject of the
ceremonial law,” he wrote, “that men should do magtof their own free
will, but should always act under external authyp@nd should continually
confess by their actions and thoughts that they wet their own
masters.”[2] However, in this respect, Spinoza wesng. Covenant
theology is emphatically a politics of liberty.

What is happening in Vayikra 26 is an applicatiommation as a whole of
the proposition God spelled out to individualsret beginning of human
history:

“Then the Lord said to Cain, “Why are you angry?wiéyour face
downcast? If you do what is right, will you not decepted? But if you do
not do what is right, sin is crouching at your dabdesires to have you, but
you must master it.” (Gen. 4:6-7)

The choice — God is saying — is in your hands. ¥aifree to do what you
choose. But actions have consequences. You camargai and take no
exercise, and at the same time stay healthy. Yooataact selfishly and win
the respect of other people. You cannot allow injes to prevail and
sustain a cohesive society. You cannot let rulsespower for their own
ends without destroying the basis of a free andigua social order. There is
nothing mystical about these ideas. They are ertlinertelligible. But they
are also, and inescapably, moral.

| brought you from slavery to freedom — says Gathd | empower you to
be free. But | cannot and will not abandon youill mot intervene in your
choices, but | will instruct you on what choicesiyaught to make. | will
teach you the constitution of liberty.

The first and most important principle is this: Ation cannot worship itself
and survive. Sooner or later, power will corrugigl who wield it. If



fortune favours it and it grows rich, it will becerself-indulgent and
eventually decadent. Its citizens will no longevdghe courage to fight for
their liberty, and it will fall to another, more &pan power.

If there are gross inequalities, the people wikla sense of the common
good. If government is high-handed and non-accdleté will fail to
command the loyalty of the people. None of thigta&way your freedom. It
is simply the landscape within which freedom id&oexercised. You may
choose this way or that, but not all paths leatthéosame destination.

To stay free, a nation must worship something greagan itself, nothing
less than God, together with the belief that athhao beings are created in
His image. Self-worship on a national scale leadstalitarianism and the
extinction of liberty. It took the loss of more th&a00 million lives in the
twentieth century to remind us of this truth.

In the face of suffering and loss, there are twalamentally different
questions an individual or nation can ask, and teag to quite different
outcomes. The first is, “What did |, or we, do wg@h The second is, “Who
did this to us?” It is not an exaggeration to st this is the fundamental
choice governing the destinies of people.

The latter leads inescapably to what is today knasvthe victim culture. It
locates the source of evil outside oneself. Sometsesis to blame. It is not
I or we who are at fault, but some external caiibe.attraction of this logic
can be overpowering. It generates sympathy. Is dafl, and often evokes,
compassion. It is, however, deeply destructiviedtls people to see

by Rabbi Mordechai Kamenetzky
A Separate Peace

"If you will walk in my statutes, and heed my commdaents ..." (Leviticus
33:3).

This week the Torah bestows its promise of blesaidjpeace to those who
follow in the path of Torah. Rashi is bothered by seeming redundancy of
walking in statutes, and heeding commands. He &pthat "walk in my
statutes" refers to arduous Torah study, and "ngedommandments" refers
to keeping the mitzvos.

And then there is peace. Hashem promises that #dhkere to the directives,
"I will bring peace to the land" (ibid v. 6) In tlsame verse, the Torah also
tells us that "a sword will not pass through yaurd." If there is peace, then
obviously a sword will not pass through. What is theaning of the
redundancy? Once again, Rashi explains that thertspassing through" is
referring to a sword that is not directed againstgeople; rather it is a
sword that is passing through on the way to anatbentry. Thus the two
types of peace.

But maybe there is a different type of peace; tia¢ does not refer to guns
and ammunition, but rather to a peace that is athan level.

Rav Yitzchak Zilberstein of B’nei Berak tells thiey of Rav Eliezer Shach,
the Ponovezer Rosh Yeshiva, of blessed memory.

Rav Shach once entered a shul and sat down irt foseads the back, and,

themselves as objects, not subjects. They are twomet doers; passive, not while waiting for the minyan to begin, Rav Shaclgdreto study Torah.

active. The results are anger, resentment, rage &uodning sense of
injustice. None of these, however, ever leadsdedom, since by its very
logic this mindset abdicates responsibility for terent circumstances in
which one finds oneself. Blaming others is the isigiof liberty.

Blaming oneself, by contrast, is difficult. It mesaliving with constant self-
criticism. It is not a route to peace of mind. Ytas profoundly empowering.
It implies that, precisely because we accept resipdity for the bad things
that have happened, we also have the ability tat ehdifferent course in the

Suddenly a man approached him, hands on his higshegan shouting at
him.

“Don’t you know that you are sitting in my seatB&tirate man yelled.
"Who are you to come here and just sit down, witlasking anyone
permission?"

Rav Shach quickly stood up and embraced the mahuigged him lovingly
as he begged the man for forgiveness. He agretix icate man’s every
point.

future. Within the terms set by covenant, the omeaepends on us. That is“l am so sorry for taking your seat even if it asa few moments,” he

the logical geography of hope, and it rests orctiwce Moses was later to
define in these words:

“This day | call heaven and earth as withesseaggou that | have set
before you life and death, blessings and cursea. tfmose life, so that you
and your children may live. (Deut. 30: 19)

One of the most profound contribution Torah madth&ocivilization of the
West is this: that the destiny of nations liesindhe externalities of wealth
or power, fate or circumstance, but in moral resjatity: the responsibility
for creating and sustaining a society that honthesmage of God within
each of its citizens, rich and poor, powerful onpdess alike.

The politics of responsibility is not easy. Thesag of Vayikra 26 are the
very reverse of comforting. Yet the profound coasiohs with which they
end are not accidental, nor are they wishful thigkiThey are testimony to
the power of the human spirit when summoned tdtgkest vocation. A

pleaded. Please forgive me. | must have absentedipndat down there.
Please forgive me.

The man was taken aback at the Rosh Yeshiva’'s hynaihd immediately
apologized for his rude behavior.

“After the davening, students of Rav Shach appredd¢tim and asked why
he so readily accepted blame and begged forgivdoesshat surely was not
a misdeed. After all, why should he not be ablsitalown in the seat. Rav
Shach explained, “If Torah is all that one aspicebave, then everything
else in this world, all the items one would normaltjuabble about has no
significance. When one is immersed in Torah, aisaaeaningless, a place
is meaningless. Surely a material object is nothvgetting upset over,
surely no less tare they worth fighting over. Whgsldn't | apologize?"
The Torah tells us a secret to peace in our commuhive toil in Torah,
there will be peace in the land. The Torah isrgllis that if we immerse

nation that sees itself as responsible for theseit befall it, is also a nationourselves in Torah then all the temporal objecas #ine the fulcrum of most

that has an inextinguishable power of recoveryraain.

[1] John Schaar, Legitimacy and the Modern Steié, 2

[2] Spinoza, Theologico-Political Treatise, ch. 5.
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Parsha Parables By Rabbi Mordechai Kamenetzky
Drasha Parshas Behar-Bechukosai

fights are meaningless.

We think of peace as a concept that occurs betwagons. However, we
often forget that what we need is peace withinaan community. A
separate peace.

Good Shabbos

Rabbi Mordechai Kamenetzky is the Rosh Yeshivaedhiva Toras Chaim
at South Shore and the author of the Parsha Parséries.
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Parshat Behar: One person for the other



According to the Torah, utterances that offend others is forbidden no matiethey
are.

In Parshat Behar, which we read this week, we find one @rtraest prohibitions in
the Torah: The prohibition of wronging another person. Put sirtiplyprohibits us
from offending any person, no matter who they are. The Torasehit as such: “And
you shall not wrong, one man his fellow Jew, and you shallyfea God, for | am the
Lord, your God.” (Leviticus 25:17) The Babylonian Talmud discusisissprohibition at
length and determines that any utterance that causes unpleasanbféssse to
another is completely forbidden.

They felt so strongly about this prohibition that they declénedollowing: “He who
humiliates another person in public — it is as though he has kitied

“He who humiliates another person in public — has no part in thédWo€ome.
“Better that one throw oneself into a fiery furnace rathan whiten the face of [i.e.,
embarrass] one’s friend in public.” (Babylonian Talmud, TradBatea Metzi'a, daf 58-
59) These directives are unprecedented among the commandmentSaratheA man
might just blurt out an insulting comment to a friend, and ther¢hmse who would not

When the Torah promises us peace, it does not mean thatlweewi a situation in
which peace is a given. It is referring to a reality lmal peace is not a given, but
despite our differences, we will all be able to live in peac

How is this possible? Can true peace exist between people whdlifferent opinions
and actions? There is a saying attributed to Rabbi NachmaresibB (one of the
greatest hassidic leaders, from Ukraine, at the beginnitigedf9th century): “The
greater the open-mindedness — the greater the peace.”

Why is peace dependent on open-mindedness? Because this is thénaeerables
peace among different people. When we understand that despitdehendis in
opinion, we must open our minds and make space also for opimipnses to our own,
that is true peace. If our minds are open enough to appréatehier who disagrees
with us, then we have reached a state when peace is indeedidsur

Therefore, the Torah’s promise “And | will grant peace inléimel” conceals within it
another promise, that we will be worthy of peace, that Widave minds that are open
and deep enough to live peacefully with those of different opirdadsattitudes.

Our sources say the following about peace: “The Blessed hidH®t find a vessel to

even take it to heart, but Judaism sees this as such asseansgression that the sageshold blessings for Israel other than peace, as it sayy, ®4d give strength to His

of the Talmud state clearly: It would be better to fatiatfurnace than to offend
another person! Why did the sages feel so strongly aboutrdhibjion? We have to
delve deeply into this in order to understand this nowadays, whévene a reality
that makes it seem as though offending someone is completefyssible. We see
public figures throw insults at one another, looking like gimts hitting one another
while the barbaric audience cheers them on.

The Internet, which opened the gateways of knowledge for humatsityallows
anyone to denigrate and harm others, sometimes anonymouslthessdinsults spread
quickly and become unstoppable. We have to stop for a momertiiakd-tDoes this
sort of behavior fit with Jewish moral codes? And the ansaresounding No.

So, why is this prohibition considered so serious? To aid inoderstanding, let us
read what the son of Rabbi Chaim of Volozhin (end of the 18tluigerthe founder and
rosh yeshiva of Volozhin in Russia) said about his father:Wideld frequently criticize
me for seeing that | do not sympathize with the sorrovtta#rs, and this is what he
would always tell me: ‘Man was not created for himself,tbuienefit others as much
as his strength allows him to.” (Introduction to the bookdsh HaChayim — The Soul
of Life) This is an interesting concept. Man was not ccbfdehis own benefit, but
rather to benefit others. The source of this idea is irrseva the Book of Genesis

(1:27) that tell us that man was created “in G-d's imageea}, the reference is not to

an “image” in the simplistic sense, since G-d has no bodyage, but the reference is
to a trait of both G-d and man.

What is this trait? What do we actually know about G-d? Hsevar that we know with
certainty is that He created the entire world.

Therefore, the trait which characterizes man, for which &e aveated, is to benefit
others, just as G-d benefits the world and all of creatian@v understand why
Judaism looks so harshly upon a person who harms another, sisagohenly
performing an act which is “not nice,” but he is desecratingdithage of G-d” within
himself and is not fulfiling the main purpose for which he exists

This is so significant that it would be better to fall iatéurnace, definitely endangering
one’s life, rather than desecrate the “image of G-d” and laaather person.

If we adopt this concept and implement it in our lives, wéintiérnalize the idea that
we are not here for ourselves, but for others. By doinewyill be privileged to fulffill
our purpose as humans and in addition, our lives will be undoubtedtysemne, more
comfortable and far more satisfying.

Parshat Bechukotai: A vessel for blessings

Parshat Bechukotai opens with a detailed list of promisg¢sdsto be fulfilled when Am
Yisrael goes in the path of Torah and keeps the commandments.

Most of the promises appearing in this list deal with econameifare, the quiet and
serene life of a nation living in its land, safe fromviasious enemies. But among the
promises is a short one that is of deep significance: “Amfl §rant peace in the
Land.” (Leviticus 26:6) The Ramban (Rabbi Moshe ben Nachman, dhe gfeatest
sages in Spain in the 13th century), claimed that these wordg deferdo peace
between a nation and its enemies, but rather to an inner peang #ra various

people; May G-d bless His nation with peace.” (Mishna, Miase©ktzin, 3rd chapter)
The definition of peace as a “vessel for blessing” exprabhgespecial attitude that the
Jewish nation, throughout the generations, has had regarding peace.

Peace that exists between contrasts, between those cémliffginions, is the yearned-
for peace, the peace that is a “vessel for blessing.”

The writer is rabbi of the Western Wall and Holy Sites.

All rights reserved © 1995 - 2012 The Jerusalem Post.
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Rav Kook List

Rav Kook on the Torah Portion

The Kotel - Stones with Hearts

What is the significance of the Kotel? Why do Jgather from around the
world to pour out their hearts facing this ancistaine wall?

In 1937, Rav Tzvi Yehudah Kook published an artaiéitled "Mei‘'achar
Kotleinu" (Behind our Wall). The rabbi chose éetitvhich evokes God's
constant presence at the Kotel:

"Behold, [my Beloved] is standing behind our widbking from the
windows, peering from the lattices." (Song of SoBy

Rav Tzvi Yehudah objected to the term Wailing WHI felt that this is a
superficial description of the Kotel as a placenafurning and inconsolable
loss. Even worse, this name suggests the helpkessifia weak and stateless
nation.

More appropriate, he felt, is the name Kotel Hakéa/aa the Western Wall.
This term describes the Kotel as a holy remnath®Second Temple
complex (and, in fact, the Temple Mount wall whighs located closest to
the Holy of Holies). It recalls the ancient traditithat "the Shekhinah has
never left the Western Wall," and denotes the Kaseh symbol of the
eternal nature of Israel, despite centuries okexild persecution. Its
unmoving stones are testimony that the Jewish peaifil return to their
land and lofty heritage.

When originally published, the article was mistdieattributed to Rav
Kook. The article was later printed in a collectmfiiRav Tzvi Yehudah
Kook's writings called LeNetivot Yisrael. Belowastranslation of parts of
the article, as well as the popular song that iildanspire forty years later.
Behind our Wall, by Rav Tzvi Yehudah Kook

segments of the nation. This is what he wrote: “Therebeilbeace among you, and YoUgecure and invincible with its Divine strength, Ketel holds its own -

will not fight one man with his brother.”

This promise differs from the others in the list in whicagpears since it deals with a
societal situation that is not dependent on a flourishing ecomomgtional-military
security. On the other hand, it is the pinnacle of all the mesnisince what value
would financial prosperity have in a “dog eat dog” world? Wherewamine this, we
see that this promise incorporates another one, which isssinificant.

WHEN IS peace necessary? When people agree on the goalsthey achieve, the
need for peace is less obvious. But when people disagree, Vitezardipeople work
toward different objectives, that is when the need for peagenifest and valued.

throughout the generations of change, transformatimd vicissitudes, the
horrors and the shocks, which visited the landigithhabitants. The Kotel
is in them and with them.

Even if the disgrace of ruin conceals its beauty signs of destruction are
displayed prominently over it, and clouds of degofacast shadows over its
radiance; even if it is hidden behind a thicketlafk and squalid alleys, as it
is shoved aside in the cruelty of its neighbors;ia@unding it from all sides,
trying to invade its borders, to suppress and amesits legacy. Nonetheless,



like a stone fortress, it stands guard, without impand without allowing its The Hebrew calendar counts the current year as 3¥w#o Mundi[1].

inner dignity to be sullied. It remains pure andlesd in the strength of its
very essence...
For it is a remnant of the holy and precious, efflivine abode. In the

However, many adherents to this calendar may nalizee that this year
stems from Seder Olam Rabbah, a late Tannaitic .wekailing important
dates and years in Jewish history, Seder Olam ledtab a timeline from

wonderful quality of its very existence, it is atméss to world events and theAdam HaRishon to the end of the Bar Kochba rewati it became the

millennia of human history.
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There are hearts and there are hearts. There ar@hlearts, and there are
hearts of stone.
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There are stones and there are stones. Therdaressones, and there are
stones which are hearts.

These stones, remnants of our dwelling on highirrekeeir holiness even in
desolation (Megillah 3:3), for the Shekhinah hagendeft the Western Wall
(Tanhuma Shemot 10).... These stones are our hearts

Each of us knows that this wall, for all of its dmen simplicity and signs of
ruin and exile, is not a Wailing Wall for us, assitcalled by strangers and
foreigners. For us, it is a wealth of life, a hiddesasure of light and
strength, guarded and secured by our tears.

The healthy Jewish eye does not see in the Katgirdool of our nation’s
ruin, destruction and degeneration. On the contraeysee the wall, in the

ubiquitous dating convention in the Jewish commuaibund the turn of the

second millennium CE.

A challenge regarding the Hebrew calendar is thatyear 5775 may not be
so precise. Seder Olam records that the time batiweedestructions of the
two Batei Mikdash lasted 490 years. However, seduistory records that

the Churban of the first Beit HaMikdash took plac®&86 BCE, and that the
Churban of the second Beit HaMikdash occurred inCH) this leaves us

with a period of 655 years[2]. Thus, there is aciipancy of 165 years
between Seder Olam and secular history!

The “missing years” are a puzzling element of #eish Mesorah. They beg
the question of what happened to them and whetelerSOlam was

intended to be a definitive history or somethirgpetntirely.

In this article, we intend to follow Seder Olam’sranology and explain

how it reaches its conclusions, using an internatlgsistent methodology.
Beyond this, we hope to demonstrate how Seder Glambnsistency with

outside sources is not a flaw; rather, it servéiemendous purpose in the

hidden strength and power of its existence, gtilhding - even after they fell Rabbinic period.
and when they fell - as it raises itself up andhhea out with Divine strength Il. Seder Olam’s Count

to eternal redemption.

The Kotel by Yossi Gamzu

After the Kotel's liberation in the Six-Day Warrdsli lyricist Yossi Gamzu
composed a song which quickly became an Israedsida HaKotel. Gamzu
utilized imagery from Rav Tzvi Yehudah Kook's 198Ticle. He even
dedicated one stanza to Rav Tzvi Yehudah, accyrdésicribing the rabbi's
lofty elation in the historical event, as well as profound love for the
Jewish soldiers who fought in the war.

The Kotel

The Kotel, moss and sadness; the Kotel, lead asmbbl

There are people with a heart of stone; and therstanes with a human
heart. ...

Together with us, facing the Kotel, stands an &dwbbi, in prayer.

He said, Fortunate are we, that we all merited this

Then he remembered, But not all.

He stood with glistening tears. Alone, among theeths of soldiers.

He said, Under your khaki uniforms, in fact - yoe all holy kohanim and
Levites.

(Stories from the Land of Israel. LeNetivot Yisrael. |, pp. 22-25))
Comments and inquiries may be sent to: mailto:R@kKst@gmail.com
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The Hebrew Calendar and its Missing Years- Part One

by Reuven Herzog (‘13) and Benjy Koslowe (‘13)

Kol Torah is enormously proud to present a landmanticle written by

TABC alumni Reuven Herzog '13 and Benjy Koslowe, 'tfemselves
former Kol Torah editors-in-chief. This article wasgginally delivered as a

Shiur at TABC's summer of 2014 Tanach Kollel.
The article presents an intriguing solution to ayvevell-known issue

Seder Olam Rabbah is a Tannaitic work generalibated to the mid-2nd
century Tanna Rabi Yosi ben Chalafta. A Midrastisnmentary on Jewish
history, it chronicles and exegetes the storieSasfach and a little beyond,
using the historical narratives as a springboardChazal's teachings and
messages, similar to other Midreshei Aggadah. ¢h, feeder Olam can be
thought of as similar to the Midrash Rabbah coitect a “History
Rabbah[3],” in that its goal is not to explicitipmment on historical facts,
but rather to use stories as an educational tool.

In building its timeline, Seder Olam uses two priynasources, both
stemming from the Tanach. The first and dominanirs® is explicit
references from the books of Tanach to specifiesyead periods of time,
combined via simple arithmetic intuition. Theseerefices are plentiful and
clear enough to write the timeline almost entirélgm Adam HaRishon to
the Churban of the first Beit HaMikdash. (The dgtaf Malchut Yehudah is
slightly cloudier; we will deal with this later.)hE second source is implicit
references and inferences used to fill in the gapere Tanach is more
ambiguous. These are primarily used in the workst-@hurban HaBayit,
where dates of certain events are given, but thexeo large blocks of time
recorded.

II-A. From Adam HaRishon until the Beit HaMikdasiDstruction

The first section of the timeline is incredibly gde construct, taken almost
directly from lists found in Sefer BeReishit. Aftdre conclusion of the Gan
Eden narratives there is a list of Adam’s descetsjancluding how long
they lived, and more significantly how old they wavhen the next child on
the list was born. As an example (BeReishit 5:1p-14

“VaYechi Keinan Shiv'iim Shanah VaYoled Et Mahal&l&faYechi Keinan
Acharei Holido Et Mahalaleil Arba’im Shanah USherabrMei’'ot Shanah
VaYoled Banim UVanot. VaYihyu Kol Yemei Keinan EsBhanim UTsha
Mei'ot Shanah VaYamot.”

“And Keinan lived 70 years, and he gave birth tohslaleil. And Keinan
lived 840 years after giving birth to Mahalaleihdahe gave birth to many
children. And all the days of Keinan were 910 yearsl he died.”

regarding the compatibility of Chazal's Seder Olamd the commonly The only relevant information for us in this pamgh is how long Keinan
accepted historic chronology. Although dozens titless address this issue lived before the birth of his son; everything afterds is overlap and
we believe that this article is the best articlétemn on this subject publishedtherefore does not help to create a contiguousditime

to date.

Such Pesukim are repeated almost verbatim for tieedine of Adam to

This article isbased on a series of Shiurim given by Rav MenachemNoach, ten generations in all (plus the birth ofistu's children, the eleventh

Leibtag at Yeshivat Har Etzion.
I. Introduction

generation). The result of this timeline is a siemphlculation of dates for
when each person was born:
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Name |Father's age at time of bilYear of birtt
Adam N/A 0
Sheit 130 130
Enosh 105 235
Keinan 90 325
Mahalaleil 70 395
Yered 65 460
Chanoch 162 622
Metushelag 65 687
Lenr;ech 187 874
Noach 182 1056

A very similar list exists in Perek 11, after thealil and Migdal Bavel
stories, listing the generations from Sheim to Avama:

Name |Father's age at time of bifYear of birth
Sheinj4] 502 1558
Arpachsha 100 1658
Shelach 35 1693
Eiver 30 1723
Peleg 34 1757
Re’u 30 1787
Serug 32 1819
Nachor 30 1849
Terach 29 1878
IAvrahani5]| 70 1948

After Avraham'’s birth, the points of reference liretTorah are
more spread out, and often these references dedarie blocks of time
rather than individual lifespans. The Torah infoussthat Avraham was 100
years old when Yitzchak was born (21:5). After ¥hak’s birth, there are
400 years until Yetziat Mitzrayim. This is basedSeder Olars derivation
from the Berit Bein HaBetarim that the 400 year&\afaham’s descendants
dwelling in a foreign country begin with the birfi Yitzchak6]. Thus,
Yetziat Mitzrayim took place in year 2448 ®éder Olam

The next block of time is from Yetziat Mitzrayim tilrthe start of
construction of the first Beit HaMikdash, a per®efer Melachim informs
us was 480 years (Melachim | 6:1). We can theredgtablish that the Beit
HaMikdash began its time in year 2928S&fder Olam

In order to calculate the duration of the firsttBéaMikdash, Sefer
Melachim records the length of each king’s reigddifag up the reigns of
the kings from Shlomo — in whose fourth year agkhre Beit HaMikdash'’s
existence began — to Tzidkiyahu — in whose reigvai destroyed — we have

a total of 433 yeafg]. However, because the dating system then was
focused on the king and not on an absolute, cootiacalendar (as we
mentioned above), the final partial year of a kinglle was counted as a full
year, and the rest of that year was also considerbd a full year for the
next king. Therefore, we can conclude that there avaextra year of overlap
recorded for each king. Accounting for the 19 rsifeand therefore 19 years
of overlap, our total reduces to 414 years. We aésnl to remember that
construction began in the fourth year of Shlomeigm. We therefore
remove four years to give the final count of 41@rgefor which the first Beit
HaMikdash stood. Thus, the Beit HaMikdash was dgett in year 3338.

Name Length of Reign Start of
Reigr8
Shlomo 40 2924

Binyan Bayit Rishon 2928
Rechav’am 17 2963
Aviyam 3 2979
Asa 41 2981
Yehoshafat 25 3021
Yehoram 8 3045
Achazyah 1 3052
Atalyah 6 3052
Yeho'ash 40 3057
Amatzyah 29 3096
Uziyah/Azaryal 52 3124
Yotam 16 3175
Achaz 16 3190
Chizkiyahu 29 3205
Menasheh 55 3233
Amon 2 3287
Yoshiyahu 31 3288
Yeho’achaz 3 months 3318
Yehoyakim 11 3318
Yehoyachin 3 months 3328
Tzidkiyahu 11 3328
(Total) 433 (including 3338
overlap)

II-B. Galut Bavel and the Second Beit HaMikdash

After the Beit HaMikdash’s destruction, the recobgsome much
less comprehensive. There is no book that detaitsm&nuous history or
provides dates in a larger context. All of the pBkurban Sifrei Tanach
(like many of their earlier counterparts) give emively regnal dates.
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Nothing informs us how long a king ruled, or evemovdirectly succeeded [4] The Pesukim are not entirely clear here, stating only that Noach was 500
him. years old when he gave birth to Sheim, Cham, and Yefet. However, in the list
When the second Beit HaMikdash begins to be builhé second from Sheim to Avraham, Arpachshad is stated as being born when Sheim was
- - . 100 years old, two years after the Mabul (11:10); therefore, we can deduce that
yea_r of the Persian king Daryavesh, Zec_haryahspm:tlvely r_eferences a . Sheim was born 98 years before the Mabul. The Mabul is said to have been
period of 70 years (Zecharyah 1:12). This referthéodestruction of the Beit \yhen Noach was 600 years old (7:6), in year 1656; thus, Sheim was born in
HaMikdash and Yerushalayim and the subsequent @xite no mention of  year 1558.
Babylonian rule, as this prophecy comes many yaftes the Babylonian [5] BeReishit 11:27 states that Terach was 70 years old when he gave birth to
empire fell[9]. Therefore, the second year of Daryavesh andefihing Avraham, Nachor, and Haran. It is assumed that Avraham was the oldest
of the construction of the second Beit HaMikdasls wayear F@rft_ﬂi; Derashah is based on the usage of the word “Zera,” offspring, in the
3.,3.38-.'-70._3408 oSede’r O!amConstructlon took four years (Ezra 6:15), Berit (15:13): “Yado’a Teida Ki Geir Yihyeh Zar'acha BeEretz Lo Lahem
finishing in Daryavesh s sixth year, year 3412. VaAvadum Velnu Otam Arba Mei'ot Shanah,”“Know well that
From this point on everything becomes much murkigere are o offspring will be strangers in a land that is not theirs, and they will enslave
no “anchor dates” like in Yirmiyahu 280]. The few dates mentioned after them and torture them four hundred years.” This “Zera” is identified by Seder
the construction of the second Beit HaMikdash aulg m reference to the  Olam to match with the Pasuk (21:12), “Ki VeYitzchak Yikarei Lecha Zara,” “For
king of the time, and we do not even know for gheeorder of succession, in Yitzchak offspring will be called for you.”
much less for how long each Persian king ruled. [7] Yeho'achaz and Yehoyachin each ruled for three months, and are not even
The latest date recorded in Tanach about Daryagdsk sixth given credit for an entire year. ) )
year, the year in which the second Beit HaMikdasls ompleted. The next (81 The chronology in this table is based on a simple read @fr $#¢lachim. The
. ) . o chronology is actually more complicated, but this is beyonddtbee of this paper. For
d_ate we have is that of Ezra’s Aliyah to Eretz ¥@y in the seventh year of further reading, see Edwin Thielelffie Mysterious Numbers of the Hebrew Kifbst
king Artachshasta (Ezra 7:eder Olanassumes that these two names ¢ - New York: Macmillan. 1951).

refer to the same king, so these two events ageand year apditl]. The  [9] Zecharyah's reference is not explicitly about the Beit Halish's destruction, but
last reference we have to Daryavesh/Artachshasharisg the governorship from context it is clear that he is referring to the degton of the Temple,

of Nechemyabh, in his 32year (Nechemyah Perek 12). This can be Yerushalayim, and all of Yehudah.
calculated to be year 3438 $éder Olam [10] See section IVHditor's Note This will appear in next week’s installment).
This is the latest concrete date that can be faufcnach. [11] Seder Olanuses the ambiguous language of “Hu Koresh Hu Daryavesh Hu

However, a hint to later events can be found ifsir of Daniel. In Artachshasta” to show that sometimes multiple names tefifre same king. The Gra
Perakim 10 and 11. in the third fK Daniel : | explains this specific reference to be that Daryavesh ischam&oresh, the “Meshiach
erakim an , in the third year of Kofés), Daniel receives a long, Hashem,” by Yeshayahu; Daryavesh is awarded these extsebtitause he rebuilt the

prophetic, colorful, and obscure description of mo€the future political  pgejt Hamikdash. (This association of Koresh and Daryaveightrbe another element

history from an angel. At the beginning of the diigtthe angel of Chazal's “hiding” of the disappointing Shivat Tziyon-era Nat/the end of Sefer
states,Hinei Od Sheloshah Melachim Omedim LePara®khold, three Yeshayahu. By identifying “Koresh,” who is prophesied to rebhiédBeit HaMikdash,
more kings will stand for Persia” (Daniel 11:2)etfourth of the as Daryavesh, who actually did, the author removes the praiflerfalse prophecy.

line[13] will be tremendously rich, and he will be conqukby an extremely See section V-B for a further explanation of the *hidden Njvi." _
powerful king of Greedé4]. Seder Olanassumes this king to be Alexander Interestingly, the Gra writes that there were three stpaiags of Persia: Koresh,
the Great, and thus the king succeeding Daryav Wshasta is Daryavesh, and Artachshasta. However, he makes no mentigkchafshveirosh,

- - . whom Seder Olamexplicitly includes, and makes no attempt to identify him witk of
Alexander. In additionSeder Olantwice references that the Persians rUIedthe three aforementioned kings! Perhaps the Gra means onlglittiatee of these

over Israel for 52 years, which leads to the de‘d[_]dh‘_"ﬂlt o ) kings, though Midrashically identified as one ®gder Olamare separate rulers in their
Daryavesh/Artachshasta ruled for 36 years. (Thisagime is hinted atin ~ own right,in additionto Achashveirosh. This would pose a problem, though, with

Sefer Nechemyah, where Nechemyah mentions thatlenAPersia during Daniel's vision (found in Perakim 10-11 of Sefer Daniel) of ther Persian kings

Artachshasta’s 32 year, and he took leave to return to Israel @ftemg (including Daryavesh HaMadi). _ _ _

period of time (Nechemyah 13:6).) Koresh took colritt 3390; hence, [12] The vision begins in Perek 10 and continues in Perek 11, accadlitiye
) ; ; ; P explanation of Da’at Mikra.

gl;)r(;}nder s reign over the Persian Empire begingear 3442 oBeder [13] Presumably this includes a king before Koresh, so the foimthik total is the

third remaining. Perhaps this earlier king refers to DayhwHaMadi, who conquered

. Seo!ef Olaniollows Alexand_er’s re‘ign with a summary of the Bavel for Persia. (Daryavesh HaMadi's identity itsslfvery unclear; perhaps this is a
rulership until the Second Beit HaMikdash’s destinre(and then to the Bar reference to the general Gobryas who governed over Baveh flew weeks after

Kochba (alt. Ben Koziba) Revolt) in a succinct téag of Rabi Yodil5]: conquering it.) The result is that the four kings are DaskvidaMadi, Koresh,
34 years of Persian rule during the existence @Btit HaMikdash, 180 Achashveirosh, and Daryavesh/Artachshasta.

years of Greek rule, 103 years of the Chashmoiyaasty, and 103 years of [14] A similar vision, though less detailed, can be found in P8rek Daniel.Seder

the Herodian dynasty — totaling 420 years. Bar Kathrebellion was 52 ~ Olamcites Pesukim from both visions. g _ _
years later [15] The fact that this history is entirely Tannaitic and notvéerifrom Tanach is

In the second installment of this essay, we wilhpight to issues incredibly significant. After the mention of Alexand&eder Olanwrites,“Ad Kan

. . ’ . 2 Hayu Nevi'im Mitnab’'im BeRuach HaKodesh; MiKan VeEilach Hat Oznecha UShma

that arise when comparirgeder Olaris account of Bayit Sheini chronology pjyrej chachamim,™Until here Neviim would prophesize with Divine spirit; fro

with the conventional account of history. We wiieth hopefully explain here and onward listen to the words of the Sages.” This rtteeksnd of the period of

how Seder Olaris account consistently employs the methodolog@lufizal Nevwah and a monumental transition in the nature of Judaism. Adme section

to successfully arrive at its conclusions, regasllef outside chronologies. following even has the feel of an appendix to the primary lyisthat which is relevant
to Tanach.

[1] Lit: Year After Creation. This title is slightly meshding, aSeder Olanbegins its

chronology with Adam HaRishon and makes no mention of Beig&lam.

[2] The Gregorian calendar does not include a year O; year 1 BCE is

succeeded immediately by year 1 CE.

[3] Though this would be an apt title for the work, its red titoes not denote any

connection. The “Rabbah” suffix merely means “big,” distinguishinfjom a later

chronological work also titleGeder Olam (Zuta)
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