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Rabbi Hershel Schachter
L echem Hapanim, Shemiras Shabbos, and Parnassah

In the days of the Beis Hamikdash, every ere\bBbstwelve challas
would be baked in a special shape ("lechem hapaind would be
placed on the Shulchan in the Heichal on Shablmyaing. These challas
would sit on the Shulchan all week long, and wdddemoved the next
Shabbos morning when the newly baked lechem hapanild replace

them. The kohanim had a mitzvah to eat the remokiatias each week on

Shabbos and on the night of motsaei Shabbosmidtilight. Miraculously,
the challas tasted delicious as if freshly baked.
The Talmud (Menachos 94b) records two views diggrthe required

On Shabbos when we don't go to work or earn aoyamit is especially
important to remind ourselves of both miraclese-ttohn and the lechem
hapanim. The mohn was referred to in the Chumasleetem min
hashomayim - food from heaven." Each family waualkehsure how much
mohn was brought home each day, and despite ¢thth&t some collected
much more that they need and some collected nassttthan their family
needed, it would miraculously turn out that eahify ended up with
exactly the amount they needed for all membetkeofamily. We believe
in hashgacha pratis, especially in the area afgsmah. The Talmud
(Taanis 2A) states that parnassah is one of #asahat Hasem does not
delegate to malachim, i.e. to nature. He takes abeach person's
parnassah individually. One who believes thaphimassah is determined
in heaven will not feel the need to violate Shabifooearn more, nor to
encroach on someone else's parnassah in an ipappEonanner. Our
motto is that in heaven records are kept of eagdividual, and "everyone
will receive what is due him, and no one can eeeich anything that was
intended for another person" (see Yuma 38b).

The miracle of lechen hapanim extends throughtbgenerations. The
food we eat on Shabbos is very tasty even thdughs not cooked or
baked that day. Just as the mitzvah of the lediegpanim served as a
segulah for parnassah for Klal Yisroel (see Ngtzw too our observance
of Shabbos not only will not diminish our parndsdaut will enhance it.
The miracles of lechem hapanim and the mohn halesvied shomrei
Shabbos throughout all generations.

In the Shabbos zemiros we allude to the statemehe Talmud (Beitzah

15b) that if one can't afford to buy special dedies for Shabbos, he
should borrow money from others and can safelyoelidashem that He
will see to it that he will be able to repay tbar. Proper observance of
Shabbos will not diminish our parnassah.
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12:05 AM subject Rabbi Frand on Parshas Emor
Rabbi Frand on Parshas Emor

special shape of these challas. One opinion istilest were in the shape of These divrei Torah were adapted from the hashkatiop of Rabbi
a canoe, pointed at both ends and wider in thellmidnd the other view is Yissocher Frand's Commuter Chavrusah Tapes onékklyportion: Tape

that they were shaped like a rectangular cartbe.@hazon Ish writes
that both are correct and that either shape woaNe been acceptable.
On Shabbos when we recite the beracha of haatdtzé beginning of

#635, Bracha of Mekadaish Es Shimcha B'rabim. GRiwabbos!

Two Dimensions In The Measure of Man

each meal, the minhag is that we use challasréithiee shape of a canoe The following idea comes from the Sefer Tiferesah by Rav Shimshon
or in the shape of a carton. This minhag is based passage in the Zohar Pinkus, ob"m.

which states that the challas on Shabbos shouhdeus of the twelve
challas which were placed on the Shulchan everpl®® On Yom Tov,
when the challas used for hamotzi are not renenisof the lechem
hapanim, many have the custom to use round cliadlasting that these
challas are only to reminisce about the miracutiusble portion of mohn
that fell every erev Yom Tov, and not having aogirection with the
lechem hapanim.

Based on this passage from the Zohar, many haveractice to have
twelve challas on the table when reciting hamoter @nly two. Others
have the practice of cutting both challas of ttre¢hmeals of Shabbos,
adding up to a total of twelve half challas to nedhiis of the twelve
lechem hapanim.

The Torah teaches us that the Kohen Gadol, ualiegular Kohen, does
not leave the Bais HaMikdash [Temple] when he hiffered the loss of an
immediate family member. He continues doing thed@alo[Temple
Service] even while having the halachic statusobraen.

The Rambam writes [Hilchos Klei HaMikdash 5:# the Beis
HaMikdash they constructed a special room / officehe Kohen Gadol. It
was part of his honor and glory to spend the edtisein the Bais
HaMikdash, leaving only to go home at night." Ihetwords, even if the
Kohen Gadol was not engaged in performing the Sewf the Bais
HaMikdash, he was not supposed to leave the prertfiseentire day.
Inasmuch as sitting in the Bais HaMikdash Courtyagtohibited and we
would not expect the Kohen Gadol to remain ondet 12-16 hours a day,



he would typically retire to his office on the prises wh ere he could be
seated.

The Rambam further writes that the Kohen Gatiofae should be in
Yerushalayim [Jerusalem] and he should not mova fiwere. Thus, not
only was the Kohen Gadol confined to his office ¢éinéire day, he was
confined to Yerushalayim for the rest of his Ifghen one takes the job of
Kohen Gadol, he might as well cancel his frequistdccounts!

There is something called prison and there isetioimg else called house-
arrest. In effect, this halacha tells us is thatKlohen Gadol — of all people
—is under house arrest. He must stay in the Baldiktlash most of the
day except to go to sleep at night and he is tmwed to leave
Yerushalayim! This is not an easy requirement.

When Dovid HaMelech [King David] was on his deb#d, he instructed
Shlomo [Solomon] regarding Shimei ben Geirah, whd tursed the king
bitterly when Dovid HaMelech fled for his life frohis son Avshalom.
Dovid had promised Shimei that he would not perpharm him, but on

related to all of its spirituality. Every singleaoof ruchniyus [spirituality]
that exists from this earth, all the way to thevees, man also possesses.
However, these two dimensions of man cannot flawsiswultaneously. It is
an "either / or" situation. The more one satisfire dimension, the more
he loses the other dimension.

This means that a person who can get his sdtisfefcom that dimension
of Adam, which reaches from earth to heaven, wifilf his natural
inquisitiveness and curiosity with that dimensidtis personality alone.
But if that dimension does not satisfy him, thea tlther part of his
curiosity takes over — the urge to travel from end of the earth to the
other.

When Shimi ben Geira was confined to sit in Yhalayim for the rest of
his life, he was destined to go out of his mind.vitées not exclusively
involved in spiritual matters, so it went againistiatural inclination to see
more of the world. But a completely spiritual persevhose curiosity works
in the vertical dimension (from earth to heavea} satisfy his wanderlust

his death bed he advised Shlomo to "take carenof fiich that he not die ain spirituality, rather than in travel.

regular death. However, out of respect of the pserhie made Shimei,
Dovid advised Shlomo to use his own wisdom andusttgo out and
execute him.

Shlomo sent for Shimei and ordered him not tedeéerushalayim. He
warned Shimei that if he should cross the Valleltidfon, he was
sentencing himself to death. Shimei gratefully ptee this deal. But three
years later, a couple of Shimei's slaves ran a@faiynei left Yerushalayim

to chase after the slaves. Shlomo caught him lgaaia had him executed.

In discussing this incident, Rav Chaim Shmuetesitks how Shlomo
knew that Shimei was going to leave Yerushalayiia.father ordered him
not to let Shimei die a natural death. In the eaduffilled his father's
command. But why was he so confident that hiswrapld work?

Rav Chaim Shmuelevitz answers that Shlomo knewemunature. When
some one is told "This is where you have to stalyau can not leave for
the rest of your life!" just as sure as the suhngie tomorrow, that fellow
is going to leave.

Now if this is the case, how is it that the Kol@&adol does not go out of
his mind as a result of the restrictions placedhupin? How is he able to
accept the restrictions placed on his movementhiehavere even more
restrictive than the arrangement Shlomo made wiim& ben Geirah?

The Tiferes Torah addresses this question bpgi&ibrilliant insight into
a Gemara in Tractate Chagiga (12a). Human natsigcts that people like
to travel and see new places. | myself am like tBaltimore Maryland is a
very nice place but after awhile, 365 days a yieaan get to you. People
want to see other places — perhaps Delaware! Paftpteall have a natural
desire to travel.

Where does this yearning come from? The Gemathayiga states that
Adam's height reached "from one end of the worlthéoother end of the

That is why for the Kohen Gadol, it was no challe to sit in the Beis
Hamikdash and in Yerushalayim his whole life. $pality was such an
important facet in the life of the Kohen Gadol thatwas able to satisfy his
innate curiosity with spiritual search rather théth geographical travel.

This write-up is adapted from the hashkafa portibRabbi Yissocher
Frand's Commuter Chavrusah Torah Tapes on the w€ekdh Portion.

Tapes or a complete catalogue can be orderedtfrerviad Yechiel
Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hittpiiw.yadyechiel.org/
for further information.  To Support Projectr&sis- Torah.org
Transcribed by David Twersky Seattle, WA; Technisdistance by Dovid
Hoffman, Baltimore, MD RavFrand, Copyright © 200y Rabbi
Yissocher Frand and Torah.org.
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Parshas EmoRav Chaim Kanievsky - Rus, Boaz, And Naomi M ake
An Appearance In Middle Of The Parsha

Parshas Emor discusses the Yomim Tovim startittyesach and going
chronologically through the year until Succos.thf end of pasukim
discussing Shavuos and the Korban Shtei HalLechenothh tells of the
mitzva of leaving the Pei'a and Leket of the fieldhe poor. Not only is
this out of place but it was already written in $Peas Kedoshim.

Rav Chaim Kanievsky says that the torah is hintinus about Rus who
collected Leket from Boaz's field. Rus first catodis field in the season
when they were cutting the barley, which is thisetiof year. Some even

world". This needs to be understood allegoricaliyt at least in some sensesay they were cutting for the Korban Omer whictiisgussed in the

the first man encompassed the entire world. Thisna¢hat somehow
Adam initially grasped the entire world, howeveremathe sinned G-d
compressed him. The Tiferes Torah interprets thyzdélah to mean that
each individual innately has a relationship wita éntire world — the
Atlantic and the Pacific and the Mediterranean nmtoeintains and the
valleys, the whole world! Therefore, each persamighin him the drive
and the curiosity to re-experience and revisitethére world from one end
to the other.

Another opinion in that same Gemara states thatws height was from
the ground to the heavens. Not only did he encosesentire world but
he went from the earth until the heaven. The Taleantludes that both
opinions refer to the same measure (idi vidi cizidra hu).

The Tiferes Torah interprets the Gemara's coimius mean that bo th
measurements cannot coexist in the same human Igihgr it is from
one end of the earth to the other or it is fronttetr heaven, but not both!
The Tiferes Torah interprets the measure "fromhearheaven" as
meaning that just as Adam related to the entirgigghy of the world, he

preceding pasukim.

Rav Chaim points out that the pasuk says (Em@2)3"LeAni V'LaGer
Ta'azov", taking the word V'LaGer, the last letibthe preceding word,
and the first letter of the subsequent word, itisjggyores, alluding to Rus.
Additionally the word Ta'azov has the letters obB in it. The extra letter
"Tuf" together with the first and last letters &fLLaGer" is the word Rus.
The gematria of the words "LeAni V'LaGer Ta'azoafs is equal to "Zu
Naomi V'Rus HaMoavia Kalasa", this is Naomi and fhesMoavi her
daughter-in-law.

http:/t evach.net/
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Parshas EmoRav M eir Shapiro - How M any Stones Does It Take To
Kill Someone?

When they took out the son of Shlomis Bas Diutito be stoned for
cursing the Shem Hashem it says (Emor 24:23), 'fgeyu Oso Even",
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they stoned him with one stone. In Parshas StkEs36) by the
Mikoshesh, when they took out the person who wahel Shabbos it
says, "Vayirgimu Oso Avanim", they used more thaa stone. What
accounts for this difference?

Rav Meir Shapiro answers that the Mikoshesh aaugito the gemara

difference is whether it is permissible to bas€oaetions on knowledge of
the supernatural. He posits that if one consultasaloger, he violates the
positive commandment of being a tamim (a simpls@erbased on the
verse in Devarim 18:13 "tamim tihiyeh im HaShemkgéltha," you shall be
simple with the Lord). However, the prohibition ags consulting

(Shabbos 96b) was the great tzaddik TzelafchadwaseMichalel Shabbos astrologers only applies if one actively seeksrimfation from them. If
to teach Bnei Yisroel a lesson, and was willingitoto be MiKadesh Shem someone has knowledge of astrology or knows ofcadyiven by

Shamayim.

When they had to kill Tzelafchad, the tzaddikiiehitlwith a heavy heart
knowing what a tzaddik he was. They were devasthi they were
forced to take this action. The Resha'im howewenevilled with thoughts
of sweet revenge. Here was this supposedly gradtik who alway made
himself look pious, yet they finally found out thetcretly he was a Rasha
no better than them. When Tzelafchad was killenl ttally different
kinds of stones were thrown by these two groupsei\they took out the
blasphemer to be killed, everybody threw the stavitsthe same intention
and all their stones were considered one.

About Us This site was created for Bnei Torahpse circumstances
require them to spend time on the Internet, to &afefreshing break and
enjoy a quick vort, interesting halacha, storyottrer torah content. Our
contributors include; Rabbi Avorohom Adler Ra@iiaim Cohen Rabbi
Shmuel Kass Rabbi Peretz Moncharsh Rabbi ZékirRi Rabbi Shaul
Rosenberg
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The Prohibition against Sorcery

There are numerous verses in the Torah thathitohé use of sorcery
and other forms of magic. Rambam (Maimonides 113%4}, Introduction
to Hilchot Avodat Kochavim, lists eleven negatiemanandments that
relate to sorcery and witchcraft. The details ekthprohibitions are listed
in the Gemara, Sanhedrin 65a-b and in Rambam, dtikstodat
Kochavim chapter 11. In this issue, we will disctvgs approaches to
understanding the Torah's prohibitions againstesgrand the practical
difference between these two approaches.

The Two Approaches

Rambam, Hilchot Avodat Kochavim 11:16, states leatipally that the
powers that sorcerers claim to have do not existfurther states that
anyone who believes that these powers exist, leut tihah nevertheless
prohibited partaking of them, "lacks intellect."rRiaan (Nachmanides
1194-1270), Devarim 18:13, Rabbeinu Nissim (c. :3280), Derashot
HaRan no. 4 and R. Yosef Ibn Chabib (14th-15thuughtNimmukei
Yosef, Sanhedrin 16b, s.v. Tanu Rabanan, all dieagith Rambam and
assume that such powers do exist in the world la@d brah nevertheless
prohibited partaking of them.

astrologers, it is permissible to base one's actiothat information.
Ramban notes that Rambam disagrees. Rambam, Hilebdat

Kochavim 11:9, writes that it is prohibited to base's actions on astrology
or other fortune tellers. Ramban writes that tlesoa why Rambam
prohibits basing one's actions on astrologersasRambam is of the
opinion that these powers do not exist. Howevem# assumes that they
do exist, the prohibition is limited to seeking tuir information and not

to acting upon information that one already kndbnost all of the
Teshuvot HaMeyuchasot LaRamban were actually writieRashba. This
is one of the few responsa written by Ramban.]

The dispute between Rambam and Ramban may pdg i
enumerating the 613 mitzvot. Ramban, HashmatogJsitAseh no. 8,
questions why Rambam omits the mitzvah of beiragyarh from his list of
mitzvot. R. Aharon Y. Grossman, V'Darashta VChaka&fl. Ill, pg. 488,
explains that Rambam and Ramban are consistenthveithopinions.
Rambam is of the opinion that these powers do xist. & herefore, the
prohibition against consulting an astrologer isthetconsultation per se,
but rather the action based on his advice. Fordiaison, Rambam, Hilchot
Avodat Kochavim 11:16, presents the verse of "tatitiigeh" as a general
warning against all forms of sorcery. As such, &hiemo specific mitzvah
of being a tamim and it does not warrant being tediin the list of
mitzvot. Ramban, who is of the opinion that thesegrs exist,
understands that the verse prohibits consultinglpesho have knowledge
of these powers. The prohibition is seeking theladge and not acting
on that knowledge. Therefore, this prohibition eliff from the other
prohibitions relating to sorcery and warrants beinognted as a separate
mitzvah.

Second, R. Shlomo Luria (1510-1574), Yam Sheb@bl Chullin 8:13,
discusses whether a person in a life-threateningt&in can consult a
sorcerer for a cure. He suggests that in theogygthestion should be
contingent on the two approaches. According to Ramlthere is
absolutely no purpose in seeking counsel from eeser and therefore, it is
prohibited to violate Torah law. According to thter Rishonim, it is
permissible to violate Torah law for (almost) athipibitions and this
prohibition is included. R. Luria concludes thatigps Rambam will agree
that it is permissible in a life-threatening sitoatbecause there is always a
small possibility that the sorcerer may find a cure

R. Ya'akov of Karlin (d. 1855), Mishkenot Ya'ak&toreh De'ah no. 41,
presents a different analysis of whether it is pesitle to seek treatment
from a sorcerer for a life-threatening situatior hbtes that there are two
issues in seeking treatment from the sorcerer fif$tas that one is causing
the sorcerer to violate a prohibition of sorcerggRrding whether this

The dispute as to whether such powers existesaorier to the codifiers of prohibition applies in a life-threatening situatidviishkenot Ya'akov posits

Jewish law. R. Yosef Karo (1488-1575), Shulchanchrldyoreh De'ah
179:6, codifies Rambam's opinion that these podersot exist. The Vilna
Gaon (1720-1797) vehemently disagrees. He notesithaugh Rambam
does not believe that these powers exist, all@gilthorities that followed
Rambam disagree and do believe that these powiststé& then suggests
that Rambam was influenced by "the philosopherd"tharefore, he was
forced to assume a non-literal interpretation eées in the Torah and

that it is dependent on a dispute in the Gemanah@&i#rin 56b) as to
whether non-Jews must observe the laws of sorfenye assumes that
they are required to observe these laws, one roustude that sorcery is
considered a form of idol worship. If one assunhes they are not required
to observe these laws, sorcery is not a form dfvidwship. If sorcery is a
form of idol worship, one may not violate the piation against sorcery in
a life-threatening situation. If it is an indepentprohibition, one may

statements in the Talmud. The Vilna Gaon asseatdlilese episodes are toviolate the prohibition in a life-threatening sitioa. The second issue is

be understood literally, but not on a superfi@al, rather through in-
depth analysis.

Practical Differences between the Approaches

There are a number of practical differences betwtke two approaches.
First, Ramban, Teshuvot HaMeyuchasot no. 283, swiitat one practical

that the "patient" violates the prohibition of "tmmtihiyeh." Mishkenot
Ya'akov writes that there are sufficient groundbedenient in a life-
threatening situation (alluding to R. Luria's asady. However, he writes
that while one can justify seeking treatment frosoecerer, he would not
recommend doing so.
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Performing Magic Tricks

Rambam, Hilchot Avodat Kochavim 11:9 and 11:16tes that it is
prohibited to perform acts that appear magical ékengh there is no
actual magic involved. Rambam, Sefer HaMitzvot3®. specifically
includes acts of sleight of hand in this prohilsitio

R. David ben Zimra (15th-16th century), TeshudaRadvaz no. 1,695,
suggests that Rambam is simply following his owimiop that these
powers don't exists and therefore, sleight of handt be included in the
prohibition. However, all of the Rishonim who disag with Rambam
permit acts of sleight of hand that appear magisabng as they are not
being used to trick people.

R. Avraham Danzig (1748-1820), Chochmat Adam 8@és that acts
that appear to be magical are prohibited, evedrelf ire acts of sleight of
hand. R. Ovadia Yosef (b. 1920), Yechaveh Da'&®8,3a6cepts Chochmat
Adam's opinion as normative. R. Yekutiel Y. Hallbens (1905-1994),
Divrei Yatziv, Yoreh De'ah 1:57, adopts the positif Radvaz that tricks
of sleight of hand are permissible. He further ®sggthat if everyone
knows that there are no supernatural forces indolivés permissible
according to all opinions. R. Betzalel Stern, BlTl#aChochma 4:13, rules
that even those who prohibit acts of sleight ofchanly prohibit acts of
optical illusions. If someone performs acts ofgdieiof hand by switching
two items while the audience is not looking or otsimilar acts, it is
permissible, even according to Chochmat Adam.

B'Mesillat HaHalacha, authored by Rabbi Jéisig, is a project of
Yeshiva University Center for the Jewish FuturestBd-lorida Initiative,
where Rabbi Flug serves as a senior scholar. Plisise/ww.cjll.org to
learn more. The Marcos and Adina Katz www.yutasednis a project of
Yeshiva University Center for the Jewish Futurdf you would like to

Kaddish, as Jewish law requires. Some people waogl having the
family leave before the actual burial, to "sparenththe pain."

Judaism is not cruel. Presence at the buriat@w@ponent of accepting
the difficult reality that the loved one is gone,tkat the survivors can
make the adjustment to the new reality. Refusiract®pt reality stands in
the way of readjusting to life.

Judaism does not approve of a quilted coffiis idiculous to think that
the deceased can be made more comfortable. A "coonéortable” coffin
is really a refusal to accept the reality of dedtts. sometimes hypocritical
when children who were not properly attentive itiparents during their
lifetime suddenly become devoted and spend hugearmof money on an
ornate coffin because "we want to give Mom the.best

There is a safe use for tranquilizers, but theyusl not be used in an
attempt to avoid acceptance of a difficult reality.

* * *

WHEN SOMEONE HAS LOST A CHILD

QUESTION: | know there is a mitzvah of comfortimgpurners, and
usually I have no difficulty making a shivah céleople may talk about the
person who died and share memories, or they maglaiut many other
things.

But recently | had the terrible experience of ingla shivah call to a
friend who lost a child. The child had suddenlyetalll and was rushed to
the hospital, but the doctors could not save her.

My friend was completely broken, crying continuaBometimes she
would shake her head and say, "But why?" They &@edxfearing family.
There is no reason to believe that they deservédush a punishment.
One person said, "Who knows what kind of suffeamgited this child had
she grown up? This may have been God's kindness."

subscribe to this series click here. Yeshiva UsityeCenter for the Jewish To me this sounded stupid. But what does onénssyych a situation?

Future 500 W 185th St. New York, New York 10033

from Heritage House <innernet@gmail.com> innerriet@rnet.org.ll
Tue, Jan 20, 2009 at 2:51 AM subject
InnerNet - " Mourning the L oss'

Rabbi Dr. Abraham J. Twerski is scion of a chassidic dynasty. He is
also a psychiatrist and founder of the Gateway Bitfagion Center in
Pittsburgh, a leading program for substance aliee, he answers
readers' questions on the topic of death and mogwrni

QUESTION: | was at a shivah call where you wessent, and | heard
you discourage the wife of the deceased from takamguilizers. | don't
understand that. Is it really a mitzvah to sufférew one can get relief?

ANSWER: No, there is no mitzvah to suffer if aan get safe relief. The
key word is "safe."

In general, pain does not provide healing. different with grief, which,
while very distressing, is important in healing.

When someone has lost a loved one, the surviust gdeal with the
reality of the loss and be able to go on with Kailure to grieve the loss
prevents the necessary adjustment to the newyrdtite grief is in any
way averted, it may show up at a much later tim&iagesolved grief,"
which can be very disruptive, and is difficult tedt.

Tranquilizers may be used very briefly. Howevteshould be
remembered that tranquilizers are a medicine, agdiaine should be used
only when there is illness. Grief is not an illndsgs a normal feeling. Grief
requires empathy and support, but does not retfogament."
Furthermore, frequent use of tranquilizers canlrésa dangerous
addiction.

The laws of mourning prescribed by Judaism helpraon to grieve
constructively.

Some people have misguided ideas. When | prdctise rabbi and
officiated at a funeral, it was often difficult ¢@t the family members to
remain at the cemetery until the burial was conepleand then say

ANSWER: Judaism says that when one makes a shalklone should
remain silent until the mourner initiates conveaosatThe Book of Job
describes how Job was stricken with horrible disastosing everything he
had, and worst of all, his children. Three friesdme to console him, and
seeing his profound suffering, tried to answerdfisstion, "But why?" by
giving him arguments to justify God. All their amgents did was agitate
him rather than comfort him. They did better thstfseven days when they
were silent.

The question of "why bad things happen to goapleg is unanswerable.
According to one opinion in the Talmud, Moses pabégiquestion to G-d
and was told that this is a secret that one cammderstand as long as one
inhabits a physical body. Moses said, "God is perédl His ways are just"
(Deuteronomy 32:4), but does not try to explain iy is just. This is a
matter of faith, not logical understanding.

In the tragic situation you encountered, thereddly nothing that one can
say. However, the stricken person should be mafietehat she is not
alone, that others feel her pain and care for¥au.can do this by just
being there. Sometimes it is better to stay forief period of time and
come back again.

If your friend wanted to talk, whether about hkild or about what she
feels was an injustice, what you should do isris&he has a need to talk
and cannot talk to a wall. She needs to talk talke@rdiuman being who
will listen. Don't try to give answers that even $és did not know. You
might say, "Is there anything | can do for you?& Sy ask you to pick
something up for her, or whatever else she may.need

At the end of the Book of Job (42:7), G-d is angith Job's friends, who,
instead of comforting him, made him feel worse.

People who survived the Holocaust suffered tregeskin to Job. Many
were able to maintain their belief in G-d desite horrors they
experienced, but no sensible person tries to explai

I made a shivah call to a family that had loshéd. When | entered, the
room was full of family, but gradually everyonet)efnd the mother
tearfully poured out her aching heart to me. Eank t visited, the same
thing occurred. | listened, but there was nothinguld say.
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Several days later the young woman's fatherccadi¢hank me for helping The Torah then goes on to describe the datesndieed by the

her. Helping her? | hadn't said a word. What hapgemas that everyone
else in the family could not bear her crying, amettried to divert her to
something else. | was the only one who listened that was helpful.

Do not minimize the importance of just being ¢hand sharing the
person's pain. There is a saying that "a sorrotighshared is halved." |
doubt that this is true. Sharing the pain doegeuhice it by 50 percent.
But there is nothing worse for the suffering peritan to feel alone.

Some people have told me that in such situatiogs stay away because
they feel so awkward, not having any comfortingdgato say. That is a
mistake. A person in grief feels worse when isdlate

So just be there for someone. You don't havay@sything. The Sages
prescribed the words, "May G-d comfort you," beeanisly G-d can
provide consolation. All we can do is let the marrknow that we care.
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PARASHOT EMOR

TIME, SPACE, AND THE SHAVOUT BRIDGE

By Rabbi Y aakov Beadey

A. Introduction

"Mo'ed." This word is so central in the Toraht, iyés hard to find the
appropriate English equivalent; "appointment," 'temt" or "meeting" will
have to suffice. For the past ten parshiot, beggmm Parshat Teruma in
Sefer Shemot, the emphasis of the Torah has betire@hechinah, the
Divine Presence, resting upon the Ohel Mo'ed. chapters on end, we
have discussed the construction and creation oédapace, both
temporarily in the desert and for future refereincghiloh and in
Yerushalayim. Last week, we noted how Sefer Vaysltuddenly and
abruptly changes focus from the Mishkan and itgiseto how the Jewish
people are to function as the bearers of Hashean®1in their dealings in
the outside world. Our parsha returns to disdus$bliness of the
kohanim, not as they function within the confinéshe Mishkan, but
rather among their peers in the most mundane amhhwf activities —
marriage and mourning. The parsha then disculseesatious holidays.
Instead of sacred space, the Jewish people musttteaonstruct sacred
time — the "mo'adim" (holidays).

B. THE SHABBAT-SHAVOUT CONNECTION

The constructive role of the Jewish people irseapholiness and time to
coalesce appears almost at the beginning of tshaar

These are the mo'adim of Hashem, the sacredionsaghich you shall
proclaim, each at its appointed time... (23:4)

Proclaim — whether you do so correctly or incctiye- these are the only
moa'dim that Hashem will recognize! [Being continggen the beit din's
approval — Rashi] (Rosh Ha-Shanah 25a)

proclamation of the new moon, of each of the hgfida

In the first month, on the fourteenth day of thenth ... (23:5)

On the fifteenth day of the month ... (23:8)

In the seventh month, on the first day of the than (23:24)

Just on the tenth day of this seventh month ...222)3

On the fifteenth day of the seventh month ... (23:3

The imperative to proclaim the holidays appebmost at the beginning of
the parsha — but not quite. Commencing the lisiodiflays is Shabbat.
Separate and yet connected, Shabbat differs fremest of the list as there
is not need for the vagaries of astronomical datiag afflict the others:

Hashem spoke to Moshe, saying: Speak to thditsrpeople and say to
them: The fixed times of God, which you shall pairdl as sacred
occasions, these are my fixed times. On six dayk way be done, but on
the seventh day there shall be a Shabbat of coenmglst, a sacred occasion.
You shall do no work; it shall be a Shabbat of Gwughout your
settlements.

These are the set times of God, the sacred oosasihich you shall
celebrate each at its appointed time: In therfirghth, on the fourteenth
day of the month, at twilight, there shall be adeasr offering to God...
(23:5)

The first point that we notice in this sectionhat it actually begins twice.
After the first heading — "Speak to the Isragiit®ple and say to them: the
fixed times of God, which you shall proclaim asredaoccasions, these are
my fixed times" — only the command about Shabhihvis. Afterwards,
the initial opening is repeated, almost word fordve "These are the set
times of God, the sacred occasions, which you shidbrate each at its
appointed time" — serving as the opening titlettier list of the rest of the
holidays. The second introduction isolates Shafsbat the rest of the
holidays, but it also implies a connection thatruest still determine.

The introductory heading for the holidays reddifese are the set times
of God, the sacred occasions, which you shall cateleach at its appointed
time." To be called "sacred occasions," they masiliserved in their
proper times ("be-mo'adam"). There is a set dagtf®icelebration of every
holiday; once that specific date arrives on theradér, we must declare it a
sacred occasion. The calendar, however, is a himaantion; beit din
proclaims the beginning of each month and setdaiteeanew with every
sighting of the new moon. Even if beit din weseetr, they invest the day
with holiness and sanctity, as noted in the geroited above.

The introductory heading for Shabbat, howeveesduot include the term
"in their time" or "in its time." Man does not deé or control Shabbat. No
court declares when Shabbat takes place. Insteartad: "On six days
work may be done, but on the seventh day therétshal Shabbat of
complete rest, a sacred occasion." Unlike the ayplihtes, set in relation to
the natural astronomical world, there is a counitiigpendent of the
seasons or the revolutions around the sun. Froday®of creation, every
seventh day is holy; it does not matter what dateseventh day of the
week falls out on.[1] This reflects a consciousnastime disconnected
from the physical world.

Through this disconnection from the natural woddael testifies that G-d
created the world. This method of counting preseantalternative to the
seasonal, natural reality, which testifies thatwloeld has existed forever.
Not so, proclaims Shabbat! This world was createdihilo, from nothing,
through the word of God. By keeping Shabbat weekdytestify to that
reality.

C. The Meaning of Shavuot

In truth, it is not entirely accurate to say tathholidays are bound by
astronomical determinations — all are, except ddee mo'ed shares the
Shabbat's disregard of astronomy. Having no fp@dt in the sky, its
holiness derives from the grains of the earthcthenting of the harvests
from barley to wheat:

Hashem spoke to Moshe, saying: Speak to thditsrpeople and say to
them: When you enter the land that | am givingdo snd you reap its
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harvest, you shall bring the first omer of yountest to the priest. He shall
elevate the omer before Hashem for acceptanceuwrbghalf; the priest
shall elevate it on the day after the Shabbatd #fom the day on which
you bring the omer of elevation offering - the @dier the Shabbat - you
shall count off seven weeks. They must be compjete must count until
the day after the seventh week, fifty days; them sloall bring an offering
of new grain to Hashem. You shall bring from yoettlsment two loaves
of bread as an elevation offering; each shall béentd two-tenths of a
measure of choice flour, baked after leavenindrstsfruits to Hashem....

from others? How should we view his reprehensibleagainst his fellow
man? And how should we react to his desecratidtashem's Name?
Clearly, this is a controversial question whigtiikely to elicit a variety of
responses - mostly negative. Let us take a momesge how a gadol
b'Yisrael, Torah giant, who was considered by stini® a kanai, zealot,
reacted. Horav Yosef Chaim Sonnenfeld, zl, was gencerned about
chillul Hashem. He went out of his way to protéw honor of Hashem -
even at times when the culprit deserved seriousparent. If it would
result in a desecration of Heaven, he would dohangtto avert it. Once, a

On that same day, you shall hold a celebratishall be a sacred occasion certain Orthodox figure who was involved in charrpigblic affairs was

for you; you shall not work at your occupationshisTis a law for all time in
all your settlements throughout the ages. (Vay@d®-11, 15-17, 21)

How can we explain the similarities between Shabbd Shavo'ut? In
many ways, it is a holiday like the others; the saules apply — only
"melechet avoda" is forbidden, unlike Shabbatedeives its holiness from
the declaration of the people: "On the fiftietly.daYet, it is not tied to a
specific date on the calendar[2] or the proclanmatibthe court: "Shavuot
falls sometimes on the fifth, sometimes on thensiahd sometimes on the
seventh [of Sivan]" (Rosh Ha-Shanah 6b). Instiédegins where the
Shabbat left off — "And the priest shall elevaterntthe day after the
Shabbat ... You shall count on the morrow after thabbat, when you
bring the omer offering." Shabbat is defined kg ticle of seven, and
Shavuot is seven cycles of seven.

Apparently, Shavuot, like Shabbat, is beyondnteiral cycle and is not
determined by nature. On the other hand, the enigeparatory period
leading up to Shavuot is connected to the nateedanal cycle of the
harvest. Clearly, then, Shavuot bridges the twddsdhat are starkly
differentiated at the beginning of the chapter. at\tould possibly connect
between the supernatural Divine world of Shablesiding above nature,
with the daily grind to earn the bread of humanityearth? Only Shavuot
— the date when we receive the Torah.

[1] To fully appreciate the difference betweka natural cycle of
seasons and the weekly cycle, consider the foligwiBhould a person lose
their way in the desert, they would, after someetitre able to determine
the date and whether it was winter, summer, smirfgll, and act
accordingly. However, once the day of the wedrigotten, to
astronomically recreate it is impossible (see Shab8b for the practical
ramifications of this quandary).

[2] The Ba'al Ha-Turim (Rabbenu Yaakov ben&sii270-1340, of
Germany and then Spain) views this quality as alptechnical reason:

There are those who explain that the reasothécounting of the omer
is that [the days of the omer] are the days of ésting and the people are
busy [working in the fields] and are not in theimhes. They could
therefore not be reached by the messengers obthres¢o be informed
when the new month begins. G-d therefore commandéd count the
days.

We are suggesting a different approach in awdyst
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And they shall not desecrate My holy Name. (22/2¢ are living through
difficult economic times. While these times posalieimges even for the
strong of character, they are especially tryinghase whose rectitude
leaves much to be desired.

People stoop to extremely low levels of decenayrder to make ends
meet, often at the expense of others and everenfdérvice to Hashem.
What should our attitude be towards a co-religioniso has acted in an
unsavory manner, who has taken advantage of thespasting nature of

accused of wrong doing. The rumors began to fiy;abcusations were
leveled at the entire Orthodox community. Rav Yd@3kéim stood by this
man's side, defending him vigorously. When he vg&edwhy he did so,
Rav Yosef Chaim explained, "Whenever an offensemsmitted by a
person who represents the frum, observant, comgyuvet have two
alternatives in terms of our response to his acida must consider the
wrongful act itself- and the resultant chillul Hash - which might be even
worse than the sin per se. By standing at thissrsihe, | can minimize to
some extent the gravity of the chillul Hashem whitl episode has
produced.

Rav Yosef Chaim was insistent that a Jew whogeadetrated a crime
against the Jewish community should not be handedto the authorities,
due to the consequent chillul Hashem. In additawising a fellow Jew to
be incarcerated is in itself a criminal act agaitashem. In the case of a
Jew who had stolen a Sefer Torah from a shul, isedithe concerned
parties to inform the thief that they were awarg@isfmisdeed, in the hope
that it would suffice in deterring him from any ettects of corruption.
Within a few days, the Sefer Torah found its wagi@ the shul from
which it was taken.

Rav Yosef Chaim would often go to extreme lengthdefend those Jews
who, given the hardships of the times, had stréyed the path of Torah
observance. | may add that this concept also apiplithose who seem to
differentiate in their observance between areasmdvg man's relationship
with Hashem and his relationship with his fellowrm@®ne who cheats
others but observes Shabbos and kashrus is stillorah observant. We
have no dichotomy in serving Hashem; all of thezwus are part of the
same Torah. Nonetheless, Rav Yosef Chaim wouldyalivg to think of
justifications and sources of merit for any Jewishson, regardless of his
religious affiliation or level of observance.

When some of his close confidants would chide, leinpressing their
surprise about the rav's overly sympathetic tolsgdowards Jews who
were clearly what one would define as "wicked, Wwaild give the
following validation for his attitude: "When a perssins, he should be
pitied - not scorned. In the Talmud Sotah 3A, Chiesch that one does
not sin unless he has been previously overcomespyritof madness. Is
there anyone more insane than a person who igath@fthe good that
Hashem does for him and intentionally rebels agaiira? Is he different
from a person who suffers from an emotional disitnde? Now, when we
meet someone who is mentally incapacitated, woagird him with
kindness and compassion. How much more so shoulibvggmpathetic
toward someone who has abandoned the path thattteagiritual
happiness and eternal life!"

Rav Yosef Chaim did, however, distinguish betwtenperson who has
sinned on an individual basis whereby he hurt biyself and the
individual whose actions have engendered a chihighem. The latter
must be fought tirelessly and vehemently repudjdésd others fall prey to
his deleterious behavior. Any transgression thatesanegative
ramifications for the Jewish community's spirituaifare can quickly lead
to the most devastating results. This has sadly pes/en time and again
throughout history.

Hashem's appointed festivals that you are t@des as holy

others and betrayed their trust? What about themrehas blatantly stolen convocations these are My appointed festivals2(23:



Mikra'ai kodesh, holy convocations: the festivais more than a time to
gather together amid joy and celebration; theyhalg times during which,
as the Ramban explains, Hashem "calls" us, invitigp assemble in
prayer and thanksgiving, to celebrate with faniitiecked in finery and
sharing in festive meals. The words mikra'ai koddesote two concepts
which we should never forget because they defineeisence of Jewish
festivals: Mikra'ai - Hashem calls/invites us; kekle holy. The festivals are
days of holy calling when we come together with lrtam to become
spiritually elevated, to focus on the many oppdties available to us for
reaching higher and doing more. How different arefestivals from those
of our counterparts.

The term "festival" is seemingly inconsistenthwédt halachah cited in the
Tur Orach Chaim 559. The Tur rules that on TishfevBie do not recite
Tachanun, the special supplication after the Sheim&srai, because the
Navi Yirmiyahu refers to Tisha B'Av as a moed. Kala moed lishbor
bachurai, "He proclaimed a set time against megush my young men"
(Eichah 1:15). On a festival, we do not recite Teamim.

Let us understand what Chazal are saying. Tista Bur national day of
mourning, is clearly a sad day. Why is it callfestival? It is a day during
which our most mind-numbing tragedies have occuldahat essential

These are the appointed festivals of Hashenhdheconvocations, which
you shall designate in their appropriate time.423:

In this country, as well as in much of the wotlte pursuit of fun is one
of the greatest freedoms and noblest goals of People view fun as an
escape from the shackles of life's challenges esgbnsibilities. After all,
everybody has to take a vacation from life. Theaht concept of "fun" or,
as we refer to it, simchah, joy, is "somewhat"ali#ht. We view simchah
as an intensification of life's most sublime featuiSimchah is the result of
man's realization that he has in some way achieleséness with the
Almighty. It is the soul's elevation, as it fediself to be in the Presence of
Hashem. When one realizes that he is not alorteeinvorld - Hashem is
with him - he is filled with simchah.

One reaches the epitome of simchah during the8h&egalim, Three
Festivals. It is at this time the Jew ascendsedthis Hamikdash to "be
seen by Hashem." He is there to partake of ang ¢éingospirit of holiness
that permeates the environment, as man comesmdttt with the
Shechinah. Simchah is not an escape from theyreélitanger, illness of
adversity. Simchabh is an appreciation that whatstards in our way,
Hashem always sustains us through the experieneeindlerstand and feel
that, with Hashem at our side, we can triumph ewéiby elevating

characteristic of Tisha B'Av allows it to be calledhoed? Horav Mordechaiourselves spiritually to the point that the evism effect on us. This is

Gifter, zl, cites the Telshe Rav, Horav Avrahanetfitak Bloch, zl, who
presents us with a deeper understanding of theeppiof moed in the
context of Jewish law. He explains that moed issddrfrom vaad, which
means meeting. Moed is the time when we "meet" akhem. The aim
of a festival is to reach a clear recognition oSham, so that we can
perceive our meeting with Him. Various perspectisy us to develop
this sense of recognition.

By recalling the many miracles and wonders wioicturred, up to and
including the Exodus from Egypt, we encounter Hashérovidence
through the medium of joy and happiness. We emaitir liberation and in
the multifaceted ways that Hashem has brought tréggoint. The joy

simchabh. In fact, each festival has its own unicugracter, its own special
message, and its own source of joy.

The Sefas Emes notes that the parshah that addrbe Shalosh Regalim
is juxtaposed upon the preceding mitzvah of Kidddashem,
Sanctification of Hashem's Name. Chazal interpheikdashti b'soch Bnei
Yisrael, "And | shall be sanctified amongst Bnesréel" (Vayikra 22:32),
to mean that a Jew must give up his life in madyrdather than violate
the three cardinal sins of murder, idolatry and oratity. According to the
Sfas Emes, the major festivals, Pesach, ShavudsSaeros, underscore
the principles for which these three violations @s@ martyrdom upon us.

We live in a world in which homicide is measuiednillions; in which

inherent in the celebration of Pesach brings @sdeeper understanding of despots control countries, who at a whim wipe atite towns and villages

Hashem's constant supervision over our lives. \Wkafsimilar emotion on
Succos and Shavuous.

It is not only joy which catalyzes our recognitiof Hashem's Providence.
We can also experience Hashem's Presence amidspaiow and
destruction. When we are worthy, Hashem revealssklinthrough the
medium of joy. During times in which our sins haxerwhelmed the

to satisfy their lust for power and blood. The @lirtes of respect for
human life and dignity have long been shatterecrbgl dictators and their
puppy governments. The destruction of Jewish fi@ eulture of pre World
War Il Europe is measured in millions, as is eveagedy that destroys
another part of humanity. Life has become cheapplpehave become
numbers.

opportunity for joy, destruction brings about Higpaarance. Indeed, a child This is how it was long ago in Egypt when a cRighraoh brutalized the

recognizes his father at all times: when he isdeswvarded; and, likewise,
when he is being punished. Through the pain whietsustain on Tisha
B'Av, as we recall the devastation and sorrow dieatirred then and which
we relive today, we perceive Hashem with suchtglénat the day
becomes a moed, a day of meeting between Hashekisustlildren.

Once we reach this level of recognition, we havet"mwith Hashem, and
we no longer have any room left for anguish. How aae be miserable
when he is in Hashem's Presence? This is why wetsay Tachanun.

Rav Gifter applies this idea to explain a statenoé Chazal found in
Meseches Taanis 29A: "K'shem, just as when (thetmaf) Av enters, we
decrease in joy, so too, when (the month of ) Adfaers, we increase with
joy." The term k'shem, just as, indicates a consparia similarity between
two things. What is the correlation between theefse of joy in Av and its
increase in Adar?

As explained above, joy and sorrow are both chlsrfior perceiving
Hashem's Presence in our lives. Thus, just as wiemonth of Av begins,
we prepare for our meeting with Hashem throughcasdese in joy.
Likewise, when the month of Adar commences, wesiase in joy to
encounter Hashem through another perspective.ntbg@row are media
which differ in their forms of expression. Theirrpase, however, is the
same: to enable us to meet with Hashem.

Jews, persecuting them and tossing their babiedtietNile - without a
second thought. Man was worthless, a commoditetosded and then
discarded. Jewish doctrine venerates life and ejbie individual to
relinquish his own life if he is otherwise compelte take the life of
another. Given the potential of a human life, hateids an unpardonable
sin. This concept is celebrated on Pesach wherckewledge and recall
our liberation from a land in which human lives e&nlueless, and men
were slaves to manipulate and use according ttntlhster's" whim. We
celebrate the value of life and the potential @helauman being. We
appreciate the extraordinary value of life in aldidinat has little respect for
it. This is a holiday in which the "fun" aspechis appreciation of who we
are and what this means, a sense of joy in beirtgopa nation which
holds dear every second of human existence.

Morality is the second cardinal principle whialmeomay not violate, even
under the pain of death. A nation that respecislitsrent sacredness will,
likewise, revere G-d. This concept is affirmed thgh the observance of the
festival of Succos, a holiday that emphasizesitirefisance of the Jewish
home. An act of immorality is an affront on the figranit, which is the
basis of the home. When parents stray, they irgiteit there is no love in
the family - no love for each other - no love foeir children. They might
cite all kinds of excuses to validate their wandeis of licentiousness, but,
after all is said and done, they do not think afheather or their children.
They care only about themselves.
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On Succos, we celebrate our liberation from Egyet land of lust and
debauchery, in which incest and degeneracy weezeapted way of life.
For forty years after the Exodus from Egypt, wediin succos, temporary
booths. In these succos we learned to live with éamily unit standing for
itself, as part of a community, each individual figrprotecting and holding
sacred the wholesomeness and integrity of its h@ugng the festival of
Succos, we raise up high the banner of tzniusapyiehastity,
demonstrating to the world that we will protect éamily unit by not
permitting the moral degeneration that has perrdeatworld
environment to penetrate our homes. We take extjeyrie the knowledge
that in a world society that has become morallykbapt, in which
obscenity and hedonism have become legal; in whathers of the free
world are respected despite their moral failingsyhich literature and art
have been redefined in accordance with the predligalues of society - we
are different!

Last, is the prohibition against idol worship,iefhcoincides with none
other than the festival of Shavuos, a holiday witielebrates the Giving of
the Torah amid a Revelation of G-d's Glory unpeledl in the history of
mankind. We celebrate our entrance into a relatipnsith the Divine. We
are filled with joy that in a world which has rejed the voice of G-d, we
not only follow His instructions, but we seek tahélis messages as they
are constantly conveyed to us. Hashem speaksttoaigyh the Torah
which we have accepted, as we continue to livdifthin conformance
with His prescription for life. Can there be a dezand more sublime form
of joy?

Yes, Jewish joy is far different from the seculefinition of fun. Our
festivals demonstrate that joy emanates from tlosvletdge that we can
confront the moral and spiritual adversities @& lfand triumph over them.
How fortunate are we to be able to realize, appte@nd practice such an
honorable form of simchah.

The name of his mother was Shlomis bas Divrhefttibe of Dan. (24:11)

created from dust, Hashem fashioned them from teop#ire body which is covered
twice - first by skin and then by clothes. As thisiot a thesis on tznius, let it suffice
to say that throughout Tanach and Chazal, we hatetie highest level of spiritual
devotion occurs in privacy, as in Lifnai v'Lifninmner sanctum, the Holy of Holies,
on the holiest day of the year, Yom Kippur, by tieéiest Jew, the Kohen Gadol. Is it
any wonder that the mother of seven Kohanim Gedatiteved this distinction due
to her eminence in taking the trait of tznius sostimmit?

Kol kevodah bas melech p'nimah, "The entire glirthe daughter of the king lies
on the inside" (Tehillim 45:14). This pasuk underss much of Judaism's attitude
toward the private nature of the role of the Jewisiman. Indeed, Chazal view this
from two perspectives: as a statement describimgpkcific role of women; and as
praise for the private nature of the religious eiguee in general. True achievement
is always in the private sphere, in the area hididen the public eye.

Behind every great man is a great woman thalaidishe foundation and offered
the support for his rise. The greatest women aem afot recognized for their service
and contributions, but that is exactly what makesrt great. David Hamelech says
in Sefer Tehillim 92:13, "A righteous man will flash like a date palm, like a cedar
in the Lebanon he will grow tall." The tzadik, righus person, will be as fruitful as
a date palm and as sturdy in health as a cedaavi8himshon Pincus, zl, explains
that the nature of a date palm is unique in tisatéight is commensurate with its
depth. As tall as it grows, its roots likewise béawn into the ground. When one
looks at a tall, erect date palm, he knows thatefsth and sturdy foundation
coincide with its height. The date palm is in dffecdual expression of "tall" - that
which is apparent and that which is concealed libriba ground.

The male tzaddikim are likened to date palmsaaatdrs, because they are tall,
sturdy and can be seen from afar. Women have xhat same symbol of gadlus,
distinction. They are also like the date palm,thetr greatness is concealed through
their tznius, hidden from the public eye. Their eemice is noticed by those who
look, by those who have a depth of perceptionghables them to see the real
woman, the p'nimius, inner self, of the woman, beeaherein lies her sublimity and
grandeur.

When we look up at a skyscraper, we marvel amigosing height, and stand in
awe of its magnificent stature. One thing, howewtten eludes even the astute
spectator: its foundation. The stability of thisossal edifice is provided by a
foundation that has been constructed well benbatpavement. It is as wide as the
building and deep enough that, with sufficient f@icement, the tall skyscraper can
withstand the weight and pressure that threatereitmanence. Women are the

As the Torah relates the incident of the blasphiearddressing human failure at its yesod, foundation of Klal Yisrael. By nature, thaittical contribution is covert,

nadir, it points out-- as if to emphasize-- his enaal lineage. His mother was
Shlomis bas Divri, a woman of questionable repByetaking special pains to

hidden from the human eye, similar to the foundatiba skyscraper. Their strength
lies in their abilities to: develop their innervd, through their adherence to the laws

mention his mother by name, the Torah is implyima she played a role in her son'sgoverning tznius; and transmit this refined traitheir progeny - something like
spiritual demise. Throughout Jewish literaturegtismo end to the praise showeredbecoming a modern-day Kimchis.

on Jewish mothers for their vital contribution @&ising the next generation. A
noteworthy tradition is transmitted concerning @nban. Shortly before he was
exiled by James | from Spain, he informed his sttgithat they would know of his
death by a special sign. On that day there woutéapon the tombstone over his
mother's grave the image of a lit menorah. He miainply that, at this point, he
would be reunited with his mother, to whom he htited all of his enlightenment
and education. This follows in the tradition of Riasvhose mother was credited as
being instrumental to his becoming the quintesakrebbe of Klal Yisrael.

Al tivtechu b'nedivim, b'ven adam she'ein lo tegh Do not rely on nobles, nor on
a human being, for he holds no salvation.

The pasuk begins with the word nedivim, noblethénplural, and ends with ein lo
teshuah, "he holds no salvation." Why is there ieck® Horav Daniel Lehrfeld,
Shiita, explains that it is a davar pashut, sintipileg, that one should not rely on the
help of nedivim, nobles. Interestingly, the tropntillation sign, beneath the word
nedivim, is an esnhachta, which is a stop, asshig "It goes without saying that the
help of nedivim is worthless and unreliable." Wabout a brother, a dear friend:

Having said this, we must endeavor to understa@deason that a mother/wife hasthey are reliable - are they not? This is whatihe of the pasuk is addressing.
such power to influence both positively and negayivChazal teach us that Kimchis Everyone's brother, his best friend; they are elible. Only Hashem. He is the only

was a woman who merited seeing her seven sons bd¢ohanim Gedolim. When
asked what it was that she did to earn such arditde reward, she replied that the

One to whom we can turn, and hope for a positispaese, upon which He will
immediately act.

walls of her home never saw her hair exposed.Heratords, Kimchis was a tznuah, Horav Akiva Eiger, zl, explains this anectodgtaWhen we are in need of

chaste and private person, who maintained an egtyemgh level of personal
modesty. Tznius is the hallmark of the Jewish wonaad Kimchis reached the

salvation from an illness, an affliction, a perg&my we should not rely on those
who feel that the affliction is really not what ¥enk it is. They do not consider this

zenith of this character trait. This earned heesesons, each of whom achieved the to be bad, as something worthy of the word teskaigation. Do not rely on those

apex in spirituality.

Let us delve into this idea. Implicit in the diea of womankind was a command
that she develop a specific trait of the humanqguetity to its pinnacle - this is the
capacity for tznius. There are two aspects to &mparsonal privacy; and bodily

who view your problem as not much of a problem. iRldévidual who brings about
salvation must feel that salvation is necessarye@tise, he lacks the sensitivity and
proper motivation.
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privacy. While often these two are connected, is itistance we specifically address B'chor, Elchonon Hertzel n"y'1 yehi ratzon shenirvu mimenu rov nachas

the concept of personal privacy.

The concept of tznius, tzena, is mentioned twicEanach: in Mishlei 11:2. v'es
tznuim chochmah, "Those who are private (in theirah learning) will achieve
wisdom;" and Michah 6:8 mu u'mah Hashem doreishalnanki im asos mishpat,
V'ahavas chesed, v'hatznea leches im Hashem ElKéthat Hashem demands of
you, but to do justice, love kindness, and to walkately with your G-d." When
anyone - man or woman - serves Hashem, he mustmate on the inner
dimensions of his personality. This is tznius:itiveer-directed striving which is the
essence of the Jewish heroic act. Women are edjtirtake this trait to the
maximum. This is symbolized by the mode of the@ation. Rather than being



