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From: Don't Forget <sefira@torah.org>

To Counting The Omer Reminder List <sefira@torajwor

Subject [Sefira/Omer] Day 13 / 1 week and 6 days

Tonight, the evening of Friday, May 2, will be d&y, which is 1 week
and 6 days of the omer.

From: ravfrand-owner@torah.org on behalRafbbi Yissocher Frand
[ryfrand@torah.org] Sent: Thursday, May 04, 20B®in 2 years ago]
8:58 PM To: ravfrand@torah.org Subject: RabbnBran Parshas Achrei
Mos-Kedoshim "RavFrand" List - Rabbi Frand omshas Achrei Mos-
Kedoshim -

Kedoshim: Why Is this Portion Different From @ither Portions?

"And G-d spoke to Moses saying: 'Speak to thieee@ommunity of Israel
and tell them You must be Holy, for | the L-rd yadbsd am Holy.™
[Vayikra 19:1-2]

The Medrash comments on this pasuk, that thekpaas said
"be'Hakhel," namely, it was said to all the Jewgslople together. In
contrast, most of the Torah was taught to Moshe tahght it to Aharon
who taught to Aharon's sons, who taught to therg|dsgc., etc. However,
Moshe taught this parsha in everyone's presence.

Why is this parsha different? The Medrash ansWwecsuse most of the
fundamentals of Torah are dependent on this portalied "Kedoshim
Teheyu -- You shall be Holy."

The simple interpretation of this Medrash is #iate there are so many
important laws that are contained in this sectiibrwas said in the presence
of everyone.

Perhaps, however, the Medrash means somethgPalghaps it means
that the specific command 'You shall be Holy' isnsportant, and has so
many of the fundamentals of Torah dependent updinait this Mitzvah
itself was given publicly.

According to the Ramba'n, this Mitzvah is the artéch tells us how to
live and act as Jews. The Ramba"n explains tmatt ifor this command, a
person could conceivably be a "naval birshus hafbraeaning, he could
be an observant Jew, and simultaneously a gluttercould live an

The Shemen HaTov explains that a person canndblyeunto himself.
Even though the mitzvah is a mitzvah for the irdinal, the individual
needs the help of society. If one lives in a sgaidtich is indulgent, it
becomes very difficult for that individual to rema 'Kadosh' [holy person].

In order to achieve "You shall be holy," the cexgtion of one's family, of
one's city and one's nation is required. The pangleded to be given to
everyone together. When everyone is involved irspmuous indulgence,
it becomes almost impossible for an individualdbwaith restraint.

We see this very clearly in the society in whiah live today. We are
surrounded by rampant hedonism, where people ihstatify their every
whim and wish. We live in a society that does matw what kedusha
[holiness] is about. The only way we can persoralyieve this mitzvah of
"You shall be holy," is if we not only work on oefges, but we elevate and
try to live among people who also share the ideKealsohim Teheyu.

It must begin with the individual. As the Chagsidebbe, Reb Bunim is
quoted as having said, when he was young he thdwgybould change the
world. As he got older, he saw he could not chahgesntire world, but at
least he could change his city. As time went orsdwve that even that was
beyond his grasp, but he said "Il at least changaeighborhood." When
he saw that that was not working, he said "lfeast try to change my
family." When he saw that that failed as well, h&s"l'l have to try to
only change myself."

But once he succeeded in changing himself, tleesalv that his family
was different, his neighborhood was different,ditig was different, and in
a sense the entire world was different.

When working on this mitzvah of "Kedoshim Tihéywge cannot go it
alone. We have to work on ourselves, and therfasnities, and then our
neighborhoods, and then our societies.

Transcribed by David Twersky; Seattle, WA
DavidATwersky@aol.com Technical Assistance by Dd¥affman;
Baltimore, MD dhoffman@torah.org
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From: yatedusa@yated.com
Date: Thu, 1 May 2008 15:43:38 To:usa-weeklyt@ymews.com
Subject: YATED USA WEEKLY 05-02-08

obscene life within the parameters of the Torahcéléd eat as much as heToward a Meaningful Shabbos

wants; he could indulge in all the physical pleasuof life; and it might all
be 'glatt kosher.'

If not for this mitzvah, such a person could blted a Tzadik [righteous
person]. However, the Torah says, "You shall be/Helyou must abstain.
You must act with restraint, with holiness. Do imatulge. Do not be a
glutton. That is the mitzvah of Kedoshim Teheyus Ko vital that it had to
be said to the entire nation together.

by Rabbi Boruch Leff

Shabbos Angels are Peeking Through My Window

Many pre-school children know the song: “Shabbagetmare peeking
through my window, Ima lights the candles and Agbes to shul. A
gutten Shabbos. . .” Of course, this means thdtsagtho have pre-school
children may know this melody. I'm not sure who terthe song, but it is a
relatively recent tune. It was definitely not ardumhen | was a kid. We
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hear this song and don't give it any thought. Aftlrit's a pre-school tune;
it's not made for adults. But we really should givets of thought. After
all, it is based on a Gemara. It is also the endafesi meaning of the most
popular Shabbos zemer, Shalom Aleichem. We rdadiyld think more
about the fact that we encounter malochim on Shabbtalochim.

Angels. In our high-tech modern world, how ofterva®think about
angels? We may instinctively feel that althoughedsgsed to play a role in

to fulfill the minimum dictum that we should alwagsrn Torah when we
travel — “Uvilechticha vaderech.” Why did Rav Abarsay this particular
halacha? Rav Heinemann explained that Chazald¢fiat when we travel,
we are, in a sense, in danger. The Yerushalmiattgrs (4:4) states that
kol haderachim - all roads, b’chezkas sakana dangerous, and the Soton
is mekatreig b’shaas sakana - there is a greatsattbf prosecution from
the Soton when traveling. However, there are twgelthat accompany

Olam Hazeh - they are mentioned often in TanachCirakal - perhaps our and protect a person wherever he goes. When trgyétien, it is important

world is different. Maybe we no longer merit havimglochim as part of
our lives. If so, maybe Shabbos angels really doeetk through our
window anymore. We will delve deeply into the Geanabout Shabbos
angels. But let us first introduce the subjectrafeds and show that they
are very much a part of the world even today. Védamiliar with our
obligation to recite the bracha of Asher Yotzaeafte use the restroom.
But there is actually something, according to tleen@ra, that we are
supposed to say before we enter the restroom &sTielGemara in
Brachos (60b) says that before a person enterestreom, he should say
the following: “‘Be honored, holy, honored onesyvsats of the Exalted
One (angels). Give honor to the Lord of Yisroelleaee yourselves from

to state the rule that we follow the majority - t® angels’ protection
outnumbers the singular prosecution of the Sotdave you ever
wondered why we greet people with the classic ghoaSShalom
aleichem”? We say this even if we are greeting only person. Why do we
use the word aleichem, which means ‘you’ in thegftiWe should say
alecha, ‘you’ in the singular. The sefer Minhagrge Torah (110:3) cites
the Chavos Yair who asks this question and actuoaltgludes that alecha
should be used and not aleichem. But how do weagxphd defend the
custom we all follow to say aleichem? Perhapstisver is based upon
this idea of the two angels that are constantli wiperson wherever he
goes. By saying “Shalom aleichem,” we are sayirllp e a group - you

me until after | enter (the restroom), accomplishwishes, and come back and your angels. And we do this to remind oursebfése importance of

to you.” Abaye said that a person should not smytthcause (by
mentioning the temporary release of their guard ethaps they will
leave him altogether (because it takes more neréstablish the angels’
guard anew than to maintain them if they were algiased from their

duties -ed.). Rather, he should say, ‘Guard medyue, help me, help me,

support me, support me, wait for me, wait for mdjl after | enter and
exit, for this is the nature of human beings.'ilsure you are left
wondering why you never noticed anyone sayingghaisgraph to the
malochim before one enters the restroom and wiyeisn’t appear on the
beautiful Asher Yotzar posters as a pre-restroocfadiion. The answer is
because in the Shulchan Aruch (3:1), though thehldleer cites this
angelic paragraph, he instructs us not to say the Bais Yosef, he
explains that none of us are considered worthy gindol claim that we are
accompanied by angels; it would thus be haughty$do recite it. As the
Aruch Hashulchan makes clear, this does not mestmth no longer have
malochim which accompany us wherever we go. In faetdo. However,
since we are no longer great and holy enough teesreir presence, it is

every person we greet; to recall that the fellaw $aying shalom to is a
VIP, worthy of having an entourage - two angels whoort him
everywhere

e+« «+ May this article be a zechus for aigf shelaima b’karov to
Yehudis Sarah bas Esther. Comments or questiopdenamailed to:

sbleff@yahoo.com

From: Yossi Weinberger(G) [mailto:yossiwein@gmaiirc] Sent:
Thursday, April 10, 2008 2:53 PM Subject: : Le&wdi
Trust me, If i am forwarding it, its good.
A MUST READING FOR THE SHABBOS TABLE !!!
"Lecha Dodi"

On his way out from shul in Jerusalem , Dan epgned a young man
in Dungarees, backpack, dark skin, curly bladk-héooked Sephardi,
maybe Moroccan.

"Good Shabbos. My name is Dan Eisenblatt. Wgald like to eat at

inappropriate and haughty for us to recite a datitar and request that theymy house tonight?"

wait for us outside of the restroom. [The Sha@eshuvah cites the view
of the Arizal who wished to reinstitute the reciéthis paragraph to the
malochim, because although we do not feel thesegree (though perhaps
the Arizal personally did), saying this clause bBedperson avoid thinking
Torah thoughts in a restroom, which is forbiddehc@urse, our custom is
that we do not say anything to the angels befaregubke restroom, but the
angels are there. The Mishnah Berurah, at firstoglaseems to have
understood differently than the Aruch Hashulchagaying that we no
longer have angels accompanying us at all, buB#ie Y osef himself only
says that we cannot talk to the angels since w# fmi their existence. It
may be possible to read the Mishnah Berurah agiagrevith the Aruch
Hashulchan’s clarification.] As strange and unf@mnas it may seem,
every single one of us is constantly accompanievbyangels, as Rashi
(ibid.) says based on the Gemara in Taanis (1Aa&ddition to their
responsibilities of watching over us, as the af@etioned Gemara in
Brachos says, the Gemara in Tannis tells us tlegtate withesses to
everything that we do in our lives and will testifgfore the Heavenly
Throne as to what kind of people we were afterl®( years in this world.
The concept of always being escorted by two areggitains a practice of
Rav Aharon Kotler zt"l. Rav Moshe Heinemann reldteg Rav Aharon
would often try to get some rest when travelinggsiin his tireless work
for Klal Yisroel, he usually got very little resiowever, whenever he
would travel, after he recited Tefillas Hadereah would always say the
rule from the Gemara, “Yochid verabim, halacha kiena- When you have
a majority view vs. an individual view, you follotlie majority.” He did this

The young man's face broke in an instant fromoaied look to a smile.

"Yeah, thanks. My name is Machi."

Together they walked out of the shul. A few nt@sulater they were all
standing around Dan's Shabbos table. Dan ndtiseglest fidgeting and
leafing through his songbook, apparently looKimgsomething. He asked

with a smile, "Is there a song you want to sihg&n help if you're not
sure about the tune."

The guest's face lit up. "There is a songhkel 1o sing, but | can't find it
here. | really liked what we sang in the synagotuight. What was it
called? Something 'dodi."

Dan paused for a moment, on the verge of sa¥litegnot usually sung
at the table," but then he caught himself. "If thatvhat the kid wants," he
thought, "what's the harm?" Aloud he said, "Yoeam Lecha Dodi. Wait,
let me get you a siddur."

Once they had sung Lecha Dodi, the young mamred his silence
until after the soup, when Dan asked him, "Wlsiochg now?" The guest
looked embarrassed, but after a bit of encouragesaid firmly, "I'd
really like to sing Lecha Dodi again."

Dan was not really all that surprised when rdfte chicken, he asked
his guest what song now, and the young man sdiécha Dodi, please.”
Dan almost blurted out, "Let's sing it a littlter this time, the neighbors
are going to think I'm nuts." He finally said, 8Bt you want to sing
something else?"

His guest blushed and looked down. "l jusliydike that one," he
mumbled. "Just something about it - | really lik& iln all, they must have
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sung "The Song" eight or nine times. Dan wasmé s- he lost count.
Later Dan asked, "Where are you from?" The boldd pained, then
stared down at the floor and said softly, "Raamall

Dan's was sure he'd heard the boy say "Ramadidhrge Arab city on

This true story, submitted by Nechama Goodrisandocumented in
"Monsey, Kiryat Sefer and Beyond" by Zev Roth.

the West Bank . Quickly he caught himself, ancenthealized that he must From: innernet-owner@innernet.org.il on behalf efithge House

have said Ramleh, an Israeli city. Dan said, ""@fave a cousin there. Do
you know Ephraim Warner? He lives on Herzl Street

The young man shook his head sadly. "There@adews in Ramallah."

Dan gasped. He really had said "Ramallah"! Higights were racing.
Did he just spend Shabbos with an Arab? He t@diby, "I'm sorry, I'm a
bit confused. And now that | think of it, | havegven asked your full
name. What is it, please?"

The boy looked nervous for a moment, then sagliaie shoulders and
said quietly, "Machmud Ibn-esh-Sharif. "

Dan stood there speechless. What could he sagfmiud broke the
silence hesitantly: "l was born and grew up in maah. | was taught to
hate my Jewish oppressors, and to think thatdithem was heroism.

But | always had my doubts. | mean, we werehiatitat the Sunna, the
tradition, says, 'No one of you is a believer iluma desires for his brother
that which he desires for himself.' | used t@sil wonder, Weren't the
Yahud (Jews) people, too? Didn't they have it to live the same as
us? If we're supposed to be good to everyone, lnomec nobody includes
Jews in that? "l put these questions to my fatmed he threw me out of
the house. By now my mind was made up: | wasgytw run away and
live with the Yahud, until | could find out whtitey were really like. |
snuck back into the house that night, to get myghi and my backpack.

My mother caught me in the middle of packintpld her that | wanted
to go live with the Jews for a while and find @hat they're really like
and maybe | would even want to convert.

She was turning more and more pale while | skithis, and | thought
she was angry, but that wasn't it. Something e&shurting her and she
whispered gently, 'You don't have to convert. étready are a Jew.""|
was shocked. My head started spinning, and feoent | couldn't
speak. Then | stammered, 'What do you mean?udaism,' she told me,

[innernet@gmail.com] Sent: Tuesday, Septembe2066 4:54 AM To:
innernet@innernet.org.il Subject: InnerNet - "Hpal Beliefs"
INNERNET MAGAZINE http://innernet.org.il Septemb2006

* * *

"SPIRITUAL BELIEFS"

by Naomi Brudner

* * *

A highly respected rebbetzin was once seveteind needed a very
complicated operation. She told her family thatslated them to hire the
top professor in the field, which they did. Beftine operation, she asked to
speak to the surgeon.

"Doctor," she said, "I hope that all will go wdilut if by any chance it
doesn't, please don't take it to heart or feetygiiverything is from G-d."

The professor was very impressed by her conttaras certainly unusual
that just before such a serious operation thermgatieuld be thinking about
his feelings. He thanked her sincerely and staaedalk away.

"Doctor," the rebbetzin called. "Could you conaekfor a minute,
please? | want to tell you one more thing."

The professor returned to her side, and sheadith, "I just wanted to
add that if the operation is a success and | recthat, too, is from G-d."

The world seems to be running according to natnctuding cause and
effect, and we often act and react accordingly. ge#tthe seeming cause-
and-effect aspect of life into the world purposkgfiie wants us to act as if
that's the way the world is. He doesn't want wiefzend on His
intervention, but rather to make our best effostbiaman beings and Jews.
However, even as we do that, we must always remetindethough by
our speech and actions we may seem to make thapggeh, and though
we often do have a hand in what transpires, tta fintcome is from G-d.

In every aspect of our lives, we are responéilsleur actions, and in

‘the religion goes according to the mother. Bwidh, so that means you'recertain cases, our inactions. In this context, ecammanded to do our

Jewish.'

"I never had any idea my mother was Jewishekgu she didn't want
anyone to know. She whispered suddenly, 'l madestake by marrying
an Arab man. In you, my mistake will be redeemed.

"My mother always talked that way, poetic-lighe went and dug out
some old documents, and handed them to me: thikegsy birth
certificate and her old Israeli 1D card, so | icbprove | was a Jew.

I've got them here, but | don't know what tondth them.

utmost on a human level in order to achieve a gaiam This is called
"hishtadlus." However, while we are commanded toulobest, we must
always remember that it is not us but G-d Who sharge of and
responsible for absolutely everything that happertise world. So though
we are responsible for what we do or don't do, r@enat responsible for
what happens as a result. All results are from.G-d.

Strong spiritual beliefs have kept people alivéhie most difficult,
demeaning, and even bestial circumstances. Trenhistthe Jewish

"My mother hesitated about one piece of papeeriTshe said, 'You maypeople is replete with true stories of how theitsgt beliefs of men,

as well take this. It is an old photograph of gngnd-parents which was
taken when they went visiting the grave of someagancestor of ours.'
"Now | have traveled here to Israel . I'm jugirtg to find out where |
belong."

Dan gently put his hand on Machmud's shouldecivhud looked up,
scared and hopeful at the same time. Dan askBa, ydu have the photo
here?"

The boy's face lit up. ""'Sure! | always carrwith me." He reached in
his backpack and pulled out an old, tattered lepee

When Dan read the gravestone inscription, héynedropped the photo.
He rubbed his eyes to make sure. There was nat.dbhis was a grave in
the old cemetery in Tzfat, and the inscriptioentified it as the grave of
the great Kabbalist and tzaddik Rabbi Shlomo Béita.

Dan's voice quivered with excitement as he axpth to Machmud who
his ancestor was. "He was a friend of the Arizareat Torah scholar, a
tzaddik, a mystic. And, Machmud, your ancestasterthat song we were

singing all Shabbos: Lecha Dodi!"

This time it was Machmud's turn to be struclespdess. Dan extended
his trembling hand and said, "Welcome home, Maghih

women, and even children gave them the abilityiteige unimaginably
cruel and torturous physical and emotional conattizwhich caused the
death of many others. Holocaust literature as age#iccounts of our people
throughout history attests to this fact.

Our spiritual beliefs gave us not only the wdllive but also the strength
to live. That is, strong spiritual beliefs actuatyengthened our bodies,
enabling us to withstand conditions that otherwimeld have broken us.
There are great amounts of documentation from thleddust which tell of
the extraordinary spiritual strength of victims dralv this enabled them to
continue living even in circumstances that normalbuld crush a person.

[One survivor testified:]

"They thought that what they did to us -- the ibemon our arms, the
starvation, the humiliation and torture -- wouldhdenanize us. But |
always remembered what my parents taught me a&lebefore we were
separated and brought into that inferno: I'm adabfilthe King of the
Universe. No Nazi could change that. | think thnat tkknowledge was part
of what helped me endure the unspeakable suffaridgsurvive."

In addition to the belief in one's own value &otiness, many had the
belief that no matter what one experienced, evemgtivas from G-d and
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for the good -- though that good was totally hiddEmis belief helped
sustain the life force within them, which would kéween destroyed had
there not been those strong spiritual beliefs.

Belief in the dignity of the Jew and the sanabithis soul regardless of
any external circumstances gave many the strenditret Belief in the
sanctity of human life and the importance of préiserlife and continuing
to live as a Jew also gave purpose to what wolledratise be viewed as
meaningless suffering.

During the Holocaust, the Bluzhever Rebbe soaghay to celebrate
Chanuka despite the inhuman conditions of the atrnaion camp he was

Suppose the "believing" brother were to repeatilad been transmitted
to him, that with their emergence from the womkytiveuld enter a new
and more spacious realm, that they would eat throligir mouths, see
distant objects with their eyes, and hear withrtbafs, that their legs would
straighten, that they would stand erect and traveaist distances on a
gigantic nurturing earth, replete with oceans,réyand more, while above
them would stretch a sky with its starry hosts.

The other, who only believed in what he couldssemvould jeer at his
brother's naivete in indulging in such fantasies.wbuld retort that only a
fool would believe all of this nonsense, which nske sense to the

in. Using potatoes to hold the wicks, he made anGka menora. When he rational mind. The more the "believer" elaboratedtte variegated features

said the blessing of "Shehecheyanu," blessing @-kfeping everyone
alive and bringing them to that point in time, félow inmates were
astounded by the great feeling with which he dsédarayer.

"Rebbe," they asked him, "how can you say thayerwith such feeling?
Look at us. Look at our lives and what we are geimgugh. How can you
bless G-d with such great emotion for bringingaithis time?"

To this the Rebbe answered, "l had the sameiqonektlidn't know how |
would say this prayer. But when | looked around samt all of you
gathered here despite the conditions, despitedtrertof our lives, despite
the danger of gathering to celebrate G-d's kindaedamiracles, then |
knew that this is indeed a praiseworthy time. Andwas able to say the
blessing with such great emotion."

The Rebbe saw no signs of anything similar tantiiracle of Chanuka
that inspired him to bless the candles with sucvofe No unexpected
physical miracles, no physical victories. But he $iae loftiness of the
Jewish soul, which even under such circumstancesniing to sacrifice
its existence in this world for the sake of fulfiti a Divine commandment.
This is what inspired him and in turn inspired #asound him. And
certainly this awareness and inspiration addeditbstrengthened their life
force and ability to withstand their unimaginahléferings.

* * *

[Our perspective of good and bad in this worlhigerently tainted by the
limited perspective of our brief existence. Consttiés description from
Rabbi Yechiel Michel Tucazinsky:]

Life on this earth begins with man being trantgubfrom the womb of his
mother and ends with his restoration to the eadim fwhich he was
formed and to which he must return. This life ortreaonstitutes no more
than a bridge between two basic forms of life e-plast and the future...
We call this bridge through which we pass "liféye emergence from the
womb "birth," and the return to earth, "death." Taason for this
nomenclature is that man views this short tramsjpieriod as his entire
world, with nothing behind or beyond.

During those early months when man is hunchedwith his head
between his legs within his mother's womb, his aldsed, and his food
all prepared and ingested through his navel (acmhrding to the Sages of
the Talmud, enjoying a sublime and enlightened, lifeere he to be
mentally developed to the same degree as humagsbeiriside the womb
are, he would regard his mother's womb as thewatiid [and] could not
imagine a world extending beyond the expanse ofvitrab.

Now suppose there were twin brothers lying togei the womb who
could think and ask each other what would happ¢hetm once they left
their mother's womb. They would not be able to famy conceptions
whatsoever of what awaited them -- of all theirsey@uld see and their
ears hear here on earth.

Let us imagine that one of them believed in thdition he had received
that there was a future life beyond the womb, wthikother, a "rational”
being, would only accept what his own intelligecoeld grasp, and he,
accordingly, would only acknowledge the existenfceloat he experienced
of "this world" [in the womb] alone. The two woulisagree and argue,
very much as men do on earth -- some believingrttzat continues to live,
others denying that man has any life other thahigworld of the present.

they would encounter after leaving the womb, theentloe "rational"
brother would mock and ridicule him.

The believing brother would ask, "What then, mijghtened brother, do
you believe is in store for us when we leave then®'

"It's simple and obvious. Once this enclosurens@nd you are torn away
from this world where your food and drink are pd@d, you will fall into
an abyss from which there is no return. You mightvall never have
existed at all," the "rational" brother would reply

In the heat of their argument, the womb suddepéns. The "naive"
brother slips and falls outside. Remaining witliirg other brother is
shattered by the "tragedy" that has overtakenroihbr.

"Brother, where are you?" he calls. "How did yoanage to fall to your
destruction? Your folly that these contractionsengirthpangs caused your
downfall. That is why you did not clutch at anythito stop yourself." As
he moans the misfortune, his ears catch the dmsdfrother, and he
trembles. To him this spells the end, the last @&s$yis expiring brother.

Outside, at that very moment, joy and celebrdilbiine home of the
newly born baby.

"Mazel tov! Mazel tov! It's a boy. We have a son!

Just as the life of the embryo merely constitthestransition to a broader
and more exciting life, so, to an even greaterrexis life on earth merely
the prelude to a more fascinating, glorious lifdalihman, confined within
his puny body and with limited perception, is ingble of conceiving.
However great the difference between life in thenlb@and our present life
may be, the difference which the soul will ultimgtiéind between this life
and that of the world to come is immeasurably great

Life in the womb is like being in the antechambka palace hall below of
finite dimensions, while life on earth is a corrido the infinite palace
above.

Excerpted with permission from "Caring -- a Jéw@&uide to Caregiving."
Published by Jerusalem Publications (972-2) 502230
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Peninim on the Torah
by Rabbi A. Leib Scheinbaum-

PARSHAS KEDOSHIM With righteousness shall yodge your fellow.
((19:15) When we notice a fellow Jew acting inuafecoming manner
we are obligated to give him the benefit of thalatpso that we judge him
favorably. We should make every effort to considraneous factors that
could have played a mitigating role in his behavide Yesod V'Shoresh
HaAvodah goes so far as to posit that even iEttimneous factor is far
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from plausible, one should nevertheless judgéeti@ny favorably. Even if
he errs by doing this, he nonetheless fulfillscbmmand of Hashem. In
other words, we must look for a way - any way justify our fellow Jew's
behavior. That is the mitzvah.

Many stories convey the message of B'tzedekdistypisecha, giving our
fellow Jew the benefit of the doubt. Nonetheléssarched for a practical
one, reflecting an area in which we all make theesanistake, such as
counting someone else's money and determining vametéow he should

embarrassed. Had they only given the kollel feltbesbenefit of the doubt,
their shame and his abuse might have been averted.

You shall not be a gossip-monger among your pe¢p9:16)

The Torah writes the word, amecha, your peopléhé plural. Why does
the Torah express this word in the plural refertm Am Yisrael, the
nation of Israel, which by its very nature suggestgularity? Horav
Yonah Mertzbach, zl, translates amecha as, againstpeople, rather
than among your people, which would then have lblegoted by writing

spend it. | also sought a situation that supgbeddea of judging someone amcha in the singular. He derives from here tmajprohibition of lashon

positively - even if justification seems far-fegch | came across the

hora, evil speech, applies even when one slaadarge group of Jews, be

following vignette which | think presents a gooddebof the need to judge it for their religious affiliation, their mode ¢éarning, or their approach to

one's fellow favorably.

In one of the kollelim in Bnei Brak, the daughtéa young man became
engaged to a very nice young man from a fine-ploot-- family.
Considering the fact that the girl's parents hadtdid resources, and the

Jewish observance or lack thereof. We do it aheftime, thinking
hypothetically that lashon hora applies only whea speaks against an
individual Jew. What about an entire group of JelsgRat so different?
After all, we do it all of the time! Apparently,ithis also considered lashon

boy's parents had limited resources, the membetssafnan's shul decided hora - only on a grander scale.

to make a lekitah, collection, to assist with Weglding expenses. The
young man was well-liked and respected, so thapéople gave
generously for the cause. The members of theralsald a hefty sum, and

You shall love your fellow as yourself. (19:18)
Horav Ben Zion Yodler, zl, known as the Maggidv@fushalayim,

they handed a check for the full amount to thleeiabf the kallah with best related that in Yerushalayim a group of men coedem secret society

wishes for a mazel tov and much nachas.

All went well until the invitations arrived. Thevited guests noted that
the wedding was to take place in the most expefsinguet hall in the
area. People were shocked. How could this "podldikaave the audacity
to accept charity from good people and pay theck bg making the
wedding in such a fancy hall? It just did not makase. If these people
had used their G-d-given intelligence, they wcdde realized that the

whose primary goal was to care for each othernyfBvember of the group
would look out for his fellowman and vice versah&Vcould be wrong
with such a club? At the time, Horav Yehoshua I@ikin, zl, was Rav in
Yerushalayim. Rav Ben Zion approached him to dater if he personally
should join this society. "Rebbe," Rav Ben Ziokeskafter briefly
describing the goal of this group, "should | joif®er all, it is built upon
the premise of V'ahavta I'reicha kamocha, love yaighbor as yourself."

more something does not make sense, the greatezdhon to believe that The Maharil Diskin replied, "This is not love fone's fellow. This is love
there is an adequate explanation. Human natuvee\er, does not always of oneself. A relationship that is founded on thiagiple of, 'You watch
allow for reason, or the option of thinking outsitie box. We immediately my back, and | will watch yours," is nothing mdnan self-worship. Today,

react: some with second-thoughts about the indafi integrity; others
spew forth everything from wise cracks to fuliiged slander. This is all
because we do not easily give the benefit of thébtjavhich is,
understandably, often quite difficult.

The kollel fellow suspected that people werekiial," so he approached
his rav and asked to be heard. The story he datbsolutely mind-
boggling. "Rebbe, please do not think that | cdedeto have my
daughter's wedding held in that hall of my owritiani. | did it to make
someone feel good, to assuage his consciencelyStefore | was about
to ‘close’ on the less expensive hall, | recedvedll from the owner of the

| will take care of you, but tomorrow, it will ray turn and you will take
care of me. We have a mitzvah that commands u®rake revenge
against someone who has wronged us, because Welave all Jews -
regardless of what they do for us or to us. Yauadsolutely not permitted
to join this society."

The above vignette is a short episode, whicleiig telling. It
demonstrates for us how a Torah giant was ablramime what seemed to
be a noble cause and perceive that it was nothorg than a vehicle for
self-gratification. The Torah's concept, "Love yéellow as yourself," is
much more encompassing-- with deeper connotatitman-the secular

more expensive hall. He asked me, 'Are you scsalsdson?' | replied that | "golden rule." We live by this concept, as it dies and defines our

was. Then | have something very important toeshath you,' he said.
"He began the conversation by weeping bitterfifer®a few moments, he
composed himself and began his story: 'My fathereshand administered
the hall until about a year ago. Last week, shbefore he passed away,
he called me to his bedside and told me abouvand® had saved his life
from certain death during the Holocaust. He eventvgo far as to put his

individual and national personalities. Indeed, ahifity to exemplify and
execute this mitzvah properly should be part afpmyches.

Horav Yaakov Galinsky, Shlita, relates the follegvstory. Horav
Shimshon Wertheimer, zl, was Rav in Vienna whiaswart of the
German/Roman Empire at this time, the end of #versteenth century.
While these countries were never known for th@nfiship toward the

own life in imminent danger. My father had neviscdvered the last nameJews, that period in history was particularly imfaus for the constant

of his savior. He knew only his first name and\ftiage in Poland from
where he hailed. Throughout the years, my fatadrrhade every attempt
to locate him, to return the favor, to no avaidrémised my father on his
death-bed that | would continue the search.

"While we were sitting Shiva, the seven-day mgrmeriod, one of the
visitors mentioned that he had been born and raistge same village
from which my father's benefactor had originatextked him if he knew

harangues and libels generated by church hierafchtp be expected, the
officials called Rav Shimshon to participate idi@ogue to "defend" the
Jews for their "elitist" attitude and their "ridious" claim of being "G-d's
Chosen People." The fact that the Torah cleaatest "And | have
separated you from the peoples to be Mine" (Vayi@:26), did not seem
to faze them. The dialogue was basically a wédiene, because Rav
Shimshon would never be able to convince the movish majority of the

that person, and he answered in the affirmatibe. Jerson who saved my Jewish People's chosenness. He had to demonbggtad any shadow of

father's life was none other than your fathedWrwant to honor my

a doubt that the Jew was as claimed: differentweie unique ethically,

father's deathbed request. Please allow me toyeate daughter's wedding morally and spiritually. His thought process waffetent. Everything

at my hall free of charge. It is the least | cartalhonor my father's
memory!'

The kollel fellow continued, "I realized that e might talk, so | had to
share the story with someone who will see to it tha truth is revealed.”
When the people heard the entire story, they wederstandably

about the Jew was different. Finally, he had tippoctunity when the king
said, "Enough! | must have clear, irrefutable ptbat the Jew is different
from his non-Jewish counterpart. | must see hawJgw distinguishes
himself."



Rav Shimshon agreed. "My lord, | ask only that ave prepared two
lavish dinners one for Jews; and one for non-Jew#l.show you how a
clear distinction exists between the two, a dffere which originates in
our way of life as dictated by our holy Torah.imas done. The following
Tuesday was declared a holiday during which athefgentiles would
attend a gala dinner at the palace, from sixghten the evening, followed
by a kosher dinner supervised by Rav Wertheimealféhe Jews, from
eight to ten in the evening. The Rav explainedithaould be best for the
meals to be separate due to the Jews' dietarictiesis.

Tuesday evening everyone appeared at the paleparpd to partake of
the lavish meal. The people were seated, and ditera brought out the
food. There was one small problem: no cutlery.rélveere no spoons or
forks on the table. An announcement was made:didomay eat anything
without a spoon or fork!" When the people sawrfmith-watering food,
but no utensils with which to eat, they beganrtontple. "Where is the
silverware? How can we eat without utensils?" th@yplained. Shortly
thereafter, the waiter came out with the silverv&iverybody was given a
spoon and a fork. There was one problem, howeaeh spoon was two
and one half feet long.

How were they going to eat, they wondered, ag ltlegan to attempt
every way to remove the food from the plate aadelit in their mouths? It
did not work. They simply could not take the fawftithe plate and feed
themselves with such long utensils. Thus, theyreae for two hours,
staring at the sumptuous food - starving. Withouk$ and spoons, they
could not eat. So, they did not eat.

The gentiles might have been evil, but they wrtetotally mindless.
They were going to wait around to see what thbirabuld do for his co-
religionists. If the Jews were given regular-sizatlery, they would cry
foul. At eight o'clock, the Jews arrived at thecsetdining room where the
food had all been prepared under the strictestéeaglpervision. The Jews
went to the washing stations, washed and made Ha'b\@r the bread
on the table. Soon, the waiters served the fogdlatters laden with all
types of delicacies. Many of these people had atetreproperly in quite
some time, as poverty prevailed among Jews in #ren@nic lands. Alas, lo

and behold, there was no silverware. How were th@gat - especially after

it was announced that, without a spoon and farlk, may not partake of
the food? The waiters brought out the same twoomeehalf foot long
silverware.

Apparently, what seemed to be an insurmountablelgm for the gentiles
was not a challenge for the Jewish participarashEone picked up a
spoon or a fork and began to feed his neighbfigds minutes after the
dinner began, all of the food was gone. The gentitho were watching
through the window could not believe the lessat their eyes were
conveying to them.

Rav Shimshon approached the king, reverentlyngayMy lord king,
does your highness see the difference betweelethend the gentile?
Why is it that it was the Jews who immediatelyublot of a solution to the
problem confronting them? We are suffused in trarmandment of 'Love
your fellow man.' We never think only of ourselvesways of our
fellowman. Is it any wonder that the solution gaseasy to find?"

The Jew does not - and should not - live onlyhiorself. As part of the
larger body of Klal Yisrael, we are all responsibiel care for one another.
The following vignette from Horav Eliyahu EliezeeBsler, zl, should
enlighten us. The Talmud in Bava Basra relatesThatusrufus Caesar
asked Rabbi Akiva, "If your G-d loves the poor, wioes He not sustain
them? Why must they have to beg the more affluembrers of their
community to support them? Let G-d do it! Perhaps might suggest that

this is part of a poor man's punishment. If say lsan the wealthy people
support them? Are they not going against G-d'®writlagine, if the king
would incarcerate a person and allow him to hawe lmead and water as
part of his punishment protocol. If someone werkeriog fish and meat to
the prison, he would, essentially, be transgregsiading's command."

Rabbi Akiva replied with a parable: "This candeenpared to the prince
who has sinned against his father. The king malsttantly teach his son
a lesson, and he has him jailed and put on a esgwhbread and water.
Someone, unbeknownst to the king, sneaks in tg thoiod and drink for
the prince. Clearly, the king should be beholdethis man, because, after
all, he wants his son to eat. Similarily, we aattec! banim laMakom,
children of the Almighty. Those who support our paogratiate
themselves in the eyes of the King, our Fatheshidm. In addition,
Hashem provides the poor people as an avenuegthrehich the wealthy
may atone for their insurrections, thereby spattregnselves from eternal
punishment."

Rav Dessler asks: "Why was it necessary to gigereasons? It would
have been sufficient to say that, as childrefefAlmighty, He is pleased
that we are sustained. What is added by thelatthe poor help diminish
the eternal punishment that the wealthy might arett Does the poor man
have to go through a life of misery, poverty andnfiiation just to spare
the wealthy from Gehinnom, Purgatory?"

Rav Dessler derives a powerful lesson from here must learn to help
his fellow even at the expense of his own persboaliiliation and pain.
That is how important it is to help another Jeve vVay add that the
phrase "another" Jew is inappropriate. We angaatlof one large body
called Klal Yisrael. It is not "me" and "him" ow&" and "they." It is "we"
and "us."

You shall love your fellow as yourself. (19:18)

This has become the general maxim for definifegiomships. It is,
however, really a difficult principle to undertal®eople vary by
personality, temperament and acumen. Some areupdfihinkers,
exceptional scholars, social activists. Therdsis the common, simple Jew
who, although he is a fine, decent person, liveslduster life with limited

achievements and more limited social skills, offer to lack of
opportunity. How does one love all of them in aiinmanner? This
question was asked of Horav Shmelke Horowitz,fA\ikolsburg. He
replied that human nature dictates that one doesamne for each one of
his limbs and organs in the same manner. Indeedeiis about to be the
recipient of a blow to the face, he immediatetchkk the effect with his
hand. Likewise, if someone is about to strike mrthe chest, he wards it
off with his arm. Now, is his arm or hand any Ipas:ful than his head or
chest? No, but they are less significant. A blowh®heart can be very
dangerous; a concussion in the brain has a mamnétic effect than a
clout on the hand. On the other hand, is thereqaiegtion concerning a
person's love for all of his organs?

A similar idea applies to ahavas Yisrael, lovedor fellow Jew. The great
Torah luminaries one reveres and loves symbdiieelew at his zenith
from the perspective of academics, ethics, artdevitAs the einei ha'eidah,

eyes of the nation, they represent the orgamtluat be protected at all
costs. There are various types of Torah scholatsrafividuals who are
intricately bound up in the spiritual maintenanod &adership of our
nation; they also have great individual value, \litdan be likened to the
essential organs and limbs of the body. Perhagatiag not be the eyes,
but they are not much different than the head aadithhat must be
protected at all costs. The common Jew is the bbthye nation without
which the primary organs have no motivation to fiomc The head, heart
and eyes are of little value to the body thatdeisriorated or the body in
which an infection is running rampant throughout.

Clearly, we see that every organ of the bodgseetial and, thus, the
target of a person's love. While he might demotesgeeater affection
toward one or two very essential organs, it go¢lsomt saying that he
cares deeply about them all. A Jew loves all Jéleanight demonstrate
greater love toward the spiritual elite, but theesl not diminish his love for
all Jews.

What really is the meaning of kamocha, like yeli#sls it a descriptive
term defining how much one should love his fellovaner is it perhaps an
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allusion as to how one might successfully loveféllsw man who is
regrettably not his "speed" or just not very loegbDne of the Baalei
Mussar, ethicists, relates an incident that occualtging one of his visits
to the chronic disease floor of a major hospitabie of the rooms, a
young boy was suffering from a terrible disease dfifficted his entire
body. His skin was either blistered, peeling orezed with foul-smelling
boils. The pain was controlled with heavy dosesiofphine, but the
child's appearance and the noxious odor that péeché&ae room were
difficult for even the most sensitive individualtaderate. This rav was
about to enter the child's room when he was pretchgéhe child's mother.
"My sweet child," she exclaimed lovingly, as sinéeged the room. "Oh,
my dear child, you are so sweet. You are suchcirkin. You are so
cute!" She kept on adding platitudes of affectammshe caressed and
kissed his disease-riddled body.

The rav later related this incident to his stugdeHe then looked at them
and asked, "Let me ask you: What was there abeuttthd that his mother
did not see? What did she not smell? Were herrayefsinctioning
properly that she seemingly did not notice whas wavious to anyone
who entered the room? Clearly, she saw and shkedmEhere was
nothing about the child that eluded her. What ivéien? Simply, he was
her child. She was his mother. A mother's lovedcends even the most
frightening blemish."

This is the meaning of kamocha, as yourself. dibser one is to
someone, the less anything about him will botlirer. Blemishes,
shortcomings, failings are of no consequence veloemeone is really close
to an individual. The child's mother apparenthy $eer child's blemishes,
but they did not bother her. He was her child.fslipw Jew is my friend.
He is kamocha - a part of me. One really cannbagg closer than that.
That is the Torah's idea of closeness - kamocha.

Peninim mailing list Peninim@shemayisrael.com
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Weekly Parsha

KDOSHIM

Friday, May 2, 2008

The Torah’s demand this week to be kdoshimly, p@us, dedicated

and sanctified — seems at first glance to be quigdl order. Is it not
unrealistic for the Torah to ask people immersetying to get through the
day, make a living for themselves and their familfght illnesses and the
difficulties of society and life generally, to raithemselves somehow to a
level of being kdoshim?

This week’s parsha contains many varied andrdiffiemitzvoth which

viewed as the end and final goal itself, so toorttitzvoth are the beginning
of the process of human elevation and not the eatal in itself.

Judaism emphasizes the means and not just theBgtia the means and
goal are prescribed to us by heavenly fiat. ForsJattainment of kdoshim
is an elusive target.

All of Jewish history has shown that those wherapted to achieve
kdoshim without the means of mitzvoth, in the ntfave failed. But even
punctilious observance of mitzvoth does not alvguarantee kdoshim.

Ramban in his famous comment states that onbe&arinaval' — an
objectionable, obnoxious, even obscene personhinvitie parameters of
seeming Torah observance.

The entire thrust of the famed Mussar movementrieteenth century
Lithuania and of the Chasidic revolution was tdifg¢his matter. G-d
wants not only our mechanical observance of mitevas important as that
is, but also our heartfelt commitment to be a nipladtter person.

Thus the Torah’s demand is not an unreasonaleléaniit describes the
only way to achieve true humanity and immortaRly.using the mitzvoth
as our guide in life’s behavior and by remembetirag behind the
mitzvoth, so to speak, stands G-d to Whom we aeetenally responsible
for our actions, thoughts and deeds, we have aortyyty to reach that
sublime goal of being kdoshim.

The discipline of mitzvoth creates an opportufatyspiritual growth and
greatness. But it is up to us to truly exploit thpportunity to its fullest.

Shabat shalom.

Rabbi Berel Wein

From Shabbat ShalorRabbi Shlomo Riskin's Parsha List
<parshat_hashavua@ots.org.il> reply-to parshahavas@ots.org.il, to

internetparshasheet@gmail.com, date Wed, Ap2G08 at
10:00 AM subject Shabbat Shalom: Parshat Kedoshim

Efrat, Israel - "... Neither shall you practideimation nor soothsaying ..."
(Lev. 19:26).

What does the Torah say about the skies of thi@Zavhose predictions
grace the pages of so many daily newspapers andanag? Columns on
astrology have become as common as the sportersecti

Most of us believe that because we're livindm first decade of the 21st
century, idol worshiping is dead, just a shadowbét it once was, limited
to corners of the Far East or among prehistoriglgitribes. But according
to Maimonides' understanding of idol worship, ifix@ ever changed your
path because of a black cat, or altered a dedigoause of an astrological
reading, then you're trafficking in some form dflatry, and what seems an
innocent, harmless superstition is actually a fiaén transgression.

In this week's Torah reading, Kedoshim, G-d fislihe Jewish people to
practice divination or rely on soothsayers, medigmediatory, as it were,
between the world of the living and the world of ttead) or arbitrary signs
which affect future events. Rashi, quoting the Tian(B.T. Sanhedrin 60)
forbids "people who divine using weasels or bicddyread that fell from
his mouth or if a stag crossed his path," he wouldould not go to a

deal with all areas of human life and experientédactt, the parsha containscertain place, or do a certain thing.

the greatest number of mitzvoth in the Torah. iftds coincidental that this
plethora of mitzvoth occurs in the parsha of kdwshi

The Torah intends to point out to us that mitavarte the building blocks -

the stepping stones to achieving the goal of kawsHiowever, the
mitzvoth therefore are not to be seen as beingdrinethemselves.
The true and intended end and goal is kdoshira.fiitzvoth are the

Maimonides, in his formulation of idolatrous piees (Laws of Idol
Worship, Ch. 11:4) also seems to reflect the accinufiractate Sanhedrin
when he writes of those who say "... since my bfethétfom my mouth I'm
not going to such and such a place ... or sino& pdssed on my right side,
I'm not leaving the house today ...."

In the same paragraph, Maimonides continueshistiiscussion of what

Torah'’s description of the means available to aghteat end goal. We pay happens when someone makes signs for himself bygsédlf this and this

great attention to the mitzvoth, their halacha eniruitiae, and correctly
and necessarily so.

But many times people become bogged down in ftevath without
realizing the goal of kdoshim that lies at the haad purpose of mitzvoth.
The Talmud compares mitzvoth to silver, money, thedust as wealth is
only a means to do good and achieve a bettemideshould never be

occurs to me, | will do it...." And the example irges to illustrate what he
considers to be divining or following signs is mtlastonishing: he cites
Eliezer's agency to find a suitable wife for Isadow we usually think of
Eliezer's mission as virtuous and not tainted bigatatrous shadow. Let us
review Eliezer's "act of divination:"



Arriving at the outskirts of the city, Eliezeops near the well, aspiring  Sages, who were always concerned lest prohibibiertsansgressed
with all his strength to find the right wife forshinaster Abraham's son. He inadvertently, protected us by establishing “fefi¢ssyagim) around
comes up with the following plan (test): "If | seoya damsel, 'Tip over your various prohibitions. In this case, our Sages fbité#d eating dairy foods
jug and let me have a drink,' and she replies,floaind | will also water even after eating meat. It is well-known that thete of meat lingers in
your camels,' she will be the one You have desigha{Gen. 24:14) one’s mouth long after it has been consumed, sirfiv of fatty residue
Maimonides' inclusion of Eliezer is based onTaénudic Tractate, Hulin remains in the throat and on the palate long #feemeat has been
95b, which quotes Rav: "Divining that is differérdm Eliezer, the slave of swallowed.1 In addition, actual pieces of meatlastuck between the
Abraham, and Jonathan, son of Saul is not callédidg," a passage that teeth after meat has been eaten.2 For these taon®aur Sages ordained
implies that both Eliezer and Jonathan's behavewnacceptable in the that two things must happen before dairy can benegfter meat: 1) Birkas

eyes of the Bible. ha-Mazon [or a berachah acharonah] must be r emitedthe meat meal.3
The Ra'N (Rabeinu Nissim) disagrees. In his HidiislaRa'N (Hulin 2) A substantial amount of time must elapse.
95b), he points out that when the Torah forbiddsiley signs or omens, it  Question: How much time must elapse before dairybe eaten after
depends on whether the sign is logical or arbitridwegy former being meat? Discussion: Almost universally, the cusi®in wait six hours
permissible and only the latter forbidden. Aftdrthlere is a world of before eating dairy after meat.4 Although therezai®wv communities
difference between bread that falls from one's ot a black cat crossingwhich follow other, more lenient customs — Dutckvdavait one hour;
one's path, and Eliezer's sign that was basedramon sense and German Jews wait three hours5 — these customs aplyiyo those who
lovingkindness. In the words of the Ra'N, "If someaays 'If it rains, | are born into the tradition. One who abandons nétaen to adopt a more

won't go outside,' this can't be called divinatimtause such conduct is thelenient one is described by the poskim as a pogeiter,6 a “fence-
way of the world. And Eliezer, the servant of Abeah and Jonathan, son breaker,” and as one who transgresses the exbartail titosh Toras

of Saul, behaved this way.... Eliezer knows the\idof Isaac must be imecha7 — Do not forsake the teachings of your mo#i In the opinion
perfectly suitable, and he takes as a sign trsfigfacts graciously and of most halachic authorities, “six hours” meansfalkhours.9 This is the
wholeheartedly, not only restoring his soul by qaieng his thirst, but custom practiced by most people. Some poskim a@tesl to have ruled,
offering water to the camels as well, she is heaes," she is then the however, that five-and-a-half hours is sufficieftQther poskim permit
most fitting wife for Isaac! this leniency only after eating fowl, but not afeating meat.11 There is a

The Jonathan incident referred to by the Ra'Nicevhen Jonathan facesview that states that the six hours are measuoed Birkas ha-Mazon of
a Philistine garrison, and addresses his armoeheé@ehold, we will pass the meat meal — even if no meat was consumed tewhedend of the
over to these men ... and if they say to us, Tamtif we come to you,' then meal, until the beginning of the dairy meal — eifero dairy will be eaten
we will stand still in our place but if they sayus, '‘Come up to us,' then weat the beginning of the meal.12 The custom, howelas not follow this
will go up, for the Lord has delivered them inta diand, and this shall be aopinion; the six hours are measured from the dessat eating meat —
sign to us ...." (1 Samuel 14:8-10). not from the end of the meal, until the actual conption of dairy — not

The Ra'N is not worried that Jonathan callsahsgn; he interprets the  the beginning of the dairy meal.13 If one is @ubt whether or not six
dialogue logically: "If the enemy will say, ‘Comp to us,' it means they are hours elapsed since he ate meat, he is permitesat thairy.14 One who
looking upon Jonathan and his men as their enenayage afraid of an finds strands of meat still lodged between hishtedter six hours must

ambush; Jonathan was confident in his strengthhghaind the armor- remove them and rinse his mouth before eating.d&ne need not,
bearer would defeat them, because the nature efahd is that two or however, wait six hours from the time meat was tbloiged between his
three chivalrous soldiers can attack and overcamenamy who fears teeth before eating dairy.16

them. But if they say, Tarry until we come to ydiwould seem from Question: Does one need to wait six hours &sting — but not

their words that they have not fear, and in sucmstance it wouldn't be  swallowing — meat or chicken soup before eatingy@ai Discussion: It
right to risk his [Jonathan's] life ...." For tharR any such logical signis  depends on what, exactly, took place: Tastingelaasting — and not

quite alright. swallowing or chewing — solid or liquid meaty foadises not render one
Maimonides however, is uncompromising. He forlaidg kind of “meaty.17” As long as one cleans and rinses histmbea may eat dairy
mediation, any formulation whatever which sugg#sts any specific food immediately.18 “Cleaning” the mouth is accoistpgd by eating a

human or animal action is a sign from G-d. We aentesecond guess the bulky pareve food and chewing it thoroughly. “Rirgi the mouth means
Divine, presume to understand His will on the gitbrof what is even a  washing out the mouth with water or taking a dafikvater or any other

logical occurrence, or test Him with a sign of aoyt. Had Eliezer beverage.19 Chewing: One who chewed meat orehibkt did not
formulated his plan as his test of suitability &owife, it would have been  swallow any, should clean and rinse his mouth aatht and wait at least
perfectly acceptable; the moment he attributenl & sign from G-d, it one hour before eating dairy.20 Swallowing: Orfmwwallowed — even
bordered upon idolatry. As Rabba bar Chana sayeiname of R. without chewing — any solid or liquid meaty footipsild wait six hours
Shmuel ben Marta, "How do we know that we arelotedd to make before partaking of dairy foods.21

inquiries of astrologers [Chaldeans]? Becausheferse, "You shall be Question: Is the requirement to wait six howefote eating dairy after

wholehearted with the Lord your G-d," (Deut. 18:183t in accordance  eating meat relaxed for health reasons? DisausAiaveak or sick person,
with G-d's laws which He devised; do not presumertderstand His ways a pregnant woman, a nursing mother or a child betvilee ages of three
by means of signs (even logical ones) that you desjse! and nine who needs dairy food for strength or rstwmient22 are not
required to wait six hours between meat and darit. B required,
however, to recite Birkas ha-Mazon (or a beraclwdtai@nah) over the

From: yatedusa@yated.com meat meal, brush and clean one’s mouth and handsyait one hour24

Date: Thu, 1 May 2008 15:43:38 To:usa-weeklyt@ymews.com before eating dairy.25 Infants till age threendb need to wait at all
Subject: YATED USA WEEKLY 05-02-08 between meat and dairy.26 Healthy children oveatieeof nine [or ten if

Halacha Discussion by Rabbi Doniel Neustadt they are physically underdeveloped] should waihsiMrs between meat

Dairy After Meat: How Long a Wait? and dairy.27

According to Torah Law it is forbidden to eat maad dairy foods that Question: Is one required to wait six hoursradtging parve food cooked

were cooked together. According to Rabbinic Lavs #@lso forbidden to eat together with meat in the same pot? Discussiarvd>food that was
meat and milk at the same time even if they weteaoked together. Our cooked together with meat, such as a potato cookaaneaty cholent or
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rice cooked in a pot together with chicken, is aered like meat; six
hours must elapse before dairy (or parve food abakéhe same pot
together with dairy) may be eaten.28 But thermisieed to wait six hours
after eating parve food that was cooked in a mgaityput which contained
no meat in the pot (such as fish cooked in a mettop cut with a meat
knife.29 The halacha remains the same even ifabé ¢ooked in the meat
pot was cooked with onions (or other sharp food#)the meaty knife was
used to dice onions (or other sharp foods).30 [Muethis applies only to
dairy food eaten after parve food, not togetheh i Note: Although one
need not wait between eating sharp parve foodswéi cooked or cut
with a meaty pot or knife and eating dairy, acangdio some poskim, one
does have to wait six hours31 between eating nmehéating sharp parve
foods that were diced with a dairy knife or cooked dairy pot.32 Other
poskim, however, disagree and hold that one needa@ibbetween eating
meat and eating dairy sharp foods.33

FOOTNOTES 1 Thisis the reason given bgHlR (Chulin 105a, quoted in
Tur, Y.D. 89) in explanation of this halachah. 2This is the reason given by
Rambam (Ma’achalos Assuros 9:28, quoted in Tur,.B®) in explanation of this
halachah. 3  Shach, Y.D. 89:5; Rav Akiva Eigeoting Magen Avraham, O.C.
196:1. 4  Sephardic Jews are required tosatiours between meat and dairy.
For them it is not a matter of custom. 5  Ghayei Adam 127:10 who quotes a
custom of those who wait only “several hours.” 6Aruch ha-Shulchan, Y.D.
89:7. See Koheles 10:8 and Rashi. 7  MighiiSee Rashi. 8 Chochmas
Adam 40:13. If, mistakenly, one recited a blessingr a dairy item within six hours
of eating meat, he should avoid a berachah I'vathjaeating a miniscule amount of
the dairy food; Yechaveh Da’'as 4:41; Badei ha-Staid89:1, s.v. v'yeish. 9
See Darchei Teshuvah 89:6 quoting Gan ha-MelectChadhudei Daniel. Many
poskim also refer to this time Priod as a “quanféhe day and night” (see Shiyurei
Berachah 89:4), which means that six hours is exd€ Ruling of Rav A. Kotler,
as reported by his family and disciples. Nishmasaham, Y.D. 89:1 quotes some
poskim who required a wait of a little more tharefhours. Ha-Kashruth 10, note
76, quotes Rav Y.S. Elyashiv as ruling that eelittiore than five hours is required
according to the basic halachah. Practical Guidt¢atachah, vol. 2, pg. 133, quotes
Rav M. Feinstein as ruling that “in an emergencstybe fifteen minutes before six
hours, but not earlier.” 11  Yabia Omer, YIX4-13. 12  Aruch ha-Shulchan
89:4. 13 Badei ha-Shulchan 89:7; Pischei ¢talh, The Laws of Kashrus, pg.
201. 14 Darchei Teshuvah 89:5; Badei ha-$fanl@9:9. 15 Rama 89:1.
Some poskim require cleaning the mouth as wed#didition to rinsing it; see
Chochmas Adam 40:12 and Aruch ha-Shulchan 89%. Shach 89:2 and all
poskim. 17 Darchei Teshuvah 89:22, quoting 8alomo Kluger. 18 Badei
ha-Shulchan 89:16. 19 Y.D. 89:2. Brushingtésth well is the equivalent of
both rinsing and cleaning; Debreciner Rav, Pisttaachah, pg. 112. 20 Rav
Akiva Eiger, Y.D. 89:1; Yad Yehudah 89:1; Darcheishuvah 89:22; Badei ha-
Shulchan 89:38. Other poskim are more stringenteqdire a six-hour wait in this
case; see Pischei Teshuvah, Y.D. 89:1, quotinylBgadim 89:1. 21 Badei ha-
Shulchan 89:17, based on Igros Moshe, Y.D. 2:26 itBsipermitted to eat or drink
dairy immediately after swallowing or chewing a mégamin; ibid. 22  Even if
meat food is available but the person does notti&eis not in the mood for it;
Chelkas Yaakov 2:88; Badei ha-Shulchan 89:37. Z3e Chochmas Adam
40:13; Aruch ha-Shulchan 89:7; Salmas Chayim 2htlkas Yaakov 2:88;
Yechaveh Da’as 3:58; Badei ha-Shulchan 89:36,3Z. In an urgent case,
waiting a full hour is not required; see Badei faighan 89:36. 25 Hataras
nedarim is not required in this case; see DaguRBravah, Y.D. 214, and Mishnah
Berurah 581:19 and Sha’ar ha-Tziyun 33. See Nistaegham, Y.D. 89:1
quoting Rav S.Z. Auerbach. 26  Obviouslyhére is no reason at all to feed the
child dairy after meat, it should be avoided, siégforbidden to feed prohibited
items to anyone, even to an infant; Mishnah Ber@#3t3. 27 Chelkas Yaakov
2:88; Yechaveh Da’as 3:58 (who is lenient withdtgh until a year before they are
bar/bas mitzvah); Badei ha-Shulchan 89:37. Z8ama, Y.D. 89:3, Rav Akiva
Eiger and Kaf ha-Chayim 57. 29 Rama 89:3.8bnes, if a meat pot or knife is
not scrubbed clean, a fatty residue of meat wiflai on the pot or knife. Most
poskim (Shach 89:19, Chochmas Adam 40:13, ArucBthadehan 89:13, Darchei
Teshuvah 89:42) do not require a six hour wait &iing parve foods cooked in
such a pot or cut with such a knife, especialthéf parve food was sixty times
greater in quantity than the fatty residue of nteathe pot. 30 Rama 89:3, as
explained by Rav Akiva Eiger and Beis Meir. 31r however many hours it is his
custom to wait. 32  Pri Megadim, O.C. 494160tgd in Badei ha-Shulchan
89:90. 33 See Darchei Teshuvah, Y.D. 89:4® quotes several poskim who
are lenient, particularly if the knife was not usedhot dairy within the previous
twenty-four hours. Rav Y.S. Elyashiv is quoted Keshrus 10, note 320) as ruling
leniently on this issue.
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Parshas Kdoshim 5765

Rabbi Eli Baruch Shulman

We are on the verge of the semi-mourning periati@Omer — (differertann) — what is the mourning about —

Gemara i1 7123 1371 X5w *197 'R P93 10 0211 .. 3" 12 v o abn ooar 2" — (62) mn

Several questions:

Q - Granted a great tragedy — but Jewish histarfgrtunately, has known many other tragedies — e continue to remember this one?

Q — We read today $m> 7312 nanxy; and we all knowe"’s famous saying #mna %173 %95 ar. R’ Akiva put this concept dfxaw» nanx at the center of
his philosophy of Judaism. How is it possible thénown students — en masse — should have negl&tted

Q - language of Gemara is difficult — 12,000 pafrstudents; why not say simply that he had 24 §i0@ents?

Gemara 1 NP 773511 19130 NWNR DX 27K — (2"0 Nn

Gemara is saying something tremendously important and understand it.

Love has to be balanced fog>. Why? Isn’t marriage all about love? And doesove automatically imply respect?

What is etymology of51=7125 — 77 Hya 27123, as i1 X1 7123 7 b,

So how doesia> come to mean honor? Because when do we honor sem&dhen we see him or her as having some unicalygthat sets them
apart.ma> is the acknowledgement and the deference thaffereto individuality, to individual uniqgueness aadcomplishment. We don’t honor
someone for being the same as everyone else, trifig — in some way — different, and differen&iway that we value.

The difference between love and respect is thatipbased on the feeling that we're really onepRemarry because they find in their partner aited
spirit, in some way. People love their childrendese they see themselves as an extension of thvesiséle love our fellow Jews because we feel
kinship with people with whom we share history aedtiny.

Respect, on the other hand, is based on the digiitifference. | respect someone because | rezeghat he is different than me, and | consider tha
difference valuable.

Love without respect can be overbearing, even hicaih—

You see that with children. A parent can love higdcen — and yet ruin them by constantly tryingrtake them over to be more like him, or her. In the
popular culture there’s almost a cliché about h&eball father - the father who wants the son teléx baseball because he love baseball as a-¢bild
maybe the son is not inclined that way. The pandrd loves his or her children but cannot tolerhtefact that they may have chosen a different ipath
life — in nopwn, in political belief, in career choices. It's r@atough to love a child — one has to respect higidhdlity, and accord him the dignity of
difference.

And this is even more true with a spouse. Becdussiich a close human relationship, becausad imuch based on love — on finding in each other
kindred spirits — it's so especially important foat love to be balanced by respectyhy — by the recognition that my partner is a difféneerson than |
am; that he or she will not necessarily like th@sdooks that | do, or the same food, or haveaheeopinion — and because | love them, | am ditiwen
make them over to be like me, but that's destrectithat’s the tyranny of love — you have to tentperlove withma>, and learn to value what makes
you different from each other as much as what mgtiethe same.

I would like to suggest that here is whete *m>n went wrong. It wasn’t that they neglected thefithe's teaching of> 7v7% naax1. How could they? It
was his core teaching, the one he considered edrdienmina "7 595, Rather, it was they took it too far. Because etyso much emphasis omx

— they failed to balance it witlra 71 7125 271 X7 .25, They loved each other — but they didn’t respacheother. They didn’t respect each other’s
individuality and differences.

| remember when | first went to Yeshivalin?xz» yax year inw1. There was a tendency, pyr, to say =721 »1an. R’ Aharon got up and expressed his
displeasure. | don’t remember exactly what he $aitino doubt it was something along these lirtessvéry nice to feel that everyone is youan, all
together in one loving commune. It's the ethos kibhutz. It's an expression — if you will — mfiax. Butnaax has to be tempered by> — by the
recognition that the other person has his own wavow», which perhaps you don't share; and his own unapeemplishments, which perhaps you
have not achieved; and his own unigue viewpoinickvimay be different than yours. And therefore wdrass our friends — not only in terms of love —
>7an, but also in terms of respectrian.

I think that is why the Gemara emphasizemi+x>n a°x1 775 2". 12,000mn1an. Even in a yeshiva where everyone loves each offiter their strong
collegiality — the closest bond is with yatmnan. And because the failure of R’ AkivassTn?n came — not from a lack afax, but — from a
superabundance ofax, and therefore a lack ofa>, the real breakdown was betwesmar 125 1371 X2 .mnnan — each pair aftninan.

So that was the failing of'7 >7n%n. Not that they love too little; but too much. Aitdollows that it is not our failing. Because dailing — the failing that
led to the destruction of therpnn 2 — and it’s continued desolation — was, and is *astell us —nxiw arn. And | would suggest that that is exactly
why we mourn for the"~ >7n%n. Because their loss represent a loss of a res@fumnx >x1w» — a movement dfxw» naax — that might have saved the
Jewish people.

A generation after themn — a generation after that eruption of civil stafedo’n nxiw that had destroyed everything — here was a lamgeruine of
scholars, a potent force within the people, whoddabted as their motto the cardinal principlgye$ 731> nanxy — ¥"3. How much potential there was in
that — how much promise. But they went to far. Teegelled ato1io 123x — but not atown 2ny 17251 And we mourn for that loss.

The truth is that we need to work at both endsti@mone hand axiw arn is still with us, and we need to focusmme» nanx and all of its attendant
n¥n — not speakingior A% Th y1a nw and so on. And there are, in the frum communétgpources that are being directed toward that Bodlat the
same time — we also have to workamp» 1913 1n1; to learn how to love each other and yet respait ether, and specifically how to respect each
other’s differences. And only if we do that, wileviinally rectify those fateful failings — both tfeglure ofarn nxiw, which brought about then, and
the failure ofara a7 ™23 wn1 X%, which had such terrible consequencesfots a>7»%n and for our entire people.




