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Shalom Zachar

Compiled by Rabbi Moishe Dovid Lebovits

Reviewed by Rabbi Benzion Schiffenbauer

Baruch Hashem, it is rare to go through a Frigigit in shul without an
announcement about a shalom zachar. What is theestor the shalom
zachar? What is the reason for it? Why is it dameafmale and not a

It is apparent from many sources that the seudahldibe made at the
child’s location, as it says in the Rama, “Go te thild...”14 However, the
overwhelming custom is for the shalom zachar tbddd in a shul and not
necessarily in the newborn’s home.15 One posséasan is that there
simply is noThe nough space in the home to hostawy people.16
Nonetheless, many people have the practice of bakimshalom zachar in
the home where the newborn is located.

Is a Seudah Required?

From some of the sources above, it would seentlileat is no need to serve
a meal,17 and refreshments would suffice.18 Sineeshalom zachar is held
after the Friday night meal, people have no appétit a full meal.

Which Foods are served at the Shalom Zachar

Since the child is sad that his Torah was forgotiemtils are served, which
are customarily served to an avel in order to clensin.19T- e custom in
most places is to serve arbis (chickpeas).20 W8I@bbos

The opinion of the Rama21 is that the shalom zaishaeld on the first
Shabbos after the child was born. An interestingstjon arises when to
make the shalom zachar if the child is born ondyridight. Some poskim
maintain that the shalom zachar should be madentpht,22 while

others wait for the next week (which is also tighhbefore the bris, known
as the vacht nacht).23

Invited to a Shalom Zachar

The custom is that the shamash of the shul anmsuthet the father of the
newborn is making a shalom zachar, rather thatimgveveryone.24 This is
usually done at the end of Ma’ariv.25 The reasahas a shalom zachar is a
seudas mitzvah, and anyone who ignores such atafiovi is placed in
cherem in Shamayim.26

Female

There is no shalom zachor made for a female.27

Women Women should only go to a shalom zachaeifet will be a
separate place for them.28

1. Bava Kamma 80a. 2. Maseches Bava Kamma ibid “yeshu.” Sedfias Bava
Kamma ibid “I'bei.” 4. Y.D. 265:13. 5. Medrash Rabbah Emor 27:10.CB2€haim
V’shalom on 265:32. 6. Likutei Maharich 3:page 200 (new). Referistivéh
Halachos 6:166. 7. Y.D. 264:2. See Taz Y.D. 265:13. Refer to Armeln Maseches

female? When should the shalom zachar be made?eheuld it be made? Niddah 30b 8. Refer to Tosfos Maseches Bava Kamma 80a Taz'Y.D. 265:13. 9.

What foods are customarily served at a shalom zackaese and other
issues will be discussed in this article.

Source

The Gemaral says that Rav, Shmuel and Rav Asiwediéng to a “shevu
haben.” Rashi2 says this means a seudah made edie@ning a firstborn
(pidyon haben). Tosafos3 says that it is a seudaderfor leaving the
mother’'s womb. The Taz4 brings a Midrash Rabbahbdlves the
following parable: A king decreed that all his giseshould not see his face

Migdal Oz (Yaavetz), introduction to Hilchos Milah 15. 10. &b Sefer Matamim
Hachadash pages 82-83 (new). 11. 269. 12. Rama Y.D. 265:12. Refewuto Dag
Mei'revavah Y.D. 178. 13. Taz Y.D. 265:13. Some poskim maintadotit by day and
others say at night and day (refer to Al Pi HaTorah Bei®jsages 166-167). 14. Ibid.
15. Teshuvos V’hanhagos 2:202. 16. Otzer Habris 1:3:2:7. See Teshhaohagos
2:202, Zera Yaakov 24:page 95

http://imww.yuhsb.org/ Shema Koleinu | Yeshiva Unsity High School for

unless they have seen the face of the queenSiosioo, Hashem says not to Boys Vol. 18 Issue #20
bring the korban (the newborn [male] child) untild®bos has passed. Since Praying for the Sick

every seven days is Shabbos, no milah can take piglsout a Shabbos.
The day of Shabbos makes the newborn ready fanilad. Therefore, a
seudah is made on Shabbos before the milah.6 TiekdJrexplains that we
visit the child on Shabbos because he is an aweltbre Torah that he
learned in his mother's womb and then forgot.

Reasons Why is it called shalom zachar? Therenargy reasons given.8
Two of them are that this is the first mitzvah avhern fulfills. It says,
“Zachor es Yom HaShabbos I'kadsho,” so we reféh&oseudah as shalom
zachar.9 Others explain that the child is freeimfsd is like a tzaddik. Just
as we visit a tzaddik, we visit a newborn child.10
When
The Terumas Hadeshenl11 and others12 maintaithiaahalom zachar is

Rabbi Michael Taubes

The Torah tells us that a person who has conttdizaraas is required to
publicly announce the fact that he has become Taihelly impure. The
Gemara in Moed Katan explains that this is donevior purposes: first, so
that other people will know to keep away from thé&sson so as not to
become Tamei themselves, and second, so that Hiie,puypon becoming
aware of this person’s plight, will pray to Hash&mmercy on his behalf.
The Gemara in Sotah extends this last idea byngt#tiat whenever a person
has a serious problem, he should inform the pudalithat they will request
mercy for him. It appears from the context of aikinpassage in the Gemara
in Shabbos that whenever anyone or anything isguiah, it is beneficial to
have other people pray for mercy in his behalf.

made on Friday night since this is when everyort®ige. This is indeed the The rationale for this would seem to be the idgaessed by the Gemara in

custom.13
Where

Berachos that when a group of people, constitwifigibbur, davens to
Hashem, the moment becomes an eis ratzon, a pnepiiime for Hashem to
hear the prayers. Indeed, the Midrash in DevaritmeRaates that the



Tefillos of a Tzibbur are always heard. Based owfahe above, apparently, Rav Elyashiv»sr Rav Elyashiv,"xr Rav Lipa Israelson has compiled an as-

the Minhag has developed that the Tzibbur recjpesial Tefillos,
particularly Tehillim, on behalf of someone whadlislt should be pointed
out that the idea of reciting Tehillim for protearifrom trouble and harm is
actually recorded by the Rambam. The Gesher HaCbailimes certain
specific prayers which have become customary tiberéar a Choleh, a
person who is ill.

The Gemara in Avodah Zarah discusses various parsequests that may

yet-unpublished manuscript of rulings, advice, eegponsa of his
grandfather, the posek ha'dor, HaGaon Rav Yoselo&hklyashiv, zt'l. It
will iy’H be released by the Machon L'Hotzaas Kisu®iskei Maran Rav
Elyashiv. Rabbi Israelson, shlita, showed Rav Hljamany of the rulings
and the language format before he passed away.

For publication in the 5TJT, this author has tlatesl a portion of the
manuscript, which translation appears below. Theeegefer, titled

be added to one’s Shemonah Esrei, and statesrtbatito has a sick person“Mishnas HaGriSh b’Nissuin” is scheduled to be psixtd in a few months.

to pray for should request mercy for him in thed#a of Refaeinu. The
Rambam and the Shulchan Aruch rule accordinglikelping with this
notion that one should somehow connect to a Tziklen praying for the

Unless otherwise noted, these p’sakim were heard Rav Elyashiv by
either Rav Israelson or one of his brothers.
[Note: Rav Israelson has granted permission tdRdbffman to give out a

sick, the Gemara in Shabbos states that when ommsldor one sick person, translation of an abridged version of the seféhatforthcoming wedding of

he should ask that this person receive Hashem'syntegether with all of
the other sick Jewish people. Rashi explains thaelating this sick person
to others, ones prayers will be accepted in thétrokthe many people now
included. The Shulchan Aruch accepts this view. Raeo notes that the
Minhag is to recite a special Beracha in Shul dmalfeof a sick person; this
is the basis for the Mi Shebeirach which we sayttierCholim when the
Torah is out, and to which the Tzibbur respondsdyng Amen. It is
interesting to note that at one time, the Minhag werecite this Mi
Shebeirach after Yishtabach before Borechu, ad bigehe Ramo
elsewhere. In his commentary to the Tur entitledkBiaMoshe, the Ramo
adds that it is proper to give Tzedakah for theefieof the sick person
because along with Teshuvah and Tefillah, Tzedakahannul any bad

his daughter, b’ezras Hashem. The Five Towns Jetiisks wishes a
special mazal tov to Rabbi Yair and Mrs. Masha Hkhaffi upon the
engagement of their daughter Mirelle to Reb Rep@éidr, and a special
mazal tov to Larry and Esta Gordon upon the engageof their son Nison
to Sari Gans.]

Chapter One: Shidduchim

Prayer. One who has reached a marriageable ag&lgiray that Hashem
arrange that he meet a good shidduch [Sefer Chias#iB5, 243], and that
the process should be easy [Rashi, Berachos 8adr#on should not pray
that a specific shidduch work out. Rather, the grajpould be directed in
finding one’s true shidduchl. Parents should ddeetheir children and
grandchildren that they merit proper shidduchim & ba’alei Torah,

decree. Our practice today is to announce the ka¢dpledge as part of the G- d-fearing people, and gomlei chesed [Sefer Chassidi6; cited in the

text of the Mi Shebeirach.

The Yerushalmi in Shabbos states that it is fatbidto make requests for
one’s personal needs on Shabbos. The Korban Haledaexplains that
this is because part of the idea of Oneg Shabhibsi®ne should feel that
al his needs are taken care of; one who daveritbdse needs displays the
opposite feelings and causes himself to worry. @ then, daven for a
sick person on Shabbos? The Tosefta in Shabbosgtiit Beis Shammai
forbid it while Beis Hillel allow it. The Ramo rudethat one may recite a
Beracha on Shabbos for a Choleh who is dangerdugiat day. This is
not, however, agreed upon by everybody, as theafidathers point out by
quoting those who disallow any Beracha for a CholelShabbos. The
Shulchan Aruch HaRav distinguishes between a Tzitlwo should not
daven on Shabbos for a Choleh who is not dangerduat that moment,
and an individual who may do so. Rav Yaakov Emdengcurs with the
ruling that one may pray on Shabbos for a sickgrergho is dangerously ill
that day, but strongly objects to the practiceeaiting a Mi Shebeirach on
Shabbos for one who is not that sick, stating tieatvould like to abolish
this improper Minhag. He admits, however, that wa’'tlhave the power to
prevent people from doing this since it is an aldtom. Rav Moshe

prayer of the Shelah HaKadosh].

The Qualities One Should Search For. The centralitips that one should
search for in a shidduch are: fear of heaven, gbadacter traits, and proper
Torah hashkafos.

Daughter of a Kohen. A yeshiva student may cdstairarry the daughter of
a kohen, and there is no concern not to do so.Pesachim 49a; Kovetz
Igros Chazon Ish]

Listening to Parents. Even though the Rema explkhiat there is no
obligation to listen to one’s parents regardingldhichim [YD end of Siman
240], nonetheless, if the shidduch involves a serghortcoming that would
bring shame to the family, one must listen to thESee Teshuvos Siman 1]
Relatives. There is no problem of making shiddonchith third cousins—
that is a fourth cousin with a fourth cousin. Essgly, there is no problem
with third cousins to third cousins as well.2

Two Tall People. A tall man may marry a tall wonwaithout any concern.
That which is mentioned in the Gemara [Bechorog #&kiscourage this
refers to a situation when they are exceptionally t

Shabbos and Yom Tov. It is permitted to discustargof shidduchim on
Shabbos and yom tov. [SA OC 306:6] When therenised to do so, it is

Feinstein writes that if the Choleh himself reqaehat prayers be recited oneven permitted to discuss matters of finance réggral shidduch. A Kinyan

his behalf, one may comply even on Shabbos, eves i not dangerously
ill that day.

The Magen Avraham also is puzzled by our pradtiaecite a Mi
Shebeirach on Shabbos for a Choleh who is notrhgetaand attempts to
justify it. He adds, though, that in the text otMi Shebeirach, one should
say the phrase.... Indicating that although Shabhdsd® us to really cry
our and pray for this Choleh, a recovery shoultilgtime speedily. This is
indeed our practice. It is worth noting that acaogdo the Midrash in
Bereishit Raba, the sincere prayers of a Cholehi®own behalf are better
than any others.

http://5tjt.com/rav-elyashiv-on-weddings/ April 2016
Rav Elyashiv On Weddings

Halachic Musings

By Rabbi Yair Hoffman

Shidduchim should not be made on Shabbos or yonjKa¥ haChaim
306:50] On chol ha’moed it is permitted to makeiaylén Shidduchin;
however, a full meal should not be made, rathey orddest refreshments
should be served. [OC 546:1 MB 546:2] It is perettto write a Shtar
Tenaim on chol ha’'moed. [OC 545:5 MB 545:21] HoweVfea Zichron
Devarim was written before yom tov, then a Shtardiie should not be
written on chol ha’'moed.

Names. There are those who are quite strict torerthat the bride’s name
should not be the same as that of the groom’s madinel that the groom’s
name should not be the same as the name of hiefiatiher-in-law. There
are also those who are strict to ensure that theeaaf both fathers-in-law
and both mothers-in-law not be the same. All thisom the Ethical Will of
Rav Yehudah HaChassid. The essential stringeneyever, only concerns
that of a bride and her future mother-in-law. Thigeo scenarios are merely
minor concerns, and there is no need to be so yadasit them, although
the prevalent custom is to be strict on these ma&diowever, one may not



be lenient regarding a bride and her mother-indaeept through making a

creation, but the refined soul of a Jew, whichdavenly, cannot be satiated

change in the name. If the shidduch is appropimasdl areas, but the names by all the delicacies of this world (Koheles Raba)6Therefore, the soul is

are the same, it is possible to remedy this byragldiname to one of the
parties. This can be done le’chatchilah, with reereations. There is no
difference whether it is added to the bride’s namt that of her mother-in-
law. If the concept about the concern for the saame only became known
to them after the wedding, then an additional nahwild be added to one
of their names at that point.

What Constitutes a New Name. In order for a namigetconsidered a new
name, it is necessary for at least three peoptaltdim either by the newly
added name alone or with both names together. Riegaa bride and her
mother-in-law, it is necessary for the majoritytlmbse who know her to call
her by the new name.

The New Name. If the groom’s new name was use8@atays or more, it
is necessary to use it in the kesubah. If onearhthas the name “Moshe
Yaakov” and the other’s name is simply “Yaakov,istls not considered the
same name, but rather two separate names entit@lyever, if this “Moshe
Yaakov” is referred to by everyone as “Yaakov” apthen it is considered
the same name. It would make no difference evhe i§ called to the Torah
by the name “Moshe Yaakov.” However, it would ceabe effective to
start referring to him from that point onward athei “Moshe Yaakov” or
just “Moshe.” However, regarding a bride and hetheo-in-law it is
necessary thaThe veryone, or at least the majofripypople, start referring to
her with both names. It is not sufficient for otilgr close family members to
call her by both names. Ideally, a person who meeth“Simcha” should not
marry a girl whose mother is named “Simcha.” Ratttexy should add a
name to one of them. Post facto, however, one radgrient [Kav V’Naki,
Vol. Il Siman 380 citing Rav Elyashiv, zt'l.]. Soimee whose name is
“Yaakov” buThe veryone calls him “Yankel,” or sormeowhose name is
“Moshe” but he is called “Moishy,” or if her name ‘EEsther” but she is
called “Estie,” all of these and other similar caaee considered to be one
name and are included within the concept of a bait® mother-in-law with
the same name. v

NOTES:

1. Rav Elyashiv, zt'l, citing his grandfather, theshem. Another segulah
for a zivug is reciting Tehillim 121 after compledi each Shemoneh Esreih
prior to returning to one’s spot (heard from ReblreKanievsky, a'h,
quoting her father). 2. The concern is both thatarfger as well as that the
shidduch will turn out badly, as discussed in g&ponsum of Even
HaRosha, by Rav Eliyahu Kletzkin, zt'l. 3. Thisssthe general response
that Rav Elyashiv would give when these questioesevposed to him.
However, there were circumstances when he variedrswer based upon
individual circumstances. The translator can betred at
yairhoffman2@gmail.com. If someone would like tsiasin the publication
of the sefer itself, please contact the above é¢-asawell.
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Rabbi Mordechai Willig

Above Time and Beyond Time

"You shall guard the matzos" (Shemos 12:17). Dread "the matzos" but
rather "the mitzvos". Just as we do not allow tfezms to become chametz
[by tarrying so that the dough rises], so too wendbtarry in performing
mitzvos. Rather, if [the mitzva] comes you your thado it immediately
(Rashi).

This analogy is problematic. If one tarries aneldough becomes chametz
it is not matza at all, while if one tarries in feeming a mitzva, it is still a
mitzva, albeit one that is missing the extra dinemsf alacrity.

above time, which was created as part of this world
Alacrity represents the attempt to minimize timeetigap between the
opportunity to perform a mitzva and its completigve lefThe gypt in a
hurry, since this was the creation of Am Yisraebthral, Gevuros Hashem
chapter 51) as an entity above time. We are alimeeriot only as an eternal
nation, but also as a nation that attempts to biteabarrier of time via
alacrity in the performance of mitzvos. Failuredtmso is not merely
foregoing an extra enhancement of the mitzvaherathreduces the mitzva
to something under the influence of time instealesfhg, as it should, above
time. As such, it can be compared to tarrying wheaparing the dough and
allowing it to become chametz, which is an entigifferenThe ntity than
matza.

Remarkably, the very hurriedness which was netesediby our creation as
a nation above time led to the fact that the doughook out of Mitztrayim
was matza and not chametz (Shemos 12:34). Morethveconclusion of the
pasuk which demands alacrity (12:17) alludes tcetieenity of our nation as
being above time, "You shall guard this day forrygenerations as an
eternal law."

Eternity, in practice, demands that the transcenideportance of mitzvos
be taught to the next generation. Pesach is treedfin'You shall tell your
son" (Shemos 13:8). Words do not suffice for tAishild must absorb his
parents' attitude that mitzvos are the most impbations of a Jew.
Alacrity is required to demonstrate this idea. a&lto be quick and focused
in performing mitzvos risks a child's indifferertce and even abandonment
of, Hashem's commands, thus endangering the sgtefmititzvos in one's
family.

At a siyum we say "We run to the words of Toratyg ¢hey run to
meaningless things." The Pachad Yitzchak contthstslacrity of the non-
Torah world with the Jew's requirement to atterogtrieak the barrier of
time by hastening to perform mitzvos.

Our children keenly observe our pace in approacfiorah and mitzvos, as
well as our pace in dealing with worldly matterstte world around us,
people run to work, a necessary enterprise, bu€hemore so to enjoyable
sports and entertainmenThe vents. If we do sodamubt run to Torah and
mitzvos, it conveys an attitude which can have tiegampact on ourselves,
and certainly on our children.

The difference between chametz and matza is exmggdmall, k'chut
hasa'ara (Chasam Sofer Drush 35 for Shabbos Hgg&doEhabbos
Parshas Hachodesh, as we prepare for Pesachaotityghnd our attitude to
the mitzvos we perform can make all the differefah for ourselves as we
run to the life of the next world and for the efgrof our generations.
Copyright © 2016 by TorahWeb.org. All rights ressay

from: Shabbat Shalom <shabbatshalom@ounetwork i@gjy-to:
shabbatshalom@ounetwork.org date: Fri, Apr 8, 2016

The Eighth Day

Rabbi Lord Jonathan Sacks

Our parsha begins with childbirth and, in the aafs® male child, “On the
eighth day the flesh of his foreskin shall be ancised” (Lev. 12:3). This
became known not just as milah, “circumcision”, boinething altogether
more theological, brit milah, “the covenant of cinecision”. That is because
even before Sinai, almost at the dawn of Jewistotyiscircumcision
became the sign of G-d’s covenant with Abraham (G&ril-14).

Why circumcision? Why was this from the outset just a mitzvah, one
command among others, but the very sign of our mawewith G-d and His
with us? And why on the eighth day? Last week’sparwas called

Rav Hutner (Pachad Yitzchak, Pesach, 1) answirg|tiestion based on theShemini, “the eighth [day]” (Lev. 9:1) becauseéitt with the inauguration

Maharal's explanation of Rashi. By delaying theetiof the mitzva, one
views the mitzva as being under the influenceroétiTime is a part of the

3

of the Mishkan, the Sanctuary, which also took @law the eighth day. Is
there a connection between these two quite differervents?



The place to begin is a strange midrash recoraingncounter between the
Roman governor Tyranus Rufus 1 and Rabbi AkivauRbiegan the
conversation by asking, “Whose works are bettaselof G-d or of man?”
Surprisingly, the Rabbi replied, “Those of man."féresponded, “But look
at the heavens and the earth. Can a human being angkhing like that?”
Rabbi Akiva replied that the comparison was unf&reating heaven and
earth is clearly beyond human capacity. Give mexample drawn from
matters that are within human scope.” Rufus théh S&/hy do you practise
circumcision?” To this, Rabbi Akiva replied, “I kweyou would ask that
question. That is why | said in advance that thekeof man are better than
those of G-d.”

The rabbi then set before the governor ears of and cakes. The
unprocessed corn is the work of G-d. The cakedsmbrk of man. Is it not
more pleasant to eat cake than raw ears of corfitlsRen said, “If G-d

But to be Jewish is also to be part of a particoéavenant of reciprocity
with G-d. G-d calls. We respond. G-d begins theknsord calls on us to
complete it. That is what the act of circumcisiepresents. G-d did not
cause male children to be born circumcised, saltbRAkiva, because He
deliberately left this act, this sign of the covenao us.

Now we begin to understand the full depth of thewersation between
Rabbi Akiva and the Roman governor Tineius Rufus.tRe Romans, the
Greeks and the ancient world generally, the gods ¥zebe found in nature:
the sun, the sea, the sky, the earth and its seatbanfields and their
fertility. In Judaism, G-d is beyond nature, ansl tovenant with us takes us
beyond nature also. So for us, no The very thirtgrahis good. War is
natural. Conflict is natural. The violent competitito be the alpha male is
natural. Jews — and others inspired by the G-dwhAam — believe, as
Kathryn Hepburn said to Humphrey Bogart in The édri Queen, that

really wants us to practise circumcision, why diel kbt arrange for babies to“Nature, Mr Allnut, is what we are put in this wdro rise above.”

be born circumcised?” Rabbi Akiva replied, “G-d gake commands to
Israel to refine our character.”2 This is a vergl @dnversation, but, as we

The Romans found circumcision strange becausastumnatural. Why not
celebrate the human body as G-d made it? G-d Rstithi Akiva to the

will see, a deeply significant one. To understandé have to go back to theRoman governor, values culture, not just naturewhbrk of humans not just

beginning of time.

The Torah tells us that for six days G-d creakeduniverse and on the
seventh he rested, declaring it holy. His lasttiveaon the sixth day, was
humanity: the first man and the first woman. Acéogdto the sages, Adam
and Eve sinned by eating the forbidden fruit alyeawl that day and were
sentenced to exile from the Garden of Eden. Howevat delayed the
execution of sentence for a day to allow them #nsgpShabbat in the
garden. As the day came to a close, the humansaberg to be sent out
into the world in the darkness of night. G-d todty pn them and showed
them how to make light. That is why we light a Spkcandle at Havdalah,
not just to mark the end of Shabbat but also tavsihat we begin the
workday week with the light G-d taught us to make.

The Havdalah candle therefore represents thedigtite eighth day — which
marks the beginning of human creativity. Just a$ lizgan the first day of
creation with the words, “Let there be light”, dafze start of the eighth day
He showed humans how they too could make light. &unreativity is thus
conceived in Judaism as parallel to Divine crepti8iand its symbol is the
eighth day.

That is why the Mishkan was inaugurated on thathiglay. As Nechama
Leibowitz and others have noted, there is an urakédtle parallelism
between the language the Torah uses to describis Gedition of the
universe and the Israelites’ creation of the Saargturhe Mishkan was a
microcosm — a cosmos in miniature. Thus Genesimbemd Exodus ends
with stories of creation, the first by G-d, the et by the Israelites. The
eighth day is when we celebrate the human contdbub creation.

That is also why circumcision takes place on igata day. All life, we
believe, comes from G-d. Every human being beassriiage and likeness.
We see each child as G-d’s gift: “Children arephevision of the Lord; the
fruit of the womb, His reward” (Ps, 127:3). Yetakes a human act —
circumcision — to signal that a male Jewish chéd bBntered the covenant.
That is why it takes place on the eighth day, tpleasise that the act that
symbolises entry into the covenant is a human guost-as it was when the
Israelites at the foot of Mount Sinai said, “Albththe Lord has said, we will
do and obey” (Ex. 24:7).

Mutuality and reciprocity mark the special nataféhe specific covenant
G-d made, first with Abraham, then with Moses dmel Israelites. It is this
that differentiates it from the universal coven@atl made with Noah and
through him with all humanity. That covenant, set im Genesis 9, involved
no human response. Its content was the seven Nmabidmands. Its sign
was the rainbow. But G-d asked nothing of Noah,h®Ven his consent.
Judaism embodies a unique duality of the univexsdlthe particular. We

are all in covenant with G-d by the mere fact of bumanity. We are bound,

all of us, by the basic laws of morality. This &rpof what it means to be
human.

the work of G-d. It was this cluster of ideas —ttBGad left creation
unfinished so that we could become partners indtapletion; that by
responding to G-d’s commands we become refined:Ghé delights in our
creativity and helped us along the way by teachegfirst humans how to
make light — that made Judaism unique in its fait®-d’s faith in
humankind. All of this is implicit in the idea die eighth day as the day on
which G-d sent humans out into the world to becétisepartners in the
work of creation.
Why is this symbolised in the act of circumcisidegtause if Darwin was
right, then the most primal of all human instinist$o seek to pass on one’s
genes to the next generation. That is the strorigesg of nature within us.
Circumcision symbolises the idea that there is sbimg higher than nature.
Passing on our genes to the next generation simatlsimply be a blind
instinct, a Darwinian drive. The Abrahamic covenant based on sexual
fidelity, the sanctity of marriage, and the cona&on of the love that brings
new life into the world.4 It is a rejection of teéic of the alpha male.
G-d created physical nature: the nature chartestiance. But He asks us to
be co-creators, with Him, of human nature. As Rraldam Mordecai Alter
of Ger said. “When G-d said, ‘Let us make man inimage’, to whom was
He speaking? To man himself. G-d said to man, ket you and | — make
man together.”5 The symbol of that co-creatiorh&seighth day, the day He
helps us begin to create a world of light and love.
1 Quintus Tineius Rufus, Roman governor of Jadaging the Bar
Kochba uprising. He is known in the rabbinic litere as “the wicked”. His
hostility to Jewish practice was one of the factbet provoked the uprising.
2 Tanhuma, Tazria, 5. 3 This is also signaltethe Havdalah prayer
which mentions five havdalot, “distinctions”, besvesacred and profane,
light and darkness, Israel and the nations, Shadizhthe weekdays, and the
final “who distinguishes between sacred and prafafieis parallels Genesis
1 in which the verb lehavdil — to distinguish, sejte — appears five times. 4
That, as | have pointed ouThe Isewhere, is wlgeSis does not criticise
idolatry but does implicitly criticise, on at leask occasions, the lack of a
sexual ethic among the people with whom the patimand their families
come into contact. 5 R. Avraham Mordecai AlteGer, Likkutei
Yehudabh.

from: Rabbi Yissocher Frand <ryfrand@torah.org>réefrand@torah.org
date: Thu, Apr 7, 2016 at 6:05 PM

Rabbi Yissocher Frand - Parshas Tazria

The end of parshas Tazria deals with Tza'ra'as §ipiritual blemish often
(mis)translated as leprosy] that appears on clgthihe pasuk [verse] says,
“The kohen will see the garment after it was waslpdtenay lo hofach



hanega es ayno] and he sees that the nega [blemaisiot changed, the
garment is unclean, you should burn it in fire.”

The pasuk uses interesting language: “vhenay fiachchanega es ayno,”
which means that the appearance of the nega hafiaoged. This is
actually an idiomatic expression. The word “ayritérally means “eye,” and
the expression literally means, “The blemish haschanged its eye.”

| saw a beautiful insight, quoted in the namehef€hidushai HaRim. The
Gemara in Meseches Ayrachin says that a numberagfes [sins] can
cause tza'aras. The most commonly known avayraisien horah [evil
tongue; slander]. However, the Talmud in Mesechgsahin also says that
the punishment of tza'aras comes “al tzoras hoayiimoras ho’ayin
[literally — narrowness of eye] does not only megmerson who is tight-
fisted or cheap. A tzar ayin is a person who neees the good side of
anything and always sees evil. It is the oppodite generosity of spirit. It is
a stinginess, regarding not only money, but regardiewing life, in
general. A tzar ayin is a person who does nottbksee other people’s
success. The only success that he is interesiscia own success.

If tzoras ho’ayin causes tza'ra’as, then the tifzorrection] that causes the
tza'ra’'as to go away, is the person doing teshuspenting] and switching
from being a tzar ayin to a tov ayin. That mears tme who is like a
student of Bilom HaRoshoh, who Chazal say hadtthisof tzoras ho’ayin,
of stinginess of spirit, must change to become ftioenstudents of Avrohom

from: Shema Yisrael Torah Network <shemalist@shgsrael.com> to:
Peninim <peninim@shemayisrael.com> date: Thu, A@016

Peninim on the Torah by Rabbi A. Leib Scheinbaum Parshas Tazria
Upon completion of the days of her purity for a € for a daughter. (12:6)
The term "son" or "daughter” denotes a strongererdefinitive relationship
than that implied by referring to a child as eitbae's male or female
offspring. A son is the product of a viable, straetationship, part of a
legacy, who serves as a link in a generationalnchée identifies with his
parent as the product of a relationship forgedhenptrinciples of devotion to
a Higher Power, to Hashem. "Son" or "daughter"dat#is pedigree. Thus,
we call attention to the fact that previously, #spkim 2 and 5, the Torah
refers to the woman's offspring as a zachar, nala,nekeivah, female,
rather than a son or daughter, as it does here.didhhe Torah alter its
vernacular?

Horav Shalom Schwadron, zl, suggests that thefivamation from
male/female to son/daughter occurs as a resufteophirase, "Upon the
completion of the days of her purity.” This is refece to the mother's (and
father's) adherence to the laws of taharas ha'méstatn, family purity.
When a relationship is concretized in kedushahtahdrah, sanctity and
purity, the offspring produced by this union iscm&laughter, a link in the
chain of mesorah, tradition, from Har Sinai. A hunteeing is created with a
purpose in life, with definite goals that he isatthieve. The Torah guides

Avinu — to become a tov ayin [one with a good elfehe tza'ra’as stays the him and imbues him with Yiraas Shomayim, fear o, which is the
same and does not get better, the garment is unmatehthe person does notreason for his living a life of kedushah and taharahome without yiraas

have a tikun for his avayrah.

The Chidushai HaRim says that there is a doubkning when the pasuk
says, “vhenay lo hofach hanega es ayno” — “and ldelize tza'ra’as did not
change its appearance.” “Lo hofach hanega es ayhts ayin [eye] did not
change. In order to do teshuva, this person’s ayist change. He must
change from being a tzar ayin to being a tov ajjire pasuk is hinting to us,
“Vhenay lo hofach hanega es ayno.” His ayin didet@nge. He has the
same stinginess, the same unwillingness to sharé@generous.

Shomayim lacks the resources for maintaining sftitestraint, depriving
the offspring of forging a greater, more profourthtionship with his/her
past and future. The nomenclature, son/daughtapp$ed to one who plays
an active and participatory role in maintaining kbgacy of kedushah and
taharah in his life - as did his parents.

A family which focuses its life goals on spirittedvancement will inculcate
these values and goals into the next generatigiiralis Shomayim is
paramount in the home, their relationship is Hewsanctioned, since

“Ayno,” here, does not merely mean that the apgreae did not change, but kedushah and taharah are its mainstays. Why dosyShomayim play

the ayin did not change. The tzoras ayin, the aragmat brought on this
terrible punishment, is still in place.

The Chidushai HaRim continues with a classic disisé vort: The word
“nega” is really the same word as the word “on&fltfat is the entire
difference between the word “oneg” — pleasure &aedanord nega [in the
Hebrew lettering]?

The only difference is the placement of the [Bttayin.” The “nun” and
the “gimel” are in the same places. The only défere is whether the “ayin”
is at the beginning or at the end. What is theediffice between “nega” and
“oneg?” What is the difference between a persolingaiza’ra’as and a
person having pleasure? It all depends on the iplaceof the “ayin.” That
is this person’s problem. The problem is with thgifi.” His problem is with
his perspective and his approach to life. His probis with his ayin, so his
tikun must be “hofach hanega es ayno.” He must@héiis “ayin.” He must
take the “ayin” from the word “nega” and make itarfoneg.”

such a critical role? One would conjecture thatdugltovos - positive
character traits, ethics and moral correctnessuldrhave primacy. It seems
that the power source of positive spiritual enasgiear of G-d, without
which nothing else seems significant. Why? A nundfgrears ago | wrote
concerning a lecture given by Horav Elchanan Wasaey zl, in the early
1930's to a group of German Rabbanim. It is cdstauorth repeating for its
timeless value and message.

This is a well-known insight by the Malbim, zlhigh the Rosh Yeshivah
quoted:

Going back to Parashas Vayeira, as Avimelech caimpto Avraham
Avinu for claiming that Sarah Imeinu was his sistéen she was actually
his wife, Avraham replied, Rak ein yiraas Elokimrbakom hazeh, "Only
because | said there is no fear of G-d in thiseléibid. 20:11). A lack of
Heavenly fear was prevalent in Gerar. Thus, Avrafeared for his life. The
Malbim underscores the Torah's use of the word"@iy," as if intimating

However, if someone is so stingy of spirit thatthenot be gracious and he that, indeed, Gerar was a wonderful place. It hdtlie, refinement; its

cannot see the good side of life, then he remainstaorah and “henay lo
hofach hanega es ayno” — the nega remains and siebenun the garment
because he is incapable of changing his “ayin.idHHacapable of changing
his perspective.

Transcribed by David Twersky; Jerusalem DavidAmkg@gmail.com
Technical Assistance by Dovid Hoffman; Baltimd#)
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people were upstanding, kind and polite. Regardiéise community's
exemplary qualities, however, at the end of theatsg/'s life could still be
forfeited, if he were to stand in the way of som&smesire. Why? "Only,"
because Gerar lacks yiraas Elokim, fear of G-d. Whertal, subjective,
prejudicial man is the ultimate authority, if laae manmade, then they
have little value. Man makes the law; man can dltedaw as he sees fit.
The only law that will compel society to be disaigld and law-abiding is
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Rav Elchanan spoke prior to the malignant changgermany's
government. When the Nazi party came to powerag ®ll too obvious that
Rav Elchanan's message was on the mark. Suddeelgptite, cultured,
refined German became a cruel monster, capablenofnitting the most
heinous atrocities.



A story related by Horav Yissachar Frand, Shét#jbuted to Horav
Yitzchak Hutner, zl, gives practical expressiornte above. When Rav
Hutner was a student in Slabodka, he remembersithratv Avraham Elya
Kaplan, zl, who later became Rosh Yeshivah, directoHildesheimer
seminary in Berlin, went to Germany. He returnefbfeeRosh Hashanah.
The Rosh Yeshivah, reverently known as the Alt&lafiodka, asked Rav
Avraham Elya for his impression of the German peopl

Rav Avraham Elya raved about the German Peoglanéss, their
impeccable manners and refinement of characteevdr cited their manner
of speech as demonstrating extreme politenessea@oother. For instance,
if someone asked for directions, the response wooldimply be a curt set
of directions; rather, after completing the direns, the man would politely
ask, "Nicht wahr? Is this not correct?" This indéhhis refinement. By
refraining from asserting himself in a definitivamer, he would always
conclude the sentence, "Nicht wahr?" In this mannemaintained the
dignity of the questioner.

The students who were privy to this exchange batvwRav Avraham Elya
and the Alter debated whether it was appropriafgaise the Germans. It
was not as if we derived a way of life from othentile nations. Why should
the Germans be any different? What did they hawefey us that others did

unable to defend themselves, and succeeded ingkdli of the men in the
town (34:13-26).

Why does circumcision cause so much pain spelijfioa the third day?
The Mishnah in Taanis (26a) teaches that the Aridlatgamad -
representatives of the nation whose role was toddtg and observe while
the communal sacrifices were being offered - wdatd every day of the
week, except for Erev Shabbos, Shabbos, and SufitieyGemora (27b)
elucidates that they did not fast on Friday or ®leatbecause it would be
disrespectful to Shabbos, while on Sunday they weeable to fast because
it is the third day after mankind was created, darA was created on Erev
Shabbos.

What is the problem with fasting on the third @dter we were created?
Rashi explains that the third day of creation isatiducive to fasting
because it is inherently a weak day. As a souncthie idea, Rashi cites the
aforementioned episode involving the townsmen d¢ibg Shimon and Levi.
Rav Yehuda Wagschal of Yeshivas Mir in Yerushalagomts out that
Rashi is teaching us that the pain experiencethethird day is not due to
the natural healing process as one might have &kt rather because
bris mila (circumcision) is considered a form ofation, and somebody who
has been circumcised is therefore weakest atithat t

not? We do not learn how to live from the gentilerd. Baruch Hashem, we The Gemora in Kiddushin (38a) teaches that Hastampletes the days of

have a Torah that guides our lifestyle. One studerdng them persisted in
defending the Germans, maintaining that any peehplkeended their
statements, "Nicht wahr?" indicated a sense of stydnd politeness
worthy of emulating.

the righteous. This is traditionally understoodrtean that He allows them
to live complete years by dying on the date on Wwhitey were born.
However, at the funeral of Rav Chaim Volozhinere af the eulogizers,
Rav Dovid of Novhardok, noted that while Rav Chaias born on the

It took a half a century for the truth to be pulaed, for that same student tosecond day of Shavuos (7 Sivan), he died on 1/Siény didn't such a

declare his error publicly. Rav Hutner had justaoded his shiur, lecture,
when a Jew walked in and asked, "Do you remembé&rimas that student
in Slabodka who complimented the German mannepedldng, who was
amazed by their gentle manner and refinement afctpe

The Rosh Yeshivah said that he did remember threand stuck out his
hand to greet him, "Shalom aleichem." The Jew recgted, but, instead of
a hand, he had a hook where his hand had been aegpufpparently, he
had lost his hand during his internment in the emti@tion camp.

The man looked at Rav Hutner and said, "When taa but off my hand,
do you know what he said? He said, It hurts - Nigahr: Is this not correct?
- You were right; | was wrong!"

Rav Elchanan observed that Hashem had createaftearHe had created
all of the other creatures. Animals, both domesitand wild, all fowl and
beasts - all preceded mankind. Rav Elchanan conadéhat man is a

righteous person merit to complete his years?

Rav Dovid suggested that a person's true birtiglagt the day on which he
is born physically, but rather the day of his bni¢a, at which time he is
born spiritually. Although the Gemora's sourcetfas teaching is Moshe,
who died on the day of his birth (7 Adar), this ¢enexplained by the fact
that Moshe was born already circumcised. Rav Dowitcluded that with
this new interpretation, it's not surprising toentiiat Rav Chaim Volozhiner
died one week after his birthday, precisely ondag of his bris.

We see from here that bris mila isn't just a natgvbut as Rashi writes, it's
considered the creation and birth of the persois iBha fascinating concept,
but it needs further explanation. Why in fact stiostich a relatively minor
procedure be considered so significant? Dovid Haktelvrites in Tehillim
(115:17) Lo ha'meisim yehalelu K-ah - the dead dbpnaise K-ah
(Hashem). Citing this verse, Rashi (Yeshaya 38kp}ains that K-ah is a

composite of all of the preceding creations. Heihdsm the nature of every Divine name which may only be invoked by the liviegpraise Hashem.

creature. Thus, at times, he may manifest the tipgmbf the most docile
creation, while, at other times, he acts like aomeous snake or a vicious
man-eating lion. What keeps all of these natur@inations in check? What
controls are in place to see to it that the mararesna decent, ethical and
virtuous human being? Only one guarantee existsagiElokim, fear of G-
d. With it - one is a mentch. Without it - he iad$y/, capable of the worst
abominations and the most cruel, heinous brutslégainst his fellow man.

from: Shema Yisrael Torah Network <shemalist@shgsrael.com> to:
Parsha Potpourri <parshapotpourri@shemayisrael.@ate: Thu, Apr 7,
2016 at 8:01 PM subject: [Parshapotpourri] Parsstpdirri by Oizer
Alport - Parshas Tazria

Parshas Tazria - Vol. 11, Issue 27 Compile®Rbbbi Oizer Alport
U'vayom ha'shemini yimol besar orlaso (12:3) InsRas Vayishlach,
Sh'chem abducted and defiled Yaakov's daughter (Baeeishis 34:2).
Dina's brothers Shimon and Levi were appalled y/ithmoral behavior,
and as part of their plan to avenge their sistexteor, they convinced all of
the men in Sh'’chem'’s town to circumcise themse®aghe third day after
the circumcision, Shimon and Levi approached theveith confidence,
knowing that the townsmen were weakened by thesupicisions and

What is so unique about this name, and why cgpeitifically only be used
by those who are still alive?

The Gemora (Menachos 29b) teaches that the naater€presents the
creation of two worlds - Olam HaZeh (this worldda@lam HaBa (the
World to Come) - as Yeshaya writes (26:4) Ki b'Kkédshem tzur olamim -
with the name K-ah, Hashem created the worlds.Gémora explains that
the é in this name corresponds to the World to Gavhde the a signifies
the creation of the physical world in which we gty live.

As such, Rav Wagschal explains that the Divines#&nah represents the
synthesis of these two seemingly incompatible wortdbw indeed is it
possible to synthesize the spiritual and the play®i¢vhen somebody uses
his physical assets and resources in this worlgttee Hashem, He uplifts
the ephemeral by connecting it to the eternal. Heweonly somebody who
is still alive is capable of doing this. Becausdead person is no longer part
of this world, he is unable to elevate it and beidige two worlds, and as a
result, he cannot praise Hashem using the namewhath embodies this
idea. The deeper lesson this teaches us is thdefmétion of life is the
ability to fuse and unite the two worlds. As lorggaperson's physical body
is connected to a spiritual neshama (soul), thegueis alive, and the
moment they separate, the person dies.



In Tehillim (115:17-18) Dovid continues Lo ha'nmaisyehalelu K-ah v'lo
kol yordei dumah, v'anachnu nevarech K-ah - thel édea those who have
descended into silence do not praise K-ah, but ildless K-ah. Who are
the "we" to whom Dovid is referring? The MedrasirkK®i D'Rav Elizer 28)
explains that it refers to the Jewish people wieocancumcised. Chazal are
teaching us that the opposite of the dead whomabla to praise Hashem
are Jews who are circumcised and considered &litehis requires
clarification.

Rav Wagschal explains that the purpose of thevatitof bris mila is to
sanctify the part of a person which is the mosnheated to the world of
physicality. By elevating our basest desires armheoting them to mitzvos,
we become alive, and in this sense, a person'ssleansidered the time
when he is created. Even though he is physicailg @nd breathing for
seven days prior, it is only when he is given thidits to channel the
physical world and utilize it for spirituality that is truly alive. This also
explains why the Gemora (Berachos 18b) teachedhbaticked are
considered dead even while they are physicallfeaBecause they insist on
enjoying the material world as an ends unto itaetf are unwilling to infuse
it with spirituality, they lack the definition offé and are therefore
considered like they are already dead.

Nail biting

by R. Gil Student

Nail biting is a habit that many consider impropet still continues, out of
both nervousness and convenience. This practizardly new and, despite
its lack of sophistication, enjoys halakhic berseiiit certain situations. The
Gemara (Mo’ed Katan 18a) even tells that Rabbi Yoelm bit his nails on at
least one occasion.

I. Shabbos

The Shulchan Arukh (Orach Chaim 340:1) rules tloat pnay not cut your
hair or nails on Shabbos. Doing so is biblicallgbidden, similar to shearing
a lamb’s wool. Some might suggest that cuttingdingiils is different than
shearing wool because the shearing yields usefal while fingernails are
discarded (more on that later). Perhaps cuttimgefinails is only
rabbinically forbidden. However, Rav Ovadiah Yoéééchaveh Da’as, vol.
4 p. 279) quotes numerous authorities who holdahting fingernails is
biblically forbidden.

The Magen Avraham (340:intro) differentiates betvasing a tool (scissors
or clippers) to cut your fingernails and doing maally (peeling with your
fingers or biting). Using a tool is biblically fodden but manual removal is
only rabbinically forbidden. This becomes importaiten a hanging nail

As we find ourselves surrounded by a society phhatmotes and emphasizescauses pain. The Shulchan Arukh (Orach Chaim 328uBés that if your

the physical, it is essential to remain cognizdnhis fundamental lesson,
which is particularly relevant as we prepare fa tipcoming Yom Tov of
Pesach, during which we eat only matzah, the nmasittof foods, and

fingernail is mostly disconnected (hanging) andagsing you pain (not just
discomfort put pain), then you may remove it matyualit not with a tool.
Peeling or biting the nail that is mostly removedidouble rabbinic

reorient our values and priorities. A person whts @aught up in the pursuit prohibition (shevus di-shevus), which is permitieé case of pain. Using a

of temporal pleasures not only forfeits his spaitlot in the next world, but
he isn't even actually living during his time instivorld. Only those who
integrate the two worlds by utilizing Olam HaZeh fbe pursuit of
spirituality can truly be considered alive.

Badad yeisheiv mi‘chutz I'machaneh moshavo (13t4&)Torah requires a
metzora to dwell in isolation outside of the Jewgsimp. The Gemora in
Arachin (16b) explains that although other rituathpure individuals are
not required to separate themselves from the corityntine metzora
receives the unique punishment of being dividethftas family and friends

tool on a nail that is mostly removed is probleméatcause a single rabbinic
prohibition remains in force even when there isipanless it reaches the
point that one would be classified as ill.

The Shulchan Arukh (ibid.) quotes a disagreementdsEn Rashi and
Rabbenu Tam about the permission to bite off a imgnigngernail or piece

of skin that is causing you pain. According to Ragbu may only bite that
nail off if it is coming off toward the fingertipAccording to Rabbenu Tam,

it must be in the other direction, toward the palime Shulchan Arukh rules
that we must be strict for both opinions, whicteefively means that you

due to the fact that his lashon hara and gossipsgmuses and friends apart.may never bite off a nail in that situation. Howeweany authorities rule
Rav Zalman Sorotzkin suggests that in additiothéopunishment aspects ofthat this limitation only applies to skin and neaiila. Among them are

the metzora's sentence, there is also a theragrutiponent to the Torah's

Chayei Adam (21:4), Kitzur Shulchan Arukh (80:558g&Shemiras Shabbos

treatment of him. The reason that this individymdke lashon hara is that he Ke-Hilkhasah (14:54). Piskei Teshuvos (new se388,56) says that if you
has a psychological chip on his shoulder and viglver people as out to getdo so, you have authorities on whom to rely. Périagakhah (Shabbos,

him, such as by not treating him with the apprdpri@spect or stealing
business from him. Because he views society throhighdistorted lens, he
comes to hate all of mankind and narcissisticalghes that they would
leave him alone and stop taking what is rightfihliy.

In order to remedy this warped worldview, the Tocammands us to give
him what he wished for by sending him outside ef¢amp to live alone,
free from interaction with others. Under such ctinds of isolation, it will
be only a matter of time before feelings of lonetis overwhelm him and he
will yearn for human contact. This will cure him g antisocial illness and
will teach him the value of human contact and fiignips. As he is forced to
call out "Tamei, tamei" to beseech the very sanmplgewhom he used to
gossip about to pray on his behalf, he will intéizathe importance of
appreciating others and focusing on their posigualities, and he will be
permanently healed of the underlying illness welised him to become a
metzora in the first place.

from: Torah Musings <newsletter@torahmusings.com>
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Posted by: Gil Student

Harchavos 14:2:1) suggests that you can even Entaregarding skin
because Rashi and Rabbenu Tam really agreed Wtaharthere is pain,
you can be lenient on a double rabbinic prohibiti#hile his argument
regarding skin makes logical sense, his textugbsuseems very lacking.
But regarding nails, he has ample support.

Il. Chol Hamoed

In order to encourage people to take a haircutshiagte before Yom Tov,
the Sages forbade doing so on Chol Ha-Mo’ed, ttexnmediary days of the
holiday. Some authorities rule that if you shavetbbe Yom Tov, you may
shave on Chol Ha-Mo’ed. However, the Shulchan Ar{arach Chaim
531:1) rules that regardless of whether you shaeéare Yom Tov, you
may not shave on Chol Ha-Mo’ed (some say that sigaigiday is different
than it used to be, but that is a separate dismlssi

What about cutting your nails? The Shulchan Arukid(, 532:1) rules that
even though you are supposed to cut your nailse®éfom Tov, the Sages’
decree does not apply to nail cutting. Therefooe, pnay cut your nails on
Chol Ha-Mo’ed. However, the Rema (ad loc.) recah#sAshkenazic ruling
forbidding nail cutting on Chol Ha-Mo’ed. The Mag&xraham (ad loc., 1)
rules that if you cut your nails before Yom Tovuymay cut them on Chol
Ha-Mo’ed as well. His reasoning is as follows: simsany permit shaving on
Chol Ha-Mo’ed if you shaved before Yom Tov and matsp permit cutting
your nails regardless, we can at least permitraytour nails on Chol Ha-
Mo’ed if you cut them before Yom Tov.



However, if you neglected to cut your nails befgmm Tov, then you have
to wait until the festival is completely over. Thas one other option. The
Mishnah Berurah (532:3) permits peeling or bitigiynails on Chol Ha-
Mo’ed. Even though this is forbidden on Shabbos“aoch Tov, on Chol
Ha-Mo’ed the rule is more lenient since some peawén cutting.
Therefore, even though you should prepare for Yaw y cutting your
nails, you may still bite your nails on Chol Ha-Md.

I1l. Mourner

Many of the rules of Chol Ha-Mo’ed apply to a moernAmong these
prohibitions is that a mourner, both during the kvimng shivah and the
month-long sheloshim, may not shave or cut hissr&hulchan Arukh,
Yoreh De’ah 390:7). However, the Shulchan Aruklid{orecords explicit
permission for a mourner, even during shivah, & pe bite his nails.

IV. Washing

After cutting your nails, you are required to washuir hands (Shulchan
Arukh, Orach Chaim 4:19). Do you also have to wafsér biting your nails?
What if you only bite one nail, do you really hawewash your hands?
Piskei Teshuvos (4:21 n. 206) quotes the Malbimz@s Ha-Chaim, ad loc.,
no. 18), Kaf Ha-Chaim (ad loc., no. 28) and TzilieZer (7:2) who say that
you have to wash even after cutting only one fingér However, he quotes
(ibid., n. 208) in the name of the Chazon Ish ffwat do not have to wash
after cutting (or biting) part of a single nail.\R&hlomo Aviner (Piskei
Shlomo, vol. 1 p. 10), in the context of rulingttygau do not have to wash
after filing your nails, quotes the same from thea&bn Ish. Piskei Teshuvos
(ibid., n. 209) also quotes the Ben Ish Chai (Raalin 2:4) that you only
have to wash after cutting nails that extend beybedingertip. Most nail
biters have shorter nails than that.

V. Order and Disposing

It is a mitzvah to shower and groom before Shat{Bbsichan Arukh, Orach
Chaim 260:1). The Rema (ad loc.) quotes a spawmifier in which you
should cut the nails of each finger and hand. Lasure whether that order
also applies to biting your nails. However, the Tat loc., 2) quotes the
Arizal as saying that there is no need to folloatthrder. He also quotes the
Tashbetz as saying that the Maharam of Rotenbusppally did not follow
the order. The implication from the Taz is thatrtikes that you do not have
to follow the order. The Magen Avraham (ad loc.says that the Arizal
even mocked the order of cutting fingernails. Hogrethe Magen Avraham
concludes that you should be strict anyway, whithNlishnah Berurah (ad
loc., 8). The Arukh Ha-Shulchan (ad loc., par. #8)ssthat some follow the
order and some do not (“those who are carefulcareful and those who are
not, are not”). So | am not too worried about lgtmy fingernails in the
proper order. If you are only biting the nails afeoor two fingers, then this
does not apply anyway.

The Gemara (ibid.) says that we should be carefwl We dispose of
fingernails. It says that a tzadik buries his finggls, a chasid burns them
and a rasha just tosses them down. The Gemaradeiced that a pregnant
woman might step on the discarded fingernail aetife much pain that she
miscarries. Therefore, the Gemara concludes, ynutraw fingernails on
the ground in a place where women do not normadlikysuch as in a beis
midrash (the Gemara’s example) or the men’s sedfi@nsynagogue.
However, you are not allowed to throw your fingéisian the subway
(which | see frequently) or anywhere else that womvalk. Instead, you
must discard them.

Some authorities say that nowadays it is besuhfthe cut fingernails
down the toilet or down a sink. Piskei Teshuvosyseries, 260:9 n. 91)
quotes this from the Ben Ish Chai (year 2, LekhHzlkno. 14), Rav Betzalel
Stern (Responsa Be-Tzel Ha-Chokhmah 2:35) and Resh®iStern
(Responsa Be’er Moshe (6:133). Rav Yisrael Beld&g beld this way (R.
Moishe Dovis Lebovits, Piskei Halakhah of Haravrgel Belsky on Orach
Chaim and Yoreh Deah, p. 61). While some aregtiltt and require

VI. Bad Habit

Rav Eliezer Melamed (Peninei Halakhah, Shabbos,lydnglish
translation, p. 278):

One should make every effort to stop biting hissantirely; apart from
being impolite, a habitual nail biter is likely Ibite his nails on Shabbat as
well, this violating Shabbat.

While Rav Melamed does not cite a source for thiing, Piskei Teshuvos
(4:22 n. 209) writes similarly and quotes a sttwgtthe Chazon Ish rebuked
a habitual nail biter, saying that he is presumab8habbos violator. This
sounds to me like strong advice, not a halakhiogul

burning (see Piskei Teshuvos, ibid., n. 92), flagHingernails seems to be a

widespread practice. This applies to fingernaitsehioff, as well.



