S® but Shabbos. On the Shabbos which is the firsofi&hag Hamatzos one
can relive yetzias Mitzrayim and directly experiertbe attendant spiritual
elevation and transformation. What an incrediblyagiday indeed. And yet

To: parsha@parsha.net Shabbos - “yom hashevii laHashem Elokecha - thergavday [holy] unto
From: cshulman@gmail.com Hashem, your G-d” - is even greater!
Let us reflect upon that hierarchy for a momdthe greatest, holiest day
INTERNET PARSHA SHEET of the Jewish calendar is Shabbos. Although thiach& hierarchy is
ONTZAV & PESACH -5767 indisputable[3], we do not give Shabbos its duemidn nature tends to

neglect what is frequent, and lavish attention uteninfrequent. Ein navi

. . . . beiro, a prophet is not recognized in his hometdsurch is the tendency of
In our 12th cycle. To receive this parsha sheetodutp://www.parsha.net and click h t A gli t th tural Id the follv of
Subscribe or send a blank e-mail to subscribe@aarsh Please also copy me at uman nature. A glimpse at the natural world ayeadposes the folly o

cshulman@gmail.com A complete archive of previssses is now available at  this tendency. Oxygen is virtually omnipresept artte So too is the
http://mww.parsha.net It is also fully searchable warmth of the sun. The frequency and pervasiveokigese elements do

not diminish their importance. On the contrary, ythattest to their
indispensability. Without oxygen and the warmthttad sun, life could not
This week's Internet Parsha Sheet is sponsored by: exist.
The analogue, of course, is Shabbos. The reyutdriShabbos points to
In memory of Sam Aminoff a"h from his friends at Young lIsrael ofits singular significance. Shabbos, explains the 8achaim Hakadosh,
Jamica Estates comes weekly because without Shabbos the worlddvoot continue to
exist. “Ki sheishes yamim osoh Hashem es hashomagies haaretz” -
And anonymous lezechelishmas Rav Hillel b"r Yeshayahu Eliyahu, because Hashem created heaven and earth for sixTay Torah does not
ZaTzalL whose Yahrzeit is Erev Pesach, 14 Nissan, andHezanishmas say “besheishes yomim”, in six days. Rather theafiogays “sheishes
the Rav, Moreinu HaRav Yosef Dov ben HaRav Moshe Haleivi yomim”, for six days. Hashem created the word waithinitial charge that
Soloveitchik, ZaTzal whose Yahrzeit is Chol Hamoed Pesach, 18 Nissafiould last only six days. Shabbos recharges thenicobatteries and
sustains the world for another weekly cycle. “Ubaybashevii shoves
To sponsor an issue (proceeds to Tzedaka) estailman@gmail.com  vayinofash” - and on the seventh day Hashem prdwide soul (nefesh) to
sustain the coming six days.
Shabbos sustains the world because Shabbosaig entirely devoted to
Hashem Yisborach who, of course, ultimately sustaiti of creation.
Date: Thu, 29 Mar 2007 18:08:30 -0400 (EDT) FronurahWeb.org “Sheishes yomim taavod veasisa kol melachtecharvéyasehvii Shabbos
<torahweb@torahweb.org> To: weeklydt@torahweb2 Supject: Rabbi laHashem Elokecha” - six days you shall work, attehal to all your tasks,

Mayer Twersky - but the seventh day is (consecrated) to Hashenr, @d. [Even the
http://www.torahweb.org/torah/2007/moadim/rtwedgjehtm mitzvah of oneg Shabbos, enjoying Shabbos on aigathysvel by eating
Rabbi Mayer Twersky Shabbos Hagadol delicacies, celebrates malchus shomayim, Hashemgstip. The pleasure

In Jewish communities and households across thee gixcitement is Which guests experience at a wedding feast doeshiithe focus away
mounting. Feverish preparations are finally beirampleted, as Jews from the nuptials; it is one aspect of the celétinatSo too mitzvas oneg
worldwide fervently await Chag Hamatzos, zman asginu (the PassoverShabbos.[4] By recognizing Hashem and celebratialgms shomayim on
holiday, time of our freedom). The religious exuint and fervor are, of Shabbos, we give purpose to the continued existehtiee cosmos. And
course, entirely appropriate. That is just as @hiuo be. “Bechol dor vador thus Shabbos sustains the entire briah.
chayav adam liros es atzmo Kilu hu yatza miMitiray- in every Shabbos offers the possibility and promise ndy ohcelebrating malchus
generation one is obligated to view himself as ¢fiohe had been liberatedshoamyim, but also experiencing it. We greet Shapldtes the Rambam,
from Mitzrayim”, teaches the Mishna. We are not omnded to delude as one greets a king. That is why Shabbos, andSrapbos, is meein olam
ourselves.[1] The seder night, in particular, amelentire yom tov of Chag habbah.

Hamatzos, in general, possess an intrinsic qualiigh allows us to relive S0 our feverish preparations for Chag Hamatzosulgh continue

the Exodus and actually experience the spirituatvation and unabated. But they should not for a moment eclpseappreciation for
transformation of Yetzias Mitzrayim.[2] Chag Hanwmzis anunique, Shabbos. We should not squander Shabbos on idkersation. We should
rarified time and deserves to be greeted with fbeementioned excitementimmerse ourselves, through davening, learning, zemdiros, in kedushas
and fervor. Shabbos. We should anticipate Shabbos with unpleallexcitement

Before Chag Hamatzos, however, comes Shabbosdblagdarious because Shabbos Hagadol is coming imminently - ek and every
interpretations for the nomenclature of this Shabhave been advancedweek.

The interpretation upon which | would like to foceaggests that the [1] This insight is based upon the teachingshef Sfas Emmes [2] For
Shabbos before Chag Hamatzos is given the appelistiabbos Hagadolfurther  elaboration, see “And it Happened at Mititig
to distinguish it from the other day of Shabboghia coming week. The http://www.torahweb.org/torah/1999/moadim/rtwe_jebsatm| [3] This
Torah refers to the first day of Pesach as Shaliiuss on erev Shabboshalachic hierarchy is, inter alia, reflected in ttiferent punishments
Hagadol we anticipate two days of Shabbos in thmimp week - viz; prescribed for performing melacha on Shabbos anth Yappur. On
“regular” Shabhos and the first day of Chag HammtZo distinguish these Shabbos, one is liable for the most sever punishraemisas beis din,
two Shabbosos we designate Shabbos as ShabbosoHagatistinct from whereas on Yom Kippur one is liable “only” for kareSee Megillah 7b.
the Shabbos which is the first day of Chag Hamatzos The greater kedusha of Shabbos also underliesotimeative position of R’

There is a profound, fundamental lesson convéyetle designation of Yishmoel who assigns six aliyahs to Yom Kippur aetlen to Shabbos [R’
Shabbos Hagadol. Indeed Chag Hamatzos is an umirified time. It is a Akiva employs a different criteria for assigningthumber of aliyahs.] [4]
time which should be cherished and appreciated, 8hcburse, this is true For this and other fundamental perspectives reggr8habbos, see Rav
for all yomi tovim. Each one in its own way is fidl time. And yet the Pinkos’ Kuntres Shabbos Malkesa
holiest of days is not one of the shalosh regaliraven the yomim noraim,



Copyright © 2007 by The TorahWeb Foundation. Wdhts reserved. idolator.” The fact that we introduced such gréandards is not due to us
Copyright © 2007 by The TorahWeb Foundation. Afihts reserved. but the initiative belongs to G-d. Our greatnesdus to a special act of
Audio (MP3 and CD) - http://www.TorahWeb.org/audidideo - grace from G-d. It could have been any nation. Véesvehosen because of
http://www.TorahWeb.org/video Divrei Torah -an act of grace -- a special favor. We are notrdiege Gratitude is the very
http://www.torahweb.org/dvarTorahindex.html  to s, email basis of our faith. He invited us to come neates &n act of “Chessed” -
“majordomo@torahweb2.org”, with the following ONLIvi the body of loving kindness. “You didn’t display any specifiaits of character to make
the email: subscribe weeklydt you worthy. | selected you due to Abraham, IsaatJatob.”

Next. The thought is very cryptic - short aboubtuvit Seir for Esau - and
Jacob to Egypt. They were two brothers; their destishould have been

http://613.org/rav/ravnotes2.html identical. How did Esau get “Har Seir". In sedrayl¢hlach - chapter 36,
Rav Soloveitchik ZT'L Notes ( Volume 3) line 6, we are told: “Esau took his wives, sons dadghter, livestock - all
Notice These are unapproved unedited notes [of2Rof classes given by he had acquired and went to a different land.” idat eat manna in the
Rav Soloveitchik. ...[Thanks to David Isaac for typimese notes] desert for 40 years. He merely took over the lamchbse G-d promised it

Lecture deleivered by Rabbi Soloveitchik on Sddymight, April 7, 1979 to him. He took it over quickly rather than waitiiaglong, long waiting

“Shabbos Hagodol” Tonight, | shall concentrate ariew lines of the period. The same promise was made to us! Did Jgebiv? For a while he
section of the Hagaddah “Arami Ovad Avi". Howevemvant to remind did -- not quickly -- and even not now. Eventuaifes! So what idea is
you of the construction of the Hagaddah. Conswuutise it is a very expressed in this short terse statement? It is uiqueness of this
difficult book considering the sequences and evdntsan be divided into statement. No other nation has received such aigearhich took so long
either 3 or more parts (that is the section whigtgdes the meal). It is notto implrement. The gentile writer Ibsen said, “Whata Jew? He who
merely the first half but rather more than thetfiralf. It is the narrative or waits!” No other nation knows how to wait as thewJéThis is the
story-telling which constitutes the first half. i# sort of a “masoreh” or characteristic trait of the Jew. Therefore, theest&o ideas in this paragrah
tradition told to younger peope than ourselves. -- grace and waiting.

We can say that hagaddah consists of 3 or 5. pénts first part where Next is the leap! Let us start telling the higtof our desting. Now begins
emphasis is placed are the laws or “hichos” pnétgi to “yetzias the history -- “Arami Ovad Avi” (either my fatheras a wandering nomad
Mitzraim” beginning with “Avodim Hoyinu”. We say,there is a Mitzvah or the Syrian almost killed my father). Relatingti@s Mitzraim is not a
‘sippur yetzias Miztraim’ -- declaring the Exodwse identify the halacha. narrative. It is a study in depth every Pesaclg falmud. We find this
We state the basic law. We say that in essenceievenknow the story, statement in sedra “Ki Sovo” of Deuteronomy. kistatement or recitation
the reason it is a “mitzvah” for us to recite YazMitzraim, is because it ismade in the Bais Hamikdosh and was adopted by #yadtidah. This they
the study of Torah -- like “talmud Torah,” we nekerow it all. We never said every time they come with their gifts. HereHagaddah it is not
know all; there is always something to learn. Therera person will study, merely a statement but is analyzed in depth. Wel®mgomparative
the more he will learn and know. Therefore, thst fgart is not contingent analysis between the two places. Up to this paiatmerely stated halachos
upon erudition or knowledge but is a positive comdraent. and the traits of our people - humble origin, élow by stating these

Next, we are told of the five “Rabonim” of whiclone was greater. Yet, principles we start to tell the story. “Sippur”nst to tell but to study. It
they learned something new, apparently. NextgdalbOmar Rav Elozor” means “semantics in depth”. In Bais Hamikdosh aswnerely a statement.
(Rabbi Elazar, son of Azariah said). This idersifiee “time” for “Sippur  Where does the analysis end in the Hagaddahflét & “Rabbi Yehuda
Yetzias Mitzraim” (declaring the Exodus). Next coraetohre halacha, Hoyoh Hosayn Bohem Simonim” (Rabbi Yehuda assigoetiem initials
“Boruch Hamokom” (Blessed in G-d who gave the LawHis people Detsach, Adash, Beachab”. Rabban Gamliel that tlsgn3bols Pesach,
Israel). Why is the Bal Hagaddah overcome in ataécsnood? Why does Matzo, Moror - be identified. Then the final “BofucAtoh --- Asher
he get so excited, praising G-d and telling of fxr sons, including te Goalonu” (Blessed is G-d who brought us forth ie ttight).
skeptic and the agnostic? Why this ecstatic eralsus? The answer for the Therefore, how many parts? 1) Halocho (laws). Mijchila (short
rejoicing: Each one has a share! The great schmaanot say tot he recitation - Jew was elected - Kabolas Ohl HashamayWe accepted our
ignorant man, “My share is greater.” The man whe wat blessed by therole!). (It is strange that the struggle which be§®00 years ago still has
Alm-ghty with a great mind but who puts in a sireceffort is recognized as not been resolved because Esau went to Seir (Ramdey aakov waits his
an equal to the great. There is a separate texthforgreat mind, the destiny). We are eternally indebted to Him no mdttmv long it will last.
simpleton and even the one who refuses - the isképfew has greatnessThis is Kabolas Ohl Hashomayim. 3) Sippur - Aramot merely “told” but
and we don’t know when it will emerge. It is dedvéom the prophet studied and understood. 4) Then we come to Halleinly the first 2
Ezekiel “Boruch Shaym K'vod Malchuso” (Blessedhg tName, the glory chapters before the meal. Why the division? Becadieraim is not
of His kingdom is forever). We are all in the endaraf the Alm-ghty. mentioned in the second half of Hallel an dit bg®to “Pesach L'osid” -
“Boruch Hamokom” -- Everyone, everything is in spa&s one cannot the Passover of the future. Therefore, we ahve(#uparts.
escape space, so can he not escape “Hakodosh BéwicWWhen He gave Tonight, | would like to pick out four comparisanA) Vayorayu Osonu
the Torah, He did not give it just to the great dniFor istance, although HaMiztrim. (And the Egyptians ill-treated us). Agaithis is taken from
some minds cannot understand science and therbfore no share in sedra Ki Sovo - the statement made by each perboncame to the Bais
science, in Torah everyone has a share. It is permore important to tell Hamikdosh and then introduced into the HagaddalthénTorah, we find
the simple child than the great mind. G-d embradbeswhole world as a the same passage twice described but in slighffiereint language
mother embraces all her children, no matter howymbie embraces all semantically. There is the famous epistle in whititshe sent messengers
mankind, especially the Covenental Community. to the children of Esau in order for the Israeltepass through their land.

Next comes “Mitchila” (orginally our ancestorgyhat kind of a statement In sedra “Chukas” of Bamidbar, chapter 20, line “Mayorayu Lonu
is this and what does it tell? There is not a dlymrs word in the Mitzraim” (the Egyptians ill-treated us). In sedi&§ Sovo” of Devarim -
Hagaddah. Therefore, why was this recitiation fritve prophet Joshuahchapter 26, line 6 - “Voyorayu Osonu HaMitzrim”. &g, it has exactly the
introduced? It tells of our humble origin -- oumicorigin. According to same translation - Lonu - Osonu both mean “to ¥st, there is a choice
mythology, people came into the world due to a laffair between a god of different words. Moshe employs Lonu - the Istaslsay Osonu. What
and a human (Greek, Roman, Nordic). Not so us.alVeftour low origin. did Pharoah say? “Let us act with cunning becauseew is cunning. Let
“We would have remained there in Egypt.” “My paremais a simple us outwit him.” He considered the Jew disloyal, e will eat the fat of
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the land but will not defend the land. Pharoahtea reputation for the The other phenomena they didn't realize. Theirrage to G-d but was
Jew as a deceitful being. It has accompanied wsigifr the ages but waslimited. Otherwise, if according to their prayetie would have saved them
begun by Pharoah. He has made us to be “bad félldé¥eshas maligned physically but would not have changed them tots@itigreatness. It is said
us, he has blackened our personality. “The Jewatdretrusted.” that if He merely listened to our prayers, it wohlalve resulted in half a
There are many verbs in Hebrew which might oceitin several cases. redemption, indeed, bad for us. Therefore, “Vayht&. took a good look.
For example, we have “Asher Bochar Bonu” (in thesbing, “He who He understood that which they couldn’'t understaftierefore, the
chose us.”) This is the ablative case. It also inethe accusative or“Vayar,” in addition to “Vayishma”. They were awaoé the torture bu of
objective case “Asher Bochar Osonu.” Both meanstme superficially the different level in store for them, they wereaware!
but what is the difference. Semantically, betwédenablative and accusitive Kol Habayn (all the sons you shall throw into thater). At the time of
case, when “Bochar” is in the ablative case, it mseao consolation “Yetzias Mitzraim, this was already long, long fotgn. It was a statute
possible. It cannot be revoked or altered (Theeefor Bochar Bonu - it which was once on the books perhaps 2 or 3 geoesaliefore. It existed
means for example that G-d chose us and it isdo@ve.) Rambam saysonce for 3 months when Moshe was born, eighty yages It had been
that the Kedushah of the Bais Hamikdosh cannottbeed. It is absolute, abolished by the “Melech Chodosh”, the new kinge Pleople themselves
irrevocable. If it is accustaive it is weaker. #ncbe altered and undonehad forgotten that their children had been killEte statute of limitations
Irrevocably, we have the following: &) Torah; b)Weh (the prophecies); had expired. They forgot to mention it in their y&es. The same applies
c) Eretz Yisroel; d) Yerushalaim. Therefore, ablatis strong and cannottoday. From 1944 to 1979, people have forgottemlifiea, Maidenek, etc.
be cancelled. Everyone forgot. They mentioned only labor in thgiayers. But, G-d
There is another way of expressing the articlelébrew grammar. It can didn’t forget. The mind of the tortured becomesgitslly exhausted. It is
be expressed B’(Baze) or L’ (Lamed) or we can hsearticle Es before hard to imagine but survivors of the death campssghchildren were
the noun. “Es” is stronger. It is the ablative.d®'L’ is weaker - accusative. killed say, “If he or she had not been killed, tidefpe around 50 now.
How do we know this? This is a classic exampleadnah referring love of Many people die at age of 50 anyway. The martyeatills were not
man towards man and love of man towards G-d. Cairgglove towards mentioned in the prayers.
man it is written, “V’Ohavto L'Rayacho Komocho” (dryou shall love “Lachatz” - oppression. The element of “lachaiz”what tipped the
your neighbor as yourself). Concerning G-d, it istten “V’'Ohavto Es balance in favor of Israel. What is decisive abitiachatz” which is not in
Hashem Elokecho”. Towards man it is objective, veeaRowards G-d, “onyanu” and “Vayanunu” etc? It means, “Action mgerative now.”
accusative, irrevocable. It is impossible to beohlisly dedicated to even aThey had to spend there 400 years and were therkalfuthe time. G-d
brother. It is not humanly possible. There is tbatmversy of two people accelerated it as much as possible. “It is now eren” There are pain
in the desert with a small pitcher of water. If thehare, both will die thresholds of which some have high thresholds anteshave low ones.
because it cannot sustain two. If one drinks, Helive, the other die. The The same applies to persecution thresholds. Somplepenay easily be
sage Ben Peturah advocates sharing. Rabbi Akiwahtkat the one who shattered by persecution.
has the pitcher drinks and lives. Why does helsia® ts Akivah heartless? G-d had to act quickly because of the tremendptessure for
It is because he illustrates that one cannot loxeheer person’s life as hisassimilation. They were severely threatened. Chaag that “Yetzias
own. Mitzraim” was as taking a baby from the mother'smio It was now or
For G-d is is “ES” even at the cost of your lifhis is the difference goodbye. Otherwise, let us forget the promise toraAbm, the
between L’ (Lamed) and Es. Therefore L'Ryacho fanm- Es for G-d. eschatological future, the messianic future. “Butahnot do it, | have
Do help your brother but not the same degree asgtiuTherefore, it does already promised Abraham.” Worthy or not, it must 6The Jew can fall
not say Es Rayacho. If it is a human problem, | edirst. To G-d it is very low but can rise very high.” It was declargdabphilosopher we don’t
unmitigated love. at all care for -- Zeresh, wife of Haman. “Whemad&drfalls, it is as low as
Now concerning Pharaoh’s treatment of the Jelvis said Yorayu Lonu the ground, but when she rises it is up to thesst&hus, the problem must
it would not be as strong. It would mean he mafgedilittle unpleasant, quickly be resolved. Torah says, “Despite all ofdd faults, it is still my
irritated us, but did not want to destroy us. Osomeans to enslave thechild.” She can rise as high as the sky.
entire people, to destroy because he hated them.s@ime was Hitler's
decision of the “final solution” at Vansee. The @ans thought he meant
“Lonu”. The “heads rolling in the dust’ meant Osorlhis is the “Hava  From: Aish.com [newsletterserver@aish.com] Sérgdnesday, April 05, 2006
Nischakmo Lo” - let us be cunning. It was the saanguage of Goebbels. 1:28 PM Subject: Passover Cleaning Made Easy  See this article online:
“They acted as naive children. We won the batlewas the “final VWW-aish.com/passlaw/passlawdefault/ Passover_{iigaklade_Easy.asp
solution”. Why say Pharaoh? Because they are aigedsk. They will by Rabbi Yitzchak Berkowitz

: ) .. Passover Cleaning Made Easy
ir:ilz)?/vq%lzialillzggde dlgﬂ? in-[[-greprztssophlijé thereforeniplete destruction. This Is Passover cleaning a chore? Find out what lgxgmit have to clean and what you

. don't. Plus with these handy tips, you'll actuadiyjoy it!
Vayanunu. They tortured us. They caused us péimdt does it mean? It |NTRODUCTION

is physical forced hard labor without compensatiwhere each individual ~ G-d took the Jewish people out of Egypt inghengtime. The Talmud notes that
must deliver a certain quota. It is either theydgiliota or the whip. It is G-d was very thoughtful. Not only was He interesitededeeming the nation, He

either a brick made or a child entombed in its gldt | don’t profit by Wanted to do so at a time when the weather wasigigt Not too hot, not too cold.
meeting the quota it is psychologically very hard. Everything about the Passover season is behufife whole idea of re-doing

- - your house -- your environment -- for the holidéwpeld be a beautiful experience.
Vayar Es Onyanu - He saw our affliction - theceoéd separation of man For some reason, though, the burden of all thainahg often hangs heavy over us,

and wife. What prompted the Bal Hagaddah from prging differently 444 as a result we lose much of the joy of Passover

between the verb of “Vayanunu” and the noun “Onyatiisays He heard  1d like to not only make Passover cleaningttieleasier, but above all to change

our voice. Then why does it say, “And He saw oftlicibn?” - our burden the attitude once and for all to stop being friget: Passover is not a monster. It's

- our oppression. Apparently, these things wereneiided in their prayer. the most beautiful time of the year.

In addition to their prayer, G-d recognized thinvgsich they themselves In order to change our attitudes, two thingsm_rcessary. The first is to _know the

didn't know and didn't include. What did they coraip? The work! There 2lacha. There are so many Passover preparatatrarthdone unnecessarily, where
. ] . - if you want to do them for extra credit, that'sdfirBut it's important to understand

are many forms of slavery. The most obvious isaécy - making people i+ is necessity and what is voluntary.

work without pay. They only felt the physical aspbat not the spiritual.




Secondly, there’s practical advice. | want tare some tips that I've picked up Let's talk about different products we haveus the house -- for example,
over the years. Cleaning for Passover can actballgasy, there’s lots of room fordeodorants and cosmetics which may very well consaime grain products. Of
creativity, and it's fun. course, you're not going to eat it. Is it therefargomatically disqualified from the

THE OBLIGATION TO GET RID OF CHAMETZ category of chametz? And what about se’or? Canafaatl be used to ferment

In cleaning for Passover, we are first andrfarst fulfilling the mitzvah of biur another dough? It cannot, and consequently shatldense’or either.
chametz -- getting rid of chametz. Biur chametadsially quite an easy mitzvah in  Some years ago, Rabbi Moshe Feinstein cameithpaaunique approach that
terms of physical exertion. The Torah says: “teshise’or mibateichem” -- make all revolutionized the practical applications. He ghiat even if something in its present
your sour dough rest. The Torah commandment is ythat can possess all thestate is inedible, but if you can possibly distiind produce edible chametz, then we
chametz you want, but in your mind it must be dustvnerless and valueless. would call that “chametz.” As a result, he ruledtttanything containing grain

Now obviously we are dealing with somethingtiiband vague. What goes on inalcohol (ethyl alcohol) is considered chametz. BEdeugh you would never dream
your mind, no one knows except you and God. It'Beqaasy to think you have of eating it, nevertheless if you distill it, it wial turn into drinkable alcohol. (Ask
considered everything “null and void,” when in trytou can't wait for Passover to any alcoholic -- in desperation, they may distiirething poisonous like after-shave
be over so you can partake of all those goodies! and drink it.) Therefore, any liquid cosmetic thets any form of grain alcohol is

So the Sages instituted a requirement to phlgidestroy chametz. This mitzvahconsidered chametz and must be gotten rid of fesdReer.
is known as bedikat chametz. The Sages say it isnmugh to emotionally write the  This idea only applies to liquids -- because gan't distill a solid. Therefore, any
chametz off as “dust”; you must actually searchanyt chametz you can find -- andsolid substance like stick deodorant or soap wiséhedible (i.e. not chametz), and
physically destroy it. could not ferment a dough (i.e. not se’or), andncarbe distilled -- the halacha is

WHEN TO SEARCH you can own these solid substances on Passoverycandon't have to put them

The mitzvah of bedikat chametz is to be don¢hemight of the 14th of Nissan, away. Technically, you could even use it on Pass@lthough the custom is not to
the evening prior to the Seder. Why at night? Bseam your home there areuse any stuff that has chametz in it as a cosnighiat's why people buy soaps that
crevices and corners that have to be illuminateaitbificial light -- and artificial are special “Kosher for Passover.”
light works best at night. How about beer shampoo or liquid deodorant wh@ntains no grain alcohol but

Why the 14th? The Sages said that if some patipit on the 12th and others orhas wheat germ in it. That's not chametz, becaasenpuldn’t eat it. Can it ferment
the 13th, you'd lose the power of the community iretimg and encouraging eachanother dough? No. Can you distill it? No. (It'dyoalcohol that you can get by
other. This way there is a set time; every Jew teetkat chametz on the night ofdistilling; you won't get wheat germ vapor by digtg your deodorant.)
the 14th. Consequently, these things are not a problem. “éoallowed to keep them around

However, our homes over the years have growiz@ and consequently are moreluring Passover -- though again the custom ismosé them.
complicated to clean. As a result, the ability tobeédikat chametz in a few hours on  BREAD CRUMBS
the night of the 14th is no longer feasible. Evieyou stay up all night, chances are  What about bread crumbs on your kitchen flobh@re are various opinions in
there are parts of your home you'll never get t.v& start our bedikat chametzhalacha, but I'm going to present one in particthat is easier to understand.
early. So realize that when you start cleaningMassover, you are doing bedikat We established that the third category -- “ggdj -- is defined as anything that
chametz. This is important because there are spadiés for bedikat chametz. cannot ferment another dough, and is so non-etfibteeven a dog wouldn't eat it.

CLEANING DAY OR NIGHT According to most halachic authorities, thererie more substance that is defined

As we said, bedikat chametz must be done &t,nigcause that's the only timeas “garbage”: Chametz that is smaller than a kéeZayout 30 grams) and you
that artificial light is effective. As a result, weave the following rule: You can would not use it for anything. This is somethingsipeople call “garbage” -- you
inspect by daylight anything that does not needfi@at light -- i.e. anything would easily throw it away and in your mind it'sthmg. Crumbs fit into this
moveable that you can hold up near a window, or pany of the house that hascategory.
sufficient daylight. (If you choose to add artifitlight during the daytime, it doesn't  The only kind of crumb that's problematic issoyou’d pick up with your finger
hurt.) and put on your tongue. So leftover crumbs fromtdtide are in fact “chametz.”

On the other hand, any part of the house teatis artificial light -- e.g. closets, Leftover crumbs on the floor, which you wouldn'tteare garbage. Therefore, any
corners, insides of cabinets -- these places naustdpected at night. And make surerumb that you would consider dirt (and is smalfem a kezayit) does not have to
they are sufficiently lit. be gotten rid of.

The only time that you cannot do bedikat chanadtogether is in twilight. You  (The fact that a baby eats it does not tuinté chametz. Because when a baby
don’t have enough daylight, and yet it's not damkwegh for the artificial light to be decides to eat something, it is not a consciouisidedhat “this is food.” If you have
effective. Consequently, you could clean at twilighit's convenient -- as long as non-food around, a baby will eat that, too!)
you later inspect these cleaned areas (whetheyiligtit by day, or in artificial light A QUICK REVIEW
at night). Before we go on, let's make sure we've gotllitsiraight. When we do bedikat

WHAT ARE WE SEARCHING FOR? chametz, what are we looking for?

What kind of chametz do we have to get ridAf@d what is “chametz” anyway? One crumb of edible chametz cannot remain iar ywuse and you've got to

The Torah says: Lo yera'eh lecha chametz, yelar'eh lecha se’or bechol destroy it. Also, anything that contains ethyl &lgl since it can be distilled, is called
gevulecha - “neither chametz nor se’or shall bebkisto you in all your *“edible chametz” and must also be disposed of.
boundaries.” Chametz is defined as the result aingthat ferments. Se'or is We are also looking for something that is mitv@n a kezayit -- regardless of
sourdough -- highly fermented dough that is usethéie another dough ferment.whether you would consider it food or not. If itsss than a kezayit of non-edible
Instead of using yeast, what they did in the oldeys (and many people do today ashametz, you don't have to get rid of it because gonsider it dirt. Also, if it's
well) is to take a little piece of old dough, mixat with the fresh dough, and it something even a dog wouldn't eat, then even niane & kezayit is not problematic.
causes the fresh dough to rise. When you're cleaning for Passover, all the gemih your freezer and cabinets --

So chametz and se’or are the two things thalT oequires us to get rid of. Butbread, cakes, crackers -- all of that is chametm Nave to get rid of it one way or
there’s a difference between the two. Chametzod.fti's edible by human standardsanother. But aside from that, you probably wonitlfmuch edible chametz in your
--you'd serve it, you'd eat it. If a human beinguldn't eat it, then it's not chametz, house. Bedikat chametz, therefore, is not so diffiin the bedrooms, for example,
because by definition chametz must be food. Orother hand, nobody eats se’or -you don’t have to sit with a pin scraping the coshe
non-edible fermented grain which has the functibieimnenting other dough. Even further: Let's say you have gook stuckdar chametz dishes. If the stuff is

There’s a third category: Non-edible chamett 8 not capable of fermenting non-edible, then you can forget about it -- as lasgt does not total a kezayit of
other dough. That is neither chametz nor se’orattatally we call this “garbage” -- gook. But there is no need sit there and scruldigiees with steel wool. Just make
and it does not have to be gotten rid of for Pams@imilarly, the Talmud says thatsure there is no edible stuff on them, and no kea&gook -- and put them away.
se’or which is so bad that even a dog wouldn't ieat i.e. it's poisonous -- is  One important point: If you feel like going loey the limit and scraping the walls

halachically not regarded as se’or and is therefote problem on Passover. and ceiling, go right ahead. Of course it's notuisef, but the halacha is actually
To review the three categories: stated in Shulchan Aruch that no one is allowelhtigh at you. In the words of the
1) Chametz is food made of fermented grain. rabbis, Yisrael kedoshim heim -- “Jews are holy’ewtthey go beyond the letter of

2) Se'or is non-edible sourdough, which hagihweer to ferment other dough. the law.

3) “Garbage” is something that is either inddpaf fermenting other dough, or so Be careful, however, not to go so far that ylmwelop an antagonistic attitude
totally non-edible that a dog wouldn't eat it. toward Passover. If all this extra, non-requirezhning is going to make you dread

DEODORANTS AND COSMETICS the holiday, then forget about it. And certainlyuyshould not clean so much that



you're exhausted for the Passover Seder. Partin§Bloly” is appreciating the ~ Some people have special Passover toys, asdighgood practical advice.

holiday, too! Children are fascinated by playing with toys theyén't seen in a year. Even if you
THE PROHIBITION OF EATING CHAMETZ have some other toys that you wash, breaking outtogs is a great way to keep
Besides the mitzvah of bedikat chametz, there $second, more time-consuminghildren occupied in those days just before Passskien you're busy cooking and

aspect of cleaning for Passover. And that revolresind the Torah prohibition of preparing.

eating any chametz on Passover. In fact, if yoenitndnally eat even one molecule of BOOKS

chametz on Passover, you're breaking a Torah ptimib Any book that will be brought to the table cmsBover must be 100 percent clean.
Furthermore, when it came to Passover, the sShgit “fence around fence.” How do you do that? It is almost impossible. Thatts/ any books you are going to
They prohibited things on Passover that we woutdtiwrwise dream of. bring to the Passover table -- like a Haggadahoculsl be kept wrapped in plastic or

Case #1: The Sages said that if one crumb afete falls into a huge pot of put away all year long so that it is 100 percemtnoétz-free. If you want to study the
chicken soup, then -- even if the crumb was remevéht negligible bit of “bread Haggadah before Passover, then get a differenwbich will be your “chametz
taste” will still render the whole mixture “chamétz Haggadah.”

Case #2: All year long, we know that you're sapposed to use non-kosher As for books that will not be brought to thes&aver table, all you have to do is
dishes or pots. But what if you accidentally ustish that was used for non-koshemake sure they have no edible chametz or a keahygibok. You may have some
food a long time ago (i.e. not within 24 hours)zHalacha is that your food is still edible crumbs there, so turn each book upside dowrbang it out. That's sufficient
kosher. There are some exceptions, but generadigkspg, an “old taste” absorbedto assume that no edible chametz remains.
into a pot will not ruin your food. However, on Baser, the Sages said that if a dish DINING ROOM - LIVING ROOM
or pot was ever once used for chametz in its wioolg history, and then was used on Things in your dining room may certainly comesontact with food.

Passover, the old chametz taste absorbed intootheilb wake up again and give  Table: The table itself will need to be koshecause you put hot food down on it.
your food the status of chametz. Of course, this is not always so practical to cleaaven though you can kasher
This rule applies during Passover itself. Bugise #2 occurred before Passover wood by dousing it in boiling water, you don’t waot do that to your fine wood
i.e. if the pot was used ages ago for chametz andnyistakenly cook food in it table. Besides, tables usually have hard-to-reaetasses that can be filled with

before Passover -- then the halacha is that yaar femains kosher. crumbs.

With regard to case #1, however, the SagestBaidif there may be the tiniest What should you do? Cover the table with somgtivaterproof. Otherwise, if
trace of chametz still in your food -- even if iagpened before Passover -- thgou put a hot dish down on your table, the moistuvitepenetrate your tablecloth,
halacha is that your food is considered chametzotgN This applies for creating a direct line of moisture going from thélé to your food -- making your
Ashkenazim.) food chametz! So the table must have a waterpena|-- either plastic over the

As a result, we need special “Kosher for PamSosverything -- pots, pans andtablecloth, or the tablecloth over plastic. If yotefer, corrugated cardboard works,
even all the ingredients we cook with. Plus, weehttv be extremely careful with too, because it's so thick that we assume theldenailbe a direct line of moisture
what's around the house, particularly in the kitcHéthere’s any bit of chametz thatgoing from your food all the way down to the tal@é.course you also have to clean
may make its way into our food, then we've got & gd of that. And unlike the the entire table. You don't have to sit there vathoothpick picking out chametz
rules of bedikat chametz, it makes no differencetimr there is more or less than atuck in a crevasse of the legs. But make sure’theothing loose that can fall onto
kezayit. Plus we have to make sure that any plaae“hot” Passover food will the floor and eventually make its way back ontorytable on Passover.
touch (like a countertop) doesn't even have anrdesbchametz taste. Chairs: If you have upholstery, you have tcanld¢hat very well. It's best to

One exception to this rule: Totally non-edibleametz that makes its way intoshampoo the furniture if you can do so without ingrit. If there is a removable part
your food is not called chametz and will not rumuy food -- unless you purposelyto your chair, check there and you're certain id fiots of crumbs. Check carefully,
eat it. If it accidentally falls into your food ths not a problem. (However, as webecause chairs get moved up and down, and somebsrumy come off onto
said, if it's edible chametz, then even the tinidsbp in your food will ruin someone’s clothing and then into the food on Passov
everything.) Couch: Remove the cushions and check thefs.ctmmon to find a kezayit of

CLOTHES chametz stuck inside the couch. Also clean in aagks or crevasses. A vacuum

In preventing chametz from coming in contacthwibod, let's start with some cleaner works best for this.
things you'd never think of. Any clothes that yai'going to wear to the Passover Light switches: Since you often touch light ehes during the meal, make sure
table, if it has a speck of chametz that may fath iyour food, then you've got to getthey're perfectly clean. It is sufficient to dampeeloth with ammonia or any strong
that speck off your clothes before coming to thxeta cleanser, and go over the switch once so thatmmptdible is left there.

As a result, when cleaning your clothes clésefPassover, you should select the Doorknobs: Again, use a damp cloth with clearidewever, this is not enough if
clothing you plan to wear for Passover -- and tledsthes have to be 100 percentou’ve got a fancy doorknob with crevasses. In ttege you should use a cloth
clean. Put them in the laundry, send them to tlgectiraners, or at the very leastthat's more saturated, so any chametz that mayinenihbe totally non-edible.
brush them out well to make sure there is no chamieatsoever. KITCHEN BASICS

What about the clothes you're not going to waaring Passover? Just take a There are surfaces in the kitchen that willtootch your food, but that may come
quick look, empty the pockets to make sure there’sdible chametz, and put themin contact with food indirectly -- because you toubem while you make food.
away. Don't worry about specks. Examples include doorknobs, doors, windows, calioeers, radio, and especially

With regard to closets, try to keep your Passalothes off the closet floor. And the telephone. These surfaces must be perfecthncler at least nothing edible
with regard to bed linens, be aware that durings®as you may get up in the should be left on it. Use ammonia or a strong dean(Window cleaner contains
middle of the night and walk to the kitchen. Sodbee to change the sheets andmmonia.) If you can unscrew part of the telephdi®a good idea, because you
blanket covers as close to Passover as possible. never know how many crumbs are in there.

CHILDREN'S TOYS Some items in your kitchen are on even a ldeeel. This is the category of

It's best if children’s toys do not come to théle on Passover, but that's wishfulthings that you are going to put away in storageg- your chametz dishes. All you
thinking. In reality, you never know when toys @ang to come in contact with have to do is make sure there’s no edible chanmetzia kezayit of gook -- then put
food. As a result, we do the following: First, tatkee toys that are complicated tothem away in a cabinet which is closed shut, thged, locked or labeled. This way
clean and put them away. Don't even attempt tonctkam for Passover. Just makeyou won't accidentally take it out during Passover.
sure there’s no edible chametz on them, or a kendyion-edible chametz. That What about chametz dishes that are used omlygecial occasions -- e.g. a
should take a total of two minutes. As far asmsglthe toys is concerned, the text obreakfront where you have china and crystal onlalj§pThese you can continue
the sale document includes any chametz you've otral the house, so you don’thaving on display. Since you don't take these egularly, there’s no danger of you
need to specify toys; it's covered by the conteamtway. accidentally taking it out during Passover. (Aduitlly, there is no Passover

As for toys that are going to be used on Pa&ssanake sure they are washableprohibition of owning the “taste” of chametz absethin a plate.) People may feel
For small pieces, fill up a pillow case and puhithe washing machine. (Make sureuncomfortable about leaving these dishes on disgag of course it's perfectly
to tie it tight or you may ruin your washing maahinAnother option is to put the acceptable to put them away. But the halacha tsytha are allowed to leave them
toys in the bathtub. Let them soak, and give theqniek rinse under pressure. Youout.
don't need anything more than that. It's not nemgsgo wash the toys with  Speaking of discomfort... On Passover, some pewil cover up a piece of
ammonia. What about a bicycle? Make sure theretealochametz on it, and then itartwork that shows bread. Certainly there’s no ireguent to do so, but you can
can be used during Passover. But the bike shotlHenadden around the house oreppreciate someone not wanting to have a pictuhafah hanging next to their
Passover -- because once it's been ridden outhiele’s bits of chametz all over thePassover table!
street that gets caught on the tires. UTENSILS USED IN COOKING
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Now we get to the surfaces that will actuatiyne in contact with your food. The epoxy -- and cannot be kashered for Passover. dua to cover it with something
most obvious example is pots and pans. Of thesemtist severe category is thosevaterproof. And although it's not required, somegde pouring boiling water over it
things used on the fire without liquid -- e.g. girig pan. If you want to use this panbefore covering it properly.
for Passover, you'll have to burn the chametz diiis is called libun, literally If you have what they call “granite,” that isat stone and can be kashered for
getting the metal red-hot. You basically have tlwoices: use a blowtorch, or a self-Passover. (Use the methods described above fotestmisteel.) The only problem
cleaning oven. (Just be careful that the plastidigadoesn’t disintegrate.) spot is the seams where you have a little cratddfivith plaster. Some people put

What about pots that are used on the fire waker -- e.g. your spaghetti pot, orrubber mats over their granite (even if they dohlkeast) just to cover these seams.
utensils that were used with hot food -- e.g. siligge? If you want to use this for But halachically, if you pour boiling water thereshould be sufficient.

Passover, then you have to boil it completely. T$ealled haggalah. What about the wall behind the countertopseeSyour pots touch the wall during

How do you do haggalah? First, make sure #m is completely clean. Then, fill the year, make sure to cover it. It doesn’t maki#farence what the wall is made of,
up a big, big pot with water. Get it boiling, arieeh completely immerse whateveryou should cover the wall behind the counter.
you want to kasher in the water. Since the itenh @abl the water somewhat, you Additionally, you should cover the undersidetltd upper cabinets that overhang
have to leave it in there long enough so that théemwreaches a boil again. Thethe counter. Why? Because some Passover food mely io But beyond this, there
optimum time is to leave it in for 30 seconds, #reh remove the item. If you leaveis steam that can go up and absorb the taste ofiethasteam that was absorbed
it in any longer, there’s a problem of re-absorbswmne of the chametz. Thirty there. Not everyone agrees, but | believe thaasar§hould be covered.
seconds is ideal. As for the outside of the cabinets themselwesassume that food will not touch

Haggalah becomes a bit more complicated iftdra you want to kasher is a bigthere directly. But make sure you clean them well.
pot. What can you immerse that in?! One optiomw ifilltthe pot to the very top with  As for the kitchen table, it is the same assaid for the dining room table: cover it
water, then bring it to a boil, and finally throensething in so the water boils overwith something waterproof. If your tabletop is maafevood, metal or stone, you
the sides. could pour boiling water from a kettle directly onyour table, and that would

The other option is to call your local synagegund see if they offer a “kasheringactually enable you to use the table without anyedng. This method does not
day.” This is where they prepare a huge publicofdioiling water. Just make surework for formica.
that whoever is dipping your pots is patient enotgleave it in for the requisite 30 REFRIGERATOR
seconds. The custom is not to kasher anythingwhatused for chametz within 24  Most people generally don't put hot food dikedhto the refrigerator. But if you
hours. And generally speaking, people today trjpdwe a separate set of pots ando during the year, don't do it on Passover!
silverware for Passover. If you can afford it,gttainly simplifies things. The basic rule with a refrigerator is the saamsedoorknobs: It must be cleaned

THE CANDLESTICKS STRINGENCY spotlessly. First take out the shelves, then ckbenentire inside very well with

There is another level which is a stringeneyFassover. The Ashkenazi custom isomething that renders food non-edible. It may Hiéle difficult to bend in there,
that anything that came to the table during the gaanot be brought to the Passovebut the surface itself is smooth and not too harddan.
table, unless you kasher it first. That includesng that have only come in contact What about the shelves themselves? If youdiyggover every surface by hand --
with cold chametz during the year, like a Kidduglp.c Generally there’s no in between the little slats -- it's going to taladver. So the best thing is to fill the
“chametz taste” absorbed in that, because the mmeditheat is necessary to infuse @athtub about halfway with water, add some ammcenia, put all the shelves in
taste. Nevertheless, if you want to use the Kiddughon Passover, you must kashethere. Wash them off under pressure, and maketsatreothing edible remains.
it in boiling water. The same applies to candléstiif they've been brought to the  Although this is sufficient, some people di#l uncomfortable putting Passover
table. food directly down onto the shelves. You can cakiershelves, but be careful: If you

There is one leniency here, however: it's emotegjust pour boiling water over cover them with something that air cannot go thhputhen there will be no
them (as opposed to the regular immersion). Butt domet -- if the Kiddush cup is circulation in the refrigerator, the thermostatl w#ét confused and the motor will run
a fancy silver one with a lot of crevasses, youehiavclean it well with silver polish forever. You can kill your fridge that way! Insteaver the shelves with something
before koshering. If you can't get it fully cleahen it's best to use a different one foithat air can circulate through -- like paper tovalsluminum foil poked with holes.
Passover. As for the freezer, defrost it and clean it dwbroughly. If you have a self-

To review: Anything that you cook in needs ® immersed in boiling water. defrosting freezer, make sure to pull out the wpger at the bottom. If you haven't
(Though the custom is to have a separate set fesoker anyway.) Whereascleaned that pan out lately, there could easilg kezayit of crumbs down there!
anything that you do not cook in -- but came toryable during the year -- needs Next: the rubber gasket around your refrigerakmor. Obviously clean it well
boiling water poured over it. with a cloth. But more important, you need to cl¢faé accordion folds. The most

STOVE GRATES effective way is take a Q-tip, dip it into ammoiéa windex), and run it through the

Surprisingly, you don't really have to kashtave grates. This applies all year adolds. The Q-tip will do a great job of picking afl the dirt.
well. For example, if some meat juice spills oniystove grate, and then some milk What about food that you want to leave in yoefrigerator (or freezer) and
spills there -- it's still kosher. Why? Becausecsirthe grate is constantly over theénclude in the sale of chametz? You should wragpit put it in a corner of your
fire, any spill is regarded as burned up beforedlte can become absorbed into theefrigerator (or freezer) and then cover it to adwany contact on Passover.
grate. For the outside of the refrigerator, make streclean the door and handles,

For Passover, we make the same assumptioa arny chametz was burned upbecause you're going to be touching that frequeshtiying Passover. Also check on
before its taste became absorbed. However, theefslzk custom is still to kasher top of the refrigerator, especially if there ardskin the house. Who knows what may
the grates. We use a “light” form of “burning outalled libun kal. Practically have gotten tossed up there! As for the exteridessijust clean them well. Some
speaking, you heat up the grate until it is sothat if a piece of paper touched it, itpeople like to cover them, but the halacha doesauptire it.
would turn brown. The easiest way to do this ihi¢at up your oven, stick in the ~ KITCHEN CABINETS
grates, and that will be sufficient. Or, you camton a few burners, and put your We already spoke about the outside of kitctadinets. But what about the inside
Shabbos blech right on top of the grates. (Dor'h ton all four burners, becauseshelves? Since you normally don’t put hot food éhgou don't have to use boiling
with the blech there is not enough oxygen anditles fvill go out. Instead, turn on water. Just clean it very well with detergent arakensure there’s nothing edible left.
two diagonal ones, then do the other two on theratitle.) In either case, be sure the Still, many people feel uncomfortable puttirgsBover dishes and food down on
grate is hot enough so that a piece of paper togdhivould turn brown. surfaces that are used for chametz all year lohgs iE the source of the “ancient

KITCHEN COUNTERTOPS Jewish custom” of shelf paper. Many people putfgiggler on the bottom of drawers

Stainless steel counters can be kashered. fa&e sure they’'ve not been used foand cabinets, and some put it on the sides as well.
hot chametz in the past 24 hours. Then, clean tlieln And finally, pour boiling KITCHEN SINK
water from a kettle all over them. The sink obviously has to be kosher for Passo¥estainless steel sink can be

The problem is this is a really messy job aod snay have to fill up lots of kettles. kashered by dousing it with boiling water. Howeuvbg drain itself has a seam that
So one alternative is to put cold water all ovenryoounter (put something on theyou can't really get perfectly clean. One soluti®to clean the stainless steel sink by
side so the water doesn't spill over), then takelantric steam iron, and go over theblasting it with a blowtorch. However, most halackiuthorities maintain that
entire countertop. This will make the water “sizzlghich is the halachic equivalent blowtorching is not necessary, and it is sufficienpour strong detergent down your
of using a red-hot stone -- eh’'ven meluban. (Damtry, a steam iron is waterproof drain. This way, anything that is stuck -- eithertbe seam of the drain or in the
and this will not ruin your iron.) But rememberthis only works on stainless steeldrain pipe itself -- will be rendered totally noditgle. If you have plastic pipes, drain
counters. cleaner may disintegrate plastic pipes, so stroeterdent is good enough.

What if you have stone or marble counters? Teaends on the type of stone. IPAdditionally (although this is not really necesgasome people put a plastic insert
Israel, most people have what is called shayiss Bha combination of stone andor rubber mat in the sink so that nothing touchesstnk itself.
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A porcelain sink cannot be kashered. You miestrcthe sink thoroughly and thenplace. If you don't have access to a vacuum, taka & damp cloth and go over the
put a plastic insert. But sometimes your sink cackbup with water, and you canarea. The crumbs will stick to the cloth. Don't reake cloth wet, because that will
end up getting drain water coming onto the plaasert! This obviously defeats the make a mess of your whole oven. This is necessaay & you’re not going to use
whole purpose. The key is to remove the strairemnfthe drain in your sink, and your stove on Passover.
instead to put a strainer securely in the inséits Way, all the dirt will get stuck on  If your stove is built into the counter, the tie generally not a problem, because
top, which you can clean out, and if anything gthesugh, it will go all the way spills have no place to fall into.
down and not stay in the sink. Other stoves are more problematic. If you have big glass or porcelain top with

Furthermore, the insert should be slightlyedjsot sitting directly on top of the heating elements under it, then kashering thaP&ssover (because of the material)
sink. You can put two little pieces of wood in #iek, which the insert will sit on -- is not possible. The only thing you could do isteer it with aluminum foil, but the
as long as it's slightly removed and not touchiimgally. problem is that when you cover these things, tleeytadvork as well. Unless you can

What about lining a sink with contact paper2 Thoblem is that you may get afind a way of covering it without losing efficienay ruining your food, the best
water bubble inside it, and then that water woulthdmit taste from your non- solution may be to get a different stove for Passov
Passover sink. If you can be sure that there isater under the contact paper, then If you have electric elements that are exposeen the elements have to be
contact paper is okay. cleaned but not kashered.

While we're on the subject of the sink, domitdet the faucet itself. The handles An electric warming tray (plata) should be ded as well as possible. And if you
should be cleaned perfectly. Some people actuadlye hdifferent handles for want to use it for Passover, cover it over withvyeduty aluminum foil that won't
Passover. If you don't feel like unscrewing themnleast wash them in detergent tatear. A metal burner cover (blech) has to be eilk@mhered or totally covered. It
render any particles non-edible. With regard to fthecet itself, you have to pour makes more sense to buy a thin blech especiallpdssover; otherwise heavy-duty
boiling water on it because it comes in contachwiiametz steam all the time. aluminum foil should suffice, although it may etmitrmful and unpleasant fumes.

A plastic faucet is a very big problem becaiti®annot be kashered. So you will Some stoves have a cover that you can put ddvem not using your stovetop.
have to keep the faucet moved to the side durirsgd®ar, and keep it away fromSince this gets splashed all year long, you mestrchnd cover it (or else detach it
your pots, to make sure that no steam comes on it. completely). Similarly, the wall behind your stohas definitely absorbed some

DISHWASHING ON PASSOVER chametz -- so either move the stove away from tak s no pots will touch it, or

In order to avoid all sorts of problems in yaink, don't wash dishes in very hotcover the wall.
water on Passover. This will avoid getting anydeal chametz to a point where it  If you have a ventilator above your oven, thatproblem -- a breeding ground for
can cook. (The halachic cooking point is called galédet bo -- literally “too hot to chametz steam and particles. The best thing i®vercthe vent and don't use it
the touch” -- which is 45 degrees Celsius, 112 elegFahrenheit.) It's not forbiddenduring Passover. Additionally, if there’'s anythiedible in there (or a kezayit of
to wash with very hot water, but it's a way to alenany problems. You can getgook), you have to clean it out.
your dishes just as clean by using very warm wiagg's not too hot. This cautionis ~ MICROWAVE AND DISHWASHER
only necessary on Passover. A microwave itself can be kashered for Passgrewiding that the inside is metal

THE OVEN (or even painted metal). Simply insert a bowl oftavaand have it make a lot of

Our final appliance is the oven. If you haweeH-cleaning oven, put it through thesteam for 20 minutes. It's preferable that youageéw glass plate for Passover, or at
self-cleaning cycle and that will make your ovenosker for Passover.” In a self-least cover it.
cleaning oven, if you have any interior parts theg rubber -- or other substances If you have different parts in the microwavdike little rubber pieces -- this is a
which halachically cannot be kashered -- then ymoukl cover those pieces withbig problem. First of all, rubber is a substanag ttan't be kashered. And secondly,
aluminum foil, and make sure they stay covered whenyou use your oven. since this is a microwave, the pieces obviouslytdancovered with tinfoil. The best

If you do not plan to use your oven during Bass all you have to do is look solution is to get replacement parts and save tloogeassover only. Otherwise, you
inside: If there is no edible food inside and nadgét of gook, just close the door, can't use your microwave for Passover.
tape it shut, and that's all. If you want to bangtent, spray some oven cleaner A microwave with a plastic interior cannot ksskered for Passover.
inside, wait three minutes, wipe it off, and cltise door. Halachically, if you're not  In order to kasher a dishwasher for Passoverust be metal. Additionally, you
using your oven on Passover, it does not haveite sRlease don't make anyoneshould have a separate rack for Passover.
scrub your oven for hours because of a stringeSaylply make sure there’s no  SMALL KITCHEN APPLIANCES
edible chametz and no kezayit of gook. There are other appliances that we do not n$tagsover. These include a toaster,

If you never use your oven for chametz and want to use it for Passover, youtoaster oven, and mixer -- things that you usebfead and cake all year long.
still have to kasher it. However, here you can oglyturning on the thermostat to theAlthough it may be possible to kasher these thiiigsjust going a little too far and
highest setting and waiting until it reaches ighieist temperature. we don't do so.

What about the top of the stove, where the dngrgit? We already discussed how So what do you do? First of all, if you thilete’s anything edible, clean it. Take
to kasher the stove grates -- they need libunvidaith means they get hot enough tahe crumbs out of your toaster and toaster oventhiedest you can, but don’t go
turn a piece of paper brown. The same rule apfgi#ise burners that the fire comescrazy. You don't have to take apart your toastexster oven or mixer.
out of -- just clean them well, and then turn themto make sure you burn out any The reason you don't have to be as carefulnoigathese items is that you're
food. going to include them in your sale of chametz anyv@&o even though we have a

The top of the stove, however, is a differ¢atys In reality, that surface is alwayscustom not to sell chametz gamur (i.e. bread akd)cthere is no problem of selling
treif, because it gets splashings of milk and $jteys of meat. During the year, thisa toaster that has some crumbs left in it. Jusbverwhatever chametz you can, and
is not a problem. Why? Because first of all, yoi€ageful that those splashings don'whatever you can't reach, rely on the sale.
touch what you're cooking. And if it does, thenail depends on whether the As for your mixer: If you're afraid it has a feh of dough still attached, it's
splashings are “edible food,” and what the propariis, etc. Furthermore, if your probably not edible. In which case just make sare gon't have a kezayit. The best
stovetop is cleaned, then the only problem is thags absorbed milk and meatway to solve all this is to wash it with detergesich makes it totally non-edible.
“taste” -- which we assume happened more than 24shago. So during the year, THE FLOOR
it's very unlikely that these splashings can renaerr food “non-kosher.” Crumbs on the floor, assuming they're less thadcezayit, are regarded as dirt.

On Passover, however, the 24-hour leniencyrdoagply. Something that was The problem, however, is that clothes fall on therf children play on the floor, etc.
used for chametz a year ago is still chametz. Gpresely, Passover food cannotSo to minimize problems in general, try to keepftbers fairly tidy during the days
touch your stovetop and it must be covered. Thiestasay is to take aluminum foil you're cleaning for Passover. And then, as thd itep when everything else in the
and cover the whole stove top. Use the heavy-daty $o it doesn't tear. house has been kashered for Passover, wash the\fery well. (You don't have to

The most problematic part of your stove is & pau may have never seen: undetise ammonia.)
the top platform. If you remove that, you will fimg@mnants of all the different What about during Passover itself? Realize &watry time anyone enters the
cereals and soups you cooked during the year. Tiese likely be some edible house from outside, they're carrying many potenthdmetz particles on their
crumbs there, as well as a kezayit of gook. So faue to remove the entire clothes, and particularly their shoes. You can keepeping your house, but that
stovetop. Hopefully, you have one that's removaljerhaps with screws). won't do a perfect job.

Otherwise it means getting under there with yongdrs. That is very difficult, and  So the rule is: Anything that falls on the flaluring Passover does not go back on
the only advice is to pry it open and then sprayjes@mmonia detergent to makethe table. The original custom was that it didrotlgack on the table at all for the
everything non-edible. duration of Passover. Today, we're lenient to pemaishing it off. For instance, if a

Assuming you've removed the stovetop, the fligig is to get a vacuum cleanerpiece of silverware falls on the floor, just wasloff and then you can use it again.

and get rid of all the crumbs. This way, you wdméive crumbs flying all over the



The same with toys -- if a child wants to bringoitthe table, it must first be washedobservance of Pesach. Succos is not inexpenshver.eeing a Jew is an
off. - ) ) i expensive proposition. One has to wonder — whahdmon-Jews do with
With about rugs? They're full of crumbs -- evaglible crumbs -- and they're very ;. money? They don’t have Yeshiva tuition, tdey’t have Pesach, and

difficult to clean. The best option is to shamphbe tarpet before Passover, whicl}h don’t h S I'N der th fessi s t bl
will eliminate anything edible. Otherwise, many pleojust roll their carpets up, put €y don't have succos: No wonder the professisparts teams are able

them away, and sell them for Passover. This isewptired, but is certainly advisablet0 sell SO many season tiCKEt_S! _ _ _ )
(unless you're shampooing). If, by definition, so many mitzvos involve “chigm kis”, why does Rashi

One crucial thing to remember: You spend yohole time cleaning for Passover,place so much emphasis on the “chisoron kis” ofQkeh sacrifice?
and where does all your chametz go? It gets stncthé broom, goes into the The answer is that there are different gradatigirishisoron kis”. True, it

garbage can, and into the vacuum cleaner bag. Yt dfean your broom well, S0 qcic 4 |ot of money to buy Matzah and to buy Esrpfut it is easier to
that there’s nothing edible left in it. Or prefelsahave a special broom for Passoveécce t that tvbe of expense. He gets somethintiganoney. He can relate
that you put away from year to year. Make sure ygarbage can is cleaned well. P yp P ’ 9 riy Y.

And above all, make sure to throw out the vacuugargtr bag. That's one instancd© the expense he has undergone. He can sit anleeatatzah. Granted,

where you're likely to have a whole kezayit of clezgook together! under normal circumstances he would not pay $16uag for something
SALE OF CHAMETZ that sometimes tastes like cardboard. But now tth&fTorah gave us the
The prevailing custom is not to sell real edlibhametz like bread, crackers, etomitzvah, we sit down and we eat the matzah thatumso much money,

The exception is v_vhe_ry] getting rid of it WI|| m_vyca!\a hards_hlp - i.e. you've got agnd we enjoy it!

large quantity of it, it's difficult to obtain, oit's expensive. Certainly you can A good pair of Tefillin today easily costs sevérandred dollars. This is a

include a half-bottle of scotch in the sale. Othisewyou can give the food away to g . L
non-Jewish acquaintance. Some cities specificalty food drives for poor people inab'g expense. But at least | have Tefillin. | loakizem. | wear them every

the days before Passover. day. | get psychological pleasure from having thegeensive ritual items in
But what about food that's not “real” chametze. a can of tuna fish that's notmy possession.
labeled “Kosher for Passover,” or food that waskeabin a chametz pot? These But a Korban Olah is different. A person buysudl br a cow. This can
things you can put away in a cabinet and sell thieaping the cabinet closed is onlycqst hundreds of dollars. What does he do witHH&?watches it being
necessary if out of habit you may open it on Paasd®y the way, even chametz of 3urnt. No one gets any benefit from it. The monegsgup in smoke! This
non-Jew must be put away and covered. NP - : ) .
Have a happy and kosher Passover - and arcleasying! is chlsoron kis”. That_ is why people have _to be@raged and be given a
This article can also be read atsSpecial charge when it comes to such a mitzvah.
http:/Aww.aish.com/passlaw/passlawdefault/Pass@eaning_Made_Easy.asp It is hard to take money from people and not ¢xan anything in return.
Author Biography: Rabbi Yitzchak Berkovitsadeading expert on Mitzvot Bein Herein lies a fundamental lesson in fund-raisinpeviever a person wants
Adam L'Chavero, the Torah's wisdom regarding inezsonal relationships. He isto raise money, what does the person have to di@® 8building. Why is
presently the Dean of the Center for Jewish Valaesinternational organization that necessary? So that he can approach a weadtividual and tell him

which promotes Mitzvot Bein Adam L’Chavero. “ s . . - N
Like what you read® a non-profit organization, Aish.com Listen, your name will be on the side of the binigl” The institution is

relies on readers like you to enable us to promeaningful and relevant articles.91ving him something in return. Then, making a dmation will not seem
Join Aish.com and help us continue to give dailgpiration to people like you like a “chisoron kis”.
around the world. Click here to Join Aish.com Wa#a you think of this email? As long as people can see the building, or themfauntain, or the plaque
Help us make these personalized newsletters — andite — better. Send us your—- as long as they can see “something” - they tlead they are getting
questions and comments to tellus@aish.com. ~Needhtinge this e-mail? gomething for their donation. It is far harder aise money just in order to
?gﬁj/s/mgfﬁcf ?;igsgffrel/_\';g;%r%zgfsge@st%%gﬁiza PO Box 14149 jmprove the salaries of teachers or to be abledace the cost of tuition. In
such fund-raising campaigns the donors do not teelsame sense of
“getting something for their money.” That kind obrdation involves
“chisoron kis". Whenever people don’t see a tamgibturn, special urging
is required — both immediately and for future gations.

Rabbi Frand on Parshas Tzav Rabbi Yissocher Frand
<ryfrand@torah.org>

To sponsor an editon of the Rabbi Frand e-mat, Igo to
https://wwws.capalon.com/secure/torah/listDediptie?class1=35.
“RavFrand’ List - Rabbi Frand on Parshas Tzav -

The Korban Olah Teaches A Fundamental Lessonnlfaising

Parshas Tzav begins with a peculiar conjugatibthe word meaning
“command” (tzav). Rashi notes that this particularm of the verb 1:3]

“tzeevah” connotes particular ziruz [urging on],ttbdor the immediate . .
moment and for future generations. Rashi quote3 dmma Rabbi Shimon, Before the Kohen would start the daily serviee would go to the pIacg
who says that it is particularly necessary for Tioeah to urge someone onWhere the Olahs were bumt and scoopupa haniishes. He place(_:i .thls
in a situation where there is a loss of money. handful of ashes next to the Altar. This ritualefumas HaDeshen [lifting
The Torah is speaking of the laws of the Olahifize An Olah is an the ashes] is not to be confused with anotherlrtudotza’as HaDeshen
[removal of the ashes]. This other ritual is memid in the very next

animal that is totally consumed on the altar. Etreugh the owner does K “He shall hi t d he stegihwth N d

not partake of a Korban Chatas [sin offering] eitta least the Kohanim Easuh. I ReESM(a)\/rETP?VE ;5 gatrmtek:]n S aP d € ? th aer garmenls arl

who offer it do eat from that offering. The ownetsthe lion’s share of the € sha ’e ashes 1o the outside o epc na pure place.
[Vayikra 1:4] Hotza’as HaDeshen is merely “clearf-uerumas

meat of the Korban Shlamim [peace offering]. Howetlee entire Korban HaDeshen is part of the Avodah [Temple Service].

Olah is placed on the altar and it is totally buimtashes. Therefore, it is ) h . : .
described as an offering “involving the loss of rap# Both the owners What is the_: symbollsm of this Avoda_h? What |s$ymbol|sm of the fact
that every single morning, the first thing the Kotdid was gathering the

and the Kohanim see their money and their effdagsally going up in X ) . .
smoke when an Olah is offered. All they get ouit,dh a physical sense, is ashes fr?m the_ previous day's offerings and platirgn next to the altar
for today’s offerings?

hes. For thi th ial nezdht d motivate th . . . .
ashes. ror tis reason, here was a special n 9¢ and motivate the Rav Samson Raphael Hirsch says something hete ighatrikingly

people to keep the laws associated with the Olegniog. beautiful. | quote (from the English translationHifsch’s original German

It would seem that there are many mitzvos inTtbeh that involve “loss commentary): “The Jewish today has to take its iorissom the hand of
of money” (chisoron kis). Observing Pesach requsgEnding money, anditS yesterday.” This means, we have to bind todawsdah [Divine

yet we do not find the word “Tzav” written in congtion with the

Today's Service Is The Same As Yesterday's Servi

We read at the beginning of the Parsha the nfitiweown as Terumas
HaDeshen: “The Kohen shall don his fitted linen iEuand he shall don
linen Pants on his flesh, he shall raise the asthézh the fire will consume
of the Olah-offering on the Altar, and place it hexthe Altar.” [Vayikra
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Service] with yesterday's Avodah. This is becaussterday’s Avodah and The Berachah on Yayin Mevushal We recite Shehako most juices
today’'s Avodah are the same Avodah. In Judaismetiseno such thing as because Chazal (Beraghot 38a) consider them tditchas‘mere sweat” (Zeiah
“Oh that was yesterday’s challenge. Today is somettifferent.” BeA_ImQ) and u_ndeservmg of a more _spegific Berachdfine, on the other hand,
No. Todav is th Avodah terd AstRach lains “Th merits its special Berachah of Borei Pri HaGeferabse its status has been
: y 'S_ € same _VO an as yesterday. exp alns_ _e upgraded (Ishtani Lelluya; see Berachot 35b). RasH the Rash (cited
very last Jewish grandchild stands there beforev@fu the same mission j, Tosafot Bava Batra 97a s.v. llaima) believe thra should recite Shehakol upon
of life that his first ancestor bore.” Avraham Awinthe first Jew has the Yayin Mevushal, cooked wine, since cooking downggsits quality and reverses the
exact same mission as the “last Jew.” It hasn’'hgkd in 4,000 years. wine’s original status upgrade. For Rashi andRhsh, Yayin Mevushal is of equal
Each day’s service must be done with a freshaedsexuberance. Eachstatus to orange or pineapple juice and thus merils a Berachah of Shehakol.
day, they should be in our eyes “AS IF they were.hidut, in the final (Berachot 38b serves as somewhat of a basis fortgertion.) ~ Tosafot (ibid.)
analysis, it is the same thing and most other Rishonim (cited in the Beit Yosed€rChaim 272 s.v. VeAl Yayin
! ) " Mevushal and the Encyclopedia Talmudit 4:457-4%8¢ that we recite Borei Pri
Such a message has no resonance today. Pdditilaays speak of the jjaGefen even on Yayin Mevushal. Tosafot cite thémilid Yerushalmi (Pesachim
“new era”, the “fresh start”, “new challenges”, amew approaches.” The 10:1) that permits Yayin Mevushal for the Arba Kosms support for their
common attitude is that what worked in the past'twaork now. This is contention. The Rosh (Bava Batra 6:10 and citetlérBeit Yosef ad. loc.) explains
not the Jewish approach. that Yayin Mevushal retains its upgraded statusis & especially true today, when
Of course, each generation doe have its ownestges. But the basic °NlY wine_ connoisseurs can di_scern the differenaguiality between uncooked wine
mission and the basic message do not change. Toeahvis the same as itand Yayin Mevushal, which is heated only a verefbtime (see Rav Shlomo

: ) ; R Zalman Auerbach’s Teshuvot Minchat Shlomo 1:25). he Bhulchan Aruch (O.C.
was yesterday. The first thing the Kohen doesad svday's service is to 202:1) rules unequivocally that one recites Borel RaGefen upon Yayin

remember that it is the same thing that he dideyeay and the same thingmevushal. A dissenting opinion is not even citddmonstrating that Tosafot's
that he will do tomorrow. opinion has been accepted as normative regardimgstiue (as noted by the Mishna
There is a principle in the Sacrificial Servitteat once a mitzvah has beerBerurah 272:23).

completed (na'asis mitzvasa), the prohibition ofilahe(trespassing sacred Kiddush on Yayin Mevushal The aforementionedafaisand Rosh also permit

; : ; - eciting Kiddush upon Yayin Mevushal. The Rambatilchot Shabbat 29:14),
property), no longer applies. Despite this pririphe Terumas HaDG“SherLowever, disagrees, based on the Gemara’s (Bava Ba&) requirement that wine

IS an e)fceptlon. Aft_er the ashgs are lifted andqnienexF tq the m'ZbayaChused for Kiddush be suitable for use as Nesachith@Mizbeiach (libations on the
(ostensibly completing the mitzvah), the law of kateistill applies. The Temple altar). The Maggid Mishneh (commentinglenRambam ad. loc.) clarifies
explanation is: just PLACING the ashes there does aomplete the that although the Rambam agrees that we recitei BieHaGefen on Yayin
mitzvah. The ashes’ BEING there is the mitzvah.sThits in with the Mevushal, he believes that it is disqualified fodd#ush since Yayin Mevushal is
symbolism we mentioned. The ashes need to remairairplace for every unfit for Nesachim (Menachot 87a). He also ndtes the Rambam is following the

one to see in order to serve the purpose of demating this continuity of path of the Geonim’s strict ruling regarding tlistie.  Tosafot base their ruling
the Divine Service once again on the Talmud Yerushalmi that permitgiry Mevushal for the Arba

Kosot for, after all, the first of these Kosot isdush. The Rosh notes that the
) ) _ Gemara excludes wine that is unfit for the Mizbkiom use for Kiddush only if
Transcribed by David Twersky; Seattle, WA David¢ersky@aol.com Technical the wine is of poor quality, such as if it has @ saell. The Rosh further explains
Assistance by Dovid Hoffman; Baltimore ~  dhoffn@torah.org  These divrei that yayin Mevushal is excluded from Nesachim ombgause it is been changed
Tore_lh were adapted from the hashkafa_ portion ofoR‘dt_:;socher Frand's Weekly from its original form. The Beit Yosef (ad. locrecords that the majority of
Portion Torah Tapes: Tape # 543, Birchas Hagomaplae Travel & Other Rishonim agree with Tosafot and the Rosh that Yagévushal is acceptable for
Issues. Tapes or a complete catalogue camdaeed from the Yad Yechiel kigdush (the Terumat HaDeshen 30 states explitiiéy the majority of Rishonim
Institute, PO Box 511, Owings Mills MD 21117-05X1all (410) 358-0416 or e- ryje |eniently about this matter). In fact, heesithe Agur, who records that the
mail tapes@yadyechiel.og or visit http://www.yadyietorg/ for further practice in Ashkenaz and of all its eminent ratibleaders is to use Yayin Mevushal
information. RavFrand, Copyright © 2006 by Rabftissocher Frand and for Kiddush if no other wine of comparable qualityavailable. The Shulchan
Torah.org.  To  support Project Genesis - Torah.orgjo 10 Arych (O.C. 272:8) presents the lenient opiniorthesprimary view and cites the
http://www.torah.org/support/. Torah.org: The JsdaiSite Project Genesis, INC.Rambam’s strict view merely as “there are those séythat one should not recite
122 Slade Avenue, Suite 250 Baltimore, MRGA Kiddush upon it.” The Aruch Hashulchan (O.C. 2j2Bserves that the Shulchan
Aruch presents the lenient opinion as the normatiee. The Rama, in turn, cites
the aforementioned Agur who records that the prads to use Yayin Mevushal if
From: Kol Torah [mailto:koltorah@koltorah.org] eig: Friday, March 24, 2006 no other wine of comparable quality is available. The Mishna Berurah

12:19 PM To: Kol Torah (272:23) infers from the Rama, though, that if ¢hés a non-Mevushal wine

KOL TORAH A Student Publication of the Torah Alemy of Bergen County available, one should choose the non-Mevushal wirerder to accommodate the
Parshat Ki Tisa 18 Adar 5766 March 18, 2006 VoNib25 strict opinion on this matter. The Shemirat Shaledilchatah (57:19) records the
May We Use Grape Juice for the Arba Kosot? — contemporary practice to specifically choose Yayiavushal for Kiddush due to
by Rabbi Chaim Jachter concern that a Nochri or a non-observant Jew mafth it (which would render it
Part One prohibited to drink due to Kashrut regulations). e Hotes (footnote 95),

In preparation for Pesach, we wish to addresshehete are permitted to however, Rav Shlomo Zalman Auerbach’s opinion (ad.) that our wines and
use grape juice for the Arba Kosot at the Sederortler to properly discuss thisgrape juice, which are heated only briefly and vehaste is affected only marginally
issue, we first must first examine the questiowloéther grape juice is acceptable foin the perception of most people), are not classifis Yayin Mevushal. Rav
Kiddush. We must also review the question as tetidr grape juice made from Shlomo Zalman is entirely convinced regarding thater to the extent that he says
concentrate is acceptable for Kiddush. We baséhrofithe following three articles that one may rely on his opinion even in a lentrection. Thus, according to Rav
on a seminar conducted by the Orthodox Union atvikeng Israel of Flatbush a Shlomo Zalman, pasteurized wines and grape juieeeceptable for Kiddush even
number of years ago that addressed many issuesiregyahe Halachot of grape according to the Rambam, but become forbiddenuéhed by a Nochri or a non-
juice and wine. observant Jew. Rav Yosef Shalom Eliashiv is citgee Rav Ovadia Yosef's

Bava Batra 97a The question as to whether ong wsa grape juice for Teshuvot Yabia Omer 8:15) as agreeing with Ravr8bl@alman’s ruling on this
Kiddush would appear to be simply resolved by s@ges in Bava Batra 97b thatmatter, at least in the direction of stringencyavRHershel Schachter stated (in the
states, “One may squeeze a cluster of grapes fo€faabbat] and recite Kiddush onaforementioned Orthodox Union conference) that Bmskim in America have
it.” The Gemara even explicitly states that ipe&missible Lechatchilah to use thistraditionally ruled leniently about this matter atét the prevailing custom in this
product for Kiddush (also see Nazir 38b and Tosafbt loc. s.v. Achal). The country is to follow the lenient view. Rav Mosheirstein’s lenient ruling
question, though, is a bit more complicated, bezguape juice that is commercially (Teshuvot Igrot Moshe Yoreh Deah 3:31) is a prixengple of the approach of the
available in our times is often cooked or at lg@stteurized. We must consider twagreat American Poskim regarding this issue. Ind&al Ovadia Yosef (Yabia
classic issues before proceeding to the contempdsame of using grape juice for Omer ad. loc.) rules leniently in accordance withatvhe writes is the prevailing
Kiddush. We must review the debate as to whetherecites Borei Pri HaGefen onpractice in Israel to regard even pasteurized vanegrape juice as Mevushal.
cooked wine (Yayin Mevushal) and whether Kiddusly imarecited on such wine.  According to this approach, if all else is equale should use non-Mevushal wine
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for Kiddush. Experience teaches (in my opinioméver, that one should consideradded water blends with the concentrate to recraiatest the exact taste of the
following the practice recorded in the Shemirat Iz Kehilchatah in order to original grape juice, the added water becomes ntily &ith the concentrate and the
avoid Kashrut problems. entire mixture therefore enjoys the status of Windoreover, Rav Shlomo Zalman
Is Grape Juice Acceptable for Kiddush? Althotigla aforementioned Gemaraargues that fundamentally we should not reciteBlachah of Borei Pri HaGefen
explicitly permits using freshly squeezed grapequior Kiddush, some Rabbanimeven on grape juice. The only reason we do réaiseBerachah on grape juice is
(Rav Yosef Eliyahu Henkin, Kitvei HaRav Henkin 2:28 his first letter on the because of its potential to become wine, as statdtie Rashbam (Bava Batra 97b
subject and Rav Moshe Shternbuch, Moadim UZemani#b53 footnote one) s.v. Yayin Koseis). Accordingly, Rav Shlomo Zalma@asons that only that which
express reservations about doing so. They aresowedt about a potential distinctionemerged from the grape has the status of wine anthe water added to the grape
between freshly squeezed grape juice and todayismemcially available grape juice concentrate. Rav Shlomo Zalman, thoeghgcedes that there may be a
juice. They note that freshly squeezed grape jgtans the potential to ferment (ageasonable argument for why one should recite BereHaGefen on grape juice
noted by the Rashbam to Bava Batra 97b s.v. Yapigel§). They write, however, made from concentrate. He notes that the factitfmproduct tastes like grape juice
that commercially available grape juice does neththis potential. There are twocan justify the recitation of Borei Pri HaGefen,séd on the Magen Avraham
possible responses to this concern. First, Raw&gach Frank (Teshuvot Har Zvi(204:16). In addition, in determining the Beraclmatha mixed product, we recite a
O.C. 1:158; he writes in 1926 to Rav Yitzchak Hatawa Rav in Hartford, Berachah on the more important ingredient, evenghahe other ingredient may
Connecticut who issued a fiery ruling during theekiwan Prohibition era forbidding constitute a majority of the product (Mishnah Batu212:1). Thus, Rav Shlomo
the use of grape juice for Kiddush) writes that pssthe Shulchan Aruch rules thatZalman concludes that it is possible to recite BBreHaGefen on grape juice from
Yayin Mevushal retains its original character asenilespite being cooked, so toaconcentrate, even though the water added to thEegtéce concentrate retains the
grape juice retains its original character of wilespite its inability to ferment. Rav status of water and has not attained the statwinet
Shlomo Zalman Auerbach (Teshuvot Minchat Shlomqg ardiculates an identical Berachah Acharonah on Grape Juice from Concentratonetheless, Rav Shiomo
approach and rules that grape juice is acceptabl€iddush. The second Zalman argues that there is a complication reggrtlie recitation of the Berachah
response, as noted by Rav Henkin in his secoref lett the subject, is that grapeAcharonah of Al HaGefen on grape juice from coneget since we cannot count
juice does in reality have the potential to fermeimdeed, Mr. Feivish Herzog (onethe water component towards the Shiur of a Resjip(oximately three ounces).
of the fathers of the contemporary Kosher wine gtiduwho is a Torah scholar with This amount of wine must be drunk within the tirhattit normally takes to drink a
decades of experience in wine production) recouaitéde aforementioned OrthodoxReviit or eat a Pras of food (see Mishnah Beru@®: D) in order to warrant such a
Union conference that he told Rav Henkin that hednenly remove the cover of aBerachah Acharonah. Rav Shlomo Zalman concludes jtist as the Mishnah
grape juice bottle, leave it exposed at room teatpee, and add a little sugar (andBerurah (208:48) rules that we should not countfimnm components of cake to the
some yeast if he wanted) and it would become “lifedmtine”. Shiur of KeZayit required in order to recite Al Hayah, so too we should not
Conclusion In addition to Rav Zvi Pesach and Bhlomo Zalman who consider the water added to grape juice concerfoathe required Reviit. We
permit using grape juice for Kiddush, Rav Yosef D®eloveitchik, Rav Moshe should note that there is considerable discussigarding the aforementioned ruling
Feinstein (cited by Rav Zevulun Charlop in BeitZ¢tiak 35:297-314), Rav Ovadiaof the Mishnah Berurah; see that entire passagbeirMishnah Berurah, Aruch
Yosef, Rav Yosef Shalom Eliashiv (cited in Yalkubséf 4:285) and Rav GedaliaHashulchan (Orach Chaim 202:10), Chazon Ish (C26:8), and Teshuvot Igrot
Felder (Teshuvot Sheilat Yeshurun number five) glsomit using grape juice for Moshe (O.C. 1:71). We should also note that thEeet of Rav Shlomo Zalman’s
Kiddush. Even Rav Shternbach writes that it ha®ime common practice to useruling seems to be difficult, as he seems to rinlea(responsum printed in the very
grape juice for Kiddush. Nonetheless, Rav Frardy Renkin, and Rav Felder all same volume — Teshuvot Minchat Shlomo 1:91:4) shgar that is fully integrated
note that the Magen Avraham (codified by the MisB®urah 272:5 and Aruch into a food such as cake does count toward a KeZ&jymilarly, the water added to
Hashulchan O.C. 272:1) rules that it is prefergblézvah Min HaMuvchar) to use the concentrate fully integrates with the grapeguind would appear therefore to
aged wine for Kiddush (support for the Magen Avrahaay be found in the Behag count towards the Shiur of Reviit according to élomo Zalman's own standards.
in Hilchot Kiddush and other Geonim and Rishonintediin Rav Felder’s
responsum). Rav Soloveitchik (cited by Rav HerSutlachter and Rav Menachem Kiddush on Grape Juice from Concentrate RinRav Shlomo Zalman writes
Genack) also believes that it is preferable to @wasing Yayin Mevushal for that he believes that we cannot use grape juice froncentrate for Kiddush. He
Kiddush in order to accommodate the Rambam’s @&rningpinion. Thus, one who refers to the dispute that rages amongst the Rish@yarding the permissibility of
enjoy wine should use it for Kiddush, but it seehat those who do not may rely onYayin Mevushal (cooked wine) for Kiddush, which weviewed in last week'’s
the prevailing custom to follow the many great ttieth century Poskim who permit essay. Rav Shlomo Zalman argues that even theorishwho find Yayin
using grape juice for Kiddush. Next week, we si{tf’H and B”N) examine Mevushal to be acceptable for Kiddush would agreat tgrape juice from
Rav S.Z. Auerbach’s controversial ruling that ofewd not recite Borei Pri concentrate is unacceptable for Kiddush, asthey ealidate Yayin Mevushal
HaGefen on reconstituted grape juice, which waldeus into our pre-Pesach reviewbecause they believe that cooking the wine enhan¢sse Rosh, Bava Batra 6:10).
of the debate about using grape juice for the Atbsot. However, when the grape juice is reduced dacentrate, it is certainly
disqualified from use for Kiddush. Rav Shlomo Zaimargues that the grape juice’s
May We Use Grape Juice for the Arba Kosot? + Pap: The Berachah on Grapeacceptability for Kiddush is not restored after evatas been added to it, since the
Juice from Concentrate by Rabbi Chaim Jachter quality of the grape juice is somewhat downgradgdtte process involved in
Last week we explored the issue as to whetleermay use grape juice for evaporating the water from the original grape juieelike the process of cooking
Kiddush. We concluded that the majority opiniorlidses that grape juice is wine, which improves the wine, as explained by Rash). He believes that its
acceptable for Kiddush and the common practiceasithis ruling. This week we disqualification from use for Kiddush is permanefRav Belsky clarified that this is
shall continue preparing for a review of the delzesteo whether we may use grapeot due to concern of Dichui [see Sukkah 33], ashDiiis a concept that is relevant
juice for the Arba Kosot. We will discuss a proatiee ruling of Rav Shlomo only to a Cheftza Shel Mitzvah such as a Lulav.) One could respond that the
Zalman Auerbach (Teshuvot Minchat Shlomo 1:4) réigarthe Berachah on grapereduction in quality of the grape juice is very #aband thus should not be
juice made from concentrate. Halachically relevant. Indeed, Rav Shlomo Zalmarthe very same volume of
Rav Shlomo Zalman Auerbach’s Ruling Rav Stdatalman writes that the Teshuvot Minchat Shlomo (number 25) rules thaptmteurization process does not
process of making grape juice from concentrat¢ ifirslves evaporating the waterrender wine Yayin Mevushal since the change effidloyethe cooking is minimal and
from the juice, leaving a highly concentrated forfihe concentrate is stored andyery subtle. Although we noted last week that Bhlomo Zalman's approach to
when it is time to bottle the grape juice, a qusraf water four times the amount ofthis matter is not accepted by many Poskim, onddcoevertheless argue that the
the grape juice concentrate is added to recorsstitutRav Shlomo Zalman suggestslight change in quality of grape juice from cortcate is insignificant. We
that one should recite Shehakol (rather than BBreiHaGefen) on the resulting should also mention that most Poskim generallyebelithat concentrated food
product since it is considered grape juice-flavoneder, not grape juice. Weregains its earlier status when it is reconstitutdebr example, the Chazon Ish
noted last week that Rav Shlomo Zalman believesyttzgoe juice retains its status agYoreh Deah 41:4 ; but see Teshuvot Har Zvi Y.D3-104) rules that powdered
wine (whose Berachah is Borei Pri HaGefen and neaysed for Kiddush). He alsomilk is still considered milk when it is reconstitd (the Chazon Ish writes in the
believes that the grape juice concentrate itsedime the status of wine even thougtcontext of the prohibition of Chalav Akum). A chrereading of Rav Shlomo
it cannot be fermented while it is the form of cemizate. (Rav Yisrael Belsky Zalman'’s highly nuanced arguments reveals thauhdamentally agrees with the
mentioned at the Orthodox Union’s seminar on gjajpe and wine that we referred Chazon Ish regarding this point.
to last week that the wine experts he consultec wessure regarding this specific Criticism of Rav Shlomo Zalman’s Ruling Réisrael Belsky mentioned at the
point.)  Rav Shlomo Zalman argues, howevet,thbdind no compelling reason to aforementioned OU conference on wine and grapes jthat the practice in this
say that the water added to grape juice concentrdiieh constitutes eighty percentcountry, sanctioned by eminent Poskim, has beenotwsider grape juice from
of the product, should attain the status of wii®ne could respond that since theconcentrate as acceptable for Kiddush. This pagifedates Rav Shlomo Zalman
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Teshuva by many years. Moreover, Rav Shlomo Zalnmes at the beginning of Introduction  The question of whether one mag grape juice for the Arba Kosot
his Teshuva that it is widely accepted to use gragee from concentrate for was not dealt with in the Halachic literature utiié twentieth century. Although
Kiddush. In fact, none of the other Teshuhat we cited last week that permitthe Gemara (Bava Batra 97b and see Shulchan Artesth@haim 272:2) rule that
using grape juice for Kiddush (such as Rav Frankt Bav Henkin's Teshuvot) one may use freshly-squeezed grape juice for Kiidas we have discussed in an
distinguish between grape juice made from concentmad grape juice that is notearlier issue), the Poskim did not discuss the tipresf Arba Kosot until recent
made from concentrate. Moreover, Rav Belsky repids when informed of Rav decades. The reason for this appears to be thpe guice was simply unavailable at
Shlomo Zalman'’s ruling, Rav Yosef Shalom Eliashesponded that there is anPesach time in previous generations. After haingsh the autumn, grapes would
explicit Talmudic passage that contradicts thiBngu(although it is unclear to which either be made into wine or spoil during storagénly in the modern age has
Talmudic passage Rav Eliashiv alluded). Redalia Felder (Yesodei mankind learned how to preserve grape juice tcalagtfacilitate its availability year
Yeshurun 3:219-221) writes that he believes thap@rjuice from concentrate isround. This is an important point to bear in misdwe discuss this issue.
acceptable for Kiddush (although he writes thab&e not issued a ruling “Halacha The Opinions  Modern day Poskim have presetifézting views regarding this
LeMaaseh,” but merely expressed his thoughts omtiteer). Rav Felder adduces aopic. Rav Moshe Feinstein (cited by his son RawiB Feinstein in Hagadot Kol
proof to his position from Sukkah 12a, as explaibgdTosafot (Yoma 76b s.v. Dodi chapter 3 section 8) and Rav Zvi Pesach Fi@fikraei Kodesh, Pesach
Gamar). The Gemara refers to imported coagulated, which Tosafot explain is 2:section 35) believe that grape juice is unactdptior Arba Kosot. Rav Yosef
drunk when reconstituted. Rav Felder writes, “Tgnigvides clear proof that wine Dov Soloveitchik (cited by Rav Genack and Rav HelrSithachter, Nefesh Ha-Rav
whose water is removed has its original status ofewrestored when it is p.185) believes that one who does not enjoy winelshuse grape juice for the Arba
subsequently reconstituted.” Rav Belskyestdhat Shabbat 77a, as explaineosot. The Seder HaAruch (p.112) cites Rav Chaami&vsky, who relates that the
by Tosafot (I believe he refers to s.v. VeOd, whEosafot state that such wine isChazon Ish used grape juice for the Arba Kosomil8ily, Rav Moshe Sternbuch
even suitable for a Kos Shel Berachabh, ritual psgppconstitutes similar proof that(Teshuvot VeHanhagot Orach Chaim 2:243) related tRav Dov Berish
wine whose water has been removed has its origitalus restored when Weidenfeld (the Tchebiner Rav, a leading mid-twethticentury authority) used
reconstituted. Rav Shlomo Zalman anticipates #igument and distinguishesgrape juice for the Arba Kosot.
between coagulated wine, whose original status lsanrestored when it is The Basis of the Arguments Rav Soloveitchikl &av Feinstein base their
reconstituted, and grape juice concentrate whagial status cannot be so restoredarguments on the same source. The Gemara (Pesi0Bin) states that one who
Rav Shlomo Zalman argues that fundamengifpe juice does not merit auses undiluted wine (wine was customarily dilutethwater in a three-to-one ratio
special Berachah. We recite Borei Pri HaGefen didgause of its potential to of water to wine during Talmudic times) for the ArKosot fulfills his obligation to
become wine, as we discussed earlier. Hence, tmeent it loses its potential to drink wine, but not his obligation to commemorated acelebrate his freedom
become wine, which occurs when it is in concentiat®, grape juice is categorized (“Cheirut”). Rashbam ( ad.loc. s.v. Yedei) exptaihat the one who uses undiluted
in its more fundamentally correct status as amami drink upon which a Shehakolwine has failed to fulfill the Mitzva of Arba Kosat the fullest sense, because “only
is recited. Wine, on the other hand, fundamentaléyits a special Berachah andliluted wine is prestigious (Chashuv).” The Rashi{aho lived in France during
does not lose its special status as wine whersitrass a solid form. Rav Belskythe twelfth century) adds that only the wine infiiatlic times required dilution since
responds that we find no source in the Gemarastmduish between wine and grapet was exceptionally potent. We see from thBmmara that wine used for Arba
juice regarding this matter, which seems to greathaken Rav Shlomo Zalman’'s Kosot must be “Chashuv”. Rav Moshe Feinstein rthas grape juice is simply not
argument. Moreover, Rav Belsky argues that sifee Gemara believes thatChashuv. If, however, drinking wine will seriouslgmage one’s health, even Rav
coagulated wine can be restored to its originalistavhen it is reconstituted, thenFeinstein would seem to agree that grape juice dveuffice (see Teshuvot Igrot
most certainly grape juice concentrate, which hatsamanged its original form, Moshe O.C. 1:172, Rav Dov Brisman’'s Teshuvot Shal®eovah 1:71, and
should be restored to its original status whennstiinited. Finally, we should TABC's Bikkurei Sukkah section fifty). Rav Bueitchik, on the other hand,
note that Menachot 54b as explained by Rashi (Resa&3b s.v. Zeitim VeAnavim) argues that for someone who does not enjoy drinkiing, grape juice is Chashuv
also seems to constitute clear proof that wherhgditated substance is reconstitute@nd wine is, in turn, not Chashuv. Moreover, htesidhat the Rambam (Hilchot
its original status is restored despite the faat the water added is not from theChametz UMatzah 7:9) explains that we require worethe Arba Kosot to be
original item. Rav Shlomo Zalman responds thatrwhepe juice is reduced todiluted “in order that the drinking of the wine sl be pleasant, all according to the
concentrate it is considered to have lost its nabform entirely, and thus the “new” wine and the taste of the consumer.” We see fl@rRambam that the beverage
water that is introduced to it cannot integrate ifite concentrate and restore it to itsonsumed for the Arba Kosot should be pleasantttfer consumer. Therefore,
original status. This argument appears difficaiftdl | believe that Rav Eliashiv wasconcludes Rav Soloveitichik, if one does not enjoge, he should use grape juice
referring to this section of Menachot 54a when tated that there is an explicit for the Arba Kosot, as that will be a pleasantldercording to his taste.
passage in the Gemara that contradicts Rav Shl@iman’s ruling. Rav Feinstein’s Proof Rav Feinstein cites Tlaémud Yerushalmi (Pesachim
Conclusion All of the Teshuvot of Rav Shlo@alman are characterized byChapter 10) as proof for his opinion. The Yerushaklates that Rav Yona drank
profound thought and penetrating logic (I find léag each of his Teshuvot to be arthe four cups at the Seder and had a headacheShatiuot. It is also recounted in
exhilarating Torah experience). They all requinecn effort to fully comprehend this source that Rav Yehuda the son of Rav Haildthe four cups of wine at the
and analyze. Nonetheless, it seems that consemsnion of Rabbanim and the Seder and had a headache until Sukkot. Rav Feirisfers from this passage that
prevailing custom does not accept this particulding of Rav Shlomo Zalman. grape juice is unacceptable for the Arba Kosot.d igeape juice been acceptable,
Indeed, Rav Belsky stated that we may continueely an the many Poskim who these rabbis would have drunk grape juice in oi@evoid experiencing a headache
found reconstituted grape juice acceptable for K&tid In addition, we should notefor such an inordinate amount of time. Rav iDawillig related (in a shiur
that Rav Moshe Heinemann of the Star-K rules (sea®:/fww.star- delivered at Yeshiva University in 1979) that whkis argument was presented to
k.com/kashrus/kk-thirst-wine.htm) that grape jui@en concentrate is restored to itsRav Soloveitchik, the Rav responded that “obvicughape juice was not available
original status even regarding Kiddush, providedt tthe water added in theto the rabbis mentioned in the Talmud Yerushalmi. It turns out that Rav
reconstitution process is no more than six times @mount of the grape juice Soloveitchik’s intuition was indeed correct. Ragr@ack confirmed with Mr. Feivish
concentrate and that the resulting product tagtesgrape juice (see Rama O.CHerzog of Kedem wines (one of the “fathers” of maerican kosher wine industry
204:5 and Mishnah Berurah 204:32). Finally, Day#leisz (Teshuvot Minchat who, in addition to being a Torah scholar, has mdegades of experience with
Yitzchak 7:61) seems to disagree with Rav ShlomémZa, as he specifically wine-making) that in pre-modern times grape jui@swnavailable during Pesach
discusses reconstituted grape juice and makes ntiamef the concerns that appeatime, as we mentioned at the beginning of our disien. When Rav Genack

in the Minchat Shlomo. Next week we shall, H'and B”N, discuss the presented this point to Rav David Feinstein, thtedaconceded that one cannot
permissibility of using grape juice for the Arba 36 on Pesach based on the ideadeduce from the passage in the Yerushalmi thategepe is unacceptable for the
we have so far developed. Arba Kosot. Nonetheless, we should clarify that’ Réoshe’s ruling still stands,

because he believes that grape juice is not a Ghadhink (the passage in the
May We Use Grape Juice for the Arba Kosot? — Pharee by Rabbi Chaim Yerushalmi simply does not constitute a proof todgsertion).
Jachter Rav Zvi Pesach Frank’s Argument Rav Zvi Pesargues that grape juice is
In the past two issues, we have concludedntizst Poskim permit using grapeunacceptable because it is non-alcoholic and thuaat be “MeSameiach” (make
juice for Kiddush and that most Poskim believe that Berachah for reconstitutedone happy). The Rashbam (Pesachim 108b s.v. Wedén) indicates that a key
grape juice (made from concentrate) is Borei PiGEf@n. This week we shall focusaspect of the Arba Kosot is to bring about Simcfde Sefer HaMichtam (at the
on whether we may use grape juice for the Arba Ko¥de will base our discussion beginning of the tenth chapter of Pesachim) alssets the Mitzvah of Arba Kosot
of this issue on a responsum written by Rav MenaoBenack which appears in hisas a Mitzvah instituted by Chazal with the intentto promote rejoicing. Tosafot
Sefer entitled Gan Shoshanim (2:66-71). (Pesachim 108b s.v. Yedei Yayin) and the Ran (28thé pages of the Rif to
Pesachim s.v. Mah) note this point as well.  RavPesach seeks to demonstrate
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that grape juice does not promote Simcha fromabethat the Gemara (Taanit 30a) brought to you by Kollel Iyun Hadaf of Yehaayim
permits drinking freshly pressed wine at the TiBle#\v eve “Seudah HaMafseket” daf@dafyomi.co.ilhttp://www.dafyomi.co.il

(one is generally not allowed to have anything thiit promote happiness at this
meal). Moreover, Rashi (Bava Metzia 66b s.v. Lefehki) seems to indicate that[RABBI MORDECHAI KORNFELD]

wine’s special character is derived from the féett tit brings Simcha through its @ Pesachim 109 . o .
alcoholic content.  One could respond to thesaraents in a number of ways. My 1) THE SIZE OF A “REVIIS" OPINIONS: The Gemara describes a

Talmid (and cousin) Yehuda Kranzler cites his gfathér, Rav Yisroel Feldman *Revi'is* (which is a measure of liquid volume) iterms of a cubic
ZT"L of Milwaukee, who suggests that if one putiew drops of wine in the grape *Etzba*, or thumb-breadth (which is a measure ofgte). Rav Chisda
juice, it would be valid even according to Rav FanEven though the wine is explains that a Revi'is is equal to the volume adred within a box that is

technically speaking “Bateil” (nullified- wine isullified in six times its volume, see ) ) ; ;
Rama O.C. 204:5 and Shulchan Aruch Yoreh Deah }2#:% still somewhat 2 Etzl?a 0s long, 2 Et;ba 0s W,Ide’ and 2.7 Etzbhigh (2 X 2 X 2.7 cubic
tEtzba 0s, or 10.8 cubic Etzba’'os).

intoxicating and will cause a certain degree of@ia | have heard (third-hand) tha ; - .
this was the practice of Rav Shlomo Zalman Auerba8cond, Rashi (Taanit 30a 1he Rashbam explains further that a Revi'is isaédo the size of 1.5
s.v. Yayin) explains that freshly squeezed wine nimy used at the Seudahaverage *eggs*.

Hamafseket, because it is “new, sweet, inferioraged wine, causes stomach These definitions have practical ramifications favery Mitzvah that
disorders, and is harmful.” Today’s grape juictherefore hardly comparable to therequires a Shi'ur of a Revi'is, Beitzah, or k'Zayisalf of a Beitzah), and
Talmud's freshly squeezed wine in regard to iteptial for Simcha. Indeed, grapethey are the subject of much discussion among tewnim.

juice is perceived by many as special and conswanBdon special occasions such , .
as Shabbat and Yom Tov. In addition, Rav Gemaesents an intriguing proof (a) The NODA B'YEHUDAH (see TZELACH here and 1)@ksed his

that grape juice does in fact promote Simcha. tlesthat the Gemara (Bava Batrd"Umbs (Etzba'os) to determine the volume of an bgged on the figure
97a) states that freshly squeezed grape juiceceptable if offered as Nesachim onthat the Chachamim gave for the size of an egering of thumb-breadths.
the Mizbeiach (Temple wine libations). He alsoesothat Sefer Shofetim (9:13) He then measured the volume of an average-sizedrehfpund that it was
describes wine as making both Hashem and peopfg/hdashi (ibid.) explains that only *half* of the volume that he calculated witks thumbs. He deduced
the Leviim recite their song in the Beit HaMikdasfily at the time that the wine is {hat either thumbs had become larger than they wetee times of the

poured on the Mizbeiach (see Berachot 35a). RaaGereasons that if grape juice -
is acceptable for Nesachim whose purpose is infpagimcha (see Rashi MenachotGemara‘ or eggs had shrunk. He argued that logicl to presume that

20a s.v. Aderabbabh), then it should also satishySimcha aspect of the Arba Kosot. our thumbs are Ia.lrge.r than those of generat_lonls pesause it is known
Rav Soloveitchik’s Practice  Rav Soloveitchised grape juice for the last thredhat each generation is weaker than the previoasRather, he concluded,

cups at his Seder because he did not enjoy wirmvekkr, he used wine for the firstit must be that eggs have become smaller.

cup because it was his practice to follow the apinof the Rambam (Hilchot Therefore, for any Mitzvah which involves the '8hiof a Beitzah (or

Shabbat 29:14) that cooked wine is unacceptablKifttush because cooked Wi”eRevi’is), one should use *twice* the amount tha Géemara requires. (For

would not be accepted for use for Nesachim on timbéiach in the Beit Hamikdash example, since the Gemara says that one must eetBeitzah” of Matzah

(as we explained in an earlier issue). One caerimapolate from the fact that the . . Dt
Gemara permits grape juice for Kiddush, becausegmype juice is cooked and not®" the first night of Pesach, today one must eso*t\Beitzim of Matzah,

“fresh off the press” as described in the Gemaswa explained earlier). Rav Pas_ed on today's average egg size, in order to ensgpe for the decrease
Genack discusses (in his responsum) the basistingliish between the Arba Kosotin size of eggs.)
where cooked wine is acceptable and Kiddush wheo&ezl wine is unacceptable This opinion is cited as the Halachah by the CAMSSOFER (Teshuvos

according to the Rambam. ~ Common practice @sated), however, is to regardOC 127), the VILNA GA'ON (Ma'aseh Rav #105), ancetiEHAZON
“cooked wine”, generally speaking, as acceptabi&iddush. It is also worthwhile g (Kuntrus ha’Shiurim, OC 39).

to note the possibility raised by Rav Soloveitcthit even if one wishes to be strict . I .
for the Rambam’s opinion regarding cooked wine Kiddush, perhaps the The Chazon Ish converted the size of a Reviie itubic centimeters.

participants at the Seder (other than the one whites Kiddush) can use cooked3@S€d on the findings of the Noda b’Yehudah, whiy@d the value of an
wine for their first cup (see Nefesh Harav p. 188).should be noted that Ravaverage thumb-width to be 2.4 centimeters, the @hdzh defined a
Soloveitchik also followed the Rambam’s opinionttbae should not use wine for Revi'is as 150 cc (cubic centimeters, or, in teohgeight, approximately
Kiddush that has had sugar added to it. 150 grams of water).

Conclusion The question as to whether one @des not like wine may use (The TESHUVAH ME'AHAVAH, a disciple of the Noda behudah
grape juice for the _Arba Kosot is debated' by tvt_ehtcentury Halachic authorltle_s.rejected his teacher's calculations based on tit tlaat “the Noda
This question remains unresolved, as neither sidms to have brought conclusiv

proof to its position. Moreover, one cannot simgiiyose to be strict and use win(é) Yehydah was one of the tallest men in the_ gemr,aand he measqred
for the Arba Kosot, as Rav Soloveitchik believestthne who does not like wine With his own thumbs.” The Chasam Sofer rejectsdihgaiment and points
specifically should have grape juice. One mustetioee consult his Rav for a ruling out that although 2.4 centimeters is a relativafgé width of a thumb, it is
on this matter. not uncommon for thumbs to be that size. See Midb&ishkalos Shel
Staft. _ _ _ _ Torah, chapter 87.)
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known. (That is, it is highly unlikely that bothetbarley grains and the 3. Third, according to Rav Chaim Na'eh, an egipyoshould have an
carob pits shrank *equally* since the days of tlighBnim.) The size of a average size of 57 1/3 grams. (An egg is 2/3 ob@’R: 2/3 X 86 = 57
Revi'is as calculated based on the weight of theabequals, again, *half* 1/3.) In reality, the average egg is somewhat sm#ian that. According to
the size of the Noda b'Yehudah’s Revi'is. the calculation of the Revi'is based on old dirhathe average egg should
3. The Mishnah in Kelim (17:11) says that the suees of volume used be about 50 grams, which is much closer to theahstee of today's eggs.
by the Chachamim were the same as the Italian (Rpmaasures. Based 4. Fourth, there are 24 Etzba'os in one Amah. §ibe of an Amah is the
on comparisons to ancient Roman measures, it catefm®nstrated that distance from the elbow until the tip of the midéileger of the average
the size of a Revi'is was much smaller than the pioposed by the Nodaarm. If the average Etzba is 2 centimeters, asGtam Na’eh asserts, and
b’Yehudah (see Midos u’Mishkalos Shel Torah 1:48). there are 24 Etzba'os in an Amah, then the Amahuldhde 48
4. The CHAFETZ CHAIM in BITUR HALACHAH (OC 271:13DH centimeters. However, the length of the average mam elbow to tip of
Shel Revi'is) points out that the Gemara in Yom@a(Bsays that a personmiddle finger is less than 48 centimeters. Usirg ireasure of the Etzba
can hold more than a Revi'is (or the volume of &dgs) in both of his based on the Revi'is as calculated by dirhamsAthah comes out to 46
cheeks at one time. The Chafetz Chaim writes tifter @onsiderable centimeters, which is closer to the length of therage arm.
experimentation, he observed that the averagempeesohold, at most, the 5. Fifth, RAV SHLOMO ZALMAN AUERBACH zt'l pointsout that the
volume of two modern eggs in his mouth at once.ofdiag to the Noda Gemara in Shabbos (14a) teaches that the Rabanesededhat a person
b’Yehudah, who says that a Revi'is contains twitmamount of eggs thanwho drinks liquids which are Tamei becomes Tambké Rabanan enacted
it did in the times of the Gemara, a person shbeldble to hold at leastthat Gezeirah so that a person would not eat Tenahthe same time that
*three* modern eggs in his mouth at once. No awvesized person is ablehe has a Revi'is of Tamei liquid in his mouth (3@sfos in Shabbos there).
to do this. He remarks that according to Rav Chaim Na’eh, anddcnot possibly fit
(The TOSFOS RID in Yoma (80a) in fact precedesl @hafetz Chaim any food into one’s mouth when there is alread®’'R of liquid there.
with this observation. He writes that even 1.5 eggsnot be held in the (c) A third opinion suggests an even smallerudaton of the size of a
cheeks at once unless a person holds his head dodsivin an unnatural Revi'is than Rav Chaim Na'eh'’s figure: approximgtét cc. This opinion
position, in order to prevent himself from swallogithe liquid in his bases the size of the Revi'is on the size of thleadi at the time of the
cheeks. See Insights to Yoma 80:1.) Rambam. Historical records show that the dirhamiha®ased in weight
5. The CHAZON ISH (as recorded in the Steiplero83 SHI'URIM through the centuries, and Rav Chaim Na'eh’s dirlnaam larger than the
SHEL TORAH 3:9-10) raises another question on tleasarement of the Rambam’s. (See MIDOS U'MISHKELOS SHEL TORAH, chapt&0-
Noda b'Yehudah. Throughout the generations, theshepeople have had 64.)
the custom to use between 70 and 100 grams of &ivehe Mitzvah of  This figure is consistent with both the weightloé Dinar and the size of
Pidyon ha'Ben, the redemption of the firstborn sbhe Rambam writes common eggs. The only problem that remains is iteeaf thumb-widths.
that a Revi'is weighs the same as 17.5 Dinars Zseabove), and it is If a Revi'is is 74 cc, then the average thumb-widtiould be 1.9 cm.
known that Pidyon ha’'Ben is performed with 20 D#&éor 14% more than However, the width of 2 cm is much more commoitis ftossible that the
the weight of a Revi'is). Accordingly, the weight the silver used for people of earlier generations had smaller fingers,that when they
Pidyon ha'Ben should be 14% more than the weighsileér which is measured finger-breadths, they pressed their fingéyser and harder
equivalent to a Revi'is. However, if a Revi'is iSA grams (as the Chazontogether.
Ish calculates based on the Noda b’'Yehudah), tmensbould use 14% HALACHAH: The MISHNAH BERURAH (in BTUR HALACHAH
more of that amount -- 150 grams -- of silver fady®n ha'Ben, or about 271:13) writes that when one measures for a Mitzl/@haisa, such as for
170 grams, but it was never the custom anywheteséothat much silver Kidush on the night of Shabbos, one should beggtrinand use the larger
for Pidyon ha'Ben. Revi'is, the size of at least two modern eggs.abfitzvah d’Rabanan, one
6. It is interesting to note that some anciergsegctually survived to may rely on the smaller size of a Revi'is.
present times. RAV YAKOV GERSHON WEISS (author o IMDS  What is the larger Shi'ur with which a person whabe stringent? The
U'MISHKALOS SHEL TORAH) related to us that mummifieeggs found CHAZON ISH writes that it is 150 cc. The IGROS MOBKDC 1:36) says
in the pyramids of Egypt, as well as eggs presetwedhe ashes of that approximately 120 cc suffices, based on trezame thumb-width of
Vesuvius in the ruins of Pompei, are essentialy shme size as today's2.25 centimeters. The EINAYIM LA'MISHPAT (Berachd®9a) writes
eggs. that the Vilna Ga'on gave a Kidush cup to his TdlmiRav Yisrael
(b) RAV CHAIM NA'EH (in SHI'UREI TORAH) lived inEretz Yisrael mi’Shklov, which was found to hold approximately0léc.
during the time of the British Mandate. He measuhedRevi'is based on B’Di'eved, one should attempt to use a cup tledd$ at least 100 cc (the
the dirham which was used in Israel during therreid the Ottoman volume of two eggs), as the Bi'ur Halachah writdéor Mitzvos
Empire, and was still in use during the British Mate. The dirham he d’Rabanan, one may rely on Rav Chaim Na'eh’s caton of 86 cc, or in
measured weighed 3.2 grams. Based on the Rambagsgrian that there extenuating circumstances, 74 cc, as describedeabov
are 27 dirhams in a Revi'is, Rav Chaim Na’'eh codetlithat the Revi'is The *D*AFYOMI *A*DVANCEMENT *F*ORUM, brought to you by Kollel
must be 86.4 grams (27 X 3.2 = 86.4). (He pointettioat 86 happens to 'yun Hadaf

. « " ; - : Write to us at daf@dafyomi.co.il or visit us #iply/www.dafyomi.co.il Fax(US):
be the Gematriya of “Kos,” cup.) According to tfigure, the width of an ; X X g A
Etzba, if one calculates backwards, is 2 centimetehich is closer to the (206) 202-0323; Fax(lsn): (02) 591-6024; Tel(1¢02) 651-5004 Daf-insights

. mailing list Daf-insights@shemayisrael.co.il
average thum_b-m_ndth. o _ http://www.shemayisrael.com/mailman/listinfo/ dasights_shemayisrael.co.il
However, this size of the Revi'is is also probégin

1. The weight of old dirhams fluctuates betweehdhd 3 grams. Hence,
the maximum size of a Revi'is should be 81 granmg mot 86 as Rav  http://www.chiefrabbi.org/
Chaim Na'eh states, who measured the Revi'is based dirham of 3.2 Ccovenant & Conversation
grams. Thoughts on the Weekly Parsha from
2. Second, records of the “Sheshdang” Dinar stiaw it weighed 4.25  sjr Jonathan Sacks
grams, which makes a Revi'is (which is 17.5 Dinabput 74.4 grams. Chief Rabbi of the United Hebrew Congregations tbé British
When divided by 27, the weight of a dirham showdd?b75 grams, which commonwealth
fits within the range of the average weight of dilthams. [From 3 years ago - 5765]
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http://www.chiefrabbi.org/tt/index.html group is singled out for slaughter, often in a spadarly bloody manner.’
Tsav Blood, Idolatry or War The eating of the victim and his or its blood temgpity occupies the
Today's sedra, speaking about sacrifices, prishibe eating of blood: predator, allowing the rest of the group to esdapsafety. That is why
Wherever you live, you must not eat the blooguoy bird or animal. If blood is offered to the gods. As Mircea Eliade dptthe divine beings who
anyone eats blood, that person must be cut off fignpeople. (Lev. 7: 26- play a part in initiation ceremonies are usuallagined as beasts of prey -
27) However, it is clear that this is more than prehibition among others. lions and leopards (initiatory animals par excel#@nin Africa, jaguars in
The ban on eating blood is fundamental to the T.oah for example, it South America, crocodiles and marine monsters iea@a.’ Blood sacrifice
occupies a central place in the covenant G-d makits Noah - and appears when human beings are sufficiently welamized in groups to
through him, all humanity - after the Flood: make the transition from prey to predator. Theynthelive their fears of
But you must not eat meat that has its lifebletitlin it. (Gen. 9: 4) So being attacked and eaten.
too, Moses returns to the subject in his greatrapaddresses in the book Ehrenreich does not end there, however. Her \dethiat this emotional
of Devarim/Deuteronomy: reaction - fear and guilt - survives to the presamtpart of our genetic
But be sure you do not eat the blood, becauskltiod is the life, and you endowment from earlier times. It leaves two legacene, the human
must not eat the life with the meat. You must rattthe blood; pour it out tendency to band together in the face of an ext¢hneat; the other, the
on the ground like water. Do not eat it, so thatdty go well with you and willingness to risk self-sacrifice for the saketb& group. These emotions
your children after you, because you will be doiigat is right in the eyes appear at times of war. They are not the causeagflt they invest it with
of the Lord. (Deut. 12: 23-25) What is wrong witli eating blood? ‘the profound feelings - dread, awe, and the vgltiass to sacrifice - that
Maimonides and Nahmanides offer conflicting intetpations. For make it “sacred” to us.” They help explain whystdo easy to mobilize
Maimonides - consistent with his programme througfidhe Guide for the people by conjuring up the spectre of an extemairgy.
Perplexed - it is part of the Torah's extendedlbattainst idolatry. He War is a destructive and self-destructive agtidthy then does it persist?
notes that the Torah uses identical language atbolatry and eating blood: Ehrenreich’s insight suggests an answer. It isdifsfunctional survival of
I will set my face against that person who essdand will cut him off instincts, profoundly necessary in an age of hugd#herers, into an era in
from his people. (Leviticus 17:10) which such responses are no longer necessary. Hbeiags still thrill at
I will set my face against that man [who engagédgoloch worship] and the prospect of shedding blood.
his family and will cut him off from his people. €kiticus 20:5) In no Maimonides was right to see in the blood-saeific central idolatrous
context other than blood and idolatry is the exgices'set my face against’ practice. Nahmanides was equally correct to sae & symptom of human
used. Idolators, said Maimonides, believed thavdlaas the food of the cruelty. We now sense the profound wisdom of the flarbidding the
spirits, and that by eating it, they would havemsbhing in common with eating of blood. Only thus could human beings tagally cured of the
the spirits’ (Guide, lll, 46). Eating blood is fadden because of its deeply ingrained instinct, deriving from a world mfedators and prey, in

association with idolatry. which the key choice is to kill or be killed. Evaknary psychology has
Nahmanides says, contrariwise, that the bandde with human nature. taught us about these genetic residues from eéifies which - because
We are affected by what we eat. they are not rational - cannot be cured by reasmmeabut only by ritual,

If one were to eat the life of all flesh, andvibuld then attach itself to strict prohibition and habituation. The contempypnaprld continues to be
one’s own blood, and they would become united ia’®ieart, and the scarred by violence and terror. Sadly, the bannagaiood sacrifice is still
result would be a thickening and coarseness ohtiman soul so that it relevant. The instinct against which it is a prbtesacrificing life to
would closely approach the nature of the animal wiich resided in what exorcise fear - still lives on.
he ate . . . (Ramban, Commentary to Lev. 17: 13nh&dlood, implies
Nahmanides, makes us cruel, bestial, animal-like.

Which explanation is correct? We now have copievislence, through http://www.chaburas.org/pesach98.html
archaeology and anthropology, that both are. Maideswas quite right to RABBI AARON ROSS
see the eating of blood as an idolatrous rite. Hursacrifice was DIVREI TORAH ON THEHAGGADAH
widespread in the ancient world. ALL FOR ME

Among the Greeks, for example, the god Kronosiired human victims.  We read in the Haggadah that “In every generatiperson is required to
The Maenads, female worshippers of Dionysus, weig t tear living see himself as if he left Egypt.” The Netziv, irs iommentary Imrei
victims apart with their hands and eat them. Theés of South America Shefer, offers an interesting and unique approachhis phrase. He
practised human sacrifice on vast scale, beliethag) without its meals of compares this line to the words of the Mishna int&alrin 37a, which says
human blood, the sun would die: ‘Convinced thatriier to avoid the final that a person is required to say “For me the wodd created.” Removing
cataclysm it was necessary to fortify the sun, tmagyertook for themselvesthat statement from in context in the Mishna, Ne&kplains that the
the mission of furnishing it with the vital enerfipund only in the precious purpose of a person making such a statement i gnperson feels that all
liquid which keeps man alive.’ of creation was made for him, he wil come to aatge love and

Barbara Ehrenreich, from whose book Blood RiBrggins and History of appreciation of Hashem, and thus will focus himee#n more than before
the Passions of War, these facts come, offersa@ntaig speculation on on carrying out Hashem’s will in the world. The saan be said with
the birth of blood sacrifice. Quoting Walter Burkeshe argues that one ofregard to the Exodus of Egypt. The entire purpdsta® Exodus was so
the most formative experiences of the first humaimds must have beenthat Hashem could bring the Jews to Mount Sinaitaede give them the
the terror of being attacked by an animal predator: Torah (see Shemot 3:12). Thus, if a person fealsttte Exodus was done

The utmost danger is met with excitement andeaypxUsually there will for him, that will entail a realization of the faittat the Torah was given
be but one way of salvation: one member of the groust fall prey to the specifically and directly to him, and will thus cuhim to elevate himself
hungry carnivores, then the rest will be safelfiertime being. An outsider, in the learning of Torah and performance of thevoit
an invalid, or a young animal will be most liabtettecome the victim. This  WHO KNOWS ONE?
situation of pursuit by predators must have playedomentous role in the Perhaps the most neglected section of the Habgadgerms of Divrei
evolution of civilization, while man, as a hunteecame a predator himself.Torah is Nirtzah, generally thought of as a sesfesongs that include a few
Ehrenreich suggests that ‘the sacrificial ritualnimny ways mimics the praises of Hashem and mention some basic Jewiah. e would like to
crisis of a predator’s attack. An animal or perhaggiman member of theoffer an insight into “Echad Mi Yodei'ah” - “Who Kiws One?” - as put
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forth by Rav Yaakov of Lissa, the other of the MatiHaMishpat, in his statement is explained by some commentaries asingfeo the fact that
commentary Ma’'aseh Nissim. his sons could only form a nation if all twelve wegresent and accounted
Rav Yaakov claims that the thirteen things listedhis song are things for. Thus, one of Hashem’s goodnesses is his fayrafrthe nation in its
that specifically separate the Jews from the otfa¢ions of the world. As full capacity, thus giving them the power, througle Torah, to influence
such, they are to be seen as goodnesses that Setbhe for the Jews, andboth the lower and upper worlds, and thus to piclis Lordship over
it was for the purpose of doing these things, &g tpublicizing the glory everything.
of Hashem, that the Jews were brought down to Edypsuch, this song Finally, we come to Hashem'’s thirteen attribudemercy. Without these,
is said in question-and-answer form, as it reflagiiblic declaration of the the nation would never have survived the sin ofdgblelen calf or that of
greatness of Hashem. the spies. However, these attributes have guachieeexistence of our
After declaring that Hashem is one, we go on &mtion the two tablets nation, thus allowing us to exist as the symbadHaghem’s providence in
that the commandments were inscribed upon. As itheggof the Torah the world. Thus, we count back all the way to omredne last time, tying
was the entire purpose of the Exodus, they areeatdiesult of our having together all thirteen elements of the song as glesiplan to publicize the
been in Egypt. We then repeat that Hashem is ameg ghe giving of the glory of Hashem.
two tablets entailed a public display of Hashentdsygand might. GETTING AHEAD START
Our Forefathers and Foremothers are then menfioas they are When telling the story of the Exodus, we say “iv@ldMe-Rosh Chodesh”
considered to be uniquely ours, with the blessihglashem being passed- suggesting that perhaps the commandment tohielistory could have
down through them to the Jews, and not to anyaif thither children (see taken effect not beginning on the night of theeéifith of Nissan, but even
virtually all of Sefer Bereishit for more on thiden). They were the meritfrom the first of the month. Why would we ask swlguestion? Do we
through which we were able to receive the two taplend thus we once suggest that one could take the lulav from the diay of Tishrei?
again count down to the beginning. Rav Yoseif Dov Soloveitchik offers an explanatifor this intriguing
Five and six mention the Written and the Oralahgrwhich, as we have question, based on the words of Rambam. In Hil.n@#a U'Matzah 7:1,
already noted, were the main reasons that we wewhdo Egypt and Rambam states that we have a commandment to &litbg story of the
ultimately emerged from there. Exodus on the night of the fifteenth due to theseeof “zachor” -
Number seven is the fact that Hashem gave Shaibdhe Jews, remember the day that you left Egypt. However, Ramkhen goes a step
something that he did not give to any other natidg doing so, He further, stating that this is just like the “zachdhat we find by the
separated the Jews and made them holy among #ikafiations (to the commandment to keep the Shabbat. Why does Rambanhis® We
point that a non-Jew who observes Shabbat projeclyrs the death certainly could figure out the meaning of the waiithout the extra verse!
penalty). As this commandment was, according to $hges, given at Rav Soloveitchik suggests that this may provide beginning of an
Marah before the giving of the Torah (see comméasao Shemot 15:25), answer to our question. By Shabbat, we begin thinkbout and planning
it served as well as one of the things by whichkbes merited the giving for it from the very beginning of the week. Our §af the Day every day
of the Torah, which we again count down to. numbers each day as one more day closer to Shaththe gemara is
While the act of circumcision is one performed rogny peoples and replete with stories of the Sages who would fodwertentire week on
cultures, only the Jews have a “Brit Mila” - a comat that is connected topreparing for the holy day. Perhaps the same nhighttue about Pesach -
this action. In fact, the term “mahul” - circumaksene - refers in the perhaps we should begin telling the story from dadiest feasible time,
gemara only to Jews and not to anyone who has godersuch a which would be not the beginning of the week, g beginning of the
procedure. Since Avraham accepted this commandopant himself and month. While this explanation sees the Haggadapeeaking is response to
his household, he merited that his descendantiweelche Torah and wereor in accordance with the words of Rambam, it &lves open the
distinguished by Hashem in all of the ways thatharee already mentioned. question of why either the composer of the HaggamdRambam himself
What about number nine? What is it about pregnamd birth that is see this as a connection. | leave this problemutoreadership and look
unique to the Jews? The Ma'aseh Nissim says tleatetim “leida” (birth) forward to any answers that people may have.
applies only to the descendants of Yaakov (baseBamidbar 1:18), and
that the true bond between father and son doeapply to the wicked in
the world. Since we are the only nation considdmedhave an inherent http://www.yuhsb.org/currentyr/gen_info/pubsiskau
ancestry and heritage, thus we thank Hashem fand,once again list the SHEMA KOLEINU The Weekly Torah Publication Of TiMarsha Stern
other items. Talmudical Academy — Yeshiva University High schfmolBoys
The Ten Commandments are mentioned separately,tbough we have Late Night Mitzvos
already referred to the two tablets as well as\ihgtten and Oral Laws, Moshe Shulman
since we as a nation heard these commandmenttydirem the mouth of The first Pasuk of Parshas Tzav says “... Hee H#&iON Mokda al
Hashem. As a result, the Jews’ belief in Hashemimpdophecy in general HaMizbe’ach Kol Halailah Ad HaBoker...”. “It is the |&h which is
was strengthened and they were able to maintainmeerf grasp on the burned on the Altar all night until the morning...”"His there a double
entire Torah. language of “Kol HalLailah Ad HaBoker"? Isn’t “Kol&Lailah - all night”,
Why do we refer to stars in number eleven? Theidslt Yitzchak notes enough? Why does the Torah need to add “Ad HaBekemtil the
that the actions of man have the power to influghe¢ which goes on in morning”? The Torah Temimah explains that this delénguage teaches
the heavens. If man does well, then all goes vbel/e, and if man fails to us that we are allowed to perform “Hekter Chalawffivarim” - the
do well, then the celestial bodies fall into aestaf confusion. Since the burning the fats and limbs of a Korban - all night.
Torah is the ultimate guide to how man must adipiang it will ensure  The first Mishna in Brachos (2a) adds that whendlre chachamim say
peace in the heavens. Thus, the Jews are endowreth@iunique capacity that one can perform a Mitzvah until Chatzos thetyally mean that the
to positively affect both the lower and the uppeorlds, by way of technical Z’'man of the Mitzvah is throughout thehtj but there is a
everything that we have mentioned in the song uhisopoint. decree Midirabanan that one should perform theJdiizbefore midnight
Building off of that point, the Jewish people &tion at their fullest only to prevent one from missing the Z'man accidentdllye Mishna then says
when they exist as a unified group of twelve tribEsis is highlighted by that Hekter Chalavim V’Eivarim can be fulfilled umhorning.
Yaakov's statement (Bereishit 42:38) that if theotbers would lose Rashi on the Mishna in Brachos says that thehdragn did not make a
Binyamin, Yaakov himself would descend to the netloeld. This G'Zeirah that Hekter Chalavim V’Eivarim must be foemed before
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Chatzos, but he does not state his reasoning. REHsbiefore, the Torah
Temimah suggests a reason of his own: the chachamfd not prohibit
something that was explicitly allowed in the Tor&there does the Torah
specifically state that Hekter Chalavim V’Eiverinarc be performed all
night? In our Posuk in Parshas Tzav — “Kol HaLe#ahHaBoker”!

However, the Rambam argues that the chachamimudtdil the Z'man
of Hekter Chalavim V’Eivarim. How does he get ardusur Posuk? He
must disagree with Rashi and hold that the chaahacan prohibit
something even if the torah explicitly permits it.

Everyone would agree, though, that one mustheaKbrban Pesach by
Chatzos. Even according to the view that Midiorais@ may to eat the
Korban Pesach all night, there is still a G'zefrattone must eat the Korban
by Chatzos. Even though this view can be learnewh fa Posuk it is not
explicitly in the Torah and thus a G’zeira can bedmon it.
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