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http://www.aish.com/spirituality/philosophy/Remken_Amalek.asp
by Mois Navon A lesson on Divine Providence in meory of the
fallen Torah students of Mercaz HaRav, hy"d.

portion. We remember that "God's war against Amaléiom generation
to generation."

The ability to exercise a choice between garodl evil demands the
existence of evil and by extension, people who gutiat evil. Rabbi
Shimshon Raphael Hirsch explains that the batténagAmalek is really a
battle over whether Man will obey G-d or the dietaof his own rationale.
Man expresses his freewill by deciding to act eitieeording to his own
definitions of right and wrong, which devolve ts lown "might and
power," or according to God's definition of mosalit

The ability to exercise a choice between goodenildiemands the
existence of evil and by extension, people who guttat evil. Those
people are known as Amalek. And though Amalek wsisegific people,
the verse commanding their destruction statest thibthe memory of
Amalek". Consequently, Hirsch explains that the mgnof Amalek, of
people who glorify the sword, must be blotted &at. as long as their
memory is glorified others will follow the path e¥il and reject the path of
morality.

Although evil, necessary for freewill, is pardgparcel of Creation, it is
seemingly nevertheless a stain on a loving G-d waats only good for his
creations. So much so that God, as it were, offésin offering" as
atonement on none other than Rosh Chodesh, wherisligiminished and
evil reigns supreme. G-d can do little more thdardd sacrifice in
atonement, lest he remove from Man the very taskitieisted to him: to
be a partner in creation, to complete creatiomugh his own efforts.

Nowhere is this paradigm of existence more proged than in the story
of Ester read on Purim. The Megilla tells of Am&ghan to annihilate
Israel where he obtains the King's seal on a de¢orteat end. The Jews
fast and pray that Esther's efforts to annul treeestesucceed. However
they are told, "The decree of the King cannot baudied." Since when
can't a king issue an annulment?! The answer ighisarefers to not just
any king, but the King of Kings. The decree thatroat be annulled is

I was in my rabbinical class finishing thesping prayers as the sounds God's decree of Creation, the decree of freewdl,decree that evil must

of automatic gunfire rang out through the Yeshe were in the

classroom above the Library which turned out tehisekiller's target. As we

lay on the floor, bracing furniture against the doave could only imagine
the horror he was wreaking in the rest of the YieshivVe were unarmed

have free reign.

The Jews obtained only the permission to figiuk -- this was God's
answer to their fasting and prayers. ThesJatained only the
permission to fight back -- this was God's answeheir fasting and

and could only wait and pray that help arrive assas possible. We called prayers. And as they fought evil, so too must wealRvil will not go away

the police, but it was only thanks to a man namaddd and an off-duty
officer named Shapira who neutralized the killehai' the security forces
finally arrived, they searched the building andrfdws sitting on the floor
in the dark.

As they whisked us out of the building, we gaiadist hand glimpse of
the horror the killer had wrought. We were spanelyf because we were
delayed in finding a tenth man to make our miny4ad we finished
praying one minute earlier we would have found eles in the path of
the killer.

As | was driven home by my daughters, the gnawinestion of why bad
things happen to good people was now magnifieth&yact that murder
was perpetrated against young Torah students fegiirarah in a Torah
Academy. | offer this essay as an attempt to canggips with this
dilemma.

"The Torah is a tree of life to those who grasfulfof it." And yet eight
Torah students, learning Torah in a Torah Academeye mercilessly
gunned down by a raging beast called Amalek.

How can we reconcile the special Divine provideagtended to those
"grasping hold" the Torah, with the bloody realiywhich we bear painful
witness? The answer lies in the date of the atRRokh Chodesh Adar.

Rosh Chodesh is a time of joy in that the newm®gnbolizes renewal
and rejuvenation. Yet it is also a time when th@mis not visible, and
consequently, is a time of darkness symbolizing evi

Adar is a month of great joy for we celebrateticéory of good over evil.
Yet it is also a month of fasting over the eviligas of Amalek. Indeed it is
in this month that we remember Amalek by readirgy"tachor" Torah

with appeasement and peace negotiations.

The Megilla ends with the celebration of the atigtof the Jews. We
rejoice however, not at our own strength, realizfmag victory would be for
naught without God's hidden help. Indeed it is kimewledge, that G-d
works behind the scenes to guarantee our succhid) is the source of
our joy.

It is only the guaranteed assistance of the Grélaat can explain Israel's
continued existence in the face of evil perpetratethe Amaleks of the
world. But that guarantee extends only to the nadi®a whole and not to
individuals. No individual can confidently assumpratected existence -
not even a Torah scholar, learning Torah, in affa@ademy.

So what of the promise that "grasping" the Tairs special Divine
providence? Perhaps, though the Torah does prayideh to
righteousness and life in general, there are tiimasare beyond man's
comprehension. At such times we must lament: "&iffiis the death of
the righteous in the eyes of God."

As such, the Zohar provides a succinct theolbgisponse in the form of
prudent advice: "A man should not confidently affir G-d will deliver me
or will do for me this or that - but rather he shibendeavor to fulfill the
precepts, walk the path of truth, and put trustiim that He will help."

And thus we fight Amalek. A fight for the perfixt of the world. Itis a
fight man wages internally, striving to fulfill Gsdwill. It is also a fight man
wages against those who wield "might and powed\tmid carrying out
God's will.

The victory of this fight is embodied in the Hdlgmple, symbolizing
God's dwelling amongst mankind upon acceptancaofil. In the
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Megilla, Haman sought to derail the building of fremple. Today, engaged in “wholesale murder of the Arabs.” SoAtabs of Hebron took

Amalek attacked our small Holy Temple, the Yeshaemter of Torah matters into their own hands, murdering the Jewdetfron and forcing

learning, whose purpose is to bring God's will, Gpeace, to mankind.  the survivors out of their city. Reenactments ef iflebron massacre have
And so it was on Rosh Chodesh Adar, a time ofigonixed with evil, that been carried out several times over the yearqydter so successfully as

our rejoicing was mixed with tears. We cry bitteslyer the loss of our holy this last attack at Mercaz HaRav. Aralnlégs around the world are
Torah students at the hands of Amalek. But weaejwi the Divine still stoking the flames of conspiracy in ordenotivate their murderers to
promise that no matter what designs the evil Ansat#kthe world will act. That is one of the reasons one hears from,thvmregular frequency,
conspire, they will never destroy the nation o&édr In the words of of the Holocaust Israel is allegedly perpetratiggiast the Palestinians.
Haftarat Zachor: "Netzah Yisrael Lo Yishaker" --€Téternity of the people  There is no Holocaust being perpetrated bylisrar by Jews anywhere
of Israel is guaranteed by God. in the world upon Arabs, and there are no Jewistl ggabbers. If anything,
Published: Thursday, March 13, 2008 the opposite is true. Jews are ceding land andlisraursuing peace. But
About the author: Mois Navon Mois Navon is ax@paiter Engineer and that message will not motivate. Hatred far breed evil. Untruths
part-time Rabbinical Student in Mercaz Harav YeakiRabbi Aharon motivate massacres. History and conspiracy theorage.
Soloveitchik Semicha Program. This essay has bemrped from a fuller Micah D. Halpern is a columnist, political corantator and author of
discussion which can be accessed at www.divreinaeom See more “Thugs.” He maintains The Micah Report at www.micalpern.com

articles by Mois Navon

from Rabbi Yissocher Frand<ryfrand@torah.org reply-to
http://ww.jewishpress.com/displayContent_new.cfroiera&sectionid= ryfrand@torah.org, genesis@torah.org toremd@torah.org date
56&contentid=30627&contentName=Hebron%201929,%26:3em%2 Mar 13, 2008 10:09 PM  subject Rabbi FrandParshas Vayikra

02008:%20The%20Link mailed-by torah.org  Images from this senderséways displayed. Don't
Hebron 1929, Jerusalem 2008: The Link By: MicalD. Halpern display from now on.
History — the remembrance and recordingy@fpast — in the Muslim Rabbi Yissocher Frand  To sponsor atioaddf the Rabbi
Arab world differs from history in the Western wahrlThe Western world  Yissocher Frand e-mail list, click here Rabbi Frand on

records past events and calls them history. ThdiMusab world recalls  Parshas Vayikra
myths, hopes, conspiracies and events and callsigiary. In the Arab

world history and memory merge into a psycho-caltuniverse that The Superiority Of The Poor Man's Offering

informs and motivates and plots the future.  The events on the The Torah writes in this week's parsha regarttiegffering of the
evening of Thursday, March 6, 2008 were part diarcof events that Korban Mincha: "When a soul (nefesh) will bring aahoffering to
began years earlier, late at night on Friday, Atgu4929. The eight Hashem, his offering shall be of fine flour; helshaur oil on it and place
Jewish students killed last week by an Arab testami their religious school frankincense on it" [Vayikra 2:1]. This is in coadlistinction to the

were a part of history even before they were byutadssacred. The expression used at the start of the parsha in ctionevith the animal

machine gun-toting terrorist who entered Mercaz &lajRshiva and the  offerings: "When a person (adam) from among youilwiihg an offering to
people who rejoiced for his having been there aémeliving a historical ~ Hashem from the animals..." [Vayikra 1:2].

memory from 1929. They were reliving 1829 massacre in Rashi comments that by the Mincha flour offerwgich is the least
Hebron that began at Yeshivat Hebron. They wenea@tg the massacre expensive of all sacrifices, the Torah uses theesgipbn "when a soul will
of other Jewish students in another religious stfidee location and the  bring". This, Rashi says, is the only offering blyigh the Torah refers to
act chosen for this terrorist deed were a diretgrowth of Arab/Jewish the one who brings the korban as a nefesh (soafhiRxplains that
interaction and history — a history of Arabs massgclews. They were typically poor people bring flour offerings in li@f more expensive animal
reconnecting the present with their past. It was a hot Friday nightin  sacrifices. The Almighty therefore emphasizesiVédnim credit as if he
August. The students were gathered together inyhshiva in the city of  offered his soul."

Hebron. The Sabbath had already been ushered in thkenassacre Arrich person pays $1500 for a n ox and slaugtitéor the Mizbayach
began. The calls for reinforcements from the origsBrpoliceman in the  [altar]. The Torah says "very nice", but it is tie¢ same as the flour

area went unheeded for five hours, until it waslae. When it ended, offering of a poor person who may have paid $3d@QHe combination of
three days later, 67 Jews were dead — butcherbdawéts and knives and  a little flour and a little oil. The poor personering is treated with greater
swords. Those students still alive were evacuagetidBritish to respect, so to speak. Why is that?

Jerusalem. That 1929 massacre becanpathdigm in the Arab Rav Elya Meir Bloch says the simple interpretai®that the $1500 for

world for removing Jews. Massacre them. Massaem tespecially while  the rich person may be a smaller percentage afdtig/orth or his
they are at study in their religious schools. Massthem today and it will  disposable income than the much smaller amount §yethe poor person

lead to the Jewish evacuation of Jerusalem juistexsto the Jewish is, as a total of the latter's net worth or disptessancome. Relatively
evacuation of Hebron in 1929. In the nirgnafter a night of speaking, the poor person made a larger contribefidis wealth than the
murdering Jews, Arab leaders came to the homemarawhom they rich person.

respected, a well-iked teacher at the yeshivay Tiael a proposal to place  But, says Rav Elya Meir, this is not the cormeay to interpret these
before Rabbi Jacob Slonim. If the rabbi were tochawer all the Ashkenazi pasukim [verses]. Rav Elya Meir sees a deeperpirettion.

students (those from European backgrounds), theydwemd the massacre The Ramban writes that when a person offers anadisacrifice, he is
and spare the lives of the Sephardi students (thaseArab lands). Rabbi really supposed to think that the slaughtered drmmahe mizbayach

Slonim declined the offer. He was killed on thetsptie massacre should real ly be him. As it is with so many Mitayehe Torah desires one's
continued. Tensions between Arabs and Jearticularly in heart, not just the hollow act of bringing a saweif The Torah wants the
Jerusalem around the area of the Western Wall, highein the days intent of what he is doing to penetrate into thepast recesses of a person's
leading up to the Hebron Massacre. In sermonsatelivin area mosques personality. The Torah is interested in the peestdrieving the feeling of

and propaganda spread in Arabic newspapers, stegiestold of Jews what bringing a korban is supposed to be about.

killing Arabs and taking advantage of Muslim hates. These When a wealthy person plunks down his $1500 i®pfiering, he has

messages fed already widespread conspiracy thélosiethe Jews were  the attitude that "I certainly did my share. Thignaal cost me 1500 bucks!
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What more do You want?" Therefore, he lacks theisitg humility
appropriate for one who is supposed to be seelktorement. But the poor
man knows that all he is bringing is a minimal karb- a little flour, a little
oil. He knows that he does not earn atonement3d@® He understands
that his offering is just symbolic and is supposetepresent a deeper
emotion that emerges from the recesses of his ldeybuts his heart and
soul into the offering because he clearly realiteas it is not the flour and
the oil that will gain him atonement.

When a person is poor and can not afford to limwhy out of his
iniquity, the only thing he has going for him is mefesh — his soul.
Therefore, he puts his heart and soul into theioffe The Torah highlights
this idea by the use of the word nefesh in conaedtiith the flour
offering.

Aharon Was A Kiruv Worker Who Did Not Compromi®n His
Principles

The Torah further states regarding the flourraffg"He shall bring it to
the sons of Aharon, the Kohanim..." [Vayikra 2’Phe Medrash Rabbah
quotes the pasuk [verse]: "The teaching of truth inahis mouth, and
injustice was not found on his lips; he walked witk in peace and with
fairness, and turned many away from iniquity." [&adi 2:6]. This pasuk
describes the quintessential priest. The prophdadiiacontrasts the
Kohanim who served in his time who had less thariisg character with
the ideal Kohain. Chazal say that the ideal Kohbomw Malachi is
describing was the Priest of all Priests — Aharakdhen.

The Medrash elaborates on the expression "tichitenof truth was in his
mouth...and he turned many away from iniquity" aaning "he did not
forbid that which was permitted and he did not pethat which was
forbidden." He always told it like it was. "And tied many away from
iniquity". Aharon was a "kiruv worker". He brougb¢ ople back to Torah
and religion.

Avos D'Rabbi Nasan elaborates: When Aharon wmedt someone in
the street; he would be kind to them and greet tbieeerfully. The next
day, when that person would contemplate doing seimgivrong, he
would ask himself "how could | disappoint Aharoe tohen?" This was
Aharon's approach to "outreach” (kiruv).

People have the tendency to say that when tleelyyamg to "bring people
back," perhaps the rules can be bent. Perhapsmeooapromise on what
the halacha is in order to achieve better resukiriiv. The above-cited
Medrash alludes to this issue. Aharon was extreswglgessful at drawing
near distant members of the flock. "He loved GetBsitures and he drew
them near to Torah." [Pirkei Avos 1:12] When healdige read that "all the
house of Israel" mourned him. [Bamidbar 20:29] Eheas greater
mourning for him than even for his brother Moshe.whs beloved by the
people. People simply could not bring themse lgegotany wrong in his
presence.

The pasuk we quoted from Malachi says about Ah&mo injustice
(avlah) was ever found on his lips". | once hehat the implicit praise in
this expression was that Aharon never had to baydrze out. He never
had to chastise anyone or yell at them. There wasrra mean word that
came out of his mouth. How then was it that he svasessful? How was
he able to help people turn away from iniquity? Bhewer was that his

He refused to permit that which was forbidden dotbid that which was
permitted.
Defeating the Purpose

The Ramban speaks about the "secret of sactifitéisis week's parsha.
He writes that a person can sin through thougleedp, or action, and that
the act of bringing a sacrifice has correspondommmonents. One places
his hands upon the head of the animal (semicha)rtespond to the sinful
action he did; he verbally confesses his sin toespond to sinful speech;
and he watches it burn in the fire to correspontiginful thoughts.

The act of bringing a sacrifice is the ultimate @ submission. A person
admits: "Truly, | have done wrong. | have disobetfezlMaster of the
Universe. | have not listened to Your word. | ara ttine who deserves to
be brought on this altar." These are the thoudtatsshould be in a person's
mind when he brings his korban —- that he has gitmélim with his body
and soul. "There on the altar -- but for the Graiceé-d — go I."

In a Jewish leap year, Parshas Vayikra coinaidéssShabbos Parshas
Zachor . [Devorim 25:17-19]. The corresponding Heh is from Sefer
Shumuel [Samuel | 15:1-34]. The prophet Samuel camin King Saul to
destroy Amalek: "Destroy everything he has, haveityoon him, kill man
and woman alike, infant and suckling alike, ox ahdep alike, camel and
donkey alike." [pasuk 3]. But we are told in paSuKSaul and the people
took pity on Agag, on the best of the sheep antec#te fatted bulls and
the fatted sheep, and on all that was good..."

When Shmuel approached Saul and asked him wisatheanoise of
cattle he was hearing, Saul excused himself bygdkie animals were
spared in order that they might be slaughtereti&shem your G-d." In
other words, King Saul argued "I am only doingit You, Master of the
Universe. What could be a bigger sanctificatioiy ofir Name than
offering sacrifices from these prime head of catt®amuel responded with
searing words (pasuk 22): "Does Hashem delighfewagon-offerings and
feast-o fferings as much as in obedience to theevafi Hashem? Behold, to
obey is better than a choice offering, to be aitterihan the fat of rams."

G-d wants us to listen, to obey. There was greay in Saul's excuse.
The whole purpose of bringing sacrifices is becauséave NOT listened;
we have NOT obeyed properly. How shallow and megdess are Saul's
words to the prophet, "I have saved the animatsder to bring
sacrifices"? He had it all backwards! It is bettelisten in the first place
and not need to bring a sacrifice, than to natrigb G-d's words (to kil all
the animals) and to pride oneself in his wilingh&sbring sacrifices. One
should bring his offerings out of a feeling of setvience, not out of a
motive that "I have a better idea than what G-droamded.”

This write-up is adapted from the hashkafa portibRabbi Yissocher Frand's
Commuter Chavrusah Torah Tapes on the weekly TRoation.

They're here! Commuter's Chavrusa Vayikra Seresn tape or CD, to enlighten,
inspire and perhaps amuse you with such fascingdjuigs as: "Paying the Plumber
and Babysitter"; "Mortrin for Your Children"; Oy: WTefillin are Pasul" New
Special Interest - When Winning Isn't Everything"

EXCITING NEW OFFER - HOT OFF THE PRESS - THIS WEE SHIUR -
THIS WEEK'S PARSHA AVAILABLE FROM OUR WEBSITE
(WWW.YADYECHIEL.ORG) ON MP3 THE NEXT MORNING (FRIDX
MORNING) - ONLY $5.00 A DOWNLOAD

Now available Commuter's Chavrusah series 1,5,84nd 7 and Parsha
Perceptions series 1,2,3 and 4 in MP3 format framwebsite

persona was so sweet and so endearing that pefyded to let themselves o complete listings of all the new offeringsg onto our secure site at

offend him by sinning. They simply could not déaithim.

But the first statement of the pasuk in Malashhiat "The teaching of
truth (Toras emes) was in his mouth". He never tentules. That is why
the Medrash needs to tell us that he did not fatad which was permitted

and he did not permit that which was forbidden. Y\irad of praise is that?

The answer is that when a person is in such aig@osihd is trying t o draw
people near to Judaism, the evil inclination todb#re rules a bit and to
compromise is very strong. In fact, in many sitrdi, rules are bent and
things are not done the way they are supposed doroe.

http://www.yadyechiel.org and select the "Timelyféd$" button, or send e-mail to
tapes@yadyechiel.org , or call us at 410-358-0416.

And while yo u're there, don't forget that thérenyad Yechiel Tape Library,
featuring the complete collection of Rav Frand&sette /CD shiurim, is also now
available for viewing online. At http://www.yadyeehorg, you can browse through
a comprehensive listing of 20 years of weekly shiuview Parsha Perceptions,
Halacha Tapes, Hashkafa Tapes and Theme Setsy®llkfind order information
on this easy-to-navigate site. Tapes or a compkeialogue can be ordered from the
Yad Yechiel Institute, PO Box 511, Owings Mills MI1117-0511. Call (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hitpwv.yadyechiel.org/ for further

Aharon was a very successful kiruv worker, buivas successful becausdnformation.

of the fact that Toras emes was in his mouth —idh&l@T bend the rules.

Transcribed by David Twersky Seal/A; Technical Assistance by
Dovid Hoffman, Baltimore, MD RavFrand, Copyright2007 by Rabbi Yissocher
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fulfill a mitzvah”. Rebbe Shimon Ben Gamiiliel, hoves, defers the reading
of the Megillah to the second Adar, in order tagypose one geulah
(Purim) to another (Pesach). His ruling begs thel question: what is
the value of adjoining the two geulos?

Perhaps Rebbe Shimon Ben Gamiliel's ruling i€ipedy rooted in the

copyright to the author and Torah.org. Both thévauaind Torah.org reserve certainRamban’s understanding of revealed and concealettles. The Vilna

rights. Email copyrights@torah.org for full infortran.

Torah.org: The Judaism Site Project Genesis, [h22 Slade Avenue, Suite 250
Baltimore, MD 21208 http://www.torah.org/ le@torah.org (410) 602-1350
FAX: (410) 510-1053

from TorahWeb <torahweb@torahweb.org> hidaide Mar 12 (2
days ago) to weeklydt@torahweb2.org  ddtr 12, 2008 9:59 PM
subjectRabbi Yonason Sacks - Two Geulot, One Message
http://www.torahweb.org/torah/2008/moadim/rsac_puiml
TorahWeb.org Homepage
Rabbi Yonason Sacks Two Geulot, One MesSdge mitzvah of
“zechiras yetziyas Mitzrayim,” remembering the Eusdoccupies an
incontrovertibly prominent position in Jewish cossness. Ramban
(Shemos 13:16) notes that the Jew’s constant eetiolh of yetziyas

Mitzrayim attests to his unwavering belief in theracity of the Creator and

His Torah, and that “Because HaKadosh Baruch Hunailperform overt
miracles in every generation to (convince) the witknd the deniers, He

commanded us to make a constant recollection of alraeyes saw, and to

transmit the matter to our children, and from tlekitdren to their children,
until the final generation.” In underscoring thgrsficance of this
commandment, Ramban enumerates the plethora afrofteyos which
also serve to deepen the Jew’s awareness of yetdiyzrayim, ranging
from chametz and korban Pesach to tefillin, mezukiahs Shema, and
sukkah. The Ramban emphasizes that by perceivingrtividence of
HaKadosh Baruch Hu throughout our national histaey cultivate an
acute awareness of His omnipotent existence antiutieof His Torah.

Our recollection of the unquestionable Divine imashent in the wondrous

miracles of yetziyas Mitzrayim proclaims our stemtbelief in HaKadosh
Baruch Hu. At the same time, however, Ramban dudatour attention to
these “great” miracles should never distract usmftbe “minor” miracles
which occur constantly throughout our own lives. t®& contrary, a
fundamental and inviolable tenet of Jewish beti¢hat “From the great
miracles, a person comes to admit to the hiddeaates that are the
foundation of the entire Torah. For no one hasréquoin the Torah of
Moshe until he believes that all of our words aneings are miracles, and
they are not all a product of nature.” Accordingite Ramban, the daily
requirement of zechiras yetziyas Mitzrayim teaahethe eternal mission
of the Jew: to perceive and appreciate the undenpmbsence of the yad
Hashem in each and every aspect of life.

The Ramban’s notion that miracles exist in betrealed and concealed
forms is evident in the very meaning of the wordisf itself. The
conventional translation of the term “neis” denatésniracle” or
“wonder”, as Rashi describes in Shemos 17:16. Heweéle Torah also
employs the very same term to signify a “bannerflag,” as seen in
Bamidbar 26:10 and Yeshayah 18:3. In light of tlaenRan’s explanation,
these two definitions are not coincidental. Theigies and overt miracles
serve as a “banner,” proclaiming and confirmingrieaculous status of
the smaller, “natural” miracles and wonders. Sucblaionship is certainly
apparent in the dual miracles of Chanukah. Chanuokdgbrates both the
“natural” military victory and the “supernaturaltming of a small amount
of oil for 8 days. The unquestionably supernatbuathing of the oil
corroborated the equally miraculous nature of tiligany victory.

This duality finds particular relevance in ourremt season of Adar. The
Gemara (Megillah 6b) presents a dispute as to venétie Megillah should
optimally read in Adar 1 or Adar 2. Rebbe Eliez&R&bbi Yossi requires
that the Megillah be read in the first Adar, in@ctance with the principle
“Ain ma’avirin al hamitzvos — one should not skigeo opportunities to

Gaon, in his commentary to Megillas Esther (1:B)pbkasizes that the
significance of the holiday of Purim lies in theesssibly natural occurrence
of supernatural miracles. The salvation was peréatin the context of
“hester panim” — concealment of the Divine hande Wina Gaon cites the
well known question of the Gemarah (Chullin 139Bsther min haTorah
minayin? - Where is Esther alluded to in the Totdli®e Gemarah cites
the verse (Devarim 31) “V’anochi haster astir pdregiom hahu — And |
will conceal my face on that day.” It is precistiys concealment, or
“hester panim,” set in the darkness of the Babglorxile, which
characterizes the miracle of Purim. The Jewish lp&onperilment and
subsequent salvation were orchestrated througrelritaatural” means,
and the name of HaKadosh Baruch Hu is not eveniomett in the
Megillah.

In stark contrast, the miracles of Pesach wemkedeby drastic deviations
from the normal course of nature. From the tramséion of water to
blood to the splitting of the sea, the hand of Hdd&h Baruch Hu was
unquestionably evident throughout the Exodus; Jevdsnon-Jews alike
were forced to recognize His insurmountable involeat. In light of the
Ramban’s comment, perhaps the juxtaposition offParid Pesach serves
to further sensitize the Jew to the miracles of bdd&h Baruch Hu.
Through the revealed miracles of Pesach, we rezeghe equally
undeniable involvement of HaKadosh Baruch Hu ingtoey of Purim.
Pesach’s open miracles thus affirm Purim’s sileinadtes.

May our constant remembrance of yetziyas Mitmayilong with the
other annual commemorations of HaKadosh Baruch dascribable
wonders, help us to perceive and appreciate thetaohmiracles with
which HaKadosh Baruch Hu blesses us each and dagryf our lives.

Copyright © 2008 by The TorahWeb Foundation.rigghts reserved.
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VAYIKRAH 5757

I. Summary

The Five Principal Korbonos (Sacrifices) whictulcbbe offered by an
individual:

A. Olah (Consumed Offering): This was consumettedn by the fire on
the Altar.

B. Mincha (Allegiance - Gift): An offering of flor usually brought by a
person of modest means.

C. Sh'lomim (Peace Offering): A means of expras#ianks to Hashem
on joyous occasions.

D. Chatos (Sin Offering): An atonement for certsins committed
unintentionally by an individual (e.g., eating Chetmon Pesach, doing a
Malacha on Shabbos).

Korbon Oleh V'Yored: A special type of sin offegi(which varied
according to the sinner's wealth) for: (1) sweafaigely that he hadn't seen
or heard evidence necessary for testimony; (2yiegtéhe Sanctuary, or
eating Kodshim while "tumah" (unclean); and (3)irfgi to fulfill a vow.

E. Oshom (Guilt Offering): Offered as part of fienitence required for
certain improper acts (e.g., retaining anothedperty by swearing falsely).
(In each case, the wrongdoer was required to estiterproperty plus an
additional 20% to its rightful owner before he aboffer this sacrifice and
receive Divine forgiveness.)

Il. Divrei Torah
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A. Li'Mode U'Lilamed Rabbi Mordechai Katz)

1. Korbonos (Sacrifices) and Prayers. The wororbidnos" includes the
word "Korov" (near); a sacrifice was a means ofrapphing Hashem,
supplicating for Divine forgiveness or demonstrgtippreciation for
Divine assistance, and bringing oneself closerasit¢m. How do we

understanding of his self-worth) has no need th&agghty or to pretend to
be anyone he isn't. Since Moshe understood hivaiue, he didn't
underestimate himself and therefore had no neddprecate others. We
must each realize that we have a unique soul gives directly from
Hashem and that, accordingly, our potential foie@aament is

achieve this today? Through prayer. Prayer testifieHashem's mastery of inmeasurable. With this understanding, we can lmefiieienough to admit
the world, gives us an opportunity to thank Haslaemh allows us to ask for our shortcomings and, as a result, show our innength and desire to

Hashem's assistance.
2. Offering one's "soul". The Torah refers to ar® offers the Mincha
offering as "the Soul who will offer a Korbon." Widpes it use the word

"soul", not "person"? This sacrifice was ordinadffered by a poor person,

for whom it was a difficult financial burden. Thus,Hashem's Eyes, it is
as though his very soul was sacrificed. This issbsence of offering
sacrifices, or giving charity, as illustrated bg flollowing story: A Rabbi

improve ourselves. Humility can allow us to reaghrehigher levels of
personal and spiritual growth and connection tohidas

D. Kol Dodi on the ToraffRabbi David Feinstein)

"Torah, the service of Hashem and kind deed"ttihee pillars on which
the world stands) (Pirke Avos). "And Hashem spakilbshe from the
Tent of Meeting". Rashi comments that Hashem'savstiopped at the

was approached by a widow, despondent that sh& dadre any money for doorway of the Tent of Meeting; as we learn in Tiehi Hashem's Voice is

the marriage of her daughter. The Rabbi initiadliglSif only | were
wealthy, | would gladly give you money"; a few mias later, he went to
the cupboard and gave her a pair of silver cariclssivhich he had
received as a present. After the woman left, héaggd to his wife what
had happened and told her that two potatoes wemle ss their new
candlesticks. When his wife noted how much he |dhedsilver
candlesticks, the Rabbi responded: "I know, and h@alize what true
Tzedakah (charity) means".

B. Growth Through Torah (Rabbi Zelig Pliskin)

1. Acknowledge the gifts you have received froashkem. "And if you
bring near a flour offering baked in the oven and if your offering is a
flour offering baked in a pan . . . and if youresfhg is a flour offering
baked in a pot." Rabbi Hirsch comments that thieseetelements of the
Mincha offering express our acknowledgment to Hasfar our food,
comfort and satisfaction. More specifically, théses have the

power -- why, then, didn't Hashem permit His Vdiode heard outside the
walls of the Tent? The Torah was given 3 time$ Mt Sinai; in the
Mishkan (Tent of Meeting); and on the Plains of o&ach time, it was
conveyed in the exact same Voice, to show thaéh@de times were of
equal importance. But, why did it need to be reg#iree times? Each
time corresponds to one of the above pillars -M1)Sinai represents the
giving of the Torah; (2) the Mishkan, where theviger of the offerings and
incense took place, represents service of Hashedn(3 the Plains of
Moab, where the Jews entered into a covenant tedponsible for each
other, highlights the pillar of generosity and kirethtions among our
fellow man. Each of these three aspects of Toramartually
interdependent. Thus, for example, Torah learningtrhe for its own sake
and directed towards serving Hashem and a medimlofg ways of
expressing kindness to others.

relationship to each other of bread (symbolizirgahdinary food for happy E. In The Garden of The Torathé¢ Lubavitcher Rebbe, Rabbi

daily life), cake (symbolizing extra enjoyment, teusual condition of
luxury) and specially prepared foods (symboliziepporary, passing

Menachem M. Schneerson, Z'tl)
The Dearness of Every Jew. The Parsha begins Mastiem called to

moments of special joy). Together, they symbolie bur daily necessities, Moshe, and Hashem spoke to him". Before Hashemesjpokloshe, He

extras and moments of special joy are all giftefftdashem.

called to him, showing him an unique measure oandent. Hashem did

2. Be yourself, but be certain to utilize yoult potential. Yeast and honey not call to him to impart information; rather, Hiel do to express the

were not permitted in the offerings on the altar, $alt was. Rabbi

fundamental love He shares with our people (whonwig addressing

Mordechai Gifter teaches that yeast makes the ddsglnigher and honey through our leader, Moshe). The above concepniddmental when it

makes things sweeter, but both are external additBalt, however, only
brings out the food's existing flavor. When sendifgshem, we should
follow the model of salt -- we should be ourseNmg, make every effort to
be all that we can be. (Dipping bread in salt sthoeinind us not only of
the sacrifices, but of our obligation to use ouleptial to the fullest.)

3. Give charity according to your means. "Andrig does not have the
financial means for two turtledoves or young pige@ne shall bring his
offering for his transgression the tenth part obphah of fine flour for a
sin offering". One must give charity based upon'©means; the same
applies to one's other talents - e.g., the greatarintellect or listening
skills, the greater your obligation to share yoigdem with, or lend a ear,
to others.

C. Majesty of ManRabbi A. Henach Leibowitz)

Moshe's Modesty. Why does the word "Vayikrohthis Parsha includes
an Alef that is much smaller than the other le®t@rke word "vayikroh"
means "called", and refers to Hashem calling upasthé. Moshe,
however, wanted to write "vayikar" ("met" or "hapjeel upon"), so as not
to reveal the great honor Hashem bestowed uporthiongh direct
communication with him. Hashem, however, insistet the Alef be
included, although it is printed smaller as anretbreminder of Moshe's
extraordinary humility. Rabbeinu Yonah teachesnteaning of humility
by examining its opposite -- haughtiness, whicliltesrom feelings of
inferiority and inadequacy, and for which one comgages by denigrating
others. However, one who is confident in himseifd(aas realistic

comes to relationships with our fellow Jews, eversé whose conduct
may be (at the present) estranged from our heritagyeevery Jew has a
soul that is "an actual part of G-d" (Tanya). WeudH strive to be
inclusive, not exclusive, emulating the examplewf Torah reading, and
share with our fellow Jews the beauty of the Tohalso doing, we must
not be critical of another's level of observanchdw Yeshayahu the
prophet made harsh statements about the Jewistep&og rebuked him
severely even though his words were justified)eiad of being critical, we
must endeavor to appreciate -- and always accentudite positive
qualities which every Jew possesses. For indeedidty fact of a Jew's
existence is an expression of G-d's praise, indig#rof any Divine service
which he or she may perform.

F. Love Thy NeighborRabbi Zelig Pliskin)

G-d is ever-present. The Torah states "If a pessts and commits a
trespass against G-d, by lying to his comrade adoutrticle for
safekeeping . . . he shall give it to its ownettomday he admits his guilt".
Why is this a trespass against G-d? The answiersgated by the
following story: Once when Rabbi Zundel Salanteswiding in a wagon,
the driver passed by an apple tree and was overbgraelesire to take a
few apples. Not realizing the identity of his pamger, the driver told him
"You keep watch and warn me if you see anyone tapkiA few seconds
later, Rav Zundel cried out, "Someone's lookindie€Twagon driver
jumped into the wagon and rode off. As he was nig\dway, he looked
back and didn't see anyone. "What is the ideadaditip me?", shouted the
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driver. "My dear friend", replied Rav Zundel, "l widn't lie to you. G-d
sees every action".

G. Wellsprings of Torah (Rabbi Alexander Zusigiman)

A lesson in humility. "And he shall flay the beahoffering and cut it into
pieces." If a man thinks that he is a person ofyndntues and fears lest

has been almost 2000 years since the Temple wasydsand the
sacrificial system came to an end. But Jewish #himkespecially the more
mystical among them, strove to understand the isigeificance of the
sacrifices, the statement they made about théamrddtip between
humanity and G-d. They were thus able to rescueshiit even if their

this make him arrogant, let him take all his goedds and virtues and "cut physical enactment was no longer possible.

them to pieces," examine them thoroughly and affficand he will see
that he is still far from perfection.

H. Shabbos StorieRébbi Shimon Finkelman)

1. Alesson for children (and all of us). Thesaiwidespread custom for
young children to begin their study of Chumash IBilwith this Parsha.
The Book of Yayikrah deals with the laws of Temgdevice and ritual
impurity. As the Midrash puts it, "Let the pure fdren] come and engage
in [the study of] the laws of purity." Sefer Avrtezel says that this custom
is also a message to parents: The opening of tbk &oYayikrah deals
extensively with korbanos (Temple sacrifices). Agpé must be prepared
to make sacrifices -- both financial and lifestylso that his/her children
can study Torah and grow up in a home imbued witlvaand
appreciation for Judaism.

2. Teaching your children. Chazal teach thaBbek of Yayikrah opens
with the words, "He [Hashem] called to Moshe" tacte that Hashem
summoned Moshe lovingly, saying, "Moshe, Moshe,vever He wished
to speak with him." We may suggest that this, onplied in the custom
of children beginning their study of Torah with tBeok of Yayikrah. Just

Among the simplest yet most profound was the cemtrmade by R.
Shneor Zalman of Ladi, the first Rebbe of Lubavitdie noticed a
grammatical oddity about the second line of todsgtira:

Speak to the children of Israel and say to thehen one of you offers a
sacrifice to the Lord, the sacrifice must be takkem the cattle, sheep or
goats. (Lev. 1:2) Or so the verse would readvifdte constructed
according to the normal rules of grammar. HoweneHebrew the word
order of the sentence is strange and unexpecteavdlflel expect to read:
adam mikem ki yakriv, "when one of you offers arfime". Instead what it
says is adam ki yakriv mikem, "when one offersaifiee of you". The
essence of sacrifice, said R. Shneor Zalman, isstbaffer ourselves. We
bring to G-d our faculties, our energies, our thdsgnd emotions. The
physical form of sacrifice -an animal offered oe #itar - is only an
external manifestation of an inner act. The reaiifize is mikem, "of you".
We give G-d something of ourselves.

Let us stay with this idea and pursue it furttresacrifice, what do we
give G-d? The Jewish mystics, among them R. Sha@oran, spoke
about two souls each of us has - the animal sefiésh ha-behamit) and
the G-dly soul. On the one hand we are physicalgselWe are part of

as Hashem called lovingly to Moshe, so too, mysrant or teacher speak nature. We have physical needs: food, drink, shéfe are born, we live,

lovingly to a child when teaching him or her theger way to behave.

I. Divrei Torah National Council of Young Israel)

A lesson of the Korbanos (Sacrifices). The abididrash respecting the
custom of children beginning their Chumash studiis this Parsha can
be better understood by understanding the esséive korbanot
(sacrifices). Basically, korban, signifies "drawingar" to Hashem (from
the root "korov" [near]) through the medium of s that the person
offers to Hashem. This is effectuated by the undeding and realization
on the part of the person that he is obligatedit@la korban. This
understanding is followed by the actual performasfcsmicha", laying of
hands upon the offering and confessing his inigsiifY oma 36A). The
elements of repentance and appreciation of ongts fand inadequacies,
thus "humbling oneself before Hashem," are badihegroper offering of
a korban. Humbleness is basic to Hashem's acceptértice korban and
greater than all sacrifices; whether bringing ateal korban or an
internal korban -- a willingness to sacrifice fds teligious principles and
convictions. By his sincerity of purpose while s#ing, he draws nearer
to Hashem. The Midrash quoted above stresses tiwrtamce of
inculcating, from a very early age, the conceptwhbleness before
Hashem and readiness to sacrifice for one's rabgionvictions. Let the
"pure" children occupy themselves with the "purekorbanot that will
teach them humbleness, leading to proper feararedence for Hashem,
and thus develop a strength of character, ethidsrarals.
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Vayikra

The laws of sacrifices that dominate the echiypters of the book of

Vayikra / Leviticus, are among the hardest in tloegh to relate to - for it

we die. As Kohelet / Ecclesiastes puts it:

Man's fate is like that of the animals; the sdate awaits them both: As
one dies, so dies the other. Both have the sanathbman has no
advantage over the animal. Everything is a megtifig breath.
(Ecclesiastes 3: 19) Yet we are not simply aninls have within us
immortal longings. We can think, speak, communicéte can - by the acts
of speaking and listening - reach out to others aféethe one life form
known to us in the vast universe that can ask trestipn "Why?" We can
formulate ideas and be moved by high ideals. Waatrgoverned by
biological drives alone. Psalm 8 is a hymn of waratethis theme:

When | consider your heavens, the work of ymgers, the moon and
the stars, which you have set in place, whataa that you are mindful
of him, the son of man that you care for him2t You made him a little
lower than the angels and crowned him with glorg honor. You made
him ruler over the works of your hands; you prgrgthing under his feet .

Physically, we are almost nothing; spirituallye are brushed by the wings
of eternity. We have a G-dly soul.

The nature of sacrifice, understood psychololgicialnow clear. What we
offer G-d is (not just an animal but) the nefeskbbhamit, the animal soul
within us.

The verse uses three words for the animals sabseficed: behemah
(animal), bakar (cattle) and tzon (flock). Eachrespnts an animal-like
feature of the human personality.

Behemah is animal instinct itself. The word refeer domesticated
animals. It does not imply the savage instinctthefpredator. What it
means is something more tame. Animals spend thrrgearching for
food. Their lives are bounded by the struggle twise. To sacrifice the
animal within us is to be moved by something mbhentmere survival.

Wittgenstein, when asked what was the task dbgbphy, answered "To
show the fly the way out of the fly-bottle". Thg,firapped in the bottle,
bangs its head against the glass, trying to fim@aout. The one thing it
fails to do is to look up. The G-dly soul within isghe force that makes us
look up, beyond the physical world, beyond mereisal, in search of
meaning, purpose, goal.

The word bakar, cattle, in Hebrew reminds usefword boker, "dawn",
literally to "break through", as the first rayssofnlight break through the

6



darkness of night. Cattle, stampeding, break thrdvagriers. Unless Chazal denounce the talmid chacham who lacks datagr than the one
constrained by fences, cattle are no respectdrswfdaries. To sacrifice  who lacks derech eretz?

the bakar is to learn to recognize and respectdemigs - between holy and Horav Mordechai Gifter, zl, illuminates this cept for us after first
profane, pure and impure, permitted and forbid@emriers of the mind explaining the true meaning of daas, knowledge oftés come across

can sometimes be stronger than walls. three terms: chochmah; binah; daas. These demetedistinct levels of
Finally tzon, flocks, represents the herd indtirtbe powerful drive to knowledge, with daas the third and highest leveb&mah and binah are
move in a given direction because others are dikegise. The great levels of understanding that remain relegatedystilethe area of the mind.
figures of Judaism - Abraham, Moses, the prophetsre distinguished For example, how often do we find individuals whiegzh one thing, but
precisely by their ability to stand apart from tiexd; to be different, to are loathe to "practice what they preach"? Whkig?tHow does one
challenge the idols of the age, to refuse to cigpéuo the intellectual expound one idea for others, but refuse to livéé bimself? It occurs
fashions of the moment. That ultimately is the nieguof holiness in when one studies and even achieves proficiencgibgect, but does not
Judaism. Kadosh, the holy, is something set agiéferent, separate, integrate his erudition into his essence. It remaiely cognitive, within
distinctive. Jews were the only people in histaysistently to refuse to the chambers of his mind.
assimilate to the dominant culture or convert ®dbminant faith. The converse is true concerning daas. The was, adehich is translated

The noun korban, "sacrifice", and the verb lerivakto offer something  in English as knowledge, has a much deeper meanthg Torah
as a sacrifice” actually mean "that which is brdudbse" and "the act of  vernacular. Daas is knowledge that has beconiedittito one's being.
bringing close". The key element is not so muclingisomething up (the Daas is not confined to the mind, but flows thiodge individual's
usual meaning of sacrifice) but rather bringing sthimg close to G-d. Le- essence. It inspires and imbues his every thaaugthtmovement. Every
hakriv is to bring the animal element to be tramsfed through the Divine step that he takes is governed by his daas. Bheoncept that he has
fire that once burned on the altar, and still bianthe heart of prayer if we comprehended on the level of daas will be refttaztehe manner in which
truly seek closeness to G-d. the individual lives, as well as in his total demer.

By one of the great ironies of history, this antiidea has become Moshe's derech eretz was not simply an exertiséquette, the result of
suddenly contemporary. Darwinism, the decodingneftuman genome,  what one considers appropriate conduct. No, Mostee&ch eretz was the
and scientific materialism (the idea that the malter all there is) have led outcome of his profound daas, his depth of undedstg of the Torah and
to the widespread conclusion that we are animathimg more, nothing the assimilation of this knowledge into every fibéhis being. Every
less. We share 98 per cent of our genes with iheates. We are, as movement that Moshe took was dictated by his dalhazal emphasize the
Desmond Morris used to put it, "the naked ape". Beapiens exists by  significance of talmidei chachamim, Torah scholatsvating the Torah
mere accident. We are the result of a random sefrigsnetic mutations they study to the exalted level of daas, wherebgéomes a part of them.
who just happened to be more adapted to surviaal tither species. The Their Torah knowledge should not remain abstrattiather, the
nefesh ha-behamit, the animal soul, is all there is motivating factor behind their every action.

The refutation of this idea - and it is one af thost absurdly reductive We suggest that this might be the meaning of @aash, the wisdom that
ever held by intelligent minds - lies in the very af sacrifice itself as the  is derived from the Torah. A gadol baTorah, on@Wwhs achieved
mystics understood it. We can redirect our animstiricts. We can rise distinction in Torah, is an individual who not phlas amassed an
above mere survival. We are capable of honourinmbaries. We can step incredible amount of erudition, but who has begle o transform himself
outside our environment. We can transcend the bahgtie bakar and the into a veritable vessel comprised of Torah. Eyem of his being reflects

tzon. No animal is capable of self-transformatiout we are. Poetry, the Torah he has learned. The Torah guides aretg®every movement
music, love, wonder - the things that have no sahwialue but which that he makes. Hence, the decision he rendeams& Torah, the wisdom of
speak to our deepest sense of being - all tehatsiwe are not mere the Torah. The Torah is not only in his mind;i@tates his thought
animals, assemblages of selfish genes. By brintyiaipwhich is animal process, so that it produces a Torah-orientedideci

within us close to G-d, we allow the material tosbéused with the Man is the only creature capable of refiningurislerstanding, thereby
spiritual and we become something else: no lorigees of nature but transforming it into daas. If he fails to do schéf studies, but relegates his
servants of the living G-d. knowledge to the confines of the mind, he has digifadled to achieve

his primary goal in life. He has failed! An animal the other hand,

cannot possibly attain the level of cognition aali to humans, but it at
from Shema Yisrael Torah Network <shemalist@ shgsrael.com> least fulfills its purpose on this world. Thusanid chacham, a scholar,

hide details Mar 13 (19 hours ago) to Peninim who has not fulfilled his purpose in life becausdéft his knowledge

<peninim@shemayisrael.com> date Mar 13, 2088 AM  subject trapped in his mind is worse off than an animaadicarcass, for he did
Peninim on the Torah by Rabbi A. Leib ScheinbalParshas Vayikra not fuffill his G-d-given potential in life, whilthe animal did.
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He (Hashem) called to Moshe. (1:1)

PARSHAS VAYIKRA He (Hashem) called to Moshe.1(L:Although Parashas Vayikra commences with the word, Vayikhach expresses
Moshe Rabbeinu had reached the unprecedentedaljiateau of being Hashem's call to Moshe. Rashi distinguishes time tayikra, used when
able to speak "face to face" with the Almighty,dié&not enter the Kodesh Hashem speaks to Moshe Rabbeinu, from vayikaGiwikia derivative of
HaKodoshim, Holy of Holies, unless he was calledHaghem. Chazal use mikreh, meaning chance/happenstance, and isedéged to spiritual

this as a source for an important dictum: "Any fdlechacham, Torah contamination. Rashi explains that when Hasheraksp® Moshe it is a
scholar, who does not possess daas, knowledge,wagh less than an  seminal, "planned” experience, reflecting the agjhevel of His love for
animal's carcass." the Rabban Shel Kol Yisrael. The term, vayikaxy@eer, represents

Strong words. Apparently, daas is a significartgquisite for the talmid impermanence, something that just occurred. Hashewt really
chacham. Surely, it was Moshe's derech eretz € gmmners, etiquette, interested in speaking with Bilaam. It is somegHtinat He "happened" to

and decency-- that did not permit him to comelitegil on Hashem do. The Avnei Nezer adds that when Hashem speittkBilaam, it is
without first being issued a summons. It was netaas. What does neither direct, nor "face to face." Hashem speakthe "place" where
knowledge have to do with refinement and propemnetmor? Why do Bilaam is situated. Bilaam just happens to heartwashem says. Thus,



no change occurs vis-?-vis Bilaam, since he isaftected by the
experience. After the dialogue, he reverts to higiral impure essence.

The Shem MiShmuel explains his father's commegsiaying that the
level one achieves through nevuah, prophecyeisdbult of the character
traits and total demeanor of the navi. Moshe neatefd the attributes
essential to achieve prophecy. Bilaam refusethémge. Although he
wanted to receive a prophetic vision, he did nabtto do so at the
expense of his reprehensible lifestyle. Therefdashem spoke "around"
him, rather than to him. He cites the Zohar Halshdihat compares
Bilaam to a leper who Vvisits the king. The kinfuses to permit him to
enter his palace, for fear of it becoming contated. Instead, the king
leaves his throne room and goes outside the padaneet with the leper.
Not so, when the king's friend arrives. He isva#id to enter into the king's
innermost chamber to meet the king.

The very fact that the transitory and random aagepan attribute that is
equated with Bilaam indicates that one of the prjnpainciples of
kedushah, sanctity, is stability and permanenceadry spiritual
contamination, is a negative quality that is irgiérto the unstable and
unanchored. The deep-rooted and resolute canrmtdged regardless of
the strength behind the winds of change. The wlickewever, who are
not firmly anchored in solid conviction, are egsiduced, because they
themselves waver back and forth from one set leffb¢o another.

When a person offers a meal-offering to Hashém.) (

When a person offers a meal-offering to Hashém.) (

Interestingly, of all those who bring a voluntaffering, it is only the one
who brings a Korban Minchah, meal-offering, thadéscribed as a nefesh,
soul. Rashi explains that the one who has broughtal-offering is
probably a poor person who cannot afford more. Eiasbays, "I will
regard it as if he offered his soul."

The Midrash relates an incident in which a worbasught an offering of
flour to the Kohen to have it offered as a samifiThe Kohen regrettably
took a terrible attitude towards this poor womaiffering and began to
embarrass her; "Look what they bring as an offeNlibat is there to eat?
What is there to sacrifice?" That night, the Kohex a dream in which he
was admonished never to humiliate anyone who liroaigorban,
sacrifice, regardless of its diminutive size dueabecause what the poor
offer is really their nefesh, life. It takes sochufor them to scrape together
the means for bringing the korban, they are liieddfering themselves.
The Midrash concludes that, actually the ideakiala‘’chomer, a priori
logical deduction. If one is not really offerindivang creation, the Torah
nonetheless writes that it is as if they offer fegle and should be
considered as having offered a nefesh, referrifgstown life.

The Midrash is basically emphasizing the sigaifice of korbanos and the
place they have in Jewish life. One who has thegrintentions when he
offers a korban has the ability to elevate thgiee in his stead. It takes

The Torah uses the word nefesh, soul, to desang@son, rather than thehis place as if he had been sacrificed. We oftenaiahink of the sacrifice

usual term, adam, man, because the individualoffieos the meal-
offering is undoubtedly one of limited means. ®fere, his offering
reflects a major sacrifice on his part, aimodf he were giving a part of
himself. It is for this reason that Hashem deslatewill regard it as if he
offered his soul." In his sefer, Panim Yafos, HoPawchas Horowitz, zl,
questions the Korban Minchah's designation asabefise brought by the
abject poor. At first glance, one would suggeat the korban ha'of, fowl,
was even less expensive than the meal-offering fGWkoffering consists
of a dove or turtledove without any added ingrewiefhe bird itself is the
complete korban. The Korban Minchah, however, mreguwne-tenth of an
eifah of fine flour and a lug of oil and frankineen When the ingredients
are calculated, the meal-offering is more expen$tey then do Chazal
stipulate that this is the korban of the dal stialioh, poorest of the poor?

The Sefas Emes adds to this when he notes Katban Minchah may
not be brought by partners. It must be the saerif an individual. The
fowl, however, may be brought by more than onsg@erThus, the
Minchah is not necessarily the least expensivefisac

people make in maintaining their commitments asafidews. For some, it
is the tzedakah, charity, they give. For otheiis, tihe tuition they pay to
schools so that their sons and daughters rec@ieeadn education. For
many, this continues on long after their childremrmarried and have
children of their own. That is what being an obaetdew is all about:
knowing one's priorities and being prepared to nezeifices for them.
Horav Sholom Schwadron, zl, relates a powerfulyghat so impacted
the community in which it occurred, that they mefgal it in the perpetual
history of the Chevra Kadisha, sacred burial spc@tVilna. In the
cemetery of Vilna there is a grave with the folloginscription on its
headstone: "Po nitman, Here lies, Ploni ben Plehg left this world on
yom ploni and was laid to rest on yom ploni." Aftee inscription, there is
a pasuk from Shlomo HaMelech's Eishes Chayil (MisBil:10) engraved
on the bottom of the stone: Kapah parsah I'aydadeha shilcha l'evyon.
"Her palm, she opened to the poor and her hahdsstsetched out to the
needy." This is a poignant and meaningful insicript for a woman.
Eishas Chayil is a tribute which is traditionallsed to describe the

The Chasam Sofer addresses this question, @ffaniesponse that goes tajuintessential Jewish woman. Why is this pasukl irseonnection with a

the root of the Korban Minchah, the individual wdféers it, and what
goes through his mind in preparation for bringinig korban. The poor
man does not have a penny that he can call his d&as no money with
which to purchase a sheep, a fowl, or even a oféaing. Nonetheless, in
his desire to bring a free-willed offering to Haah to somehow make a
gesture of gratitude to the Almighty Who has gitémn "so much," he

decides that he will take off a drop of flour frdris meager piece of bread.

It will be a smaller slice, but he will have sawedrop of flour that over
time will suffice for a korban. Every time his wibakes a small challah,
because that is all they can afford, he instroetso make it yet smaller.
We must save for a korban. Therefore, every wieek thallah is smaller
than usual, and their "savings" are placed in alsmantainer, set aside for
the korban. He does the same with the little ®@itbllects every week,
until soon he has all the required ingredientscate now go to the Bais
HaMikdash and proudly offer his korban. It took réome time, but he is
here!

When we keep the above in mind, is it any wondgy Hashem has such
exceptional appreciation for the one who bring®eban Minchah? It is
the result of a long, deliberative process thatafestrates the poor man's
total devotion to this korban. It is not what ommgs; it is how one brings
it, and what goes into the preparation, that leheeultimate impression.

man? Itis not as if there is a dearth of pesidwailable to laud the
achievements of a man.

After careful deliberation, the following storyaw discovered written in
the pinkas, ledger, of the city's Chevra Kadishapakently, the deceased
had lived his entire life in the Vilna area and wasl-known for his
charitable bequests. He was an individual who lovedd thrived on--
giving whatever he had to the poor. He was venyjttweand his fame as
an incredible baal tzedakah, philanthropist, ghrbenging in its wake the
poor from all the surrounding cities. This notyodid not bother our hero,
it encouraged him. He reveled in the opportunitijetp others. Indeed, as
his wealth increased, so did his charitable donatible just loved to give.

This went on for many years until his busineggabeto waver. The
market was no longer the same. People were neiliag) to buy, and his
great wealth began to decrease with the day'seheggort. Soon his liquid
assets were at the point of no return. Then lopgsties, stocks and
material possessions were sold for whatever cashabuld raise. During
this entire time, he kept on giving out tzedakathtoneedy. Perhaps his
contributions were smaller, but he nonethelessimoad to give. When he
bottomed out, he was left with his palatial mansiod whatever silver was
in the house. There was no longer any moneydethe poor.



Meanwhile, the question that was raging througltioa: streets of Vilna
was: What did this man do to sustain such a sepomishment? He was
an individual of impeccable character who gaveyheng to the poor.
Why should he be punished so? This question egtehdyond the streets
into the hallowed halls of the city's spirituadiers, the rabbanim and
dayanim who adjudicated Jewish law for the comiyuht first, they
were also stymied. After discussing the issueragth, they arrived at the
conclusion that it was the result of not adhetm@hazal's dictum of,
"One who gives charity, should not give more thdifth of his wealth."
This person gave out far more than a fifth. Theewas performing a
mitzvah, but when Chazal make a statement they kmloat they are
talking about. When one disregards Chazal -- émesomething positive--
he may one day disregard their admonitions theg hanegative
connotation.

The Bais Din, judicial court, of the city decidéxt the only way of
protecting this person from himself, from his prafial love of the mitzvah
of tzedakah, was to place him under house arrestva$ not permitted to
leave his home. This way the poor could not apprdem in the street or
in shul to request alms.

The poor obviously had a difficult time acceptthg rabbinic decree and
they continued to come to his house. They wouldasarby his window

expression which is manifest through tears wiigieate the Heavenly
Gates and effect a positive response for our &apipins.

We may add that just as salt enhances and pessérean, as the
Ramban notes, have a detrimental effect on plaatepding many
substances. It all depends on how one uses theikalvise, tears are
effective if one cries for the proper and correetson. Unwarranted
weeping can corrode and destroy. Tears of hopeatdlyze a message of
salvation.

Sponsored I'zechar nishmas haisha Yenta'tdsdRum Tzvi a"h
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YatedUsa Parshas Vayikrah 7 Adar I 5768 aktlsh Discussion by
Rabbi Doniel Neustadt

Amirah I'Akum: Basic Parameters

Although the prohibition of amirah I'akum (teljra non-Jew to do a
melachah for a Jew on Shabbos) is a Rabbinicalande, it has a Biblical
sourcel and is, therefore, considered a severer@phohibition. We will
attempt to establish the parameters of this madtefed halachah: General
Rules In order to employ a non-Jew to do a meladmaShabbos, there
are two separate restrictions (often confused)rthast be borne in mind.

late at night when no one was around, beggingfirwhatever assistance Only when neither of the restrictions applies jgeitmitted for a non-Jew to

he could give them. He would throw silver pieced gewelry through the
window - anything he could get his hands on, ag ks it could be
pawned by a poor man. This went on for a whilé this too came to an

do work for a Jew on Shabbos. The two restrictames ? To command a
non-Jew to do any work that would be prohibiteddfdrew to do on
Shabbos. The command may not be made either orb&habbefore

end, because, there was no longer anything I#fieinouse. The man whoShabbos.2 ? To benefit directly from work donetmon-Jew for a Jew on

was once the richest, most benevolent man inaghemnity, was now
totally wiped out. He had nothing.

It was the "last night," when, at midnight, twaop men came to his
window and begged for aims. The man who had newveed anyone
away was distraught: "I have nothing left. | amilidy sorry. | cannot help
you." The poor men continued begging, crying ta,HPlease, our
families are starving. Please help us."

The man was moved. He had to do something. Hédworn over his
house. Perhaps, he had overlooked a piece of sigold. How could he
allow their families to starve? He looked, anddwend! Hidden beneath a
cupboard was one golden spoon. It was quite exgeasd could do
wonders for a poor man's family needs, but, wbatcche do with one
golden spoon and two poor men?

Suddenly, he had an idea. He would break thersgeing one man the
handle and the other the spoon. The poor men werpged, because
they knew the value of this spoon was far beyandhéng they had
imagined receiving. They would immediately sedlitHindividual"
portions of the spoon in order to sustain theiriias for another few
months.

The next morning the rich man was no longer antbediving. He had
returned his pure soul to its Maker that nightat been his last night on
this earth, and he had spent it doing what he lovhid time he did it with
the greatest sacrifice. He gave others when hengel had anything for
himself. The Chevra Kadisha sought to memorialigename and his
special deeds - especially his last act of tzedakalthe last night of his
life. They, therefore, inscribed Shlomo HaMelech&aningful verse on
his tombstone.

You shall salt your every meal-offering with sgi:13)

Horav Yaakov Abuchatzera, zl, takes this pasuthé&r by rendering it
homiletically, as a reference to prayer. Now theatause of our sins, we no
longer have a Bais HaMikdash, prayer takes theepiékorbanos. Our
tefillos, prayers, are the sacrifices we offerite Almighty. Therefore,
"every meal-offering," every prayer that is expeesby us in place of a
korban, should be "salted." It should be accomphwiéh "salty" tears,
because Shaarei demaos lo ninalu, "The gatesrefasanot closed.”
Chagzal tell us that with the destruction of thesBdaMikdash, the

Shabbos, even if the non-Jew was not commandeal ttoedwork.3 Our
Sages enacted this prohibition so that a persdmetibe tempted to
transgress the prohibition of amirah 'akum andasion-Jew to do a
melachah for him.4 Consequently, if a) a non-Jes mot commanded to
do the melachah and b) the Jew will not directlyedfié from his work, it
would be permitted for a Jew to use a non-Jew tiik\wwo Shabbos, for in
this way, neither prohibition is being transgressétbw does one avoid
the first restriction-commanding the non-Jew? Tinghibition can be
avoided if the non-Jew understands what he has taitout being
explicity commanded. The Jew may hint to a non-déat he wants
done, but the hint may not be given in the fornra e@bmmand. For
example, it is permissible to tell a non-Jew: “Madboom lights are on and
I will not be able to sleep”; “It is a pity that sauch electricity is being
wasted;” “The food on the stove is burning” etdts forbidden, however,
to add: “Will you please help me out?” since thiea lint is accompanied
by a form of a command.6 Even if the non-Jew dsitsould | turn the
light off for you?” it is forbidden to answer: “Y&dints are also prohibited
even if no words are exchanged and one merelygsstu nods in a way
that implies do such and such.7 How does one dlisidecond restriction
— benefiting directly from a non-Jew? As we memdid earlier, our Sages
prohibited only direct benefit, such as turningeolight or cooking food,
etc. Indirect benefit is permitted. Moreover, tipeghibited new benefit
only, not additional benefit, which is permittecttlus explain those terms:
? Indirect benefit is when the benefit is not @cliresult of the melachah,
but a by-product of it; when the melachah removeskstacle which then
enables one to benefit from something. For exanfaléting out a light in a
bedroom does not directly enable a person to sieeyrely removes the
light which until now made it difficult for him téall asleep.8 ? Additional
benefit is when a benefit was previously availablsome extent, but the
melachah performed by the non-Jew makes it eas@w that which was
possible to do even without the melachah that treJew did. For
example: Additional lights are turned on by a nem+dn a room which is
already lit.9 Note: Although the restriction oftediting from a non-Jew’s
melachah is lifted when the action is indirect ddisional, it is still
forbidden to command him to do the indirect or &ddal melachah, since
the first prohibition still applies. Practical Amations: ? A non-Jew,

Heavenly Gates were closed to us - all excephfogates of tears. Sincerewithout being told, turns on a light in a dark rofenthe benefit of a Jew.
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It is forbidden to read in that room or to derivey ather use from the light,
since the benefit is new and direct. (There aregbans to this rule. In the

The reading of Megillat Esther on Purim providesire opportunity for a
weekday service that produces large crowds. As,shelquestion arises

case of a mitzvah that affects many people, irctfse of an ill person, evenwhether one can fulfill the mitzvah of reading Megillah by listening to

if he is not dangerously ill, etc. A rav must basolted.) ? A non-Jew
turns off the light in a bedroom. One is permitiedleep there since he is

the ba'al korei (reader) through an amplificatigsteam (microphone and
speakers).

benefiting indirectly. It is not permitted, howey& instruct the non-Jew to  The centerpiece of this discussion is a MishreshRHaShanah 27b. The

turn the light off.10 ? A non-Jew, without beirddt turns on a light in a
dimly lit room so that the Jew can see better. J&we may continue using
the room for whatever use he was making of it leefbe non-Jew turned
on the light, even though it is now much easietlierJew to see in the
room.11 ? Aroom is lit by faint, natural dayligifta non-Jew turns on an

Mishna states that if a shofar is blown into aipthe listener hears the
actual sound of the shofar, he fulfills the mitzdltistening to the shofar.
However, if he hears the echo of the shofar, he doéfulfill the mitzvah.
The contemporary discussions about fulfilling thizwah of shofar or
Megillah through an amplification system either @iy or implicitly

electric light, the Jew may continue using the ramiong as there is someaddress the nature of the problem of hearing the.ec

degree of daylight. Once it turns dark, howeveg,tbn-Jew's melachah is
producing new, not additional, benefit. It is, #fere, prohibited to derive
any benefit from the light that was turned ont i8 prohibited to hint to a
non-Jew that it is hot in the room, hoping thatlileturn on an air
conditioner, since the benefit that the Jew willdhérom the air
conditioner, cool air circulating in the room, isedt and new.12 Note:
The illustrations above are merely samples of #reegal principles
governing amirah 'akum. There are many more dgteiceptions and
conditions that are involved in the practical hiaktt, both I'chumrah and
'kulah, which cannot be included here. A rav slidog consulted.
Question: What may be done if one realizes on StsabbYom Tov that
his car lights — either the headlights or the iotdights — were
mistakenly left on? Discussion: In order of halagireference, the
following may be done: ¢ If a non-Jew who seedligites on offers to shut
them off, it is permitted to accept his offer. Altigh generally it is
forbidden to directly benefit from an action of arJew on Shabbos even
if he offers to do a forbidden Labor on his ownytsihg off lights is
considered an indirect benefit — a preventive actighich is permitted, as
explained earlier. e If there is no non-Jew wifers to shut off the lights,
it is permitted to hint to a non-Jew that the Igkhould be turned off, e.g.,
“It is a pity that the battery is going to die fthe hint will not be
understood, and if the battery will in all probabpitlie and cause a
substantial loss to the owner of the vehicle, jtgsmitted to ask the non-

The Stringent Position

R. Shlomo Z. Auerbach, Minchat Shlomo no. 9, atiat there is a
fundamental problem with fulfiling the mitzvah sthofar or Megillah
through an amplification system because when oasshike sound coming
out of the speaker, it is not the actual soundhefshofar or the reader.
Rather, it is an analog or digital reproductionitef original sound. R.
Shalom Vider, in Teshuvot Yerushat P'leitah nqrésents the same
objection to fulfiling these mitzvot through an plification system and
suggests that the Mishna's problem of hearingc¢he ef the shofar is
simply that one does not actually hear the shafarather a reproduced
sound.

R. Yosef Engel, Gilyonei HaShas, Berachot 25iestthat the fact that
one does not hear the actual sound produced Ishtifar or the reader
does not prevent one from fulfilling the mitzvalftek all, even without an
amplification system, one only hears the vibratbmatter in one's
immediate area and not the original sound wavesgeltleeless, the
problem with an amplification system is that oneglnot hear the sound in
a natural manner. Hearing a sound through in aorafed fashion may not
be considered a halachically valid form of hearing.

One can add that this is the Mishna's problerh héaring an echo.
Although there is always an echo produced by anpdgothe human ear
cannot detect the echo unless there is a considetaly (approximately

Jew directly to extinguish the lights. This is pétedl because most poskim 1/10 of a second) between the original sound aa@tho. Thus, it is

hold that extinguishing a light on Shabbos is nyeaeRabbinical
prohibition,13 and the basic halachah14 is thatpermitted to ask a non-
Jew to perform a Rabbinical prohibition on one’kdi€in order to prevent
a substantial loss.15

FOOTNOTES 1 Mishnah Berurah 243:7 and Sha’aFzigun 7. See also Mor
u'Ketziah, O.C. 243. 2 O.C. 307:2; Avnei NezerCO43:6; Aruch ha-Shulchan
307:12. 3 0.C. 276:1. 4 Mishnah Berurah 276:2;:3B; 325:28. 5 Mishnah
Berurah 307:76; Shemiras Shabbos K'hilchasah #&gording to Rav S.Z.

Auerbach, however, this is permitted only in a hotén the home of a non-Jew; see

Shulchan Shlomo 307:32-2. 6 When the command teaik on Shabbos is given
before Shabbos, or when a command to do work engim Shabbos for work to be
done after Shabbos, it may be given as a hintaridtm of a command; Rama

307:22; Mishnah Berurah 307:10. 7 Chayei Adam 68.5ee Kalkeles Shabbos

(Amirah L’akum 5); Mishnah Berurah 307:11; Shemi&sbbos K'hilchasah 30:5;

30:36; The Sanctity of Shabbos, pg. 11. 9 MistBaturah 306:76. 10 According
to some poskim, turning a light off is only an isdiRabbanan. Accordingly, in
certain situations one may even instruct a nontdewrn the lights off; see The
Sanctity of Shabbos, pg. 26. See, however, Me'éBHebbos vol. 1, pg. 513, a
written responsum from Rav S.Z. Auerbach who igtéesto allow this. 11 O.C.
276:4. 12 Igros Moshe, Y.D. 3:47-2. 13 See MishBarurah 278:3. 14 See
Mishnah Berurah 307:22 and Sha'ar ha-Tziyun 33485 Melachim Omnayich
4:8 and 6, note 4. See Shemiras Shabbos k'Hilctaatote 14.

from Halacha <noreply@yutorah.org>
Weekly Halacha Overview-
Use of an Amplification System for Reading the Meglah
RABBI JOSH FLUG
Use of an Amplification System for Reading Megillah

possible that the problem with hearing the echithefshofar is that one
does not hear the shofar in a natural manner.

The Middle Position

R. Chaim E. Shapira, Minchat Elazar 2:72, suggbstt the problem with
hearing a shofar through an echo not only apgliesly the echo is heard
but even if one hears the sound of the shofarla@éctho together.
According to Minchat Elazar, one can only fulfiliet mitzvah of listening to
the shofar by hearing the unadulterated soundeo$hiofar. If other sounds
are heard together with the shofar, one does ffdtthe mitzvah.
Regarding sounds heard through amplification systé¢ine sound comes
out of the speaker together with other non-shaferads and therefore, one
cannot fulfill the mitzvah by hearing a shofar thgh an amplification
system.

Nevertheless, Minchat Elazar notes that the conahearing the sound
of the echo is only mentioned in the context ofrfizvah of listening to
the shofar. He writes that he knows of no reasanvalidate an
amplification system for the mitzvah of Megillah.

R. Tzvi Pesach Frank, in a responsum printedimchat Yitzchak 2:113,
also suggests that there is a difference betwsteming to a shofar through
an amplification system and listening to the Magilthrough an
amplification system. Regarding the shofar, thevaih is actually to hear
the sound of the shofar. Therefore, if the soundiiged by an echo, one
cannot fulfill the mitzvah. However, regarding tdegillah, the mitzvah is
not to listen to the Megillah, but to read the Mlabi All of the listeners
fulfill their mitzvah based on the principle of shei'a k'oneh (the listener is
like the responder). When one listens to the Magilit is as if he himself is
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reading the Megillah. According to R. Frank, ataihsound does not http://www.torahweb.org/torah/2002/parsha/rselyikra.html
prevent the shomei'a k'oneh principle from takifigot and therefore, one  The Leader With the Small Aleph

can fulfill the mitzvah of Megillah by listeningthugh an amplification Rabbi Herschel Schachter
system. The TorahWeb Foundation
The Talmud (Chagiga 5b) tells us that G-d "shbd=e tears" over the
The Lenient Position tragedies of the human situations that people hrpan themselves. One

R. Auerbach, op. cit., notes that he discusseadrtter with R. Avraham of those tears is over people appointed to positieadership who
Y. Karelitz (Chazon Ish). Chazon Ish respondedifhibe listener hears the misuse their authority for the purpose of self-aggizement. It is a
sound through an amplification system immediatérahe sound is psychological principle that power corrupts. &y unusual for one to
produced it is possible that he fulfills the mitav&. Auerbach explains wield a lot of power and to remain unaffected. Paesha speaks of the
that accordingly, one must explain that the probléth the echo is that the case of the Jewish king of Eretz Yisroel (the lahtrael) sinning and
sound is not heard immediately upon its production. being able to offer a special kind of "korban ckatdsin offering”). The

R. Moshe Feinstein, Igrot Moshe, Orach Chaim &;H0gues that even if expression used is, "asher nasi yecheta" ("treddel shal sin"), and the
one were to consider the sound coming out of akepes a reproduction, Rabbis pointed out that the connotation of the gdisithat "it is the good
it does not necessarily invalidate the sound bexang sound that is heard fortune and to the credit of that generation” thair chosen leader is able
is not the actual produced sound (similar to R.dEs@nitial assertion). He to admit his mistakes. "Hakaras hachet" (recoggittimt one has sinned) is
posits that the problem with hearing the echoas ém echo is a weak difficult for any intelligent person, and even madi#ficult for one in a
sound. Sound produced through an amplificatioresyss a strong sound position of leadership. If the chosen leader ig &bladmit his errors, this
and therefore not subject to the invalidity of soeind of the echo. indicates that the people had chosen wisely.
Therefore, R. Feinstein rules that in principle sheuld not protest those ~ Rav Chaim Soloveitchik, when he had to choseyard&abbinical judge)
who use an amplification system for the readinthefMegillah. [R. for the city of Brisk to assist him in paskening ghailos (issuing Jewish
Feinstein presents other reasons why one shoulacaept this practice.]  legal rulings in response to questions), he prefeRav Simcha Zelig

Regeur over the other candidates because he almmahie to admit that he
Hearing Aids did not know how to pasken on several of the istiu@sRav Chaim had

R. Auerbach, op. cit., writes that accordingisodwn opinion that one posed to him. The Talmud recommends even for laytma&nwe all "train
may not fulfill the mitzvah of shofar or Megillaly listening through an ourselves to say that we do not know". This coteis even more crucial
amplification system, one who listens using a mggaid would not fuffill  for appointing one to a position of leadership.
the mitzvah either. R. Auerbach notes that a hgaith is merely a The Talmud tells us that in the overwhelming nmigjof cases the views
miniature amplification system. According to R. Binmand R. Frank, a  of Beis Hillel have been accepted as opposed &ethbBeis Shammai.
hearing aid would be valid for listening to the Miag. [It should be noted One of the reasons given for this is that genesaidaking the students of
that there are two important practical differeniceveen these two Beis Hillel were more humble than those of BeisrShmi. In general, the
opinions. First, according to R. Auerbach, a petstening to shofar or students of Beis Shammai were more brilliant theose of Beis Hillel, and
Megillah should not recite a beracha. Second, dawgto R. Auerbach, if often found it too difficult to humble themselvesthe degree of their
an individual is able to hear without the heariity be should remove it (or counterparts. The assumption is that the more haithblindividual is, the
deactivate) when listening to the shofar or Melgilli the individual cannot better the chance he has to discover the deefstofithe Torah.
hear without it, R. Auerbach will most likely agrésat he should listen Moshe Rabbeinu was the greatest Torah scholdrtohes, precisely
with the hearing aid and then he will either béuifillment of the mitzvah  because of his great humility. The opening mishn&os states that
according to those who disagree or exempt frommtitevah because he  "Moshe kibel Torah meSinai" The simple translatiéthe phrase means
has no way of fuffilling it.] that he received the Torah at the location of MtaiSThere is a famous

R. Moshe Shternbuch (in the journal Ateret Shldreb IX) presentsa  interpretation offered by both Chassidic and Migtistge rabbonim, that
distinction between hearing aids and amplificaigstems. R. Shternbuch Moshe was worthy of receiving the Torah becausedselike Mt. Sinai,
seems to follow the approach of R. Engel that toblpm with i.e., because of his humility. Just as Sinai wasnodall a mountain, and
amplification systems is that one does not heasdliad in a natural acted with humility in context to the other mountiand was therefore
manner. As such, R. Shternbuch posits that if icpéar individual always chosen by G-d for the purpose of matan Torah indieother tall
uses a hearing aid to hear, this becomes his hatethod of hearing and mountains, so too, Moshe Rabbinu, Beis Hillel, angone else humble of
he may fulfill the mitzvah in this manner. R. Sintench adds that one may spirit, stands a better chance of succeeding iifyatey the truth of the
add the opinion of Chazon Ish as a mitigating facto Torah.

R. Shternbuch applies his ruling to cochlear antd. A cochlear implant ~ When choosing a rabbi of whom we ask sheilos/t@n selecting one for
is a device that gives those who are totally deakwerely hard of hearing a position of leadership, the criterion of humitityould be high on the list
the ability to hear by stimulating the auditoryves to replicate the effect of qualities to look for. It is indeed the "goodtime of the generation" to

of the original sound. The cochlear implant bypagke ear so that no be able to chose as their leader someone whdtig ihabit of saying "eini
sound is heard through the ear. One could arguéttisas not considered yodeah", and humble enough to admit on occasidrhtharred.

sh'mia (listening) at all since the sound is nartiéhrough the ear. At the end of the first word in Chumash Vayiknerte is a small aleph, as
Nevertheless, R. Shternbuch rules that sinceshieei normal way of opposed to the first letter of the word "Adam"tet beginning of Sefer
hearing for an individual who has a cochlear implae may fulffill the Divrei Hayamim, where there is a large aleph. Thalkaleph is

mitzvah of shofar and Megillah by means of the @mmhimplant. R. understood as representing the humility of MoshiebRmu. The Baal
Joshua Flug is the Rosh Kollel of the Boca Ratom@ainity Kollel, a HaTanya explained, along the same lines, thatitre-arge aleph of
member of the YU Kollel Initiaitve and senior edifor the Marcos and "Adam" represents the arrogance of Adam Harishbe. dhumash tells us
Adina Katz YUTorah.org, a division of Yeshiva Unisity's Center for the that the cause of the original sin was the arrogtittide of Adam and
Jewish Future. To access the archives of the Wetdcha Overview Chava who believed the words of the Snake, whotbatidf they ate from
click here. To unsubscribe from this list, plea&kdere. the Etz Hadaas they would become as great as Grdirfate is the

generation who understands enough to appoint Esadsr the person with
the small "aleph" like Moshe Rabbeinu
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